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Preface 

T h e w r i t i n g s i n c l u d e d in this v o l u m e are unfamil iar , i f n o t c o m p l e t e l y u n 
k n o w n , e v e n t o t h e g r o w i n g n u m b e r o f A m e r i c a n s tuden t s o f t h e w o r k o f 
L e o Strauss, n o r is t h e r e l a t ion o f these ear ly w r i t i n g s t o Strauss 's la ter w o r k 
i m m e d i a t e l y e v i d e n t o r easily u n d e r s t o o d . T h e p r e s e n t v o l u m e is t he r e fo r e 
i n t e n d e d as a c o n t r i b u t i o n t o t h e s tudy o f t h e o r ig ins o f t h e pol i t ica l p h i l o s o 
p h y o f L e o Strauss. 

N o t o n l y are t h e wr i t i ngs themse lves q u i t e fore ign to m o s t r eaders o f 
Strauss, b u t w e are largely u n a c q u a i n t e d w i t h t h e in t r icacies o f the i r o r ig ina l 
s e t t ing i n t h e in te l lec tua l a n d pol i t ical c l imate o f t h e G e r m a n J e w i s h c o m m u 
n i t y o f t h e 1920s . T h e p u r p o s e o f t h e i n t r o d u c t i o n a n d o f t h e n o t e s t o t h e 
t rans la t ions is t o p r o v i d e t h e early w r i t i n g s w i t h t h e necessary b a c k g r o u n d 
a n d c o n t e x t . 

W i t h i n t h e G e r m a n J e w i s h c o m m u n i t y o f his t i m e Strauss relates t o t w o 
s e e m i n g l y o p p o s i t e t r ends , n a m e l y , t o t h e a c a d e m i c ins t i tu t ions o f t h e l iberal 
E u r o p e a n Wissenschaf t des J u d e n t u m s a n d t o t h e Z i o n i s t y o u t h m o v e m e n t 
ca l l ing for an e x o d u s f r o m E u r o p e . H i s affiliation w i t h t h e elite o f E u r o p e a n 
J e w i s h schola rsh ip is e v i d e n t f r o m t h e c o n t e x t o f his first scholar ly w o r k s . 
Strauss s u b m i t t e d his 1921 disser ta t ion t o E r n s t Cassirer , w h o , at t h e t i m e , 
w a s k n o w n as t h e f o r e m o s t s t u d e n t o f t h e J e w i s h n e o - K a n t i a n p h i l o s o p h e r 
H e r m a n n C o h e n ; i n t h e years 1925 to 1 9 2 8 Strauss p r o d u c e d a m o n o g r a p h 
o n S p i n o z a as a fe l low o f t h e A k a d e m i e für die Wissenschaf t des J u d e n t u m s ; 
a n d in 1 9 3 5 h e app l i ed for a pos i t i on in J e w i s h p h i l o s o p h y o f re l ig ion at t h e 
H e b r e w U n i v e r s i t y o f J e ru sa l em, t o w h i c h h e s u b m i t t e d a set o f s tudies o n 
m e d i e v a l J e w i s h p h i l o s o p h y u n d e r t h e tit le Philosophy and Law, p u b l i s h e d b y 
S c h o c k e n i n Be r l i n . H o w e v e r , n e i t h e r t h e affiliation w i t h Cassirer , n o r t h e 
r e l a t i on w i t h t h e d i r e c t o r o f t he Ber l in A k a d e m i e , Ju l iu s G u t t m a n n , n o r t h e 

ix 



X Preface 

J e r u s a l e m c a n d i d a c y w a s easy a n d s imp le . C o n t r a r y t o Cassi rer ' s l e v e l h e a d e d 
i n t e r e s t i n t h e " p r o b l e m o f k n o w l e d g e , " Strauss 's d i sser ta t ion c e l e b r a t e d 
F r i e d r i c h H e i n r i c h J a c o b i ' s c r i t ique o f E n l i g h t e n m e n t ra t ional i sm; t h e m o n o 
g r a p h o n S p i n o z a focused o n his c r i t i que o f re l ig ion ins tead of, as t h e f e l l o w 
sh ip m a n d a t e d , o n his bibl ical scho la rsh ip ; a n d the c a n d i d a c y in J e r u s a l e m 
w a s t o r p e d o e d b y t h e i n t r o d u c t i o n t o Philosophy and Law, w h e r e Strauss d i s 
pa rages b o t h O r t h o d o x faith a n d t h e Z i o n i s t p ro j ec t a n d associates h i m s e l f 
w i t h t h e " h o n e s t a t h e i s m " o f H e i d e g g e r . W h i l e thus w o r k i n g in t h e m i d s t o f 
t h e synthes is o f J e w i s h a n d h u m a n i s t Bildung tha t w a s typical o f n i n e t e e n t h -
c e n t u r y l ibera l G e r m a n J e w i s h schola rsh ip , t h e ins t i tu t ions o f w h i c h c o n t i n 
u e d t o o p e r a t e u n t i l t h e 1930s , Strauss also d i s t anced h imse l f f r o m this t r a d i 
t i o n a n d , a l o n g w i t h o the r s , c h a l l e n g e d its syn the t i c a s s u m p t i o n o n t h e basis 
o f t h e e x p e r i e n c e s a n d c o n c e r n s o f a g e n e r a t i o n d i s e n c h a n t e d b y t h e failure o f 
social i n t e g r a t i o n a n d t r o u b l e d b y t h e un iversa l crisis o f values p r e c i p i t a t e d b y 
t h e W o r l d W a r . T o b e sure , this u n e a s y b e d f e l l o w o f t h e increas ing ly a p o l o 
ge t i c t r e n d o f G e r m a n J e w i s h schola rsh ip is n o t a na ive p r o p o n e n t o f t h e 
n e o r o m a n t i c " r e n a i s s a n c e " o f G e r m a n J u d a i s m e i ther . 

I n his ear ly pol i t ica l wr i t i ngs Strauss c o n t r i b u t e s t o deba te s a m o n g t h e 
y o u n g e s t g e n e r a t i o n o f G e r m a n Z ion i s t s o n t h e spir i tual o r i e n t a t i o n o f t he i r 
m o v e m e n t , w h i c h , t o t h e m , c o n c e r n s t h e fu tu re o f J u d a i s m as a w h o l e . P u b 
l i sh ing i n m a j o r Z i o n i s t v e n u e s a n d speak ing t o federal assemblies o f m i d 
s t r e a m y o u t h s associa ted s t rongly n e i t h e r w i t h t h e Left n o r w i t h t h e R i g h t , 
Strauss ca r r i ed his t heo re t i ca l c o n c e r n w i t h t h e p o s t - E n l i g h t e n m e n t fate o f 
r e l i g ion o n t o t h e p l a t fo rm o f discussions o n t h e p o s t - B a l f o u r state o f pol i t ica l 
Z i o n i s m . H i s t heo re t i ca l insights c o m p e l l e d h i m t o re ject t h e t w o m o s t a c 
c e p t e d c o m b i n a t i o n s o f t h e pol i t ica l secular i sm o f H e r z l i a n Z i o n i s m w i t h 
t r ad i t i ona l J u d a i s m , n a m e l y t he cu l tu ra l Z i o n i s m associated w i t h A h a d H a ' a m 
a n d M a r t i n B u b e r a n d t h e re l ig ious Z i o n i s m o f M i z r a h i . W h i l e t h e soph i s t i 
c a t i o n o f his essays init ially a t t rac ted t h e a t t e n t i o n a n d s u p p o r t o f t h e l e a d e r 
sh ip o f t h e m a i n s t r e a m Z i o n i s t s t u d e n t s ' o rgan i za t i on , his o u t s p o k e n l y n e g a 
tive analysis o f b o t h cu l tu ra l a n d re l ig ious Z i o n i s m was even tua l ly r e j ec t ed as 
pol i t ica l ly i n o p p o r t u n e w h e n t h e f o r g i n g o f pract ical all iances b e g a n t o t ake 
p r e c e d e n c e o v e r t h e " h o n e s t y " o f t h e in te l lec tua l s tance . 

A s t u d y o f a m a j o r f igure i n t h e di f ferent ia ted w o r l d o f t h e G e r m a n 
J e w i s h rena issance o f t h e 1920s w o u l d b e i n c o m p l e t e w i t h o u t a c o n s i d e r 
a t i o n o f t h e o u t s i d e forces at p lay in his in te l lec tua l a n d pol i t ica l cho i ce s . It 
g o e s w i t h o u t say ing tha t these ou t s ide forces w e r e as c o m p l e x in t h e m s e l v e s 
a n d as d r i v e n b y u n r e s o l v e d confl ic ts as t hose e x p e r i e n c e d b y t h e J e w i s h 
m i n o r i t y . T h e schola rsh ip o f e a r l y - t w e n t i e t h - c e n t u r y cu l tu ra l P r o t e s t a n t i s m 
(Kulturprotestantismus), for e x a m p l e , was itself an uneasy a m a l g a m a t i o n o f c las-
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sicist, h u m a n i s t , a n d T e u t o n i c sources . T h e p e a k o f t h e a c h i e v e m e n t s o f this 
t r ad i t i on i m p r e s s e d itself o n t h e m i n d o f t h e y o u n g Strauss in t h e w o r k o f 
M a x W e b e r , E rns t T r o e l t s c h , R u d o l f O t t o , a n d E d m u n d Husser l . B u t t h e r e 
w e r e also s u c h cu l tu ra l pessimists as F r i ed r i ch N i e t z s c h e , Pau l d e Laga rde , 
a n d O s w a l d S p e n g l e r w h o s e pe r spec t i ve o n pol i t ics , r e l ig ion , a n d soc ie ty w a s 
in fact m u c h m o r e c o n g e n i a l t o t h e cu l tu ra l analysis o f Z i o n i s m t h a n t h e n e w 
social, re l ig ious , a n d ph i l o soph i ca l a p p r o a c h e s d e v e l o p e d in t h e schoo l s o f 
G ö t t i n g e n , H e i d e l b e r g , a n d F r e i b u r g . F u r t h e r m o r e , t h e in f luence o f t h e e s 
tab l i shed mas te rs w a s gradual ly ecl ipsed b y M a r t i n H e i d e g g e r , t h e rising star 
o f t h e y o u n g e r g e n e r a t i o n w h o , all dressed i n b lack , was t o dec la re t h e d e a t h 
o f W i l h e l m i n i a n b o u r g e o i s p h i l o s o p h y in a single thea t r ica l s t roke t a k e n u t 
te r ly ser ious ly n o t o n l y b y h imse l f b u t b y his o t h e r w i s e perfec t ly r ea sonab le 
admi re r s , a m o n g t h e m t h e circle o f Strauss 's ph i l o soph i ca l i n t ima tes : H a n s -
G e o r g G a d a m e r , Kar l L ö w i t h , G e r h a r d K r ü g e r , a n d J a c o b Kle in . 

T o b e su re , it w o u l d b e ove r ly s implis t ic if w e a s sumed tha t H e i d e g g e r ' s 
ges tu re affected o n l y t h e ou t s ide a n d n o t also t h e ins ide o f t h e G e r m a n J e w . 
T h e v e r y d i c h o t o m i z a t i o n b e t w e e n s u c h a n " o u t s i d e " a n d an " i n s i d e " w a s 
p e r p e t u a l l y in q u e s t i o n : in fact, it w a s t h e essence o f t h e G e r m a n J e w i s h 
q u e s t i o n . Strauss ce r ta in ly p e r c e i v e d a n y d i s t inc t ion b e t w e e n a sol idly J e w i s h 
a n d a sol idly G e r m a n c o n t e x t — w h e r e b y if o n e l ived in a l and b e t w e e n t w o 
rivers, o n e c o u l d c h o o s e o n e ' s spir i tual n o u r i s h m e n t f r o m e i t he r a n d m i x it 
a c c o r d i n g t o t a s t e—as unreal is t ic , a n d a n y p r e m a t u r e c la im t o a u t h e n t i c i t y as 
i n a u t h e n t i c . H e w a s n o t a l one in this p e r c e p t i o n . T h e crea t iv i ty o f t h e small 
el i te o f G e r m a n - J e w i s h renaissance in te l lec tuals w a s d r i v e n b y t h e rea l iza t ion 
o f t h e u t t e r l y h y b r i d n a t u r e o f e a c h a n d e v e r y aspect o f t he i r l ives. P u t i n t h e 
t e r m s o f Z i o n i s m , t h e q u e s t i o n was this: H o w w a s a r e t u r n t o J u d a i s m p o s 
sible if t h e w o r l d o f t h e g h e t t o w a s i r re t r ievably lost , w h i l e m o d e r n J u d a i s m 
(even i f t r a n s p o r t e d t o Pales t ine) was i nex t r i cab ly E u r o p e a n ? T h i s q u e s t i o n is 
t h e p o i n t o f d e p a r t u r e for t h e ear ly w r i t i n g s o f L e o Strauss. 

* * * 

F o r t h e p u r p o s e o f o r i e n t a t i o n , t h e f o l l o w i n g b i b l i o g r a p h y lists t h e texts i n 
c l u d e d in this v o l u m e 1 ( ind ica ted in boldface) in t h e c o n t e x t o f t h e la rger 
b o d y o f Strauss 's ear ly wr i t i ngs . T h e titles a p p e a r i n t h e o r d e r o f t he i r da te o f 
c o m p o s i t i o n , w h e n t h a t is k n o w n , o r else in t h e o r d e r o f t he i r da te o f p u b l i 
c a t i o n . 2 T h e list i nc ludes all k n o w n p u b l i c a t i o n s a n d m a n u s c r i p t s , 3 c o v e r i n g 
t h e years 1 9 2 1 t o 1 9 3 2 , i n c l u d i n g t w o p r e v i o u s l y u n k n o w n essays, first p u b 
l ished, respec t ive ly , i n 1 9 2 5 a n d 1928 in Der jüdische Student.4 N o t l isted, for 
r easons o f s impl i f ica t ion a n d clari ty, are e i g h t b r i e f i n t r o d u c t i o n s t o v o l u m e s 
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2 a n d 3 , p t . 1, o f M e n d e l s s o h n ' s ph i l o soph i ca l a n d aes the t ic w r i t i n g s , w h i c h 
Strauss p r o d u c e d in 1931 a n d 1 9 3 2 for t h e M e n d e l s s o h n Jubiläumsausgabe o f 
t h e A k a d e m i e für d ie Wissenschaf t des J u d e n t u m s . 5 

I. Philosophical dissertation (1921) 
" T h e Problem of Knowledge in the Philosophical Doctr ine of Friedrich 
Heinr ich Jacobi ." Inaugural dissertation. University of Hamburg , 1921. 

T h e P r o b l e m of K n o w l e d g e in t he Phi losophical Doc t r i n e o f Fr iedr ich 
H e i n r i c h J acob i . 
Extract from the inaugural dissertation, originally published in 1921. 

II. Zionist writings (1923-25) 
R e s p o n s e t o Frankfur t ' s " W o r d of Pr inc ip le" 
Originally in Jüdische Rundschau (Berlin) 28, no. 9 (30 January 1923): 4 5 -
46. 

T h e H o l y 
Originally in Der Jude: Eine Monatsschrift (Berlin) 7, no . 4 (April 1923): 
2 4 0 - 4 2 . 

A N o t e o n the Discussion o n " Z i o n i s m a n d Ant i -Semi t i sm" 
Originally in Jüdische Rundschau 28, nos. 83 /84 (28 September 1923): 501 . 

T h e Z ion i sm of N o r d a u 
Originally in Der Jude: Eine Monatsschrift, vol. 7, no. 10/11 (Oc t . /Nov . ) , 
Berlin: 1923, pp. 657-60. 

Pau l d e Lagarde 
Originally in Der Jude: Eine Monatsschrift, vol. 8, no . 1 (January), Berlin: 
1924, pp . 8-15. 

Sociological His tor iography? 
Originally in Der Jude: Eine Monatsschrift, vol. 8, no . 3 (March), Berlin: 
1924, pp. 190-92 . 

R e v i e w of Albert Levkowitz , Contemporary Religious Thinkers: On Changes 
in the Modem Views of Life 

Originally in Der Jude: Eine Monatsschrift 8, no. 7 (July 1924): 432. 

O n the A r g u m e n t w i t h E u r o p e a n Science 
Originally in DerJude. Eine Monatsschrift 8, no. 10 (October 1924): 613—17. 



Preface 

C o m m e n t o n W e i n b e r g ' s Cr i t ique 

Originally in Der jüdische Student 22, nos. 1 and 2 (February 1925): 15-18 

Ecclesia mil i tans 

Originally in Jüdische Rundschau 30, no . 36 (8 May 1925): 334. 

Biblical H i s to ry and Science 
Originally in Jüdische Rundschau 30, no . 88 (10 November 1925): 7 4 4 - 4 5 . 

III. H i s t o r i c a l - p h i l o l o g i c a l w r i t i n g s o n S p i n o z a (1924, 1925-28) 
C o h e n ' s Analysis o f Spinoza ' s Bible Science 
Originally in Der Jude: Eine Monatsschrift, 8, nos. 5 and 6 (May/June 1924): 
295-314 . 

O n t he Bible Science of Spinoza and His Precursors 
Originally in Korrespondenzblatt des Vereins zur Gründung und Erhaltung einer 
Akademie für die Wissenschaft des Judentums 7 (1926): 1-22. 

Die Religionskritik Spinozas ab Grundlage seiner Bibelwissenschaft: Untersuchungen 
zu Spinozas Theologisch Politischem Traktat. Series: Veröffentlichungen der 
Akademie für die Wissenschaft des Judentums, Philosophische Sektion, 
Zwei ter Band. Berlin: Akademie Verlag, 1930. 

IV. R e o r i e n t a t i o n (1928-32) 
S i g m u n d Freud , The Future of an Illusion 
Originally in Der jüdische Student 25 , no . 4 (August 1928): 16 -22 . 

" D e r Konspektivismus" (1929). First published by Heinrich Meier in GS, 
2:365-75 . A review of Karl Mannhe im, Ideologie und Utopie. 

Franz R o s e n z w e i g and the A c a d e m y for the Science o f Juda i sm 
Originally in Jüdische Wochenzeitungfür Kassel, Hessen, und Waldeck 6, no . 49 
(13 December 1929). 

"Religiöse Lage der Gegenwart" (1930). First published in GS, 2 : 377 -91 . 
A "lecture, to be held on Dec . 2 1 , 1930 at the federal camp of Kadimah in 
Brieselang, near Berlin." 

" C o h e n und M a i m u n i " (1931). First published in GS, 2 :393-436. 
Draft of a lecture, 4 May 1931, at the Hochschule für die Wissenschaft des 
Judentums in Berlin. 
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"Maimunis Lehre von der Prophétie und ihre Quel len" (1931) = "Die 
philosophische Begründung des Gesetzes," in Philosophie und Gesetz: Beiträge 
zum Verständnis Maimunis und seiner Vorläufer, 87—122. Berlin: Schocken, 
1935. T h e manuscript for this essay was completed in July 1931 and was 
supposed to be published in the Korrespondenzblatt für die Akademie des 

Judentums, which was, however, discontinued in 1931 . 6 

R e v i e w of Ju l ius Ebbinghaus , On the Progress of Metaphysics 
Originally in Deutsche Literaturzeitung 52 (27 December 1931): 2 4 5 1 - 5 3 . 

"Die geistige Lage der Gegenwart" (1932). First published in GS, 2 : 4 4 1 -
64. T h e original is a twelve-page lecture manuscript, dated 6 February 1932. 

" A n m e r k u n g e n zu Carl Schmitt , Der Begriff des Politischen." Archiv für 
Sozialwissenschaft und Sozialpolitik (Tübingen) 67, no . 6 (August—September 
1932): 7 3 2 - 4 9 . 

T h e T e s t a m e n t o f Spinoza 
Originally in Bayerische Israelitische Gemeindezeitung 8, no . 21 (1 N o v e m b e r 
1932): 322 -26 . 

T h e ear ly w r i t i n g s m a y b e d i v i d e d i n t o four phases c o i n c i d i n g w i t h f o u r 
d i s t inc t b u t r e l a t ed p r e o c c u p a t i o n s , n a m e l y , 

I. t h e d isser ta t ion o n F r i ed r i ch H e i n r i c h J a c o b i (1921) , 
II . Z i o n i s t w r i t i n g s ( 1 9 2 3 - 2 5 ) , 

I I I . w o r k o n Sp inoza ' s c r i t i q u e o f r e l ig ion (1924 , 1 9 2 5 - 2 8 ) , a n d 
IV . w r i t i n g s f r o m a phase o f r e o r i e n t a t i o n ( 1 9 2 8 - 3 2 ) . 

T h i s d iv i s ion s h o w s a p r e d o m i n a n c e o f scholar ly p r e o c c u p a t i o n s for t h e e n 
tire d e c a d e (I a n d III ; also IV , especial ly if o n e adds t he M e n d e l s s o h n i n t r o 
duc t ions ) , w i t h t h e e x c e p t i o n o f t he years 1923—25 w h e n Strauss w r o t e m o s t l y 
o n po l i t i ca l Z i o n i s m (II, aside f r o m t h e 1 9 2 4 essay o n C o h e n a n d Sp inoza , 
w h i c h , for t h e m a t i c reasons , is h e r e l is ted u n d e r III) . T h e years 1 9 2 8 - 3 2 (IV) 
are d i s t i ngu i shed b y a m i x t u r e o f pursu i t s a n d v e n u e s , as w e l l as b y t h e fact 
t ha t m u c h o f w h a t Strauss w r o t e d u r i n g these years was n o t p u b l i s h e d i m m e 
d ia t e ly . 7 S o m e o f t h e essays w r i t t e n d u r i n g this p e r i o d (IV) w e r e e v e n t u a l l y 
c o m b i n e d i n t o w h a t b e c a m e o n e o f t h e b e s t - k n o w n w o r k s o f Strauss, n a m e l y , 
Philosophie und Gesetz: Beiträge zum Verständnis Maimunis und seiner Vorläufer, 
p u b l i s h e d in 1 9 3 5 , a w o r k w h o s e i n t e r p r e t a t i o n has b e e n n o t o r i o u s l y e lus ive . 
I t is t h u s a fu r the r p u r p o s e o f t h e i n t r o d u c t i o n t o e x a m i n e w h a t w e c a n l ea rn 
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f r o m t h e ear ly w r i t i n g s a b o u t t h e cha rac t e r o f this crucia l phase in t h e w o r k 
o f L e o Strauss. 

N O T E S 

1. T h e scope of this volume is limited to the shorter early publications from 1921 
to 1932, excluding the full text of the dissertation and the Spinoza monograph, as well 
as manuscripts not published during this period. Also excluded is the 1932 review of 
Carl Schmitt, Der Begriff des Politischen, which has been available in Heinrich Meier, Carl 
Schmitt and Leo Strauss: The Hidden Dialogue. Including Strauss's Notes on Schmitt's Concept 
of the Political and Three Letters from Strauss to Schmitt, trans. J. Harvey Lomax, foreword 
by Joseph Cropsey (Chicago: University of Chicago Press, 1995). 

2. The texts translated in this volume are given with English titles. For the origi
nal tides and further bibliographic information see the unnumbered source notes to the 
translations at the beginning of the endnotes. 

3. A number of hitherto unknown manuscripts from the early period as well as 
the full text of the 1921 dissertation of Jacobi have been made available by Heinrich 
Meier, with the editorial assistance of Wiebke Meier, in Leo Strauss, Gesammelte Schriften, 
vol. 1: Die Religionskritik Spinozas und zugehörige Schriften (Stuttgart and Weimar, 1996), 
J. B. Metzler, and vol. 2: Philosophie und Gesetz: Frühe Schriften (Stuttgart and Weimar (J. B. 
Metzler, 1997). These important texts are extensively referenced below, and an English 
translation is in planning. 

4. "Commen t on Weinberg's Critique" (1925) and a 1928 review of Freud's The 
Future of an Illusion were brought to my attention by Professor Eugene Sheppard, w h o 
discovered copies of the original publications in the Scholem archive at the National 
and University Library Givat Ram, in Jerusalem. The texts were included among notes 
Scholem put together upon receiving notice of Strauss's death, presumably for an obituary. 
I am grateful to Professor Sheppard for sharing this material with me so generously. 

5. For a complete listing of these introductions and Strauss's important later con
tributions to the Mendelssohn edition, see the notes below. 

6. Cf. GS, 2:xiif. 
7. The lectures are, of course, a form of public utterance. No t unlike other politi

cal movements of the time, however, the Zionist students' movement had a policy of 
secrecy and distinguished between publications restricted to its membership and publi
cations open to the public. This policy of secrecy, first introduced during World War I, 
seems to have been suspended for most of the 1920s, but was reintroduced in the early 
1930s, that is, exacdy at the time when Strauss, the Zionist, spoke to Zionist audiences 
without publishing his lectures, and when Strauss, the philosopher, rediscovered the 
principle of the exoteric! More on this in the introduction, below. 
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A G E R M A N JEWISH Y O U T H 

W h e n L e o Strauss d i e d i n 1 9 7 3 , h e d i d n o t leave an a u t o b i o g r a p h y , a n d a 
scholar ly b i o g r a p h y o n this m a j o r pol i t ica l p h i l o s o p h e r has as y e t t o b e w r i t 
t e n . 1 B u t Strauss left us w i t h a n u m b e r o f a u t o b i o g r a p h i c f ragments , a n d w h a t 
else w e n e e d t o k n o w in o r d e r t o a p p r o a c h t h e w r i t i n g s a s sembled in this 
v o l u m e is easy e n o u g h t o ascer ta in . 2 

Strauss w a s b o r n 2 0 S e p t e m b e r 1 8 9 9 , t o an O r t h o d o x J e w i s h family l iv 
i n g in t h e ru ra l t o w n o f K i r c h h a i n (Hesse) , j u s t t e n k i l o m e t e r s n o r t h e a s t o f 
t h e un ive r s i ty t o w n o f M a r b u r g . H e sha red this rura l r a t h e r t h a n u r b a n b a c k 
g r o u n d w i t h t h e ma jo r i t y o f G e r m a n J e w r y ; in fact, h e shared it w i t h m o s t 
G e r m a n s o f t h e t i m e . Strauss g r e w u p , as h e o n c e de sc r ibed it, i n an a t m o 
sphe re o f str ict o b s e r v a n c e y e t w i t h " v e r y litt le J e w i s h k n o w l e d g e . " 3 In f lu
e n c e d b y t h e typica l h u m a n i s t i c Gymnasium e d u c a t i o n o f his day, h e " f o r m e d 
t h e p lan , o r t h e w i s h , t o s p e n d [his] life r e a d i n g P l a to a n d b r e e d i n g rabbi t s 
w h i l e e a r n i n g [his] l i v e l i h o o d as a rura l p o s t m a s t e r . " H e descr ibes t h e e s 
t r a n g e m e n t f r o m his O r t h o d o x h o m e as a g radua l a n d n o n r e b e l l i o u s m o v e 
m e n t tha t c u l m i n a t e d in his " c o n v e r s i o n , " at t h e age o f s e v e n t e e n , " t o s imple , 
s t r a igh t fo rward pol i t ica l Z i o n i s m . " T h e g r o u p h e j o i n e d was t h e J ü d i s c h e r 
W a n d e r b u n d B l a u - W e i s s . 4 

W h i l e t h e h i s to ry o f B l a u - W e i s s as a n i n d e p e n d e n t o rgan iza t ion w a s re la 
t ive ly sho r t - l i ved , i t e x e r t e d a signif icant in f luence o n the G e r m a n Z i o n i s t 
y o u t h m o v e m e n t as a w h o l e . 5 A g r o u p b y this n a m e was first c o n s t i t u t e d in 
Bres lau in 1 9 0 7 , as a J e w i s h c o u n t e r p a r t t o t h e inf luent ia l G e r m a n W a n d e r 
voge l . T h e W a n d e r v o g e l m o v e m e n t h a d ex i s ted s ince t h e 1890s w h e n a 
g r o u p o f y o u n g s t e r s c a m e t o g e t h e r in Stegl i tz u n d e r t h e l eadersh ip o f Kar l 

3 



4 Introduction 

Fi sche r . 6 W h a t u n i t e d these y o u t h s was the i r c o n t e m p t for m o d e r n i t y , for 
u r b a n c i v i l i z a t i o n , a n d for t h e m a t e r i a l i s m o f a d u l t s o c i e t y . T h e ea r ly 
W a n d e r v o g e l was i n sp i r ed b y t h e T e u t o n i c mys t i c i sm o f F r i ed r i ch L u d w i g 
J a h n , 7 P a u l d e L a g a r d e , 8 a n d Ju l ius L a n g b e h n , 9 a n d its ma jo r i ty e s p o u s e d a 
m o r e o r less d e - C h r i s t i a n i z e d L u t h e r a n spir i tual i ty. O n l y a m i n o r i t y e m 
b r a c e d t h e n e o p a g a n i s m o f t he Far R i g h t o r t h e radical u t o p i a n i s m o f t h e Far 
Left. C l a d in s h o r t pan t s a n d o p e n - n e c k shirts, s u c h b a n d s o f " p e r p e t u a l a d o 
l e s c e n t s " 1 0 w o u l d h i k e t h r o u g h the G e r m a n c o u n t r y s i d e , s ing ing folk songs 
a n d d e b a t i n g t h e insp i red p o e t r y a n d social c r i t ic i sm o f t h e day (such as t h e 
w r i t i n g s o f Stefan G e o r g e , R a i n e r M a r i a R i l k e , a n d H e r m a n n Hesse ) . A l 
t h o u g h t h e y o u n g s t e r s w e r e n o t c o m m i t t e d t o any pa r ty o r any i d e o l o g y , 
t h e y w e r e u n a n i m o u s in t he a s s u m p t i o n tha t J e w s c o u l d n o t we l l o r s incere ly 
b e pa r t o f t he i r m o v e m e n t . 1 1 Laga rde a n d o t h e r favori te a u t h o r s associa ted 
t h e J e w s w i t h t h e u r b a n mate r i a l i sm so viscerally re jec ted b y this n e w g e n e r a 
t i on , a n d i t s e e m e d d o u b t f u l to t h e m tha t G e r m a n s a n d J e w s c o u l d share t h e 
real i n n e r c o m m u n i o n a n d feel ing o f c o m m o n a l i t y tha t w a s t h e h a l l m a r k o f 
th is m o v e m e n t . M o s t cons t i t uen t s o f t h e W a n d e r v o g e l c o n s i d e r e d t h e m 
selves " a - S e m i t i c " r a t h e r t h a n a n t i - S e m i t i c , r e g a r d i n g t h e al ienness b e t w e e n 
t h e t w o na t iona l i t i e s as a fact o f n a t u r e a n d life. T h e n o n c h a l a n c e b y w h i c h 
t h e y w e r e e x c l u d e d f r o m this G e r m a n völkisch r e n e w a l p r e c i p i t a t e d a ques t 
a m o n g y o u n g j e w s to expe r i ence t he irrat ional g r o u n d s o f c o m m o n a l i t y a m o n g 
the i r o w n . T o t h e m the m o s t appropr ia te and dignified answer t o this e x p e r i 
e n c e o f exclusion presented itself in a Ge rman- Jewi sh Zionis t y o u t h m o v e m e n t . 1 2 

B l a u - W e i s s es tabl ished itself as an a l te rna t ive t o t he G e r m a n y o u t h m o v e 
m e n t , a n d it m o d e l e d itself o n its ideals a n d p r a c t i c e s . 1 3 Its r h e t o r i c w a s a f o r m 
o f h e i g h t e n e d s p e e c h tha t , in h inds igh t , m a y appea r q u a i n t a n d m a k e s all 
analysis o f its c o n t e n t r a the r dif f icul t . 1 4 T h e m e m b e r s h i p cons i s ted o f h i g h -
s c h o o l - a g e c h i l d r e n a n d un ive r s i ty s t uden t s (i .e., ages fifteen t o t w e n t y ) 1 5 

w h o ac ted w i t h o u t adul t superv i s ion 1 6 a n d w h o rejected any th ing o n p r i nc ip l e 
t h a t s m a c k e d o f pol i t ics a n d pol i t ica l o r g a n i z a t i o n . C o u n t e r i n g t h e P r o t e s t a n t 
G e r m a n i s m o f t h e W a n d e r v o g e l w i t h a c o r r e s p o n d i n g " G e r m a n J e w i s h " o r i 
e n t a t i o n , B l a u - W e i s s p r o v i d e d a h a v e n for t h e assimilated a n d a l i ena ted J e w 
ish y o u t h s w h o e n j o y e d the sense o f b e l o n g i n g p r o v i d e d b y t h e u n i f o r m s a n d 
p in s a n d w h o t h r i v e d o n the r i tual o f m a r c h i n g t h r o u g h t h e streets , r e t u r n i n g 
t h e G e r m a n " H e i l ! " w i t h a self-assured J e w i s h " S h a l o m ! " 1 7 H i k i n g across t h e 
G e r m a n c o u n t r y s i d e w a s a n o v e l express ion o f J e w i s h c o m m u n a l life, a n d it 
w a s p e r c e i v e d as such . T h e W a n d e r b u n d p r o v i d e d " in s t an t m o v e m e n t a n d 
a c t i o n . . . i n t h e cou r se o f w h i c h t h e y h o p e d t o ach ieve t he i r h u m a n a n d 
J e w i s h s u b s t a n c e . " 1 8 L ike its G e r m a n c o u n t e r p a r t , B l a u - W e i s s w a s d e c i d e d l y 
m i d d l e - c l a s s 1 9 a n d h e n c e r e c r u i t e d m o r e successfully a m o n g t h o s e w h o w e r e 
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l ike t hemse lve s , t ha t is, a m o n g assimilated W e s t e r n J e w s , a n d m u c h less s u c 
cessfully a m o n g t h e Eas t e rn E u r o p e a n J e w i s h p ro le ta r ians w h o w e r e m o r e 
s t rong ly a t t r ac t ed b y t h e socialist haiuts m o v e m e n t ( w h i c h , o f cou r se , also h a d 
its G e r m a n c o u n t e r p a r t in t h e socialist A r b e i t e r j u g e n d ) . As in t h e case o f t he i r 
G e r m a n p e e r s w h o , at t h e 1 9 1 3 H o h e M e i s s n e r m e e t i n g , cal led for " i n n e r 
t ru thfu lness" as t h e ha l lmark o f the i r völkisch r e n e w a l , 2 0 t he enthusiast ic rhe to r i c 
o f B l a u - W e i s s of ten c o v e r e d u p for a pe rvas ive lack o f c o n c r e t e c o n t e n t . In 
t h e case o f B l a u - W e i s s w i t h its h igh ly e d u c a t e d , l iberal , a n d assimilated c o n 
s t i t uency , this m e a n t m o s t of ten a pe rvas ive lack o f J e w i s h k n o w l e d g e . Affili
a t i on w i t h a Z i o n i s t y o u t h o rgan i za t i on m e a n t for m a n y t o f ind a p lace w h e r e 
t h e y c o u l d s t u d y J e w i s h h i s to ry (from a Z i o n i s t pe rspec t ive) a n d H e b r e w for 
t h e first t i m e in t he i r lives. 

In con t r a s t t o t h e haiuts m o v e m e n t a n d t h e associa t ion o f Z i o n i s t f ra ter
n i t i e s—the Kartel l j üd i sche r V e r b i n d u n g e n , o r K . J . V . — t h e W a n d e r b u n d B l a u -
W e i s s w a s ini t ial ly r a t h e r l u k e w a r m w h e n it c a m e to t h e q u e s t i o n o f se t t l ing 
in Pa l e s t i ne . 2 1 T h i s c h a n g e d u n d e r t h e pos t—World W a r I l eadersh ip o f W a l t e r 
M o s e s (1922—26), w h o c o m p l e t e l y r e o r g a n i z e d B l a u - W e i s s , briefly u n i t e d it 
w i t h K.J .V. , a n d m a n a g e d to establish a G e r m a n - s p e a k i n g s e t t l e m e n t in P a l 
e s t i n e . 2 2 W h e n this e x p e r i m e n t col lapsed, h o w e v e r , t h e W a n d e r b u n d was 
d issolved (1926) , a se tback that affected t h e en t i r e G e r m a n Z i o n i s t y o u t h 
m o v e m e n t . 2 3 

L e o Strauss h a d first j o i n e d B l a u - W e i s s w i t h t h e e n t h u s i a s m o f a c o n v e r t 
t o a m o v e m e n t w h o s e v e r y p u r p o s e w a s t h e e n c o u n t e r (Erlebnis) o f a d e e p 
c o m m o n a l i t y b e t w e e n its m e m b e r s . Y e t this e n t h u s i a s m gave w a y to a "spi r i t 
o f s o b r i e t y . " In his v e r y first Z i o n i s t essay, " R e s p o n s e t o Frankfur t ' s ' W o r d 
o f P r i n c i p l e ' " (1923) , Strauss admi t s t o his ear l ier " c o n f u s i o n " in a ph rase tha t 
e c h o e s N i e t z s c h e ' s confess ion o f h a v i n g t e m p o r a r i l y b e e n afflicted w i t h t h e 
disease o f a n t i - S e m i t i s m . 2 4 

It was thought that by heaping upon us for years, to the point of nausea, 
"personal encounters" [Erlebnisse] and "confessions" [Bekenntnisse] one could 
make us forget that there is such a thing as critique. We ourselves were tempo
rarily confused, but n o w we unambiguously profess the spirit of sobriety as 
opposed to that of pathetic declamation. " B e l i e f may still be decisive, yet 
belief is no oracle but is subject to the control of historical reasoning. (See 
below, p . 66. Emphasis added.) 

B y i n v o k i n g t h e "spir i t o f sobr ie ty as o p p o s e d to tha t o f p a t h e t i c dec l a 
m a t i o n , " Strauss d i s t anced h imse l f n o t o n l y f r o m his earl ier self b u t also f r o m 
a n e w B l a u - W e i s s , w h o s e c o v e n a n t h a d b e e n issued in 1 9 2 2 b y W a l t e r M o s e s 
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i n P r u n n . W h i l e h e w a s cer ta in ly n o t a l o n e in cr i t ic iz ing B l a u - W e i s s , h e w a s 
n o t r e a d y t o a c c e p t t h e a l te rnat ives p r o p o s e d b y o t h e r , n o less voca l cri t ics . 
Ins tead , h e p e r f o r m e d a careful d a n c e o f d i s t inc t ions in w h i c h h e d i s t a n c e d 
h i m s e l f f r o m vi r tua l ly all c o n t e m p o r a r y t r ends . Strauss 's v e r y first i n t e r v e n 
t i o n w a s t h u s cha rac t e r i zed b y a k e e n ear for false r h e t o r i c a n d b y an ins is
t e n c e o n a r g u m e n t s tha t can b e d e f e n d e d w i t h t h e force o f " in t e l l ec tua l p r o 
b i t y . " 2 5 Strauss, t h e Z i o n i s t , was after a l l—a p h i l o s o p h e r . 

As Strauss h o n e d his l i terary skills as a Z i o n i s t wr i t e r , h e also in fo rmal ly 
c o n t i n u e d t h e ph i l o soph i ca l s tudies tha t h e h a d formally c o n c l u d e d in 1921 
w i t h his d isser ta t ion o n the p r o b l e m of k n o w l e d g e in t h e w o r k o f F r i e d r i c h 
H e i n r i c h J a c o b i ( 1 7 4 3 - 1 8 1 9 ) . In t h e c u r r i c u l u m vi tae tha t w a s pa r t o f t h e 
" e x t r a c t " f r o m his d isser ta t ion, Strauss indica tes tha t , after h a v i n g c o m p l e t e d 
his s econda ry e d u c a t i o n at t he humanis t i c G y m n a s i u m P h i l i p p i n u m in M a r b u r g 
( 1 9 1 2 - 1 7 ) , h e h a d se rved in t h e G e r m a n a r m y for s e v e n t e e n m o n t h s be fo re 
r e t u r n i n g to M a r b u r g as a s t u d e n t o f " p h i l o s o p h y , m a t h e m a t i c s , a n d t h e sc i 
e n c e s . " In t h e typica l fashion o f t h e t i m e , Strauss h a d t h e n a t t e n d e d f o u r 
un ivers i t i es in o n l y fou r years before g r a d u a t i n g w i t h a d o c t o r a t e f r o m t h e 
n e w l y f o u n d e d U n i v e r s i t y o f H a m b u r g . As ide f r o m t h e c o n v e n i e n t p r o x i m 
i ty t o his h o m e t o w n , w h a t h a d initially a t t r ac ted Strauss t o M a r b u r g w a s t h e 
r e p u t a t i o n o f H e r m a n n C o h e n ( 1 8 4 2 - 1 9 1 8 ) , f o u n d e r o f t h e M a r b u r g s c h o o l 
o f n e o - K a n t i a n i s m , spir i tual l eader o f G e r m a n J u d a i s m , a n d a p r o f o u n d i n s p i 
r a t i o n t o asp i r ing J e w i s h p h i l o s o p h e r s . Strauss n e v e r pe r sona l ly m e t H e r m a n n 
C o h e n w h o , after m o v i n g to Ber l in in 1 9 1 2 , n o l o n g e r t a u g h t in M a r b u r g o n 
a r egu la r basis. B y t h e t i m e Strauss r e t u r n e d f r o m t h e w a r , C o h e n h a d passed 
a w a y . 2 6 T h e dec i s i on t o c o n t i n u e his s tudies u n d e r E rns t Cassirer , w h o w a s 
t h e n still in Be r l in , m a y also h a v e b e e n insp i red b y Strauss 's r ega rd for t h e 
w o r k o f C o h e n . Cass i rer ( 1 8 7 4 - 1 9 4 5 ) h a d b e e n C o h e n ' s mas te r s t u d e n t , t h e 
stellar r e p r e s e n t a t i v e o f t h e y o u n g e r g e n e r a t i o n o f n e o - K a n t i a n s ; his a p p o i n t 
m e n t t o a full professorship was de l ayed b y a g o v e r n m e n t a l po l i cy o f d i s 
c r i m i n a t i o n t h a t , d e s p i t e legal e m a n c i p a t i o n , p r e v a i l e d t h r o u g h o u t t h e 
W i l h e l m i n i a n era. J e w s w e r e p r e v e n t e d f r o m t a k i n g h i g h e r pos i t i ons in t h e 
mi l i t a ry , in t h e c o u r t sys tem, in t h e a d m i n i s t r a t i o n o f t h e state, a n d o t h e r k e y 
areas, s u c h as t h e d isc ip l ine o f p h i l o s o p h y p r o p e r (in con t ras t t o discipl ines 
tha t t h e n also fell u n d e r t h e h e a d i n g o f p h i l o s o p h y , such as m a t h e m a t i c s a n d 
t h e sc iences) . H e r m a n n C o h e n h a d b e e n t h e n o t a b l e e x c e p t i o n t o this ru l e . 
Af te r t h e d e m i s e o f t h e S e c o n d R e i c h , Cass i rer finally r ece ived a call, a n d 
Strauss f o l l o w e d h i m f r o m Ber l in t o H a m b u r g , 

Ini t ial ly q u i t e loyal t o Cassirer , Strauss neve r the le s s f o u n d n o c o n g e n i a l 
m i n d in t h e p h i l o s o p h e r o f " s y m b o l i c f o r m s . " T h e c o n t e n t o f t h e d i sser ta t ion 
ind ica tes tha t his a g e n d a w a s sharply at o d d s w i t h tha t o f his advisor . W h i l e 
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t h e title a n d r e sea rch q u e s t i o n o f Strauss 's d isser ta t ion superficial ly c o n f o r m 
to Cassi rer ' s i n t e re s t in t h e " p r o b l e m o f k n o w l e d g e , " 2 7 t h e subs tance o f t h e 
w o r k desc r ibes a n d , m o r e i m p o r t a n t l y , d e f e n d s J a c o b i ' s p h i l o s o p h y as a 
c o u n t e r p o s i t i o n t o t h e m e t h o d o l o g i c a l r a t iona l i sm o f t h e K a n t i a n t r ad i t i on 
m a i n t a i n e d b y Cassirer . W h e n h e w r o t e his d isser ta t ion, Strauss w a s in f lu 
e n c e d b y a different g r o u p o f t h inke r s . A m o n g t h e theor is t s o f re l ig ion a n d 
p h i l o s o p h e r s Strauss a c k n o w l e d g e s in his disser ta t ion are Erns t T r o e l t s c h , M a x 
W e b e r , 2 8 M a x Sche le r , a n d R u d o l f O t t o . T h e m e t h o d o l o g y o f " d e s c r i p t i o n " 
t h a t Strauss appl ies t o J a c o b i ' s c o n c e p t o f " b e l i e f (Glaube) is t h e m e t h o d o l 
o g y o f t h e p h e n o m e n o l o g i c a l s choo l o f E d m u n d Husse r l . Y e t this affiliation 
a l o n e w o u l d n o t h a v e p re s su red Strauss i n t o o p p o s i n g Cassirer . 

W h a t is m o s t s t r ik ing a b o u t t he d isser ta t ion is its c e l e b r a t i o n o f " b e l i e f ' 
at t h e e x p e n s e o f cri t ical reason . In l ight o f this fact, t h e a b o v e - c i t e d " c o n f u 
s i o n " w i t h r e spec t t o " b e l i e f f r o m w h i c h Strauss h a d r e c o v e r e d b y 1 9 2 3 
e m e r g e s as a pe rvas ive c o n d i t i o n tha t i n v o l v e d n o t o n l y his pol i t ica l b u t also 
his p h i l o s o p h i c a l v i ews . B e tha t as it m a y , i n 1 9 2 3 w e see Strauss d e f e n d i n g 
t h e va lues o f c r i t i que a n d a r g u m e n t against be l ie f a n d en thus i a sm. O n e m i g h t 
say tha t t h e p h i l o s o p h i c a l ca ree r o f Strauss b e g a n o n l y after h e h a d c o m p l e t e d 
(and re jec ted) his ph i lo soph ica l d isser ta t ion. H e n c e it is n o t su rpr i s ing t o see 
Strauss, n o w a y o u n g d o c t o r o f p h i l o s o p h y a n d f reelance Z i o n i s t w r i t e r , c o n 
tinue his s tudies , first i n F r e ibu rg , a n d t h e n b a c k in M a r b u r g . Strauss w e n t t o 
F r e i b u r g t o h e a r E d m u n d Husser l , t h e f o u n d e r o f t h e p h e n o m e n o l o g i c a l 
s c h o o l , b u t in s t ead h e c a m e u n d e r t he in f luence o f M a r t i n H e i d e g g e r , w h o m 
h e h e n c e f o r t h r ega rded as t he m o s t i m p o r t a n t ph i losoph ica l vo i ce o f his t i m e . 2 9 

H e f o l l o w e d H e i d e g g e r b a c k t o M a r b u r g , w h e r e h e be f r i ended t h e n e w c r o p 
o f s t u d e n t s o f p h i l o s o p h y , a m o n g t h e m m o s t p r o m i n e n t l y H a n s G e o r g 
G a d a m e r a n d Kar l L ö w i t h . 3 0 

D e s p i t e his n e w f o u n d "spir i t o f s o b r i e t y , " Strauss 's d i s tance f r o m Cassi rer 
prevai ls u n a b a t e d l y a n d b e c o m e s expl ic i t in " T h e A r g u m e n t w i t h E u r o p e a n 
S c i e n c e " (1924) . Y e t his c r i t ique o f Cass i rer d o e s n o t enta i l a d i s t anc ing f r o m 
H e r m a n n C o h e n . R a t h e r , Strauss dist inguishes b e t w e e n the t h o r o u g h l y idealist 
p r e s u p p o s i t i o n s o f Cass i rer ' s w o r k o n re l ig ion , w h i c h h e c o n t i n u e s t o re ject , 
a n d t h e p r e s u p p o s i t i o n in t h e ph i lo soph ica l w o r k o f H e r m a n n C o h e n o f a 
c o n c e p t o f r e l i g ion tha t is r o o t e d in t h e re l ig ion o f t he H e b r e w p r o p h e t s . 
A c c o r d i n g to Strauss, t h e flaw o f Cassi rer ' s c o n c e p t o f re l ig ion der ives f r o m 
t h e a s s u m p t i o n tha t w h a t w e call re l ig ion is l o c a t e d o n a d e v e l o p m e n t a l c o n 
t i n u u m w i t h t h e m y t h o l o g i c a l phase o f t h e cu l tu ra l consc iousnes s . 3 1 In c o n 
trast, C o h e n ' s c o n c e p t o f re l ig ion d e r i v e d f r o m t h e a s s u m p t i o n tha t t h e t r a n 
s c e n d e n t G o d o f t h e H e b r e w p r o p h e t s c a n n o t b e u n d e r s t o o d o n t h e basis o f 
a c o n t i n u o u s d e v e l o p m e n t b u t o n l y o n t h e basis o f a radical r e j ec t ion o f its 
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m y t h o l o g i c a l p r e d e c e s s o r s . 3 2 F o l l o w i n g C o h e n , Strauss asserts against R u d o l f 
O t t o tha t t h e r e l i g ion o f t h e H e b r e w p r o p h e t s is n o less ra t iona l for b e i n g 
" u n c a n n y . " R a t h e r (and this is w h a t , a c c o r d i n g to Strauss, C o h e n w a s after), 
t h e r a t iona l c o r e a n d t h e res is tance t o m y t h o f t h e bibl ical p r o p h e t s c o u l d b e 
u n d e r s t o o d o n l y if t h e y w e r e r e c o g n i z e d as m u t u a l l y cons t i t u t ive aspects o f a 
p r o f o u n d l y ra t iona l re l ig ion . In this w a y , Cass i rer is d i s tanced f r o m C o h e n , 
w h o himself, as Strauss saw it, h a d a lways m a i n t a i n e d a crit ical d i s t ance f r o m 
m a n y o f t h e v i e w s h e l d b y t h e o t h e r r ep resen ta t ives o f t h e M a r b u r g s c h o o l . 3 3 

I t w a s this asp i r ing p h i l o s o p h e r w h o raised his v o i c e a m o n g o t h e r s o p h i s 
t i ca t ed y o u n g Z ion i s t s . W h a t k i n d o f a Z i o n i s t w a s this p h i l o s o p h e r ? W a s h e 
l u k e w a r m a b o u t m a k i n g c o n v e r t s for t h e m o v e m e n t , as o n e a n e c d o t e seems 
t o s u g g e s t , 3 4 o r w a s h e an e n g a g e d a n d p r o d u c t i v e alter Herr (as p o s t g r a d u a t e 
m e m b e r s o f s t u d e n t s ' c o r p o r a t i o n s w e r e called)? T h e la t ter is s u p p o r t e d b y 
t h e fact tha t , in 1 9 2 4 , Strauss w a s i n v i t e d b y t h e b o a r d o f t h e K.J .V. t o g ive a 
k e y n o t e l e c t u r e at a re t rea t , w h i c h h e d e f e n d e d against a cr i t ic in t h e 1 9 2 5 
" C o m m e n t o n W e i n b e r g ' s C r i t i q u e . " H e r e Strauss also m e n t i o n s his r e p e a t e d 
p a r t i c i p a t i o n in r e c r u i t m e n t even t s (in t h e l anguage o f t he s tuden t s : Keiler

fahrung).35 F u r t h e r m o r e , t he lec ture manuscr ip t s recent ly pub l i shed b y H e i n r i c h 
a n d W i e b k e M e i e r s h o w tha t t h e Z i o n i s t s t u d e n t o rgan i za t i on c o n t i n u e d t o 
p r o v i d e h i m w i t h a n a u d i e n c e for his e v e r m o r e t heo re t i ca l r u m i n a t i o n s o n 
t h e m o d e r n p r e d i c a m e n t . 

Strauss 's h i g h l y a c a d e m i c a n d inte l lectual is t Z i o n i s m is n o t u n r e p r e s e n t a 
t ive for t h e G e r m a n Z i o n i s t y o u t h m o v e m e n t o f t h e early 1920s , b u t i t s eems 
s o m e w h a t o u t o f s t ep w i t h t h e gene ra l d e v e l o p m e n t s i n t h e s e c o n d ha l f o f t h e 
1920s a n d t h e ear ly 1 9 3 0 s . 3 6 T h i s m a y exp la in w h y Strauss 's p a r t i c i p a t i o n i n 
t h e Z i o n i s t deba te s d e c l i n e d after 1 9 2 5 . W h i l e h e m a d e a t r ans i t ion f r o m 
B l a u - W e i s s t o K.J .V . , t he la t ter w a s n o t an ideal v e n u e for t h e discussions o n 
t h e t h e o r e t i c a l m a t t e r s Strauss w a s m o s t i n t e re s t ed in , such as t h e r e l a t i on 
b e t w e e n J u d a i s m a n d E u r o p e a n c u l t u r e , r e l ig ion a n d Z i o n i s m , a n d so o n . 
W h i l e these top ics c o u l d still b e d e b a t e d , t h e s t u d e n t o rgan i za t i on w a s p r i m a 
rily i n t e r e s t e d in prac t ica l ques t ions , such as r e c r u i t m e n t , i deo log ica l e d u c a 
tion, a n d p r e p a r a t i o n for i m m i g r a t i o n t o Pa les t ine . G i v e n its v e r y m o d e r a t e 
r e c r u i t m e n t successes, K.J .V. also s h o w e d inc reas ing in te res t in t h e n e w " s c i 
e n c e " o f p r o p a g a n d a . 3 7 I n t h e s e c o n d half o f t h e 1920s , t h e f ew a t t e m p t s at 
t h e o r e t i c a l deba te s w e r e ecl ipsed b y t h e prac t ica l c o n c e r n s o f t h e m o v e m e n t : 
G e r m a n Z i o n i s t s e t t l emen t s in Pa les t ine , J e w i s h - A r a b re la t ions , a n d , last b u t 
n o t least, t h e d e t e r i o r a t i n g pol i t ica l , social , a n d e c o n o m i c s i tua t ion in G e r 
m a n y . T h e r e is n o t race in Strauss 's l ec tu res a n d essays o f in te res t i n these 
p rac t ica l q u e s t i o n s . 

I n t e r m s o f its social a n d e c o n o m i c ideals, t he Z i o n i s t m o v e m e n t w a s a 
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m i c r o c o s m o f t h e pol i t ica l w o r l d o f t h e 1920s , w h i c h w a s d i v i d e d b e t w e e n 
t h e p r o p o n e n t s o f socialist a n d capitalist b l u e p r i n t s for t h e fu tu re o f soc ie ty . 
I n a d d i t i o n , b e g i n n i n g in 1929 , t h e r ep re sen t a t i ve p a r l i a m e n t a r y d e m o c r a t i c 
aspects o f t h e W e i m a r c o n s t i t u t i o n b e g a n to lose o u t t o its m o r e p o p u l a r 
p res iden t i a l aspects . W h i l e Strauss does n o t speak to t h e s o c i o e c o n o m i c q u e s 
t i o n o f t h e t i m e d i r e c d y , his affinity w i t h t h e r ev i s ion i sm o f J a b o t i n s k y (see 
b e l o w ) m a y p u t h i m in t he c a m p o f t h e s u p p o r t e r s o f a capitalist e c o n o m y in 
Pa les t ine , w h i l e his 1 9 3 2 r e v i e w o f Ca r l S c h m i t t ' s essay " C o n c e p t o f t h e 
Po l i t i ca l " m a y p u t h i m in t h e c a m p o f t h e foes o f pol i t ica l p l u r a l i s m . 3 8 Y e t , 
t r y i n g t o j u d g e t h e pol i t ics o f t h e p h i l o s o p h e r , o n e m u s t k e e p in m i n d tha t his 
pol i t ica l Z i o n i s m w a s o f a " f o r m a l " r a t h e r t h a n prac t ica l n a t u r e , a t e n d e n c y 
v e r y m u c h in t h e t r ad i t i on o f t he y o u t h m o v e m e n t tha t h e h a d or ig ina l ly 
j o i n e d a n d tha t , in a sense, h e n e v e r o u t g r e w . T h e intel lectual is t b e n t o f 
Strauss 's Z i o n i s m is d o c u m e n t e d in t h e f o l l o w i n g a n e c d o t e in w h i c h h e r e 
calls an e x c h a n g e h e h a d w i t h t h e Z i o n i s t leader , m a n o f le t ters , a n d f o u n d e r 
o f t h e J e w i s h L e g i o n , V l a d i m i r J a b o t i n s k y ( 1 8 8 0 - 1 9 4 0 ) , 3 9 w h o m h e m e t o n 
several o c c a s i o n s . 4 0 

I was m y s e l f . . . a political Zionist in my youth, and was a member of a 
Zionist student organization. In this capacity, I occasionally met Jabotinsky, 
the leader of the Revisionists. H e asked me , " W h a t are you doing?" I said, 
"Wel l , we read the Bible, we study Jewish history, Zionist theory, and of 
course, w e keep abreast of developments, and so on ." H e replied, "And 
rifle practice?" And I had to say, " N o . " 4 ' 

I n s u m , t h e v e r y absence in t h e early essays o f a n y acu t e pol i t ica l c o n t e n t 
a n d the i r u l t ramora l i s t i c c o n c e r n for a t ru thfu l s t a t e m e n t o f p r inc ip les m a k e s 
these w r i t i n g s typica l o f t h e midd le -c lass in te l l ec tua l i sm o f t h e G e r m a n Z i o n 
ist y o u t h m o v e m e n t o f early 1920s . T h e early pub l i ca t i ons a n d l ec tu res p lace 
Strauss square ly in t h e soc ie ty o f t h e G e r m a n - J e w i s h cu l tu ra l rena issance o f 
t h e 1 9 2 0 s , 4 2 w h i c h w a s w i d e l y sus ta ined b y un ive r s i ty s tuden t s a n d g radua tes , 
t he i r i n fo rma l circles, a n d the i r o rgan iza t ions . W i t h i n this rena issance c u l 
t u r e , Strauss is m o s t closely associated w i t h t h e Frankfur t c i rc le o f y o u n g 
in te l lec tuals against w h o m h e p o l e m i c i z e s in his v e r y first essay. 4 3 T h i s c i rcle 
i n c l u d e d t h e fu tu re e d u c a t o r a n d c o f o u n d e r o f B r i t h S h a l o m , E rns t S i m o n , 
t h e soc io log is t L e o L ö w e n t h a l ( w h o , l ike S i m o n a n d his f r iend G e r h a r d 
S c h o l e m , c a m e f r o m a h igh ly assimilated b a c k g r o u n d ) , a n d t h e p sycho log i s t 
a n d la ter T r o t s k y i t e E r i c h F r o m m . 4 4 F r o m m a n d L ö w e n t h a l w e r e c o n n e c t e d 
w i t h t h e Frankfur t Ins t i tu te o f Social R e s e a r c h . T h e m e m b e r s o f this c i rcle 
also h a d in c o m m o n tha t t h e y w e r e a d m i r e r s o f t h e Frankfur t rabbi N e h e m i a 
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N o b e l , h i m s e l f a n Alter Herr honoris causa o f K.J .V. , a n d tha t t h e y all l e c t u r e d 
at var ious t imes at t h e Freies Jüdisches Leh rhaus f o u n d e d b y Franz R o s e n z w e i g , 
as d id L e o S t r aus s . 4 5 

Strauss 's ear ly wr i t i ngs a p p e a r e d in s o m e o f t h e m o s t i m p o r t a n t o rgans o f 
t he J e w i s h c u l t u r e o f r e n e w a l , n a m e l y in DerJude,46 in Die jüdische Rundschau,47 

a n d in Der jüdische Student.™ As a Z i o n i s t a n d a Bundesbruder ( m e m b e r o f t h e 
b r o t h e r h o o d o f Z i o n i s t s tuden ts ) , h e a r t i cu la ted w h a t h e saw as t h e s h o r t 
c o m i n g s o f pol i t ica l , cu l tu ra l , a n d re l ig ious Z i o n i s m . B y a r t i cu la t ing his c o n 
ce rns as forcefully a n d hones t l y as h e d id , Strauss fo l l owed the m a x i m o f t h e 
1 9 1 3 H o h e M e i s s n e r assembly o f t h e G e r m a n W a n d e r v o g e l , t h e d e m a n d o f 
" i n n e r t ru th fu lnes s . " 

Strauss r e t u r n e d to his ph i l o soph i ca l pursu i t s m o r e formal ly in F e b r u a r y 
1 9 2 5 , w h e n h e a c c e p t e d a fe l lowship f r o m the A k a d e m i e für d ie Wissenschaf t 
des J u d e n t u m s . Its a c a d e m i c d i r ec to r , Ju l iu s G u t t m a n n , h a d r e a d Strauss 's 
essay " C o h e n ' s Analysis o f Sp inoza ' s B ib le S c i e n c e " (1924) a n d e n c o u r a g e d 
Strauss t o p u r s u e his research o n S p i n o z a fur ther . O v e r the cour se o f t h e n e x t 
t h r e e years , Strauss w r o t e his first m o n o g r a p h , in w h i c h h e e x a m i n e d n o t 
o n l y t h e " B i b l e s c i e n c e " (Bibelwissenschaft) o f S p i n o z a a n d his p redecesso r s , as 
m a n d a t e d b y his fe l lowship , b u t Sp inoza ' s c r i t i que o f re l ig ion , a shift in t o p i c 
that caused a rift b e t w e e n Strauss a n d G u t t m a n n . T h e A k a d e m i e für die W i s s e n 
schaft des J u d e n t u m s h a d b e e n in i t i a t ed i n 1 9 1 7 b y F ranz R o s e n z w e i g a n d 
H e r m a n n C o h e n 4 9 w i t h t he a i m o f s t imu la t i ng a c u l t u r e o f s tudy tha t w a s t o 
b r i d g e t h e gap b e t w e e n t h e a c a d e m y a n d t h e J e w i s h c o m m u n i t y . F o r this 
p u r p o s e , t h e fe l low w a s t o c o m b i n e his o r h e r 5 0 r esearch a n d w r i t i n g w i t h a 
p e r i o d o f r e s i d e n c e a n d t e a c h i n g in a p r o v i n c i a l J e w i s h c o m m u n i t y . Strauss 's 
a g r e e m e n t w i t h R o s e n z w e i g ' s i n n o v a t i v e a p p r o a c h to J e w i s h adu l t e d u c a 
t i o n 5 1 m a y b e e v i d e n t f r o m t h e fact t ha t h e n o t o n l y a c c e p t e d t h e A c a d e m i e ' s 
f u n d i n g tha t a l l o w e d h i m t o p u r s u e his research b u t also t o o k o n t h e p e d a 
gogical responsibi l i ty that c a m e w i t h t he fe l lowship, spend ing time as a scholar -
a n d l e c t u r e r - i n - r e s i d e n c e in Kassel. As far as w e k n o w , h e was t h e o n l y fel
l o w t o d o s o . 5 2 O n t h e o t h e r h a n d , Strauss 's radical in te l lec tua l cur ios i ty a n d 
t h e i n d e p e n d e n c e o f his ph i lo soph ica l m i n d s e e m t o h a v e p u t h i m at o d d s 
w i t h an a c a d e m y tha t , at t he t i m e , m a y h a v e b e e n g u i d e d m o r e b y a p o l o g e t i c 
t h a n b y scholar ly c o n c e r n s . 5 3 After c o m p l e t i n g Spinoza's Critique of Religion, 
w h o s e p u b l i c a t i o n was de layed because o f t h e p rev ious ly m e n t i o n e d d i sag ree 
m e n t w i t h G u t t m a n n , Strauss w e n t o n t o p r o d u c e a n u m b e r o f i n t r o d u c t i o n s 
t o v o l u m e s 2 a n d 3 , p t . 1, o f M e n d e l s s o h n ' s ph i l o soph i ca l a n d aes the t ic w r i t 
ings , p u b l i s h e d b y t h e A k a d e m i e in 1931 a n d 1 9 3 2 as par t o f its j u b i l e e e d i 
t i o n o f t h e c o l l e c t e d wr i t i ngs o f M o s e s M e n d e l s s o h n . 5 4 Strauss 's associa t ion 
w i t h t h e A k a d e m i e las ted un t i l 1 9 3 1 , w h e n , after t w e l v e years o f o p e r a t i o n , it 
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e n c o u n t e r e d financial difFiculties that forced it t o dismiss its emp loyees . A m o n g 
t h o s e dismissed w a s L e o S t rauss . 5 5 

W h i l e w r i t i n g o n M e n d e l s s o h n , Strauss was w o r k i n g o n T h o m a s H o b b e s 
as w e l l as o n t h e pol i t ica l p h i l o s o p h y o f t he m e d i e v a l J e w i s h a n d M u s l i m 
t rad i t ions . O n t h e s t r eng th o f his s tudies o f H o b b e s , E rns t Cassirer , C a r l 
Schmi t t , a n d Jul ius G u t t m a n n 5 6 r e c o m m e n d e d Strauss t o t he Rocke fe l l e r F o u n 
d a t i o n , w h i c h p r o v i d e d h i m w i t h a g ran t a l l o w i n g h i m to p u r s u e his s tudies , 
first in Paris ( f rom O c t o b e r 1932 un t i l D e c e m b e r 1933) , a n d t h e n in L o n d o n 
( 1 9 3 4 ) . 5 7 U n e m p l o y e d a n d w i t h his fe l lowship d u e t o r u n o u t b y O c t o b e r 
1 9 3 4 , S t r a u s s — b y n o w in effect an expa t r i a te o n t he m o v e — s e a r c h e d for 
a c a d e m i c e m p l o y m e n t ou t s ide o f G e r m a n y . H e r epea t ed ly t u r n e d t o Ca r l 
S c h m i t t , a sk ing h i m for let ters o f i n t r o d u c t i o n t o con tac t s in F r a n c e a n d t h e 
U n i t e d States. S c h m i t t , h o w e v e r , w h o b y t h e n h a d t h r o w n in his lo t w i t h t h e 
N a t i o n a l Socialists, n o l o n g e r a n s w e r e d Strauss 's l e t t e r s . 5 8 A t t he s ame t i m e , 
Strauss p u r s u e d a p o s i t i o n in J e w i s h p h i l o s o p h y at t h e H e b r e w U n i v e r s i t y i n 
J e r u s a l e m . I n o r d e r t o b o o s t his cand idacy , Strauss c o m b i n e d several essays o n 
M a i m o n i d e s a n d med ieva l ph i lo sophy in to o n e v o l u m e , pub l i shed b y S c h o c k e n 
V e r l a g in Be r l i n u n d e r t h e t i d e Philosophie und Gesetz.*9 N o n e o f t he se a t 
t e m p t s c a m e t o f ru i t ion , a n d it was n o t un t i l 1 9 3 8 , w h e n h e r e l o c a t e d t o t h e 
U n i t e d States, t ha t Strauss was able t o p u t an e n d to this p e r i o d o f i t i n e r a n c y 
t h a t affected n o t o n l y h imse l f b u t also his i m m e d i a t e family. T h e career o f t h e 
A m e r i c a n po l i t i ca l p h i l o s o p h e r b e g a n at t h e N e w S c h o o l for Social R e s e a r c h 
i n N e w Y o r k . 6 0 

In t h e U n i t e d States, Strauss w e n t o n t o b e c o m e a w i d e l y read , h i g h l y 
r e spec t ed , a n d d e e p l y inf luent ial a u t h o r a n d t eache r . A m o n g t h e m a j o r w o r k s 
h e c a m e to p r o d u c e are O n Tyranny: An Interpretation of Xenophon's Hiero 
(1948) , Persecution and the Art of Writing (1952) , Natural Right and History 
(1953) , Thoughts on Machiavelli (1958) , What is Political Philosophy? (1959) , 
The City and Man (1964) , Socrates and Aristophanes (1966) , Liberalism Ancient 
and Modern (1968) , Xenophon's Socratic Discourse (1970) , Xenophon's Socrates 
(1972) , The Argument and the Action of Plato's Laws (1975) , a n d Studies in 
Platonic Political Philosophy (1983) , t o n a m e j u s t t hose m e n t i o n e d b y Hi la i l 
G i ld in in his Introduction to Political Philosophy.6* 

Strauss 's o w n r e m i n i s c e n c e s suggest t ha t his ca reer as a pol i t ica l scient is t 
b e g a n a b o u t at t h e t i m e w h e n the pol i t ica l Z i o n i s t fell s i l en t—at a t i m e , t ha t 
is, w h e n Strauss r e t u r n e d , b y w a y o f M a i m o n i d e s , t o t h e l ove o f his h i g h 
s c h o o l years , P l a t o . W h e t h e r this r e o r i e n t a t i o n c o n s t i t u t e d a c h a n g e o f m i n d 
o r m e r e l y a p r i v i l e g i n g o f t h e theo re t i ca l w o r k Strauss h a d b e e n p u r s u i n g all 
a long , e v e n u n d e r t h e guise o f a r a the r " f o r m a l " pol i t ica l Z i o n i s m , c a n n o t b e 
d e c i d e d w i t h o u t a fu r the r l o o k at t he ear ly wr i t i ngs . 
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"CHANGE IN O R I E N T A T I O N " 

T h e earl iest t e x t i n c l u d e d in this v o l u m e is an ex t rac t f rom t h e 1921 p h i l o 
soph ica l d i sser ta t ion o n J a c o b i . T h e latest o n e is a p i e c e f r o m 1 9 3 2 , p u b l i s h e d 
o n t h e o c c a s i o n o f a S p i n o z a j u b i l e e , in w h i c h Strauss bids a Z i o n i s t farewel l 
t o t h e a u t h o r o f t h e Theological-Political Treatise w i t h o u t , as a p h i l o s o p h e r , 
t a k i n g leave o f t h e p h i l o s o p h e r S p i n o z a . 6 2 

T h e e n t i r e co l l ec t i on o f early w r i t i n g s a l lows us t o t ake a c loser l o o k at 
t h e " y o u n g J e w b o r n a n d raised in G e r m a n y " w h o m Strauss descr ibes in t h e 
preface t o t h e Eng l i sh e d i t i o n o f his Spinoza's Critique of Religion, a d d i n g tha t , 
at t h e t i m e , h e f o u n d h imse l f " i n t h e grips o f t h e t h e o l o g i c o - p o l i t i c a l p r e 
d i c a m e n t . " 6 3 T h e la ter texts i n c l u d e d in this e d i t i o n p r o v i d e us w i t h ma te r i a l 
f r o m a t i m e w h e n Strauss b e g a n to ar t icu la te t h e m e a n s b y w h i c h t o ex t r i ca te 
h i m s e l f f r o m this v e r y " theo log ica l -po l i t i c a l p r e d i c a m e n t . " A t tha t p o i n t , t h e 
p r e d i c a m e n t i n q u e s t i o n was w i d e n e d i n t o o n e tha t c o n c e r n e d n o t j u s t t h e 
G e r m a n J e w b u t m o d e r n m a n in genera l . Y e t it was also o n e t h a t n o o n e 
p e r c e i v e d as clearly a n d as unse t t l ing ly as d id t h e G e r m a n J e w . 

In t h e p re face t o Spinoza's Critique of Religion, w h i c h " c o m e s as close t o 
an a u t o b i o g r a p h y as is poss ible w i t h i n t h e l imits o f p r o p r i e t y , " 6 4 Strauss speaks 
o f a " c h a n g e in o r i e n t a t i o n w h i c h f o u n d its first e x p r e s s i o n " 6 5 in t h e cri t ical 
r e v i e w o f a b o o k b y t h e G e r m a n pol i t ica l p h i l o s o p h e r Ca r l S c h m i t t en t i t l ed 
The Concept of the Political ( 1 9 3 2 ) . 6 6 

T h e essay t o w h i c h Strauss refers as c o n t a i n i n g " t h e first e x p r e s s i o n " o f 
his " c h a n g e i n o r i e n t a t i o n , " 6 7 t h e n , is a r e v i e w o f t he w o r k o f a n o t h e r a u t h o r . 
T h i s charac te r i s t ic w o u l d n o t b y itself m a k e t h e essay e x c e p t i o n a l a m o n g 
Strauss 's w r i t i n g s . F r o m early o n a n d t h r o u g h o u t his career , Strauss 's w r i t i n g s 
are r e v i e w s o f t h e w r i t i n g s o f o the r s . W i t h t h e e x c e p t i o n p e r h a p s o f his d i s 
se r t a t ion ( w h i c h h e la ter cal led " a disgraceful p e r f o r m a n c e " ) , 6 8 e v e n his ear l i 
est essays s h o w h i m n o t o n l y as an a t t en t i ve r eade r w h o is i n t e r e s t ed in t r a c ing 
t h e t h o u g h t o f o t h e r s t o its (usually e i t h e r u n a d m i t t e d o r u n c o n s c i o u s ) u l t i 
m a t e p r e s u p p o s i t i o n s b u t also as a t h i n k e r p r e o c c u p i e d w i t h t h e r e l a t i on b e 
t w e e n r e a d i n g a n d w r i t i n g . O n e o f t h e m a x i m s , f o rmu la t ed in 1 9 3 1 , in w h i c h 
Strauss ar t icula tes t h e m e a n s b y w h i c h w e are t o ext r ica te ourse lves f r o m t h e 
crisis o f m o d e r n i t y , is " l e a r n i n g t h r o u g h r e a d i n g " (lesendes Lernen). Strauss 
r e c o m m e n d s a c o n s c i o u s a n d v i g o r o u s r e t u r n t o t he " o l d t o m e , " o r t o t h e 
" o l d b o o k s , " t ha t m u s t again b e o p e n e d . T h i s r e c o m m e n d a t i o n is first e x 
p res sed i n — a b o o k r e v i e w ( " R e v i e w o f Ju l iu s E b b i n g h a u s , On the Progress of 
Metaphysics"). Strauss t a u g h t o the r s h o w to r ead m o r e carefully b y e x a m i n i n g 
t h e r e a d i n g hab i t s o f t h e grea t a u t h o r s for c lues as t o t h e w a y in w h i c h t h e y 
c o n s t r u c t e d t he i r o w n t e x t s . 6 9 
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Strauss 's p r e d i l e c t i o n for t h e f o r m o f t h e r e v i e w is n o t an i n d i c a t i o n o f 
m o d e s t y , if b y m o d e s t y o n e u n d e r s t a n d s a k i n d o f softness tha t in t h e w o r l d o f 
le t ters m a y arise f r o m t h e rea l iza t ion tha t , g iven t h e his tor ical re la t ivi ty o f all 
k n o w l e d g e , n o p o i n t o f v i e w can b e s u p e r i o r t o a n y o t h e r p o i n t o f v i e w . T h e 
v e r y o p p o s i t e is t h e case w i t h Strauss. T h e m o d e s t y h e praises is t h e r a t h e r 
i m m o d e s t m o d e s t y o f Socra tes w h o , w h e n e n t e r i n g t h e m a r k e t p l a c e t o i n 
q u i r e i n t o t h e pur su i t s o f his fe l low A t h e n i a n s , d i d so w i t h t h e p e r p l e x i n g 
k n o w l e d g e o f an i g n o r a n c e tha t was surpassed o n l y b y t h e i g n o r a n c e o f t h o s e 
w h o failed t o real ize the i r i g n o r a n c e . Strauss l e a r n e d f rom Socra tes a n d P l a t o 
a b o u t t h e " n a t u r a l diff icult ies" o f p h i l o s o p h i z i n g tha t t h e m o d e r n s m u s t first 
re lea rn , s ince m o d e r n i g n o r a n c e is m o r e p r o f o u n d t h a n t h e i g n o r a n c e a d 
dressed b y Socra tes a n d P la to . B u t it was f rom M a i m o n i d e s tha t Strauss l e a rned 
i n w h a t r e spec t a n d d u e t o w h a t e v e n t o u r m o d e r n , artificial i g n o r a n c e s u r 
passes tha t o f t h e P l a t o n i c cave dwel le r s . T h i s rea l iza t ion is first exp res sed i n 
an u n p u b l i s h e d l e c t u r e draft, w r i t t e n i n 1 9 3 0 . 7 0 

In o u r search for i nd ica t ions o f a " c h a n g e o f o r i e n t a t i o n " w e h a v e b e e n 
m o v i n g b a c k w a r d f r o m t h e da te g i v e n b y Strauss himself, 1932 , t o 1 9 3 0 . T h i s 
s h o u l d n o t c o m e as a surpr ise . Strauss m u s t e v i d e n d y n o t b e t a k e n t o o l i t e r 
ally w h e n h e cites his r e v i e w o f C a r l S c h m i t t as t h e first express ion o f a 
c h a n g e i n o r i e n t a t i o n tha t l ed h i m b e y o n d t h e p o s i t i o n o f Spinoza's Critique of 
Religion. In 1 9 6 2 , w h e n Strauss w r o t e t h e preface t o Spinoza's Critique of 
Religion, it w a s m e r e l y t he m o s t w i d e l y accessible p lace t o w h i c h Strauss c o u l d 
p o i n t in o r d e r t o m a k e sure his A m e r i c a n readers w o u l d n o t t ake it as a 
b i n d i n g o r val id s t a t e m e n t o f his c u r r e n t v i ews . It s eems m o r e accu ra t e t o 
speak o f a series o f d iscover ies tha t p r ec ip i t a t ed , " c h a n g e s i n o r i e n t a t i o n " — 
p e r h a p s n o t j u s t o n e b u t s e v e r a l — o r p e r h a p s a c h a n g e in stages. 

Based o n Strauss 's o w n u n d e r s t a n d i n g , w h i c h o f cou r se is e c h o e d in t h e 
l i t e ra tu re o n th is m a t t e r , t h e wr i t i ngs be fo re us m a y the re fo re b e d i v i d e d i n t o 
t h o s e w r i t t e n be fo re t h e " c h a n g e in o r i e n t a t i o n " (up un t i l t h e c o m p l e t i o n o f 
Spinoza's Critique of Religion in 1928) , a n d t hose tha t p o i n t t o this c h a n g e in 
o r i e n t a t i o n . Y e t w h a t surfaces i n t h e p u b l i s h e d w r i t i n g s is insuff icient t o e x 
p la in t h e n a t u r e a n d e x t e n t o f t h e r e o r i e n t a t i o n Strauss w a s u n d e r g o i n g in t h e 
late 1920s a n d ear ly 1930s . T h e ve ry fact t ha t Strauss left several r a t h e r i m 
p o r t a n t l ec tu res a n d m a n u s c r i p t s u n p u b l i s h e d at t h e t i m e m a y ind ica te t h a t h e 
was n o l o n g e r ce r t a in tha t w h a t h e h a d to say b e n e f i t e d t h e Z i o n i s t a u d i e n c e 
t o w h i c h h e h a d i m m e d i a t e access. Similar ly, it is h igh ly un l ike ly tha t Strauss 
w o u l d h a v e p u b l i s h e d Philosophy and Law in t h e f o r m h e d id h a d it n o t b e e n 
for t h e p ressure o n h i m t o c o m e fo rwa rd w i t h a J u d a i c p u b l i c a t i o n tha t w o u l d 
m a k e h i m a p laus ib le c a n d i d a t e for a p o s i t i o n in m e d i e v a l J e w i s h p h i l o s o p h y 
at t h e H e b r e w U n i v e r s i t y in J e r u s a l e m . I n fact, o n e does n o t n e e d to b e a 
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t r a i n e d p sycho log i s t t o see h o w Strauss 's a m b i v a l e n c e a b o u t his o w n c a n d i 
d a c y m a y h a v e i n d u c e d h i m to a d d a l a s t - m i n u t e i n t r o d u c t i o n t o his m o r e o r 
less t r ad i t iona l i n t e r p r e t a t i o n s o f M a i m o n i d e s in w h i c h h e a d u m b r a t e s a p o s i 
t i o n t h a t w a s inev i t ab ly m i s u n d e r s t o o d . W h e t h e r o n e m i s t o o k h i m for a hozer 
bit'shuvah ( s o m e o n e w h o rever t s t o O r t h o d o x y ) o r an a t h e i s t — b o t h i n t e r p r e 
ta t ions w e r e as l ikely as t h e y w e r e i n a c c u r a t e (as wi l l b e s h o w n m o r e b r o a d l y 
b e l o w ) — n e i t h e r o f these read ings w o u l d h a v e e n d e a r e d h i m t o t hose m a k i n g 
t h e dec i s i on o n his cand idacy . 

If w e are n o t m i s t a k e n , t h e basic o b s e r v a t i o n tha t e m e r g e s f r o m t h e early 
w r i t i n g s m a y b e desc r ibed as fo l lows . Strauss ident if ies w i t h n e i t h e r o n e o f 
t h e e x t r e m e , abso lu te , a n d d iamet r ica l ly o p p o s e d pos i t ions t h a t h e d iagnoses 
as t h e p r e v a i l i n g forces o f t h e t i m e . H e is n e i t h e r Left n o r R i g h t , b u t w i s h e s 
t o r e a c h b e y o n d — t h a t is, " b e f o r e " — t h e d iv i s ion b e t w e e n Left a n d R i g h t . 
B y t h e s ame t o k e n , h e is n e i t h e r O r t h o d o x n o r atheist , b u t seeks t o r e a c h 
b e y o n d — t h a t is, " b e f o r e " — t h e d iv i s ion b e t w e e n O r t h o d o x y a n d a the i sm. 
H e p u s h e s t h e p r eva i l i ng pos i t ions t o t h e e x t r e m e s o f the i r f u n d a m e n t a l , i r ra 
t i ona l m o t i v e s a n d a s sumpt ions , a n d p o i n t s o u t t h e i r ra t ional first a s sumpt ions 
o f s e e m i n g l y ra t iona l pos i t ions (a m e t h o d a l ready p r e s e n t i n his d i sser ta t ion 
a n d e v e n m o r e so in his early w o r k o n Sp inoza ) . C o n v e r s e l y , h e a rgues tha t 
t h e r e a re r a t iona l imp l i ca t ions t o t h e s e e m i n g l y i r ra t ional mysterium o f t h e 
t r a n s c e n d e n t G o d o f p r o p h e t i c re l ig ion tha t c a n n o t b e c a p t u r e d e v e n u s i n g 
R u d o l f O t t o ' s a s sumpt ions a b o u t t h e his tor ical d e v e l o p m e n t o f p e r c e p t i o n s 
o f t h e sacred . T h e last w o r d o f t h e early wr i t i ngs i n v o k e s t h e m a x i m e n 
g r a v e d o n Sp inoza ' s s ignet r ing , caute, w h i c h Strauss r ende r s as a call for " i n 
d e p e n d e n c e " (Unabhängigkeit).71 

T h e s e c o n c e r n s are p r e s e n t t h r o u g h o u t t h e early Z i o n i s t a n d p h i l o s o p h i 
ca l -h is tor ica l wr i t i ngs . W i t h these c o n c e r n s , Strauss finds h i m s e l f i n t h e c o m 
p a n y n o t j u s t o f t h e fe l low Z ion i s t s h e addresses, n o r j u s t o f J e w s , b u t also o f 
his p h i l o s o p h i c a l fr iends a n d c o n t e m p o r a r i e s . It is typical for t h e a t m o s p h e r e 
o f t h e t i m e t h a t w h a t seems a pa roch ia l a n d l i m i t e d J e w i s h v e n u e (after all, 
w a s n o t Z i o n i s m all a b o u t o v e r c o m i n g the h u m a n i s m o f t h e r e f o r m g e n e r a 
t i on , a n d a b o u t a r e t u r n t o cu l tu ra l inwardness?) is in fact a h i g h l y p u b l i c a n d 
h y b r i d en t e rp r i s e w h e r e all k i n d s o f y o u n g inte l lectuals f ind o n e a n o t h e r 
t h r o u g h t h e d e e p e r , u l t ima te ly un iversa l issues, e v e n t h o u g h these issues m a y 
b e a r t i cu l a t ed in t e r m s o f i r r econc i l ab le differences. T h e s e e m i n g l y s t ra igh t 
f o r w a r d po l i t i ca l m o v e m e n t o f Z i o n i s m se rved Strauss a n d o the r s as a f o r u m 
for t h e d iscuss ion o f p r o f o u n d m a t t e r s o f pol i t ical , re l ig ious , a n d p h i l o s o p h i 
cal o r i e n t a t i o n . T h u s t h e sophis t i ca ted readers a n d fe l low a u t h o r s of Der Jude 
u n d e r s t o o d Strauss q u i t e we l l w h e n h e w r o t e a b o u t t h e e n d ofgalut (exile) 
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a n d t h e i nex t r i cab le i n d e b t e d n e s s o f m o d e r n J e w s to E u r o p e a n " c o n t e n t " ; 
a b o u t t r ad i t iona l r e l ig ion , t h e E n l i g h t e n m e n t c r i t i que o f re l ig ion , a n d t h e 
p s e u d o r e l i g i o n o f an atheis t ic t h e o l o g y ; a b o u t t h e p r o b l e m o f t h e ra t iona l i ty 
o f t r a n s c e n d e n c e ; a b o u t typo log ies o f t h o u g h t ( M a x W e b e r ) ; a b o u t t h e a t h e 
i s m o f m o d e r n bibl ica l t h e o l o g y ; a b o u t t h e i n v e r t e d affinities b e t w e e n Z i o n 
i sm a n d a n t i - S e m i t i s m (Paul d e Lagarde) ; a n d a lways a b o u t Sp inoza . T h e 
t h r e a d r u n n i n g t h r o u g h all t h e early w r i t i n g s is t h e a t t e m p t to d e t e r m i n e , 
f r o m h i s to ry , o n e ' s p lace i n h is tory . Y e t it b e c a m e increas ingly clear t o Strauss 
tha t t h e effort o f d e r i v i n g a ph i lo soph ica l ly ("scientifically") s o u n d i m p e r a 
t ive f r o m his tor ica l ex i s t ence was ill c o n c e i v e d . A t a t i m e w h e n pol i t i ca l 
t h e o l o g i e s b e g a n , n o t o n l y in t h e o r y b u t also increas ingly in p rac t i ce , t o d i s 
p lace t h e c u l t u r e o f a r g u m e n t a n d c r i t i que , Strauss t u r n e d a w a y f r o m t h e 
p r e s e n t a l t o g e t h e r . T h e grea t u r g e n c y w i t h w h i c h his la ter pol i t ical p h i l o s o 
p h y is i nves t ed bears t he m a r k o f t he h o u r o f its b i r t h . 

W h e n , i n 1 9 3 5 , Strauss desc r ibed a " J e w w h o c a n n o t b e o r t h o d o x a n d 
w h o m u s t c o n s i d e r p u r e l y pol i t ica l Z i o n i s m , t h e o n l y ' so lu t i on t o t h e J e w i s h 
q u e s t i o n ' poss ib le o n t h e basis o f a the i sm, as a r e s o l u t i o n tha t is i n d e e d h i g h l y 
h o n o r a b l e , b u t n o t in earnes t a n d in t h e l o n g r u n , a d e q u a t e , " 7 2 it s e e m e d t o 
m a n y tha t h e w a s desc r ib ing himself. B u t sure ly o n e c o u l d n o t b e an a the is t 
a n d an O r t h o d o x be l i eve r at t h e s ame t i m e ! C o u l d t h e r e b e a synthesis o f 
r e v e a l e d r e l i g ion a n d m o d e r n his tor ical consc iousness? Strauss 's a n s w e r is: 
N o . B u t t h e r e s h o u l d b e such a synthesis! Strauss 's a n s w e r is: s u c h a synthes is 
can o n l y exist at t h e e x p e n s e o f t h e t r u t h o f re l ig ious belief. It w o u l d b e 
a t h e i s m in disguise . C a n o n e n o t b e a J e w in t h e full sense, j u s t b y v i r t u e o f 
s e e k i n g t h e w e l l - b e i n g o f t h e J e w i s h n a t i o n ? Strauss: b u t is n o t n a t i o n a l i s m a 
m o d e r n E u r o p e a n r a t h e r t h a n a t ru ly J e w i s h value? So w h a t is a j e w to do? I n 
t h e s t a t e m e n t c i t ed a b o v e , Strauss formal ly e n d s his associat ion w i t h t h e Z i 
on i s t m o v e m e n t , a n d h e does so at t h e v e r y m o m e n t w h e n t h e J e w i s h state 
h a d b e c o m e a m a t t e r o f g rea te r u r g e n c y t h a n eve r b e f o r e . 7 3 B u t h e also fo r 
mal ly a c k n o w l e d g e s tha t h e can n o l o n g e r b e O r t h o d o x . W h a t is left for h i m 
t o c h o o s e ? T h i s is t h e p o i n t at w h i c h Strauss t u rns t o M a i m o n i d e s , t o his 
M u s l i m predecessors , a n d to P l a t o n i c pol i t ica l p h i l o s o p h y . 

I n o r d e r t o ge t a sense o f t h e re la t ion b e t w e e n t h e va r ious w r i t i n g s f r o m 
t h e early p e r i o d a n d t h e overal l a g e n d a o f Strauss 's t h o u g h t tha t m a y h a v e 
b e e n in t h e m a k i n g at t h e t i m e , w e n e e d to r e t u r n , for a m o m e n t , t o t h e 
f igure o f a " c h a n g e in o r i e n t a t i o n , " m e n t i o n e d i n t h e a u t o b i o g r a p h i c preface 
t o Spinoza's Critique of Religion. Strauss dates i t — n o t t o o prec ise ly as w e saw 
a b o v e — a s t a k i n g p lace a r o u n d 1 9 3 2 . W h a t is h e re fe r r ing t o , a n d w h a t d o 
s tuden t s o f Strauss m e a n w h e n t h e y refer, i n this c o n t e x t , t o a " t u r n " ( M e i e r ) 7 4 
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o r a " r e t u r n " ( G r e e n ) 7 5 t o M a i m o n i d e s tha t is var iably d a t e d as h a v i n g o c 
c u r r e d a r o u n d 1 9 3 2 , o r b e t w e e n 1 9 2 8 a n d 1 9 3 2 , o r e v e n as b e g i n n i n g i n 
ea rnes t o n l y i n 1936? 

S o m e c a u t i o n m a y b e advised w h e n it c o m e s t o t h e i n t e r p r e t a t i o n n o t 
o n l y o f t h e da t e b u t also o f t h e rhe to r i ca l f igure o f a " t u r n " itself. G e r m a n 
in te l l ec tua l h i s to ry o f t he i n t e r w a r p e r i o d a n d G e r m a n J e w i s h in te l l ec tua l 
h i s to ry o f t h e s ame p e r i o d are all t o o rep le te w i t h " t u r n s , " " r e t u r n s , " a n d 
o t h e r fo rms o f c o n v e r s i o n t o b e c o m f o r t a b l e w i t h this c lus ter o f m e t a p h o r s 
w h e n u s e d t o desc r ibe t he in te l lec tua l b iog raph i e s o f w h a t seems an e n t i r e 
g e n e r a t i o n o f conver t s . M a r t i n H e i d e g g e r , w h o m Strauss hea rd first in F r e i b u r g 
a n d la ter in M a r b u r g a n d w h o m h e great ly a d m i r e d ( a l t hough o n l y u p t o a 
p o i n t ) , is p e r h a p s t h e m o s t f amous case o f a p h i l o s o p h e r w h o e n c o u n t e r e d a 
t u r n a r o u n d (Kehre). T h e w o r d Kehre scarcely h ides t h e re l ig ious u n d e r p i n 
n i n g s o f this t r o p e : Kehre is sho r t for Umkehr, tha t is, r e p e n t a n c e . O f cou r se , 
in H e i d e g g e r ' s c o n t e x t t h e r e fe rence is m o r e i m m e d i a t e l y t o m o v e m e n t s o f 
t h e sor t P l a to e x p e c t s t h e dwel le r s o f his cave t o u n d e r t a k e . Y e t again, t h e 
re l ig ious u n d e r p i n n i n g s o f t h e m e t a p h o r are such tha t t he w h o l e t h i n g m a y 
b e s u s p e c t e d o f an u n c l e a r m i x t u r e , an in t e rna l i zed " J e r u s a l e m " e n c r o a c h i n g 
o n a n " A t h e n s . " If so , t o speak of Kehre a ccompl i shes t h e v e r y obfusca t ion o f 
d i f ference tha t Strauss sets o u t t o o v e r c o m e f r o m early o n . 

T h e r e are o t h e r p e r t i n e n t cases. T h e k e y da t e in t h e h a g i o g r a p h y o f F r a n z 
R o s e n z w e i g , w h o m Strauss k n e w a n d a d m i r e d n o less t h a n h e k n e w a n d 
a d m i r e d H e i d e g g e r , 7 6 is a t u r n f r o m t h e bap t i smal fon t tha t i n a u g u r a t e d a n d 
d e t e r m i n e d t h e d i r e c t i o n o f his r e t u r n t o J u d a i s m . Similarly, H e r m a n n C o h e n 
w a s l i kewise c r e d i t e d (no t acc iden ta l ly b y R o s e n z w e i g ) w i t h h a v i n g e x p e r i 
e n c e d a " r e t u r n t o J u d a i s m " tha t is s u p p o s e d (by R o s e n z w e i g ) t o h a v e o c 
c u r r e d in his o ld age . T o b e sure , these are o n l y superficial r e m a r k s o n a s ingle 
r h e t o r i c a l f igure tha t e n j o y e d a ce r ta in c u r r e n c y in Strauss's y o u t h , a n d tha t 
h e s e e m s n o t t o h a v e b e e n b e y o n d a p p l y i n g to himself. O f c o u r s e , t h e ph ra se 
o f a " c h a n g e o f o r i e n t a t i o n " tha t Strauss uses t o descr ibe w h a t o c c u r r e d after 
t h e c o m p l e t i o n o f his b o o k o n S p i n o z a m a y s imply m e a n tha t Strauss t u r n e d 
" b a c k w a r d " in h i s to ry , d o i n g w h a t w a s genera l ly c o n s i d e r e d t h e imposs ib le 
b y " r e t u r n i n g " t o p r e - E n l i g h t e n m e n t t h o u g h t , m o r e prec ise ly b y s e e k i n g in 
a r e n e w e d s t u d y o f a n c i e n t G r e e k a n d m e d i e v a l J e w i s h a n d M u s l i m sources a 
w a y o u t o f t h e m o d e r n p r e d i c a m e n t , t ha t is, o u t o f t h e " t h e o l o g i c o - p o l i t i c a l 
p r e d i c a m e n t . " 

W h a t th is m e a n s for t h e p r e s e n t v o l u m e is t h e fo l l owing . As m u c h as o n e 
m a y b e c o n v i n c e d o f t he descr ip t ive va lue o f m e t a p h o r s s u c h as " t u r n i n g " 
a n d " r e t u r n i n g , " these m e t a p h o r s clearly p u t g rea te r emphas i s o n w h a t is 
b e i n g t u r n e d to t h a n o n w h a t p repa re s t h e g r o u n d for such t u r n i n g . T h e 
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m e t a p h o r m a k e s t h e la t ter appea r as a m e r e p r e c o n d i t i o n , usual ly a n e g a t i v e 
p r e c o n d i t i o n , a " n o - t h i n g , " as it w e r e , t ha t p r e c e d e s t h e real t h i n g . B u t w e 
s h o u l d n o t j u d g e be fo re t h e fact, a n d in any case it is a g o o d t h i n g to dis t rust 
o v e r u s e d charac te r i za t ions such as t he m e t a p h o r o f a " t u r n . " 

T o b e su re , c o n v e n i e n t genera l iza t ions are n o t easily d i sposed of, n o r are 
t h e y w i t h o u t u t i l i ty . As j u s t n o t e d , t h e f igure o f a t u r n is charac ter i s t ic o f 
e a r l y - t w e n t i e t h - c e n t u r y C o n t i n e n t a l d iscourse , a n d Strauss shares it w i t h m a n y 
o f his c o n t e m p o r a r i e s . T h i s obse rva t i on m a y n o t ind ica te m u c h a b o u t t h e 
subs tance o f t h e ph i l o soph i ca l m o v e s tha t are cha rac t e r i zed b y it. Y e t it a r 
t iculates a c o m m o n c o n c e r n o f t he y o u n g e r g e n e r a t i o n o f t h e t i m e . T h i s 
g e n e r a t i o n cons i s t ed o f t hose w h o h a d seen t he i r pee r s pe r i sh in t h e merc i less 
t r e n c h e s o f t h e First W o r l d W a r , a w a r t h a t h a d b e e n w a g e d in t h e n a m e o f 
c u l t u r e , c iv i l iza t ion, a n d progress , a n d tha t h a d t u r n e d cu l t u r e , c iv i l iza t ion, 
a n d p rogress i n t o doub t fu l p r o p o s i t i o n s . W a r , r e v o l u t i o n , e c o n o m i c h a r d 
ships, a n d a f o u n d e r i n g d e m o c r a c y m a d e it imposs ib le for t h e y o u n g e r g e n 
e r a t i o n t o na ive ly subscr ibe t o t h e w i s d o m o f t he i r e lders , a w i s d o m tha t h a d 
t u r n e d o u t t o b e folly. T h u s , at least, w e m a y a c c o u n t for t h e eagerness o f t h a t 
g e n e r a t i o n t o a r t icu la te radical so lu t ions t o p r o b l e m s tha t w e r e n o t o n l y o f a 
t heo re t i ca l n a t u r e b u t w e r e e m i n e n t l y pol i t ica l . Susp ic ious o f l ibera l i sm a n d 
h u m a n i s m , a n d n a u s e a t e d b y t h e s a n c t i m o n i o u s cu l t iva t ion o f vast t h e o r e t i c a l 
so lu t ions t o c o n c r e t e prac t ica l p r o b l e m s , t h e y s o u g h t t o b r e a k o u t o f t h e 
i vo ry t o w e r a n d pa r t i c ipa te i n life. S o m e o f t h e p h i l o s o p h e r s o f t he t i m e , s u c h 
as M a r g a r e t e S u s s m a n n , s p o k e o f an " e x o d u s o u t o f p h i l o s o p h y . " 7 7 A r e 
sponse t o t h e s i tua t ion g e n e r a t e d b y t h e First W o r l d W a r tha t was c o m m e n 
sura te w i t h it h a d t o enta i l a clear " t u r n " a w a y f r o m t h e values , ideas, n o t i o n s , 
systems, a n d so o n , tha t h a d sus ta ined t h e i l l - c o n c e i v e d n o t i o n s tha t h a d l ed 
t o t h e w a r itself. 

Strauss h i m s e l f w a s fully a w a r e o f this m o o d a n d d e e p l y suspic ious o f its 
a l lure . W h i l e h e was s y m p a t h e t i c t o this k i n d o f analysis, h e felt t ha t s u c h 
sha red s y m p a t h y d o e s n o t p r o v e t h e l eg i t imacy o f a s t a n d p o i n t . 7 8 

A r o u n d 1 9 2 9 , Strauss rea l ized tha t t h e t r u e p r o b l e m consists in t h e e x 
p e c t a t i o n tha t a n y a n s w e r d i r e c t e d o n l y at t h e p r e s e n t c o u l d c la im val id i ty o r 
neces s i t y . 7 9 Strauss 's earliest Z i o n i s t wr i t i ngs still a ssume tha t h is tor ica l r e a 
s o n i n g w i l l p r o v i d e t h e r igh t a n s w e r t o t h e p r o b l e m s o f t h e t i m e . I n t h e 
w r i t i n g s d a t i n g f r o m 1 9 2 9 a n d o n w a r d , h o w e v e r , Strauss ar t iculates t h e i n 
s ight t ha t t h e proton pseudos resides prec ise ly in this p r e s u p p o s i t i o n . H e r ea l 
izes tha t t h e q u e s t for t h e r igh t p o s i t i o n in h i s to ry raises m o r e ques t i ons t h a n 
it answers . W h a t b e g i n s as t h e J e w i s h ques t for h is tor ical o r i e n t a t i o n i n a n e w 
s i tua t ion ( " H o w are t h e p e o p l e t o l ive n o w ? " ) t u rns i n t o t he q u e s t i o n o f 
w h e t h e r it is poss ib le t o r e c o v e r t h e t imeless p r o b l e m o f t h e r igh t l i f e . 8 0 



18 Introduction 

POLITICAL EXISTENCE A N D RELIGION 

T h e ear ly essays d o c u m e n t Strauss's g radua l shift f r o m pol i t ica l Z i o n i s m t o 
t h e e t e rna l p r o b l e m o f t h e pol i t ica l itself, f r o m the q u e s t i o n , " H o w are t h e 
p e o p l e t o l ive n o w ? " 8 1 t o t h e q u e s t i o n : " H o w is o n e t o l i v e ? " 8 2 T h i s r e o r i e n 
t a t i on d o e s n o t necessar i ly cons t i t u t e t h e d i s p l a c e m e n t o f o n e cause b y a n 
o t h e r , y e t it entai ls t h e express ion o f a r es igna t ion , o f a loss o f pol i t ica l faith. 
I n t h e t r ans i t ion f r o m o n e q u e s t i o n t o t h e o t h e r , h o w e v e r , c o n c e r n w i t h 
po l i t i ca l ex i s t ence prevai ls , especial ly w i t h pol i t ica l ex i s t ence i n r e l a t ion t o 
r e l ig ion . T h e r e l a t i on b e t w e e n re l ig ion a n d p o l i t i c s — a cen t ra l issue also i n 
Strauss 's ear ly scholar ly w o r k — i s n o m o r e f u n d a m e n t a l t o t h e Z i o n i s t w r i t e r 
t h a n t o t h e genea log i s t o f pol i t ica l p h i l o s o p h y . W h i l e t h e phase o f r e o r i e n t a 
t i o n is c h a r a c t e r i z e d b y a w i t h d r a w a l f r o m pol i t ica l pa r t i c ipa t ion for t h e sake 
o f r e t r i e v i n g t h e classical pol i t ica l p h i l o s o p h y o f t h e P l a ton i c t r ad i t ion , his 
earliest essays are p e r m e a t e d b y t h e n o less P l a t o n i c h o p e tha t Z i o n i s m m i g h t 
afford o n e o f t h o s e rare m o m e n t s w h e n t h e p h i l o s o p h e r m i g h t b e k i n g . T o 
p u t it s o m e w h a t paradoxica l ly , t h e n : If t h e r e is a t u r n in t h e w r i t i n g s o f t h e 
ear ly Strauss, i t is o n e f r o m P la to t o P l a t o . 

I n his 1 9 2 3 " R e s p o n s e t o Frankfur t ' s ' W o r d o f P r i n c i p l e , ' " Strauss p o s i 
t ions h i m s e l f f i rmly b e t w e e n all es tabl ished ideo log ies , a s t ra tegy tha t w a s t o 
r e m a i n o n e o f t h e ha l lmarks o f his a u t h o r s h i p . W h i l e h e defends t h e values o f 
l ibera l i sm against t h e au tho r i t a r i an t r ends o f t h e n e w B l a u - W e i s s , 8 3 h e also 
rejects t h e F rank fu r t c ircle 's d e m a n d for " J e w i s h c o n t e n t . " W h i l e " B r e s l a u " 
( i .e . , t h e o r ig ina l , re l ig ious Z ion i s t , pre—Walter M o s e s B lau -Wei s s ) m a y n o t 
y e t h a v e f o u n d its " w o r d o f p r i n c i p l e , " " F r a n k f u r t " ( the cu l tu ra l Z i o n i s t circle 
i n c l u d i n g E r n s t S i m o n , L e o L ö w e n t h a l , E r i c h F r o m m , Fri tz G o i t h e i n , a n d 
E r i c h Michae l i s ) was r e ly ing o n su r roga te stuff: it m e r e l y c o u n t e r e d t h e n e w 
"pagan- fa sc i s t " r h e t o r i c o f W a l t e r M o s e s w i t h t h e r h e t o r i c o f " m y s t i c a l - h u -
m a n i t a r i a n i s m . " Strauss d iagnoses t h a t b o t h o f these a t t e m p t s at ex t r i ca t i ng 
o n e s e l f f r o m m o d e r n i t y / E u r o p e / C h r i s t e n d o m w e r e essentially i n d e b t e d t o 
m o d e r n i t y / E u r o p e / C h r i s t e n d o m in tha t t h e y themse lves w e r e n o t h i n g b u t 
express ions o f t h e m o d e r n se l f -consciousness . A n t i m o d e r n i s m , h e states, is 
itself p r o f o u n d l y m o d e r n a n d a n y t h i n g b u t a safe a n d cer ta in r e t u r n t o J e w i s h 
" c o n t e n t . " T h e essay is as sharp a cri t ical analysis o f ea r ly -1920s G e r m a n 
Z i o n i s m as exists. Y e t , u n l i k e o t h e r crit ics o f B l a u - W e i s s (e.g., S c h o l e m ) , 
Strauss despairs o f prac t ica l so lu t ions t o a t heo re t i ca l p r o b l e m , tha t is, h e 
avo ids sugges t ing ac t ion , pract ical w o r k , a n d i m m i g r a t i o n t o Pa les t ine as s o 
l u t i o n s t o w h a t h e regards as a theo re t i ca l p r o b l e m . 8 4 Ins tead , h e h o l d s u p t h e 
s tandard o f " c r i t i q u e " and "historical r eason ing" a n d thus opposes t he Z ion i s t 
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r h e t o r i c o f his t i m e tha t pr iv i leges be l ie f a n d aff i rmat ion o v e r d o u b t a n d 
a r g u m e n t a t i o n . 

Sta te a n d re l ig ion , a n d h e n c e Z i o n i s m a n d t h e p r o b l e m o f J e w i s h " c o n 
t e n t , " are t o Strauss t w o separate c o n c e r n s , a n d t h e cu l tu ra l Z i o n i s t a t t e m p t 
t o m i x t h e t w o seems t o Strauss an i l l - c o n c e i v e d u n d e r t a k i n g . W h a t is passed 
off as re l ig ion s eems t o Strauss t o d e n y t h e f u n d a m e n t a l doc t r ina l a s s u m p t i o n 
o f r evea l ed r e l i g i o n — n a m e l y , t h e ex i s t ence o f G o d , u n d e r s t o o d as p r e c e d i n g 
all h u m a n c o n c e r n s . Ins tead, w h a t prevai ls is t h e m o d e r n h u m a n i s t i c t h e o l 
o g y o f M a r t i n B u b e r a n d o the r s tha t , as h e wr i t e s , h a d a t t a ined " c a n o n i c a l " 
status a m o n g m a n y Zion i s t s , a n d tha t Strauss d iagnoses as i n c o n g r u e n t w i t h 
t h e d o g m a t i c p r e s u p p o s i t i o n s o f t h e B ib le a n d o f J e w i s h p raye r . 

Take, for example, Buber 's thoroughly immanentist interpretation of reli
gion. If G o d is "later" than the religious experience [Erlebnis] of the indi 
vidual or of the people (and this is Buber 's doctrine), then the trajectory 
toward absolutizing " the h u m a n " is already determined. (It is of lesser con 
cern whe the r one thinks of the human more in terms of the heroic or of the 
Hasidic.) ("Response to Frankfurt's ' W o r d of Principle ' ," p . 67) 

Strauss asserts t h a t i t is this d o g m a t i c p r e s u p p o s i t i o n o f a human i s t i ca l ly r e i n 
t e r p r e t e d r e l i g ion r a t h e r t h a n the values o f a r g u m e n t a t i o n a n d c r i t i que tha t 
h e a d v o c a t e d tha t is t o b l a m e for t h e gene ra l " a n a r c h y o f s t a n d p o i n t s " la
m e n t e d b y t h e Z i o n i s t l eadersh ip . 

T h e Z i o n i s t p u r s u i t o f a state, o n t h e o t h e r h a n d , seems to Strauss a s o b e r 
a n d realistic expression o f the normal iza t ion o f t he J ewi sh peop le , n o t — a s i n t he 
pe r iod o f assimilat ion—regarding individuals, b u t regarding the peop le as a w h o l e . 
O v e r c o m i n g the d r e a m - o r ghostl ike exis tence in t he exile (galut), Z i o n i s m has 
t he m a n d a t e o f accompl i sh ing the J e w s ' r e tu rn t o reality. Strauss speaks he re , 
s o m e w h a t artificially, o fEimvirk lkhung, tha t is, a k i n d o f adap t ive p rocess a i m 
i n g at o v e r c o m i n g t h e status o f Entwirklichtheit t ha t cha rac t e r i zed t h e galut. 

In o r d e r t o d e v e l o p t h e resolve tha t was n e e d e d for t h e Z i o n i s t p u r s u i t o f 
t h e state, t h e basic p r e s u p p o s i t i o n of galut h a d t o b e o v e r c o m e . T h i s p r e s u p 
p o s i t i o n is t h e O r t h o d o x re l ig ious faith, a n d it w a s essentially o v e r c o m e in 
t h e E n l i g h t e n m e n t s t ruggle against all f u n d a m e n t a l i s m . A m o n g t h e J e w s o f 
t h e p e r i o d o f E n l i g h t e n m e n t a n d e m a n c i p a t i o n , h o w e v e r , t h e space t h a t w a s 
e m p t i e d o f t r ad i t iona l faith was filled n o t w i t h J e w i s h " c o n t e n t " b u t w i t h 
G e r m a n " c o n t e n t . " W h a t Strauss's i n t e r v e n t i o n a ims to p o i n t o u t a b o v e all is 
t h e futility o f d e n y i n g this . T h e atheist ic faith t h a t is r o o t e d in t h e E n l i g h t e n 
m e n t c r i t i que o f r e l ig ion m u s t n o t b e passed off as re l ig ion , a n d cer ta in ly n o t 
as iden t i ca l w i t h bibl ical re l ig ion . 
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Severa l fu r the r obse rva t ions can b e m a d e o n the basis o f Strauss 's first 
Z i o n i s t essay. W h i l e Strauss h in ts , i n g o o d l iberal fashion, at t h e d e e p c o n g r u 
e n c e b e t w e e n bibl ical r e l ig ion a n d t h e m o d e r n state (as m e d i a t e d b y Sp inoza ) , 
h e clearly wishes t o dis t inguish in n o unce r t a in t e rms b e t w e e n m o d e r n h u m a n 
istic t h e o l o g i e s a n d re l ig ion in a p r e - E n l i g h t e n m e n t sense. Strauss descr ibes as 
a k i n d o f a t h e i s m t h e m o d e r n theo log ica l p o s i t i o n tha t seeks a synthesis b e 
t w e e n bibl ica l faith a n d m o d e r n h u m a n i s m . T h u s h e wr i t e s in 1 9 2 5 t h a t 

the atheism of present-day Bible science is evident. If it is not so evident 
that everyone can grasp it, this is due to the accidental fact that this science 
happens to be predominantly in the hands of professors of theology; that the 
inclination to react to " G o d , " implanted in the human heart from time 
immemorial , cannot be uprooted overnight; that no atheist emerges u n 
scathed from reading the Psalms and the prophets; mostly, however , that 
this science has its seat in Germany, the land of "reconciliations" [Versöhn
ungen] and "sublations" [Aufhebungen]. ("Biblical History and Science," p. 133) 

Strauss c o n t i n u e d to m a i n t a i n t h e imposs ib i l i ty o f r e c o n c i l i n g t rad i t iona l 
r e l ig ion a n d t h e m o d e r n atheis t ic be l ie f in t h e sufficiency o f h u m a n r e a s o n . 8 5 

Y e t , in 1 9 2 4 a n d 1 9 2 5 , t h e focus o f his c r i t i que shifts from t h e " L e f t " t o t h e 
" R i g h t , " a shift b y w h i c h h e a ims to b r i n g a b o u t w h a t h e be l ieves is a l o n g 
o v e r d u e r e a l i g n m e n t w i t h i n t h e en t i r e G e r m a n Z i o n i s t m o v e m e n t . 

In order to make my intention as clear as possible I shall proceed from its 
practical-political effect. I believe that the grouping of German Jewry into 
parties no longer corresponds to the spiritual situation of our generation. 
T h e alliance of Zionism and Or thodoxy will have to be replaced by the 
alliance of Zionism and liberalism. Today, the enemy is on the right! ( "Com
men t on Weinberg 's Cr i t ique," p. 118) 

W i t h g rea t e r i n v o l v e m e n t in t h e Z i o n i s t s t uden t s ' o rgan i za t i on K.J .V. , Strauss 
shifts his a t t e n t i o n t o a n e w e n e m y . H a v i n g se t t led t h e q u e s t i o n o f cu l tu ra l 
Z i o n i s m to his satisfaction, Strauss t u r n s t o an issue tha t h e regards as a n e v e n 
g rea t e r t h r e a t t o t h e p u r s u i t o f a J e w i s h state, n a m e l y , t h e a l i g n m e n t b e t w e e n 
Z i o n i s m a n d O r t h o d o x y ; Strauss a t tacks t h e re l ig ious Z i o n i s t o r g a n i z a t i o n 
M i z r a h i . H i s thesis is tha t state a n d r e l i g i o n — t h a t is, J e w i s h state a n d J e w i s h 
r e l i g i o n — c a n n o t b e a l igned w i t h o n e a n o t h e r . T h i s is so b e c a u s e classical 
J e w i s h r e l i g ion is f u n d a m e n t a l l y apol i t ical , w h e r e a s t h e m o d e r n state rests o n 
s e l f - d e t e r m i n a t i o n a n d t h e d ign i ty o f m a n , values al ien t o t r ad i t iona l J u d a i s m . 
A g a i n , t h e r e f o r e , Strauss cri t icizes a c o n t e m p o r a r y m o v e m e n t , in this case t h e 
O r t h o d o x re l ig ious Z i o n i s m o f M i z r a h i , for sail ing u n d e r a false flag. W h a t 
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M i z r a h i aspires t o c a n n o t b e jus t i f ied o n t h e basis o f p r e - E n l i g h t e n m e n t r e l i 
g i o n , a n d s ince , i n case o f a confl ic t o f in teres t , M i z r a h i is m o r e O r t h o d o x 
t h a n Z i o n i s t , t h e e n t i r e al l iance can o n l y b e t o t h e d e t r i m e n t o f t h e p r o j e c t o f 
a pol i t ica l m o v e m e n t based o n s e l f -de t e rmina t ion a n d d ign i ty . Strauss m a d e 
this a r g u m e n t for t h e first t i m e in a l e c t u r e t o t h e m e m b e r s o f t h e Kar te l l 
j ü d i s c h e r V e r b i n d u n g e n assembled in t h e w a l l e d t o w n o f F o r c h t e n b e r g i n 
H o h e n l o h e . T h e b o a r d o f d i rec tors o f t h e K.J .V. h a d i n v i t e d h i m t o address 
t h e " b u r n i n g i s sue" o f Z i o n i s m a n d re l ig ion . O n this occas ion , Strauss w a s so 
m u c h t h e spir i tual l eader o f t he en t i re assembly tha t h e w a s e v e n p u t i n 
c h a r g e o f s p e a k i n g t h e c o m m e m o r a t i v e w o r d s at t h e H e r z l c e l eb ra t i on c o n 
c l u d i n g t h e r e t r e a t . 8 6 

O d d l y e n o u g h , s o m e o f his c o m m e n t s , o f w h i c h w e h a v e o n l y a n i n d i 
r ec t s u m m a r y , i n v i t e d t h e c o n c l u s i o n tha t Strauss w a s n o t o n l y n o t o n p r i n 
ciple averse t o a r e t u r n t o O r t h o d o x faith, s h o u l d tha t b e poss ible , b u t t h a t h e 
h i m s e l f enthusias t ica l ly e m b r a c e d it. T h i s , at least, is w h a t his cri t ic H a n s 
W e i n b e r g ins inua tes in his r e sponse t o Strauss 's F o r c h t e n b e r g l e c t u r e . 

Concern ing the content of the lecture, Strauß [51c] has only done half the j o b . 
H e declares his intention to merely wish to show the dualism [viz., of Z i o n 
ism and religion] but to be incapable of resolving it; nevertheless he already 
makes a decision, and an emotional one at that, in favor of Or thodoxy . 
Here I simply do not understand Strauß. Either one regards nationalism and 
religion in most perfect harmony with one another, as one used to see it 
until now, or one recognizes the dualism, in which case it is, at least, p r e 
mature^—and it perhaps testifies to honest enthusiasm but certainly not to 
mental powers—if one daringly leaps across such concerns and lands very 
comfortably at the desired result. 8 7 

Strauss, o f c o u r s e , s t rong ly rejects t h e i n s i n u a t i o n o f a t hough t l e s s , e m o t i o n a l 
dec i s i on i n favor o f O r t h o d o x y . 

I do not k n o w h o w Weinberg comes to impute to me a decision in favor of 
or thodoxy, and to impute it to me , outrageously, as a decision "from h o n 
est enthusiasm." I trust that the Bundesbrüder w h o heard my Forchtenberg 
presentation will agree wi th me w h e n I conclude that there was no trace of 
"enthusiasm" to be found in it. As concerns my "decision for Or thodoxy , " 
this anticritique will not leave any remaining doubt and thus may serve as 
an example [of my true position]. However , if what I am being reproached 
for is my understanding that there are things in the Jewish tradition that are 
essential and obligatory for us, then I am being reproached for not being a 
perfect horse. ( "Commen t on Weinberg 's Cr i t ique," p. 120) 
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T h e a m b i v a l e n c e t o w a r d re l ig ion in Strauss 's Z i o n i s t p r e sen t a t i ons a n d w r i t 
ings m a y de r ive f r o m his d i s t inc t ion b e t w e e n bibl ical re l ig ion , o n t h e o n e 
h a n d , a n d its m o d e r n d is tor t ions , o n t h e o t h e r , o f w h i c h the O r t h o d o x y o f 
M i z r a h i is n o less gu i l ty t h a n t h e B ib le sc ience o f m o d e m t h e o l o g i a n s . N e i 
t h e r cu l tu ra l Z i o n i s m n o r t he re l ig ious Z i o n i s m of s o m e o n e l ike Isaac B r e u e r 8 8  

(see "Ecc les ia mi l i t ans" ) m a y c la im to b e in g e n u i n e a g r e e m e n t w i t h bibl ical 
r e l ig ion , o r w i t h r e l ig ion in t he p r e - E n l i g h t e n m e n t sense (cf. "Bib l i ca l H i s 
t o r y a n d S c i e n c e " ) . T h e en t i r e pol i t ica l r h e t o r i c o f O r t h o d o x y against secular 
Z i o n i s m is c r i t i c ized as largely d i s i n g e n u o u s , a n d the o n l y basis o n w h i c h 
Strauss ( refer r ing t o " Z i o n i s m , " b u t m e a n i n g himself) is r eady t o a r g u e w i t h 
O r t h o d o x y is t h e basis o f t h e E u r o p e a n c r i t i que o f re l ig ion (see " O n t h e 
B ib l e S c i e n c e o f S p i n o z a a n d his P r e c u r s o r s " ) . W h i l e pol i t ical Z i o n i s m is 
d e f e n d e d against t h e d i scon ten t s u t t e r e d b y t h e cul tura l Z i o n i s m o f t h e F r a n k 
furt circle a n d t h e re l igious Z i o n i s m o f M i z r a h i , Strauss den ies tha t t h e " d e e p e r 
sphe res o f spi r i tual m a n " 8 9 c an b e fully satisfied b y t h e pol i t ica l d i m e n s i o n o f 
Z i o n i s m . Strauss is careful t o d is t inguish b e t w e e n the spir i tual t r app ings o f 
n a t i o n a l i s m , w h i c h h e bel ieves are n o t t h e issue, a n d t h e l eg i t imacy o f t h e 
po l i t i ca l w i l l o f a p e o p l e , as a r t i cu la ted b y t h e pol i t ical Z i o n i s m o f H e r z l . 
N a t i o n a l i s m , cu l tu ra l o r re l ig ious , m a y w e l l fill t h e b a c k g r o u n d left vacan t b y 
sobe r po l i t i ca l Z i o n i s m , b u t it is ha rd ly a g e n u i n e l y J e w i s h s e n t i m e n t , o n e 
congen ia l w i t h t h e p r e - E n l i g h t e n m e n t sources o f juda i sm. R a t h e r , it is E u r o p e ' s 
p a r t i n g gift t o t h e J e w s . T h e pol i t ica l w i l l o f t h e J e w i s h p e o p l e leaves t h e 
" d e e p e r spheres o f spir i tual m a n " e m p t y ; ye t Strauss is far f r o m r e a d y to say 
h o w this v o i d m a y b e filled. W h e r e h e p r o p o s e s a so lu t ion , it i s — u n s u r p r i s 
i n g l y — " r a t h e r n e g a t i v e . " 9 0 

W h i l e t h e 1 9 2 5 F o r c h t e n b e r g l ec tu re g a i n e d Strauss t h e accusa t ion o f 
p e r f o r m i n g a leap o f faith i n t o O r t h o d o x y , his last Z i o n i s t p u b l i c a t i o n — t h e 
1 9 2 8 r e v i e w o f F r e u d ' s Future of an Illusion—gained h i m the c h a r g e o f b e i n g 
a n a the i s t . 9 1 T h e p r o m i n e n c e tha t t h e re fu ta t ion o f Strauss 's p o s i t i o n r e c e i v e d 
i n v o l u m e 2 5 (1928) of Der jüdische Student92 m a y ind ica te a desi re o n t h e pa r t 
o f t h e Kar te l l j ü d i s c h e r V e r b i n d u n g e n to m e n d t h e fences w i t h t h e re l ig ious 
Z ion i s t s . Strauss 's h o n e s t y e t pol i t ical ly i n c o r r e c t a t tack o n an i m p o r t a n t ally 
in t h e Z i o n i s t s t ruggle does n o t s e e m t o h a v e caused a p e r m a n e n t rift b e 
t w e e n h i m s e l f a n d t h e leadersh ip o f K.J .V. ; at least, h e was i n v i t e d o n a fur 
t h e r occas ion to address o n e o f its federal r e t r e a t s . 9 3 Y e t t h e s t r o n g r e j e c t i o n 
h e e x p e r i e n c e d in c o n n e c t i o n w i t h t h e F r e u d r e v i e w m a y h a v e t r i g g e r e d a 
n u m b e r o f i m p o r t a n t n e w cons ide ra t ions . First o f all, it m a y n o t b e c o i n c i 
d e n t a l t h a t Strauss h e n c e f o r t h ceased t o pub l i sh in t h e Z i o n i s t p r e s s . 9 4 It m a y 
i n d i c a t e a g r o w i n g skep t i c i sm o n his p a r t as t o w h e t h e r t h e in te l l ec tua l w a s 
able t o e x e r t a d i r ec t a n d m e a n i n g f u l pol i t ica l i n f l u e n c e . 9 5 A n d it m a y h a v e 
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c o m p e l l e d h i m to search for a clearer ar t iculat ion o f t he w a y o u t o f t h e impasse 
h e h a d d i agnosed , o n e tha t r e a c h e d b e y o n d the f l awed a l te rna t ive b e t w e e n 
t h e spir i tual v a c a n c y o f t h e pol i t ical Z i o n i s t wil l , o n t h e o n e h a n d , a n d t h e 
c o m p r o m i s e d fo rms o f m o d e r n re l ig ion (be t h e y cu l tu ra l Z i o n i s t o r b e t h e y 
O r t h o d o x ) , o n t h e o t h e r . T h i s w a y o u t o f t h e impasse c o u l d n o t b e t h e n e x t 
grea t synthesis ; Strauss rejects such a his tor ic is t s o l u t i o n in o n e o f his m o s t 
b i t i n g texts o f t h e p e r i o d , a r e v i e w o f Kar l M a n n h e i m ' s Ideologie und Utopie, 
w h i c h Strauss left u n p u b l i s h e d . 9 6 E x t r a c t i n g h imse l f f r o m t h e ideo log ica l c o n 
t rovers ies o f Z i o n i s m , Strauss a t t emp t s t o r e t u r n f r o m t h e eve r m o r e fancy 
w o r d s o f syn the t i c ph i l o soph i ca l l anguage to t h e f u n d a m e n t a l t h ings t h e m 
selves, f r o m t h e d e m a n d s o f t h e past t o t h e e t e rna l ques t ions , a n d f r o m a 
s i tua t ion o f h y b r i d i t y a n d m u t u a l d i s to r t ions t o t h e o n l y o n e tha t af forded an 
u n o b s t r u c t e d v i e w o f t h e difference b e t w e e n p h i l o s o p h y a n d re l ig ion: t ha t is, 
t h e w o r l d as it w a s " b e f o r e t h e bibl ical consc iousness fell u p o n i t . " 9 7 T h u s , in 
1 9 2 9 , Strauss b e g a n his r e t u r n t o t h e w o r l d o f P l a t o . 

B E Y O N D ATHEISM A N D O R T H O D O X Y 

W h e r e exact ly Strauss was h e a d i n g was n o t i m m e d i a t e l y visible in t he la te1920s 
t o ear ly 1930s , n o r w e r e t h e h in t s h e sca t t e red across his pub l i ca t i ons easily 
c o m p r e h e n d e d for w h a t t h e y w e r e . E v e n his n e x t m o n o g r a p h , Philosophy and 
Law (1935) , d id litt le t o clarify his o r i e n t a t i o n . T h u s , for e x a m p l e , at t h e e n d 
o f t h e i n t r o d u c t o r y c h a p t e r t o Philosophy and Law,™ h e re i tera tes his u n d e r 
s t a n d i n g o f t h e m o d e r n J e w i s h impasse b y j u x t a p o s i n g O r t h o d o x y a n d ( a t h e 
istic) pol i t ica l Z i o n i s m as inevi tab le ye t equa l ly u n a c c e p t a b l e a l te rnat ives a n d 
h in t s at t h e n e e d t o t u r n b a c k w a r d s t o a s i tua t ion p r e c e d i n g t h e m o d e r n 
impasse . T h i s passage m e t w i t h t h e same conf l i c t ing i n t e rp r e t a t i ons tha t w e 
saw b e f o r e . 9 9 Kar l L ö w i t h , for e x a m p l e , u n d e r s t o o d it as an e n d o r s e m e n t o f 
O r t h o d o x y , a n iden t i f i ca t ion Strauss again den i e s empha t i ca l ly : " B y t h e w a y , 
I a m not an O r t h o d o x J e w ! " 1 0 0 G e r s h o m S c h o l e m , o n t h e o t h e r h a n d , d e 
scribes Philosophy and Law in a l e t te r t o W a l t e r B e n j a m i n as an " u n o b s c u r e d 
t e s t imon ia l t o a t h e i s m as t h e m o s t i m p o r t a n t J e w i s h s o l u t i o n . " 1 0 1 I n h i n d 
sight , b o t h o f these i n t e rp re t a t i ons s e e m as flawed as t h e y w e r e u n a v o i d a b l e . 
T h e a t h e i s m desc r ibed i n t h e i n t r o d u c t i o n t o Philosophy and Law consists in 
t h e h o n e s t a n d s incere (redlich) resis tance t o all false r econc i l i a t ions , t h e resis
t ance t o t h e n i n e t e e n t h - c e n t u r y obfusca t ion o f t h e difference b e t w e e n r e l i 
g i o n a n d reason . T h i s h e r o i c a the i sm is expl ic i t ly associated w i t h t h e n a m e o f 
M a r t i n H e i d e g g e r . B u t Strauss does n o t s imply e n d o r s e o r ident i fy w i t h t h e 
p o s i t i o n o f H e i d e g g e r . T o b e sure , as l o n g as this a t h e i s m o u t of Redlichkeit 
can resist b e c o m i n g a d o g m a i t se l f 1 0 2 it is t h e express ion o f a d e e p l y m o r a l 
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res is tance t o all d o g m a t i s m . B u t , as Strauss p o i n t s o u t , 1 0 3 t h e m o d e r n v i r t u e o f 
in te l l ec tua l Redlichkeit (p robi ty , h o n e s t y , s incer i ty , upr igh tness ) is a far cry 
f r o m t h e a n c i e n t idea l o f t he " l o v e o f t r u t h " (Wahrheitsliebe). T h u s , as J a c o b 
K l e i n n o t i c e d (see b e l o w ) , a w e d g e is inse r ted b e t w e e n H e i d e g g e r i a n p r o b i t y 
a n d t h e classical ph i l o soph i ca l a t t i t u d e . 1 0 4 

W h i l e it is easy t o see h o w S c h o l e m m a y h a v e b e e n t e m p t e d to m i s t a k e 
Strauss 's v e r y a t t rac t ive desc r ip t ion o f H e i d e g g e r i a n a t h e i s m for an e n d o r s e 
m e n t , it is s o m e w h a t m o r e difficult, ye t n o less poss ible , t o mi s t ake Strauss 's 
sugges t ion o f a r e t u r n t o t h e m e d i e v a l e n l i g h t e n m e n t o f M a i m o n i d e s for an 
e n d o r s e m e n t o f O r t h o d o x y . F o r i n t h e essays tha t cons t i t u t e t h e b u l k of Phi
losophy and Law ( and t hus fo l low t h e i n t r o d u c t i o n in o rde r , b u t n o t in da te o f 
c o m p o s i t i o n , t h e i n t r o d u c t i o n h a v i n g b e e n w r i t t e n early in 1 9 3 5 , w h e r e a s 
t h e essays r e a c h b a c k to 1 9 3 1 , 1 9 3 3 , a n d 1 9 3 4 , respect ively) M a i m o n i d e s is 
still t a k e n as a r ep resen ta t ive o f t h e t r ad i t i on o f r evea led r e l ig ion t h e n still 
i den t i f i ed b y Strauss w i t h t h e n o t i o n o f t h e insuff iciency o f r e a s o n — t h a t is, 
h e is i n t e r p r e t e d in l ine w i t h t he O r t h o d o x J e w i s h t rad i t ion , j u s t as Strauss 
h a d r e p r e s e n t e d M a i m o n i d e s in his b o o k o n Sp inoza . W h e n Strauss c o m 
p l e t e d t h e i n t r o d u c t i o n , h o w e v e r , h e was j u s t o n t he cusp o f rea l iz ing t h e 
t r u e imp l i ca t i ons o f his earl ier d i scovery in A v i c e n n a tha t t h e m e d i e v a l t r a d i 
t i o n r e g a r d e d P la to ' s Laws ( ra ther t h a n Ar is to t le ' s Politics) as t h e s o u r c e for its 
p h i l o s o p h i c a l e x p o s i t i o n o f p r o p h e t o l o g y . 1 0 5 In o t h e r w o r d s , w h i l e L ö w i t h , 
jus t i f iably bas ing h imse l f o n t h e en t i r e ty o f Philosophy of Law, t o o k Strauss 's 
e n d o r s e m e n t o f " t h e idea o f L a w " as a n e n d o r s e m e n t o f t he O r t h o d o x " i d e a 
o f L a w , " w h a t Strauss actual ly m e a n t t o say at t h e e n d o f his i n t r o d u c t i o n h a d 
li t t le t o d o w i t h w h a t f o l l owed in t h e chap te r s o f t h e b o o k . T h e o n l y o n e 
w h o s imp ly a c c e p t e d w h a t was e v i d e n t o n t h e p a g e — n a m e l y , t h a t t h e i n t r o 
d u c t i o n e n d e d in an u n r e s o l v e d t e n s i o n — a n d w h o gave clear exp re s s ion t o 
this p u z z l i n g o d d i t y was Strauss's f r iend J a c o b Kle in , w h o m Strauss cal led his 
perscrutator cordis mei.m 

[B]ut where is Maimuni 's enlightenment to lead us? It is entirely clear to me 
that an answer is here not immediately possible: it is the situation in which 
w e find ourselves to begin with: to anticipate an answer would no longer 
mean to-want- to-understand-backward. 

K l e i n c o n t i n u e s , an t i c ipa t ing s o m e o f t h e m i s u n d e r s t a n d i n g s , t ha t " a t 
least o n e c o u l d , following y o u r p r e s e n t a t i o n , r e a c h the c o n c l u s i o n : w h y t h e n 
n o t O r t h o d o x y after all?!" H e fur ther reads Strauss's d i s t inc t ion b e t w e e n m o d 
e r n Redlichkeit a n d the a n c i e n t ideal o f " l o v e o f t r u t h " as a c r i t i que o f t h e 
m o d e r n v i r tue , a n d h e c o r r e c d y fears tha t t he inevi table c o n c l u s i o n for Strauss's 



Introduction 25 

readers t o d r a w w a s t o t ake this for a fu r the r a r g u m e n t in favor o f t h e O r t h o 
d o x t r ad i t i on . 

It seems to me that you yourself have said something very, very important 
w h e n you do notidentify "probi ty" with "love of t ruth." Hence everything 
remains open. T o which I myself have no objections. But it is clear that the 
people will raise this objection against y o u . 1 0 7 

F r o m t h e d isser ta t ion o n J a c o b i t o t h e b o o k o n Sp inoza , Strauss w a s g u i d e d 
b y t h e j u d g m e n t tha t t h e sphe re o f t h e in te l lec t is h e d g e d in o n b o t h e n d s o f 
t h e s p e c t r u m o f its act ivi t ies b y i r ra t ional first " g i v e n s , " a n d tha t these " g i v -
e n s " are n o t t he r e fo r e less real t h a n t h e h u m a n consc iousness . O n t h e e m p i r i 
cal s ide, t h e da ta o f sense p e r c e p t i o n are t h e m s e l v e s p re requ i s i t e for all h u m a n 
k n o w l e d g e ; w i t h o u t t he i r g ivenness , n o in te l lec tua l act ivi ty c o u l d b e g i n . A c 
tions o f t h e u n d e r s t a n d i n g o r t h e in te l lec t (Verstand) a re t hus passive a n d r e 
cep t ive r a t h e r t h a n ac t ive a n d gene ra t ive . T h i s is similarly t h e c a s e — a c c o r d 
i n g t o this r e a s o n i n g — w i t h respec t to t h e h ighes t objec ts c o n t e m p l a t e d b y 
reason , t ha t is, G o d a n d t h e g o o d . H e r e , t o o , t h e a s s u m p t i o n is t ha t h u m a n 
in te l lec t d o e s n o t g e n e r a t e its objects (e.g. , as pos tu la tes o f prac t ica l reason) 
b u t r a t h e r rece ives t h e m f r o m g iv ing (gebende) facult ies t ha t are m o r e closely 
re la t ed t o t h e ac tua l reali t ies t h e y p e r c e i v e t h a n t h e in te l lec t tha t m e r e l y a n a 
lyzes a n d c o n c e p t u a l i z e s t h e p r i m a r y e x p e r i e n c e . W h i l e J a c o b i calls t h e p r i 
m a r y p e r c e p t i o n o f real i ty be l ie f (Glaube), h e does n o t ident i fy it w i t h t h e 
d o g m a s o f a n y r evea l ed re l ig ion . S u c h an iden t i f i ca t ion is a s e c o n d a r y s tep , 
r e m o v e d f r o m t h e i m m e d i a t e e x p e r i e n c e , ye t it is necessary because all e x p e 
rience calls for a r t i cu la t ion . It m u s t find its f o r m in l anguage . T h i s p o s i t i o n is 
usual ly n o l o n g e r i m m e d i a t e l y associated w i t h J a c o b i , b u t is neve r the l e s s w e l l 
k n o w n , as it e n t e r e d i n t o t he n i n e t e e n t h - a n d t w e n t i e t h - c e n t u r y d i scourse 
o n re l ig ion t h r o u g h F r i ed r i ch S c h l e i e r m a c h e r a n d R u d o l f O t t o . 1 0 8 

Strauss t ransposes this v i e w i n t o t he l a n g u a g e o f Cassi rer ' s in te res t i n " t h e 
p r o b l e m of k n o w l e d g e " (das Erkenntnisproblem). H e uses relatively u n s y s t e m a t i c 
asser t ions, sca t t e red t h r o u g h o u t J a c o b i ' s w r i t i n g s , t o e r ec t a dua l i ty o f r a d i 
cally o p p o s e d a t t i tudes t o w a r d t h e w o r l d . O n e a t t i t ude is called " c o u r a g e o u s l y 
b e l i e v i n g , " a n d t h e o t h e r is cal led " t i m i d l y d o u b t i n g . " As Strauss la ter penc i l s 
i n t o his c o p y o f t h e ex t rac t f r o m his d isser ta t ion , it is i r o n i c tha t this a p p r o a c h 
to J a c o b i is so far r e m o v e d f rom J a c o b i ' s o w n a p p r o a c h . It also flies in t h e face 
o f Cassirer , w h o s e ideal ism, as w e saw a b o v e , h e cri t icizes o p e n l y i n " O n t h e 
A r g u m e n t w i t h E u r o p e a n S c i e n c e , " a n d w h o represen t s j u s t t ha t t i m i d i t y 
a n d d o u b t i n g o f t h e M a r b u r g s c h o o l f r o m w h i c h h e exp l ic i t ly e x e m p t s 
H e r m a n n C o h e n . 
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Strauss was t o r e ta in a n d d e v e l o p t h e r h e t o r i c o f radical oppos i t e s tha t h e 
app l i ed t o J a c o b i . B u t h e d id n o t l ea rn it f r o m J a c o b i . T h e asser t ion tha t 
i r ra t iona l g r o u n d s p r e c e d e d all r a t iona l i sm was readi ly de l i ve red t o t h e p o s t 
w a r g e n e r a t i o n t h r o u g h t h e w r i t i n g s o f F r i ed r i ch N i e t z s c h e . S c h o p e n h a u e r 
h a d t u r n e d K a n t ' s p r i m a c y o f pract ical reason i n t o t he a l l - encompass ing p o w e r 
o f t h e wi l l . N i e t z s c h e finally i n v e r t e d t h e fo rmer ' s pess imism, h e r a l d i n g t h e 
a r i s tocracy o f t h e a m o r a l . Strauss beg ins w i t h N i e t z s c h e ' s ins ight , as c u l t i 
v a t e d in t h e g r o u n d b r e a k i n g soc io log ica l w o r k o f M a x W e b e r . T h e o p p o s i t e 
a t t i tudes o f t h e m i n d desc r ibed b y Strauss are W e b e r i a n " t y p e s " o f a t t i tudes 
t h a t c o m p e t e w i t h o n e a n o t h e r b e c a u s e t h e y are g r o u n d e d in i r r econc i l ab le 
va lue j u d g m e n t s . T h e y o u n g Strauss advoca t e s t h e h e r o i c values tha t are i n 
l ine w i t h N i e t z s c h e ' s r e j ec t ion o f slave mora l i t y . In this spirit , h e c o m m e n d s 
t h e m o r a l rad ica l i sm o f t h e a r c h - a n t i - S e m i t e Pau l d e Lagarde t o his Z i o n i s t 
r eaders as a m o d e l o f " re f lec t iveness . " I t o n l y d a w n s o n h i m v e r y gradual ly 
tha t o p p o s i t e fo rms o f m o r a l radica l i sm (such as tha t o f t h e G e r m a n insp i red 
b y N i e t z s c h e a n d tha t o f t h e Z i o n i s t w r i t e r insp i red b y en t i re ly different 
in f luences ; see " P a u l de Lagarde" ) are n o t o n l y b e y o n d r econc i l i a t i on , b u t 
t h a t n o o r i e n t a t i o n w h a t s o e v e r c a n b e g a i n e d f r o m the i r dec is ionis t j u x t a p o 
s i t i o n . 1 0 9 

E q u i p p e d w i t h t h e N i e t z s c h e a n appara tus , t h e n , Strauss steps i n t o t h e 
w o r l d o f Z i o n i s t d i scourse . O r , as h e descr ibes it i n an o b l i q u e l y a u t o b i o 
g r a p h i c r e m i n i s c e n c e f rom 1 9 2 3 in w h i c h h e a l ready establishes an i r o n i c 
d i s t ance b e t w e e n h i m s e l f a n d his first f ew pub l i ca t ions , 

It frequently happens in the Zionist youth movement that our young stu
dents, wri t ing in one of our journals, immediately apply to our o w n p r o b 
lems those philosophical, sociological, or historical theories which they have 
become acquainted with in the universities, somewhat heedless of the pos 
sible dubiousness of such applications. Whi le this phenomenon at first ap 
pears to be merely amusing, springing as it does from a touching lack of 
reflectiveness [Unreflektiertheit], it nevertheless has a serious background: in 
the final analysis, it mirrors the spiritual situation of German Judaism as a 
whole . ("The Holy , " p. 75) 

O f c o u r s e n o w great ly m a t u r e d , Strauss d o e s n o t miss t h e o p p o r t u n i t y t o 
ex t r apo l a t e f r o m his o w n e x p e r i e n c e a n d use it for his d iagnosis o f t h e " s p i r i 
tual s i t ua t ion o f G e r m a n J u d a i s m as a w h o l e . " 

R e g a r d l e s s o f t h e prac t ica l use t o w h i c h Strauss pu t s his ins igh t i n t o i r ra 
t iona l first a s s u m p t i o n s , his a p p r o a c h is d e t e r m i n e d b y t h e d e c i s i o n i s m tha t is 
i m p l i e d i n t he i r j u x t a p o s i t i o n . H e h imse l f is u n d e r t h e spell o f h i s to r i c i sm, 
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l a b o r i n g t o d e t e r m i n e t h e Z i o n i s t i m p e r a t i v e for his t i m e . Y e t h e d iagnoses 
t h e c o n d i t i o n s u n d e r w h i c h Z i o n i s m is o p e r a t i n g w i t h a rare level o f clari ty, 
c o n s i d e r i n g t h e p r o b l e m a t i c n a t u r e o f s u c h an i m p e r a t i v e . In fact, h e is d r i v e n 
b y t h e rea l iza t ion tha t w h a t e v e r t h e d r i v i n g a s sumpt ions o f Z i o n i s m are , t h e y 
lack sufficient self-ref lect ion. T h e a c c e p t a n c e o f cer ta in impe ra t i ve s g u i d i n g 
t h e Z i o n i s t d iscussions o f t he t i m e was based o n false a s sumpt ions . T h e f o r e 
m o s t r e q u i r e m e n t o f t h e h o u r w a s the re fo re o n e o f c r i t i que . It cons i s t ed in 
fac ing u p t o t h e fact t ha t Z i o n i s m was n o t ac tual ly a cu l tu ra l l i be ra t ion f r o m 
E u r o p e a n p r e s u p p o s i t i o n s , s ince it d e p e n d e d o n t hose v e r y p r e s u p p o s i t i o n s . 
Ju l iu s G u t t m a n n was n o t so far off t h e m a r k w h e n h e classified t h e Strauss o f 
t h e i n t r o d u c t i o n t o Philosophy and Law as an existential ist , for t h e s tance t a k e n 
b y Strauss can b e easily m i s t a k e n for an existential is t o n e . H i s ear ly w r i t i n g s 
are p e r m e a t e d b y t h e diagnosis o f i r r econc i l ab le oppos i t e s (e.g. , t h e o p p o s i 
t i o n b e t w e e n O r t h o d o x y a n d a t h e i s m in t h e Z i o n i s t wr i t i ngs , a n d t h e o p p o 
s i t ion b e t w e e n t h e a s s u m p t i o n o f a sufficiency versus an insuff ic iency o f h u 
m a n r eason i n Spinoza's Critique of Religion a n d e v e n in t h e chap te r s o f Phi
losophy and Law), o r b y t h e diagnosis o f d i shones t m i x t u r e s o f i r r econc i l ab le 
oppos i t e s (e.g. , t h e m i x t u r e o f E n l i g h t e n m e n t a n d re l ig ion tha t leads t o m o d 
e r n a the i s t t h e o l o g y ) . L ibe ra l s c i e n c e - o r i e n t e d b e l i e f i n p e r f e c t i b i l i t y is 
g r o u n d e d i n an i r ra t iona l r e j ec t ion o f t h e fear o f t h e gods ( the r a b b i n i c t r o p e 
o f api'/eorswf/Epicureanism reve rbe ra tes t h r o u g h Strauss's essays) . 1 1 0 O n c e t h e 
e x t r e m e oppos i t e s are seen as equal ly g r o u n d e d in i r ra t iona l a s sumpt ions , a n d 
o n c e t h e r e c o n c i l i a t i o n o f such a s sumpt ions is e x c l u d e d , o n l y o n e a l te rna t ive 
s eems to r e m a i n : t h e p h i l o s o p h e r w h o ar t iculates this ins ight g loa t ing in t h e 
h e r o i s m o f the ability to stare back at t he G o r g o n ' s h e a d of—absolutely n o t h i n g . 

F o l l o w i n g o n e o f t h e m a n y ve i l ed a u t o b i o g r a p h i c a l sugges t ions tha t w e 
f ind sca t t e red t h r o u g h o u t his early w r i t i n g s , it s eems as if at o n e p o i n t Strauss 
is l o o k i n g b a c k o n his o w n effort t o ar r ive at a " s t a n d p o i n t . " 1 1 1 

Any standpoint that is at all to be taken seriously is the work of a t r emen
dous effort made by a single person. After having broken through to his 
standpoint, K a n t — w h o had already scored achievements before that alone 
would have made h im immortal (the Kant-Laplace-theorem), w h o was not 
an inexperienced young man still in need of acquiring the necessary k n o w l 
edge of facts—needed eleven years in order for the Critique of Pure Reason 
not even to be written, but to be thought. ('"Religiöse Lage der Gegenwatt , '" 
in GS, 2:382) 

If w h a t h e w r i t e s a b o u t K a n t can b e t a k e n as a re f lec t ion o f Strauss 's o w n 
efforts at a r r iv ing at a clear n o t i o n o f w h a t h e w a s really after, it leads us t o t h e 
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e x a c t da t e at w h i c h t h e essay c o n t a i n i n g this q u o t a t i o n is w r i t t e n , n a m e l y t o 
t h e yea r 1 9 3 0 ( ' " R e l i g i ö s e Lage de r G e g e n w a r t ' " ) . 

I n t h e s a m e essay, Strauss t u r n s a w a y f r o m m a n y ques t i ons , r e d u c i n g 
t h e m to o n e , t h e o n l y q u e s t i o n tha t ma t t e r s , w h i c h is a t imeless o n e : W h i c h 
is t h e r i g h t life? T h e q u e s t i o n has b e e n t h e s ame t h r o u g h o u t t i m e , b u t t h e 
m o d e r n susp ic ion is t ha t it o n l y seems to h a v e b e e n so. Hi s to r i ca l c o n s c i o u s 
ness forestalls t h e possibi l i ty o f ra is ing t h e q u e s t i o n na ive ly a n d a n s w e r i n g it 
i n an u n a m b i g u o u s m a n n e r . Strauss w a x e s p o e t i c w h e n desc r ib ing t h e lures 
o f t h e p r e sen t : 

If we pose the question of the right life freely and candidly, convinced that 
w e can answer it if we honestly try and if w e mind no detour, then the 
present blocks our way, clothed in the most luxurious garments and wi th 
the raised eyebrows of a person superior in knowledge and high in rank, 
and calls out to us: Halt! Y o u innocent! D o n ' t you k n o w that, year by year, 
the inexhaustible earth brings forth n e w generations, all destined, having 
barely matured, to march with the whole fire of youth toward the truth, 
toward the truth? This has been going on for millennia. T h e attempt has 
been made for millennia, and it has failed again and again. O n c e upon a 
t ime, the later ones were not deterred by the failure of the earlier ones; 
blinded, they said to themselves: if those ones failed—perhaps they had set 
out the w r o n g way; let us simply begin anew; let us begin from scratch. 
And they began from scratch, and they too failed. T h e wretched ones did 
not k n o w — w h a t I, the present, the mighty goddess, know—tha t they had 
to fail. T h e y had to fail, because they were looking for the truth. For the one 
eternal t ruth does not exist, but every age has its truth, and what you, twenty 
years old, may reasonably pursue, is only your truth, the truth of your age, 
my, the present's, truth. In full possession of this knowledge, that is my 
highest pride, I may smile at the past: at her naivete. . . . I grant pardon to 
the earlier ones because, against their will, they did what I command my 
children: to be sure, they searched for the truth, but they found the t ruth 
wi thou t t ime; they failed—measured by their standard; measured by my stan
dard, they reached the goal. Thus highly enthroned above all past , 1 1 2 I call 
out to you: it is right and proper for thinking beings to know what they do 
and what they can reasonably want: k n o w therefore, and let it get th rough 
to you, that you can only find your o w n truth, the truth of the present, and 
hence you can reasonably search only for this truth. ( '"Religiöse Lage der 
Gegenwar t , ' " in GS, 2:380f.) 

H o w is this call o f t h e p r e s e n t t o b e resisted? H a v i n g spen t a l m o s t t en years 
w i t h analyses o f w h a t w a s t h e n (1930) d i sca rded as t h e " p o l y p h o n o u s no i s e o f 
t h e p u b l i c , " h a v i n g e x a m i n e d o p i n i o n s a n d c o u n t e r o p i n i o n s tha t c o u l d n o t 
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b e r e c o n c i l e d i n a n y " s y n t h e s i s , " 1 1 3 Strauss c o n c l u d e s tha t it is b e t t e r t o " d e 
spair in t h e face o f the i r c o n t r a d i c t i o n t h a n [to a r g u e in s u p p o r t of] a dul l a n d 
c o w a r d l y h o d g e p o d g e . " B u t w h a t if "all p r e s e n t s t a n d p o i n t s " w e r e t o " res t 
o n a m i s u n d e r s t a n d i n g o f basic facts?" N o t tha t h e be l ieves it, b u t w h e n c e is 
s u c h e x a m i n a t i o n o f p r e s e n t o p i n i o n s t o b e a c c o m p l i s h e d ? O n l y b y s t e p p i n g 
o u t o f t h e p re sen t . 

If w e want to k n o w the present as it is, free of all ruling conceptions that w e 
must first examine, then we must be free of the present. This freedom does 
not fall right into our lap, but we must conquer it. ( '"Religiöse Lage der 
Gegenwar t , ' " 384) 

In a m o v e t h a t r e semble s H e r m a n n C o h e n ' s c r i t i que o f t he m y t h o l o g i c a l 
state o f consc iousness , Strauss rejects d e p e n d e n c e o n t h e p r e s e n c e as a p r e j u 
d ice : 

Just because humanity always has a present, it does not immediately follow 
that one needs to mind it: our fate is not our task. This is the principal 
mistake to which the human being of today succumbs again and again: the 
a t tempt of de te rmin ing the task from the fate. ( ' "Rel igiöse Lage der 
Gegenwar t , ' " 384) 

S t e p p i n g a w a y f r o m d e p e n d e n c e o n t h e o p i n i o n s o f t h e p r e s e n t m e a n s s t e p 
p i n g a w a y f r o m o p i n i o n s a l toge the r . H e n c e , a c c o r d i n g t o Strauss, w e f ind 
ourse lves i n a s i tua t ion that , in t he W e s t e r n t r ad i t ion , w a s first addressed b y 
Socra tes . 

This question was posed for the first t ime by Socrates. Whether , and to 
what extent he himself gave an answer to it, remains in the dark. In any 
case, his student Plato answered it: in the Politeia [i.e., in Plato's Republic]. In 
this work, in order to illustrate the difficulty of truthful knowing, Plato 
compares the situation of the human being wi th the situation of cave dwell
ers: a cave wi th a long entrance, extending upwards; the people caught in 
the cave since childhood, their legs and necks in chains; hence they always 
remain at the same spot, and they are prevented from turning their heads by 
the chain around their neck. From above, the glow of a fire shines from 
afar; a path runs above be tween the fire and the chained ones, along whose 
length a low wall has been erected. Passing along this wall, people carry all 
sorts of instruments, figures, etc. T h e chained ones can obviously see only 
the shadows of those instruments that are projected by the effect of the fire 
onto the opposite wall of the cave; hence, to t hem the shadows are the true 
things. If one of them were to be released and able to look up freely toward 
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the light, something that could only be done by suffering great pain, he 
would be blinded by the radiance, and hence he would not be able to 
recognize the things whose shadow he had seen earlier. H e would not k n o w 
where to turn, if he were told that he n o w saw the things whose shadows he 
had hi therto seen; moreover, the view of the light itself would hurt h im so 
m u c h that he would turn away and seek to return into the darkness of the 
cave; and it would need a long habituation and effort, even the use of force, 
until he was able to recognize the true things, and live in the light of truth. 
R e t u r n e d to the cave, he would keep the memory of his life in the light, 
but for this very reason, he would appear completely incomprehensible and 
ridiculous to his comrades. — T h u s , then, Plato presents the difficulties of 
doing philosophy, the natural difficulties. 1 1 4 If they are so extraordinary, no 
w o n d e r that there are so many contradictory opinions. Mindful of the Pla
tonic parable, w e shall not be deterred by the anarchy of opinions, but we 
will have to try as hard as we can to leave the cave. ( '"Religiöse Lage der 
Gegenwar t , ' " 385f.) 

Y e t t h e difficulties e n c o u n t e r e d a n d desc r ibed b y P l a to as t h e " n a t u r a l " 
difficulties o f d o i n g p h i l o s o p h y d o n o t sufficiently descr ibe t hose e n c o u n 
t e r e d b y t h e m o d e r n s . I n add i t i on t o t h e na tu ra l difficulties o f d o i n g p h i l o s o 
p h y , m o d e r n i t y s t ruggles w i t h t h e his tor ical r e l ig ion tha t p l a c e d itself b e 
t w e e n t h e anc i en t s a n d the m o d e r n s a n d a d d e d its o w n set o f p r o b l e m s tha t 
n e e d to b e c o m p r e h e n d e d be fo re o n e can successfully r e t u r n t o t h e l eve l 
ach i eved b y the ancients . Re la t ive t o t he ancients , w e reside in a " s e c o n d cave . " 

T o use the classical presentation of the natural difficulties of philosophizing, 
namely Plato's parable of the cave, one may say that today we find ourselves 
in a second, m u c h deeper cave than the lucky ignorant ones Socrates dealt 
with; w e need history first of all in order to ascend to the cave from which 
Socrates can lead us to light; w e need a propaedeutic, which the Greeks did 
not need, namely, learning through reading. ("Review of Ebbinghaus," p . 
215) 

Strauss d i scovers t h e analysis o f w h a t cons t i tu t e s t h e cause for t h e m o d 
e r n d e s c e n t i n t o a " s e c o n d c a v e " in M a i m o n i d e s ' Guide of the Perplexed. 

W e said: Plato represented the natural difficulties of philosophizing. Tha t is, 
those difficulties that are natural to the human being as such, as a sensual-
spiritual being, those difficulties that, according to the Platonic conception, 
are given through the senses. W e say "natural ," because there are difficul
ties that are not "natural ," but are effective only under certain precondi 
tions. In the Guide of the Perplexed, 1:31, R M b M adds to the Greeks ' reasons 



Introduction 31 

for disagreements in philosophy, and hence for the difficulty of doing ph i 
losophy, a fourth reason; in this regard he says literally: "in our time, there is 
a fourth reason that he (sc. Alexander of Aphrodisias) did not ment ion, 
because it did not exist there, namely habituation and education; for human 
beings love by nature what they are habituated to, and they incline toward 
i t ; . . . so it goes wi th the human being in regard to the opinions with which 
he was raised: he loves them, and he holds on to them, and he avoids 
deviant opinions. For this additional reason, then, the human being is p re 
vented from knowing the truth. This is what happens to the mult i tude wi th 
regard to the corporeality of God . . . on grounds of their habituation to the 
Scriptures that they firmly believe in and that they are used to , whose literal 
meaning seems to point to the corporeality of God. . . ." W e note: the 
difficulty of doing philosophy is fundamentally increased, and the freedom of 
doing philosophy is fundamentally reduced, by the fact that a revelation-
based tradition has stepped into the world of philosophy. ( '"Religiöse Lage 
der Gegenwar t , ' " in GS, 2:386) 

O n w h i c h Strauss c o m m e n t s fur ther , 

In a manner of speaking, the struggle of the entire period of the last three 
centuries, the struggle of the Enlightenment , is sketched, drawn up, in 
R M b M ' s comment : in order to make philosophizing possible in its na tu
rally difficult state, the artificial complication of philosophizing must be 
removed; one must fight against prejudices. Herein lies a fundamental differ
ence be tween modern and Greek philosophy: whereas the latter only fights 
against appearance and opinion, m o d e m philosophy begins by fighting against 
prejudices. 1 1 5 Hence , in this respect, the Enl ightenment wants to restore 
Greek freedom. W h a t does it achieve? It achieves the freedom of answering, 
but not the freedom of asking, only the freedom to say no , instead of the 
traditional yes (mortality as opposed to immortality, accident as opposed to 
providence, atheism as opposed to theism, passion as opposed to intellect). 
This liberation from the yes of tradition comes about through an all the 
more profound entanglement in tradition. Thus , the Enlightenment con 
ducts its fight against tradition in the name of tolerance, i.e., ultimately in 
the name of the love of the neighbor [Nächstenliebe]; thus religion is n o w 
made to rest entirely on the love of the neighbor, but in a way that, along 
wi th the doubt about the love of the neighbor (in its enlightened unde r 
standing), religion as such becomes completely doubtful. Or , to take an 
example from the later stages of the Enlightenment: w h e n the Enl ighten
ment turns openly atheistic and believes it has found God out as being 
constituted by the human heart, it does so, of all things, by absorbing into 
humani ty what had hitherto been definitions of the deity: self-redemption 
of humanity, self-guaranteeing of immorta l i ty , 1 1 6 taking on of providence. 
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And w h e n at every stage of the Enl ightenment there arise opponents of the 

Enl ightenment , these opponents on their part adopt the achievements of 

the Enl ightenment and reconstruct t hem in accord wi th their positions. 

(E.g.: revelation is understood as h u m a n product ion, as custom and as form, 

rather than as Law; creation not as the creation of the world, but as the 

mandate of all humanity, issued before they came into existence.) Since the 

Enl ightenment , it has been generally the case that each generation reacted to 

the preceding generation wi thout calling its foundations into question. 

( '"Religiöse Lage der Gegenwart , ' " 387) 

I t s eems q u i t e poss ible tha t , at this p o i n t , Strauss is i n d e e d y e a r n i n g for a 

re t r ieva l o f g e n u i n e be l ie f i n r eve la t ion . Y e t t h e essay also uses l a n g u a g e tha t 

suggests t h a t h e is n o t speak ing o f a " b a c k flip i n t o t h e w o r l d o f t h e S h u l k h a n 

A r u k h , " as R o s e n z w e i g o n c e p u t it . T h u s , for e x a m p l e , Strauss says t h a t t h e 

a n s w e r t o t h e m o d e r n c o n u n d r u m s h o u l d b e s o u g h t in a c o u r a g e o u s s tep 

f o r w a r d : " W e m u s t a lways l o o k forward, s t ra ight ahead ; ref lect iveness wi l l 

never t e a c h us w h a t w e n e e d t o d o " ( ' " R e l i g i ö s e Lage de r G e g e n w a r t ' , " i n 

GS, 2 : 3 8 5 ) . I n this , h e impl ic i t ly dismisses o n e o f his earl ier m a x i m s ( " T h e 

J e w is i n n e e d o f a n e x t r a o r d i n a r y m e a s u r e o f r e f l ec t i venes s . . . " in " P a u l d e 

L a g a r d e , " p . 90 ) . T h e c o u r a g e o u s m o v e f o r w a r d m u s t n o t b e u n d e r t a k e n 

w i t h o u t h e e d i n g t h e w a r n i n g s o f t h e " p r e s e n t , " y e t t h e w a r n i n g s are n o t t o 

d i s c o u r a g e o n e w h o w a n t s t o leave t h e p r e s e n t b e h i n d . 

Strauss feels c o n f i d e n t t ha t a n e w , n a ï v e rais ing o f t h e q u e s t i o n o f " H o w 

are w e t o l i v e ? " is poss ible , a n d it is poss ib le , at least a c c o r d i n g t o ' " R e l i g i ö s e 

Lage d e r G e g e n w a r t , ' " p rec ise ly because w e h a v e r e a c h e d t h e e n d o f all t r a 

d i t i o n . W e are at t h e e n d e v e n o f t h e s t ruggle against t r ad i t i on . T h e o n e 

c r e d i t e d w i t h a c c o m p l i s h i n g this e n d is N i e t z s c h e . 

T h r o u g h Nietzsche, tradition has been shaken to its roots. It has completely 

lost its self-evident truth. W e are left in this world wi thout any authority, 

any direction. On ly n o w has the question Trais ßicuTeov again received its 

full edge. W e can pose it again. W e have the possibility of posing it fully in 

earnest. W e can no longer read Plato's dialogues superficially only to puzzle 

over h o w m u c h old Plato knew about such and such; we can no longer 

superficially polemicize against him. Similarly wi th the Bible: we no longer 

self-evidently agree wi th the prophets; w e ask ourselves seriously whe the r 

perhaps the kings were right. W e must really begin from the very beginning. 

( '"Religiöse Lage der Gegenwar t , ' " 389) 

B u t it w o u l d h a r d l y b e t h e Strauss o f 1 9 3 0 w e r e h e n o t t o t u r n a r o u n d o n 

himself, ca l l ing i n t o q u e s t i o n his o w n asser t ion. 
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W e can begin from the very beginning: w e are lacking all polemic affect 
toward tradition (having nothing wherefrom to be polemical against it); 
and at the same t ime, tradition is utterly alien to us, utterly questionable. 
( '"Religiöse Lage der Gegenwart , ' " 389) 

H e n c e , i n t h e p e r i o d w i t h w h i c h w e e n d this v o l u m e , n o def ini te a n s w e r 
is g iven . W h a t r emains? Q u i t e a lot , i n d e e d . F o r Strauss h i m s e l f c o n c l u d e s 
t h e essay f r o m w h i c h w e q u o t e d b y se t t ing t h e stage for his e n t i r e fu tu re 
a g e n d a . 

But w e cannot immediately answer on our own, for w e k n o w that w e are 
deeply entangled in a tradition: we are even m u c h lower d o w n than the 
cave dwellers of P la to . 1 1 7 W e must rise to the origin of tradition, to the level 
of natural ignorance. ( '"Religiöse Lage der Gegenwar t , ' " 389) 

It s eems tha t , after t e n years o f s t ruggl ing , Strauss h a d finally b e g u n t o 
f ind his w a y o u t o f t h e u r b a n c o r r u p t i o n , a w a y tha t t h e W a n d e r b u n d B l a u -
W e i s s h a d b e e n u n a b l e t o p r o v i d e because o f t h e pervas ive p o w e r o f p r e j u 
d ice . Y e t this n e w " r e t u r n t o n a t u r e " leads n o t i n t o t h e w o o d s b u t i n t o an 
a rchaeo log ica l d i g . 1 1 8 I t is a r e t u r n t o t h e na tu ra l c o n d i t i o n s o f t h e ci ty , t h e 
polis. T o use a different i m a g e (one tha t Strauss i n v o k e s in "Eccles ia mi l i t ans" ) , 
t h e s i tua t ion in w h i c h m o d e r n m a n finds h i m s e l f r e sembles tha t o f a b u i l d e r 
o n t o p o f t h e T o w e r o f B a b e l w h o is so far r e m o v e d f r o m t h e f o u n d a t i o n s 
tha t n e i t h e r h e n o r a n y o n e else a r o u n d h i m has a n y t h i n g left b u t o p i n i o n s 
a b o u t t h e static a n d ma te r i a l c o n d i t i o n s o f t h e f o u n d a t i o n s o n t o p o f w h i c h , 
h o w e v e r , h e is r e q u i r e d t o b u i l d fur ther . Strauss dec ides tha t t h e o n l y w a y o f 
a c c o m p l i s h i n g this is t o d e s c e n d to t h e f o u n d a t i o n s a n d r e e x a m i n e t h e s t r u c 
t u r e . 

THE VIRTUE OF MODESTY 

Strauss starts o u t s o m e w h e r e in t h e v ic in i ty o f his c o n t e m p o r a r i e s , t h e d i a l e c 
t ic t h e o l o g i a n s . 1 1 9 H e h imse l f la ter p o i n t s t o t h e preface t o Kar l B a r t h ' s c o m 
m e n t a r y o n t h e Epis t le t o t h e R o m a n s as a t e x t t ha t is o f in teres t n o t o n l y t o 
t h e o l o g i a n s ; 1 2 0 a n d h e sends t o F r i ed r i ch G o g a r t e n o n e o f t h e dec is ive tex ts o f 
his phase o f r e o r i e n t a t i o n i n w h i c h h e analyzes t h e " n e w s o p h i s m " o f o u r 
a g e . 1 2 1 

N o t u n l i k e R u d o l f B u l t m a n n ' s d i s t i nc t ion b e t w e e n a historisch a n d a ^ e -
schichtlich a p p r o a c h — o n e b e h o l d e n to t h e fate o f t h e past, t h e o t h e r o n e a 
d a r i n g p r o j e c t i o n i n t o t h e f u t u r e — t h e ear ly Strauss seeks t o u n d e r s t a n d t r u e 
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r e l i g ion as t h a t w h i c h ho lds a d e e p l y necessary , d e e p l y ra t ional , a n d benef ic ia l 
b a l m t h a t can hea l t h e m o d e r n illness. H i s ear ly essays t e n d t o w a r d a j u x t a p o 
s i t ion o f t h e t w o a t t i tudes h e der ives f r o m the t r ad i t i on o f J a c o b i , S c h l e i e r 
m a c h e r , K i e r k e g a a r d , O t t o , B a r t h , a n d R o s e n z w e i g , t h e e i t h e r / o r o f i n t e l 
lec t a n d faith, w h i c h is m e d i a t e d o n l y t h r o u g h t h e wi l l . H i s t o r y a n d pol i t ics 
are c o n s t i t u t e d b y t h e bat t le for d o m i n a n c e b e t w e e n u l t ima te ly i r ra t iona l 
p o s i t i o n s t h a t a re e a c h a n d all abso lu tes a n d total i t ies . 

As is w e l l k n o w n , b y 1 9 3 6 Strauss a b a n d o n e d t h e a s s u m p t i o n tha t r e l i 
g i o n m a y c o n s t i t u t e t h e great " o t h e r " tha t is j u x t a p o s e d to r e a s o n . 1 2 2 H i s 
d i s cove ry o f t h e " e x o t e r i c " as a stylistic dev i ce tha t is c o m m o n t o all g rea t 
p h i l o s o p h e r s m a k e s h i m real ize tha t t h e o n l y o p p o s i t i o n w o r t h t a l k ing a b o u t 
is t ha t b e t w e e n p h i l o s o p h y a n d n o n p h i l o s o p h y . T h i s is n o t t o say tha t Strauss 
a b a n d o n s t h e n o t i o n o f t h é i n h e r e n d y ra t iona l c o r e o f r evea led r e l i g i o n . 1 2 3 

W h a t h e a b a n d o n s is t h e p r e s u p p o s i t i o n tha t re l ig ion , as c o n c e i v e d in t h e 
c o n t e x t o f t h e w r i t i n g s o f t h e m e d i e v a l E n l i g h t e n m e n t o f M a i m o n i d e s a n d 
his M u s l i m p redeces so r s , rests o n t h e a s s u m p t i o n o f an insuff ic iency o f h u 
m a n reason . Strauss calls this " T h o m i s t i c " s tance a d e t o u r h e h a d t o g o t h r o u g h 
be fo re b e g i n n i n g to u n d e r s t a n d t h e e x o t e r i c and , b y m e a n s o f it, M a i m o n i d e s . 
T h e c o n c e p t o f t h e L a w is h e n c e f o r t h a pol i t ica l c o n c e p t . Y e t it is i n t e r e s t i n g 
tha t , after t h e d i s c o v e r y o f t h e pol i t ica l c o n d i t i o n o f all ph i l o soph i ca l w r i t i n g , 
Strauss largely abstains f r o m w r i t i n g a b o u t t h e T o r a h itself. 1 2 4 

As w e h a v e said, t h e v i r t u e at t h e c o r e o f Strauss 's early w r i t i n g s is t ha t o f 
c o u r a g e . H e praises " c o u r a g e o u s l y b e l i e v i n g " in his d isser ta t ion o n J a c o b i , 
a n d r e c o m m e n d s it o v e r w h a t t h e n s e e m e d t o Strauss character is t ic o f t h e 
Car tes ian a t t i t ude , t ha t is, " t im id ly d o u b t i n g . " T h e early Strauss is a decisionist , 
a n d e v e n t h e late Strauss r ema ins m i n d f u l o f N i e t z s c h e ' s c r i t ique o f m o r a l i t y . 
M o r a l i t y , h e emphas i ze s in 1 9 7 0 in " A G i v i n g o f A c c o u n t s , " is t o h i m not t h e 
h i g h e s t v a l u e . Y e t , b e g i n n i n g in t h e 1930s , m o d e r a t i o n replaces c o u r a g e as 
t h e h i g h e s t va lue in t h e r e a l m o f t h e spirit , as w e l l as in t h e p u b l i c s p h e r e . 
M o d e r a t i o n is t h e prac t ica l idea l o f t h e p h i l o s o p h e r w h o accepts tha t i n t h e 
p u b l i c r e a l m n o total i t ies o r absolu tes c a n b e real ized, n o r m u s t s u c h a rea l iza
t i o n b e a t t e m p t e d . W i t h t h e u n d e r s t a n d i n g o f t h e f u n d a m e n t a l t e n s i o n b e 
t w e e n p h i l o s o p h i c a l r e a s o n i n g a n d t h e pol i t ica l s i tua t ion , Strauss r eaches t h e 
" s t a n d p o i n t " f r o m w h i c h to a r g u e against t h e flaws o f t h e m o d e r n idea l iza 
t ions o f t h e s p h e r e o f h u m a n agency . A t t h e e n d , Strauss 's en t i r e w o r k t u r n s 
i n t o a n a r g u m e n t n o t o n l y o n b e h a l f o f t h e f r e e d o m to p h i l o s o p h i z e b u t also 
o n b e h a l f o f t h e m o d e r a t e , y e t real, l iber t ies o f t h e pol i t ical b e i n g . 

T h e ear ly Straussian a g e n d a c o u l d also b e desc r ibed as r e a c h i n g for a 
d e s c r i p t i o n o f t h e va lue o f t h e pol i t ica l as d is t inct f r o m t h e m o r a l a n d t h e 
re l ig ious . T h i s awarenes s for t h e pol i t ica l was cer ta in ly r o o t e d in t h e d e b a t e s 
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a m o n g t h e y o u n g G e r m a n J e w i s h in te l lec tuals o f t h e renaissance g e n e r a t i o n 
o n t h e fu tu re o f t h e pol i t ica l Z i o n i s m tha t h a d b e e n i n a u g u r a t e d b y H e r z l a n d 
tha t , t o Strauss, w a s m o s t v iv id ly r e p r e s e n t e d b y J abo t i n sky . B u t t h e pol i t ica l 
Z i o n i s m o f his day is n o t w h a t gives Strauss 's wr i t i ngs the i r pecu l i a r e d g e . 
W h a t d i s t inguishes his early w o r k f r o m t h e start is t h e "d ia lec t ica l s ty le , " t h e 
m e n t a l agil i ty, a n d t h e in te l lec tual sub t le ty a n d i n d e p e n d e n c e tha t h e a b 
s o r b e d d u r i n g his earliest ph i lo soph ica l s tudies o n t h e Pantheismusstreit b e 
t w e e n J a c o b i a n d M e n d e l s s o h n c o n c e r n i n g L e s s i n g . 1 2 5 T h u s , w h e n Strauss 
raises his v o i c e in defense o f t h e pol i t ica l i n con t ras t t o t h e re l ig ious a n d 
cu l tu ra l Z i o n i s t a t t e m p t s t o c rea te a " t h i r d w a y , " a B u b e r i a n na t i ona l i sm "su i 
g e n e r i s , " h e d o e s so as s o m e o n e w h o is less i n t e re s t ed in pract ical pol i t ics t h a n 
in a " rad ica l i sm o f t h e o r y . " 1 2 6 L e a r n i n g f r o m Sp inoza , Strauss separates t h e 
pol i t ica l f r o m t h e q u e s t i o n o f re l ig ious t r u t h , a n d i n k e e p i n g w i t h M a c h i a v e l l i 
a n d his R o m a n tu to r s h e separates t he pol i t ica l f r o m m o r a l cons ide ra t i ons . 
H e n c e w h e n , after years o f p r e o c c u p a t i o n w i t h t h e p r o b l e m o f t h e pol i t ica l , 
Strauss e n c o u n t e r s t h e w r i t i n g s o f Ca r l S c h m i t t , h e n o t o n l y finds a familiar 
p o s i t i o n b u t also o n e tha t can b e b r o u g h t t o g rea te r clari ty a b o u t itself a n d its 
p r inc ip les . 

T h e r e is, o f c o u r s e , a d e e p i r o n y in t h e al l iance o f Strauss w i t h S c h m i t t . 
W h a t is i r o n i c is t ha t it reveals h o w unpo l i t i ca l (in t he S c h m i t t i a n sense o f 
poli t ical) Strauss 's pol i t ica l p h i l o s o p h y really is. Strauss 's al l iance w i t h t h e u l 
t r a - c o n s e r v a t i v e R i g h t b l o o m s at a t i m e w h e n this u l t r aconse rva t ive R i g h t 
sheds its last l iberal restraints a n d beg ins t o act o n its a n t i - S e m i t i c p r inc ip les . 
Strauss 's a g r e e m e n t o n p r inc ip l e w i t h S c h m i t t ' s c o n c e p t o f t h e pol i t ica l d o e s 
n o t b l i n d h i m to t h e fact tha t t h e l ines b e t w e e n f r iend a n d foe are b e i n g 
c o m p l e t e l y r e d r a w n . B u t Strauss, t he p h i l o s o p h e r , insists o n a c h o i c e tha t has 
n o t h i n g t o d o w i t h S c h m i t t ' s c o n c e p t o f t h e pol i t ica l . In t h e years 1 9 3 2 - 3 5 , 
Strauss t h e J e w k n o w s h e m u s t leave G e r m a n y , b u t as a pol i t ica l p h i l o s o p h e r 
h e c a n n o t d e n y t h e r igh t o f t h e G e r m a n " n a t i o n a l u p r i s i n g , " e v e n if it m e a n s 
r e n e w e d g h e t t o i z a t i o n o r expu l s ion o f t h e J e w s . T o b e sure , in 1 9 3 3 n e i t h e r 
Strauss n o r m o s t o f his conse rva t ive G e r m a n c o n t e m p o r a r i e s w e r e s p e a k i n g 
o f t h e possibi l i ty o f a phys ica l ann ih i l a t i on o f t he J e w s . Strauss 's assent o n 
p r i nc ip l e t o t h e right o f a n a t i o n t o enac t e v e n t h e m o s t radical c o n s e r v a t i v e 
n a t i o n a l pol i t ics m u s t n o t b e m i s t a k e n for a n assent t o t h e physical e r ad i ca t i on 
o f his o w n p e o p l e . 

In his ear ly w r i t i n g s , Strauss d i s c o v e r e d t h e ph i l o soph i ca l p r o b l e m o f t h e 
pol i t ica l t ha t a rose for h i m c o n c r e t e l y in t h e c o n t e x t o f pol i t ica l Z i o n i s m . 
T h e pol i t ica l q u e s t i o n " H o w are w e to l i ve?" b e c a m e t h e t o o l b y w h i c h h e 
e x a m i n e d m o d e r n ph i lo soph ie s o f re l ig ion a n d b y w h i c h h e cu t t h r o u g h 
m u c h o f t h e con fus ion tha t cha rac t e r i zed t h e cu l tu ra l p h i l o s o p h i e s o f t h e 
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time. It u l t ima te ly forced h i m to t u r n b a c k to t h e m e d i e v a l a n d a n c i e n t sources , 
w h e r e h e d i s c o v e r e d a k i n d r e d t y p e o f w r i t i n g : t h e e x o t e r i c w r i t i n g o f t h e 
g rea t p h i l o s o p h i c a l w r i t e r s o f t h e past . In an i n t e r e s t i ng parallel t o H e i d e g g e r ' s 
h e r m e n e u t i c t u r n , t h e m a t u r e Strauss w a s s o m e o n e w h o h a d a b a n d o n e d t h e 
a t t e m p t t o speak t h e r e d e m p t i v e w o r d for t h e m o m e n t , o n e w h o n o l o n g e r 
h a d t h e des i re t o pa r t i c ipa te in a pol i t ica l m o v e m e n t , o n e t o w h o m t h e fu tu re 
h a d n o t h i n g t o d o w i t h t he n e x t g rea t synthesis . A t t he e n d o f t h e ear ly 
w r i t i n g s s tands a confess ion o f i g n o r a n c e , o n e tha t m o v e s b e y o n d t h e docta 
ignorantia o f C h r i s t i a n E u r o p e tha t is d i a g n o s e d as a regress ion b e l o w , r a t h e r 
t h a n an a d v a n c e b e y o n d , t h e Socra t ic cave . T h e m o d e r n con fus ion is t o b e 
o v e r c o m e o n l y b y w a y o f an u n p r e c e d e n t e d effort t o r e t u r n t o t h e na tu ra l 
p r o b l e m s or ig ina l ly addressed b y G r e e k p h i l o s o p h y : a r e t u r n t o t h e r o o t s o f 
W e s t e r n t h o u g h t . I ron ica l ly , as Strauss p o i n t s o u t m u c h later, t h e act o f " r e 
t u r n i n g " t h a t is a p p l i e d t o t h e G r e e k s t r and o f W e s t e r n t h o u g h t de r ives f r o m 
t h e H e b r e w c o n c e p t o f teshuvah.ni 

A fu r the r i r o n y o f Strauss 's t u r n t o m e d i e v a l a n d a n c i e n t sources is its 
a l m o s t to ta l ecl ipse o f bibl ical a n d r a b b i n i c sources . As m u c h else in Strauss 's 
o e u v r e , th is re la t ive ecl ipse m u s t n o t b e t a k e n as a nega t i ve ve rd ic t . W h e n , in 
1 9 3 5 , Strauss t u r n e d his b a c k o n re l ig ious O r t h o d o x y as u n a c c e p t a b l e t o t h e 
m o d e r n J e w a n d o n pol i t i ca l Z i o n i s m as u l t ima te ly an insuff icient s o l u t i o n t o 
t h e J e w i s h p r o b l e m , h e d id so w i t h o u t i ssu ing a real v e r d i c t o f c o n d e m n a 
t i o n . As a J e w h e t u r n e d t o classical po l i t i ca l p h i l o s o p h y , b u t n o t w i t h o u t 
l e a v i n g h i m s e l f o p e n t o r e e n g a g i n g j e w i s h sources a n d J e w i s h pol i t ica l real i ty 
after h a v i n g w o r k e d h i m s e l f b a c k t o t h e cave o f na tu ra l i g n o r a n c e . F o r only 
then c o u l d h e env isage h imse l f b e g i n n i n g again t o t h i n k a b o u t t h e q u e s t i o n o f 
w h a t r e v e l a t i o n m e a n s t o na tu r a l m a n , t o a m a n as ye t u n t a i n t e d b y t h e m a n y 
r econc i l i a t i ons , sub la t ions , a n d m i t i g a t i o n s o f r eve la t ion tha t h a v e l ed t o t h e 
m o d e r n i g n o r a n c e c o n c e r n i n g t h e f u n d a m e n t a l difference b e t w e e n r e l i g ion 
a n d p h i l o s o p h y . 1 2 8 I t m a y h a v e b e e n this k i n d o f cons ide r a t i on , a c o n s i d e r 
a t i o n o f " i n t e l l e c tua l p r o b i t y , " 1 2 9 t ha t p r o v i d e d Strauss w i t h t h e c o n f i d e n c e 
t h a t h e w a s n o t i n fact a b a n d o n i n g J u d a i s m at its darkes t h o u r . If so , it m u s t 
also b e a d m i t t e d t h a t Strauss w a s u n a b l e t o m a k e g o o d o n such a p r o m i s e , 
p e r h a p s b e c a u s e it w a s t o o a m b i t i o u s for a s ingle l i fe t ime. It m a y also exp la in 
w h y , t o d a y , w e see a reviva l o f Straussian t h o u g h t a m o n g conse rva t i ve a n d 
O r t h o d o x J e w s . T h e r e is a d e c i d e d fee l ing o f un f in i shed bus iness tha t su r 
r o u n d s Strauss 's s t a t e m e n t s a b o u t J e w s a n d J u d a i s m , business o f a k i n d tha t 
c o n c e r n s us t o d a y . I t is t he re fo re h a r d l y for reasons o f h is tor ical cur ios i ty 
a l o n e t h a t Strauss 's ear ly w r i t i n g s dese rve t o b e p u t be fo re t h e E n g l i s h - s p e a k 
i n g r eade r . 



Introduction 3 7 

N O T E S 

1. The early years of Strauss are the subject of Eugene R. Sheppard, "Leo Strauss 
and the Politics of Exile" (Ph.D. diss, UCLA, 2001), written under the supervision of 
David Myers. While the text of this dissertation was not available to me at the time of 
the completion of this introduction, Dr. Sheppard was kind enough to read a draft of 
this volume and offer a number of helpful suggestions. 

2. For the following, see Leo Strauss, Jewish Philosophy and the Crisis of Modernity: 
Essays and Lectures in Modem Jewish Thought, ed. Kenneth Hart Green (Albany: S U N Y 
Press, 1997), 3-6 ; Heinrich Meier, "Vorwort des Herausgebers," in GS, 2:ix-xxxiv; 
and Leo Strauss, "A Giving of Accounts," in Jewish Philosophy and the Crisis of Modernity, 
457-66. 

3. This and the following in Strauss, "A Giving of Accounts," 460. 
4. O n the following cf. Glenn Richard Sharfman, "The Jewish Youth Movement 

in Germany, 1900-1936: A Study in Ideology and Organization" (Ph.D. diss., University 
of North Carolina at Chapel Hill, 1989), and see text and notes to Strauss, "Response to 
Frankfurt's 'Word of Principle'," below. O n the Wanderbünde cf. Michael Brenner, The 
Renaissance of Jewish Culture in Weimar Germany (New Haven: Yale University Press, 
1996), 230 n. 39; Chanoch Rinott , "Major Trends in Jewish Youth Movements in 
Germany," in Leo Baeck Institute Year Book XIX (London: Seeker & Warburg, 1974), 7 7 -
95; Walter Laqueur, A History of Zionism (New York and San Francisco: Holt, Rinehart 
and Winston, 1972), 194fF., 484ff.; idem, "The German Jewish Youth Movement and 
the 'Jewish Quest ion ' ," in Leo Baeck Institute Year Book VI (London: Seeker & Warburg, 
1961), 193-205; Werner Rosenstock, "The Jewish Youth Movement ," in Leo Baeck 
Institute Year Book XIX (London: Seeker & Warburg, 1974), 97-102. Cf. also Avraham 
Barkai, "The Organized Jewish Communi ty ," in Germanjewish History in Modern Times, 
ed. Michael A. Meyer with the editorial assistance of Michael Brenner, vol. 4: Renewal 
and Destruction, 1918-1945, ed. Avraham Barkai and Paul Mendes-Flohr (New York: 
Columbia University Press, 1996), 90-95; and Jehuda Reinharz, Fatherland or Promised 
Land: The Dilemma of the German Jew, 1893-1914 (Ann Arbor: University of Michigan 
Press, 1975), 152f. O n the significance of the student corporations for early German 
Zionism, see also, anecdotally, Richard Lichtheim, Rückkehr: Lebenserinnerungen aus der 
Frühzeit des deutschen Zionismus (Stuttgart: Deutsche Verlagsanstalt, 1970), 79-94 . 

Blau-Weiss was founded in 1907 in Breslau (the German city with the largest 
urban Jewish population) and merged with a Berlin chapter in 1912, constituting the 
Jüdischer Wanderbund Blau-Weiss. The orientation of the Breslau chapter was reli
gious Zionist. T h e most famous debate on the orientation of Blau Weiss involved Die 
blau-weisse Brille, a set of pamphlets authored by the seventeen-year-old Gershom Scholem 
and distributed privately between summer 1915 and early 1916, then in Der Jude 1, no. 
12 (March 1917): 822-25, then in Blau-Weiss Führerzeitung, August 1917, 26-30 under 
the title "Jugendbewegung, Jugendarbeit , und Blau Weiss" (English by Wal ter 
Dannhauser in On Jews and Judaism in Crisis [New York: Schocken, 1976], 49-53), as 
well as Scholem's critique of the Prunn covenant of 1922, reluctandy published by 
Rober t Weltsch in Jüdische Rundschau, no. 27 (8 December 1922), cited in Rinot t , 
"Major Trends," 89). 
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5. Reinharz, Fatherland or Promised Land, 151, calls Blau-Weiss one of the most 
active Jewish youth organizations in Germany. 

6. O n this and the following cf. Laqueur, "The German Jewish Youth Move 
ment ," 193ff. 

7. Friedrich Ludwig Jahn (1778—1852), better known as Turnvater Jahn, peda
gogical reformer and politician, promoted physical exercise as part of educational re
form and as patriotic preparation for the wars of liberation of Germany from French 
occupation. 

8. Paul de Lagarde (née Bötticher): see below, p. 97n. 
9. Julius Langbehn (1851-1907), pan-Germanist, published under the pen name 

"Der Rembrandtdeutsche"; lyricist of poetic realism. 
10. Rinot t , "Major Trends," 90. The age of the regular members in the Wander

vogel and its counterparts ranged from fifteen to twenty-two (high school and univer
sity age). 

11. See Laqueur, "The German Jewish Youth Movement ," 193. 
12. Cf. ibid., 197-98. 
13. In contrast to the highly organized Kartell jüdischer Verbindungen with which 

it merged in 1922 (see below), Blau-Weiss was always considered (from the perspective 
of the K.J.V.) as more of a youth movement, and the comparison between the majority 
German youth movement and its minority Jewish counterpart is a firmly established 
topos in the debates of the 1920s. Cf. "Ein prinzipielles Wort zur Erziehungsfrage," 

Jüdische Rundschau 27, nos. 103/104 (29 December 1922): 675-76, a document coau-
thored by Erich Fromm, Fritz Goithein, Leo Löwenthal, Ernst Simon, and Erich Michae
lis. Here we read that "since one did not find the connection to the non-Jewish youth 
movement , one took up the Zionist idea . . ." (675), and "The national Jewish youth 
movement made the very same basic mistake. It proclaimed the autonomy of youth and 
set this youth (or also the 'Bund') as its highest goal" (676). Also see Herbert Foerder, 
"Die Aufgaben des K.J.V.," Der jüdische Student 2, nos. 4 /5 (June/July 1925): 109f. (p. 
110: "Unsere Jugendbewegung ist sicherlich nicht knechtisch abhängig, aber verständ
licherweise stark beeinflußt von der deutschen Jugendbewegung" [Our youth move
ment is certainly not slavishly dependent but understandably strongly influenced by the 
German youth movement]). Cf. Siegfried Kanowitz, " Z u m Kartelltag: Erweiterung 
unserer Grundlagen," Der jüdische Student 25, no. 1 (March 1928): 2. These latter two 
sources are programmatic statements by members of the K.J.V. board of directors, and 
hence are highly representative of the mainstream of German Zionist students. 

14. Cf. Rinot t , "Major Trends," 78; and Brenner, Renaissance of Jewish Culture in 
Weimar Germany, 46-49 

15. Cf. Kanowitz, " Z u m Kartelltag: Erweiterung unserer Grundlagen," 10. The 
Altherrenarbeit, that is, the work of recruiting postgraduates over the age of twenty for 
involvement with the youth organizations or with other Zionist institutions, was always 
a major concern of the K.J.V. Cf., e.g., Siegfried Kanowitz, " Z u m Kartelltag," Der 
jüdische Student 2, no. 3 (May 1925): 69. 

16. Cf. Rinot t , "Major Trends," 77, and cf. Fromm et al., "Ein prinzipielles W o r t 
zur Erziehungsfrage." 
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17. Cf. Sharfman, "Jewish Youth Movement in Germany," 74, 204, 206. 
18. Ernst Simon, quoted in Rinott , "Major Trends," 84. 
19. O n the predominandy middle-class afFdiation of Blau-Weiss, cf. Rinot t , " M a 

jor Trends," 77. 
20. Cf. Rosenstock, "The Jewish Youth Movement ," 97-102, esp. 99. 
21 . Cf. the intervention of the seventeen-year-old Gershom Scholem, "Die blau

weiße Brille," 822-25, w h o criticized Blau-Weiss for its lack of an actual pursuit of 
immigration to Palestine, for espousing too much desire and too litde action, and so on. 
See Rinot t , "Major Trends," 88f. Scholem was not himself a member of Blau-Weiss, 
but his position was widely debated and even published in the Blau-Weiss Führerzeitung, 
August 1917, 26-30. 

22. Cf. Rinot t , "Major Trends," 85. 
23. Cf. Ibid., 93 . 
24. Cf. Friedrich Nietzsche, Jenseits von Gut und Böse, # 251, in vol. 5 of Sämtliche 

Werke: Kritische Studienausgabe in 15 Bänden, ed. Giorgio Colli and Mazzino Montinari, 
(München: D T B ; Berlin and N e w York: Walter de Gruyter, 1980, 192f.; and cf. 
Yirmeyahu Yovel, Dark Riddle: Hegel, Nietzsche, and the Jews (University Park: Pennsyl
vania State University Press, 1998), 119f. 

25. Cf. Kenneth Hart Green, Jew and Philosopher: The Return to Maimonides in the 
Jewish Thought of Leo Strauss (Albany: S U N Y Press, 1993), 166 n. 119, 178 n. 57. 

26. Cf. Strauss, "A Giving of Accounts," 460. 
27. Cf. Ernst Cassirer, Das Erkenntnisproblem in der Philosophie und Wissenschaß der 

neueren Zeit (Berlin: Bruno Cassirer, vols. 1-2: 1906-7, vol. 3: 1920, and vol. 4: 1950. 
English: The Problem of Knowledge: Philosophy, Science, and History since Hegel, translated 
from the manuscript by W. H. Woglom and Charles W . Hendel (New Haven: Yale 
University Press, 1955-57). 

28. Until he met Heidegger, Strauss considered Max Weber "the incarnation of 
the spirit of science and scholarship." See Strauss, "A Giving of Accounts," 461. 

29. O n Strauss's conversations with Husserl and his first impressions of Heidegger, 
see ibid., 460-61 . 

30. Gadamer et al. were still nominally students of Paul Natorp, after Hermann Cohen 
the surviving head of the Marburg school of neo-Kantianism. Thus, for example, Gadamer 
was the editor of the 1924 Festschrift for Natorp. (See Festschrift für Paul Natorp zum 
Siebzigsten Geburtstage von Schülern und Freunden gewidmet [Berlin and Leipzig: Walter de 
Gruyter, 1924].) But even Natorp's own late philosophy, similar to that of the aging 
Rickert in Heidelberg, had turned toward the biologism and vitalism of the rhetoric of 
the youth movement. O n the rise and decline of the Marburg school of neo-Kantianism, 
see Ulrich Sieg, Aufstieg und Niedergang des Marburger Neukantianismus: Die Geschichte 
einer philosophischen Schulgemeinschaft (Würzburg: Königshausen und Neumann, 1994). 

31 . Cf. also Leo Strauss, What is Political Philosophy? (New York: The Free Press, 
1959), 246, where he states that Cassirer "had transformed Cohen's philosophic system, 
the very center of which was ethics, into a philosophy of symbolic forms in which ethics 
had silently disappeared." I thank Ken Green for pointing me to this source. 

32. Strauss was not the only one, but certainly was one of the first ones, to pay 
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attention to this important difference. Cf. Alfred Jospe, Die Unterscheidung von Mythos 
und Religion bei Hermann Cohen und Ernst Cassirer in ihrer Bedeutung für die jüdische 
Religionsphilosophie (Oppeln: Reuther und Reichard, 1932). 

33. See text of and notes to " O n the Argument with European Science." Strauss's 
radical understanding of Hermann Cohen was unique at the time. It surpassed even the 
claims made by Rosenzweig in his introduction to Cohen's Jewish Writings (1924). 
While Rosenzweig, in a conscious act of hagiography, argues that Cohen departed 
from his idealist system when he moved to Berlin in 1912 and went on to write his later 
work on religion, Strauss asserts that Cohen's entire system rested on religious presup
positions. H o w he arrived at this conclusion is not clear to me. Perhaps it was, as he 
recommended to Wobbermin, "nothing less than a reading of the entire work" that 
persuaded him in this matter. Cohen continued to exert a certain presence also in 
Strauss's later works. Cf. Strauss, "A Giving of Accounts," 460; idem, the preface to 
Spinoza's Critique of Religion, trans. Elsa Sinclair (New York: Schocken, 1965); and the 
introductory essay to Hermann Cohen, Religion of Reason Out of the Sources of Judaism 
N e w York: Frederick Ungar, 1972), reprinted in Strauss, Jewish Philosophy and the Crisis 
of Modernity, 267-82. T h e essay concludes with the moving statement, "It is a blessing 
for us that Hermann Cohen lived and wro te" (Jewish Philosophy and the Crisis of Moder
nity, 282). See Green, Jew and Philosopher, 185 n. 16, for a variety of views on Strauss's 
relation to Cohen, none of which can be regarded as having probed the full depth of the 
matter. 

34. In 1920, when Strauss was presumably still zealous, he attempted to convert 
Jacob Klein to Zionism. He failed in this mission, but Strauss and Klein subsequently 
became close lifelong friends. Cf. Strauss, "A Giving of Accounts." The entire piece is 
an homage to this friendship. 

35. See Strauss, "Comment on Weinberg's Critique." 
36. Cf. Hagit Lavsky, Before Catastrophe: The Distinctive Path of German Zionism 

(Detroit: Wayne State University Press; Jerusalem: The Magnes Press and Leo Baeck 
Institute, 1996), the first comprehensive study of the institutional and economic aspects 
of German Zionism from its beginnings until 1933. Dr. Lavsky documents that, in the 
Weimar yean, "Palestinocentrism" displaced the diasporatic orientation of German Z i 
onism. Strauss seems to have remained unaffected by this general trend, or, put differ
ently, Strauss lost touch with (or faith in) the general development of Zionism to the 
same degree that German Zionism outgrew the preoccupations of the youth move 
ment. 

37. See, for example, "Propaganda," Der jüdische Student 28, no. 1 (January 1931): 
6ff., where Hider 's doctrine of propaganda from Mein Kampf "is referred to as something 
from which "we may learn a few things for our own propaganda" (6). 

38. Strauss's sympathy for Schmitt may be philosophically rather than politically 
motivated, but certainly means an affinity with the latter's political philosophy. It may 
also show the rather German Jewish (and wholly unpolitical) trait of privileging the 
theoretical over the political, principle over praxis, contradicting the very principle in 
praxis that is supported in theory. Strauss's critique of (philosophical) pluralism is first 
presented in "Der Konspektivismus" (1929). 

39. Cf. Der jüdische Student 18, no. 5 (September-October 1921): 234: "Jabotinsky 



Introduction 41 

m a c h t e auch auf die i h m in bes t immten P u n k t e n sachlich nicht Z u s t i m m e n d e n durch 

die Kraft seiner Persönl ichkeit u n d die W u c h t u n d bildhafte Klarheit seiner R e d e e i n e n 

starken Eindruck" [The strength o f his personality and the impact and intuit ive clarity 

o f his speech deeply impressed e v e n those w h o disagreed w i t h h i m in certain respects]. 

(From a report b y Arthur Stein.) 

4 0 . It w o u l d be helpful if w e k n e w w h e n Strauss m e t Jabotinsky, namely , w h e t h e r 

these meet ings t o o k place in the earliest per iod ( 1 9 2 3 - 2 5 ) or during Strauss's phase o f 

reorientat ion ( 1 9 2 8 - ) , w h e n he was still active in the Zionis t m o v e m e n t yet began to b e 

interested in classical m o d e s o f political thought . If the meet ings t o o k place during the 

latter period, it m i g h t suggest an inf luence o f Jabotinsky and the revisionist m o v e m e n t 

o n Strauss's sympathy for Carl Schmitt and other posdiberals. If the meet ings t o o k place 

earlier, such an inf luence is still no t to be ruled out . T h e w o r d i n g and tone o f the 

anecdote cited in the f o l l o w i n g w o u l d suggest an earlier rather than a later m e e t i n g w i t h 

Jabotinsky. 

4 1 . Strauss, " W h y W e R e m a i n J e w s , " in Jewish Philosophy and the Crisis of Moder

nity, 3 1 9 . 
4 2 . Cf. Brenner , Renaissance of Jewish Culture in Weimar Germany. 
4 3 . As m e n t i o n e d in n. 13, supra, the declaration o f educational principles ("Ein 

prinzipielles W o r t in der Erziehungsfrage"), against w h i c h Strauss p o l e m i c i z e d in " R e 

sponse to Frankfurt's ' W o r d o f Principle'" and w h i c h appeared in Die jüdische Rundschau 

27 , nos. 1 0 3 - 4 (29 D e c e m b e r 1922): 6 7 5 - 7 6 , was signed by Erich F r o m m , Fritz Goi the in , 

Ernst S i m o n , L e o Löwentha l , and Erich Michael is (Hamburg) . 

4 4 . Cf. Brenner , Renaissance of Jewish Culture in Weimar Germany, 86; and see 
G e r s h o m S c h o l e m , Von Berlin nach Jerusalem (Frankfurt: B ib l io thek Suhrkamp, 1977) , 

1 9 0 - 9 8 . O n F r o m m , cf. Ra iner Funk, Erich Fromm mit Selbstzeugnissen und Bilddokumenten 

dargestellt ( R e i n b e c k bei Hamburg: R o w o h l t T a s c h e n b u c h Verlag, 1993) . 

4 5 . See Franz R o s e n z w e i g ' s letter to E m s t S i m o n o f 6 D e c e m b e r 1 9 2 4 , in Briefe 

und Tagebücher, vo l . 2: 1918-1929, ed. R a c h e l R o s e n z w e i g u n d Edith R o s e n z w e i g -

S c h e i n m a n n , unter M i t w i r k u n g v o n Bernhard Casper ( T h e Hague : Nijhoff, 1979) , 

1007; and cf. N a h u m N . Glatzer, " T h e Frankfurt Lehrhaus," in Essays in Jewish Thought 

(Tuscaloosa: Univers i ty o f Alabama Press, 1978) , 2 6 5 £ , q u o t e d in Green , Jew and Phi

losopher, 199 n. 10. O n the Lehrhaus, cf. also Brenner, Renaissance of Jewish Culture in 

Weimar Germany, 86f. A t the Lehrhaus, F r o m m lectured o n Karaism, Löwentha l o n 

marginal figures in Jewi sh history, and Strauss first o n C o h e n and later o n Spinoza. 

A c c o r d i n g to Glatzer, Strauss "led an analytical reading o f H e r m a n n C o h e n ' s Religion of 

Reason" in 1 9 2 3 - 2 4 and lectured o n Spinoza in 1 9 2 4 - 2 5 , that is, at a t ime w h e n the 

Lehrhaus had already b e g u n to disintegrate. In the letter to S i m o n , R o s e n z w e i g associ

ates Strauss w i t h "the really d u m b " kind o f Z i o n i s m , c o n c e d i n g that he , at least, repre

sented it w i t h the "dehors o f the spirit." 

4 6 . Der Jude, n a m e d by its founder and editor Martin B u b e r after an earlier journal 

publ ished b y Gabriel Riesser ( 1 8 3 2 - 3 3 ) , appeared as a m o n t h l y from 1 9 1 6 to 1 9 2 4 . Its 

orientat ion was pluralistic. 

47 . Die jüdische Rundschau replaced Herzl's Die Welt as the central organ o f the 

W o r l d Zionist Organizat ion in the German language. It was published by R o b e r t Wel t sch 

in Berl in. A c c o r d i n g to Jehuda Re inharz , Die jüdische Rundschau was influential far 
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b e y o n d the circle o f its five thousand to seven thousand subscribers. Cf. Re inharz , 
Fatherland or Promised Land, 103 . 

4 8 . Der jüdische Student was founded in 1 9 0 2 in Breslau by the B u n d jüdischer 
C o r p o r a t i o n e n (B.J .C.) , w h i c h , a l o n g w i t h the Kartell z ionist ischer V e r b i n d u n g e n 
(K.Z.V. , the Zionist alternative to the German-Jewish Kartel l -Convent der Verbindungen 
deutscher S t u d e n t e n j ü d i s c h e n Glaubens , abbr. K - C ) , later const i tuted the Kartell 
jüdischer V e r b i n d u n g e n , K.J.V. T h e first Der jüdische Student ran for on ly o n e year 
before it w e n t under. It began its regular operations on ly in 1907, w h e n Kurt B lumenfe ld 
reorganized the structure o f the B.J .C. After the merger o f B.J. C . and K . Z . V . in 1914 , 
the journal ran first as the Monatsschrift, then (from June 1918) as the Zeitschrift o f the 
K.J.V. U n t i l 1920 , the publicat ion was strictly internal, its content restricted to the 
m e m b e r s h i p ("streng vertraulich," " G e h e i m " ) . Thi s need for secrecy returned in the 
early 1930s , w h e n the political situation in G e r m a n y began to deteriorate. T h e journal 
was d i scont inued in 1 9 3 3 . Before Der jüdische Student dropped its secrecy clause and 
b e c a m e a public journal (1920) , the Kartell briefly also produced ajournai for the g e n 
eral publ ic (Der jüdische Wille, 1 9 1 8 - 2 0 ) , w h i c h was again revived in 1 9 3 3 (until 1937) . 
Source: R o b e r t G i d i o n , "25 Jahre J. St . ," Der jüdische Student 26 , nos. 1 / 2 (February 
1929): 3 - 5 . 

4 9 . See GS, 2 :xxx , and cf. the notes to "Franz R o s e n z w e i g and the A c a d e m y for 
the Science o f judai sm," in this vo lume . Cf. also Scho lem, Von Berlin nach Jerusalem, 189. 

50 . In a letter relating to this issue, Franz R o s e n z w e i g o n c e expl ic idy referred to 
the possibil ity that a "Fräulein D o k t o r " cou ld serve as a fe l low. 

5 1 . Cf. Franz R o s e n z w e i g , "Zei t ists . . . (Ps. 119, 126): G e d a n k e n über das 
B i ldungsprob lem des Augenbl icks ," reprinted in Der Mensch und sein Werk: Gesammelte 
Schriften, vo l . 3 : Zweistromland: Kleinere Schriften zu Glauben und Denken, ed. R e i n h o l d 
M a y e r and A n n e m a r i e M a y e r (Dordrecht and B o s t o n : Martinus Nijhoff, 1984) , 461— 
8 1 ; and R o s e n z w e i g , "Bi ldung u n d ke in E n d e (Pred. 12 ,12): W ü n s c h e z u m j ü d i s c h e n 
B i l d u n g s p r o b l e m des A u g e n b l i c k s , i n s b e s o n d e r e zur V o l k s h o c h s c h u l f r a g e , " i n 
Zweistromland, 4 9 1 - 5 0 3 . 

5 2 . See Franz R o s e n z w e i g , letter to Gustav Bradt, 9 O c t o b e r 1926 , in Briefe und 
Tagebücher, 2 :1107 . A m o n g the other fe l lows w e r e Fritz Jizchak Baer, H a r t w i g D a v i d 
Baneth , Selma Stern, and C h a n o c h Albeck, all "highly gifted scholars" w h o s e "names 
and ach ievements ," according to G e r s h o m S c h o l e m , "still e c h o in the Sc i ence o f j u d a 
i sm today." See S c h o l e m , Von Berlin nach Jerusalem, 189 . 

5 3 . Franz R o s e n z w e i g himself was highly critical o f the direct ion o f the academy 
that h e had he lped to initiate. See R o s e n z w e i g , "Bi ldung und ke in E n d e (Pred. 12 ,12 ) ," 
4 9 1 - 5 0 3 . 

54 . Cf. GS, 2:xxxi . In M o s e s M e n d e l s s o h n , Gesammelte Schriften: Jubiläumsausgabe, 
vol . 2: Schriften zur Philosophie und Ästhetik, ed. Fritz Bamberger and L e o Strauss (Berlin: 
Akademiever lag , 1931) , Strauss publ ished introduct ions to "Pope e in Metaphysiker! ," 
"Sendschre iben an d e n Herrn Magister Lessing in Leipzig ," " K o m m e n t a r zu den ' T e r 
m i n i der Logik' des M o s e s ben M a i m o n , " and "Abhandlung über die E v i d e n z . " In 
M o s e s M e n d e l s s o h n , Gesammelte Schriften: Jubiläumsausgabe, vol . 3 , pt. 1: Schriften zur 
Philosophie und Ästhetik,, ed. Fritz Bamberger and L e o Strauss (Berlin: Akademiever lag , 
1932) , Strauss publ i shed introduct ions to "Phädon ," "Abhandlung v o n der U n k ö r p e r -
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l ichkeit der m e n s c h l i c h e n See le ," " Ü b e r e inen schrifdichen Aufsatz des Herrn de L u c , " 
and " D i e See le ." A n introduct ion to " D i e Sache Gottes oder die gerettete V o r s e h u n g , " 
wri t ten in 1936 , was to be part o f v o l u m e 3 , pt. 2, but cou ld n o longer b e publ ished at 
the time. It first appeared in Einsichten: Gerhard Krüger zum 60. Geburtstag, ed. Klaus 
O e h l e r and R i c h a r d Schaeffler (Frankfurt am Main: Vi t tor io Klostermann, 1962) , 3 6 1 -
7 5 , and was later inc luded also in M o s e s M e n d e l s s o h n , Gesammelte Schriften: Jubiläums
ausgabe, vo l . 3 , pt. 2: Schriften zur Philosophie und Ästhetik, ed. L e o Strauss (Stuttgart and 
Bad Cannstatt: Friedrich F r o m m a n n Verlag [Günther H o l z b o o g ] , 1974) . In the 1930s , 
the edi t ion was under the general editorship o f Julius Gut tmann , whereas its c o n t i n u a 
t ion after W o r l d W a r II was steered by Alexander Al tmann. Strauss's mos t significant 
contribution by far to the Mendelssohn edition was his introduction to "Morgenstunden" 
and " A n die Freunde Lessings," w h i c h was first publ ished in 1974 . It is no t o n l y the 
m o s t v o l u m i n o u s p iece (see GS, 2 : 5 2 8 - 6 0 5 ) , but also the m o s t elaborate and, in terms 
o f Strauss's o w n d e v e l o p m e n t , the mos t interesting o n e . It was wri t ten in 1 9 3 7 , at a 
t ime w h e n Strauss felt gready indebted to Lessing for his o w n rediscovery o f "the dis
t inct ion b e t w e e n exoteric and esoteric speech and its grounds" ("A G i v i n g o f A c 
counts ," 462 ) . After W o r l d W a r II, Strauss p lanned the publicat ion o f an entire m o n o 
graph built around this and a f ew other essays that had already b e e n wri t ten , and to 
w h i c h he gave the tentative title "Phi losophy and the Law: Historical Essays." Cf. Jewish 
Philosophy and the Crisis of Modernity, 4 6 7 - 7 0 ; and GS, 2 :xxx i -xxx i i i . 

55 . Cf. GS, 2 : x x x - x x x i . T h e A k a d e m i e finally ceased its operations in 1 9 3 4 . Its 
first director was E . Taeubler, w h o was succeeded b y Julius Guttmann. (Source: EJ). 
O n Strauss's relation to the Akademie , see m y endnote s to his eu logy ent ided "Franz 
R o s e n z w e i g and the A c a d e m y for the Sc ience o f Judaism," in this v o l u m e . 

5 6 . Cf. Strauss, Jewish Philosophy and the Crisis of Modernity, 4. 
57 . Cf. GS, 2 :12 . 
58 . Cf. H e i n r i c h Meier , Carl Schmitt and Leo Strauss: The Hidden Dialogue. Including 

Strauss's Notes on Schmitt's Concept of the Political and Three Letters from Strauss to Schmitt, 
trans. J. H a r v e y L o m a x , foreword by Joseph Cropsey (Chicago: Univers i ty o f C h i c a g o 
Press, 1995) , esp. the letter from Paris, 10 July 1 9 3 3 , pp. 127 f , and editorial no te , p. 
129 . 

59 . T h e v o l u m e appeared in 1935 , o n the occas ion o f the e ight -hundredth birth
day o f the medieva l phi losopher. T h e c o m p o s i t i o n o f the essays, and h e n c e their c o n 
tent, as w e l l as the m u n d a n e purpose o f their c o m b i n e d publicat ion, had n o t h i n g to do 
w i t h the anniversary. Strauss's attempt to receive a call to H e b r e w Univers i ty as a spe 
cialist in medieva l Jewi sh phi losophy is w e l l d o c u m e n t e d and provides an important 
background to the publ icat ion o f Philosophie und Gesetz (1935) . Cf. GS, 2 : x i - x v , and see 
b e l o w . 

6 0 . Cf. Strauss, Jewish Philosophy and the Crisis of Modernity, 5. 
6 1 . Hilail Gi ld in , An Introduction to Political Philosophy: Ten Essays by Leo Strauss 

(Detroit: W a y n e State Univers i ty Press, 1989); typographical error ("Liberalixm") c o r 
rected. For a full bibliography, see He inr ich Me ier , "Leo Strauss, 1 8 9 9 - 1 9 7 3 : E i n e 
Bibl iographie ," in Die Denkbewegung von Leo Strauss: Die Geschichte der Philosophie und 
die Intention des Philosophen (Stuttgart and Weimar: Metz ler , 1996) , 4 5 - 6 3 . 

6 2 . See GS, l :xi i i . N o t inc luded are writ ings that remained unpubl i shed during 
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Strauss's l i fet ime (see b e l o w ) and the t w o m o r e sizable monographs p r o d u c e d dur ing 
the early per iod , namely , the full vers ion o f the dissertation o n Jacobi , first publ i shed in 
GS, 2 : 2 3 5 - 9 2 , and Die Religionskritik Spinozas als Grundlage seiner Bibelwissenschaft: 
Untersuchungen zu Spinozas Theologisch Politischem Traktat, Series: V e r ö f f e n d i c h u n g e n 
der A k a d e m i e für die Wissenschaft des Judentums . Phi losophische Sekt ion , Z w e i t e r 
B a n d (Berlin: A k a d e m i e Verlag, 1930) . T h e German original o f the latter, as w e l l as a 
first G e r m a n translation o f the preface to the Engl ish edi t ion, has recendy b e e n p u b 
lished, a long w i t h hitherto unpubl ished handwritten marginalia from Strauss's o w n copy , 
in GS, 1 : 1 - 3 6 1 . T h e Engl ish translation (1965) is still in print (with the Univers i ty o f 
C h i c a g o Press), and its preface is also inc luded in Jewish Philosophy and the Crisis of 
Modernity. 

Also n o t inc luded in this v o l u m e are a small n u m b e r o f highly significant m a n u 
scripts found a m o n g the L e o Strauss Papers at the Depar tment o f Special Co l l ec t ions , 
Univers i ty o f C h i c a g o Library, that have o n l y recently been publ ished by H e i n r i c h 
M e i e r in GS, vol . 2 . In order no t to delay the publ icat ion o f the present v o l u m e any 
further, it s e e m e d prudent to l imit ourselves to the original scope , that is, to the early 
publ ished writ ings. It is h o p e d that a supplementary publicat ion wi l l s o o n m a k e these 
previous ly unpubl i shed writings available in English. T h e first o f these manuscripts is a 
r e v i e w o f Karl M a n n h e i m , Ideologie und Utopie (1929) , ent ided " D e r Konspekt iv i smus" 
(= GS, 2 : 3 6 5 - 7 5 ) . T h e second text, the draft o f a lecture Strauss was to g ive o n D e c e m 
ber 1 9 3 0 at the federal camp o f the Zionis t y o u t h organization Kadimah at a retreat 
outs ide o f Berl in, builds o n ideas first elaborated in " D e r Konspekt iv i smus ." T h e third 
lecture draft that be longs to this group is entit led " D i e geistige Lage der G e g e n w a r t " (= 
GS, 2:441—64). T h e original is a t w e l v e - p a g e lecture manuscript found in an e n v e l o p e 
dated 6 February 1 9 3 2 . In these texts, Strauss presents the most scathing critique ye t o f 
the m o d e r n infatuation w i t h the historical consciousness and undertakes his first steps 
toward o v e r c o m i n g it. W e wi l l refer to s o m e o f these texts in this in troduct ion and in 
the notes to the translations. In stylistic terms, " D e r Konspekt iv i smus" and '"Re l ig iöse 
Lage der G e g e n w a r t ' " are replete w i t h irony and playfulness, traits that, w i t h the e x c e p 
t ion o f "Ecclesia mil itans" (1925) , s e e m rare in the early publ ished writ ings , at least at 
first glance. R e a d i n g these strongly e n g a g e d and less guarded texts al lows o n e to discern 
m o r e clearly the degree to w h i c h Strauss, w h o s e h igh regard for H e i n r i c h H e i n e is 
ev ident throughout , was himsel f an ironist, an important thing to k e e p in m i n d as o n e 
w o r k s t h r o u g h his early writ ings. Finally, a m o n g the manuscripts first publ i shed by 
M e i e r and no t inc luded here are drafts for a lecture, entit led " C o h e n u n d M a i m u n i " (= 
GS, 2:393—436). T h e actual lecture was g i v e n o n 4 M a y 1931 at the H o c h s c h u l e für die 
Wissenschaft des Judentums in Berl in. In " C o h e n and M a i m u n i , " Strauss first articu
lates his c h a n g i n g understanding o f M a i m o n i d e s , based o n his discovery, in Av icenna , 
o f the passage that, four decades later, h e was to use as the m o t t o to his b o o k The 
Argument and the Action of Plato's "Laws" (Chicago: Univers i ty o f C h i c a g o Press, 1975) , 
1, 3 . (Cf. GS, 2:xvii i , text and note 13.) In this passage, Av icenna claims that the treat
m e n t o f p r o p h e c y and o f the divine l aw w a s conta ined in Plato's Nomoi. (Cf. also Strauss, 
"A G i v i n g o f A c c o u n t s , " 462f.) " C o h e n and M a i m u n i " is therefore an important pre 
d e c e s s o r t o " M a i m u n i s L e h r e v o n der P r o p h é t i e u n d ihre Q u e l l e n " [ = " D i e 
phi losophische B e g r ü n d u n g des Gesetzes"], w h i c h was included in Philosophie und Gesetz: 
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Beiträge zum Verständnis Maimunis und seiner Vorläufer (Berlin: S c h o c k e n , 1935) , 8 7 - 1 2 2 . 

T h e manuscript o f the latter essay was c o m p l e t e d in July 1 9 3 1 , shortly after " C o h e n 

u n d M a i m u n i . " 

6 3 . T h u s in the o p e n i n g paragraph o f "Preface to Spinoza's Critique of Religion," 

reprinted in Jewish Philosophy and the Crisis of Modernity, 137. 

6 4 . Letter to Alexandre Kojève , 29 M a y 1 9 6 2 , c i ted in GS, 1:10 n. 2 . 

65 . See the preface to the English translation o f the 1965 Spinoza's Critique of 

Religion. T h e current edi t ion o f Spinoza's Critique of Religion (Universi ty o f C h i c a g o 

Press) retains the reference to this "change o f or ientat ion" as hav ing found "its first 

express ion" in an essay added at the e n d o f Spinoza's Critique of Religion. Th i s refers to 

" A n m e r k u n g e n z u Carl Schmitt , Der Begriff des Politischen" (see the next note ) , w h o s e 

Engl ish translation had b e e n inc luded in the 1 9 6 5 edi t ion of Spinoza's Critique of Reli

gion but w h i c h is n o longer part o f the reprint b y the Univers i ty o f C h i c a g o Press. 

6 6 . Carl S c h m i t t , Der Begriff des Politischen, first p u b l i s h e d in the Archiv für 

Sozialwissenschaft und Sozialpolitik (Tübingen) 58 , no . 1 (September 1927): 1—33. T h i s 

vers ion was reprinted in 1928 , w i t h o u t changes. T h e second edit ion, Der Begriff des 

Politischen: Mit einer Rede über das Zeitalter der Neutralisierungen und Entpolitisierungen ( M u n i c h 

and Leipzig: D u n c k e r & H u m b l o t , 1932) is the o n e rev iewed by Strauss in "Anmerkungen 

zu Carl Schmitt , Der Begriff des Politischen," Archiv für Sozialwissenschaft und Sozialpolitik 

67 , n o . 6 ( A u g u s t - S e p t e m b e r 1932): 7 3 2 - 4 9 . Engl ish (by E . M . Sinclair) in the a p p e n 

dix to Spinoza's Critique of Religion, 331—51; and in Carl Schmitt , The Concept of the 

Political ( N e w Brunswick , N.J.: Rutgers Univers i ty Press, 1976) , 8 1 - 1 0 5 . O n the details 

o f these publicat ions, see Meier , Carl Schmitt and Leo Strauss, 6 - 7 n. 5, 120 . 

67 . That is, Strauss, " N o t e s to Carl Schmitt , The Concept of the Political," in M e i e r , 

Carl Schmitt and Leo Strauss (see above , n. 58) . 

6 8 . Strauss, "A G i v i n g o f A c c o u n t s , " 4 6 0 . 

69 . See , for example , Strauss, " H o w to Study Spinoza's Theologico-Political Treatise" 

(1948) , in Jewish Philosophy and the Crisis of Modernity, 1 8 1 - 2 3 3 . 

7 0 . " R e l i g i ö s e Lage der Gegenwart"; see n o t e 6 2 , above . 

7 1 . " T h e T e s t a m e n t o f Spinoza" (1932) , b e l o w . 

7 2 . L e o Strauss, Philosophy and Law, trans. E v e Adler (Albany: S U N Y Press, 1995) , 

3 8 . 

7 3 . If o n e cares about historical co inc idences o f this sort: w h e n Strauss w r o t e his 

introduct ion to Philosophy and Law, the very laws w e r e b e i n g drafted by w h i c h N a z i 

G e r m a n y w a s to put a legal e n d to the era o f emanc ipat ion (i.e. , the N u r e m b e r g Laws , 

enacted in S e p t e m b e r 1935) . 

7 4 . T h u s the t enor o f He inr i ch Meier , " V o r w o r t des H e r a u s g e b e n , " in GS, 2 : i x -

XXX. 

7 5 . T h u s the tide and project o f Green, Jew and Philosopher: The Return to Maimonides 

in the Jewish Thought of Leo Strauss. 

7 6 . For Strauss o n H e i d e g g e r and R o s e n z w e i g see, a m o n g others, Strauss, "A G i v 

i n g o f A c c o u n t s , " 460f. 

7 7 . Q u o t e d in G e r s h o m S c h o l e m , Walter Benjamin und sein Engel, ed. R o l f T i e d e -

m a n n (Frankfurt: Suhrkamp, 1983) , 16. Strauss m e n t i o n s Sussman in "Der Konspekt iv i s -

m u s " (1929) . 
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7 8 . See b e l o w in " R e s p o n s e to the ' W o r d o f Principle'" (1923) . 
7 9 . Cf. " D e r Konspekt iv i smus" (1929) and ' " D i e R e l i g i ö s e Lage der Gegenwart '" 

(1930) , b o t h in GS, 2 . 
8 0 . T h e m o s t articulate Statement o f this prob lem m a y be found in '"Re l ig iöse 

Lage der Gegenwart ' ." 
8 1 . T h u s in " S i g m u n d Freud, The Future of an Illusion" (1928) . 
8 2 . T h u s in '"Re l ig iöse Lage der Gegenwart '" (1930) . 
8 3 . Cf. S c h o l e m , Von Berlin nach Jerusalem, 192 . H e r e , in 1970 , S c h o l e m refers to 

B l a u - W e i s s as hav ing turned "semifascist," just as, in 1 9 2 3 , Strauss refers to t h e m as 
"pagan-fascist" (see b e l o w ) . For Strauss, the term "fascist" was immedia te ly associated 
w i t h the contemporary Italian m o v e m e n t , whereas S c h o l e m likely presupposes the g e n 
eralized m e a n i n g o f the term, w h i c h , s ince the 1960s debates o n the historical origins 
and s o c i o e c o n o m i c character o f the N a z i dictatorship in Germany, has b e e n serving as 
a polemical c o u n t e r m o d e l to an equally pol it ic ized c o n c e p t o f totalitarianism. T h e theory 
o f fascism in the latter sense o f the w o r d regards the generalized c o n c e p t o f totalitarian
ism as an express ion o f the "neofascism" o f the co ld war and is thus itself an expression 
o f antifascism. Strauss's usage o f the term is, thus, descriptive, w h i l e Scho lem's invo lves 
a negat ive political j u d g m e n t . Cf. Karl Die tr ich Bracher, Die Auflösung der Weimarer 
Republik: Eine Studie zum Problem des Machtverfalb in der Demokratie, 5th ed. (Düsseldorf: 
Dros te Verlag, 1978) , xixf. 

8 4 . In this respect, Strauss's stance is no t untypical for the German Z i o n i s m o f his 
t ime . As G e r s h o m S c h o l e m recalls in Von Berlin nach Jerusalem, " [ 0 ] n e m a y say that if, i n 
the early 1920s , s o m e o n e made the m o v e [seil, to Palestine] from Germany , it h a p 
p e n e d o n l y i n the rarest o f cases out o f a political mot iva t ion and m u c h m o r e frequently 
because o f a moral dec is ion. It was a decis ion against a confus ion that was perce ived as 
dishonest and against an often undignif ied g a m e o f make -be l i eve . It was a decis ion for a 
n e w b e g i n n i n g that, to us and then, s e e m e d unambiguous , a dec i s ion t h a t — w h e t h e r 
justif ied b y rel igious or secular cons iderat ions—had m o r e to do w i t h social ethics than 
w i t h polit ics , as strange as this may sound today" (191) . 

8 5 . T h i s oppos i t ion is elaborated in " O n the Bib le Sc ience o f Spinoza ." 
8 6 . Cf. notes to " C o m m e n t s o n Weinberg ' s Crit ique" and see "Das C a m p in 

Forchtenberg ," Der jüdische Student 2 1 , nos . 8 / 9 ( O c t o b e r / N o v e m b e r 1924): 1 9 6 - 2 0 0 . 
87 . H a n s W e i n b e r g , "Zion i smus u n d R e l i g i o n , " Der jüdische Student 22, nos . 1 / 2 

(February 1925): 9 . 
8 8 . Isaac Breuer, Das jüdische Nationalheim (Frankfurt am Main: J. Kauffmann Verlag, 

1925) . 
8 9 . Strauss, "Das C a m p in Forchtenberg ," 198. 
9 0 . Cf. ibid.: " O h n e hier endgült ige Formul ierungen f inden zu k ö n n e n , beant 

w o r t e t e er die Frage in m e h r negat ivem S inne" [ W i t h o u t b e i n g able to find definit ive 
formulations in this matter, he answered the quest ion m o r e in a negat ive sense] . 

9 1 . See M a x Joseph , "Zur atheistischen Ideo log i e des Z ion i smus ," Der jüdische 
Student 2 5 , nos . 6 / 7 ( O c t o b e r 1928): 8 - 1 8 . 

9 2 . In addit ion to the immedia te critique in the O c t o b e r issue, Der jüdische Student 
publ i shed a construct ive counterarticle b y M a x Joseph in its D e c e m b e r issue. 
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9 3 . '"Re l ig iöse Lage der Gegenwart '" is the draft o f a lecture Strauss was to g ive 
o n 21 D e c e m b e r 1 9 3 0 at the federal camp o f Kadimah in Brieselang, near Berl in . 

9 4 . It should be n o t e d that there is a parallel b e t w e e n the ups and d o w n s o f the 
Zionis t m o v e m e n t in general and Strauss's phases o f e n g a g e m e n t and disengagement . In 
1 9 2 3 - 2 5 , the phase o f Strauss's mos t dedicated Zionis t activities, there flourished i m m i 
gration to Palestine and bui ld ing activity. This trend was sharply reversed in 1925 , w h e n 
the Zionis t m o v e m e n t encountered a leadership conflict over the quest ion o f i m m i g r a 
t ion quotas and w h e n Jabotinsky founded his revisionist organization. W h i l e i m m i g r a 
tion trends and e c o n o m i c factors began to l o o k m o r e favorable in 1929 , the same year 
saw the first w a v e o f large-scale Arab riots against J e w i s h immigrat ion , as w e l l as a steady 
deterioration o f the social, e c o n o m i c , and political situation o f German Jewry . Strauss 
must have observed these historical trends and m a y have responded to t h e m in s o m e 
fashion. H o w e v e r , s ince there are n o direct reference to this effect in his writ ings , 
c la iming a direct inf luence o f these deve lopments o n his thought and decis ions remains 
entirely speculative. 

9 5 . T h u s expl ic idy in " D e r Konspekt iv i smus" (1929) . First published b y H e i n r i c h 
M e i e r in G S , 2 : 3 6 5 - 7 5 . 

9 6 . Ibid. 
9 7 . Ibid. 
9 8 . H e i n r i c h M e i e r (GS, 2:xxv) calls the introduct ion to Philosophie und Gesetz, 

writ ten in on ly a f e w days, o n e o f Strauss's m o s t brilliant pieces . K e n n e t h Hart G r e e n 
(in Strauss, Jewish Philosophy and the Crisis of Modernity, 4 9 n. 4) similarly regards it as 
"undoubted ly o n e o f the single m o s t important essays o f Strauss in the field o f m o d e m 
J e w i s h thought ." 

9 9 . A d d i n g y e t another possible interpretation to the alternatives described in the 
fo l lowing , o n e m a y m e n t i o n Julius Guttmann, w h o identif ied Strauss's pos i t ion w i t h 
" m o d e m existential ism." See GS, 2:xxvif. T o be m o r e specific, Guttmann's interpreta
t ion chooses to ignore that Strauss does not consider the oppos i t ion b e t w e e n O r t h o 
d o x y and atheism as a necessarily insurmountable o n e . Al l o f these misunderstandings 
really illustrate just h o w unusual Strauss's w a y o f th inking was at the t ime. 

100 . Letter to L ö w i t h , 2 3 June 1935 , in GS, 2:xxvi n. 3 2 . See there for a similar 
statement in a different c o n t e x t about G e r s h o m S c h o l e m . 

101 . 29 March 1935 , c i ted in GS, 2:xxvii . 
102 . See Strauss, Philosophie und Gesetz, 26f. n. 1; English: Philosophy and Law, 137f. 

n. 13 . 
1 0 3 . See the previous note . 
1 0 4 . T o this o n e may add, in light o f later statements, that Strauss differs from his 

friend Kle in by refusing to attribute to moral i ty a h igher status than to the "love o f 
truth." (See Strauss, "A G i v i n g o f Accounts .") Generally, Strauss o n the hierarchy o f 
virtues is a topic w o r t h explor ing in its o w n right. 

105 . See GS, 2:xiiif. 
106 . See letter to Gerhard Krüger, 19 August 1 9 3 2 , in GS, 2:xxvii n. 3 4 . 
107 . T h e passages from the letter b y Kle in are in GS, 2:xxvii . 
108 . A seminar b y Professor Peters o f He ide lberg o n the history o f n i n e t e e n t h -
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century t h e o l o g y , in w h i c h I participated, ut i l ized the first date o f publ i ca t ion o f 
Schleiermacher's Reden (1799) and that o f its centennial edi t ion prepared b y O t t o (1899) 
to del imit the range o f the n ine teenth century. 

109 . Cf. " D e r Konspekt iv i smus" (1929) and '"Re l ig iöse Lage der G e g e n w a r t ' " 
(1930) . 

110 . O n "Epicureanism," see " O n the B ib le Sc ience o f Spinoza" and " O n the 
A r g u m e n t w i t h European Sc ience ." 

1 1 1 . T h e f o l l o w i n g quotat ions are, for the mos t part, from m y w o r k i n g translation 
o f ' " R e l i g i ö s e Lage der Gegenwart ' ." It is h o p e d that a full translation o f this and the 
other relevant p ieces from this per iod m a d e available by He inr i ch and W i e b k e M e i e r in 
GS, 2, m a y s o o n b e publ ished in a full, annotated Engl ish edit ion. 

112 . L e o Strauss writes "past, e v e n t h o u g h , " f o l l o w e d by a lacuna prov id ing space 
for the later insert ion o f the qualification. A t the end o f the blank, the manuscript 
cont inues: "I call o u t to y o u . " (Source: GS, 2:381.) 

1 1 3 . Cf. " D e r Konspekt iv i smus" (GS, 2 : 3 6 5 - 7 5 ) . T h e w o r d appears e l e v e n t imes. 
114 . T h e parable o f the cave is similarly adduced, and interpreted in the same w a y , 

in the r e v i e w essay o n Julius Ebbinghaus, namely , as po int ing to a fundamental differ
e n c e b e t w e e n the "natural" difficulty o f ph i losophiz ing and the o n e faced b y the m o d 
e m ph i lo sopher w h o first must learn h o w to retrieve the "natural" difficulty o f p h i l o s o 
phiz ing. T h e difference b e t w e e n the ancient and the m o d e r n situation o f p h i l o s o p h y is 
the in tervent ion o f biblical revelation. See also the last paragraph o f " D e r Konspekt iv i s 
m u s " (GS, 2 : 3 7 3 - 7 5 ) . 

115 . Cf. Strauss, Spinozo's Critique of Religion, 181 . 
116 . In the manuscript o f this lecture draft, Strauss adds " (museum, e tc . )" to i l lus

trate w h a t h e means b y "self-guaranteeing o f immortal i ty ," namely, cultural institutions 
that stand in for earlier religious institutions. 

117 . T h i s m o t i f o f a second , deeper cave is here m e n t i o n e d for the first t ime. T h e 
first published text w h e r e it appears, albeit w i t h almost enigmatic brevity, is the Ebbinghaus 
rev iew, inc luded in this v o l u m e . 

118 . O n R o u s s e a u and the m o t i f o f a "returning t o " (Rückgang auf), cf. " D i e geist ige 
Lage der G e g e n w a r t " (1932) in GS, 2 :454 . 

119 . Cf. "Biblical History and Sc ience" (1925) , w h e r e Strauss explicit ly refers to the 
journal Zwischen den Zeiten. 

120 . See Strauss, "A G i v i n g o f A c c o u n t s , " 4 6 0 . 
1 2 1 . Cf. GS, 2 : x x i x n . 4 1 . 
1 2 2 . Cf. GS, 2:xxiiiff. 
1 2 3 . I apo log ize for b e i n g s o m e w h a t enigmat ic here. There are important aspects o f 

the early w o r k o f Strauss that this in troduct ion cou ld not e v e n beg in to address. In the 
early essays, H e r m a n n C o h e n appears as o n e o f the last individuals (if n o t the last; but 
Strauss's understanding o f R o s e n z w e i g is an important unexp lored topic in its o w n 
right) w h o w e r e still able to i n v o k e G o d w i t h o u t embarrassment or h i d d e n atheism. Y e t 
a proper explorat ion o f this topic demands an examinat ion o f h o w Strauss's v i e w o f 
C o h e n w a s affected b y Strauss's discovery o f the exoter ic . In the late thirties, Strauss still 
be l i eved that C o h e n had had the right intu i t ion about M a i m o n i d e s b e i n g inf luenced by 
Plato , but he also thinks that the reasoning b y w h i c h C o h e n supported this h u n c h was 
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flawed. See GS, 2 : x x x n. 4 3 , referring to the lecture ent ided " C o h e n and M a i m u n i , " 

and m u c h m o r e strongly in O c t o b e r 1935 ( w h e n Strauss w r o t e " Q u e l q u e s remarques 

sur la sc ience pol i t ique de M a ï m o n i d e et de Fârâbî"); cf. GS, 2:xxiif. n. 25 . 

124 . Thi s is no t to say that Strauss henceforth comple te ly refrained from w r i t i n g 

about the H e b r e w Bib le or that he left us w i t h o u t valuable clues as to h o w he be l i eved 

the biblical part o f the W e s t e r n heritage should b e approached. A m o n g the notable 

except ions to his si lence o n the quest ion o f the Torah and o n the Bible are the essays 

"Jerusalem and Athens: S o m e Preliminary Ref l ec t ions ," in Jewish Philosophy and the 

Crisis of Modernity, 3 5 9 - 7 6 , and " O n the Interpretation o f Genesis ," in Jewish Philosophy 

and the Crisis of Modernity, 377—405, w h e r e Strauss adumbrates what he calls a "postcritical" 

interpretation o f the Bible . Cf. K e n n e t h Hart Green , preface to Strauss, Jewish Philoso

phy and the Crisis of Modernity, x i v - x v n. 4. 

125 . Cf. Green , Jew and Philosopher, 2 4 - 2 7 . 

126 . Ibid., 2 4 . 

127 . Cf. Strauss, "Progress or R e t u r n ? " (1952) , in Jewish Philosophy and the Crisis of 

Modernity, 8 7 - 1 3 6 . 

128. Thi s is, indeed , the agenda o f the f e w texts adumbrating Strauss's "postcritical" 

exegesis that w e have , such as "Jerusalem and Athens: S o m e Preliminary R e f l e c t i o n s " 

and " O n the Interpretation o f Genesis ." See n. 3 4 , above . 

129 . Cf. Green , Jew and Philosopher, 166 n. 119 , 178 n. 57 . 
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The Dissertation 
(1921) 

T h e full t ex t of Strauss's 1921 dissertation, " D a s Erkenn tn i sp rob lem in 
der phi losophischen Lehre Friedrich He in r i ch Jacobis ," was published 
b y He in r i ch and W i e b k e M e i e r in Philosophie und Gesetz: Frühe Schriften 
(= GS, 2 :237 -92 ) . T h e following is a translation of the extract (Auszug) 
from the dissertation published by Strauss himself. T h e original can also 
be found in GS, 2 : 2 9 3 - 9 8 . O u r translation includes the handwr i t t en 
marginalia inc luded in Strauss's personal copy, w h i c h is a m o n g the Strauss 
papers at the Univers i ty of Chicago u n d e r the auspices of Professor J o 
seph Cropsey . 

T h e P r o b l e m o f K n o w l e d g e in the Phi losophical 
D o c t r i n e o f Friedrich He inr ich Jacobi (1921) 

E x t r a c t f r o m t h e I n a u g u r a l Di s se r t a t ion w r i t t e n a n d p r e s e n t e d b y L e o Strauss 
f r o m K i r c h h a i n (Hesse) t o t h e Facu l ty o f P h i l o s o p h y at H a m b u r g U n i v e r s i t y 
for t h e a t t a i n m e n t o f d o c t o r a l h o n o r s . 

PRELIMINARY R E M A R K 

T h i s w o r k seeks t o l imi t its c o n s i d e r a t i o n exc lus ive ly t o t h e in te l lec tua l s u b 
s tance [Gedankengehalt] e l a b o r a t e d b y J a c o b i , a n d t o p r e s e n t o n l y t h e i m m a 
n e n t c o n n e c t i o n s o f t h e p r o b l e m s , j u s t as t h e y w e r e seen b y J a c o b i , w i t h o u t 
e n t e r i n g m o r e closely e i t he r i n t o t h e his tor ical re la t ions dea l t w i t h a d e q u a t e l y 
b y o t h e r s o r i n t o t h e t h i n k e r ' s o w n d e v e l o p m e n t . 1 

53 
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A) A N ANTITHESIS OF ATTITUDES A N D METHODS 

J a c o b i d i s t inguishes t w o types o f gene ra l a t t i tudes o f m i n d , t h e essential p r e d i 
cates o f w h i c h are j u x t a p o s e d as " c o u r a g e o u s l y b e l i e v i n g " [mutig-glaubend] 
a n d " t i m i d l y d o u b t i n g " [furchtsam-zweifelnd]. T h i s d i s t inc t ion at ta ins p u r e l y 
t h e o r e t i c a l s ignif icance b y v i r t u e o f t h e fact t ha t a dual i ty o f m e t h o d s is u n 
equ ivoca l l y r e l a t ed t o t he typo log ica l dua l i ty o f a t t i tudes . T o b e m o r e p r e 
cise, t h e m e t h o d o f "un ive r sa l d o u b t " c o r r e s p o n d s t o t h e s econd , d e v a l u e d 
t y p e o f a t t i t u d e . T h i s m e t h o d e x t e n d s far b e y o n d its m o s t f a m o u s r e p r e s e n t a 
t ive , Desca r t e s . J a c o b i t racks it d o w n e v e r y w h e r e : it is b y a n d large t h e c o m 
m o n m e t h o d o f all his o p p o n e n t s . W e h a v e s o u g h t t o cha rac te r i ze as " d e 
s c r i p t i v e " t h e m e t h o d o f t he aff i rmed t y p e , w h i c h h e h imse l f pos tu la tes as t h e 
" n a t u r a l " m e t h o d . 

B ) T H E SUBSTANCE OF JACOBI ' S D O C T R I N E S 

1. The Doctrine of Knowledge [Erkenntnislehre] 
a) T h e In te l l ec t [Der Verstand] 

O n t h e o n e h a n d ( fo l lowing Kan t ) , in te l lec t is t h e absolu te p r inc ip l e o f k n o w l 
e d g e [Wissen], a n d , o n t h e o t h e r h a n d , it is t h e faculty o f m e r e ref lec t ion , o f 
c o n c e p t s , a n d o f proof . I n b o t h cases i t is p u r e l y formal ; it c la ims its " m a t t e r " 
["Stoff"] f r o m g i v i n g facult ies . 2 T h e objec ts are b e y o n d the sphe re o f t h e 
in te l lec t . T h e h i g h e s t a n d u l t i m a t e ce r t a in ty o f consc iousness itself, w h i c h is 
u n p r o v a b l e a n d y e t m o r e cer ta in t h a n all p roofs , a n d the ma te r i a l o f k n o w l 
e d g e [Erkenntnis] t h a t t h e in te l lec t c a n n o t gene ra t e o u t o f itself l ead b o t h 
b e y o n d t h e sphe re o f t he intellect. Intel lectual k n o w l e d g e [ Verstandeserkenntnis], 
t h e p r o v i n g o f t h ings [das Beweisen], c o n t i n u o u s l y refers t o [stetes Ver-weisen] 
s o m e t h i n g o t h e r , a n d f r o m e v e r y o t h e r t o s o m e t h i n g o t h e r again . It a lways 
finds its c o m p l e t i o n o n l y in w h a t is g i v e n b y o t h e r k i n d s o f k n o w l e d g e 
[Erkenntnisarten]. T h e re la t ive s p o n t a n e i t y o f t h e inte l lect , w h i c h expresses 
itself in t h e c o n c e p t u a l i z a t i o n o f t h e g i v e n [Verbegrifflichung des Gegebenen], 
dep r ive s it o f k n o w l e d g e va lue [Erkenntniswert] in t h e p r o p e r sense . For , a c 
c o r d i n g t o its essence , k n o w l e d g e [Erkenntnis] is r ecep t ive (as is i m p l i e d b y 
t h e v e r y t e r m s Wahrnehmung, a n d Vernunft f r o m Vernehmen).2, K n o w l e d g e 
[Erkenntnis] is re la ted to s o m e t h i n g outs ide o f it w h i c h prov ides it w i t h m e a n i n g 
in t h e first p l ace , a n d to w h i c h it c o n f o r m s . 

b) T h e G i v i n g K i n d s o f K n o w l e d g e [Erkenntnisarten] 
O u r k n o w l e d g e [Erkenntnis] o f t he sensory w o r l d is " fo r c ib ly" ["mit Gewalt"] 
d e t e r m i n e d b y t h e m e a n i n g c o n t a i n e d i n t h e ob jec t . W e ga in e x p e r i e n c e o f 
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this m e a n i n g p r i m a r i l y t h r o u g h p e r c e p t i o n [ Wahrnehmung], a n d it is f r o m this 
t h a t w e de r ive all w e k n o w o f n a t u r e . J a c o b i pays par t i cu la r a t t e n t i o n t o tha t 
m o m e n t 4 in t h e act o f p e r c e p t i o n w h i c h assures us o f t h e t r a n s c e n d e n t rea l i ty 
o f objec ts o u t s i d e ourse lves . T h i s m o m e n t is "bel ief ." T h e pos i t ive , n o n -
p o l e m i c a l c o n t e n t o f J a c o b i ' s d o c t r i n e o f p e r c e p t i o n [Wahrnehmungslehre] is 
u n f o l d e d in t h e f o l l o w i n g theses; t h e y h a v e b e e n c o m p i l e d o n t h e basis o f his 
u t t e r ances , w h i c h are u n f o r t u n a t e l y all t o o " r h a p s o d i c . " 

1. O u r k n o w l e d g e [H^ksen] o f real i ty is an u l t ima t e , a n d is different in 
p r i nc ip l e f r o m all o t h e r k i n d s o f k n o w l e d g e [Wissensarten]. O u r " r e p r e s e n t a 
t i o n s " [Vorstellungen] o f real b e i n g are cop ies o f this real b e i n g . T h u s t h e w a y 
leads f r o m b e i n g t o p u r e r e d u c t i o n s [Abschwächungen] in t he r e p r e s e n t a t i o n 
[ Vorstellung] a n d n o t f r o m r ep re sen t a t i on to b e i n g . 

2 . P e r c e p t i o n is t h e or ig ina l grasp [Erfassung] o f real i ty as such . O n l y o n 
t h e basis o f this grasp is it possible t o d is t inguish b e t w e e n real i ty a n d m e r e l y 
r e p r e s e n t e d b e i n g , o r r a t h e r b e t w e e n p e r c e p t i o n a n d r e p r e s e n t a t i o n . 

3 . A n i m m e d i a t e e n c o u n t e r b e t w e e n subjec t a n d real i ty takes p lace i n 
t h e act o f p e r c e p t i o n , w h i c h is m e d i a t e d n e i t h e r b y r e p r e s e n t a t i o n n o r b y 
i n f e r ence . 

4. In t h e act o f p e r c e p t i o n , consc iousness is equa l ly c o n s c i o u s o f b o t h t h e 
p e r c e p t i o n o f real i ty ou t s ide itself a n d o f t h e real in itself. W e d o n o t r e a c h 
consc iousness o f o u r o w n real i ty before r e a c h i n g consc iousness o f t h e t r a n 
s c e n d e n t real i ty. 

5. W e o u r s e l v e s — t h e k n o w i n g subjects [die erkennenden Subjekte]—are 
" i n c l u d e d " ["mitbegriffen"] i n t h e real i ty g rasped in t h e act o f p e r c e p t i o n . 

6. W e o b t a i n o u r k n o w l e d g e j W s s m ] a b o u t real i ty p r imar i l y b y h a v i n g a 
sensa t ion o f o u r b o d y . 

T h e s e s 4 t h r o u g h 6 are fo rmu la t i ons o f w h a t is specific a b o u t J a c o b i ' s 
d o c t r i n e o f be l i e f t ha t are free o f t h e t e r m "bel ief ." If w e inser t it i n t h e 
fo rmu la t i ons , t h e n w e m a y say: 

" B e l i e f i n na tu r a l real i ty is t h e i m m e d i a t e ce r t a in ty o f t h e t r a n s c e n d e n c e 
o f na tu r a l real i ty , w h i c h is g r o u n d e d in t h e na tu ra l - r ea l [natürlich-real] c o n 
n e c t i o n b e t w e e n k n o w i n g subjec t [erkennendes Subjekt] a n d real i ty, m e d i a t e d 
b y t h e b o d y . O r , s ta ted m o r e general ly: " B e l i e f in a real i ty is t h e i m m e d i a t e 
ce r t a in ty o f t h e t r a n s c e n d e n c e o f real i ty tha t bases itself o n t h e (specific) real 
c o n n e c t i o n b e t w e e n k n o w i n g subject a n d real i ty, m e d i a t e d b y its (specific) 
real s t ruc tures . 

A fu r the r a t t e m p t is n o w m a d e t o s h o w h o w this gene ra l c o n c e p t o f 
" b e l i e f ho lds g o o d in t h e va r ious spheres o f k n o w l e d g e [Erkenntnis-Sphären]. 
Aside f rom sense p e r c e p t i o n , w e dist inguish t he k n o w l e d g e o f reason [Vernunfi-
erkenntnis] a n d t h e k n o w l e d g e o f t he h e a r t [Erkenntnis des Herzens]. T o b e 
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sure , t h e t w o la t te r k i n d s are n o t str ict ly d i s t i ngu i shed b y J a c o b i . B u t w h e r e , 
i n fact, t h e r e a re d i s t inc t ions , t h e a i m o f p r e s e n t i n g a h i s to ry o f t h e p r o b l e m 5 

just i f ies also t h e use o f t e r m i n o l o g i c a l d i s t inc t ions . W h a t is c o m m o n to all 
t h r e e g i v i n g faculties o f k n o w l e d g e [gebende Erkenntnis- Vermögen] is t h e f u n 
d a m e n t a l f o rma l s t ruc tu re : t ha t t h e y a re l o c a t e d ou t s ide , a n d be fo re , t h e i n 
tel lect , t h a t t h e y relate t o the i r ob jec t in a r e c e p t i v e m a n n e r , a n d tha t t h e y 
grasp a t r a n s c e n d e n t real i ty (na ture t h r o u g h sense p e r c e p t i o n , G o d t h r o u g h 
reason , t h e sys tem o f ends t h r o u g h t h e hea r t ) . 

J u s t as p e r c e p t i o n as a k i n d o f k n o w l e d g e is m e d i a t e d b y t h e c o r p o r e a l i t y 
[Körperlichkeit] o f t h e b o d y , so t h e k n o w l e d g e o f G o d is m e d i a t e d b y tha t 
[part] i n us w h i c h is n o t subjec t t o t h e m e c h a n i s m o f n a t u r e , b y t h e free a n d 
i m m o r t a l p a r t o f o u r " e s s e n c e " ["Wesen"], b y t h e d iv ine in u s . 6 H e n c e , c o r 
r e s p o n d i n g t o t h e duality of realities is a duality of original ways of grasping, t h e r e 
fore a duality of "belief, " a n d — a s is e v i d e n t f r o m t h e essence o f be l ie f—a 
dua l i ty o f " o u r e s s e n c e " ["unseres Wesens"]. T h e t w o parts o f o u r essence, 
a c c o r d i n g t o t he i r specific s t ruc tu re , are t h e real m e d i a t o r s in r ega rd t o t h e 
specific reali t ies, n a t u r e a n d G o d . T h e paral lel ism b e t w e e n these essential 
par ts , i n spi te o f t h e dual i ty ex i s t ing b e t w e e n t h e m , is expressed in t h e d o c 
t r i n e t h a t be l i e f in G o d is an " i n s t i n c t " a n d is as " n a t u r a l " t o t h e h u m a n b e i n g 
"as his u p r i g h t p o s i t i o n . " The meaning of "instinct" is extended in a manner 
analogous to the extension of the meaning of "belief. " F o r J a c o b i , ins t inc t is n o 
l o n g e r l i m i t e d t o t h e r e a l m o f n a t u r e . It refers t o t h e w h o l e o f h u m a n " n a 
t u r e . " T h u s " h u m a n n a t u r e , " t h e " e s s e n c e " ["Wfoen"] a n d t h e f u n d a m e n t a l 
u rges o f t h e e s s e n c e — " n a t u r a l " a n d re l ig ious i n s t i n c t — a r e m o r e c o m p r e 
h e n s i v e t h a n n a t u r e in t he strict sense. T h e y are t ru ly metaphysical. 

2. The Doctrine of Being [Seinslehre] 
a) K n o w l e d g e a n d Life 

T h e u l t i m a t e s o u r c e o f ce r ta in ty is t h e fee l ing o f ex i s t ence . All fu r the r e v i 
d e n c e is r o o t e d in t h e feel ing o f ex i s t ence . T h e h ighes t n o r m s o f t r u t h h a r 
m o n i z e at t h e c o r e w i t h t h e ex i s t ence of being [Wesen] ( instead o f w i t h , say, 
m e r e consc iousness ) . T h e p r inc ip les o f t h e m i n d [Geist] are r o o t e d in t h e 
ins t inc t , in t h e species ins t inct o f h u m a n i t y that , l ike e v e r y o t h e r ins t inc t , 
relates t o " t h e p r e s e r v a t i o n o f t he species, t o w a r d tha t w h i c h b r ings it t o life 
a n d p rese rves i t . " T h u s t h e ins t inc t o f h u m a n i t y is m o s t d e e p l y c o n n e c t e d 
w i t h r ea son . R e l i g i o n is the re fo re t h e t ru ly h u m a n ins t inct . Ins t inc t a ims at 
t h e substant ia l ; in te l lec t a ims at re la t ions . R e a l refers t o real; d e r i v e d refers t o 
d e r i v e d . T h e p h i l o s o p h y o f reason l imi ts itself t o re la t ions tha t are i m m a n e n t 
i n consc iousness . It does n o t seek t o f o u n d t h e m o n g r o u n d s b e y o n d c o n 
sciousness. I n l e a n i n g t o w a r d such a f o u n d a t i o n [ b e y o n d consc iousness] , J a c o b i 
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agrees w i t h na tura l i s t p h i l o s o p h y . B u t his p r o c e d u r e is essentially different 
f r o m a t t e m p t s at causal exp l ana t ion : h e v e n t u r e s u p o n a me taphys i ca l s u b 
s t ruc tu r e [Substruktion]. J a c o b i regards ins t inc t as a me taphys i ca l p r i n c i p l e , 
a n d can the re fo re also a d v o c a t e t ransna tura l m o d e s o f consc iousness . 

T h e re l a t ion o f k n o w l e d g e [Erkenntnis-Beziehung] is basically a r e l a t i on 
b e t w e e n t h e subs t ance o f t h e I [Ich-Substanz] (essence) a n d t h e subs tance o f 
b e i n g [Seins-Substanz], w h i c h , in t u r n , m u s t b e h o m o g e n e o u s . F o r t h e s u b 
j e c t s are " i n c l u d e d " ["mitbegriffen"] in t h e real . 

b) S u b s t a n c e , T i m e , Causal i ty 
I n t h e o p i n i o n o f J a c o b i , t h e i r ra t ional aspects o f b e i n g are chiefly c o n c e n 
t r a t ed i n these t h r e e pr inc ip les . 

3. On the Philosophy of Religion 

I n oppos i t ion t o l i teralism, 7 J acob i defends t he possibility o f an i m m e d i a t e e x p e 
rience o f G o d as we l l as t he possibility, based o n this exper ience , o f measu r ing all 
historical rel igions i n t e r m s o f m e a n i n g a n d o f t r u t h itself. 8 I n o p p o s i t i o n t o 
idea l i sm a n d ra t iona l i sm, h e u p h o l d s t h e t r a n s c e n d e n c e a n d the i r ra t iona l i ty 
o f G o d . T h e necess i ty for pos i t ive re l ig ion is based o n t h e fact t ha t n o t r u t h 
can " r e a c h us w i t h o u t f o r m " [gestaltlos]. T h e express ion , t he " w o r d , " 9 t h e 
i m a g e , is t h e necessary veh i c l e for t h e h i d d e n , m e r e l y express ib le , m e a n i n g . 1 0 

C U R R I C U L U M VITAE 

I, L e o Strauss, w a s b o r n o n S e p t e m b e r 2 0 , 1 8 9 9 , in K i r c h h a i n / H e s s e . I a m o f 
t h e J e w i s h faith. After c o m p l e t i o n o f t h e V o l k s - u n d R e k t o r a t s s c h u l e o f m y 
h o m e t o w n , I en t e r ed t he G y m n a s i u m P h i l i p p i n u m in M a r b u r g o n Easter 1912 
a n d gradua ted f rom there at Easter, 1917. B e g i n n i n g in the s u m m e r semester o f 
1917 , I s tudied at the universities o f M a r b u r g , Frankfurt a m M a i n , Berl in, a n d 
H a m b u r g , excep t for t he t i m e o f m y service in t h e a r m y (July 1917 unt i l D e 
c e m b e r 1918) . M y m a i n areas w e r e p h i l o s o p h y , m a t h e m a t i c s , a n d the sci
ences . I express m y sincere grat i tude to all m y teachers, and especially t o Profes
sor Erns t Cassirer, w h o kindly advised m e d u r i n g the compos i t i on o f m y thesis. 

A H A N D W R I T T E N ADDITION T O THE E X T R A C T 

[ O n p . 7 o f a c o p y o f t h e ex t rac t f r o m Strauss 's d isser ta t ion at t h e U n i v e r s i t y 
o f C h i c a g o L ib ra ry t h e r e are h a n d w r i t t e n add i t i ons , appa ren t ly b y Strauss 
h imsel f . 1 1 T h e f o l l o w i n g is a t rans la t ion o f these a d d i t i o n s . ] 1 2 
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[First pa rag raph : ] 

A n o n - J a c o b i a n a p p r o a c h to t h e J a c o b i a n p r o b l e m s . 

[ S e c o n d pa rag raph : ] 

J a c o b i d o e s n o t h a v e a p r o p e r t h e o r y o f k n o w l e d g e [Erkenntnis-Theorie]. F o r 

this h e w o u l d n e e d a rigorous c o n c e p t o f " c o n s c i o u s n e s s , " w h i c h h e hates 

a n d re jects . T h u s i n o r d e r t o ex t rac t f r o m Jac [ob i ] tha t w h i c h is related t o 

k n o w l e d g e , o n e h a d to resor t t o m a n y def lec t ions . T h u s , I d id n o t p r e s e n t 

" J a c o b i - i n - h i m s e l f , " b u t r a the r o n l y insofar as I n e e d e d h i m . Especia l ly his 

" i n t r o s p e c t i o n " [Innerlichkeit] c a m e off bad ly . 

[ T h i r d pa rag raph : ] 

H e g e l , " P r e f j a c e ] " t o Phenom[enology of the Mind], speaks o f an " i n t e n s i t y 

w i t h o u t s u b s t a n c e , " o f t h e " h o l l o w d e p t h " o f t h e p h i l o s o p h y o f p e r c e p t i o n 

a n d o f fee l ing . 

N O T E S 

Source: Das Erkenntnisproblem in der philosophischen Lehre Fr. H. Jacobis: Auszug aus der 
Inaugural-Dissertation, verfaßt und zur Erlangung der Doktorwürde der Philosophischen Fakultät 
der Hamburgischen Universität vorgelegt von Leo Strauss aus Kirchhain (Hessen) (Hamburg: 
Julius Schröder , Kirchhain, Bezirk Cassel, 1921) . Referee : Ernst Cassirer. Date o f oral 
examinat ion: 17 D e c e m b e r 1 9 2 1 . 

Friedrich H e i n r i c h Jacobi ( 1 7 4 3 - 1 8 1 9 ) . First merchant in Düsse ldorf and Eut in , 
t h e n director o f the Bavarian A c a d e m y o f Sciences ( 1 8 0 5 - 1 2 ) , Jacobi was acquainted 
w i t h the great figures o f the moderate German Enl ightenment (Hamann, Herder, Lessing, 
Mende l s s o hn) and was a critic o f Kant. H e d e v e l o p e d a philosophical defense o f be l ie f as 
a source o f g e n u i n e k n o w l e d g e o f reality that, in the version g iven it by Schle iermacher, 
b e c a m e popular in the n ineteenth century in form o f the n o d o n o f a "religious a priori." 
Jacobi and M e n d e l s s o h n exchanged letters o n the quest ion o f w h e t h e r Lessing was a 
Spinozist (a devastating charge at the t ime) . Th i s exchange b e c a m e famous in the his 
tory o f p h i l o s o p h y as the debate o n pantheism (Pantheismusstreit). Cf. Fritz Mauthner , 
ed., Jacobis Spinoza-Büchlein nebst Replik und Duplik ( M ü n c h e n : G. Müller, 1912. ) Strauss 
later described Mende l s sohn ' s part in this debate in his introduct ion to Mende l s sohn ' s 
" M o r g e n s t u n d e n " and " A n die Freunde Lessings" (1937) . See GS, 2:528—605. Strauss's 
c o n c e r n w i t h Jacobi is thus visible at the very beg inn ing as we l l as at the important 
junc ture o f his phase o f reorientation, in the m i d to late 1930s. T h e m o s t explicit cri
t ique o f the n o t i o n o f a religious a priori, h o w e v e r , appeared in 1924 , in the essay " O n 
the A r g u m e n t w i t h European Sc ience ." Similarly, Strauss defended the value o f cri
t ique, w h i c h is here c o n d e m n e d as an expression o f the primary attitude o f "t imidly 
doubt ing ," in his first Zionist essay, " R e s p o n s e to Frankfurt's ' W o r d o f Principle'" 
(1923) , and again in " O n the A r g u m e n t w i t h European Sc ience ." Strauss's interest in 
Spinoza m a y also have b e e n stirred by his w o r k o n Jacobi , in that it was Jacobi ( w h o 
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rejected Spinoza) w h o was the first o f his generat ion to argue that the on ly consistently 
rational ph i lo sophy w a s that o f Spinoza.] 

1. Prel iminary R e m a r k (Vorbemerkung): this paragraph is a summary o f the "Pre
l iminary R e m a r k " o f the dissertation (see GS, 2:241—43). In addit ion to the disclaimer 
to w h i c h the Vorbemerkung is reduced in the extract, the m o r e extensive Vorbemerkung 
offers a f e w remarks o n the overlap and differences b e t w e e n Jacobi's and Kant's respec
tive concepts o f reason (Vernunft) and o n difficulties in Jacobi that arise from incons i s 
tencies in his t ermino logy . 

2. In this d i c h o t o m o u s typo logy o f faculties, the term gebende Vermögen refers to 
the necessary precondi t ion o f the receptive faculty, namely , an active faculty that p r o 
vides the material reflected b y the receiv ing faculty, that is, the intellect. T h e translation 
o f the term as "g iv ing faculties" may no t be particularly suggestive, but its m e a n i n g 
should b e clear from the context . 

3 . Wahrnehmung refers to the act or process o f b e c o m i n g consc ious o f someth ing , 
i m p l y i n g that s o m e t h i n g that exists in itself is grasped or, literally, "taken." It is the 
G e r m a n equivalent o f the Latin percipi (to perceive) . T h e same relation o f d e p e n d e n c e 
o n a "g iven" is impl i ed in the second "name," as Strauss puts it, namely Vernunft. Its 
c o m m o n Engl ish translation, "reason," is derived from the Latin ratio, w h i c h is based o n 
a different c o n n o t a t i o n than the German Vernunft. T h e latter, as Strauss points out , 
derives from vernehmen, w h i c h , whi l e l ikewise a derivation o f the w o r d for taking (nehmen), 
means "to hear." T o the extent that this c o n n o t a t i o n is present in the n o u n Vernunft, the 
latter is thus associated w i t h the aural sense. As in the case of wahrnehmen, Vernunft, as 
Strauss claims, appears as receptive rather than spontaneous . 

4 . H e r e and elsewhere in his writings, Strauss uses the w o r d Moment, w h o s e Engl ish 
equivalent , " m o m e n t " (in the sense o f factor, e l ement , etc.) , is familiar to readers o f 
phi losophical texts but m a y b e confusing to others. T h e c o n n o t a t i o n o f " m o m e n t " in 
this sense is no t temporal (as in " o n e m o m e n t , please," or einen Moment, bitte) but 
functional, d e n o t i n g a single e l ement or factor in a c o m p l e x process—for example , that 
o f t h o u g h t or that o f percept ion. In s o m e cases, w e try to avoid possible misunderstand
ings o f the term b y rendering it as "e lement" rather than as its relatively unfamiliar 
Engl ish cognate . W h e r e v e r confus ion is unlikely, h o w e v e r , w e render Moment as " m o 
m e n t . " 

5. Problemgeschichte: the history o f a problem, problem-his tory , or the p r o b l e m -
historical m e t h o d (problemgeschichtliche Methode) is a m e t h o d o f s tudying the history o f 
ph i lo sophy o n the basis o f problems that are handed d o w n in its significant texts and in 
w h i c h the reader must participate b o t h in order to understand the historical pos i t ions 
and to c o n t i n u e the history o f the prob lem itself b y pursuing the goal o f its so lut ion . 
Thi s m e t h o d is p r o m i n e n t in the works o f the Marburg schoo l o f neo -Kant ian i sm 
( C o h e n , N a t o r p , Cassirer) and b e y o n d (cf., e.g., the w o r k o f Richard H ö n i g s w a l d ) . In 
the 1920s, the y o u n g e r generation o f Marburg philosophers (especially Nico la i Hartmann 
and Hans G e o r g Gadamer) criticized the problem-historical m e t h o d . T o t h e m , the 
assumption o f immedia te access to perennial phi losophical problems obscured the fact 
o f the distance b e t w e e n the m o d e r n reader and the ancient texts and their assumptions. 
For the y o u n g Gadamer see, for example , H a n s - G e o r g Gadamer, Festschrift für Paul 
Natorp zum Siebzigsten Geburtstage von Schülern und Freunden gewidmet (Berlin and Leipzig: 
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W a l t e r de Gruyter, 1924) , 56f., 74f. In Truth and Method, trans. Joe l W e i n s h e i m e r and 
D o n a l d G. Marshall, 2 d ed. ( N e w York: Crossroad, 1989) , 376f., Gadamer cont inues to 
dismiss the n e o - K a n t i a n history o f problems as "a bastard-child o f historicism." (I thank 
K e n Green for the latter reference.) E v e n the latter derisive characterization contains an 
indirect recogn i t ion o f the neo-Kant ian effort to o v e r c o m e the purely historical per 
spective o n philosophy, w h i c h prevailed o n the Cont inent before the rise o f neo-Kantianism. 
In the preface to his dissertation Strauss does both: he recognizes the misgiv ings o n e 
m a y have about the problem-historical approach and justifies its utility. In the case o f his 
study o f jacob i , the focus is o n the prob lem o f k n o w l e d g e , to w h i c h Jacobi m a d e certain 
contributions that h e failed to conceptual ize in a systematic and coherent manner. H e n c e 
the focus is no t as m u c h o n Jacobi as o n "the problems indicated in the t ide 'Jacobi'," 
etc. S e e GS, 2 :243 . 

6. Jacobi's pos i t ion is described here not as postulating h u m a n liberty but as s o m e 
h o w "exper ienc ing ," and therefore " k n o w i n g , " h u m a n liberty to be a "reality." Thi s is 
obv ious ly the purpose o f identifying all forms or "spheres" o f k n o w l e d g e as "belief." If 
the certainty o f k n o w l e d g e is but a form o f "belief," then any kind o f be l ie f is equivalent 
i n certainty to all forms o f k n o w l e d g e . Be l i e f is analogous in certainty to demonstrable 
truths because e v e n the latter b o r r o w their c o n v i n c i n g force from the origin o f our 
certainty, the w a y w e feel our b o d y to b e "real." W h a t m a d e this pos i t ion attractive in 
the early twent i e th century w i t h its various "vitalist" trends was that it reintegrated 
scientific and intellectual certainty w i t h a larger s c h e m e o f k n o w l e d g e , d e - e m p h a s i z i n g 
w h a t s e e m e d overemphas ized in academic ph i losophy o n the basis o f an almost pragma-
tist paradigm o f c o m m o n exper ience . It seems that Strauss's phi losophical contexts i n 
fluenced h i m m o r e strongly in this expos i t ion o f Jacobi's thought than he cared to 
admit. (See, h o w e v e r , the later clarification o f Strauss's in tent ion in the notes h e added 
b y hand in his c o p y o f the text.) In contrast to the possible associations w i t h a vitalist 
agenda, the dissertation espouses the phrasing and research interest o f his teacher Ernst 
Cassirer b o t h b y subject ingjacobi ' s doctrine o f k n o w l e d g e to an examinat ion (the later 
notes po int ou t that this was a rather non-Jacobian w a y o f approaching Jacobi) and by 
undertaking this examinat ion under the heading o f a history o f the prob lem (Problem
geschichte). 

7. See Strauss, "Erkenntnislehre" (diss., Univers i ty o f Hamburg , 1921) , reprinted 
in GS, 2 :289 . Literalismus is here def ined as o n e o f t w o alternative posit ions, b o t h o f 
w h i c h Jacobi seeks to o v e r c o m e . M o r e precisely, "literalism" refers to the pos i t ion that 
affirms the irrational quality o f G o d , and h e n c e an utter d e p e n d e n c e o f h u m a n reason 
o n posi t ive , revealed religion. 

8. Jacobi's theologica l ideas w e r e perfected and presented in their m o s t influential 
form b y Schle iermacher . 

9 . Cf. Strauss, " R e s p o n s e to Frankfurt's 'Word o f Principle'" (emphasis added). 
10. A c c o r d i n g to Strauss, the nur ausdrückbare Sinn—that is, the m e a n i n g that can 

mere ly be expressed—corresponds to the posit ive or historical religions. In this sense it 
represents Jacobi's c o m p r o m i s e b e t w e e n the rationalist insistence o n G o d as an absolute 
that can never b e adequately expressed b y any particular rel igion and the literalist insis
t ence o n the irrationality o f G o d that exempts revelation from all critical examinat ion . 
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R e l i g i o n expresses the m e a n i n g o f G o d , but it mere ly expresses it, and h e n c e never 
contains it fully. Cf. "Erkenntnisproblem" (the full text o f the dissertation) in GS, 2:288f. 

11 . T h e G e r m a n original was first publ ished in GS, 2 :297. 
12. It seems to m e that the additions w e r e not m a d e all at on c e . T h e wr i t ing 

material o f the first c o u p l e o f lines is different from that used in the s econd and third 
paragraphs and left n o imprint o n the facing page. T h e imprint o f the third paragraphs 
o n the facing page is w e a k e r than that m a d e by the s e c o n d paragraph. 
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Zionist Writings 
(1923-25) 

T h e p u b l i c a t i o n s f r o m this p e r i o d r e p r e s e n t L e o Strauss as a po l i t i ca l 
Z i o n i s t . T h e y c o i n c i d e w i t h o n e o f t h e m o s t o p t i m i s t i c phases i n t h e 
h i s t o r y o f Z i o n i s m i n g e n e r a l , a n d o f t h e G e r m a n Z i o n i s t m o v e m e n t i n 
particular. ( O n t h e f o l l o w i n g cf. W a l t e r L a q u e u r , A History of Zionism 
[ N e w Y o r k : S c h o c k e n B o o k s , 1 9 7 2 ] , 4 4 5 , 4 5 0 - 5 5 . ) W h i l e G e r m a n J e w s 
n o l o n g e r e x p e r i e n c e d t h e sys temat ic g o v e r n m e n t a l d i s c r i m i n a t i o n that 
h a d b e e n t h e ru le unt i l t h e e n d o f t h e First W o r l d W a r a n d w h i l e its e l i t e 
h a d g a i n e d access t o p o s i t i o n s o f cultural , po l i t i ca l , a n d e c o n o m i c i n f l u 
e n c e , t h e Z i o n i s t m i n o r i t y p e r c e i v e d s igns o f a g r o w i n g a n t i - S e m i t i c 
s e n t i m e n t that c o n f i r m e d w h a t t h e y h a d b e e n b e l i e v i n g all a l o n g , n a m e l y , 
that t h e fu ture o f E u r o p e a n J e w r y d e p e n d e d o n t h e abi l i ty o f t h e J e w s t o 
ex tr ica te t h e m s e l v e s f r o m E u r o p e . W i t h t h e B a l f o u r D e c l a r a t i o n o f 1 9 1 7 , 
i n w h i c h t h e Br i t i sh c r o w n r e c o g n i z e d its s u p p o r t o f t h e Z i o n i s t q u e s t 
for t h e e s t a b l i s h m e n t o f a " J e w i s h h o m e l a n d i n P a l e s t i n e , " t h e s o u g h t -
for e x t r i c a t i o n f r o m E u r o p e h a d b e c o m e a realist ic po l i t i ca l o p t i o n , b u t 
t h e p r o c e s s o f its rea l i za t ion w a s still d e l a y e d . W h i l e t h e U n i t e d K i n g 
d o m h a d s u p p o r t e d J e w i s h i m m i g r a t i o n t o P a l e s t i n e d e fac to s i n c e 1 9 2 0 
( the y e a r o f t h e S a n R e m o c o n f e r e n c e a n d o f t h e p e a c e treaty w i t h T u r 
k e y ) w h e n H e r b e r t S a m u e l b e c a m e t h e first H i g h C o m m i s s i o n e r for 
Pa le s t ine , it t o o k unt i l t h e s i g n i n g o f t h e 1 9 2 4 T r e a t y o f L a u s a n n e b e f o r e 
P a l e s t i n e w a s off ic ia l ly e s tab l i shed as a L e a g u e o f N a t i o n s m a n d a t e , m a k 
i n g Br i t i sh c o n t r o l o f i m m i g r a t i o n a d e j u r e real i ty as w e l l . T h e G e r m a n 
e c o n o m i c crisis e n d e d i n 1 9 2 3 , a l l o w i n g a flow o f capital i n t o Z i o n i s t 
p r o j e c t s a n d s e t d e m e n t s , w h i c h t r i g g e r e d a ver i tab le b u i l d i n g b o o m i n 
P a l e s t i n e that p r o v i d e d e m p l o y m e n t for t h e n e w sett lers. T h i s d e v e l o p 
m e n t r e a c h e d its p e a k i n 1 9 2 5 . 

W h i l e cer ta in ly ful ly a w a r e o f t h e s e d e v e l o p m e n t s , Strauss s h o w s h i d e 
i m m e d i a t e in teres t i n t h e pract ical po l i t i ca l s ide o f Z i o n i s m . R a t h e r , h e 
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raises h is v o i c e i n t h e c o n t e x t o f t h e o n g o i n g debates a m o n g Z i o n i s t 
y o u t h s o n t h e spiritual o r i e n t a t i o n o f Z i o n i s m a n d its re la t ion t o E u r o 
p e a n c u l t u r e . Strauss p o s e s t h e q u e s t i o n o f t h e poss ib i l i ty o f a spiritual 
e x t r i c a t i o n f r o m E u r o p e , b u t h e f inds t h e cultural Z i o n i s t a n s w e r t o this 
q u e s t i o n d e f i c i e n t . T h e m o d e r n i z e d t h e o l o g y o f cultural Z i o n i s m that 
rejects t h e tradi t ional J e w i s h r e l i g i o n o f e x i l e a n d its b e l i e f i n t h e d i v i n e 
m o n o p o l y o n r e d e m p t i o n appears t o Strauss as an u n a c k n o w l e d g e d a t h e 
i s m , a var iant o n m o d e r n cultural P r o t e s t a n t i s m w i t h its r o o t s i n t h e 
E n l i g h t e n m e n t c r i t i q u e o f r e l i g i o n . W h i l e h e cr i t ic izes cultural Z i o n i s m , 
Strauss m a i n t a i n s w i t h H e r m a n n C o h e n that t h e m o d e r n po l i t i ca l idea ls 
o f l ibera l i sm a n d r e p u b l i c a n i s m are c o n g e n i a l t o t h e e th ica l m o n o t h e i s m 
o f t h e b ib l i ca l p r o p h e t s . Strauss thus appears t o s o m e o f his readers as an 
enthus ias t i ca l l y r e l i g i o u s Z i o n i s t w h o o p p o s e s t h e m o d e r n i s m o f r e l i g i o n 
w h i l e a d v o c a t i n g t h e po l i t i ca l goa l s o f H e r z l Z i o n i s m . Strauss, h o w e v e r , 
rejects th is i n t e r p r e t a t i o n o f his p o s i t i o n b y o p e n i n g a s e c o n d front against 
t h e r e l i g i o u s Z i o n i s m o f M i z r a h i . ( S e e " C o m m e n t o n W e i n b e r g ' s C r i 
tique" a n d " E c c l e s i a mi l i tans .") In k e e p i n g w i t h t h e radical i n t e l l e c t u a l 
h o n e s t y t o w h i c h h e subscr ibes , Strauss admi t s that t h e o n l y a c c e p t a b l e 
a n s w e r t o t h e m o d e r n J e w i s h p r o b l e m , m e r e po l i t i ca l Z i o n i s m , is l a c k i n g 
i n spiritual d e p t h . N e v e r t h e l e s s , h e a d v o c a t e s po l i t i ca l Z i o n i s m as t h e 
o n l y a t t i tude that r e n o u n c e s all false re l i ance o n e i t h e r tradi t ional o r 
m o d e r n r e l i g i o u s s o u r c e s a n d thus c o n s t i t u t e s a k i n d o f h o n e s t a t h e i s m . 
T h i s p o s i t i o n , h o w e v e r , p u s h e s Strauss b e y o n d t h e pale o f p o s i t i o n s a c 
c e p t a b l e t o t h e Z i o n i s t m a i n s t r e a m . T h e a r g u m e n t i n favor o f an a t h e i s 
t ic f o u n d a t i o n t o Z i o n i s m ( m o s t e v i d e n t i n t h e 1 9 2 8 r e v i e w o f F r e u d ' s 
Future of an Illusion, h e r e i n c h a p t e r 4 ) is r e j e c t e d as p o l i t i c a l l y a n d 
p r o p a g a n d i s t i c a l l y d e t r i m e n t a l t o t h e centr is t Z i o n i s t pursui t o f a c o a l i 
tion b e t w e e n r e l i g i o u s a n d secular (l iberal, ass imilated) J e w s . 

R e s p o n s e to Frankfurt's " W o r d o f Principle" (1923) 

PR E FA TORY R E M A R K BY THE A U T H O R 

I o f f e r t h e f o l l o w i n g r e m a r k s f o r t h e o r i e n t a t i o n o f t h e r e a d e r : A t t h e s p e c i a l 

c o n v e n t i o n 1 o f t h e K a r t e l l j ü d i s c h e r V e r b i n d u n g e n ( K . J . V . ) , 2 h e l d i n B e r l i n 

at C h r i s t m a s [ o f 1 9 2 2 ] , t h e f u s i o n b e t w e e n K . J . V . a n d B l a u - W e i s s , 3 w h i c h 

w a s o n t h e a g e n d a , w a s opposed b y t h e F r a n k f u r t f a c t i o n [ o f K . J . V . ] . 4 T h e 

m a i n r e a s o n f o r t h i s o p p o s i t i o n w a s t h e a l l e g e d a v e r s i o n , i n d e e d t h e s p i r i t u a l 

[seelisch] i n c a p a c i t y , o f B l a u - W e i s s t o e n t e r t a i n t h e d e m a n d for " J e w i s h c o n 

t e n t . " 5 — T h e t e r m " B r e s l a u " 6 refers t o t h e G e r m a n J e w i s h a n d p o w e r p o l i t i c s -

o r i e n t e d w i n g o f B l a u - W e i s s , w h i c h , i n r e c e n t m o n t h s , a t t a i n e d a l e a d i n g 
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p o s i t i o n w i t h i n B l a u - W e i s s . T h e following r e j o i n d e r is based o n these facts, 
as w e l l as o n t h e dec l a r a t i on , p u b l i s h e d in issue 1 0 3 / 1 0 4 o f t h e Jüdische 
Rundschau,7 w h i c h is closely re la ted t o these facts. 

* * * 

T h e f o l l o w i n g r e sponse is g o v e r n e d b y a t e n d e n c y tha t regards itself i n m a n y 
respects ak in t o w h a t , un t i l n o w , has b e e n t h e t e n d e n c y o f B l a u - W e i s s . T h i s 
k i n s h i p does n o t ru l e o u t a cer ta in h e t e r o g e n e i t y in p r inc ip l e . It especial ly 
d o e s n o t ru le o u t tha t , o n a level c o n c e r n e d en t i r e ly w i t h p r inc ip les , o u r 
t e n d e n c y f inds itself o p p o s e d t o a u n i t e d f ron t o f B l a u - W e i s s a n d Frankfur t , 
n a m e l y , b e c a u s e o f a n aff i rmat ion [on o u r par t ] o f t h e values o f " a r g u m e n t a 
t i o n " a n d " f o r m a l p o l i t i c i s m " tha t h a v e b e e n d e n o u n c e d b y b o t h g r o u p s . I n 
this respec t , t h e special c o n v e n t i o n o f t h e K.J .V. r evea led a r e m a r k a b l e u n a 
n i m i t y o f t h e m o s t s t r iden t o p p o n e n t s a n d t h e m o s t e n e r g e t i c fr iends o f t h e 
fus ion, d u e t o t h e c o n f i d e n t c o n v i c t i o n tha t t h e t i m e o f sove re ign sc ience a n d 
s o v e r e i g n pol i t ics is at an e n d . O n e s h o u l d n o t let onese l f b e d e c e i v e d b y t h e 
pol i t ica l d e m a n d s o f W a l t e r M o s e s . 8 W h a t h e calls "po l i t i c a l " is pol i t ica l i n 
t h e a n c i e n t sense o f t he w o r d , r a t h e r t h a n in t h e m o d e r n sense tha t is r e l e v a n t 
for u s . 9 W h a t is h i d d e n b e h i n d this abso lu te n e g a t i o n o f t h e sphe re o f t h e 
" p r i v a t e " is n o t a m o d e r n Lev ia than , b u t r a t h e r t h e pagan-fascis t c o u n t e r p a r t 
o f t h a t , w h i c h , in t h e case o f t h e Frankfur t fac t ion, bears a m y s t i c a l - h u m a n i 
tar ian s t amp . ( T o b e sure , b o t h o f these a t t i tudes are m o d e r n , e v e n t h o u g h 
t h e y are a n t i m o d e r n , w h i c h is prec ise ly w h a t r ende r s t h e m i n n e r - m o d e r n . ) 
T h e s ame appl ies t o "bel ief ," w h i c h b o t h are w i l l i n g t o establish as a n u l t i 
m a t e ce r ta in ty i m p e r v i o u s t o " a r g u m e n t a t i o n . " In this t h e y u n d o u b t e d l y c o n 
c u r w i t h t h e t e n d e n c y o f o u r en t i r e g e n e r a t i o n . T h i s s o m e h o w m a k e s t h e m 
agreeab le t o us , b u t i t d o e s n o t at all p r o v e t he i r l eg i t imacy . F o r t h e m o m e n t , 
le t us c o m p l e t e l y set aside t h e q u e s t i o n o f w h e t h e r " s c i e n c e " a n d " s t a t e " — 
t h o s e fruits o f t h e a n t i - C a t h o l i c sp i r i t—are p e r h a p s m o r e closely re la t ed t o 
t h e i n n e r m o s t J e w i s h t e n d e n c y t h a n is t h e d e c i d e d l y m o r e familiar idea l o f 
o u r o r g a n o l o g i s t s 1 0 — a " p e r h a p s " at w h i c h o n e m a y v e r y w e l l a r r ive if o n e 
t h i n k s o f t h e bibl ica l or ig ins o f m o d e r n sc ience , o f t h e equa l ly uncanny c h a r 
ac te r o f t h e bibl ica l w o r l d a n d o f t h e w o r l d v i e w o f t h e s e v e n t e e n t h c e n t u r y , 
o f t h e ro l e S p i n o z a plays in t he f o r m u l a t i o n o f t h e m o d e r n v i e w o f t h e w o r l d 
a n d t h e m o d e r n v i e w o f t h e state, as w e l l as o f several o t h e r th ings . ( T h e 
d o c t r i n e o f t h e f u n d a m e n t a l l y ut i l i tar ian cha rac te r o f m o d e r n sc ience is a 
s e n t i m e n t a l de famat ion . ) T h e r e f o r e , e v e n if w e c o m p l e t e l y set aside t h e q u e s 
t i o n o f w h e t h e r t h e r e j ec t ion o f t h e m o d e r n spiri t can b e jus t i f ied at all, it is 
still se l f -ev ident t h a t it is imposs ib le t o ex t r i ca te onese l f f r o m m o d e r n life 
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w i t h o u t e m p l o y i n g m o d e r n m e a n s . T h u s w e h a v e n o n e e d w h a t e v e r t o e n t e r 
i n t o a d iscuss ion o f t h e usual insults , b y n o w q u i t e h a c k n e y e d , h u r l e d at t h e 
" b o u r g e o i s " a t t i t ude . 

I n t h e conf l ic t b e t w e e n Bres lau a n d Frankfur t ( b e t w e e n Frankfu r t a n d 
B l a u - W e i s s ) , I a m c o m p e l l e d — o n g r o u n d s t h a t obv ious ly lie o n a different 
p l a n e t h a n t h o s e j u s t m e n t i o n e d — t o side w i t h Bres lau (B lau -Weis s ) . D e s p i t e 
t h e e x t e r n a l failure o f t h e Frankfur t spiri t (as de sc r ibed b y E rns t S i m o n ) , 1 1 t h e 
c o n v e n t i o n o f t h e K.J .V. in t r u t h signifies a v i c t o r y o f this spirit . O u r in fe r i 
o r i t y in a r g u m e n t , t ha t is, o u r e m p t i n e s s i n subs tance , w a s b r o u g h t t o l ight in 
t h e m o s t r eg re t t ab l e w a y . In a n y case, o n e t h i n g is cer ta in : w e h a v e as ye t t o 
f ind o u r " w o r d " 1 2 o f p r inc ip l e , n o r h a v e w e y e t m a t u r e d t o an e l u c i d a t i o n o f 
ourse lves in p r i n c i p l e . W h a t p o s e d d u r i n g t h e c o n f e r e n c e as s u c h a w o r d , 
such an e l u c i d a t i o n , w a s sha l low a n d e m p t y . U n f o r t u n a t e l y , it m u s t b e said 
expl ic i t ly tha t this s h o r t c o m i n g is a real s h o r t c o m i n g . W e m u s t a v o i d b y all 
poss ible m e a n s t h e ado lescen t s en t imen ta l i t y tha t , t rus t ing in t h e i n n e r s i n c e r 
i ty o f its o w n t e n d e n c y , dispenses w i t h t h e a r t i cu la t ion o f a " w o r d , " a r eason , 
a j u s t i f i c a t i o n — i n o u r case: a Z i o n i s t jus t i f i ca t ion . It w a s t h o u g h t tha t b y 
h e a p i n g u p o n us for years , to t he p o i n t o f nausea , " p e r s o n a l e n c o u n t e r s " 
["Erlebnisse"] a n d " con fe s s ions" ["Bekenntnisse"], o n e c o u l d m a k e us forget 
t ha t t h e r e is s u c h a t h i n g as c r i t i q u e . 1 3 W e ourse lves w e r e t e m p o r a r i l y c o n 
fused , 1 4 b u t n o w w e u n a m b i g u o u s l y profess t h e spirit o f sobr ie ty as o p p o s e d 
to tha t o f p a t h e t i c d e c l a m a t i o n . "Be l i e f " m a y still b e decis ive , ye t be l i e f is n o 
orac le b u t is sub jec t t o t h e c o n t r o l o f h is tor ical r ea son ing . 

H e n c e , w h a t ma t t e r s t o us is n o t t o o p p o s e t o t h e Frankfur t theses o t h e r 
t h e s e s — b e t h e y o f Bres lau o r o f K i r c h h a i n 1 5 — b u t t o sub jec t t o c r i t i que t h e 
theses tha t w e r e p u t be fo re us. F o r these theses c la im to b e t h e express ion n o t 
o f t h e pa r t i cu la r wi l l o f r a n d o m J e w i s h ind iv idua ls - this sor t o f t h i n g w o u l d 
n o t p r o v o k e o u r p a r t i c i p a t i o n — b u t o f t h e gene ra l a n d necessary wi l l o f t h e 
spirit o f t h e J e w i s h p e o p l e at t h e stage o f its d e v e l o p m e n t tha t is cal led " Z i o n 
i s m . " Insofar as Z i o n i s t r eason is al ive a m o n g t h e rest o f us , w e h a v e t h e 
o p p o r t u n i t y t o cr i t ic ize these d e m a n d s a n d t o e x a m i n e t h e p r e s u p p o s i t i o n s o f 
each o n e o f t h e m separate ly . E v e n t h o u g h , at this h o u r , w e are n o t y e t ab le t o 
a r t icu la te o u r " w o r d , " w e s h o u l d ask ourse lves e v e n t o d a y w h e t h e r t h e w o r d 
o f t h e o t h e r s is val id. 

E v e n t h e " W o r d o f P r i n c i p l e " is first o f all a w o r d o f cr i t ic ism; it a d 
dresses us , t h a t is, it addresses t hose w h o a re " G e r m a n J e w s " n o t s imply b y 
b e i n g s u c h b u t also b y consc ious ly aff i rming it, in an e x a m i n i n g , j u d g i n g , a n d 
c o n v i c t i n g m a n n e r . T h e ob j ec t i ons t o b e raised b e g i n w i t h t h e i n t r o d u c t o r y 
thesis o f t h e p r o c l a m a t i o n tha t asserts t ha t t h e G e r m a n J e w i s h y o u t h m o v e 
m e n t is c h a r a c t e r i z e d b y an a n a r c h y o f s t andpo in t s a n d pos i t i ons . T h i s thesis 
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can b e easily a n d c o n v e n i e n d y p r o v e d if o n e sticks t o t he s h a d o w y schemat i sms 
o f " soc ia l i sm vs. cap i t a l i sm," " B u b e r i s m vs. i r re l ig ios i ty ," " P a n - J u d a i s m vs . 
G e r m a n J e w i s h pa r t i cu l a r i sm , " w i t h o u t c o n s i d e r i n g t h e u n d e r l y i n g real i ty 
tha t these n a m e s s e e m e d t e m p o r a r i l y ap t t o express in ideo log ica l t e r m s . N o 
d o u b t t h e u n p r e c e d e n t e d in te l lec tua l i sm o f t h e y o u t h m o v e m e n t w a r r a n t s 
t h e suspic ion tha t it is p u r e arbitrariness o f subject iv i ty that governs t h e changes 
i n t h e v i e w s o f B l a u - W e i s s . H o w e v e r , this is n o t t h e case. If w e p r o c e e d f r o m 
t h e genera l pos i t ion tha t is associated w i t h t h e n a m e s o f L a n d a u e r 1 6 a n d B u b e r 1 7 

a n d tha t , right after t h e w a r , en joyed , in a m a n n e r o f speak ing , c a n o n i c a l 
status in B l a u - W e i s s , t h e n w e n o t i c e tha t a m e a n i n g f u l d e v e l o p m e n t leads 
f r o m this gene ra l p o s i t i o n t o t h e o n e p r eva i l i ng t o d a y . T a k e , for e x a m p l e , 
B u b e r ' s t h o r o u g h l y i m m a n e n t i s t i n t e r p r e t a t i o n o f re l ig ion . If G o d is " l a t e r " 
t h a n t h e re l ig ious e x p e r i e n c e [Erlebnis] o f t h e i nd iv idua l o r o f t h e p e o p l e (and 
this is B u b e r ' s d o c t r i n e ) , t h e n t h e t ra jec tory t o w a r d abso lu t i z ing " t h e h u 
m a n " is a l ready d e t e r m i n e d . (It is o f lesser c o n c e r n w h e t h e r o n e t h inks o f t h e 
h u m a n m o r e i n t e r m s o f t h e h e r o i c o r o f t h e Has id ic . ) Furthermore, L a n d a u e r ' s 
a f f i r m a t i o n — o r i e n t e d t o w a r d s t he G e r m a n M i d d l e A g e s 1 8 — o f an o r g a n i c 
c o m m u n i t y as o p p o s e d to a ra t iona l socie ty , w i t h [its] character is t ic y e t c o m 
p le te ly a rb i t ra ry rese rva t ions a b o u t e v e r y t h i n g re la t ing t o power, leads, if o n e 
fol lows the i n n e r d y n a m i c o f w h a t is affirmed a n d n o t Landaue r ' s wishfulnesses 
[Wiinschbarkeiten], t o a decis ive aff i rmat ion o f t h e p o w e r p r inc ip l e . It is o n l y 
t h e a c c e p t a n c e o f t h e p o w e r p r inc ip l e , w h i c h is i m m a n e n t l y r e q u i r e d b y his 
aff i rmat ion, t ha t separates L a n d a u e r ' s " soc i a l i sm" f r o m t h e po l i t i c i sm o f B l a u -
W e i s s as it has b e e n u p to n o w (a po l i t i c i sm tha t is n o t in t h e least " f o r m a l " ) . 
N o w t h a t J e w i s h na t iona l i sm has passed i n t o t h e c o n t e m p o r a r y c o n s c i o u s 
ness , o n e is finally a l l o w e d to e m p h a s i z e t h e specifically G e r m a n J e w i s h va l 
ues , p rec ise ly in t h e in teres t o f Z i o n i s m . — A decis ive genera l c i r c u m s t a n c e 
h e l p i n g this d e v e l o p m e n t a l o n g consists i n t h e fact tha t j u s t as t he G e r m a n 
y o u t h has b e g u n t o l ibera te itself f rom t h e hys ter ia o f w a r - w e a r i n e s s , o f d e 
feat, a n d o f r e v o l u t i o n , so t o o has t h e G e r m a n J e w i s h y o u t h . 

If, i n s t ead o f l a t ch ing o n t o sensat ional c h a n g e s o f par t icu la r ind iv idua l s , 
o n e l o o k s at t h e d e v e l o p m e n t o f t h e w h o l e , t h e n o n e c a n n o t fail t o n o t i c e a 
m e a n i n g f u l , e v e n u n a m b i g u o u s , d i r e c t i o n o f this d e v e l o p m e n t . If, h o w e v e r , 
o n e dece ives onese l f a b o u t this i m m a n e n t t e n d e n c y o f m e a n i n g , w h i c h i n a 
ce r ta in w a y p o i n t s t o w a r d t h e fu ture a n d t h e r e b y p r o v i d e s a genuine s t anda rd 
for j u d g m e n t , t h e n a n d o n l y t h e n is o n e fo rced t o a d o p t a so-ca l led ob j ec t i ve 
s tandard , t ha t is, a s t andard tha t is alien t o t h e d e v e l o p m e n t . It is o u r o p i n i o n 
tha t n o t o n l y is t h e G e r m a n J e w i s h y o u t h m o v e m e n t n o t l a ck ing a m e a n i n g 
ful d i r e c t i o n o f its o w n b u t tha t this m e a n i n g f u l d i r e c t i o n is essentially i d e n 
tical w i t h tha t o f t h e G e r m a n J e w i s h d e v e l o p m e n t in genera l . I n o r d e r t o 
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h a v e a c o n v e n i e n t n a m e for this d i r e c t i o n , w e p r o p o s e to speak o f a n "enter
ing into reality" ["Einwirklichung"],19 t ha t is, o f t h e t e n d e n c y to ga in access t o 
n o r m a l h i s to r i ca l " r e a l i t y " ( land a n d soil, p o w e r a n d arms, peasan t ry a n d ar is
t oc racy ) . W e see t h e decis ive difference b e t w e e n Z i o n i s m a n d ass imi la t ion i n 
tha t t h e l a t t e r a i m e d at an e n t e r i n g i n t o real i ty o f indiv iduals o n l y a n d n o t o f 
t h e p e o p l e . H e n c e in t h e final analysis Z i o n i s m does n o t m e a n a " r e t u r n t o 
t h e p e o p l e " — t h i s is its m e a n i n g o n l y i n con t ras t t o t h e " i n d i v i d u a l i s m " o f 
a s s i m i l a t i o n — b u t r a t h e r a r e t u r n t o real i ty , t o n o r m a l pol i t ical ex i s t ence ; a n d 
for this r e a s o n Z i o n i s m and ass imilat ion i n d e e d f o r m a single f ront against t h e 
galut. I f o n e w a n t e d t o c o m e b a c k t o s imple reali ty, t h e n t h e w o r l d o f t h e 
galut, t h e w o r l d o f a " g h o s t - p e o p l e " ["Volksgespenst"] e m p t i e d o f real i ty 
[Entwirklichtheit], h a d t o b e forced o p e n f r o m w i t h i n . T h i s fo rc ing w a s ef
fec ted b y l i be ra l i sm t h r o u g h a sepa ra t ion o f t he re l igious a n d t h e p r o f a n e , 
a c c o r d i n g t o w h i c h t h e f o r m e r was e l eva t ed t o t h e dis tant sphe re o f t h e ser
m o n a n d t h e d i v i n e s e r v i c e — i n shor t , o f c e r e m o n i e s — w h i l e t h e s p h e r e o f 
t h e la t te r w a s flooded b y G e r m a n cu r r en t s . If w e dis regard t h e i n n e r p r e 
p a r e d n e s s for o n e a n o t h e r o f b o t h G e r m a n s a n d J e w s tha t ex is ted in t h e e i g h 
t e e n t h c e n t u r y , a n d if w e also d is regard t h e def lec t ion [Umbiegung] e x p e r i 
e n c e d b y t h e G e r m a n m i n d d u e t o t h e inf lux o f J e w i s h forces, w h a t r e m a i n s 
as t he significant e l e m e n t in the G e r m a n J e w i s h d e v e l o p m e n t is an eve r s t ronger 
G e r m a n i z a t i o n , especial ly in t h e p ro fane r ea lm . W h e n G e r m a n J u d a i s m w a s 
r e a d y t o a b s o r b e v e r y t h i n g c o n n e c t e d w i t h t h e "h is tor ica l s e n s e , " t h e d y 
n a m i c s o f G e r m a n i z a t i o n led t o t h e specific f o r m o f G e r m a n J e w i s h Z i o n i s m 
( w h i c h is s o m e t h i n g en t i re ly different f r o m t h e " l o v e o f Z i o n " 2 0 o f past g e n 
e ra t ions ) . I n th is d e v e l o p m e n t , t h e J e w i s h re l ig ion h a d o n l y t h e n e g a t i v e 
f u n c t i o n o f b e i n g a s teady source o f a ce r t a in t ens ion a n d o f a fee l ing o f 
fo re ignness . T h e J e w i s h re l ig ion itself d id n o t p r o v i d e t he forces tha t h a v e 
b e e n d e t e r m i n i n g o u r Z i o n i s m f r o m w i t h i n . T h i s is prec ise ly w h a t c o n s t i 
tu tes o u r p r e s e n t - d a y d i l e m m a , n a m e l y , tha t Germanization was supposed to 
have just the formal significance of a fortuitous path to the necessary goal of entering 
into reality, while, in fact, this path has deviated, and has had to deviate, from the 
content that alone could fill this reality; for t h e a t t i t ude [Gesinnung] t h a t h e l d this 
c o n t e n t t o g e t h e r l ike an i r on ring, t h e spirit t ha t was alive i n t h e m , w a s t h e 
spirit of galut. 

A fu r the r m a t t e r is t o b e cons ide red . G e r m a n i z a t i o n in t he p r o f a n e s p h e r e 
gave rise t o t e n d e n c i e s tha t t r an s fo rmed f r o m w i t h i n t he en t i r e re l ig ios i ty o f 
G e r m a n J u d a i s m . F r o m this rel igiosi ty t h e " c o n t e n t " r e c e i v e d an en t i r e ly 
different " c o n c e p t i o n , " tha t is, t h e " c o n t e n t " c h a n g e d c o m p l e t e l y its c h a r a c 
ter . ( T h u s , e .g. , t h e c o n c e p t i o n r e g n a n t a m o n g t h e m e m b e r s o f t h e F rankfu r t 
g r o u p is i d e n t i c a l w i t h tha t o f late r o m a n t i c i s m , w i t h charac ter i s t ic de f l ec -
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t ions in t h e spiri t o f n i n e t e e n t h - c e n t u r y " m e s s i a n i s m , " as we l l as in tha t o f t h e 
c o m p l e x l abe led w i t h t h e n a m e o f D o s t o e v s k y . ) O n e s imply c a n n o t abso rb 
s o m e w h a t d e e p e r G e r m a n th ings w i t h o u t a b s o r b i n g a l o n g w i t h t h e m , a m o n g 
o t h e r t h ings , a d o s e o f specifically Chr i s t i an spirit . F u r t h e r , it s h o u l d b e k e p t 
i n m i n d t h a t t h e i n t e rna l J e w i s h r e a c t i o n t o l ibera l ism avai led itself, en t i r e ly as 
a m a t t e r o f c o u r s e , o f t h e w e a p o n s tha t C h r i s t i a n E u r o p e h a d forged , d u r i n g 
t h e p e r i o d o f r e s t o r a t i o n 2 1 a n d e v e n p r i o r t o it, against t h e spirit o f t h e E n 
l i g h t e n m e n t . T h u s w e see ourse lves h e l d fast o n all sides in t h e G e r m a n J e w 
ish w o r l d in w h i c h w e h a v e g r o w n u p s p i r i t u a l l y — a n d this is m o s t especial ly 
t h e case if w e w a n t t o h o l d o n t o o u r Z i o n i s m . It m u s t b e m o s t w i l l i ng ly 
c o n c e d e d t o F r a n k f u r t — a n d w e t o o h a v e t h o u g h t a b o u t this eve ry n o w a n d 
t h e n — t h a t it is i m p e r a t i v e t o get o u t o f this w o r l d "somehow, " a n d tha t t h e 
d e m a n d for " J e w i s h c o n t e n t " has its m o r a l l ocus in this i m p e r a t i v e . H o w 
ever , t h e y s e e m t o be l i eve tha t t he c o n t e n t is j u s t l y i n g r e a d y t o b e i m m e d i 
ately g rasped a n d co r rec t ly c o n c e i v e d — o r h a v e t h e y n o fear o f t h e t e r r ib le 
d a n g e r o f infus ing i n t o t h e " c o n t e n t " the i r S c h e l e r 2 2 o r w h o m e v e r else t h e y 
h a p p e n t o b e ca r ry ing a r o u n d in the i r head? A little re f lec t ion o n this p r o b 
l e m is s t rong ly u r g e d . 

T h u s w e m a i n t a i n tha t t h e r e exists a G e r m a n J e w i s h t r ad i t ion , o n e t h a t is 
n o t at all w i t h o u t m e r i t . M e a s u r e d b y h a n d e d - d o w n " c o n t e n t , " this t r ad i t i on 
m a y w e l l signify a d i l u t i o n a n d cas t ra t ion o f s u c h c o n t e n t , b u t m e a s u r e d b y 
t h e to ta l i ty o f n a t i o n a l n e e d s it has a d e c i d e d l y pos i t ive s ignif icance. 

T h i s " c o n t e n t " c a n n o t s imply b e a d o p t e d , n o t o n l y because t h e c o n t e n t 
is c o n d i t i o n e d by , a n d s u p p o r t i v e of, galut a n d t he r e fo r e e n d a n g e r s o u r Z i o n 
i s m b u t also b e c a u s e i n h e r e n t in this c o n t e n t as re l ig ious c o n t e n t is a def in i te 
c l a im to t r u t h tha t is n o t satisfied b y t h e fulf i l lment o f na t iona l d e m a n d s . T h e 
d i s t i nc t ion w e m a k e h e r e b e t w e e n " r e l i g i o u s " a n d " n a t i o n a l " u n d o u b t e d l y 
con t r ad ic t s a n c i e n t J e w i s h reali ty; it is t h e legacy o f t h e l iberal J u d a i s m o f t h e 
p r e v i o u s c e n t u r y . N o n e t h e l e s s , it is p r e sen t ly u n a v o i d a b l e . F o r this a n c i e n t 
J e w i s h w o r l d , w h i c h w a s enc lo sed in itself, has b e e n des t royed , a n d t h e sp i r i 
tua l p r e s u p p o s i t i o n s o f life in tha t w o r l d h a v e b e e n c a n c e l e d b y t h e i n t r u s i o n 
o f m o d e r n sc ience . It was t h o u g h t poss ible t o p r o t e c t onese l f against t h e 
d a n g e r o f sc ience b y p u t t i n g grea te r emphas i s o n t h e earl ier efforts t o " i n t e r 
n a l i z e " r e l i g i o n — i n d e e d , b y d e n y i n g , o n t h e g r o u n d o f these efforts, r e l ig ion ' s 
e v e r y c l a im t o t r u t h . H o w e v e r , if o n e tries t o dissolve t h e e n t i r e doctrinal 
subs tance i n t o subs tance suscept ib le t o interpretation, t h e n o n e at tacks t h e i n 
n e r m o s t essence o f re l ig ion . A m i n i m a l a m o u n t o f doc t r i na l subs tance is c o m 
ple te ly inseparab le f r o m t h e essence o f re l ig ion . T h i s m i n i m a l a m o u n t o f 
doc t r i na l subs tance is t h e ex i s tence o f G o d , an ex i s t ence tha t is en t i r e ly indif
fe ren t t o h u m a n ex i s t ence a n d h u m a n n e e d . A m e a n i n g f u l o b s e r v a n c e o f t h e 
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l aws , especial ly o f t h e r egu la t ions p e r t a i n i n g t o p rayer , is possible o n l y o n t h e 
basis o f a literal a c k n o w l e d g m e n t o f this subs tance that r e n o u n c e s all subt i l iz ing. 
It goes en t i r e ly w i t h o u t saying tha t n o o n e w h o does n o t be l i eve , o r w h o 
d o e s n o t at least h a v e t h e wi l l t o be l i eve , can say t h e prayers " t ru th fu l l y " ; 
ce r t a in ly n o t s o m e o n e w h o , as is c o m m o n p rac t i ce t oday , t h o r o u g h l y u n d e r 
m i n e s t h e spi r i tual p r e suppos i t i ons o f this be l ie f b y see ing in " G o d " n o t h i n g 
b u t an exp res s ion for n e e d s o f t he soul (especially for t h e "sanc t i f ica t ion o f 
t h e h u m a n b e i n g " ) . T h a t re l ig ion deals first w i t h " G o d " a n d not w i t h t h e 
h u m a n b e i n g , t ha t this c o n c e p t i o n is t h e grea t legacy o f prec ise ly t h e J e w i s h 
p a s t — t h i s o u r ances to r s h a v e h a n d e d d o w n to us , a n d this w e w i s h t o h o l d 
o n t o h o n e s t l y a n d clearly. It is this v e r y p r e c e d e n c e tha t is i m p l i e d in t h e 
p r o p o s i t i o n t h a t t h e ex i s t ence o f G o d is not "lived, " b u t r a t h e r t h a t it is "be
lieved. " I n t h e e n c l o s e d w o r l d o f t h e past , t h e sepa ra t ion b e t w e e n " l i f e" a n d 
"be l i e f " w o u l d h a v e b e e n absurd . A p e o p l e tha t , a c c o r d i n g t o its t r ad i t i on , 
b e c a m e a p e o p l e t h r o u g h G o d ' s o w n h a n d w a s u n a b l e t o separate its life f r o m 
b e a r i n g w i tne s s t o its o r ig in ; this p e o p l e vi r tual ly h a d n o life w i t h o u t k n o w l 
e d g e o f G o d . If o n e ' s a i m is t o r e s to re this past life, t h e n o n e n e e d s this 
e l e m e n t o f k n o w l e d g e j u s t as m u c h — n o m o r e , b u t also n o less—as o n e n e e d s 
all t h e o t h e r e l e m e n t s . T h i s m e a n s : t h e be l i e f t ha t in earlier times was imp l i c i t 
in e v e r y m o v e m e n t o f e v e r y f inger today m u s t b e exp l i c idy e n a c t e d . 

O u t o f t h e forces supp l i ed b y ass imila t ion t h e r e g r o w s a wi l l t o r e n e w a l . 
I t is a p p a r e n t t ha t n e i t h e r this , n o r e v e n an a d o p t i o n o f t h e f o r m e r re l ig ious 
" l i f e , " m e a n s tha t t h e a n c i e n t i den t i t y o f p e o p l e a n d be l ie f has b e e n r e s t o r e d . 
R a t h e r , t o r epea t , for t hose w h o e n t e r this c o n t e x t f r o m t h e o u t s i d e , an 
" e x p l i c i t " act o f faith m u s t take t h e p lace o f t h e be l ie f in G o d , a be l i e f t ha t 
w a s se l f -ev iden t t o earl ier g e n e r a t i o n s a n d tha t was s imply i n v e s t e d ( " i m 
p l ic i t " ) i n t he i r w o r l d . T h i s act o f faith is necessary e v e n t h o u g h it m a y p o s e 
t h e d a n g e r o f d e m a n d i n g s o m e t h i n g " n o n - J e w i s h , " tha t is, s o m e t h i n g t h a t 
w o u l d h a v e b e e n absu rd in t h e life o f the earlier times, b u t t ha t is u n a v o i d a b l e 
g i v e n t h e n e e d s o f t h e contemporary J e w i s h s i tua t ion . 

T h e p r i m o r d i a l re l ig ious d e m a n d is n o t t o be l i eve in "dogmas" b u t t o 
be l i eve in a being. W e p o s e t h e " G r e t c h e n q u e s t i o n , " 2 3 a n d p o s e it n o t j u s t 
genera l ly w i t h r e spec t t o t h e first p r i nc ip l e b u t w i t h respec t t o all o f t h e 
detai ls o f w h i c h o u r prayers speak. W e c o n t e s t t h e r ight , i n d e e d w e dec la re it 
a f o r m o f c o u n t e r f e i t i n g w h e n t h e f r e e d o m o f dea l ing w i t h n o t i o n s o f be l i e f 
t h a t p r o c e e d s o u t o f t h e w e a l t h o f an entire enclosed world is e x p l o i t e d from the 
outside as g r o u n d a n d l eg i t imiza t ion for an arbi t rary c o n t r o l l i n g a n d an a r r o 
g a n t i n t e r p r e t i n g o f these n o t i o n s . Le t us n o t e v e n m e n t i o n t h e bana l n o n 
sense t h a t be l ieves tha t t he na t iona l e n c o u n t e r [Erlebnis]—the h u m b l e a n d 
r e v e r e n t e x p e r i e n c e o f t h e p e o p l e forces [Volkskräfte] t ha t t o w e r o v e r u s — i s 
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re l ig ion . I s imp ly d o n o t t h i n k tha t e v e n t h e m e m b e r s o f t h e Frankfur t g r o u p 

a re capable o f s u c h n o n s e n s e . B u t it is of ten difficult t o d r a w t h e Une b e t w e e n 

t h e t w o c o n c e p t i o n s . It s eems t o us tha t w h a t " r e l i g i o n " is m u s t b e d e t e r 

m i n e d b y t h e bibl ica l sense , r a the r t h a n b y t h e l inguis t ic usage o f ce r t a in 

l i terat i , a n d t h a t o n e m u s t say o n e ' s yes o r o n e ' s n o t o w h a t has b e e n so 

d e t e r m i n e d . A n y m i x i n g 2 4 is sacri lege. 

W h a t is t h e use o f these ob j ec t ions against a s t a n d p o i n t that , in t h e age o f 

t heo log i ca l f e m i n i s m , is so seduc t ive a n d tha t wi l l p reva i l in o n e w a y o r 

a n o t h e r , k i l l ing off t h e h i d d e n s t ing o f a severe , m a n l y d o u b t ? 2 5 All t ha t these 

o b j e c t i o n s are m e a n t t o d o is t o e m p h a s i z e u r g e n t l y tha t , c o n c e r n i n g t h ings 

re l ig ious , d e m a n d s based o n t h e needs o f na t i ona l life m u s t m e a n j u s t as l i t t le 

as d e m a n d s based o n t h e n e e d s o f t h e sanct i f ica t ion o f t h e h u m a n b e i n g . 

T h e s e o b j e c t i o n s are m e a n t t o b e a p r o t e s t against t h e a r rogan t a t t e m p t t o 

i m p o s e o n us b y d ik t a t a def in i te , mys t ica l a t t i t ude , r a t h e r t h a n a re l ig ious 

o n e , w h i l e t r y i n g t o tell us tha t t he aff i rmat ion o f this a t t i t ude r equ i r e s n o 

"bel ief ." B u t j u s t so , it u n w i t t i n g l y hi ts o n t h e t r u t h , for it s eems in fact t o b e 

an u n b e l i e v i n g a t t i t ude . 

Finally, le t m e c a u t i o n against a m i s u n d e r s t a n d i n g : it is n o t o u r i n t e n t i o n 

t o raise t h e sl ightest o b j e c t i o n against t h e c o n c r e t e d e m a n d o f t h e m e m b e r s o f 

t h e F rankfu r t g r o u p re la t ing t o t h e s t u d y o f t h e B ib l e a n d the cen t ra l p o s i t i o n 

o f t h e Sabba th . It ha rd ly n e e d s saying tha t these d e m a n d s fo l low j u s t as i m 

m e d i a t e l y f r o m our c o n c e p t i o n . 

NOTES 

Source: " A n t w o r t auf das 'Prinzipielle W o r t ' der Frankfurter/'jMdùc/ie Rundschau (Ber

lin) 2 8 , n o . 9 (30 January 1923): 4 5 - 4 6 . Jüdische Rundschau, under the editorship o f 

R o b e r t W e l t s c h (from 1 9 1 9 until 1938) , was the official journal o f the Zionis t i sche 

V e r e i n i g u n g für Deutsch land ( Z V f D ) . 

1. T h e occas ion for this article was the D e c e m b e r 1 9 2 2 merger b e t w e e n the 

Zionis t students' organizat ion K.J.V. (see n o t e b e l o w ) and the Zionist y o u t h m o v e m e n t 

Jüdischer W a n d e r b u n d B lau-Weis s , w h i c h , at its earlier 1 9 2 2 Prunn c o n v e n t i o n , had 

b e e n reorganized under the leadership o f Walter Moses . Cf. "Verschmelzung des KJ. V. 

u n d des B l a u - W e i ß , " Jüdische Rundschau 27 , nos. 1 0 3 - 4 (29 D e c e m b e r 1922): 6 7 6 . T h e 

n e w B l a u - W e i s s was later described by G e r s h o m S c h o l e m as "semifascist." See Von 

Berlin nach Jerusalem: Jugenderinnerungen (Frankfurt: Suhrkamp, 1977) , 192 . 

2. K.J.V. w a s the Zionis t German Jewi sh students' confederat ion. Cf. EJ, s.v. 

"Kartell Jüdischer V e r b i n d u n g e n (K.J.V.)," b y Oskar K. R a b i n o w i c z . M a i n m e m b e r 

groups w e r e B u n d jüdischer Corporat ionen ( founded in 1900) and Kartell z ionist ischer 

V e r b i n d u n g e n ( founded in 1906) , w h i c h amalgamated in 1 9 1 4 w i t h the in tent ion o f 

"educat ing its m e m b e r s to strive for the national unity o f the Jewish c o m m u n i t y and its 
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renewal in Erez Israel." T h e main alternative to the Zionis t students' m o v e m e n t was 
the G e r m a n J e w i s h Karte l l -Convent der V e r b i n d u n g e n deutscher Studenten j ü d i s c h e n 
Glaubens ( K - C ) , w h i c h was closely related to the Centra l -Vere in ( C - V ) . O n the history 
and ideo log ie s o f the major German Jewish organizations that w e r e f ounded in the 
s e c o n d G e r m a n R e i c h and dominated the institutional landscape o f Jewi sh life in the 
W e i m a r R e p u b l i c , see Jehuda Re inharz , Fatherland or Promised Land: The Dilemma of the 
German Jew, 1893-1914 (Ann Arbor: Univers i ty o f M i c h i g a n Press, 1975) ; and cf. 
R e i n h a r z , " T h r e e Generat ions o f German Z i o n i s m , " Jerusalem Quarterly, n o . 9 (Fall 
1978): 9 5 - 1 1 0 . 

3 . O n B l a u - W e i s s and the Jewish y o u t h m o v e m e n t in the 1920s , see G l e n n R i 
chard Sharfman, " T h e J e w i s h Y o u t h M o v e m e n t in Germany, 1 9 0 0 - 1 9 3 6 : A Study in 
I d e o l o g y and Organizat ion" ( P h . D . diss., Univers i ty o f N o r t h Carolina at Chapel Hil l , 
1989) , especially chapters 4 (on the p r e - W o r l d W a r O n e history o f Blau-Weiss ) and 8 
(Blau-Weiss as a "true minor i ty" after the war). 

4. T h e Frankfurt faction (die Frankfurter) referred to in the text consisted o f the 
five cosigners o f a declaration published in Jüdische Rundschau 27 , nos . 103—4 (29 D e 
c e m b e r 1922) : 6 7 5 - 7 6 , namely , Erich F r o m m , Fritz G o t h e i n , L e o Löwentha l , and Ernst 
S i m o n , and Ernst Michael i s (Hamburg) , w h o w e r e m e m b e r s o f Saronia, a Zionis t fra
ternity associated w i t h the K.J.V. It should be n o t e d that Strauss is later m e n t i o n e d as a 
m e m b e r o f the very same fraternity. See the notes to " C o m m e n t o n W einberg ' s C r i 
t ique" (1925) . 

5. Literally Inhalte (contents) . So also in the fo l lowing . O n the programmatic 
ideals and the style o f the Jewish Wanderbund see the introduct ion to this v o l u m e . B l a u -
W e i s s , w h i c h tried to maintain its character as a y o u t h m o v e m e n t m o d e l e d o n the 
G e r m a n W a n d e r v o g e l , was criticized by representatives o f the Zionist students' organi 
zat ion K.J.V. and others because it resisted the adult supervision that K.J.V. sought and 
accepted. (K.J.V. was the y o u t h w i n g o f the G e r m a n Zionist association [ Z . V . f . D . ] , 
w h i c h was a l eading m e m b e r o f the W o r l d Zionis t Federation.) O n the further charge 
that B l a u - W e i s s w a s lacking in Jewish content , see Sharfman, Jewish Youth Movement, 
7 4 , 2 0 4 , 2 0 6 ( N a h u m G o l d m a n n criticizing the "anti- intel lectualism" o f B lau-Weis s ) ; 
2 2 3 (Kurt B l u m e n f e l d , 1922) , and 2 2 6 (Gershom S c h o l e m ) . In the aftermath o f the 
breakup o f the s i x - w e e k fusion o f K.J.V. and Blau-Weis s , and in response to the same 
charges to w h i c h Strauss is responding here, s o m e m e m b e r s o f B lau-Weis s o p e n l y e m 
phasized their reject ion o f all Jewish tradition, a reject ion culminat ing in a declaration o f 
the "Bible as worthless ." See Sharfman, Jewish Youth Movement, 2 2 4 , w h o sees this k ind 
o f e x t r e m e pos i t ion as no t representative o f the majority o f Blau-Weiss . L e o Strauss's 
rel igious pos i t ion w i t h i n B lau-Weis s seems that o f a minori ty w i t h i n a minori ty . 

6. T h e first chapter o f B lau-Weis s const i tuted itself in Breslau in 1907 . In 1 9 1 2 
this and the Berl in chapter merged in the Jüdischer W a n d e r b u n d B lau-Wei s s . T h e 
Breslau chapter, w h i c h remained the strongest group , w a s under religious J e w i s h l ead
ership. Cf. Sharfman, Jewish Youth Movement, 76f. 

7. Erich F r o m m , Fritz G o t h e i n , L e o Löwentha l , Ernst S i m o n , and Ernst M i c h a e 
lis, "Ein prinzipielles W o r t zur Erziehungsfrage" Jüdische Rundschau 27, nos . 103—4 (29 
D e c e m b e r 1922): 6 7 5 - 7 6 . 

8. Wal ter M o s e s was a m o n g the leaders w h o b e c a m e p r o m i n e n t after the First 
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W o r l d War . H e advocated a clearer public stance o n Zionis t goals and criticized m a i n 
stream Z i o n i s m for b e i n g l u k e w a r m o n the issue o f emigrat ion to Palestine. W h i l e 
Z V f D argued for a gradual separation o f J e w s from German culture b y s trengthening 
J e w i s h values, B l a u - W e i s s under M o s e s argued for the immedia te establishment o f a 
col lect ive s e t d e m e n t in Palestine that was to cont inue German culture ( W a n d e r v o g e l 
style). A B l a u - W e i s s s e tdement was actually established in Palestine but s o o n collapsed, 
w h i c h l ed to the dissolution o f B lau-Wei s s i n 1926 . Cf. Sharfman, Jewish Youth Move
ment, 200ff. In contrast to M o s e s ' Zionist agenda, the first generat ion o f the leadership 
o f B l a u - W e i s s (g iven its character as a y o u t h m o v e m e n t , the m e m b e r s w e r e usually in 
their late teens, w h i l e the leaders had to relinquish their pos i t ion o n c e they reached the 
age o f thirty) argued for a return to Z i o n in a rather vague fashion that cou ld b e inter
preted as referring to a col lect ive "realization" (Buber) o f true p e r s o n h o o d that c o u l d 
take place s o m e w h e r e near Karlsruhe just as w e l l as in Palestine. Cf. G e r s h o m S c h o l e m , 
" D i e b l a u - w e i ß e Bril le ," Der Jude 1, n o . 12 (March 1917): 8 2 2 - 2 5 , and e l sewhere 
(English in On Jews and Judaism in Crisis [ N e w York: S c h o c k e n , 1 9 7 6 ] , 4 9 - 5 3 ) , and see 
the introduct ion to this v o l u m e . It is the p r e - M o s e s style o f B l a u - W e i s s that Strauss 
associates h imse l f loose ly w i t h in the first paragraph o f the essay. 

9 . In 1 9 2 2 , Walter M o s e s authored a manifesto that firmly established the goals 
and "political" principles o f B lau-Weiss ; it def ined its hierarchical structure as g r o u n d e d 
i n unques t ion ing o b e d i e n c e to a Führer. Similar to the later Betar ideo logy , M o s e s ' 
v is ion o f B l a u - W e i s s as the spearhead o f Jewish emigrat ion was m o d e l e d o n the struc
ture o f an army, an analogy appealing to m a n y youngsters w h o had no t themse lves 
exper ienced the war and w h o found the idea o f sacrifice to b e uplifting and an ant idote 
t o the self-deprecating, skeptical, and (during the inflation years) e conomica l ly threat
e n e d culture o f the assimilated German middle class. Cf. Sharfman, Jewish Youth Movement. 

10. Cf. Strauss's emphasis in " T h e Z i o n i s m o f N o r d a u " o n M a x Nordau's b iosophic 
leanings. M u c h o f the rhetoric o f the German and the Jewish y o u t h m o v e m e n t s w a s 
characterized b y an appeal to vitalist ideas that i n v o k e d an alternative to the rational, 
civil, liberal, nihilist, urbanized culture that the y o u t h m o v e m e n t s w a n t e d to o v e r c o m e . 
Cf., for example , Mart in B a n d m a n n (1923): " O u r Bund is based o n a ph i lo sophy o f 
vitality and presents itself as a revolt against the d o m i n a n c e o f ideo logy . Its ideal is the 
real person [der wirkliche Mensch] as o p p o s e d to the ideological person. O u r m o t t o is 
Primum vivere deinde philosophari [sic]—first to l ive, then to phi losophize . R e a l p e o p l e 
w a n t life, ideo log ica l peop le w a n t life on ly w i t h condi t ions . . . . " Q u o t e d in Sharfman, 
Jewish Youth Movement, 2 1 2 . 

11 . Akiba Ernst S i m o n , w h o was the same age as Strauss (born 1899) , w a s a 
reversionist J e w from an assimilated background w h o b e l o n g e d to the inner circle around 
Franz R o s e n z w e i g and Mart in Buber. Like G e r s h o m S c h o l e m , S i m o n m o v e d to Pales 
tine in the 1920s , w h e r e he was active in educational reform. See the autobiographical 
sketch in Hans Jürgen Schultz, Mein Judentum (Berlin and Stuttgart: Kreuz Verlag, 1978) , 
9 0 - 1 0 2 , and cf. Ernst S i m o n , Brücken: Gesammelte Ausfsätze (Heidelberg: Lambert 
Schneider , 1965) . In a letter to S i m o n , R o s e n z w e i g m e n t i o n s a lecture o n the "theory 
o f political Z i o n i s m " that L e o Strauss had g i v e n at the Frankfurt Lehrhaus, and asks 
S i m o n to give a lecture o f his o w n to counterbalance the pos i t ion taken by Strauss. 
R o s e n z w e i g regarded the latter as a "really silly Z i o n i s m " that was no t often heard at 
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the Lehrhaus. Cf. Franz R o s e n z w e i g , letter to Ernst S i m o n , 6 D e c e m b e r 1 9 2 4 , in vo l . 
2 o f Briefe und Tagebücher, ed. R a c h e l R o s e n z w e i g and Edith R o s e n z w e i g - S c h e i n m a n n 
(wi th Bernhard Casper) ( T h e Hague: Nijhoff, 1 9 7 9 ) , 1007 . See also Strauss, "Biblical 
His tory and S c i e n c e , " b e l o w . 

12. T h e po in ted ly romantic iz ing usage o f the term " w o r d " in the phrase " w o r d o f 
principle" satirizes the Frankfurt group's prinzipielles Wort to w h i c h Strauss responds in 
this essay. B u t cf. also "Erkenntnisproblem," the last sentence . 

13 . Th i s defense o f cri t ique/crit ic ism that Strauss advances m o r e broadly i n " O n 
the A r g u m e n t w i t h European Sc ience" c o m e s as a signal departure from the attack o n 
cr i t ique/cr i t ic i sm in the dissertation o n Jacobi . O n Kritik (crit ique/crit icism) cf. b e l o w , 
" T h e B ib le Sc ience o f Spinoza, 197 n. 5. 

14 . T h i s phrase e c h o e s Nietzsche 's admission to have b e e n temporarily confused 
b y the sickness o f ant i -Semit i sm. See Friedrich N i e t z s c h e , Jenseits von Gut und Böse, # 
2 5 1 , in vo l . 5 of Sämtliche Werke: Kritische Studienausgabe in 15 Bänden, ed. G i o r g i o Col l i 
and M a z z i n o Mont inar i ( M ü n c h e n : D T B ; Berl in and N e w York: Walter de Gruyter, 
1980) , 192f.; and cf. Y i r m e y a h u Y o v e l , Dark Riddle: Hegel, Nietzsche, and the Jews ( U n i 
versity Park: Pennsylvania State Univers i ty Press, 1998) , 119f. 

15. Kirchhain: Strauss's place o f birth. 
16. Gustav Landauer ( 1 8 7 0 - 1 9 1 9 ) , socialist Journalist and phi losopher. 
17. Mart in B u b e r ( 1 8 7 8 - 1 9 6 5 ) , Zionis t Journalist, phi losopher, and theo log ian . 
18 . A m o n g Landauer's writ ings is a translation o f Meister Eckehart in to m o d e r n 

German . See Landauer, Macht und Mächte, 2 d ed. (Köln: Marcan-Block-Ver lag , 1923 ) . 
19 . T h i s and similar terms derived from the w o r d "reality" (Wirklichkeit) are s o m e 

w h a t artificial counterterms to Buber's term "realization" (Verwirklichung). T h u s , shortly 
later, Strauss introduces the term Entwirklichtheit, w h i c h he wil l use again in " T h e Z i o n 
i sm o f N o r d a u " and in "Paul de Lagarde." O n e m a y call it a diagnostic term, expressing 
the lack o f c o n n e c t i o n w i t h reality that Strauss associates w i t h galut (exile) . 

2 0 . "Love o f Z i o n " : orig. Zionsliebe, G e r m a n for H e b r e w hibbat tsiyon, w h i c h is 
also the n a m e o f the la te -n ineteenth-century Eastern European Zionis t m o v e m e n t that 
p r e c e d e d Herzl ian political Z i o n i s m . 

2 1 . Restaurationsepoche: period b e g i n n i n g w i t h the Congress o f V i e n n a (1814—; l e d 
b y the Austrian chancel lor Metternich) , a iming to restore the p o w e r s r e m o v e d b y force 
in the w a k e o f the N a p o l e o n i c Wars, along w i t h a reorganization o f the European system 
o f states. Theor i s t s o f t h e res torat ion ( a m o n g o thers , de Bonald , de Maistre, v. Haller, 
and Stahl) j u x t a p o s e d the natural, family-based social order, under the t i m e - h o n e r e d 
authority o f church and aristocracy, to the "chimera o f artif icial-bourgeois" order. T o 
the liberal republican forces seeking the establishment o f national parliamentary systems 
(e.g. , the Vormärz and Paulskirchenparlament in Germany) , the period o f restoration 
represented an age o f "react ion" (Reaktion). W i t h the crisis o f liberalism around the First 
W o r l d W a r , v i e w s o n this period b e c o m e increasingly differentiated. Source: RGG. 
W e s t e r n European J e w s had generally benef i ted from the very forces o f liberalism that 
w e r e rolled back after the Congress o f V i e n n a and hence , in Jewish historiography, 
restoration is associated w i t h "reaction" (outbursts o f anti-Jewish sent iments such as the 
" H E P ! H E P ! " riots, the rescinding o f edicts o f emancipat ion , and the restoration o f 
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ghettos , as in Frankfurt; h e n c e also the v igorous alliance o f J e w s w i t h the forces o f 

republicanism in the 1 8 4 8 revolutions) . Cf. S i m o n D u b n o w , Die neueste Geschichte des 

jüdischen Volkes: Das Zeitalter der ersten Reaktion und der zweiten Emanzipation (1815-
1881), trans. A . Ste inberg (Berlin: Jüdischer Verlag, 1929) ; and S h m u e l Ettinger, Vom 

17. Jahrhundert bis zur Gegenwart: Die Neuzeit, vol . 3 ofGeschichte des jüdischen Volkes, ed. 
H . H . Ben-Sasson ( M ü n c h e n : B e c k , 1980) , 103Œ 

2 2 . M a x Sche ler ( 1 8 7 4 - 1 9 2 8 ) , phys ic ian and ph i lo sopher . Bas ing h i m s e l f o n 

Husserl's p h e n o m e n o l o g y , Scheler contributed to the t u m from psycho log i sm to a re 

n e w e d affirmation o f phi losophical metaphysics g r o u n d e d in a theory o f the intui t ion o f 

values. Strauss a c k n o w l e d g e s Scheler in his dissertation. Cf. GS, 2 :247. 

2 3 . Gretchenfrage: see, in Goethe ' s Faust I, Gretchen's quest ion to Faust c o n c e r n i n g 

his v i e w o n rel igion: "Heinr ich , w i e hältst du's mi t der R e l i g i o n ? " 

2 4 . Vermischung (mixing): that is, any m i x i n g o f w h a t is G o d w i t h w h a t is no t G o d . 

Strauss alludes to a technical term in medieval Islamic p h i l o s o p h y — a n d , f o l l o w i n g that, 

J e w i s h ph i lo sophy (Hebr. shittuf)—for bel ie f in a mul t i tude o f deities, w h i c h was also 

used critically against the doctrine o f the Trinity. 

2 5 . "manly severe d o u b t " (orig. männlich herber Zweifel): T h e "manliness" and "se 

verity" of this doubt is emphas ized in contrast to Strauss's characterization o f d o u b t in 

the dissertation o n Jacobi , w h e r e doubt indicates the despised "nonaristocratic" attitude 

toward the wor ld . See "Das Erkenntnisproblem in der phi losophischen Lehre Fr. H . 

Jacobis" (GS, 2 :246) , as w e l l as in the extract from the dissertation, translated in this 

v o l u m e . 

T h e H o l y (1923) 

I t f r equen t ly h a p p e n s in t h e Z i o n i s t y o u t h m o v e m e n t tha t o u r y o u n g s t u 

den t s , w r i t i n g in o n e o f o u r j o u r n a l s , i m m e d i a t e l y app ly t o o u r o w n p r o b 

l e m s t hose p h i l o s o p h i c a l , sociological , o r h is tor ica l t heo r i e s w h i c h t h e y h a v e 

b e c o m e a c q u a i n t e d w i t h in t h e univers i t ies , s o m e w h a t heedless o f t h e p o s 

sible d u b i o u s n e s s o f such appl ica t ions . W h i l e this p h e n o m e n o n appears at 

first t o b e m e r e l y a m u s i n g , sp r ing ing as it d o e s f r o m a t o u c h i n g lack o f re f lec

tiveness [Unreflektiertheit],1 it never the less has a ser ious b a c k g r o u n d : in t h e 

final analysis, it m i r r o r s t h e spir i tual s i tua t ion o f G e r m a n J u d a i s m as a w h o l e . 

Is this n o t w h a t all t h e o l o g i a n s o f G e r m a n J u d a i s m d id w h e n t h e y t ransfer red 

t h e va lues a n d v i e w p o i n t s d o m i n a t i n g t h e G e r m a n e n v i r o n m e n t — a n d t h u s , 

b y e x t e n s i o n , t h e m s e l v e s — t o t h e e v a l u a t i o n a n d c o n s i d e r a t i o n o f J e w i s h 

mat te r s? W h a t e v e r , in p r inc ip l e , t h e f u n d a m e n t a l l eg i t imacy o f such a t r a n s 

f e r 2 — a n d o n e m a y call this q u e s t i o n o f l e g i t i m a c y 3 t h e cen t ra l p r o b l e m o f o u r 

sp i r i tua l 4 s i t u a t i o n — t w o cases [of such transfer] s e e m to b e b e y o n d t h e d o u b t 

o f e v e n t h e m o s t skept ica l m i n d s . 
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I n t h e first case, an i d e o l o g u e o f J u d a i s m pa r t i c ipa ted c rea t ive ly i n t h e 
f o r m a t i o n o f t h e G e r m a n w o r l d o f t h o u g h t , so t h a t J e w i s h forces e n t e r e d t h e 
G e r m a n w o r l d t h r o u g h h i m as fo rmat ive e l e m e n t s . H e n c e his transfer [Hinein
tragen] o f G e r m a n v i e w p o i n t s t o J e w i s h ma t t e r s was p r e c e d e d b y t h e assimila
t i o n 5 o f t h e spir i tual i ty o f b o t h peop le s , rea l ized t h r o u g h his w o r k . O n l y h e 
w h o h imse l f has bu i l t t h e br idges can t ru ly j u d g e t h e c o n d i t i o n o f t h e b a n k s , 
t h e w i d t h a n d d e p t h o f t h e chasm, a n d t h e difficulty o f b r i d g i n g it; h e w h o 
has m e r e l y u s e d t h e b r i d g e c a n n o t . R e g a r d i n g this case, t he w o r k o f H e r m a n n 
C o h e n is for us t h e m o s t v e n e r a b l e e x a m p l e . 

T h e s e c o n d case is n o less impress ive . It ob ta ins w h e n t h e G e r m a n spiri t , 
t u r n i n g t o w a r d J e w i s h t e n d e n c i e s , b r ings t h e m to life w i t h i n itself, especial ly 
w h e n t h e efficacy o f such t e n d e n c i e s a m o n g t h e J e w i s h p e o p l e has b e e n 
l i m i t e d o r r ep res sed d u e to its harsh fate. It ob ta ins , for e x a m p l e , in t h e P r o t 
es tan t scho la r sh ip o n t h e O l d T e s t a m e n t tha t e luc ida t ed for us t h e real c o n 
t e x t from w h i c h p r o p h e c y de r ived . It ob t a in s in N i e t z s c h e ' s c r i t i que o f c u l 
t u r e , w h i c h s t rove t o p l u m b t h e p r e - " C h r i s t i a n " d e p t h s o f t h e J e w i s h as w e l l 
as o f t h e H e l l e n i c - E u r o p e a n spirit . Finally, it also ob ta ins in t he t h e o l o g i c a l 
i nves t i ga t ion o f R u d o l f O t t o , o n w h i c h w e wi l l c o m m e n t briefly. 1 

W h a t is i m p o r t a n t is t h e v i e w p o i n t t ha t O t t o suggests for o r i e n t i n g t h e 
h i s to ry o f t h e o l o g y (and thus for classifying his o w n theo log ica l v e n t u r e ) i n 
t h e h i s to ry o f ideas . W e m u s t ask i n w h a t w a y this v i e w p o i n t can b e a p p l i e d 
t o J e w i s h scho la r sh ip . T h e a n s w e r w o u l d r u n as fol lows. T h e earl ier t h e o l 
o g y — t h e m o s t essential f o r m o f w h i c h is, for us, t h e d o c t r i n e o f a t t r ibu tes o f 
t h e Span ish e r a — h a d t h e task o f faci l i tat ing t h e v i c to ry o f t h e " r a t i o n a l " 
m o m e n t s o f r e l i g ion in the i r s t ruggle against t h e p r i m i t i v e - i r r a t i o n a l o n e s . 
N o w tha t this task has b e e n all t o o c o m p l e t e l y a c c o m p l i s h e d , t h e d u t y o f 
t h e o l o g y in t h e p r e s e n t is t h e reverse . S ta r t ing f r o m t h e r ea lm o f t h e ra t iona l , 
it m u s t a d v a n c e b y m e a n s o f a c o n s c i e n t i o u s a n d scientifically i r r e p r o a c h a b l e 
p r e s e n t a t i o n o f t h e i r ra t iona l t o t h e c o n s t r u c t i o n o f a sys tem tha t is c o m m e n 
sura te w i t h its c o n c e r n . In an earl ier day , in a w o r l d filled b y t h e i r ra t iona l 
m o m e n t o f re l ig ion , it w a s necessary for t h e o l o g y t o ach i ev e r e c o g n i t i o n for 
t h e l eg i t imacy o f t h e ra t iona l . T o d a y , in a spir i tual reali ty d o m i n a t e d b y ratio, 
it is t h e office [Ami] o f t h e o l o g y to b r i n g t o life for o u r era " t h e i r ra t iona l in 
t h e idea o f t h e D i v i n e " t h r o u g h t h e m e d i u m o f t h e theo re t i ca l consc iousness . 
W h i l e ear l ier t h e o l o g y specu la ted in a re l ig ious ly c losed vaul t , t h e n e w t h e o l -

' R u d o l f O t t o , Das Heilige. Über das Irrationale in der Idee des Göttlichen und sein 
Verhältnis zum Rationalen [The holy: O n the irrational in the idea o f the d iv ine and its 
relation to the rational], 9 th ed. , Breslau, 1 9 2 2 . 
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o g y lives u n d e r t h e o p e n sky, a n d m u s t itself c o n t r i b u t e , a c c o r d i n g to its 
abil i ty, t o t h e c o n s t r u c t i o n o f t he vaul t . T h e n , t h e p r i m a r y fact was G o d ; 
n o w , it is w o r l d , m a n , re l ig ious e x p e r i e n c e . 

If o n e sets t h e task in this w a y , o n e arrives at a r e c o g n i t i o n o f b o t h t h e 
q u e s t i o n tha t gave rise t o t h e d o c t r i n e o f a t t r ibu tes as w e l l as o f t h e results it 
o b t a i n e d w i t h o u t t h e n e e d to regard this d o c t r i n e as h a v i n g a l ready b e e n 
surpassed. O t t o ope ra t e s w i t h ca tegor ies tha t p e r m i t t h e i n t eg ra t i on o f t h e 
e n t i r e d o c t r i n e o f a t t r ibu tes i n t o t h e larger c o n t e x t o f a n e w t h e o l o g y . W e 
c a n n o t h e l p b u t t h i n k tha t t h e reason t h e d o c t r i n e o f a t t r ibu tes has b e e n 
p o p u l a r l y d i sc red i t ed is n o t actual ly t he idea o f t h e " a t t r i b u t e " as such , b u t 
r a t h e r t h e fact t ha t a t t r ibu tes such as a l l -power fu lness , a l l -goodness , a n d so 
o n , h a v e b e c o m e h a c k n e y e d . N o w a d a y s , o n e usual ly i n v o k e s t h e " l i v i n g 
fullness o f e x p e r i e n c e , " w h i c h is c o n t r a s t e d w i t h t h e empt ines s o f t h e " a t 
t r i b u t e s . " O t t o ' s inves t iga t ion s h o w s tha t in o r d e r t o c o m p r e h e n d t h e o r e t i 
cally w h a t is ob j ec t i ve in t h e re l ig ious life, it is n o t necessary t o dev ia t e f r o m 
t h e s t ra ight a n d d i r ec t v i e w o f t h e re l ig ious ob jec t . T h e ra t iona l a n d i r ra t iona l 
m o m e n t s are d i s t i ngu i shed w i t h i n t h e ob jec t itself. W i t h i n t he re l ig ious o b 
j e c t , t h e i r ra t iona l is t h e " b e a r e r , " t h e substance o f t h e ra t iona l p red ica tes , o f 
t h e "attributes. " T h e i r ra t ional i ty re l ig ion has in m i n d lies n o t in t h e d e p t h s o f 
t h e subjec t b u t prec ise ly in t h e d e p t h s o f t h e ob jec t . H e n c e w e h a v e n o n e e d 
o f t h e r o m a n t i c " p h i l o s o p h y o f r e l i g i o n . " T h i s is w h e r e t h e c o n n e c t i o n is 
w a r r a n t e d w i t h o u r bibl ical a n d ritual t r ad i t ion , o n t h e o n e h a n d , a n d w i t h 
o u r t heo log i ca l t r ad i t ion , o n t he o t h e r . T h e la t ter t eaches us t he gene ra l a t t i 
t u d e o f t h e J e w i s h t h e o l o g i a n a n d offers us t h e results o f analyses o f t h e r a t i o 
na l " a t t r i b u t e s . " T h e f o r m e r m a k e s available t o us t h e m o s t per fec t exp re s s ion 
t h a t t he subs tance o f t he re l ig ious ob jec t c o u l d possibly f ind " i n h u m a n l a n 
g u a g e . " H e n c e it is n o c o i n c i d e n c e tha t O t t o de r ives his substant ial ca tegor ies 
n o t least f r o m t h e O l d T e s t a m e n t a n d f rom J e w i s h l i turgy (cf. p rayers o f Yom 
Kippur, p . 37f., Melekh Elyon, t ranslated b y O t t o , p p . 238fT.). 6 

It s h o u l d b e m e n t i o n e d , h o w e v e r , tha t O t t o occasional ly gives qu i t e v iv id 
emphas i s t o t h e o p p o s i t i o n b e t w e e n re l ig ion a n d t h e o l o g y , a n d takes t h e s ide 
o f re l ig ion against t h e o l o g y . T h i s emphas i s is l eg i t ima te w h e n it c o m e s t o 
es tab l i sh ing t h e s e c o n d a r y charac te r o f t h e o l o g y , f r o m t h e p o i n t o f v i e w o f 
re l ig ion . O t h e r t h a n that , it is n o t b i n d i n g o n us , b e c a u s e O t t o (as is e v i d e n t 
m a i n l y f r o m his quo ta t ions ) is in this respec t v e r y s t rong ly i n f l u e n c e d b y 
L u t h e r a n t e n d e n c i e s tha t c a n n o t b e decis ive for us as J e w s , for w h o m t h e 
pecu l i a r ly P r o t e s t a n t subjec t iv i sm m u s t r e m a i n farfetched. 

I t is still poss ib le t o a p p r o a c h The Holy as a w o r k o f " p h i l o s o p h y o f r e l i 
g i o n . " H o w e v e r , w h a t sets O t t o ' s analysis apar t f r o m t h e c o m m o n va r i e ty o f 
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p h i l o s o p h y o f rel igion is that h e immedia te ly tu rns t o the religious consciousness 
itself, w i t h o u t v e n t u r i n g a natural is t e x p l a n a t i o n , o r e v e n a t r a n s c e n d e n t a l 
" c o n s t i t u t i o n , " o f this consc iousness . 

T h e g rea t s ignif icance o f O t t o ' s b o o k consists in t h e fact t ha t it str ives t o 
l imi t t h e r a t iona l e l e m e n t o f re l ig ion n e i t h e r p r imar i ly n o r exc lus ive ly b y 
r e s o r t i n g t o t h e i r ra t ional i ty o f t h e " e x p e r i e n c e " [Erlebnis]; r a ther , it takes as 
t h e c o m p l e t e l y o b v i o u s p o i n t o f d e p a r t u r e t h e t r a n s c e n d e n c e o f t h e re l ig ious 
ob jec t . W h a t e v e r m e a s u r e o f skep t ic i sm m a y b e jus t i f ied w i t h respec t t o t h e 
n o t i o n o f a d o c t r i n e o f a t t r ibutes , this t ype o f t h e o l o g y is still able t o w i n o u r 
s y m p a t h y , if o n l y because it m a k e s a f u n d a m e n t a l subjec t iv ism imposs ib le b y 
t h e v e r y f o r m u l a t i o n o f t he task. O n e w o u l d h a v e t o demand a t h e o l o g y in t h e 
f o r m o f a d o c t r i n e o f a t t r ibu tes , e v e n t h o u g h i t m a y b e abso lu te ly unfeas ib le , 
s imply in o r d e r t o c o m p e l f rom t h e b e g i n n i n g t h e r e t e n t i o n o f t he idea o f t h e 
t r a n s c e n d e n c e o f G o d as a g u i d i n g p r inc ip l e . Ce r t a in ly , t he resul t o f O t t o ' s 
inves t iga t ion , e v e n if n o t its i n t en t ion , is a d e e p e r u n d e r s t a n d i n g o f t h e m e a n i n g 
o f " t r a n s c e n d e n c e " in t h e re l ig ious c o n t e x t . T r a n s c e n d e n c e at tains t h e fo l 
l o w i n g d i s t inc t ions : 

1. G o d as b e i n g b e y o n d experience [Erlebens-Jenseitigkeit Gottes], t h a t is, t h e 
p r i m a c y o f G o d o v e r re l ig ion . I f G o d is a b e i n g in Himself , i n d e p e n d e n t o f 
H i s b e i n g e x p e r i e n c e d b y m a n , a n d if w e k n o w a b o u t this b e i n g f r o m w h a t is 
r evea led in T o r a h a n d p r o p h e c y , t h e n t h e theo re t i ca l expos i t i on o f t h a t w h i c h 
is k n o w n is poss ib le in p r inc ip le , w h i c h m e a n s t h e o l o g y . T o this e x t e n t , 
t h e o l o g y is t h e express ion o f s imple a n d u n a m b i g u o u s p ie ty . 

2 . G o d as b e i n g b e y o n d life [Lebens-Jenseitigkeit Gottes]. T h i s is e x p e r i 
e n c e d i n t h e " c r e a t u r e l y fee l ing" o f t h e h u m a n b e i n g , in t he feel ing o f o u r 
selves as " e a r t h , ashes, a n d n o n - b e i n g , " e v e n a n d especially in tha t o f t h e 
people, as fo l lows f r o m Isaiah 6 . 7 It is iden t i ca l w i t h t h e en t i re ly " n o t n a t u r e 
l i k e " c h a r a c t e r o f t h e " w r a t h o f G o d , " a n d n o less so w i t h t h e c h a r a c t e r o f 
" h o l i n e s s " as a " n u m i n o u s v a l u e . " 

3 . G o d as b e i n g b e y o n d t h e idea [Ideen-Jenseitigkeit Gottes]. T h e final d e 
t e r m i n a t i o n i n t h e p r e v i o u s pa rag raph c o u l d t e m p t o n e i n t o t h e " idea l i za 
t i o n " o f G o d . T h i s d a n g e r is e l i m i n a t e d b y a re fe rence t o t h e charac ter i s t ic o f 
" e n e r g y , " t h a t is, t o t h e "v i t a l i ty" o f G o d . 

NOTES 

Source: "Das H e i l i g e , " Der Jude: Eine Monatsschrift (Berlin) 7, n o . 4 (April 1923): 2 4 0 -
4 2 , reprinted in GS, 2 : 3 0 7 - 1 0 . 

1. Unreflektiertheit: cf. Reflektiertheit in the essay o n Paul de Lagarde. 
2 . Hineintrage: literally "carrying i n t o " from o n e realm to another. 
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3 . Rechtsfrage: G e r m a n for the philosophical quaestio iuris. 
4. geistige Situation: the German geistig (from Geisf) refers either to the m i n d or to 

the spirit. 
5. "Assimilation": Strauss uses here a literal German equivalent to assimilation, 

namely Anahnlichung, in order to avoid the negative connotat ions o f the term in a 
c o n t e x t w h e r e he describes the p h e n o m e n o n o f assimilation from a value-neutral p e r 
spect ive . 

6. For the relevant passages in Das Heilige, see the English translation by J o h n W . 
Harvey: The Idea of the Holy: An Inquiry into the Nonrational Factor in the Idea of the Divine 
and Its Relation to the Rational (London: O x f o r d Univers i ty Press, 1950) , 7 0 , 190 . Thi s 
translation, l ike Strauss's c o m m e n t s , is based o n the ninth edi t ion o f 1922 . 

7. Isaiah 6: T h e theophany at the temple leads the prophet t o recognize his o w n 
impurity as w e l l as that o f the people . T h e expression eigene Erde-, Asche-, und Nichtsein 
is no t a biblical quotat ion , but is based o n Genesis 3 :19 , Genesis 18:27, Job 3 4 : 1 5 , J o b 
42:6 , Ecclesiastes 3 :20 , and similar passages. 

A N o t e o n the Discuss ion o n 
"Zion i sm and Ant i -Semi t i sm" (1923) 

M o t t o : J o s h u a 9 : 7 ' 

N o fact has b e e n m o r e decis ive for t h e l i be ra t ion o f t h e J e w i s h spirit f r o m its 
.ga/wf-mentality [Galuth-Gesinnung] t han tha t disruption of Jewish solidarity w h i c h 
f o u n d its m o s t p o p u l a r express ion in H e r z l ' s " M a u s c h e l . " 2 It m a y e v e n b e 
said tha t t h e d i s c o n t i n u a t i o n o f this social c o n d i t i o n o f o u r galut ex i s t ence 
[Galuth-Dasein]1, is a s y m p t o m o f t he d i s c o n t i n u a t i o n o f t h e v e r y m e n t a l i t y 
tha t is s u p p o r t i v e o f the galut. B e tha t as it m a y , it is o n l y w i t h t he r e v o l u t i o n 
ary c h a n g e t o w h i c h w e j u s t a l luded tha t t h e discuss ion o f a n t i - S e m i t i s m has 
b e g u n — a t least w i t h respec t t o t h e W e s t e r n J e w s — t o b e c o m e "decent" (in 
H e r z l ' s sense o f t h e w o r d ) . Y e t this c o n d i t i o n w h i c h c o n c e r n s t h e m e n t a l i t y 
a l o n e is b y n o m e a n s sufficient. It is ha rd ly an e xa gge ra t i o n t o say tha t t h e 
level o f t h e a n t i - S e m i t i c a r g u m e n t a t i o n o f a m a n s u c h as Pau l de L a g a r d e 4 — 
h e t o o , o f c o u r s e , en tang les h imse l f e v e r y n o w a n d t h e n in express ions o f 
m a l i c e — h a s n o t e v e n b e e n r e a c h e d in Z i o n i s m . T o b e sure , t he p r o b l e m s 
tha t arise h e r e are o f n o use t o t h e p rac t i ce o f apo loge t i cs , w h i c h is r a t h e r 
satisfied w i t h s imple r a n d coarser th ings , p re fe rab ly w i t h f igures a n d char ts . 
T h e bes t i n f luence tha t a n t i - S e m i t i s m c o u l d exerc i se o n o u r na t iona l life is, 
o f c o u r s e , lost as a resul t o f this l imi t a t ion . 

W e the re fo re refrain f r o m e n t e r i n g i n t o t h e p r o b l e m o f t h e i n n e r jus t i f i 
ca t i on o f t h e ex i s t ence-as -c i t i zens [Staatsbürger-Dasein] o f t he G e r m a n J e w s . 
It w o u l d b e q u i t e difficult t o p r o v i d e s u c h a jus t i f ica t ion , at least for s o m e o n e 
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w h o d o e s n o t really be l i eve in t h e ideals o f 1 7 8 9 — t h e ideals tha t , as is w e l l 
k n o w n , largely gave rise t o e m a n c i p a t i o n ; b u t it suffices tha t this e x i s t e n c e -
as-c i t izens rests o n c u r r e n t law, a n d tha t t h e circle o f r ights a n d du t i e s d e t e r 
m i n e d b y i t has b e e n d r a w n in an essentially u n a m b i g u o u s w a y . T o p u t it as 
a formula : ' ex i s t ence -a s - c i t i z en d e m a n d s loya l ty t o t he G e r m a n state as w e l l 
as ( a l t h o u g h this m a y s o u n d h i g h - f l o w n a n d impol i t i c ) love o f t h e G e r m a n 
p e o p l e . W i t h o u t t h e la t te r it is s imply i n c o n c e i v a b l e : l ove a n d l ove a l o n e can 
b r i d g e t h e n a t i o n a l gap in such a w a y as t o m a k e pol i t ical a c t i on poss ib le . 
E v e n i f G e r m a n J e w r y possessed sufficient m e a n s o f p o w e r , a n d h a d a t t a i n 
able i r r eden t i s t goals in m i n d , it is n o t a m i n o r i t y in t h e sense o f c o n s t i t u t i o n a l 
l aw, n o r a n a t i o n a l m i n o r i t y in t he pol i t ica l sense, a n d so c a n n o t insist o n 
n a t i o n a l m i n o r i t y r igh ts at t he e x p e n s e o f t h e state a n d the n a t i o n [Staatsvolk]. 

T h e r igh ts t h a t G e r m a n J e w r y possesses in G e r m a n y are t h e rights o f 
individuals possess ing G e r m a n c i t i zensh ip , as w e l l as t h e r ights ca r r i ed ove r , i n 
pa r t , u n d e r t h e t i d e o f a "confession" ["Konfession"] i n t o t h e admin i s t r a t i ve 
p rac t i ce o f t h e n e w state f r o m t h e o ld C h r i s t i a n state. 

B y c o n f e r r i n g o n us t h e rights o f c i t izens , t h e G e r m a n p e o p l e has d e m 
o n s t r a t e d its c o n f i d e n c e in us . W e are able t o safeguard o u r pol i t ica l a n d 
e c o n o m i c in teres ts as indiv iduals , a n d to l o o k after o u r g r o u p interests ( w h i c h , 
t o b e sure , a re essentially l i m i t e d t o c o n c e r n s o f educa t i on ) as a m a t t e r o f 
re l ig ious ( even t h o u g h pr ivate) f r e e d o m , a n d t h e r e b y to exe r t i n f luence o n 
t h e d i r e c t i o n o f G e r m a n pol i t ics in a w a y tha t is c o m m e n s u r a t e w i t h o u r 
s t r eng th . It w o u l d b e disloyal a n d c o n t r a r y t o t h e behes t s o f c o n s c i e n c e if o n e 
w e r e t o be l i eve tha t o n e m a y in f luence a n d e x p l o i t G e r m a n pol i t ics for t h e 
sake o f J e w i s h in te res t s . W e G e r m a n J e w s r e c e i v e d t h e rights o f c i t izens o n l y 
o n t h e basis o f r e p e a t e d express assurances g i v e n b y t h e p ro t agon i s t s o f o u r 
e m a n c i p a t i o n t h a t w e m a i n t a i n n o na t i ona l c o n n e c t i o n o t h e r t h a n t o t h e 
G e r m a n n a t i o n . A n d e v e n t h o u g h w e r e g a r d t h e denia l o f t h e J e w i s h n a t i o n a l 
c o n n e c t i o n as unjus t i f ied a n d illicit, sure ly w e m u s t also fu r the r d r a w t h e 
practical conclusions from this denial, which was the conditio sine qua non for our civic 
emancipation. T h i s m e a n s , h o w e v e r : in o u r pol i t ica l act ivi ty as G e r m a n c i t i 
zens , w e m u s t n o t a l l ow ourse lves to b e d i v e r t e d f r o m t h e l ine o f G e r m a n 
pol i t ics b y a n y n a t i o n a l J e w i s h interests (w i th t h e e x c e p t i o n o f t h o s e u n d e r 
s t o o d a n d g r a n t e d u n d e r t h e tit le o f a " c o n f e s s i o n " ) . 

As for o u r co l l ec t ive r ights (as a " c o n f e s s i o n " ) , these c o n c e r n areas o f o u r 
n a t i o n a l in te res t i n w h i c h t h e G e r m a n s h a v e dec l a r ed the i r d is interes t . O f 

' E v e r y t h i n g that is said here o f the G e r m a n J e w relates, o f course—as the t ide 
s ta tes—only to the J e w w h o s e orientation is nationally Jewish . ( T h e Author) . 
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course , w e are free to elaborate t h e m in a nat ional d i rec t ion, inward ly l ibera ted 
f r o m confess ional n a r r o w n e s s , as l o n g as o u r e l b o w r o o m is n o t en l a rged at 
t h e e x p e n s e o f t h e hos t p e o p l e . H e r e w e are o u r o w n masters as w e h a v e 
a lways b e e n , a n d as w e wil l c o n t i n u e t o b e as l o n g as B o l s h e v i s m d o e s n o t 
o v e r r u n t h e W e s t . 

All this m a k e s it a b u n d a n d y clear tha t an inf in i te ly h i g h m e a s u r e o f 
re f lec t ion is r e q u i r e d o f t h e na t iona l J e w w h o w a n t s t o pa r t i c ipa te in t h e 
pol i t ica l life o f G e r m a n y . A n y n a i v e po l i t i c i z ing o n his pa r t dr ives h i m easily 
t o confuse t h e J e w i s h w i t h t h e G e r m a n in teres t , as w e l l as t h e J e w i s h — 
specif ical ly 5 t h e galut-Jewhh—idea o f pol i t ica l life w i t h t h e c o r r e s p o n d i n g 
G e r m a n o n e . ( C o n s i d e r , a m o n g o t h e r th ings , m a r r i a g e laws, t h e d e a t h p e n 
alty, p r o h i b i t i o n , e tc . ) . Specifically, it dr ives h i m to f ight t hose po l i t i ca l 
circles tha t h a d t a k e n a skept ica l s tance t o w a r d t h e e m a n c i p a t i o n o f t h e J e w s 
e v e n w h e n it c o m e s t o pol i t ica l dec is ions tha t are en t i re ly u n r e l a t e d t o this 
issue. M a y I r e m i n d y o u o f t h e s t o r m against t h e " w a r psychos i s , " w h i c h a 
grea t m a n y G e r m a n s call t h e "spir i t o f A u g u s t 1 9 1 4 , " a n d w h i c h u n f o r t u 
na te ly f o u n d its w a y e v e n i n t o t he edi tor ials o f n a t i o n a l J e w i s h pape r s . 

T h e a d v o c a c y o f J e w i s h na t iona l interests o n t h e basis o f o u r c o n s t i t u 
t iona l rights as G e r m a n ci t izens is legally unjust i f ied. T o a d v o c a t e t he se 
in teres ts " s u r r e p t i t i o u s l y , " b y m e a n s o f par t ies a n d o rgan iza t ions , is c o n t r a r y 
t o t h e n a t u r e o f t h e Z i o n i s m tha t der ives f r o m H e r z l . A n y o n e t o w h o m this 
s o l u t i o n seems u n w o r t h y s h o u l d cons ide r w h e t h e r it is n o t m o r e w o r t h y t o 
r e l inqu i sh a c la im o p e n l y a n d h o n e s d y if o n e lacks t h e factual, legal, a n d 
m o r a l p r e s u p p o s i t i o n s for its ver i f ica t ion, r a t h e r t h a n t o m a i n t a i n it for r e a 
sons o f p res t ige o r e v e n o u t o f fear. A n y o n e t o w h o m this so lu t i on s eems 
n a r r o w a n d i m p e r f e c t s h o u l d b e r e m i n d e d o f t h e saying o f A h a d H a ' a m 6 t o 
t h e effect t ha t t h e per fec t s o l u t i o n t o this q u e s t i o n , as t o all ques t ions o f t h e 
galut, has t o b e s o u g h t b e y o n d t h e l imits o f t h e galut. 

N O T E S 

Source: " A n m e r k u n g zur Diskuss ion über 'Z ion i smus u n d Antisemit ismus' ," Jüdische 
Rundschau 2 8 , nos . 8 3 / 8 4 (28 September 1923): 5 0 1 . N o w also in GS, 2 : 3 1 1 - 1 3 . In 
the original, an editorial paragraph is added by the editors o f Jüdische Rundschau e x 
pressing a disagreement w i t h Strauss: 

W e publish the f o l l o w i n g essay, w h i c h does n o t aspire to m o r e than b e i n g a 
"remark o n the discussion" o f the topic . It should b e noted , h o w e v e r , that in 
our v i e w the demands that the German people (not just the state) have b e e n 
m a k i n g o n us and that any serious national-Jewish polit ician has to deal w i t h 
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should b e der ived no t just from an abstracdy construed "promise" m a d e at the 
t ime o f emancipat ion , but from reality.] 

1. J o s h u a 9:7 (JPS vers ion): " A n d the m e n o f Israel said u n t o the Hiv i t e s : 
'Peradventure y e dwe l l a m o n g us; and h o w shall w e m a k e a covenant w i t h y o u ? ' " A n d 
cf. D e u t e r o n o m y 7:2, "and w h e n the Lord thy G o d shall del iver t h e m up before thee , 
and t h o u shalt smite t h e m [i.e., the Hivi tes a m o n g t h e m ] ; then thou shalt utterly destroy 
t h e m ; t h o u shalt m a k e n o covenant w i t h t h e m , nor s h o w mercy unto t h e m . " 

2. U n d e r this title, T h e o d o r Herzl ( 1 8 6 0 - 1 9 0 4 ) , published a vitriolic essay in the 
newspaper o f the W o r l d Zionis t Organizat ion, Die Welt (vol. 20 , 15 O c t o b e r 1897) , 
attacking the c l iente le o f wea l thy Jews w h o refused to back h i m financially. Mauschel 
(derived from the W e s t e r n Ashkenazic pronunc ia t ion o f the name M o s e s , Mauscheh) 
w a s a derogatory term for J e w s and their German Jewi sh i d i o m (Judendeutsch), and, i n 
col loquial German , today still refers to indistinct speech (to m u m b l e ) , to dishonesty in 
business (to cheat) , or to a specific card game. B y us ing this ant i -Semit ic term, and b y 
br inging this internal J e w i s h fight in to the public arena, Herzl broke t w o major taboos 
o f w h a t Strauss calls the mental i ty o f the exi le (galut). Strauss may b e imply ing here that, 
b y breaking these taboos and by thus establishing an internal Jewish divis ion b e t w e e n 
friend and foe , Herz l inadvertently achieved a n e w level o f pol i t ic ization o f Jewi sh 
affairs. O n Herzl 's "Mauschel" see T h e o d o r Herzl , Zionist Writings: Essays and Ad
dresses, ed. and trans. Harry Z o h n ( N e w York: Herz l Press, 1973) , 1:163—65; and cf. 
Ernst Pawe l , The Labyrinth of Exile: A Life of Theodor Herzl ( N e w York: Farrar, Straus, 
G iroux , 1989) , 3 4 5 - 4 6 , and Jacques Kornberg, Theodor Herzl: From Assimilation to Zion
ism ( B l o o m i n g t o n : Indiana Univers i ty Press, 1993) , 164 , 2 1 9 n. 35 . (I thank K e n Green 
for these references.) In the jargon o f the German Zionis t students, Mauschel referred to 
the ant i -Zionis t faction a m o n g the German Jews , that is, to those represented in the 
Centra l -Vere in . So , for example , in Paul Hirsch, "Fehldiagnose, w e i l Ferndiagnose ," 
Der jüdische Student 18 , n o . 5 ( S e p t e m b e r - O c t o b e r 1921): 2 4 2 . 

3 . Parallel to this construct ion is the expression Staatsbürger-Dasein, f orming t w o 
distinct forms o f Jewi sh existence , namely , that o f exist ing in exile and exist ing as the 
(emancipated) c i t izen o f a state. In the v i e w o f the Zionist , neither o n e is ult imately 
legit imate or e v e n sustainable. T h e point o f the " R e m a r k " is to emphasize the i m p o r 
tance o f recogn iz ing the unsustainability o f i l legitimate strategies o f Zionis t agitation 
that are roo ted i n a galut mental i ty, a fact that, if on ly o n e w e r e able to read it properly 
(as Strauss understands it), is revealed in ant i -Semit ic po l emic . 

4 . See the essay o n Paul de Lagarde in this v o l u m e . It must have b e e n fairly 
s h o c k i n g to the readers o f Strauss, then a n o v i c e author, w h e n he praised the anti-
Semi te Lagarde as w e l l as Herzl at his worst . 

5. In the original publication, the w o r d Militarismus appears b e t w e e n speziell and 
galuth-jüdische. W i t h M e i e r (GS, 2 :313 , 2: 618 ) , w e regard the w o r d Militarismus in this 
sentence as ou t o f place. 

6. A h a d Ha'am, originally: Asher Hirsch Ginsberg, 1 8 5 6 - 1 9 2 7 , H e b r e w essayist, 
leader o f the Hibbat T s i y y o n m o v e m e n t and main v o i c e o f "cultural Z i o n i s m . " 
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T h e Z ion i sm o f N o r d a u (1923) 

I t is t h e v i e w o f pol i t ica l Z i o n i s m tha t t h e p l i g h t o f t h e J e w s \Judennot] c a n 
o n l y b e a l levia ted b y t h e es t ab l i shment o f a J e w i s h state, b y t h e c o n s o l i d a t i o n 
o f t h e p o w e r o f J e w i s h ind iv idua ls i n t o t h e p o w e r o f t h e J e w i s h p e o p l e . I n 
p u r s u i t o f this e n d , H e r z l p l ayed off t h e p o w e r o f t h e m o n e y e d J e w s (no t at 
all a J e w i s h p o w e r as such) against t h e pol i t ica l p o w e r s , and , o n t h e o t h e r 
h a n d , h e p l a y e d off t h e pol i t ical l eg i t imiza t ion o f his p r o j e c t b y t h e G r e a t 
P o w e r s , w h o in ma t t e r s o f pol i t ical s ignif icance w e r e t h e o n l y decis ive e l e 
m e n t , against t h e J e w s . N e i t h e r o f these factors was really u n d e r his c o n t r o l . 
B u t as h e p l a y e d t h e m off against o n e a n o t h e r , t h e pol i t ical ly a m o r p h o u s 
p o w e r o f J e w i s h ind iv idua ls solidified i n t o a pol i t ica l wi l l , i n t o t h e po l i t i ca l 
s ignif icance o f t h e J e w i s h p e o p l e . 

W h i l e t h o r o u g h l y a p p r o v i n g o f this goal , N o r d a u rejects H e r z l ' s m e a n s 
as " u n d e r h a n d e d " ["hinterhältig"]. H e w a n t s t h e p o w e r , b u t h e rejects i n 
t r i gue as a m e a n s o f o b t a i n i n g p o w e r . H e w a n t s t h e p o w e r , b u t h e calls for 
t h e admiss ion tha t , at this t i m e , w e h a v e n o c o n t r o l o v e r any p o w e r . Thus he 
brings about the transition from political to spiritual Zionism,^ w h i c h m a k e s a p r i n 
c iple o f t h e J e w i s h p e o p l e ' s p o w e r l e s s n e s s — i n d e e d , o f its avers ion t o p o w e r . 

T h e m o t i v e for this falling a w a y f r o m H e r z l is itself a l ready a spir i tual 
o n e : " h o n e s t y . " W e k n o w tha t t h e Z i o n i s m o f H e r z l was itself essentially 
d e t e r m i n e d b y impu l ses o f d e c e n c y a n d loyal ty . B u t H e r z l k n e w all t o o w e l l 
tha t , in pol i t ics , t o speak o f t r u t h o r u n t r u t h is a m b i g u o u s . Pol i t ics m u s t 
c rea te reali t ies, a n d u n d e r cer ta in c i r cums tances t h e m o s t effective a n d m o s t 
l ike ly m e a n s t o s u c c e e d in c r ea t ing realities is t o pass off p r e c o n d i t i o n s as 
h a v i n g a l ready b e e n fulfilled, a n d thus t o e v o k e t h e necessary efforts. T h i s is 
par t icu lar ly t r u e in t h e case o f p r e c o n d i t i o n s o f a m o r a l n a t u r e tha t are b r o u g h t 
a b o u t o n l y b y g rea t efforts t ha t t h e dul l masses are r e l u c t a n t t o m a k e . T o d a y ' s 
u n t r u t h , p e r h a p s prec i se ly b y b e i n g passed off as t r u t h t oday , m a y ac tua l ly 
b e c o m e t o m o r r o w ' s t r u t h . T h e sky b l u e o f t h e Z i o n i s t o p t i m i s m o f H e r z l 
w a s , in g o o d pa r t , c o n d i t i o n e d b y t h e cons ide ra t ions o f an agi ta tor . N o r d a u 
p u t i n t o c i r cu l a t i on t h e fairy tale o f H e r z l ' s en thus ias t ic t rus t in his p e o p l e , a 
fairy tale in w h i c h h e h imse l f d id n o t be l i eve , so tha t i n this q u i t e drast ic w a y 
h e c o u l d subs tan t ia te t h e be t raya l b y t h e J e w i s h p e o p l e o f its leader : in o t h e r 
w o r d s , h e d i d so for pol i t ica l reasons . 

W e learn s o m e t h i n g a b o u t N o r d a u ' s j u d g m e n t o f H e r z l f r o m H e r z l ' s 
c o m m e n t s in his diaries, in a f o r m unre f rac t ed b y t h e p u rp o s e s o f ag i t a t ion . 
" N o r d a u finds m e ins incere a n d u n d e r h a n d e d in m y deal ings w i t h p r i n c e s 
a n d w i t h t h e J e w i s h p e o p l e . I t h i n k tha t o n e day h e wi l l m a k e p u b l i c this 
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r e p r o a c h o f his , a n d t h e r e b y disgrace himself, m e , a n d all o f u s " (III 6 3 ) . T h e 
diar ies s h o w tha t this " u n d e r h a n d e d n e s s " cons t i tu t e s t h e essence o f H e r z l i a n 
pol i t ics . N o r d a u r ecogn i ze s this t e n d e n c y ; h e c o n d e m n s it, a n d calls for a 
pol i t ics o f t rust . T h u s , for e x a m p l e , ins tead o f t h e negotiorum gestio o f t h e 
d i c t a to r H e r z l , N o r d a u calls for a d e m o c r a t i c a u t h o r i z a t i o n a n d supe rv i s ion 
o f t h e l eade r (Tagebücher II , p . 251f . ) . H e does n o t m e r e l y call for these p o l i 
tics, h e enac t s t h e m to t he d e t r i m e n t o f Z i o n i s m a n d to t he grea t v e x a t i o n o f 
H e r z l . O n t h e o c c a s i o n o f a s p e e c h b y N o r d a u , H e r z l no tes : ' " H e m a d e 
en t i r e ly unjus t i f ied advances t o social ism, e x p o s e d all o f o u r weaknesses , r e 
p o r t e d o n o u r helplessness, e t c . " (Tagebücher I I , p . 2 5 8 ) . T h e s y m p a t h y for 
socia l ism as w e l l as t h e an t i pa thy for secre t d i p l o m a c y h a v e t he s ame r o o t , a n d 
lead i n t h e d i r e c t i o n o f dissolving t h e m a j o r c o n t o u r s o f H e r z l i a n pol i t ics , 
w h i c h has a t e n d e n c y tha t is conse rva t ive a n d t h o r o u g h l y " c o n d u c i v e t o t h e 
m a i n t e n a n c e o f t h e pol i t ica l o r d e r " ["staatserhaltend"]. 

I n t h e s t a t e m e n t s a b o u t H e r z l in N o r d a u ' s Zionist Writings n o t race can 
b e f o u n d o f t h e r e p r o a c h tha t m u s t h a v e b e e n u t t e r e d m o r e t h a n o n c e i n 
p e r s o n . O n t h e con t r a ry ! " M y h e a r t aches , w h e n I t race his n i n e - y e a r - l o n g 
p a t h o f suffering, t o see h i m g r o p e w i t h w o u n d e d h a n d s t h r o u g h t h e t h o r n s 
a n d thist les o f real i ty , confused as in a fog by his beautiful trust in the Jews" 
(Zionistische Schriften, p . 160) . P e r h a p s N o r d a u w r o t e this s e n t e n c e — w h i c h , 
inc iden ta l ly , is typica l o f his f lowery , o r r a t h e r w e e d y , s ty le—for p o e t i c r e a 
sons, a n d t h a t m a y a c c o u n t for t h e tastelessness o f t he express ion . O r h e m a y 
h a v e w r i t t e n it for reasons o f ag i ta t ion , as an appea l t o t h e J e w i s h hea r t , w h i c h 
is a lways suscept ib le t o a n appeal t o i n n o c e n t suffering a n d d i s a p p o i n t e d idea l 
i sm. O t h e r w i s e , th is s e n t e n c e is as i n c o m p r e h e n s i b l e as it is, i n a n y case, 
absurd . M u c h t h e same can b e said a b o u t N o r d a u ' s c la im tha t H e r z l w a s 
d o m i n a t e d b y t h e i m a g e o f " t w e l v e mi l l i on n o b l e m e n s t and ing b e h i n d h i m , " 
o r a b o u t t h e u t t e r a n c e m a d e u n d e r t he i m m e d i a t e impress ion o f H e rz l ' s dea th : 
H e r z l ' s " e x q u i s i t e sensi t ivi ty m a d e h i m t h e o r i g i n a t o r a n d l eader o f Z i o n 
i s m . " If t o d a y H e r z l appears to m a n y as a long-suf fe r ing v i s ionary i n Israel (cf. 
t h e r e c e n t apo theos i s b y E m i l C o h n ) , 2 it is largely N o r d a u w h o is t o b l a m e 
for it . W h i l e p o s i n g as an a d m i r e r , h e d i m i n i s h e d H e r z l . H e c o n t r i b u t e d 
m u c h t o t h e f rus t ra t ion o f He rz l ' s o r ig ina l impu l ses b y e x p l a i n i n g t h e g r e a t 
ness o f H e r z l t o h i m s e l f a n d t o t he J e w i s h p e o p l e in s e n t i m e n t a l ca tegor ies . 
T h i s w a s all t h e m o r e dep lo rab le because , in t e r m s o f its i d e o l o g y a n d h e n c e 

' A s proofs for the correctness o f Herzl 's j u d g m e n t see especially Nordau ' s address 
t o the E i g h t h Congress (Zionistische Schriften, pp. 174—87) and his speech in Amsterdam 
(op. cit., pp. 2 8 8 - 3 1 1 ) . 
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also in o t h e r respects , Z i o n i s m failed f r o m t h e o u t s e t t o r e a c h t h e level i n 
t e n d e d b y H e r z l . It is w i t h full i n t e n t i o n tha t H e r z l l im i t ed h imse l f t o a n 
a r g u m e n t a t i o n tha t was b o t h m o r e accessible a n d m o r e i m m e d i a t e l y effec
t ive . N o r d a u r e m a i n e d o n this l o w e r level and , c o m p a r e d to H e r z l , m a n a g e d 
to m o v e o n it w i t h n o less skill a n d zeal, a n d w i t h grea te r subt le ty . 

" Z i o n i s m , l ike a n y his tor ical m o v e m e n t , e m e r g e d f r o m a s t rong ly felt 
a n d clearly r e c o g n i z e d n e e d , t h e n e e d for a n o r m a l ex i s t ence u n d e r na tu r a l 
c o n d i t i o n s " (Zionistische Schriften, p . 178) . For Nordau, Zionism is a product of 
the newly acquired sense of reality, which had been lacking in the previous eras of ga lu t 
and assimilation. 

In t h e galut, t h e J e w i s h p e o p l e l ived as a Luftvolk3—it lacks t h e g r o u n d 
b e n e a t h its feet i n b o t h t h e literal a n d t h e f igura t ive senses, a n d it d e p e n d s o n 
all o f t h e c o n t i n g e n c i e s o f t h e b e h a v i o r o f o t h e r p e o p l e s . In this c o n d i t i o n life 
is sus ta ined b y a s t r o n g wi l l t o ex i s tence . All ideas a n d all fo rms o f J u d a i s m are 
u n c o n s c i o u s l y in t h e service o f p r e s e r v i n g t h e na t i ona l ex i s t ence as w e l l as 
h e i g h t e n i n g t h e wi l l t o ex i s t ence . T h e ideas o f C h o s e n n e s s a n d o f t h e M e s 
siah u p h o l d u n d e r all c i r cums tances t he faith in t h e possibi l i ty a n d necess i ty o f 
h o l d i n g o u t t h e faith i n a na t i ona l fu ture . O n t h e o t h e r h a n d , b y a i m i n g at 
w h a t is m i r a c u l o u s , at w h a t is una t t a inab l e b y h u m a n effort, these s ame ideas 
p r e v e n t t ha t faith f r o m l e a d i n g to ac t ion . All J e w i s h c u s t o m s a n d w a y s serve 
t h e p u r p o s e o f s eg rega t i on f r o m the p e o p l e s , h e n c e t h e y are in t h e service o f 
p r e s e r v i n g t h e na t i ona l ex i s t ence ; o n t h e o t h e r h a n d , b y k e e p i n g [ the p e o p l e ] 
a w a y f r o m t h e c o n d i t i o n s o f n o r m a l life o f a p e o p l e , t h e y p r e v e n t this v e r y 
life. T h e absence o f a pol i t ica l c e n t e r has t h e s ame effect: t h e J e w i s h p e o p l e 
c a n n o t b e a n n i h i l a t e d at a n y o n e s p o t — a n d , o n t h e o t h e r h a n d , j u s t for t ha t 
r ea son all c o m p r e h e n s i v e pol i t ica l ac t ion is imposs ib l e . T h i s , t he re fo re , is the 
essence of galut : it provides the Jewish people with a maximal possibility of existence 
by means of a minimum of normality. In t h e l o n g r u n , t h e lack o f na tu ra l c o n d i 
t ions o f ex i s t ence w a s b o u n d t o r u i n o u r p e o p l e . P e r s e c u t i o n s c o u l d h a v e 
s u c h te r r ib le effects o n l y because t he p e o p l e , l a c k i n g na tu ra l c o n d i t i o n s o f 
ex i s t ence , also l a c k e d t h e possibil i t ies for a real r e c o v e r y a n d a real uplift . I n 
t h e galut, Z i o n i s m a n d mess ian i sm c o i n c i d e , i n a s m u c h as t h e r e t u r n t o Pa l e s 
t ine is e x p e c t e d t o b e t h e w o r k o f t he Mess iah , s o m e t h i n g m i r a c u l o u s a n d t o -
b e - p r a y e d - f o r , s o m e t h i n g n o t t o b e p r e p a r e d for ra t ional ly . T h i s c o u p l i n g 
w i t h mess ian i sm, w h i c h e m p t i e s Z i o n i s m o f its real i ty [entwirklichend],4 was 
r e m o v e d o n l y b y ass imila t ion. N o r d a u d o e s n o t feel grateful. Ass imi la t ion 
separa ted t h e t w o ideas f r o m o n e a n o t h e r in o r d e r t o facilitate t h e easy d e a t h 
o f t h e J e w i s h p e o p l e in E u r o p e b y a b a n d o n i n g Z i o n i s m a n d w a t e r i n g d o w n 
mess i an i sm i n t o m i s s i o n i s m . 5 Assimilation has basically no other motive than the 
egoism of Western Jewish individuals. It worsens the illusionism of the galut, expressed 
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in t h e be l i e f in t h e " m y s t i c a l " r e d e m p t i o n b y t h e Mess iah , by secularizing the 
ideas of the galut tha t , for all t he i r mys t i c i sm, h a d a ve ry sobe r vi ta l f u n c t i o n . 
Ass imi la t ion takes a w a y f rom t h e J e w s t h e self-assurance o f g h e t t o life, a n d 
gives t h e m ins tead t h e i l lusionary su r roga t e o f t rust in t he h u m a n i t y o f c iv i l i 
za t ion . Its pol i t ics , n o t un l ike tha t o f t h e galut, is l i m i t e d t o t h e n e e d s o f t h e 
m o m e n t . B u t it is less useful i n a s m u c h as it c o m p l e t e l y de ludes itself a b o u t 
t h e a t t i t u d e o f t h e h o s t na t ions , b e l i e v i n g tha t t h e J e w i s h q u e s t i o n can b e 
r e so lved o n c e a n d for all b y s h u t t i n g o n e ' s eyes t o it. It is n o t h i n g b u t a 
"sacrif ice o f fideli ty, o f d ign i ty , o f h is tor ical consc iousnes s . " 

T h i s w a s t h e sacrifice W e s t e r n J u d a i s m b r o u g h t t o its e m a n c i p a t i o n . T h e 
basis o f this e m a n c i p a t i o n was t he d o c t r i n a i r i s m o f t h e F r e n c h R e v o l u t i o n , 
w h i c h d e d u c e d t h e necess i ty for t h e e m a n c i p a t i o n o f t h e J e w s f r o m a sy l lo 
gism. H o w e v e r , precisely as a result o f t h e F r e n c h R e v o l u t i o n a n d t h e s t r eng th 
e n i n g o f t h e c iv i l iz ing t e n d e n c i e s tha t d e r i v e d f r o m it, na t iona l a n t a g o n i s m s 
s h o w e d t h e m s e l v e s all t h e m o r e s h a r p l y — q u i t e t h e o p p o s i t e o f t h e g o o d -
n a t u r e d h o p e s o f l iberal J u d a i s m . 

T h e e m a n c i p a t i o n e m e r g e d f r o m a c h a n g e tha t t o o k p lace solely in t h e 
n o n - J e w i s h w o r l d . T h i s c h a n g e was a m o v e in t h e d i r e c t i o n o f abso lu te ideas 
( h u m a n i t y , de -confess iona l i zed rel igiosi ty) , w h i c h w e r e intel l igible t o all h u 
m a n be ings , a n d h e n c e also t o t h e J e w s . T h i s secular iza t ion o f C h r i s t i a n ideas 
is, t o N o r d a u , as se l f -ev ident a n d ra t ional ly necessary as t he secu la r iza t ion o f 
J e w i s h ideas in mi s s ion i sm is " fool i sh a n d p r e s u m p t u o u s . " A p p a r e n t l y t h e 
idea o f c h o s e n n e s s , e v e n in a cas t ra ted state, possesses a s ignif icantly lesser 
d e g r e e o f ra t iona l i ty t h a n the idea o f un iversa l i sm in t h e sense o f t h e C h r i s t i a n 
e n l i g h t e n m e n t . 

Zionism retains the separation, effected by assimilation, between Zionism and 
messianism, between national, worldly ends and spiritual means—but it a b a n d o n s 
mess i an i sm. I n o p p o s i t i o n to ass imilat ion 's w i l l t o per i sh , it goes b a c k t o t h e 
galut's w i l l t o l i ve . N o r d a u r e b u k e s ass imi la t ion for its a b a n d o n m e n t o f 
Z i o n i s m , " b u t h e d o e s n o t a c k n o w l e d g e tha t , i n a d e e p e r sense , this p r e v i 
ous ly m e n t i o n e d sepa ra t ion p r e p a r e d t h e g r o u n d for Z i o n i s m . I n d e e d , j u s t as 
h e v i e w e d t h e a s s i m i l a t o r y - e m a n c i p a t o r y d e v e l o p m e n t as c o n d i t i o n e d o n l y 
b y t h e n o n - J e w i s h w o r l d , so h e is f o r ced to r ega rd Z i o n i s m as t h e p r o d u c t o f 
t h e n o n - J e w i s h p h e n o m e n a o f n a t i o n a l i s m a n d a n t i - S e m i t i s m . F o r this r e a 
son , h e fails t o a c h i e v e a n u n d e r s t a n d i n g o f t h e in t e rna l l eg i t imacy , t h e J e w i s h 

" T h e term " Z i o n i s m " is used by N o r d a u i n t w o different senses that are imposs ible to 
confuse w i t h o n e another. 
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necess i ty , o f a J e w i s h d e v e l o p m e n t tha t is i n f l u e n c e d b y a n d learns from E u 
r o p e a n n a t i o n a l i s m a n d a n t i - S e m i t i s m . 

A t this p o i n t , w e s h o u l d cons ide r t w o th ings . First, w e see h o w Z i o n i s m 
c o n t i n u e s a n d h e i g h t e n s t h e d e - J u d a i z i n g t e n d e n c y o f assimilat ion; it d o e s so , 
m o r e precise ly , for t h e sake o f its s t ruggle against t h e i l lus ionism, t h e lack o f 
g r o u n d i n g in real i ty [Entwirklichtheit]6 o£ the galut, w h i c h it r ecogn izes in t h e 
mis s ion i sm o f t h e assimilat ion. Second, N o r d a u ' s c r i t i que o f e m a n c i p a t i o n d i s 
plays s o m e t h i n g typica l o f c u r r e n t Z i o n i s m , n a m e l y , t h e c o e x i s t e n c e o f a 
n a i v e E n l i g h t e n m e n t faith in t h e ideals o f 1 7 8 9 a n d a realistic skep t i c i sm 
c o n c e r n i n g t he i r ac tua l s ignif icance for t h e J e w i s h q u e s t i o n . In N o r d a u , j u s t 
as m u c h as in H e r z l , t h e sober k e r n e l o f Z i o n i s m e m e r g e s o n c e t h e shell o f 
t h e lofty ideals o f t h e F r e n c h R e v o l u t i o n , w h i c h are se l f -ev ident t o b o t h 
ass imila t ion a n d Z i o n i s m , is p e e l e d away . 

Z i o n i s m is a ch i ld o f t h e n i n e t e e n t h c e n t u r y . Ins tead o f t h e " v o l c a n i c " 
c o n c e p t i o n o f J e w i s h h i s to ry , w h i c h o r i en t s itself b y t h e grea t na t i ona l ca tas 
t r o p h e s , N o r d a u d e m a n d s a " N e p t u n i a n , " less m e l o d r a m a t i c c o n c e p t i o n , 
w h i c h sees in t h e a c c u m u l a t i o n o f m i n o r pol i t ica l a n d e c o n o m i c facts 7 t h e 
cause o f large r e v o l u t i o n a r y changes . B o t h t h e p l igh t o f t he J e w s a n d its 
a l levia t ion lose all s e m b l a n c e o f t he m i r a c u l o u s . W e are n o t dea l ing a n y m o r e 
w i t h t h e c o m i n g o f t h e Mess i ah b u t w i t h " a l o n g , difficult, c o m m o n effor t" 
o f t h e J e w i s h p e o p l e . I n Z i o n i s t ma t t e r s , t h e o l o g y has n o say; Z i o n i s m is 
p u r e l y pol i t ica l . T h e m o s t genera l ph i l o soph i ca l f o u n d a t i o n s are supp l i ed b y 
a b io logica l ly g r o u n d e d e th ics . T h e q u e s t i o n o f w h e t h e r it is l eg i t ima te t o 
app ly this s t a n d p o i n t t o t h e J e w i s h q u e s t i o n d o e s n o t arise: T h i s is t h e v o i c e 
o f a sc ience t h a t is free o f p r e s u p p o s i t i o n s [voraussetzungslose Wissenschaft]] I f 
w e d is regard t h e q u e s t i o n o f l eg i t imacy , it is t r u e tha t , o n c e o n e has r e p l a c e d 
t e l eo logy w i t h causal ism in r ega rd t o t h e o r g a n i c , o n e is also p r e d i s p o s e d t o 
rep lace mi s s ion i sm w i t h t h e d e m a n d s o f na t i ona l n e e d s . W h a t w e are d e a l i n g 
w i t h is ye t a n o t h e r e x a m p l e o f t he genera l ru l e tha t c h a n g e in t h e m o t i v e s o f 
G e r m a n J e w i s h (general ly: W e s t e r n J e w i s h ) in te l lec tua l life is a f u n c t i o n o f 
c h a n g e in t h e m o t i v e s o f E u r o p e a n in te l lec tua l life. 

T h e close r e l a t ion t o b i o l o g y charac te r izes t he Z i o n i s m o f N o r d a u j u s t as 
m u c h as t h e e n t h u s i a s m for t e c h n o l o g y charac te r izes t h e Z i o n i s m o f H e r z l . 
T o p u t it b l u n d y , H e r z l has t h e a t t i t ude o f t h e n o r t h e r n G e r m a n e n g i n e e r — 
" W i t h o u r t e c h n o l o g i c a l a c h i e v e m e n t s , w e ' l l ge t t h e j o b d o n e " — w h e r e a s 
N o r d a u has t h e a t t i t ude o f H o m a i s t h e a p o t h e c a r y , 8 w h o pu t s his f a m o u s 
scientif ic k n o w l e d g e in t he service o f t he p u b l i c b y e n g a g i n g in t he i m p r o v e 
m e n t o f c ide r m a k i n g , w h i l e cons tan t ly e m p h a s i z i n g his v i r t u e . 

Ass imi la t ion d e n i e d t h e ex i s tence o f t h e J e w i s h q u e s t i o n w h i l e Z i o n i s m 
a c k n o w l e d g e s it . O n e m i g h t surmise tha t this a c k n o w l e d g m e n t b e l o n g s t o 
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t ha t series o f e n d e a v o r s o f t he n i n e t e e n t h c e n t u r y that addressed all " q u e s 

t i o n s " r e su l t i ng f r o m t h e p r o b l e m a t i z a t i o n o f se l f -ev ident facts o f life (i .e. , t h e 

d e a t h p e n a l t y q u e s t i o n , t h e s c h o o l q u e s t i o n , t h e re l ig ious q u e s t i o n , t h e sexua l 

q u e s t i o n , e tc . ) . T h i s n u a n c e in t he t r e a t m e n t o f t h e J e w i s h q u e s t i o n is also 

p resen t in N o r d a u , w h i c h shou ld c o m e as n o surprise in a s tuden t o f L o m b r o s o , 9 

a n d in t h e a u t h o r o f a b o o k en t i t l ed The Conventional Lies of Civilized Human

ity.10 H o w e v e r , h e goes fur ther . H e has t h e c o n t e m p o r a r y s y m p a t h y for t h e 

he lo t s a n d t h e c o r r e s p o n d i n g i n d i g n a t i o n at t h e Spar tans . B u t it is se l f -ev iden t 

for h i m t h a t o n e m u s t rep lace t h e h e l o t r y o f ass imilat ion w i t h t h e Spa r t an 

spirit o f Z i o n i s m . T h i s , h o w e v e r , is n o n e o t h e r t h a n the c o n s e q u e n c e tha t 

fo l lows for e th ics , a n d h e n c e also for J e w i s h pol i t ics , f r o m t h e d i s p l a c e m e n t o f 

t e l e o l o g i s m b y t h e m o r e m a n l y causal ism. 

N O T E S 

Source: " D e r Z i o n i s m u s be i N o r d a u , " Der Jude: Eine Monatsschrift (Berlin) 7, nos . 1 0 -

11 ( O c t o b e r - N o v e m b e r 1923): 6 5 7 - 6 0 , reprinted in GS, 2 : 3 1 5 - 2 1 . As Strauss i n d i 

cates in a f o o t n o t e , this relates to M a x N o r d a u , Zionistische Schriften, 2d enl. ed. (Berlin: 

Jüdischer Verlag, 1923) . 

M a x N o r d a u (originally: S i m o n Maximi l ian Südfeld), 1 8 4 9 - 1 9 2 3 , physician, j o u r 

nalist, and critical essayist. H e m e t his Hungarian compatr iot T h e o d o r Herz l in Paris in 

1 8 9 2 , and eventual ly assumed the responsibility o f v ice president o f the Zionis t c o n 

gresses. After Herzl 's death in 1904 , N o r d a u broke w i t h the "practical Zionists" w h o 

t o o k over the organizat ion and w h o s e goal it was to settle in Palestine e v e n w i t h o u t first 

obta in ing the political guarantees o f the Great P o w e r s . After 1 9 1 1 , N o r d a u , w h o s e 

oratory o n the J e w i s h quest ion had fired up the earliest congresses, n o l o n g e r partici

pated in these meet ings . T h e occas ion for Strauss's essay was Nordau' s death o n 2 3 

January 1 9 2 3 , in Paris. Cf. Michae l Stanislawski, Zionism and the Fin de siècle: Cosmopoli

tanism and Nationalism from Nordau to Jabotinsky (Berkeley: Univers i ty o f California Press, 

2 0 0 1 ) . 

1. geistiger Zionismus: geistig means "mental" (where Geist refers to "mind") , " i n 

tellectual" (where it refers to the activity o f the m i n d ) , or "spiritual" (where Geist refers 

to the "spirit"). T o avoid the possible religious connotat ions o f the latter, o n e m i g h t 

prefer "intellectual Z i o n i s m " to "spiritual Z i o n i s m . " Y e t the reference to "hones ty" in 

the f o l l o w i n g s h o w s that Strauss sees Nordau' s intellectual h o m e in the c o n t e x t o f "cu l 

tural Z i o n i s m , " w h i c h is no t so m u c h an intellectual m o v e m e n t as it is a hybrid o f 

cultural/ intel lectual and religious traditions. O n e o f Strauss's intellectual projects (fueled 

b y an intellectual hones ty all his o w n ) — that is, the project to distinguish b e t w e e n the 

intel lectual /cultural and the rel igious—has its origin right here: in their hybridizat ion in 

the concre te case o f Z i o n i s m . Herzl's revolutionary ach ievement (at least as it is u n d e r 

s t ood in the schoo l o f Vladimir Jabotinsky to w h i c h the early Strauss be longed) c o n 

sisted in the pol i t ic izat ion o f the Jews , a cause that Strauss sees here as betrayed b y 
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N o r d a u . Strauss generalizes this insight w h e n he insists that the political constitutes a 

sphere in its o w n right to w h i c h religious or intellectual mot i f s /mot iva t ions attach on ly 

secondarily. In m e t h o d , his w o r k , here as e l sewhere , is "archaeological" in that it i d e n 

tifies "secondary uses" o f (intellectual and spiritual) materials and, based o n such ident i 

f ication, reconstructs their original locus. 

2 . Emi l C o h n , Judentum: Ein Aufruf an die Zeit ( M ü n c h e n : Verlag G e o r g Mül ler , 

1 9 2 3 . In the same issue o f Der Jude (vol. 7, April 1923) , Franz R o s e n z w e i g publ ished a 

rev iew, ent ided "Ein R a b b i n e r b u c h , " o f Emi l C o h n ' s b o o k . See R o s e n z w e i g , Zwei

stromland: Kleinere Schriften zu Glauben und Denken, ed. R e i n h o l d Mayer and A n n e m a r i e 

M a y e r (Dordrecht and Boston: Martinus Nijhoff, 1984) , 6 7 1 - 7 6 , 8 5 8 . 

3 . Luftvolk: literally, a "people l iv ing o n / i n the air." D e r i v e d from the m o r e c o m 

m o n expression Luftmensch, that is, s o m e o n e l iv ing o n air. 

4 . T h e term Strauss uses here is entwirklichend. Cf. similarly Entwirklichtheit in " R e 

sponse to Frankfurt's ' W o r d o f Principle'" and in "Paul de Lagarde." 

5. "Missionism" refers to a c o m m o n ideological tenet o f nineteenth-century Jewish 

theo logy , especially o f R e f o r m Juda i sm—namely , to the idea that it is the "miss ion" o f 

Israel to disseminate ethical m o n o t h e i s m . Cf. Michae l A . M e y e r , Response to Modernity: 

A History of the Reform Movement in Judaism ( N e w Y o r k and Oxford: O x f o r d Univers i ty 

Press, 1988) , 137f. 

6. Entwirklichtheit: see four paragraphs earlier: "entwirkl ichende V e r k o p p l u n g des 

Z i o n i s m u s m i t d e m Messianismus," and cf. in the essay o n Paul de Lagarde, w h e r e 

Strauss introduces the n o u n Entwirklichtheit as "an almost imposs ible" co inage o f his 

o w n , whereas here (in an earlier publication) he uses it w i t h o u t apology. 

7. In Der Jude 1 (1923): 660: "summierenden u n d pol i t ischen wirtschaft ichen" 

(sic). W e f o l l o w Meier ' s emendat ion in GS, 2:320: "summierenden pol i t ischen u n d 

wirtschaft l ichen." T h e major n ineteenth-century source for a c o n c e p t i o n o f history that 

emphas ized the significance o f the petits faits significatifs was H i p p o l y t e Taine . 

8. H o m a i s : a character in Flaubert's Madame Bovary. I thank K e n Green for p o i n t 

i n g m e to this source. 

9. Cesare L o m b r o s o ( 1 8 3 5 - 1 9 0 9 ) , Italian. B e g i n n i n g w i t h L'uomo delinquente 

(1876) , L o m b r o s o interpreted data o f craniology, p h y s i o g n o m y , and other n o w largely 

discredited forms o f p h r e n o l o g y in evolut ionary terms and determined the nature o f 

criminal behavior as a biological ly cond i t ioned atavism. Because o f their direct impact 

o n the nature o f cr ime, prevent ion , and punishment , his studies w e r e w i d e l y influential 

at his t ime a m o n g criminologists and jurists and he lped to inaugurate the field o f cr imi 

nal anthropology . N o r d a u and Lombroso e x c h a n g e d s igned presentation copies o f their 

w o r k s and en joyed a close rapport. Nordau's main w o r k , Die konventionellen Lügen der 

Kulturmenschheit (Leipzig: Elischer, 1883) , is dedicated to L o m b r o s o , w h i l e the latter 

dedicated Le Crime: Causes et Remèdes (Paris: F. Alcan, 1907) to N o r d a u w i t h the words: 

"que v o u s dédie , c o m m e le frère le plus aimé et le plus puissant." T h e friendship also 

e x t e n d e d to Lombroso ' s daughters, Paola and Gina. 

10 . The Conventional Lies of Civilized Humanity is a translation of Die konventionellen 

Lügen der Kulturmenschheit (1883) . T h e published Engl ish translation renders the title 

s o m e w h a t inaccurately as The Conventional Lies of Our Civilization. 
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Paul de Lagarde (1924) 

T h e J e w is in n e e d o f an ex t raord inary m e a s u r e o f reflectiveness [Reflektiertheit]; 
w h i l e for t h e p e o p l e s o f t h e w o r l d 1 a d i s tance is g iven f r o m the start, h e m u s t 
first a t ta in it b y a grea t effort. T h i s ref lect iveness is especially charac ter i s t ic o f 
t h e Z i o n i s t . O u r " r e n a i s s a n c e " is n o t a b l o s s o m i n g o f na ive forces , b u t t h e 
effort a n d a c h i e v e m e n t o f t h e J e w i s h m i n d [Geist] in r e n d e r i n g itself p r o b 
l e m a t i c . 2 I t has its o r ig in in t he wil l ; it is a m o r a l l y c o n d i t i o n e d p h e n o m e n o n . 
If j u s t i c e is t h e capac i ty t o b e able t o see oneself, if n e e d b e , t h r o u g h t h e eyes 
o f t h e o t h e r , t h e n t h e Z ion i s t ' s c o n c e r n w i t h t h e ways a n d m e a n s b y w h i c h 
t h e J e w i s h essence [das jüdische Wesen] is m i r r o r e d in t he m i n d o f o t h e r p e o p l e s 
is an ac t o f n a t i o n a l j u s t i c e tha t is l ikely t o b e m o r e t h a n its o w n r e w a r d . W e 
shall l o o k at P a u l d e Lagarde ' s p o s i t i o n o n t h e affairs o f t h e J e w i s h n a t i o n 
f r o m this p o i n t o f v i e w . 

T h e in te l l ec tua l c o n t e x t in w h i c h Lagarde consc ious ly pos i t i ons h i m s e l f 
is t h a t o f t h e s t ruggle for a " G r e a t e r G e r m a n y " against Pruss ia , 3 o f t h e h i s t o r i 
cal s c h o o l against t h e H e g e l i a n s . 4 B u t Laga rde is far f r o m b e i n g a r o m a n t i c . 

I n o r d e r t o a v o i d such stale express ions as " r a t i o n a l i s m " o r " m e c h a n i s m , " 
w h i c h n o w n o l o n g e r c o n v e y a n y t h i n g in te l l ig ible , w e w o u l d l ike t o start 
f r o m t h e dec is ive cha rac te r i za t ion o f t h e n i n e t e e n t h c e n t u r y as o n e o f p r o 
b i t y 5 a n d s o m b e r n e s s [redlich-düster]. T h i s cha rac t e r b e c o m e s a p p a r e n t in t h e 
s t ruggle against so -ca l l ed e p i g o n i s m [Epigonentum] t ha t p r e o c c u p i e s t h e e n t i r e 
m i d d l e o f t h e c e n t u r y . T h i s s t ruggle b r o u g h t t o g e t h e r in c o n t e n t i o n t w o 
c a m p s t h a t are separa ted b y a grea t p sycho log i ca l d is tance . T h e m e m b e r s o f 
o n e c o m e b y t he i r sombe rnes s a n d p r o b i t y naturally, o u t o f a p o w e r f u l t r a d i 
t i o n , w h i l e t h e m e m b e r s o f t h e o t h e r g r o u p , y e a r n i n g for t h e " G r e a t L i fe" 
["Großes Leben"], c o m e b y the i r s o m b e r n e s s a n d p r o b i t y out of resignation i n 
t h e face o f t h e b o u r g e o i s - p r o l e t a r i a n - C o s s a c k fu ture o f E u r o p e . T h e f o r m e r , 
essential ly a g r o u p o f " e n l i g h t e n e r s , " i n a n a d v a n c e d stage o f d e - r o m a n t i c i z a -
t i on , a p p e a r as t h e " r o m a n t i c s " o n l y because the i r w o r k p rese rves a r o m a n t i c 
he r i t age . L a g a r d e b e l o n g s t o t h e s e c o n d g r o u p . 

I n L a g a r d e , t h e ideas o f " l i fe ," " d e v e l o p m e n t , " " i n d i v i d u a l i t y , " " f o r m a 
tion" ["Gestaltung"], a n d " p e o p l e h o o d " ["Volkheit"] appea r in a mora l i s t i c 
co lo r ing . Life has its or igin, its cen te r o f gravity, in t he task o f life [Lebensaufgabe]. 
T h i s life, this u n f o l d i n g o f ind iv idua l forces o f life, is a duty, n o t at all i n t h e 
sense o f a d u t y t o t h e " G r e a t Li fe ," b u t in t h e sense o f a d u t y d i s t i ngu i shed b y 
" h a r d w o r k , " b y h u m i l i t y a n d d e v o t i o n t o t h e cause: t he life o f t h e scholar , 
t h e officer, t h e peasan t . T h i s is a H o h e n z o l l e r n c o n c e p t o f life, n o t a M e d i c i -
B o u r b o n - H a p s b u r g o n e . " W e [ G e r m a n s ] are n o t e q u i p p e d for h e r o w o r -
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s h i p . " In spi te o f his l e a n i n g t o w a r d t h e G e r m a n i c - C h r i s t i a n M i d d l e Ages , 
Laga rde is a m o d e r n . H e cont ras t s t h e monasticism o f C a t h o l i c i s m w i t h work as 
t h e evange l ica l s t ance : this is m o r e i m p o r t a n t t h a n all t h e r o m a n t i c i z i n g s y m 
p a t h y w i t h ce l ibacy a n d t h e mass, w i t h t h e w o r s h i p o f t h e V i r g i n M a r y a n d o f 
t h e saints. M o d e r n sc ience d e s t r o y e d t h e f o u n d a t i o n s o f t h e m e d i e v a l w o r l d , 
t o w h i c h b e l o n g such th ings as t he P t o l e m a i c sys tem, a n d it was r igh t t o d o 
this b e c a u s e these f o u n d a t i o n s d id n o t s tand u p u n d e r scientific examination. I t 
is truthfulness t ha t d e m a n d s t h e a b a n d o n m e n t o f t h e O r t h o d o x d o c t r i n e a b o u t 
t h e w a y in w h i c h t h e bibl ical b o o k s c a m e i n t o b e i n g . I n shor t , p r o b i t y , t h e 
wi l l t o w o r k , a n d frugali ty are t he v i r tues t h a t Laga rde praises m o s t h i g h l y a n d 
m o s t f requen t ly . 

T h e b a c k g r o u n d for this ideal o f life is an ascet ic , spiri tual re l ig ion . " R e 
l ig ion is n e v e r r e l a t ed t o n a t u r e ; it arises a n d deve lops w i t h i n t h e h u m a n 
c o m m u n i t y . " N a t u r a l r e l ig ion is a s e c o n d a r y i n t e g r a t i o n o f n a t u r e i n t o t h e 
h u m a n c o n t e x t , t h e o n l y c o n t e x t o f re l ig ious r e l evance : n o m a n c o m e t h u n t o 
t h e Fa ther , b u t b y t h e S o n . T h e d e e p - s e a t e d u n i o n b e t w e e n this ascet ic ism 
w i t h t h e s t ronges t emphas i s o n , a n d af f i rmat ion of, t h e sp i r i t ua l - co rporea l 
\geist-leiblich] cha rac t e r o f e v e r y t h i n g h u m a n is sure ly typical o f t h e e p o c h o f 
P r o t e s t a n t i s m tha t p r e c e d e d cu l tu ra l P r o t e s t a n t i s m [Kulturprotestantismus].6 

F o r Laga rde , r e l ig ion is t h e be l ie f i n t h e t e n d e n c y t o w a r d t h e b e t t e r t h a t 
is i n h e r e n t i n h u m a n life, allied w i t h t h e h u m b l e a n d ser ious e n d e a v o r t o 
b e t t e r oneself. T h i s t e n d e n c y is n o t j u s t iden t ica l w i t h " m o r a l i t y " : it is t h e 
wi l l t o mas t e ry o f t h e i n n e r m o s t life, o f t h e i nd iv idua l c e n t e r o f m e a n i n g , o f 
t h e " sp i r i t " o v e r t h e facts o f t h e " f lesh ." 

A c o h e r e n t ve r s ion o f this d o c t r i n e t u rns u p for t h e first t i m e in t h e 
gospe l . T h e c o n t e n t o f J e sus ' p r e a c h i n g is " t h e e x p o s i t i o n o f t h e l aws o f 
spir i tual l i fe ." It con t a in s n o t h i n g tha t c o u l d n o t also h a v e b e e n g a t h e r e d 
f r o m life b y m e a n s o f i n d u c t i o n . D o g m a t i c s has t h e task o f p r e s e n t i n g s y s t e m 
atically t h e laws tha t w e r e f o u n d " b y m e a n s o f t h e re l ig ious g e n i u s " b y t h e 
a u t h o r o f Chr i s t i an i ty . 

C o m p a r e d w i t h J e sus ' t e ach ing , t h e c h u r c h is s o m e t h i n g essentially n e w , 
s o m e t h i n g essentially more. T h e p e r s o n o f Jesus is t h e m o s t per fec t fulf i l lment 
o f t h e d e m a n d s o f his t e ach ing . T h e his tor ical i m p r e s s i o n o f t h e life a n d d e a t h 
o f Jesus , o f t h e lives o f t h e apostles, mar ty r s , a n d saints en te rs i n t o t h e c h u r c h 
as a real factor . T h u s h i s to ry has a p lace a longs ide d o g m a t i c s , a n d r e v e a l e d 
r e l ig ion has a p lace a longs ide t h e re l ig ion o f r eason . In t h e l a n g u a g e o f t h e 
e i g h t e e n t h c e n t u r y , t h e t ru ths o f r eve l a t i on are n o t a d d e d t o t h e t r u t h s o f 
r eason , b u t r a t h e r t h e t r u t h s o f r eason r e a c h t he i r full m e a n i n g o n l y in ac tua l 
r e l ig ion . T h e t r u t h s o f r eason are in n e e d o f a c o m p l e t i o n , n o t b y o t h e r t r u t h s 
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o f a n o t h e r va lue , b u t r a t h e r b y t he c o n t e x t w h o s e abb rev i a t i on a n d re f lec t ion 
t h e y a re . 

A h i s to ry tha t has as its subject t h e Chr i s t i an life m u s t b e cri t ical h i s to ry . 
If t h e C h r i s t i a n life w e r e t h e i m m e d i a t e a n d d i r ec t c o n t i n u a t i o n a n d u n f o l d 
i n g o f t h e t e a c h i n g a n d life o f Jesus , a n d t hus if t h e gospe l w e r e t h e c e n t e r o f 
m e a n i n g for t h e e n t i r e d e v e l o p m e n t o f t h e c h u r c h , in t he sense tha t all sp i r i 
tua l p r o p e r t y w o u l d , so t o speak, a cqu i r e its evangel ica l p lace i m m e d i a t e l y 
u p o n its r e c e p t i o n , t h e n t h e q u e s t i o n o f w h e t h e r o r n o t this spir i tual p r o p e r t y 
p r e v i o u s l y b e l o n g e d t o a h e t e r o g e n e o u s c o n t e x t , a n d w h e t h e r o r n o t it lost 
its o r ig ina l m e a n i n g b y v i r tue o f its evange l i za t ion , w o u l d r e m a i n p e r i p h e r a l . 
T h i s q u e s t i o n w o u l d , at m o s t , b e o f an t i qua r i an interest , b u t def in i te ly n o t o f 
re l ig ious in te res t . G i v e n , h o w e v e r , t h a t d i v e r t i n g a n d d i s t u r b i n g in f luences 
i m p e d e d t h e u n f o l d i n g o f t he evange l ica l t r u t h in t h e Chr i s t i an life, it is 
necessary , in o r d e r t o k n o w t h e p u r e t e a c h i n g o f t he gospel , t ha t these inf lu
e n c e s b e sepa ra t ed f r o m t h e or ig inal : cr i t ical h i s to ry is n e e d e d . Theology as a 
historical discipline becomes a desideratum of religion. 

T h e P r o t e s t a n t cha rac te r o f t h e a r g u m e n t is u n m i s t a k a b l e prec ise ly b y 
r eason o f its t u r n i n g p r imar i ly against P ro t e s t an t i sm . F o r w h a t was it t ha t 
L u t h e r did? Or ig ina l l y h e was solely c o n c e r n e d w i t h r e m e d y i n g ce r t a in abuses 
o f t h e C a t h o l i c C h u r c h , w i t h i n t h e f r a m e w o r k a n d in t h e service o f this 
c h u r c h . 7 T h e m e r e l y ad h o c fo rmu la t i ons w e r e s o o n gene ra l i zed i n a lmos t 
a b su rd w a y s a n d , w h e n it c a m e t o t h e b r e a k w i t h R o m e , t he h a r d l y t o u c h e d 
s t r u c t u r e o f C a t h o l i c d o g m a was p rov i s iona l ly p a t c h e d u p w i t h t h e R e f o r m a -
t iona l l o c i . 8 T h u s , f r o m the v e r y b e g i n n i n g , t h e P ro t e s t an t C h u r c h w a s n o t 
v iable . P r o t e s t a n t G e r m a n y o w e s its re l ig ious life n o t t o t h e ex i s t ence o f t h e 
P r o t e s t a n t C h u r c h , b u t t o t he r e m o v a l o f ce r t a in i m p e d i m e n t s o f t h e C a t h o 
lic C h u r c h . F o r t h e r e t u r n t o t h e gospel , t o w h i c h L u t h e r saw h i m s e l f c o m 
pe l l ed , r e m a i n e d a ha l f -measu re because t h e gospe l was iden t i f i ed w i t h t h e 
N e w T e s t a m e n t . T h e N e w T e s t a m e n t was itself a p r o d u c t o f t h e c h u r c h ; 
h e n c e it w a s itself, i n par t , d e t e r m i n e d b y all t hose defects a n d lapses i n u n 
d e r s t a n d i n g o f t h e ac tual m e a n i n g o f t h e gospe l t ha t w e r e a l ready cha rac t e r i s 
t ic o f t h e ear ly p e r i o d o f t h e c h u r c h . T h u s , it t o o m u s t b e ana lyzed cri t ically. 
In this p rocess , o n e hi ts o n a w h o l e series o f s u c h f u n d a m e n t a l lapses in u n 
d e r s t a n d i n g . 

First o f all, t h e r e is t h e d o g m a t i c h a r d e n i n g o f t h e " p o e t r y " o f t h e gospel : 
t h e h a r d e n i n g o f t h e d iv ine sonsh ip o f all h u m a n be ings i n t o t h e d o g m a o f 
t h e o n l y b e g o t t e n S o n , a n d t h e n t h e h a r d e n i n g o f t he super io r i ty o f t h e spiri t 
o v e r d e a t h i n t o t h e d o g m a o f t h e r e s u r r e c t i o n o f t he L o r d . 

T h e m o s t f a r - r each ing c o n s e q u e n c e s r e su l t ed f r o m Pau l in i sm: in t h e p e r 
son o f P a u l , J u d a i s m — o f w h i c h , as a m a t t e r o f p r inc ip l e a n d p r o n o u n c e m e n t , 
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t h e gospe l is t h e ant i thes is (because J u d a i s m is essentially P h a r i s a i s m ) — g a i n e d 
m a s t e r y o v e r t h e gospe l . It is J e w i s h " t o r ega rd as t h e ob jec t o f re l ig ious 
feelings w h a t h a p p e n e d o n c e ins tead o f w h a t a lways h a p p e n s a n e w , w h a t is 
past ins tead o f p r e s e n t . " 9 W h a t t h e fulf i l lment o f t h e L a w f r o m Sinai , i m m u 
table a n d g i v e n o n c e a n d for all t imes , is t o J u d a i s m , t h e be l ie f i n t h e u n i q u e 
e v e n t o f t h e C r u c i f i x i o n a n d in t h e u n i q u e e v e n t o f t h e R e s u r r e c t i o n o f Jesus 
C h r i s t is t o P a u l i n e Chr i s t i an i ty . In b o t h cases re l ig ion is t h e a t t i t ude t o w a r d 
s o m e t h i n g f inished, rigid, a n d ob jec t ive , w h i c h is t h e exac t o p p o s i t e o f e v a n 
gelical p i e t y a n d G e r m a n i c i nwardnes s [Innerlichkeit]. 

T h i s s h o u l d suffice t o clarify t h e m o t i v e s a n d t h e pe r spec t ive b y w h i c h 
Lagarde w o u l d h a v e b e e n led t o c o n c e r n h i m s e l f w i t h J u d a i s m e v e n if t h e r e 
w e r e n o " J e w i s h q u e s t i o n " in G e r m a n y . 

W h a t is essential in t h e O l d T e s t a m e n t is n o t m o n o t h e i s m , b u t r a t h e r 
" t h e grea t acquis i t ions o f t he p i o u s soul , w h i c h h a v e f o u n d the i r exp re s s ion 
in w o r d s s u c h as h o l y , r i g h t e o u s , h u m b l e , a n d t h e l i k e . " T h e va lue o f J u d a i s m 
consists n e i t h e r in t h e v e n e r a t i o n o f t h e " E t e r n a l O n e , tha t i do l o f p a p i e r -
mache t ha t serves as a r o o m d e c o r a t i o n , " 1 0 n o r in t h e os tens ib le r e p r e s e n t a 
t i o n o f t h e p r inc ip le s o f h u m a n i t y , b u t r a t h e r i n " t h a t t h e J e w s w a n t e d t o 
fulfill G o d ' s c o m m a n d m e n t s u n d e r all c i r cums tances , t h e r e i n cons i s t ed t he i r 
s t r e n g t h " ; n o t i n t h e os tens ibly lofty social e th ics , b u t in " t h e p o e t r y o f t h e 
J e w i s h c u l t . " 1 1 

T h e p r o p h e t s app ly t o t he life o f t h e p e o p l e t h e s t andard o f t h e task G o d 
set for t h e m . T h u s t h e y c o m e i n t o confl ic t w i t h t h e na t iona l - l ibe ra l pa t r io t s 
a n d s t a t e smen w h o , ins tead o f w o r r y i n g a b o u t t h e h a r m d o n e to J o s e p h , a re 
d r i v e n b y t he i r van i t y i n t o w o r l d pol i t ics . T h e na t i ona l a r r o g a n c e o f Israel 
a n d j u d a h b r ings a b o u t t h e loss o f t he state: t h e p e o p l e h a d re jec ted its G o d 
a n d c h o s e n idols . F r o m n o w o n , it is e l i m i n a t e d f r o m his tor ical d e v e l o p m e n t . 

T h e wi l l t o life o f t h e p e o p l e preserves it after its pol i t ica l d e s t r u c t i o n . 
F r o m t h e h e t e r o g e n e o u s r e m n a n t s o f t h e p r e v i o u s era, Ez ra cons t ruc t s t h e 
b u i l d i n g o f pos tex i l i c J u d a i s m . T h e t u r b i d mass o u t o f w h i c h h e b r e w s his 
t h e o c r a t i c sys tem acqu i res its ex te rna l f o r m t h r o u g h its exc lus iveness , a n d 
a c h i e v e s its i n t e r n a l f i rmness t h r o u g h t h e de fense aga ins t t h e assaul t o f 
A n t i o c h u s E p i p h a n e s . B u t t h e p e o p l e pu rchases its c o n t i n u e d ex i s t ence o n l y 
at t h e p r i c e o f t h e r e n u n c i a t i o n o f grea t values . W h a t it can n o l o n g e r d o 
itself, t h e d e e p l y despised Gen t i l e s m u s t d o for it: t h e L a w m a k e s life poss ib le 
o n l y as a resul t o f t h e " e v e r available G e n t i l e c o m p l e m e n t . " Laga rde j u d g e s 
n o dif ferent ly t h a n his c o n t e m p o r a r i e s N i e t z s c h e , M o m m s e n , a n d W e l l -
h a u s e n . 1 2 " [ T ] h e priests o f t h e T e m p l e i n J e r u s a l e m , c o n c e r n e d w i t h e s t a b 
l i sh ing Y H W H ' s k i n g d o m o n ear th , w e r e b u r d e n e d w i t h n o n e o f t h e diffi
cu l t a n d ser ious responsibi l i t ies o f a self-sufficient c o m m u n i t y " ( M o m m s e n ) . 
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E v e r s ince , J u d a i s m has b e e n essentially phar isa ic , e l ic i t ing " m o c k e r y a n d 

disgust f r o m all w h o c a m e i n t o c o n t a c t w i t h i t . " A n c i e n t Israel n e v e r h a d t o 

suffer f r o m s u c h h a t r e d . A n d w h y n o t ? B e c a u s e it was n a ï v e . T h e "fanat ic 

a v e r s i o n " for J u d a i s m is d i r e c t e d against its artificiality, its h o m u n c u l u s - l i k e 

ex i s t ence . T h e p e o p l e s o f t h e w o r l d h a d t o p e r c e i v e it as scanda lous w h e n 

" t h e i m p u d e n t p e o p l e , " re l i eved as t h e y w e r e o f all real tasks b y t h e al ien 

state, " n e v e r t h e l e s s ac t ed as if t h e y h a d n o n e e d o f i t " (N ie t z sche ) . 

T h e cha rac te r i s t i c features o f J u d a i s m are its b e i n g d e v o i d o f rea l i ty 

[EntuHrklichtheit]n a n d its " m a t e r i a l i s m . " W h a t Lagarde u n d e r s t a n d s as J e w i s h 

ma te r i a l i sm is t h e p u t t i n g o f t h e l a w be fo re t h e spirit, o f t h e f in i shed m a t t e r 

be fo re t h e p rocess , a n d o f cu l tu redness [Gebildetheit] be fore t h e acqu i s i t i on o f 

c u l t u r e [Bildung]. I n t h e c o m m u n i t y tha t is mater ia l is t ic a n d d e v o i d o f real i ty , 

a n d as its ant i thes is , t h e r e arises in t h e Une o f t h e p r o p h e t s Jesus ; h e cont ras t s 

t h e e l e c t i o n o f Israel w i t h t he d iv ine sonsh ip o f all h u m a n be ings , t h e s y n a 

g o g u e - s t a t e w i t h t h e k i n g d o m o f G o d , d e s c e n t f r o m A b r a h a m w i t h spir i tual 

r e b i r t h . T h e r e is n o r econc i l i a t i on b e t w e e n J u d a i s m a n d Chr i s t i an i ty ; J u d a 

i sm is t h e a n t i - C h r i s t i a n p r inc ip le p u r e a n d s imple . 

H o w w a s it poss ib le for t h e J e w s t o b e c o m e e m a n c i p a t e d i n G e r m a n y ? 

T h e J e w s o w e the i r admiss ion t o t h e c i r c u m s t a n c e tha t t h e J e w i s h spirit has 

g a i n e d m a s t e r y o v e r G e r m a n y ; for l ibera l i sm is n o t h i n g b u t secular ized J u d a 

ism. It t o o is cha rac t e r i zed b y a supers t i t ious be l ie f in t h e rigid, o b j e c t i v e , 

u n i q u e , a n d iso la ted fact. O n l y thus h a v e t h e J e w s b e e n able t o ga in i n f l u e n c e 

o v e r t h e G e r m a n s , w i t h o u t r eb i r th in t he G e r m a n spirit. G e r m a n i s m [Deutsch

tum] o n t h e basis o f t h e J e w i s h re l ig ion : this is a c o n t r a d i c t i o n i n t e r m s . 

I n d e e d ! T h u s , a n d o n l y thus , m a y o n e p u t t h e ques t i on : h o w c o u l d t h e 

so -ca l l ed a s s imi l a t i on 1 4 t ake p lace in spi te o f t h e i n n e r a l ienness o f G e r m a n i s m 

a n d J u d a i s m ? A n d t h e a n s w e r t o this q u e s t i o n c a n n o t b u t t ake t h e gene ra l 

f o r m g i v e n t o i t b y Lagarde : o n l y t h r o u g h a k i n d o f " J e w i f i c a t i o n " ["Verjud-

ung"] o f t h e G e r m a n spirit was this ass imila t ion poss ible . W e d o n o t d e e m it 

necessary t o specify t o w h a t e x t e n t Laga rde i g n o r e d essentials w h e n h e c o n 

t e n t e d h i m s e l f w i t h p o i n t i n g t o t h e spirit o f cu l tu redness . B u t m o s t ce r ta in ly 

this spiri t w a s a n i m p o r t a n t m o m e n t in n i n e t e e n t h - c e n t u r y G e r m a n J u d a i s m : 

Gumpelino!15 

Ass imi la t ion poses a th rea t t o t h e G e r m a n essence [deutsches Wesen] b e 

cause , desp i t e ce r t a in d i m i n u t i o n s , it c o n t i n u e s in t h e m a i n t h e t r ad i t iona l 

exc lus iveness o f J u d a i s m w i t h r e spec t t o t h e ou t s ide w o r l d . As l o n g as J e w s 

h o l d o n t o t h e re l ig ious L a w , t h e y c a n n o t b e c o m e G e r m a n s . F o r t h e m e a n 

i n g o f this L a w is t h e p r e v e n t i o n o f i n t i m a t e c o n t a c t b e t w e e n J e w s a n d n o n -

J e w s . I t a l ienates t h e J e w s f r o m t h e "fullness o f l i fe" by , for e x a m p l e , m a k i n g 

f a r m i n g a n d r a n c h i n g imposs ib le t h r o u g h its p r o h i b i t i o n against t h e g e l d i n g 
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o f an imals . A n d if, in a d d i t i o n , t h e re l ig ious L a w p e r m i t s t h e o t h e r w i s e p r o 
h i b i t e d vital m e a s u r e s t o b e car r ied o u t b y n o n - J e w s , it t h e r e b y s h o w s d i s 
t inc t ly tha t it is n o t c o m m a n d e d "for t he sake o f h u m a n i t y , " as its apologis ts 
c la im, s ince " i t is i m m o r a l t o cause t h e G e n t i l e t o d o s o m e t h i n g tha t o n e 
regards as p r o h i b i t e d t o oneself, y e t w h i c h o n e c a n n o t a n d d o e s n o t w a n t t o 
d o w i t h o u t . " 1 6 

Exclus iveness is t h e m e a n i n g o f t h e L a w ; c o n s e q u e n t l y , as l o n g as t h e 
L a w is in effect, n o a m a l g a m a t i o n w i t h t he hos t p e o p l e is poss ible . A n d w h a t 
if t h e h o s t p e o p l e c a n n o t to le ra te an al ien p e o p l e in its mids t? 

T h e J e w s are a l ien: o n e sees it in t h e style o f t he i r synagogues , a n d o n e 
sees it in t h e i n c o m p r e h e n s i o n a n d h a t r e d w i t h w h i c h t h e y l o o k o n t h e h i g h 
est G e r m a n t r ad i t ions , t ha t is, t he M i d d l e Ages , a n d o n t h e deepes t feelings o f 
t h e G e r m a n s , t ha t is, t h e app rec i a t ion o f r ank , w h i c h t h e y c h i d e as " c o m m o n 
slavishness o f m i n d " ! ( H e r e Lagarde is t h i n k i n g o f G e i g e r a n d Grae tz . ) A n d 
t h e n t h e r e is t h e a t t i t ude o f these p e o p l e t o w a r d t he i r o w n h is tory : w h a t t h e y 
d o n o t l ike , t h e y d e n y . " M o d e r n J u d a i s m a lways sails u n d e r false c o l o r s . " 
T h e y h a v e b u t o n e t e n d e n c y , w h i c h is t h e po l i t i ca l - apo loge t i c t e n d e n c y . 
Libera l J u d a i s m praises as t h e v i r tues o f J u d a i s m : 1. m o n o t h e i s m — b u t tha t 
has as litt le t o d o w i t h re l ig ion as k n o w i n g t h e n u m b e r o f G e r m a n res iden ts 
has t o d o w i t h pa t r i o t i sm; a n d it is b y n o m e a n s specifically J e w i s h ; 2 . a b s e n c e 
o f d o g m a s — b u t it is n o v i r t u e t o h a v e n o cons i s t en t v i e w o f G o d a n d d i v i n e 
ma t t e r s ; it is a d o w n r i g h t m o r a l def ic iency; 3 . t o l e r a n c e — b u t tha t is a s ign o f 
a lack o f ser iousness; e v e r y re l ig ion is exc lus ive . 

After this e v a l u a t i o n o f J u d a i s m , it is easy t o guess at t h e Jewish policy 
a d v o c a t e d b y Laga rde . I n o r d e r t o u n d e r s t a n d it fully, w e n e e d t o g lance at his 
g e n e r a l a t t i t ude t o w a r d pol i t ical ma t t e r s . 

Life is real o n l y i n indiv iduals , a n d its va lue is m e a s u r e d solely a c c o r d i n g 
t o t h e p o w e r it has in t h e i nd iv idua l a n d o n t h e ind iv idua l . F o r Laga rde , t h e 
i nd iv idua l is t h e par t i cu la r soul c rea ted i m m e d i a t e l y b y G o d . T o b e su re , t h e 
souls d o n o t exist in i so la t ion b u t s tand in a na t i ona l c o n t e x t . T h e n a t i o n is a 
cha rac t e r r a t h e r t h a n an ideal o f t he souls, n a m e l y , a cha rac te r tha t , as it w e r e , 
co lo r s t h e ideal o f t h e souls, tha t is, G o d . T h e state resides in a m u c h m o r e 
superficial s t r a t u m . W h a t t h e en t i r e ty {Allheit^1 o f t h e m o n a d s o f a specific 
n a t i o n c a n n o t a c h i e v e monad ica l ly , it de lega tes t o t h e state. H o w e v e r , s ince 
e v e r y t h i n g c o n n e c t e d w i t h t he i n n e r m o s t life m u s t b e acqu i r ed b y each m o n a d 
itself, it fo l lows tha t t h e state can o n l y a s sume t echn i ca l tasks. 

If t h e i n n e r m o s t va lue o f t h e n a t i o n is i n d e p e n d e n t o f t h e s tate , t h e n t h e 
s tate , i n con t ras t , is necessar i ly na t iona l . T h e state is o n l y a m e a n s o f n a t i o n a l 
ex i s t ence , a n d y e t a m e a n s necessari ly o f na t i ona l charac te r . T h e g a r m e n t 
m u s t fit t h e b o d y o f t h e n a t i o n . F u r t h e r m o r e , if it is formal ly sove re ign , it 
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m u s t ru l e i n o r d e r t o b e able t o serve . T h e d e e p e r c o n c e r n s o f t h e n a t i o n 
c o m e u n d e r its a u t h o r i t y o n l y w i t h r e spec t t o t he i r t echn ica l s ide, " r e g a r d i n g 
t he i r man i f e s t a t i ons . " H o w e v e r , in t h e l eg i t ima te sphe re o f t h e state, it suffers 
n o p o w e r bes ide itself. T h e r e is n o " r i g h t " b y w h i c h t he i nd iv idua l c o u l d 
just i fy a r e b e l l i o n against measu res tha t b e l o n g t o t h e d o m a i n o f tasks o f t h e 
state a n d are adve r se t o t he i n d i v i d u a l . 1 8 

T h e r e is n o c r i t e r i on for t h e va lue o f a state o t h e r t h a n its usefulness for 
satisfying t h e n e e d s o f t h e n a t i o n . A n essential na t iona l necess i ty is t h e s e c u 
r i ty o f t h e n a t i o n vis-à-vis o t h e r n a t i o n s . If n e e d b e , t h e state p r o v i d e s this 
secur i ty b y m e a n s o f w a r . W a r , as t h e f o r m o f t h e h ighes t real i ty o f t h e state, 
is n o t i n t h e service o f ideas: w a n n e e d n o t b e dressed u p as crusades [Missions-
kriege]. 

O n e sees h e r e t h e absence o f all ideo log ica l p r e suppos i t i ons for t h e e m a n 
c i p a t i o n o f t h e J e w s . S ince t h e state is a f u n c t i o n o f t h e n a t i o n , i n tha t t h e 
n a t i o n transfers, w i t h i n cer ta in l imits , p o w e r s o v e r t h e indiv iduals t o t h e state, 
o n e c a n n o t real ly speak o f h u m a n rights as rights o f ind iv idua l s . A n d t h e 
equa l i ty o f all na t ions? Lagarde reso lu te ly den ie s it. A chauvin i s t i c J e w c o u l d 
n o m o r e r e so lu te ly ru l e o u t t h e e q u a t i n g o f Yugos l avs o r M a g y a r s w i t h J e w s 
t h a n c o u l d L a g a r d e t h e e q u a t i n g o f Yugos l avs o r M a g y a r s w i t h G e r m a n s . 

T h e state is a na t i ona l state, w h i c h m e a n s : 1. in its t e r r i to ry , t h e n e e d s o f 
its c o n s t i t u t i v e p e o p l e [Staatsvolk] h a v e p r i o r i t y o v e r all o the r s ; if necessary , 
t h e state has t h e p o w e r a n d t h e d u t y t o p u t be fo re t he aliens t h e c h o i c e 
b e t w e e n e i t h e r c o m p l e t e ass imilat ion o r e m i g r a t i o n ; 2 . if necessary , it m u s t 
en la rge its t e r r i t o r y in t h e in teres t o f t h e n a t i o n a n d p u t before t he s u b j u g a t e d 
p e o p l e s t h e c h o i c e b e t w e e n e i t he r ass imila t ion o r expu l s ion . " T h i s pol i t ics is 
s o m e w h a t Assyr ian , b u t t h e r e is n o a l te rna t ive t o i t , " says Lagarde . 

T h e a b o v e exp la in t h e f o l l o w i n g c o n c e p t i o n o f t he J e w i s h p o l i c y o f t h e 
G e r m a n R e i c h ins is ted o n b y Laga rde . S ince it is p o o r l y c o n s o l i d a t e d n a t i o n 
ally, t h e G e r m a n p e o p l e c a n n o t to le ra te an al ien p e o p l e in its mids t , least o f 
all o n e t h a t is as na t iona l ly c o h e r e n t a n d as spir i tual ly d a n g e r o u s as t h e J e w i s h 
p e o p l e . T h e state m u s t , t he re fo re , e i t he r assimilate t h e J e w s (or, r a the r , p r e 
p a r e t h e g r o u n d for assimilat ion, w h i c h , itself, actual ly lies b e y o n d t h e pos s i 
bili t ies o f t h e state) , o r expe l t h e m . " B u t , for G o d ' s sake, ge t t h e m e i t h e r 
en t i r e ly i n o r en t i r e ly o u t . " 1 9 S h o u l d t h e f o u n d i n g o f a C e n t r a l E u r o p e b e 
a c h i e v e d , w i t h t h e G e r m a n s as its cons t i t u t i ve p e o p l e [Staatsvolk] as t h e resul t , 
say, o f a w a r o n t w o fronts against F r a n c e a n d Russ ia , t h e n t h e s e c o n d pos s i 
bi l i ty is t h e o n l y sui table o n e , especial ly w i t h r ega rd t o t h e Eas t e rn J e w s . I n 
s u c h an even tua l i t y , Lagarde leaves it o p e n w h e t h e r t h e y wi l l h a v e t o b e 
d e p o r t e d t o Pa les t ine o r t o Madagasca r . 
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B u t this is, so t o speak, o n l y Lagarde ' s ideal . W h a t h e discusses c o n c r e t e l y 

is t h e following. 

1. R e s t r i c t i o n o f t h e J e w i s h in f luence o n G e r m a n s t h r o u g h legal m e a 

sures: (a) m o n o p o l y c o n t r o l o f t h e s tock e x c h a n g e s ; (b) b a n i s h m e n t f r o m t h e 

c o u n t r y in cases o f e i t he r p ro f i t ee r ing , o r b u y i n g a n d sel l ing b y j o b lot ; (c) 

laws r e g u l a t i n g t h e press. Laga rde finds tha t legis la t ion o f this k i n d w o u l d save 

t h e J e w s f r o m themse lves . 

2 . C a l l i n g a hal t t o J e w i s h in t e rna t iona l i sm: " N o re l ig ious officials w h o 

r e c e i v e d the i r e d u c a t i o n a b r o a d are a l l o w e d to b e e m p l o y e d in G e r m a n y . " 

I n r e v i e w i n g these d e m a n d s , o n e d o e s w e l l t o b e clear a b o u t t h e fact t ha t 

t h e y are s u p p o r t e d b y a radical m o r a l i s m — b y the same mora l i sm that p r o m p t e d 

Laga rde ' s r e j ec t i on o f Pau l in i sm. N o s o o n e r d o t h e y a lmos t t o u c h t h a n t h e y 

m o v e a p a r t — t h e radical m o r a l i s m o f the G e r m a n ha i l i ng f rom F i c h t e , a n d 

t h e radical m o r a l i s m o f t h e Z i o n i s t wr i t e r s a n d pol i t ic ians w h o s tand u n d e r 

en t i r e ly different in f luences . 

N O T E S 

Source: "Paul de Lagarde," DerJude: Eine Monatsschrift (Berlin) 8, n o . 1 Qanuary 1924) : 
8—15. T h e figure Strauss chooses as a point o f orientat ion for his ruminations o n Zionis t 
"reflectiveness," Paul de Lagarde ( 1 8 2 7 - 9 1 ) , was o n e o f the mos t significant sources 
of—as Lagarde himsel f called it—"radical conservatism," namely , o f the reactionary 
type o f modernism that was eventually absorbed, via the German youth m o v e m e n t , into 
the program o f national socialism. S o m e o f the major features o f the later program o f the 
N S D A P — u n i f i c a t i o n o f a Greater Germany, colonization o f the East, and the transfer o f 
the Eastern European Jewish masses to Palestine or Madagascar—are fully d e v e l o p e d and 
advocated as the necessary voca t ion o f Germany e v e n in the earliest o f the lectures 
inc luded b y Lagarde in his vasdy popular Deutsche Schriften [German writ ings] . See Paul 
de Lagarde, Deutsche Schriften: Gesammtausgabe letzter Hand, 5 th ed . ( G ö t t i n g e n : 
Die ter ich ' sche B u c h h a n d l u n g , 1920) . A first such co l l ec t ion of, as Lagarde called t h e m , 
"theological -pol i t ical treatises" was published in 1 8 7 8 , to w h i c h a s e c o n d v o l u m e was 
added in 1 8 8 1 . In 1 8 8 6 , b o t h v o l u m e s w e r e c o m b i n e d in to o n e and n e w material w a s 
added (popular, i .e . , less expens ive , edition: 1891) . O t h e r edit ions fo l lowed . Al so see 
Lagarde, Ausgewählte Schriften, ed. Paul Fischer, 2 d enl. ed. (Munich: Lehmanns , 1934) . 

As a student o f Semit ic languages at the Univers i ty o f Berl in, Lagarde (originally: 
Bött icher) had b e e n a protege o f Jacob G r i m m ( 1 7 8 5 - 1 8 6 3 ) , the author o f the German 
Mythology, and a close friend o f the poet and Orientalist Friedrich R ü c k e n ( 1 7 8 8 -
1866) . After spending a fe l lowship year traveling and studying in Paris and L o n d o n , 
Lagarde returned to Hal le , w h e r e he had b e e n teaching oriental languages, to g ive his 
first political lecture, " U e b e r die g e g e n w ä r t i g e n A u f g a b e n der deutschen Pol i t ik" 
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( N o v e m b e r 1853) . T h i s lecture was later publ ished in several edit ions, m o s t notably 
a m o n g the German Writings. It was this text , a m o n g others, that Strauss d r e w o n as a 
source for his essay "Paul de Lagarde." 

Lagarde's scholarly reputation was based m o s d y o n his studies o n the history o f the 
text o f the H e b r e w Bib le . His critical stance toward convent ional rel igion, h o w e v e r , 
put h i m at odds w i t h all major theological trends, from Protestant o r t h o d o x y to the 
liberal s choo l o f Ri tschl . Unfavorable rev iews o f his w o r k s prevented h i m from rece iv 
i n g calls to universities, until in 1869 , supported b y the Prussian k ing Frederick W i l h e l m 
IV, he t o o k a pos i t ion in Göt t ingen that previously had b e e n held b y H e i n r i c h E w a l d , 
w h o s e forced ret irement was due to political reasons. Lagarde cont inued to remain 
isolated, and his e x t r e m e political v i ews , a long w i t h his bit ing public diatribes o n the 
Protestant culture o f his t ime, did little to i m p r o v e his reputation a m o n g his col leagues . 
T o w a r d the e n d o f his life, Lagarde achieved additional notoriety b y l e n d i n g his still 
considerable scholarly prestige to the cause o f the defense o f the Marburg teacher and 
ant i -Semit ic pol i t ic ian Ferdinand Fenner, w h o , in 1888 , was brought to court for m a k 
i n g l ibelous statements about the ethics o f the T a l m u d . T h e expert witness o n the 
plaintiffs side w a s H e r m a n n C o h e n . (Cf. U l r i c h Sieg, '"Der Wissenschaft u n d d e m 
L e b e n tut dasselbe not: Ehrfurcht vor der Wahrheit ' : H e r m a n n C o h e n s Gutachten i m 
Marburger Ant i semit i smusprozeß 1888 ," in Philosophisches Denken: Politisches Wirken: 
Hermann-Cohen-Kolloquium Marburg 1992, ed. R e i n h a r d t Brandt and Franz Or l ik 
(Hi ldeshe im, Zür ich , and N e w York: O l m s , 1993) , 2 2 2 - 4 9 ; and cf. Lagarde, Deutsche 
Schriften, 2 4 6 - 4 9 . ) It speaks to the ideological broadness o f the editorial po l i cy o f Der 

Jude that an essay o n H e r m a n n C o h e n b y R o b e r t Arno ld Fritzsche had appeared in the 
same c o l u m n as Strauss's essay o n Lagarde. See DerJude 7, nos . 7 / 8 (July-August 1923) . 

Strauss credits the prominent n ine teenth-century ant i -Semite w i t h hav ing set the 
highest standard in hones ty and seriousness in the political arena, a standard h e c o m 
m e n d s for emula t ion b y the Zionists. T h e essay "Paul de Lagarde" deve lops further 
what , in "A N o t e o n the Discuss ion o n ' Z i o n i s m and Ant isemit i sm' ," had b e e n s imply 
a jarring statement, namely , that "it is hardly an exaggerat ion to say that the level o f the 
ant i -Semit ic argumentat ion o f a m a n such as Paul de L a g a r d e . . . has n o t e v e n b e e n 
reached in Z i o n i s m . " 

W h e r e i n lies the affinity b e t w e e n Strauss and Lagarde, b e t w e e n the "German hail
i n g from Fichte , and the . . . Zionis t writers and politicians w h o stand under entirely 
different influences"? A c c o r d i n g to Strauss, the affinity lies in the "radical moral i sm" 
that is present in b o t h , an attitude that reaches b e y o n d the c o n v e n t i o n s o f liberal or 
religious discourse and that is rooted in moral or, m o r e precisely, in political c o n v i c 
tions. S o m e t h i n g else reverberates as the po int at w h i c h the m i n d o f Strauss "almost 
t o u c h [ e s ] " the m i n d o f Lagarde. T h e latter was no t a racialist, but a religious thinker and 
a thinker about rel igion. T o Lagarde, rel igion was the decis ive factor in establishing 
political differences b e t w e e n nations. Thi s idea clearly appealed to Strauss, and it is 
certainly no t accidental that b o t h Lagarde and Strauss (across the distance o f almost a 
century) speak o f their concern as a "theological-pol i t ical" one . Cf. Lagarde, i n t r o d u c 
t ion to Deutsche Schriften, 3 , and Strauss, "Preface to Spinoza's Critique of Religion" ( 1965) , 
reprinted in Jewish Philosophy and the Crisis of Modernity: Essays and Lectures in Modem 

Jewish Thought, ed. and trans. K e n n e t h Hart Green (Albany: S U N Y Press, 1997) , 137 . 
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O f course , the "Zionist writer and pol it ic ian" Strauss also k n o w s o f the f u n d a m e n 
tal difference b e t w e e n his o w n radical moral ism and that o f the German hail ing from 
Fichte: " n o sooner d o they almost t ouch than they m o v e apart." Or , cou ld the J e w s 
find a m o r e radical e n e m y than the o n e w h o w r o t e , "Mit Tr ich inen und Bazi l len w i r d 
nicht verhandelt , Tr i ch inen u n d Bazil len w e r d e n auch nicht erzogen , sie w e r d e n so 
rasch u n d so gründl ich w i e m ö g l i c h vernichtet" (Lagarde, Ausgewählte Schriften, 239)? 

M o s t importantly, in order to understand w h a t Strauss is up to in this essay o n e 
must keep in m i n d that the association he b e l o n g e d to (Blau-Weiss) was in m a n y re 
spects the spitting image o f the German W a n d e r v o g e l (see text and notes to " R e s p o n s e 
to Frankfurt's ' W o r d o f Principle' ," as we l l as the introduct ion to this v o l u m e ) , w h i c h 
c o u n t e d Lagarde's Gemian Writings as o n e o f its sources o f inspiration. T h e political 
doctr ine that finds its expression here is to Strauss not essentially anti-Semitic , but mere ly 
incidental ly so, based o n a political stance that is in itself consistent, and that is similar to 
the o n e embraced by Blau-Weis s . Strauss wi shes to legi t imize the Zionis t struggle no t 
o n the basis o f liberal values but o n the basis o f the c o m p e t i t i o n b e t w e e n values that is 
the l aw o f political ex is tence to w h i c h , according to the y o u n g Strauss, Z i o n i s m is to 
return the Jews . 

1. Völker der Welt, and also, further d o w n , d(ie) Völker, is German for the rabbinic 
H e b r e w express ion umot ha'olam. Strauss uses this expression as the correlate to the 
n o t i o n o f the c h o s e n peop le that, to his mind , e v e n Z i o n i s m does not necessarily d e n y 
or, at least, must confront as an aspect o f traditional religious Jewi sh self-understanding 
that poses a chal lenge to the "self-critical Zionis t ." Cf. "Ecclesia militans" in this v o l 
u m e , and passim for similar expressions. As consistently as possible, I translate Volk as 
"peop le ," Völker as "peoples ," and Nation/en as "nat ion / s ." 

2. Cf. "Ecclesia militans" (1925): " N o t 'a peop le l ike all other peoples ' is the 
program o f self-critical Z i o n i s m , but b e i n g the chosen peop le does not necessarily mean: 
t o b e a p e o p l e o f merchants and lawyers." 

3 . "Greater G e r m a n y " (Großdeutschen) refers to the oppos i t ion to the " m i n o r 
G e r m a n so lut ion" (kleindeutsche Lösung) o f the G e r m a n quest ion, p r o m o t e d b y Prussia 
s ince 1866 and realized under Chance l lor Bismarck, w h e n Germany was unif ied under 
the Protestant H o h e n z o l l e r n , exc lud ing the states o f the Austro-Hungar ian Empire t h e n 
ruled b y the Catho l i c h o u s e o f Hapsburg. 

4 . T h e historical s choo l inc luded Burke's critique o f revolutionary rationalism, 
Savigny's historical doctrine o f law, and R a n k e ' s critique o f general political theory. 
Usual ly associated w i t h romanticism, it t o o k issue w i t h Hege l ' s apriorism in the c o n 
struction o f history and emphasized the n e e d to take in to account the irrational, the 
particular, moral f reedom, and the constellations o f forces and fate. Source: RGG. 

5. O n redlich and Redlichkeit (probity), cf. the introduct ion to Philosophie und Gesetz 
(Berlin: S c h o c k e n , 1935) , 2 6 f , and see the in troduct ion to the present v o l u m e . 

6. Kulturprotestantismus: a term d e n o t i n g the p h e n o m e n o n o f a broad mutual af
firmation o f the Protestant empire and Protestant academic t h e o l o g y that characterized 
G e r m a n Protestantism in the late n ineteenth century and until the First W o r l d War . 

7. For Lagarde's v i e w s o f the Protestant R e f o r m a t i o n , cf. " U e b e r das Verhältnis 
des deutschen Staates zu T h e o l o g i e , Kirche, u n d R e l i g i o n , " in Deutsche Schriften, 42ff. 

8. loci: Scholastic technical term for dogmat ic formulations o f the faith. T h e m o s t 
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important Lutheran author o f such loc i was Phi l ipp M e l a n c h t h o n . See his Loci theologici 

(1521) as w e l l as his role in the drafting o f the Confessio Augustana o f 1530 . Cf. D ie 

Bekenntnisschriften der evangelisch-lutherischen Kirche, hg. v o m D e u t s c h e n Evange l i schen 

Kirchenausschuß i m Gedenkjahr der Augsburg i schen Konfess ion 1 9 3 0 (Göt t ingen: 

V a n d e n h o e c k & R u p r e c h t , 1930) , x v i - x x i . 

9 . Lagarde, Deutsche Schriften, 67 . 

10 . Lagarde, " U e b e r die gegenwärt igen Aufgaben der deutschen Pol i t ik ," in ibid. , 

2 5 . 

11 . Ibid. 

12. N i e t z s c h e , M o m m s e n , and Wel lhausen: Friedrich N i e t z s c h e (1844—1900) , 

T h e o d o r M o m m s e n ( 1 8 1 7 - 1 9 0 3 ) , and Julius Wel lhausen (1844—1918) w e r e k n o w n to 

b e ant i -ant i -Semit ic , but in their respective historiographie v i e w s o n Judaism in ant iq

ui ty t h e y largely agreed w i t h Lagarde. In his Römische Geschichte, 2d ed . (Berl in: 

W e i d m a n n , 1856) , 3 :550 , M o m m s e n had called Judaism "an active ingredient o f c o s 

mopo l i tan i sm and o f national d e c o m p o s i t i o n , " a sentence Heinr ich v. Trei tschke hurled 

back at M o m m s e n during the great debate o n ant i -Semit i sm in 1880 , after M o m m s e n 

had signed a declaration distancing himself from Treitschke's v iews . Cf. Walter B o e h l i c h , 

Der Berliner Antisemitismusstreit (Frankfurt: Insel, 1965) , 209f. Similarly, Wel lhausen re 

garded the J e w i s h theocracy established by Ezra the Scribe after the Babylon ian exi le as 

a p h e n o m e n o n o f degenerat ion, a step d o w n from the life-afFirming rel igion o f ancient 

Israel, and a p r o t o - C a t h o l i c Church . See his Prolegomena zur Geschichte Israels, 5 th ed. 

(Berlin, 1899) ; and cf. Lothar Perlitt, Vatke und Wellhausen: Geschichtsphilosophische 

Voraussetzungen und historiographische Motive für die Darstellung der Religion und Geschichte 
Israels (Berlin: T ö p e l m a n n , 1965); and R o l f Rendtorff , " T h e Image o f Postexi l ic Israel 

in German Bib le Scholarship from Wel lhausen to v o n R a d , " Sha'arei Talmon: Studies in 

the Bible, Qumran, and the Ancient Near East, ed. M . Fishbane and Emanue l T o v ( W i n o n a 

Lake, Ind.: Eisenbrauns, 1992) , 1 6 5 - 7 3 . O n N i e t z s c h e and Judaism, see Y irm iyahu 

Y o v e l , Dark Riddle: Hegel, Nietzsche, and the Jews (Univers i ty Park: Pennsylvania State 

Univers i ty Press, 1998) . B y putting Lagarde into this context o f ostensibly legitimate his

toriography, Strauss does not exculpate Lagarde but points to the fact that anti-Judaism 

is e n d e m i c t o the ent i re enterprise o f Protes tant scholarship o n "late J u d a i s m " 

(Spätjudentumsforschung). Ye t , in contrast to the named liberal opponents o f ant i -Semit ism, 

the ant i -Semite is at least ready to act u p o n his beliefs; that is, his v i e w s are o f o n e c loth, 

honest , up-front , and radically moral, rather than softened b y appeals to w e a k h u m a n 

istic imperatives . W h i l e this m a y appear distasteful to us, Strauss proved clairvoyant in 

that, w h e n G e r m a n liberals w e r e put to the test no t m u c h later, their resolve failed 

t h e m , whereas the ant i -Semites acted u p o n their radical political beliefs. 

13 . Literally: Entwirklichtheit. Strauss used this w o r d in several variations o n t w o 

earlier occasions , namely , in "Response to Frankfurt's ' W o r d o f Principle'" and in 

" T h e Z i o n i s m o f N o r d a u . " A l t h o u g h the w o r d is not in the dictionary, its m e a n i n g is 

quite clear, ye t a precise equivalent can no t be formed in Engl ish w i t h o u t creating an 

awkwardness that is absent in the German ("de-rea l izedhood," "de-realit ization," etc .) . 

W h e r e a s in the present essay Strauss accompanies the w o r d w i t h an a p o l o g y for "an 

almost imposs ible w o r d formation," in " T h e Z i o n i s m o f N o r d a u " he introduces it as a 

matter o f course. T h e apo logy is omi t ted in this translation because the Engl ish exprès -
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s ion used instead o f the a b o v e - m e n t i o n e d m o n g r e l terms is perfecdy reasonable: " d e 
v o i d o f reality." In fact, there is nothing very odd about the German expression entwirklicht, 
w h i c h simply means the oppos i te of verwirklicht. T h e s o m e w h a t m o r e c lumsy n e o l o g i s m 
Entwirklichtheit ev ident ly refers to the result o f a process by w h i c h o n e has lost one ' s 
reality, or, as o n e m i g h t say today, the result o f a process o f d i sembodiment . M o r e 
precisely, Strauss uses the term in order to provide a v iv id expression for the status o f 
galut (exile) , w h i c h he sees as a cond i t ion caused by the loss o f the ancient Jewi sh state, 
or, m o r e generally, as the case o f a loss o f the trappings o f a genu ine political ex i s tence 
(cf. also the m o r e c o m m o n expressions Luftmenschen, Luftvolk, Volksgespenst, etc.). Strauss's 
t ermino logy has a p o l e m i c edge in that it constitutes a counter termino logy to Mart in 
Buber's popular m o t t o o f Verwirklichung. 

14. "Assimilation": cf. also in " O n the A r g u m e n t w i t h European Sc ience ." 
15. " G u m p e l i n o " : a character in He inr ich H e i n e ' s "Bäder v o n Lucca," dep ic t ing 

in a mos t bi t ing satire the stereotype o f a rich Jewi sh upstart and social c l imber. Chr i s 
tian Gumpel , w h o unsuccessfully tries to transform himself into the Italian noble Marchese 
Christoforo di G u m p e l i n o , represents a figure o f artificial and soulless "culturedness," 
i n v o l v i n g e v e n the adopt ion o f pious Cathol ic habits, w i t h o u t — t o again use the lan
guage o f Strauss's essay—either exper ienc ing a g e n u i n e spiritual rebirth or w i t h o u t e v e n 
k n o w i n g the difference b e t w e e n religious form and g e n u i n e religious substance. M y 
thanks to K e n Green for identifying the source o f this reference. 

16. Lagarde, " U e b e r die gegenwärt igen Aufgaben ," 37 . 
17. Allheit: see H e r m a n n C o h e n , Logik der reinen Erkenntnis, 4 th ed. (Hi ldeshe im 

and N e w York: O l m s , 1977) , index , p. 6 8 3 . 
18. " T h e r e is n o 'right'," etc.: cf. Der Jude 8, n o . 1 (January 1924): 14: "Es gibt 

ke in 'Recht ' , mi t d e m der Einze lne g e g e n e ine A u f l e h n u n g die in den Aufgabenbere ich 
des Staates fallen u n d d e m Einze lnen widr ig sind, M a ß n a h m e n rechtfertigen k ö n n t e . " 
T h e w o r d s gegen and Maßnahmen are ou t o f order. H e i n r i c h M e i e r corrects this in GS, 
2:330: "Es gibt ke in 'Recht ' , mit d e m der Einzelne e ine Auf l ehnung g e g e n M a ß n a h m e n , 
die in den Aufgabenbereich des Staates fallen und d e m Einzelnen widrig sind, rechtfertigen 
k ö n n t e . " Cf. GS, 2:618f. 

19. Lagarde, " U e b e r die gegenwärt igen Aufgaben ," 3 7 . 

Socio logica l Historiography? (1924) 

E v e r y a u t h o r is m e a s u r e d first o f all b y t h e s t andard tha t h e expressly a c 

k n o w l e d g e s in his o w n w o r k . T h e bes t w a y to d ispose o f an a u t h o r is t h e r e 

fore t o p r o v e t h a t h e fails t o ach ieve w h a t h e strives for. 

T h e ideal o f k n o w l e d g e s t r iven for in D u b n o w ' s 1 h is tor ica l r e sea rch is 

t h a t o f " o b j e c t i v i t y . " 2 N o w , ob jec t iv i ty can b e u n d e r s t o o d in v e r y different 

w a y s . Le t us a s sume tha t w h a t it m e a n s is re f ra in ing f rom p a s s i o n - d r i v e n 

j u d g m e n t s ; a c a l m w e i g h i n g o f b o t h sides o f e v e r y issue (and h e n c e also o f 

J e w i s h history in t he p e r i o d f r o m 1881 t o 1914) ; avo idance o f all doc t r ina i r i sm 
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in assessing h is tor ica l facts; a cri t ical , possibly skept ical , assessment o f e v e n 
t h o s e facts w h i c h t h e pa r ty pol i t ics o f t h e a u t h o r ' s p o s i t i o n c o u l d , for tac t ical 
reasons , b i d h i m t ake ser iously in g o o d faith. T h i s arbi t rary a n d n o t w e l l 
o r g a n i z e d list o f cr i ter ia o f " o b j e c t i v i t y " c o n f o r m s w i t h t h e m o s t b la tan t fo rms 
o f " s u b j e c t i v i t y " tha t charac te r ize t h e h is tor ica l w o r k o f D u b n o w . 

I b e g i n w i t h t h e p o i n t m e n t i o n e d last. F o r e x a m p l e , in t h e en thus ias t i c 
a c c o u n t o f t h e E n g l i s h p r o t e s t m o v e m e n t against t h e R u s s i a n p o g r o m s I miss 
t h e b l u n t r e c o g n i t i o n o f t he geopo l i t i ca l b a c k g r o u n d o f this m o v e m e n t . S p e 
cifically, w h i l e g e n u i n e l y c o n v i n c e d o f t he p u r e l y m o r a l or ig in o f the i r s t ruggle 
o n b e h a l f o f m i n o r i t i e s , t h e Eng l i sh d o n o t e n g a g e in t h e least pol i t ica l a c t i o n 
if it is n o t in t he i r pol i t ica l in te res t t o d o so. T h i s b e i n g so , t h e h i s to r i an , 
w h o s e f u n c t i o n it is t o r e p r e s e n t reali t ies, s h o u l d , I t h i n k , call a t t e n t i o n t o th is 
real i ty w i t h s o m e emphas i s . O f c o u r s e , a po l i t i c ian w h o w i s h e d to m a k e use 
o f t h e fact u n d e r d iscuss ion i n o r d e r t o e x e r t p ressure o n the R u s s i a n g o v e r n 
m e n t d i d n o t at all h a v e t o k n o w a b o u t t h e c o n d i t i o n a l n a t u r e o f this fact; its 
se rv iceable mass iveness was sufficient for h i m , n o m a t t e r w h a t its m o t i v a t i o n . 

As an e x a m p l e f r o m in te rna l pol i t ics , c o n s i d e r t h e fo l lowing . N o o n e 
w i l l d o u b t t h a t it is an e x p e d i e n t pol i t ica l t r ick t o speak o f n e g o t i a t i o n s " b e 
t w e e n t h e d e s c e n d a n t o f t h e H a s m o n e a n s a n d t h e d e s c e n d a n t o f t h e C r u s a d 
e r s " in o r d e r t o f ight against He rz l ' s pol i t ica l efforts d i r e c t e d at t h e G e r m a n 
kaiser . T h i s is p e r h a p s as e x p e d i e n t as, in G e r m a n pol i t ics , d i sc red i t i ng a 
R u s s o p h i l e fo re ign po l i cy b y m a k i n g f r equen t use o f such n a m e s as A p f e l b a u m 
a n d Brauns t e in . H o w e v e r , this is obv ious ly n o t a consc i en t ious his tor ical c h a r 
ac te r i za t ion , a n d p e r h a p s n o t e v e n an en t i r e ly fair pol i t ics . 

D u b n o w is i n d i g n a n t at t h e R u s s i a n g o v e r n m e n t ' s s t ruggle against t h e 
J e w i s h state w i t h i n t h e state, b u t h e hails enthusias t ica l ly t h e s t ruggle o f t h e 
F r e n c h radicals against t h e clerical c o n g r e g a t i o n s as a s t ruggle against " a s tate 
w i t h i n t h e s t a t e — a h o t b e d o f clerical fanat ic ism a n d h a t r e d o f d e m o c r a c y . " 
A c c o r d i n g to t h e s a m e r ea son ing , a g o v e r n m e n t at w a r s h o u l d b e p e r m i t t e d 
t o r o o t o u t t h e J e w i s h state w i t h i n t h e state as a " h o t b e d o f de fea t i sm," at least 
i f o u r a u t h o r is c o r r e c t in t rans la t ing t h e S ix th C o m m a n d m e n t as " D o n o t 
k i l l . " W h a t is t h e p o i n t o f such mean ing l e s s q u o t a t i o n s o f bibl ical passages, 
a n y w a y ? I h a v e of ten w o n d e r e d w h y , in discussions a b o u t t h e essence o f 
J e w i s h pol i t ics , p e o p l e a lways a d d u c e t h e s ame passages f rom t h e p r o p h e t i c 
w r i t i n g s ( t aken o u t o f c o n t e x t ) , w h i c h c o u l d o b v i o u s l y b e c o u n t e r e d b y j u s t 
as m a n y o t h e r passages saying prec ise ly t h e o p p o s i t e . Na tu ra l l y , D u b n o w t o o 
is c o n v i n c e d t h a t t h e J e w i s h spirit c a n b e r e d u c e d t o t h e fo rmula o f a s t ruggle 
o f j u s t i c e [Gerechtigkeit] against force [Gewalt]. In his case, h o w e v e r , this f o r 
m u l a r ece ives an or ig ina l a n d s h r e w d , r a t h e r t h a n m o r a l , i n t e r p r e t a t i o n , i n 
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w h i c h t h e r e p r e s e n t a t i o n o f J e w i s h in te res t s is i d e n t i f i e d w i t h " j u s t i c e " 
["Gerechtigkeit"], a n d t h e s t ruggle against J e w i s h in teres ts is iden t i f i ed w i t h 
" f o r c e " [ "Gewalt"]. I p re fer t o stick w i t h t h e en t i r e ly u n a m b i g u o u s passage i n 
J o s h u a 9:7, w h i c h can b e easily app l ied t o o u r s i tua t ion in the galut.71 B u t w e 
digress. 

W h a t is be fo re us n o w is D u b n o w ' s " sub j ec t i v i t y . " H e charac ter izes t h e 
w a r o f 1 8 7 0 / 7 1 4 as a "senseless b r a w l " ; G e r m a n y be fo re t h e w a r was a " b a r 
racks s t a t e " [Kasernenstaat], w h e r e t h e b l i n d w o r s h i p o f t h e fa ther land a n d t h e 
a r m y suppressed a n d depe r sona l i z ed e v e r y t h i n g " ; t h e r e is a " h o l y r i g h t o f 
m a n ' s f r e e d o m o f m o v e m e n t , " a n d so o n . O n e c o u l d r ega rd s u c h t h i n g s as 
m e r e silliness, t o o trivial t o m a k e a grea t fuss a b o u t , w e r e t h e y n o t so t h o r 
o u g h l y charac ter i s t ic o f t h e en t i r e a t t i t ude o f t h e w o r k . 

T h e idea l o f " o b j e c t i v i t y " is s u p p o s e d t o b e rea l ized b y m e a n s o f t h e 
m e t h o d o f " s o c i o l o g y . " 5 N o w , a c c o r d i n g to D u b n o w , a sociological a p p r o a c h 
is o n e tha t d r a w s equa l ly o n e c o n o m i c , pol i t ica l , a n d cul tura l facts . 6 W e d o 
n o t w i s h t o e n t e r i n t o t h e f u n d a m e n t a l difficulty tha t a t taches t o t h e d e m a n d 
for d r a w i n g equally o n e c o n o m i c , pol i t ical , a n d cu l tu ra l facts. It is readi ly 
c o n c e i v a b l e tha t n o t h i n g is less " o b j e c t i v e , " a n d n o t h i n g fits t h e o b j e c t less, 
t h a n s u c h c o o r d i n a t i o n ; this w o u l d b e t h e case if one g r o u p o f facts w e r e 
u n m i s t a k a b l y predominant in t he ob jec t t o b e deal t w i t h . B e tha t as it m a y , 
" o b j e c t i v i t y " i n t h e sense o f d o i n g j u s t i c e t o t h e facts c o u l d in a n y case h a v e 
b e e n a c h i e v e d b y D u b n o w b y m e a n s o f soc io logy , especial ly b y m e a n s o f 
s o c i o l o g y o f t h e e c o n o m i c var ie ty . After all, t h e r e is in J e w i s h h i s to ry a series 
o f facts t r aceab le t o e c o n o m i c factors. T h u s it can b e easily e x p l a i n e d w h y , 
for e x a m p l e , t h e gui lds w e r e m o r e hos t i le t o t h e J e w s t h a n t h e abso lu te m o n 
a rchy ; this w o u l d i m p l y tha t t h e J e w i s h p r o b l e m is unaf fec ted b y d e m o c r a c y . 
O r it can t hus b e e x p l a i n e d w h y n i n e t e e n t h - a n d t w e n t i e t h - c e n t u r y P o l a n d is 
m o r e hos t i le t o t h e J e w s t h a n t h e P o l a n d o f t h e f o u r t e e n t h c e n t u r y ; f r o m this 
it w o u l d b e poss ible t o lea rn tha t t he J e w i s h p r o b l e m is unaffec ted b y c ivi l iza
tion, a n d so o n . B y c o m p r e h e n d i n g tha t m a n y his tor ical facts are caused b y 
a m o r a l c i r cums tances , s u c h as e c o n o m i c c o m p e t i t i o n , o n e is able t o a v o i d 
c h e a p m o r a l i z i n g , w h i n i n g , a n d sco ld ing . 

If o n e t h inks tha t this is w h a t o n e m a y r i g h d y e x p e c t f rom a soc io log ica l 
inves t iga t ion , t h e n o n e wi l l b e d i s a p p o i n t e d in D u b n o w . D u b n o w b e l o n g s t o 
t hose h is tor ians tha t N i e t z s c h e , w i t h T r e i t s c h k e a n d Sybe l i n m i n d , r e fe r red 
t o as h is tor ians w i t h " h e a v i l y b a n d a g e d h e a d s . " 7 I t d o e s n o t e v e n o c c u r t o 
D u b n o w t o see in a n t i - S e m i t i s m a n y t h i n g b u t ha t r ed , e i the r g round le s s o r 
g r o u n d e d i n t h e l o w e s t u rges . Bru ta l absu rd i ty [brutale Sinnlosigkeit]—the 
Franco-Pruss ian W a r — b r i n g s abou t a h e i g h t e n i n g o f t he will to brutal absurd i ty 
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( G e r m a n mi l i ta r i sm) a n d h e n c e t o a n t i - S e m i t i s m as a special form o f b r u t a l 
absurd i ty . D u b n o w has a p r e d i l e c t i o n for e n t e r i n g i n t o t h e embar ra s s ing (or, 
as t h e y say, " p e r s o n a l " ) m o t i v e s o f t h e leaders o f a n t i - S e m i t i s m . It s h o u l d b e 
o b v i o u s tha t an e x a m i n a t i o n o f this sort c a n n o t u n d e r s t a n d a n t i - S e m i t i s m . 
H o w w o u l d it p r o p o s e t o deal w i t h a m a n as t h o r o u g h l y h o n e s t as L a g a r d e ? 8 

T h e s a m e h o l d s t r u e for D u b n o w ' s j u d g m e n t o f G e r m a n - J e w i s h re la t ions . O f 
cou r se this is n o t t o say tha t t he h i s to r ian m u s t b e l u k e w a r m a b o u t , o r d i s 
p e n s e w i t h , eva lua t ions . P i n s k e r 9 u n d e r s t a n d s a n t i - S e m i t i s m t en t i m e s m o r e 
t h o r o u g h l y t h a n D u b n o w , a n d it is for this v e r y r eason tha t h e expresses his 
h a t r e d m u c h m o r e d e e p l y a n d m u c h m o r e effectively. 

As ide f r o m this f u n d a m e n t a l flaw, D u b n o w ' s w o r k is abso lu te ly i n d i s 
pensab l e as t h e o n l y c o m p r e h e n s i v e p r e s e n t a t i o n o f J e w i s h h i s to ry o f t h e 
r e c e n t past t h a t t rea ts all t h e accessible mate r i a l . H o w e v e r , it is not w h a t it 
c la ims to b e : a " s y n t h e s i s " o f t h e m a t e r i a l . 1 0 It is of ten n o t h i n g m o r e t h a n a 
c o n v e n i e n t c o m p i l a t i o n o f n e w s r e p o r t s a n d edi tor ia l o p i n i o n p ieces . It is 
d e v o i d o f a n y idea tha t w o u l d c o n s t r u e t h e his tor ical facts f rom the i r i n n e r 
l aw; t h e a u t h o r ' s pol i t ica l ideals are s o m e w h a t mindless ly j u x t a p o s e d w i t h t h e 
his tor ical facts. 

T h e r e is, h o w e v e r , o n e v i e w p o i n t tha t justif ies t h e s t ruc tu re o f D u b n o w ' s 
w o r k , a l inear e n u m e r a t i o n o f mos t ly ve ry sad e n c o u n t e r s o f t he J e w i s h p e o p l e . 
T h e de ta i l ed po r t r aya l , insp i red b y s t r o n g feelings, o f t he suffering o f t h e 
R u s s i a n , Po l i sh , a n d R u m a n i a n J e w s has an in t r ins ic va lue : as martyrology. N o 
o n e s h o u l d c o n t e s t its i m p o r t a n c e . T h i s is so because , first, it has t h e vital 
f u n c t i o n o f k e e p i n g alive in us t h e d e e p h a t r e d tha t facilitates o u r ex i s t ence in 
th is w o r l d o f h a t r e d , a n d tha t takes for us t h e p lace o f an a r m y a n d o f fo r 
tresses; a n d b e c a u s e , s e c o n d , it is t h e c o g n i t i v e p r e se rva t i on o f an essential 
form o f t h e life o f o u r p e o p l e , n a m e l y , suffering as such . Fo r this is b y n o 
m e a n s a m e r e l y passive e x p e r i e n c e o f force , b u t r a t h e r it is p r e p a r e d f r o m 
w i t h i n , a lmos t w i l l ed , be fo re this e x p e r i e n c e o f force c o u l d h a v e b e e n m u c h 
o f an issue. T h e c o n c e p t i o n o f t h e p e o p l e s o f t h e w o r l d as n o n e o t h e r t h a n 
t h e c rue l t o r m e n t o r s o f t h e defenseless is as ab su rd f rom a soc io log ica l v i e w 
p o i n t as it is m e a n i n g f u l a n d u n a v o i d a b l e h e r e , w h e r e t he p e o p l e s o f t h e 
w o r l d are c o n s i d e r e d as t h e mere cor re la te o f t h e suffering o f t he J e w i s h p e o p l e , 
t ha t is, as t h o s e w h o cause tha t suffering. I n this c o n t e x t , t he n o t i o n tha t is 
o p p o s i t e t o force [Gewalt] is n o t " r i g h t " ["Recht"], b u t t he experience o f fo rce . 
A n y appea l t o a l e ague o f na t i ons o r t o d e m o c r a c y , a n y asser t ion o f a claim n o t 
t o b e t o r m e n t e d , is h e r e inva l ida ted as embar rass ing . All t ha t r e m a i n s is selicha 
[forgiveness] . It h a r d l y n e e d s saying tha t D u b n o w misses this aspect as we l l . It 
is c o m p l e t e l y s h u t o u t f r o m his v i e w b y his v i g o r o u s faith in n a t i o n a l - c u l t u r a l 
a u t o n o m y . 1 1 
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N O T E S 

Source: "Soz io log i sche Geschichtsschreibung?" Der Jude: Eine Monatsschrift (Berlin) 8, 
n o . 3 (March 1924) : 1 9 0 - 9 2 , reprinted in GS, 2 : 3 3 3 - 3 7 . 

1. N o t e b y the editor o f Der Jude, Ernst S i m o n : "S. M . D u b n o w , Die neueste 
Geschichte des jüdischen Volkes, vol . III, Berl in, 1 9 2 3 . After the m o r e favorable rev i ew by 

Jose f Meis l (issue n o . 1 0 / 1 1 , 1923) w e publish also this harsh critique w i t h o u t any 
in tent ion o f c o n c l u d i n g a discussion that is o f m e t h o d o l o g i c a l importance . Rather , w e 
certainly encourage n e w , alternative statements." Jose f (or: Joseph) Meis l , a regular 
contr ibutor to DerJude w h o s e m o r e favorable r e v i e w is m e n t i o n e d here as an alternative 
to Strauss's "harsh crit ique," w e n t o n to b e c o m e a contr ibutor first to the G e r m a n 
Encyclopaedia Judaica, then to the English EJ (begun under Cec i l R o t h for Keter, Jerusa
l e m ) , and was the director o f the Central Archives for the History o f the Jewish P e o p l e , 
Jerusalem. H e was also the author o f the first part o f the EJ entry o n S i m o n D u b n o w 
(second part: H . H . B e n Sasson). 

2 . S i m o n D u b n o w ( 1 8 6 0 - 1 9 4 1 ) , Russ ian autodidact, Jewish historian, and j o u r 
nalist, w h o s e political v is ion o f Jewish political a u t o n o m y and the h e g e m o n y o f cultural 
centers was at odds w i t h both assimilation and Z ion i sm. His Neueste Geschichte des jüdischen 
Volkes (3 vols . , 1 9 2 0 - 2 3 ) appeared s imultaneously in Russ ian, German, and H e b r e w . 
T h e w e l l - k n o w n t e n - v o l u m e Weltgeschichte des jüdischen Volkes (Berlin: Jüdischer Verlag, 
1 9 2 5 - 2 9 ) reproduces the content of Neueste Geschichte in an edited form in v o l u m e s 8 
(corresponding to vo l . 2 in the modi f i ed edi t ion o f Neueste Geschichte, 1928) and 9 
(w i thout reference t o the previous edit ion, publ ished in 1929) . O n D u b n o w ' s pr in
ciples o f historiography, see Weltgeschichte, l:v—vi, x i i i - x x x i , and again in 9 : 5 - 7 . 

3 . Joshua 9:7: " A n d the m e n o f Israel said unto the Hivi tes , Peradventure y e 
dwe l l a m o n g us; and h o w shall w e make a league w i t h y o u ? " This passage, representing 
an ideal conques t o f the Land o f Canaan based o n d e u t e r o n o m i c law, provides the 
background for the specific story that exemplif ies that the c o n q u e r i n g Israelites are loath 
to transgress the injunct ion against making a covenant w i t h the aliens w h o dwel l a m o n g 
t h e m (i.e. , the original inhabitants o f the land). B y the same t o k e n , Strauss implies , o n e 
must c o n c e d e to the non-Jewish p o w e r s ho ld ing sway over the J e w s in exi le the right to 
refuse to enter in to protect ive arrangements w i t h the J e w s if they feel so c o m p e l l e d . 
W h a t is right for the c o n q u e r i n g Israelites must be right for others as we l l , e v e n if and 
w h e n the J e w s are o n the rece iv ing end. 

4. T h e war o f 1 8 7 0 / 7 1 : the Franco-Prussian War , l eading to the Versailles p r o c 
lamat ion o f the S e c o n d German R e i c h . 

5. Cf. D u b n o w , Weltgeschichte, l :xv: "Es ist n u n e ine Errungenschaft der letzten 
Ze i t , daß m a n endl ich zu e iner umfassenderen, rein wissenschaftl ichen Auffassung der 
j ü d i s c h e n Geschichte , die m a n als die soziologische b e z e i c h n e n kann, vorgeschrit ten ist" 
[ O n l y recendy have w e , at last, progressed to a m o r e comprehens ive , purely scholarly 
c o n c e p t i o n o f J e w i s h history, a c o n c e p t i o n that m a y b e called a socio logical one ) . B u t 
cf. p . xx : "Diese Auffassung weis t unserer Geschichtschre ibung [sic] den W e g aus d e m 
Labyrinth der theo log i s chen u n d metaphysischen T h e o r i e n u n d stellt sie auch e ine feste 
bio-soziologische Grundlage" [This concept ion leads our historiography out o f the labyrinth 
o f theologica l and metaphysical theories and establishes it o n a solidly bio-sociological 
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foundat ion] . In a final n o t e to his introduct ion to Weltgeschichte, D u b n o w remarks that 
the descript ion o f his m e t h o d as sociological had g iven rise to a "scientific controversy ." 
H e n c e , i n order to avoid further "misunderstandings and futile po l emics ," he dist in
guished his m e t h o d from that w h i c h M a x W e b e r had shortly before applied to the study 
o f ancient Judaism (Das antike Judentum, 1923) . D u b n o w , w h o from early o n was inf lu
e n c e d b y C o m t e and Mil l , uses "sociological" or "bio-soc io log ica l" to describe a sphere 
o f historical re levance that is nei ther identical w i t h the nation-state nor w i t h rel igion. 
T h u s h e aims to strengthen his argument for a sound political exis tence o f the J e w s in 
a u t o n o m o u s h e g e m o n i c centers o f political, e c o n o m i c , and cultural life that, in order to 
funct ion properly, is nei ther necessarily in n e e d o f a state nor to be reduced to the 
beliefs, rituals, and the literature o f Judaism as a rel igion. 

6. Cf. D u b n o w , Weltgeschichte, l :xx i . 
7. Friedrich N i e t z s c h e , Jenseits von Gut und Böse, "Achtes Hauptstück: V ö l k e r 

u n d Vaterländer," n o . 2 5 1 , in vol . 5 oiSämtliche Werke: Kritische Studienausgabe ( M ü n c h e n : 
D T B ; Berl in and N e w York: Walter de Gruyter, 1980) , 192 . 

8. See "Paul de Lagarde." 
9. L e o n Pinsker ( 1 8 2 1 - 9 1 ) , Odessa physician and leader o f the Hibbat Z i o n m o v e 

m e n t . As the a n o n y m o u s author o f "Autoemancipation" : Mahnruf an seine Stammesgenossen 
von einem russischen Juden (Berlin, 1882) , Pinsker analyzed the roots o f ant i -Semit i sm and 
w a s o n e o f the first, and mos t w i d e l y read, to advocate the establishment o f a J e w i s h 
national center as the o n l y viable answer to ant i -Semit i sm. 

10 . Cf. D u b n o w , Weltgeschichte, 1 :xiii: " W i e in der Wel tgeschichte der Menschhe i t , 
so m u ß auch in der Wel tgesch ichte des Judentums die synthetische Methode die v o r 
herrschende se in" Just as the synthetic method must dominate the universal history o f 
mankind , so it must dominate the universal history o f the Jews ] . A n d o n p. xxi i : " A u f 
der S u c h e nach e iner umfassenden Synthese der j ü d i s c h e n Geschichte , e iner Synthese , 
der i ch v o m ersten T a g e m e i n e r wissenschaftüchen Forschung an unausgesetzt nachg ing 
. . ." [In the pursuit o f a comprehens ive synthesis o f Jewi sh history, a synthesis I have 
pursued from the first day o f m y scientific research . . . ] . 

11 . For D u b n o w ' s v i e w s o n rel igion—crit ical in his y o u t h , and m o r e appreciative 
later o n as the express ion o f the spirit o f the p e o p l e (along the lines o f R e n a n , T o l s t o y , 
and A h a d H a ' a m ) — s e e EJ, s.v. " D u b n o w , S i m o n , " by H . H . B e n Sasson. 

R e v i e w o f Albert L e v k o w i t z , Contemporary Religious Thinkers 
(1924) 

I n Contemporary Religious Thinkers: On Changes in the Modem Views of Life, 

w h i c h is a de ta i l ed r e v i e w o f t h e l i t e ra tu re , Albert Levkowitz1 w a n t s t o a c 

q u a i n t w i t h c o n t e m p o r a r y p h i l o s o p h y t h o s e J e w i s h readers w h o , b e c a u s e o f 

t he i r o t h e r pursu i t s , h a v e n o t h a d t h e leisure t o learn a b o u t it f rom t h e sources , 

o r f r o m t h e usua l r e p o r t s in t h e daily n e w s p a p e r s . As a result , a ce r ta in c r u d e -

ness i n t h e a r g u m e n t a t i o n a n d a ce r ta in r e p e t i t i o n o f th ings w e l l k n o w n are 
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u n a v o i d a b l e . S t a n d i n g o n the solid g r o u n d o f t h e re l ig ion o f J u d a i s m , t h e 
a u t h o r c a n easily pass j u d g m e n t o n par t i cu la r p h i l o s o p h e r s . H e strives for a 
" se r i ous a n d d e e p a r g u m e n t w i t h t h e spir i tual forces o f t h e w o r l d a r o u n d u s . " 
T h i s a r g u m e n t results in t h e iden t i f ica t ion o f t h e a n c i e n t J e w i s h w o r l d v i e w 
w i t h a synthesis o f B e r g s o n i a n crea t ive e v o l u t i o n w i t h t he ideals o f C o h e n ' s 
e th ics o f h u m a n i t y a n d w i t h t h e h o l y a c c o r d i n g t o O t t o . It is n o t w i t h o u t 
d o g g e d n e s s tha t t h e a u t h o r is able t o e m p h a s i z e t h e ideal o v e r against t h e 
p h i l o s o p h e r s o f life, a n d t o e m p h a s i z e life o v e r against t he idealists. 

As ide f r o m t h e p r e v i o u s l y m e n t i o n e d , u n s t a t e d a i m o f t h e w o r k , t h e r e is 
also a n a i m t h a t is expressly e m p h a s i z e d b y t h e a u t h o r : n a m e l y , t ha t o f t a k i n g 
o n , in g i v e - a n d - t a k e , t h e (!) J e w i s h ro l e in t h e re l ig ious search o f o u r t i m e . 
T o b e sure , a c c o r d i n g t o t h e a u t h o r , this w r e s t l i n g [Ringen]2 for p a r t i c i p a t i o n 
in m o d e r n c u l t u r e de r ives f r o m t h e classical un iversa l i sm o f J u d a i s m . 

N O T E S 

Source: "Bücherschau: A . L e v k o w i t z , Religiöse Denker der Gegenwart," Der Jude: Eine 
Monatsschrift, (Berlin) 8, n o . 7 (July 1924): 4 3 2 . T h e full t ide o f the b o o k under r e v i e w 
is Albert L e v k o w i t z , Religiöse Denker der Gegenwart: Vom Wandel der modernen Lebensan
schauung (Berlin: Ph i lo Verlag, 1923) . 

1. Albert L e v k o w i t z (usually: L e w k o w i t z ) ( 1 8 8 3 - 1 9 5 4 ) , rabbi and scholar, re 
ce ived his theological educat ion from the Jewish Theo log ica l Seminary in Breslau, w h e r e 
h e later also briefly lectured o n the phi losophy o f rel ig ion and o n p e d a g o g y (1914) . H i s 
first phi losophical teacher was H e r m a n n C o h e n , an inf luence he attests to in his contr i 
but ion to the FestschriftJudaica (Berlin: B r u n o Cassirer, 1912) , 1 6 7 - 7 6 . His main w o r k is 
Das Judentum und die geistigen Strömungen des 19. Jahrhunderts ( 1 9 3 5 ) . Cf. EJ, s.v. 
" L e w k o w i t z , Albert ." 

2 . For Ringen, cf. " D e r Konspekt iv i smus" (GS, 2 :367) , w h e r e this term is e v e n 
m o r e strongly ironized. 

On the Argument with European Science (1924) 

N o w a n d i n fu tu re , this j o u r n a l wi l l r e p o r t o n w o r k s o n t h e sc ience o f re l i 
g i o n tha t , for t h e m o s t par t , a re n o t a n i m a t e d b y a n y specifically J e w i s h i n t e r 
est. W h a t r i g h t d o w e h a v e t o d o this? W h a t r igh t d o w e h a v e t o e n d a n g e r 
o u r so fragile J e w i s h c o h e s i o n e v e n fu r the r b y t r o u b l i n g a J e w i s h p u b l i c w i t h 
c o m m e n t s o n w o r k s tha t b e l o n g ent i rely t o t he E u r o p e a n c o n t e x t (even t h o u g h 
s o m e o f t he i r a u t h o r s m a y h a p p e n acc identa l ly t o b e Jewi sh )? F o r it s h o u l d b e 
se l f -ev ident t h a t a J e w i s h r e v i e w e r ' s p r iva te r e l a t ion t o s o m e E u r o p e a n m a t 
t e r d o e s n o t ye t establish any re la t ion b e t w e e n t h e J e w i s h c o n t e x t a n d t h a t 
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v e r y m a t t e r . M o r e o v e r , if s o m e E u r o p e a n fact is o f E u r o p e a n s ignif icance, it 
does n o t y e t f o l l ow tha t it c o n c e r n s us i n a n y w a y as J e w s , unless , o f c o u r s e , 
o n e shares t h e v i e w o f " J ewi sh un ive r sa l i sm" h e l d b y a cer ta in l ibera l i sm. 
W h a t has E u r o p e t o d o w i t h us as J e w s ! 

W h a t has E u r o p e t o d o w i t h us? Q u i t e a lo t , it seems. B u t w h a t th ings 
E u r o p e a n are o f c o n c e r n t o us, w h a t c o n c r e t e E u r o p e a n facts are o f c o n c e r n 
t o us, c a n o n l y b e ascer ta ined o n t h e basis o f a c o n c r e t e e x a m i n a t i o n . O u r 
c e n t e r o f grav i ty lies in t h e J e w i s h c o n t e x t . A n d if as J e w s w e p r e s u m e to b u s y 
ourse lves w i t h s o m e t h i n g n o n - J e w i s h , t h e n t h e p lace tha t this n o n - J e w i s h 
m a t t e r is m e a n t t o o c c u p y in t h e J e w i s h c o n t e x t m u s t b e s h o w n w i t h s o m e 
c o n c e p t u a l p r e c i s i o n [Bestimmtheit]. T h i s can a n d m u s t b e a m a t t e r of concrete 
c o n c e p t u a l analyses [Bestimmungen] a l one , a n d n o t o f b l a t h e r a b o u t J e w i s h 
r h y t h m i c s a n d t h e l ike , b l a t h e r tha t m a k e s it poss ible t o r equ i s i t i on v i r tua l ly 
a n y t h i n g as a l eg i t ima t e J e w i s h possession. 

T h e r e is a E u r o p e a n e n d e a v o r tha t as such has an i m m e d i a t e r e l a t i on t o 
t h e J e w i s h c o n t e x t , a n d this e n d e a v o r is t h e e n t i r e c o m p l e x o f t h e m o d e r n 
sc i ence o f r e l ig ion . F o r w h e n E u r o p e c r i t i c ized itself, tha t is, its Chr i s t i an i t y , 
it e o ipso c r i t i c ized J u d a i s m . T h a t this c r i t i que made an impact on t h e J e w i s h 
c o n t e x t is i l lus t ra ted his tor ical ly b y t he fact t ha t t h e J e w i s h t r ad i t ion , insofar as 
it was n o t able t o r e c o n s t r u c t itself w i t h r e g a r d t o this c r i t ique , s u c c u m b e d t o 
E u r o p e ' s a t t ack . H e r e i n lies t h e decis ive cause o f w h a t is k n o w n as ass imila
t i on , w h i c h t h e r e f o r e is J e w i s h l y l eg i t ima te also f r o m this p e r s p e c t i v e . T o 
pass off s o m e id io t i c " e n t i c e m e n t s " o f E u r o p e , o r " p a g a n " m o t i v e s , as t h e 
essential cause o f t h e de fec t ion f r o m t r ad i t i on is t o b e gui l ty o f d e f a m a t i o n . 
T h e O r t h o d o x side s h o u l d finally s top u s i n g a p o l e m i c tha t was m e a n i n g f u l 
in t h e case o f A l e x a n d r i a a n d R o m e . W h a t h a p p e n e d in t h e n i n e t e e n t h c e n 
t u r y w a s a n y t h i n g b u t apikorsut, " E p i c u r e a n i s m " in t h e literal sense. 

I n a n y case, t h e resul t o f t h e c r i t i que in q u e s t i o n is t h e l imi t a t i on it p u t s 
o n t h e c l a im t o val id i ty o f t r ad i t ion . I n t h e p r e s e n t day, e v e n o n t h e O r t h o 
d o x side, o n e n o l o n g e r a rgues , p r o c e e d i n g f r o m t h e Bib le , against t h e p r o p o 
si t ions o f na tu r a l s c i ence . W e e x p e c t t h a t this c a m p wi l l also c o m e to t e r m s 
w i t h bibl ica l c r i t i c i sm in l ike m a n n e r , t ha t is, l ikewise b y m e a n s o f a J e s u i t -
p r a g m a t i s t i n t e r p r e t a t i o n , o r r a the r b y m e a n s o f a t r anscenden ta l - idea l i s t o n e . 
H o w e v e r , a t r a d i t i o n that , because o f a c r i t i que l a u n c h e d against it, has r e l i n 
q u i s h e d ce r t a in c la ims (claims tha t p r e s u m a b l y arose f r o m it n o t w i t h o u t i n 
n e r necess i ty) , i n d e e d , a t r ad i t ion tha t has r e c o n s t r u c t e d itself so tha t it is n o 
l o n g e r e v e n able t o m a k e those c l a i m s — s u c h a t r ad i t ion , if it is h o n e s t , w i l l 
h a v e t o a d m i t t h a t i t is n o l o n g e r t h e old , u n b r o k e n t rad i t ion . If t h e r e n u n c i a 
t i o n o f t h e c l a im t o scientif ic val idi ty is s u c h a se l f -ev ident ma t t e r , as is t o d a y 
of ten asser ted e v e n f r o m pulp i t s , h o w is it t h a t s u c h signif icant m i n d s as all 
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pos i t ive re l ig ions c o u n t a m o n g the i r o r t h o d o x t heo log i ans d e f e n d e d t he i r 
t r ad i t i on against s c i ence w i t h a lmos t u n p r e c e d e n t e d tenaci ty? O b v i o u s l y t h e 
b l o w s t ruck b y sc ience d id n o t miss. T h a t M o s e s w r o t e t h e T o r a h was r e 
g a r d e d as t r u e n o t j u s t in t h e t rad i t iona l c o n t e x t a n d " i n w a r d l y , " b u t t r u e , 
p u r e a n d s imple ; a n d w h o e v e r t h o u g h t o t h e r w i s e w a s a radical d e n i e r o f t h e 
fai th. T h e r e w a s a time, n o t so l o n g ago , w h e n t h e t w o p o w e r s , t r ad i t i on a n d 
sc i ence , d i d n o t coex i s t peaceful ly o n paral lel p lanes , w i t h n o p o i n t s o f c o n 
tact , b u t e n g a g e d in a l i f e - and -dea th s t ruggle for h e g e m o n y o n the single 
p l a n e o f t h e " t r u t h . " 

R e l i g i o n w a s saved n o t b y its o w n defense , b u t r a t h e r b y t h e se l f -cr i t ique 
o f t h e c r i t i que . K a n t " n e e d e d to d e n y k n o w l e d g e in o r d e r t o m a k e r o o m for 
fa i th . " I n t h e c o n t e x t o f this se l f -cr i t ique, r e l ig ion w a s saved at t h e p r i ce o f an 
idealist , r o m a n t i c r e i n t e r p r e t a t i o n . H o w e v e r , t h e m o r e t h e sc ience o f r e l i 
g i o n ( n o w n o l o n g e r in n e e d of criticizing r e l ig ion) d e v o t e d itself t o t h e c o n 
c re t e ac tua l i ty o f r e l ig ion , t h e c learer it b e c a m e tha t t h e c la im to t r a n s c e n 
d e n c e , w h i c h , i f n o t r e l i nqu i shed , was still e n d a n g e r e d b y r o m a n t i c i s m a n d 
w h i c h is t h e u l t i m a t e r o o t o f t h e specific c l a im to t r u t h o f re l ig ion , is also t h e 
vital p r inc ip l e o f r e l ig ion . A c c o r d i n g l y , w h i l e an idealistically r e i n t e r p r e t e d 
r e l ig ion m a y p e r h a p s b e t h e m o s t a m u s i n g t h i n g i n t h e w o r l d , it can i n a n y 
case n o l o n g e r b e re l ig ion . T h e p h e n o m e n o n o f t h e k n o w l e d g e o f t r a n s c e n 
d e n c e p r e s e n t e d itself in t h e c o n t e x t o f t h e spiri t , w h i c h p r o v i d e d t h e u n d i s 
p u t e d basis for t h e a r g u m e n t a t i o n o f p o s t - K a n t i a n sc ience o f re l ig ion . O n c e 
re l ig ion was c o m p r e h e n d e d scientifically b y m e a n s o f t h e c a t e g o r y o f t h e 
" r e l ig ious a p r i o r i , " it n o l o n g e r s t o o d o p p o s e d as b ru ta l ly factual r e v e l a t i o n 
t o t h e d o m a i n o f sc i ence , o f k n o w l e d g e o p e n to i n s p e c t i o n 1 a n d c o n t r o l , as it 
d id in t h e a r g u m e n t s o f t h e age o f E n l i g h t e n m e n t . In a f u n d a m e n t a l l y differ
e n t in te l lec tua l s i tua t ion , t h e p r o b l e m o f t h e o l o g y h a d to b e p o s e d a n e w , as 
o n e tha t c o u l d b e dea l t w i t h scientifically. 

W h o e v e r w i s h e s t o ge t t o k n o w t h e m o s t i m p o r t a n t stages o f this w a y 
s h o u l d t u r n for a first l o o k (if o n l y that) t o t h e " c o m p e n d i u m o f s o u r c e s " 
en t i t l ed " P h i l o s o p h y o f R e l i g i o n " e d i t e d b y Wobbermin.2 T o b e su re , w h a t 
o n e misses m o s t a m o n g t h e n e w e s t sources are t hose tha t p r e p a r e d a n e w 
t h e o l o g y ; a b o v e all, o n e misses H e r m a n n C o h e n himself. 

It is poss ible for t h e sc ience o f re l ig ion t o l ibera te itself c o m p l e t e l y f r o m 
an E n l i g h t e n m e n t a p p r o a c h o f t h e critique o f r e l ig ion a n d to c o n c e r n itself 
solely w i t h a p u r e u n d e r s t a n d i n g o f t he h is tor ica l ac tual i ty o f r e l i g ion . 3 T h i s 
possibi l i ty b e c o m e s a m a t t e r o f cou r se w h e n t h e d o g m a t i c e l e m e n t s o f r e l i 
g i o n are c o n c e i v e d as s e c o n d a r y as c o m p a r e d w i t h " r e l ig ious e x p e r i e n c e , " 
p e r h a p s o n l y as its " e x p r e s s i o n . " H o w e v e r , i f o n e be l ieves tha t o n e m u s t t ake 
t h e d o g m a t i c ser iously, as it is a n d as it p resen t s itself t o us, t h e n o n e wi l l n o t 
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v i e w t h e a r g u m e n t b e t w e e n sc ience a n d r e l i g i o n — C o h e n calls this d e t e r 
m i n i n g t h e " c o n c e p t o f re l ig ion in t he sys tem o f p h i l o s o p h y " 4 — a s a " v i o l a 
t i o n " o f r e l ig ion . N o t t h e least reason for t h e fruitfulness o f C o h e n ' s t h e o l o g y 
is tha t , w h i l e it " r a t i o n a l i z e s " t he d o g m a s o f t h e J e w i s h t r ad i t ion a n d t hus 
d e v e l o p s t h e m fur ther , it leaves t h e m o n the i r o w n p l ane . 

In his i n t r o d u c t i o n t o the previously m e n t i o n e d " c o m p e n d i u m o f sou rce s , " 
Wobhermin deals w i t h t h e " c o n c e p t , task, a n d m e t h o d o f t he p h i l o s o p h y o f 
r e l i g i o n . " H e r e h e p o l e m i c i z e s against v i e w i n g re l ig ion f r o m t h e v a n t a g e 
p o i n t o f " t h e c o n t e x t o f a p h i l o s o p h i c sys tem tha t has b e e n dev i sed w i t h o u t 
p a y i n g h e e d t o r e l i g i o n . " W h e t h e r a n d w h e r e s o m e t h i n g o f this sor t ac tual ly 
exists is o f n o in t e re s t t o us at this p o i n t . B u t if it is H e r m a n n C o h e n against 
w h o m t h e P r o t e s t a n t t h e o l o g i a n tu rns in t h e passage in q u e s t i o n , t h e n h e 
forgets t ha t t h e e n t i r e c o n t e x t o f C o h e n ' s p h i l o s o p h i c sys tem rests o n r e l i 
g ious p r e s u p p o s i t i o n s . 5 T o b e sure , a re f lec t ion o n m o r e t h a n its t i d e , The 
Concept of Religion in the System of Philosophy,6 a n d i n d e e d , n o t h i n g less t h a n a 
r e a d i n g o f t h e e n t i r e w o r k , w o u l d h a v e s h o w n tha t this is t h e case: sys t em a n d 
sc i ence are dec is ive ly prepared b y re l ig ion . In t h e final analysis, scientif ic c r i 
t i q u e o f r e l ig ion is an immanent c r i t ique . ' It exists a l ready w h e r e t h e t e r m 
" s c i e n c e " c a n n o t y e t b e s p o k e n o f i n t h e Scholas t ic sense. T h e t h e o l o g i a n s 
o n l y c o n t i n u e w h a t t h e p r o p h e t s h a d b e g u n . T h e r e can b e n o d o u b t t h a t 
w i t h s u c h theses C o h e n i n t e r p r e t e d a n d j u d g e d his o w n sys tem c o r r e c t l y — 
a l t h o u g h this is t o speak general ly , for w h e n it c o m e s t o t he detai ls , h e o c c a 
sional ly c la ims t o o m u c h . 

I f w e a re c o m p e l l e d t o de fend ourse lves so expressly against t h e r e p r o a c h 
t h a t t o start f r o m c r i t i q u e 7 — a n d , f r o m o u r pe r spec t ive , t h e p h i l o s o p h i c sys
t e m is n o n e o t h e r t h a n t h e c o n t e x t in w h i c h t h e c r i t ique is r o o t e d — s i g n i f i e s 
a " v i o l a t i o n " o f r e l ig ion , t h e n , o n t he o t h e r h a n d , w e are equal ly c o m p e l l e d 
t o let pass t h e pos i t ive m o m e n t 8 in W o b b e r m i n ' s p h i l o s o p h y o f r e l ig ion , t h a t 
is, t h e t r a n s c e n d e n t a l c o n s t i t u t i o n o f r e l ig ion f rom " re l ig ious e x p e r i e n c e . " 
I n d e e d , as W o b b e r m i n h imse l f has of ten e m p h a s i z e d , this m o m e n t is c o n d i 
t i o n e d b y specifically P ro t e s t an t p r e suppos i t i ons . H e r e , as J e w s , w e m u s t d i s 
qualify ou r se lves . 

In t h e p r e v i o u s l y m e n t i o n e d w o r k , R. Winkler (on p p . 16 t h r o u g h 27) 
p r o v i d e s a ca t a log o f n a m e s a n d subjects (w i th t h e sole flaw o f n o t b e i n g 
a lphabe t i zed ) tha t h e ent i t les " S u r v e y o f W o r k in t h e P h i l o s o p h y o f R e l i g i o n 
f r o m K a n t t o t he P re sen t " a n d that, accord ing to his o w n j u d g m e n t , "e labora tes 

1 T h i s is n o t to say that the entire range o f critique exists historically in Judaism or 
that, i n this sense, critique is permanendy Jewish . 



Zionist Writings (1921-32) 111 

t h e m o s t f u n d a m e n t a l t r ends in t he c o n t e x t o f ideas in t he p h i l o s o p h y o f 
r e l ig ion o f t h e n i n e t e e n t h c e n t u r y . " C o n c e r n i n g W i n k l e r , suffice it t o q u o t e 
his ca tegor ica l j u d g m e n t o n Kie rkegaa rd . " A s a resul t o f his u n m e t h o d i c a l , 
s t rong ly j ou rna l i s t i c m e t h o d a n d o f his pa tho log i ca l i nc l ina t ion t o w a r d e x a g 
g e r a t i o n a n d p a r a d o x , K i e r k e g a a r d was u n a b l e t o exerc ise a decis ive i n f luence 
o n t h e m o v e m e n t o f t h e p h i l o s o p h y o f r e l i g i o n " (p. 23 ) . Also w o r t h r e a d i n g 
is t h e r e fe rence t o t h e his tor ical case o f a " m a r k d o w n " ["Ermässigung"] o n 
H e g e l ' s p a n l o g i s m (p. 2 4 ) , w h i c h o p e n s u p surpr i s ing possibil i t ies for f inancial 
c o n d u c t in t h e o l o g y . 

O n a p r e v i o u s o c c a s i o n , 9 w e d r e w a t t e n t i o n t o t h e s ignif icance, in this 
c o n t e x t o f t he h i s to ry o f t h e o l o g y , o f R u d o l f O t t o ' s inves t iga t ions i n t o " t h e 
h o l y . " " O t t o ope ra t e s w i t h ca tegor ies tha t are useful for t h e r e c o n s t r u c t i o n o f 
t rad i t iona l t h e o l o g y in a s i tua t ion c rea ted b y t h e c r i t ique o f t r ad i t ion . T h i s 
scholar p r imar i ly tries t o d e t e r m i n e t h e m o m e n t s o f t h e re l ig ious object. H i s 
analyses can a l m o s t b e cha rac t e r i zed as a t h e o r y o f a t t r ibu tes . In this c o n n e c 
t i on , it m a k e s g o o d sense t o d ispense w i t h an e x p o s i t i o n o f t h e w a y s a n d 
m e a n s b y w h i c h re l ig ion a n d its ob jec t are " c o n s t i t u t e d " in t h e c o n t e x t o f 
h u m a n ex i s t ence . T h e o l o g y is n e e d e d as an a u t o n o m o u s sc ience , insofar as it 
m a k e s sense t o speak o f G o d ' s b e i n g - i n - H i m s e l f [An-Sich-Sein Gottes], a n d 
insofar as t h e r e is k n o w l e d g e o f this b e i n g - i n - H i m s e l f [An-Sich-Seiendes]. O n 
this basis, it is poss ible t o rega in r e c o g n i t i o n for t h o s e m o m e n t s tha t h a d b e e n 
lost i n t h e c o n c a t e n a t i o n o f E n l i g h t e n m e n t c r i t i que a n d r o m a n t i c r e i n t e r p r e -
t a t ion . P u t in t e r m s o f a fo rmula : t he t r a n s c e n d e n c e o f G o d is d e t e r m i n e d as 
(1) b e y o n d experience [Erlebens-Jenseitigkeit], (2) b e y o n d life [Lebens-Jenseitigkeit], 
a n d (3) b e y o n d ideas [Ideen-Jenseitigkeit].10 

H o w e v e r theo log ica l ly l eg i t imate it m a y b e t o r e n o u n c e an e x p o s i t i o n o f 
t h e h u m a n c o n t e x t s f r o m w h i c h re l ig ion arises, s u c h r e n u n c i a t i o n leads t o 
difficulties o n a m a t t e r o f p r inc ip l e w h e n it c o m e s t o u n d e r s t a n d i n g t h e history 
o f re l ig ion . U n d o u b t e d l y , this also invo lves a J e w i s h in te res t o f t h e grea tes t 
c o n t e m p o r a r y r e l e v a n c e . T h e a r g u m e n t b e t w e e n O r t h o d o x y a n d Libera l i sm, 
a n d e v e n m o r e so t h e a r g u m e n t o f b o t h o f these par t ies w i t h Z i o n i s m , c a n n o t 
d i spense w i t h re l i ance o n t h e Bib le . T i m e a n d again , J e w i s h j o u r n a l i s m o f t h e 
r e c e n t decades has c i rc led a r o u n d , a lbei t m o s t l y i n a d i le t tant ish w a y , t h e 
p r o b l e m o f t h e r e l a t ion b e t w e e n p r o p h e c y a n d m o n a r c h y , a p r o b l e m tha t can 
b e dea l t w i t h o n l y b y B ib le sc ience . N o w , t h e p r i n c i p l e o f t he h i s to ry o f 

" R u d o l f O t t o , Das Heilige. Über das Irrationale in der Idee des Göttlichen und sein 
Verhältnis zum Rationalen, 7 th edit ion, Breslau, 1922 . Idem, Aufsätze, as Numinose betreffend, 
Stuttgart /Gotha, 1 9 2 3 . 
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re l ig ion , p r o p o s e d b y O t t o , is h e r e en t i re ly i n a d e q u a t e . T h i s is n o t t o d i m i n 
ish t h e c o n t r i b u t i o n tha t O t t o m a k e s w h e n e v e r h e p r o v i d e s c o n c r e t e h i s t o r i 
cal analyses. I n this c o n n e c t i o n , special m e n t i o n s h o u l d b e g iven to t h e essay 
" P r o p h e t i c E x p e r i e n c e o f G o d , " 1 " in w h i c h a decis ive step is t a k e n t o w a r d a 
r e n e w e d u n d e r s t a n d i n g o f e scha to logy , w h i c h for a l o n g t i m e h a d b e e n b u r 
i e d b e n e a t h p r e jud i ce s o f C h r i s t o l o g y , E n l i g h t e n m e n t , a n d especial ly r o m a n 
t ic ism. B u t w e h a v e misg iv ings a b o u t t h e w a y in w h i c h m y t h is passed off as 
a p r e l i m i n a r y stage o f re l ig ion . " T h e daimonion b e c o m e s t h e theion. D r e a d 
b e c o m e s d e v o t i o n . D i s j o i n t e d feelings flaring u p in confus ion b e c o m e religio. 
. . . T h e numen b e c o m e s G o d a n d G o d h e a d " (Das Heilige, p . 132) . T h i s d e v e l 
o p m e n t , as O t t o c la ims, is n o t iden t ica l w i t h t h e " r a t i o n a l i z a t i o n " o f t h e 
n u m i n o u s , t ha t is, w i t h t he o t h e r m o m e n t in t h e h i s to ry o f re l ig ion . I n c o n 
trast t o t h e p rocess o f ra t iona l iza t ion , it unfo lds " p u r e l y in t h e sphe re o f t h e 
i r ra t iona l itself." H o w e v e r , it m u s t b e asked w h e t h e r these t w o d e v e l o p m e n t s 
a re as " c o o r d i n a t e d " ["nebengeordnet"] as O t t o t h i n k s , a n d w h e t h e r t h e 
n u m i n o u s actual ly " a t t r a c t s " those i n d e p e n d e n t l y ex i s t ing " r a t i o n a l " ideas 
after t h e fact. In a p o l e m i c against X e n o p h a n e s , O t t o r emarks : " H o w e v e r , i n 
t h e ac tual h i s to ry o f r e l ig ion , th ings h a p p e n e d in an en t i re ly different w a y . 
H e r e t h e d e v e l o p m e n t p r o c e e d e d n o t f r o m t h e k n o w n , t h e familiar, a n d t h e 
c a n n y [das Heimliche],11 b u t r a the r f r o m t h e u n c a n n y [das Unheimliche]" (Das 
Numinose, p . 17) . R e l i g i o n is t h e e x p e r i e n c e o f t h e w h o l l y o t h e r , o f t h e 
" o p p o s i t e t o e v e r y t h i n g h u m a n . " Prec ise ly for this r eason , h o w e v e r , it is v e r y 
d o u b t f u l t ha t t h e his tor ical d e v e l o p m e n t proceeds f r o m the u n c a n n y . W h a t 
O t t o says is, a t t h e v e r y least, mis lead ing . It m a y b e val id for s o m e s t re tches i n 
t h e h i s to ry o f r e l ig ion , say, for t h e d e v e l o p m e n t f r o m A m o s a n d Isaiah t o t h e 
R a m b a m a n d to C o h e n . C o n c e r n i n g t h e s i tua t ion in w h i c h bibl ical p r o p h 
ecy finds itself, it is cha rac t e r i zed b y the fact t ha t p r e - p r o p h e t i c 1 2 " r e l i g i o n " is 
pass ionate ly r e j ec t ed n o t for b e i n g " u n c a n n y " b u t precise ly for b e i n g c a n n y , 
for b e i n g all t o o c a n n y . A n d t h e resul t o f this rejection o f t h e c a n n y is t h e 
" r a t i o n a l i s m " o f t h e p r o p h e t s . O n e can easily m a k e this clear, for e x a m p l e , b y 
q u o t i n g A m o s 9 :7 : " O Sons o f Israel, are y o u n o t t o m e like t he E t h i o p i a n s , 
dec lares Y H W H ? H a v e I n o t b r o u g h t u p Israel f r o m the l and o f M i z r a i m , 
a n d t h e P h i l i s t i n e s f r o m C a p h t o r , a n d t h e A r a m e a n s f r o m K i r ? " T h i s 
s h u d d e r i n g l y harsh t e a r i ng a w a y o f t h e na t iona l G o d f r o m H i s n a t i o n — w h i c h 
is, i n d e e d , s o m e t h i n g l ike a " r a t i o n a l i z a t i o n " — c a n b e v i e w e d as a s tep for 
w a r d [Weiterschritt]n f r o m t h e u n c a n n y to t h e c a n n y o n l y if o n e t h i n k s i n 
t e r m s o f t h e r e c e n t , in fact v e r y c a n n y , p a m p h l e t l i t e ra tu re o n t h e universal is t 

R u d o l f O t t o , "Prophet ische Gotteserfahrung" in: Das Numinose, no . 17. 
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m o n o t h e i s m o f t h e p r o p h e t s . W h a t a p p e a r e d t o the i r c o n t e m p o r a r i e s as t h e 
h e i g h t o f d a n g e r a n d o f t h e u n c a n n y vanishes in con t ras t w i t h t h e level o f t h e 
u n c a n n y m e a n t b y t h e p r o p h e t s . T h e w a y f r o m m y t h t o re l ig ion is a w a y 
f r o m t h e c a n n y t o t h e u n c a n n y . W h a t is t h e m e a n i n g o f t h e s t ruggle o f t h e 
p r o p h e t s against " h u m a n " c u s t o m s (historically c o n c r e t e , these c u s t o m s c o n 
sisted in t h e c o n t e n t s o f p r e - p r o p h e t i c " r e l i g i o n " ) , a n d w h a t is t h e m e a n i n g 
o f the i r (as o n e says) " i r o n i c " use o f p o p u l a r ideas a n d h o p e s , if n o t t h e 
b r a n d i n g o f t h e c a n n y as an a b o m i n a t i o n ? 1 4 A n d " r a t i o n a l i z a t i o n " asserts itself 
n o t o n l y simultaneously w i t h this c u t t i n g onese l f off f r o m the c a n n y [Abstich 
vom Heimlichen], n o t o n l y beside it, b u t as identical w i t h it. T h e i d en t i t y o f these 
t w o m o m e n t s g o v e r n s t h e w o r k o f H e r m a n n C o h e n f r o m t h e b e g i n n i n g , 
e v e n a n d especial ly his Logic of Pure Cognition, w h i c h w a s " d e s i g n e d i r r e s p e c 
t ive o f r e l i g i o n . " 1 5 H e r e t h e t e r m is: "Cutting off from the given" ["Abstich vom 
Gegebenen"].*6 A n d , p r o c e e d i n g f rom this pa r t i cu la r " s y s t e m a t i c " a p p r o a c h , 
C o h e n s u m m a r i z e s t h e pecu l i a r qua l i ty o f t h e p r o p h e t i c d e v e l o p m e n t in t h e 
fo rmu la : s t ruggle against m y t h as tha t w h i c h r e m a i n s w i t h i n t h e " g i v e n , " 
w i t h i n t h e h u m a n , s e e k i n g in it secur i ty against t h e u n c a n n y . 1 7 

O n a first r e a d i n g o f t h e m o s t r e c e n t w o r k s of Ernst Cassirer," o n e m i g h t 
t h i n k o f h i m as a successor o f H e r m a n n C o h e n . 1 8 O n t h e basis o f mate r ia l s 
g a t h e r e d f r o m t h e special sciences a n d o f t h e a t t e n d a n t discussions, Cass i rer 
r eaches t h e c o n c l u s i o n tha t t h e pecu l i a r f o r m o f m y t h i c t h o u g h t consists in a 
c o n c e n t r a t i o n o f g ivens [Gegebenheiten] a r o u n d t h e psychosoma t i c u n i t y [geistig
leibliche Einheit] o f t h e h u m a n be ing . T h i n g s are classified e i t he r in a c c o r d 
w i t h t h e cha rac t e r ass igned t o t h e m b y t h e p r i m i t i v e affect o r in a c c o r d w i t h 
a n ana logy t o t h e par ts o f t h e h u m a n b o d y , a n d so o n . T h u s it is t r u e t h a t 
m y t h fo rms t h e g ivens [Gegebenheiten], b u t " i t s o o n r ecedes again, a l o n g w i t h 
its o w n p r o d u c t , i n t o t h e f o r m o f t h e g iven [Gegebenheit]" (Festschrift für Paul 
Natorp, p . 51) . It is t r u e tha t m y t h , l ike all o t h e r fo rms o f t h e m i n d , crea tes a 
r e a l m o f " m e a n i n g s " ; in this respec t it t o o ideal izes t he w o r l d o f th ings . B u t , 
t o m y t h , " t h e m o m e n t s o f t h i n g and m e a n i n g indiscr iminate ly" flow in to o n e 
a n o t h e r . F o r ins t ance , it regards t h e n a m e s o f th ings as real material p r o p e r t i e s 
o r p o w e r s . N o w , to a certain degree , the m y t h i c c o n c e p t fo rmat ion is the funda
men ta l layer that certainly does n o t vanish in t h e m o r e m a t u r e consc iousness 
o f h u m a n i t y , w h i c h has o v e r c o m e it in p r i n c i p l e . I f o n e asks, h o w e v e r , w h a t 

, v Ernst Cassirer, Die Begriffsform im mythischen Denken [Studien der B i b l i o t h e k 
Warburg , vo l . I ] , Leipzig: T e u b n e r , 1922 . Idem, "Phi losophie der M y t h o l o g i e " in 
Gadamer, H a n s - G e o r g (ed.), Festschrift für Paul Natorp zum Siebzigsten Geburtstage von 
Schülern und Freunden gewidmet, Ber l in /Leipz ig: Wal ter de Gruyter, 1924 . 
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m o t i v e b r ings a b o u t t h e o v e r c o m i n g [Überwindung] o f m y t h , o r r a t h e r its 
" s u b l a t i o n " [Aufhebung], Cassirer answers in a typical ly idealistic m a n n e r tha t 
t h e o v e r c o m i n g is b r o u g h t a b o u t b y v i r t u e o f t h e fact t ha t t he m i n d reads t h e 
w o r l d o f m y t h as its o w n p r o d u c t , tha t t he m i n d r ecogn izes itself in t h e w o r l d 
o f m y t h — a n d t h e r e b y this w o r l d loses its " c o m p u l s o r y " 1 9 cha rac te r for h u 
m a n beings. " T h e sequence o f stages o f t he intellectual forms o f express ion" 
leads from m y t h t o language to art, in w h i c h the m i n d attains its highest freedom. 

N a t u r a l l y , this t h e o r y c a n n o t b e app l i ed t o t h e bibl ical d e v e l o p m e n t . T o 
b e su re , w h e n t h e f o r m a t i o n s o f p r e - p r o p h e t i c " r e l i g i o n " are seen as " t h e 
w o r k o f m a n , " this also m e a n s t h e n e g a t i o n o f t he i r c o m p u l s o r y charac te r . 
H o w e v e r , t h e work o f m a n tha t c o m p e l s h u m a n be ings is n o w r ep l aced n o t 
b y t h e a u t o n o m o u s h u m a n spirit , b u t r a t h e r b y a different, s t ronge r c o m p u l 
s ion , t h e " o n e a n d o n l y " c o m p u l s i o n [der "einzige" Zwang].20 T h e p r o d u c t s o f 
m y t h are r e j ec t ed n o t because t h e y compel h u m a n be ings b u t r a t h e r because , 
i n v i e w o f t he i r h u m a n or ig in , t h e y cannot c o m p e l t h e m . It is charac ter i s t ic o f 
t h e difference ex i s t ing from the beginning b e t w e e n C o h e n a n d the M a r b u r g 
s c h o o l tha t Cohen's p o l e m i c against m y t h — a i m i n g , as it d o e s , n o t at its 
" s u b l a t i o n " ["Aufhebung"] b u t at its e l i m i n a t i o n [Beseitigung]—is g u i d e d p r e 
cisely not b y idealist m o t i v e s . C o h e n t eaches tha t t he ethical m o t i v e , tha t is, 
t h e in teres t in t h e ques t i on " t o w h a t e n d ? " [das Wozu], supersedes (not : sublates) 
t h e myth ica l m o t i v e , tha t is, t he interest in t he ques t i on " w h e n c e ? " [das Woher]. 
W h a t d o e s this m e a n ? In t h e c o n c r e t e c o n t e x t o f h u m a n ex i s t ence , t h e t r a n 
s c e n d e n c e o f t h e O u g h t in re la t ion t o B e i n g d e m a n d s b y its v e r y n a t u r e , as 
C o h e n s ta ted o v e r a n d o v e r again, tha t e th ics b e fu r the r d e v e l o p e d i n t o r e l i 
g i o n . 2 1 In C o h e n , t h e e th ica l m o t i v e o f t r a n s c e n d e n c e con ta ins w i t h i n it, 
from t h e o u t s e t a n d in l a ten t fo rm, t h e p o w e r a n d d e p t h o f t h e re l ig ious 
m o t i v e o f t r a n s c e n d e n c e . In this respec t it is essential tha t , w h e n even tua l l y i n 
his t h e o l o g y h e takes u p t h e p r o p h e t i c p o l e m i c s against t h e w o r s h i p o f i m 
a g e s — a p o l e m i c s , t o say it again, tha t cons t i tu t e s a pass ionate r e j ec t ion r a t h e r 
t h a n a " s u b l a t i o n " — h e does so b y p r o c e e d i n g f r o m the religious n o t i o n o f 
t r a n s c e n d e n c e . H e r e , t h e i n n e r c o n n e c t i o n b e t w e e n C o h e n ' s e n t i r e p h i l o 
soph ica l sys t em a n d J u d a i s m 2 2 is r evea led , a sys t em tha t in eve ry r e spec t fulfills 
i tself in his t h e o l o g y , a n d h e r e a real , sys temat ic u n d e r s t a n d i n g o f t h e rise o f 
p r o p h e c y has b e e n ach ieved . It seems t o m e tha t it is n o acc iden t t ha t Cassirer , 
in his a t t e m p t t o s k e t c h t h e re la t ions b e t w e e n t h e m y t h i c a n d t h e re l ig ious 
f o r m a t i o n o f c o n c e p t s , refers t o V e d i c re l ig ion , t o Parsi ism, t o C a l v i n i s m , a n d 
t o J a n s e n i s m , b u t not t o J u d a i s m . T h i s fact is a s y m p t o m a t i c i n d i c a t i o n tha t 
Cass i rer ' s t h e o r y o f m y t h o l o g y is n o t a c o n g r u e n t e x p a n s i o n o f t he C o h e n i a n 
sys tem b u t its d i sman t l i ng , a fact bare ly h i d d e n b e h i n d the occas iona l a g r e e 
m e n t r e g a r d i n g idea l i sm. 
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N O T E S 

Source: "Re l ig ionsphi losophie : Z u r Auseinandersetzung mi t der europäischen W i s s e n 
schaft," Der Jude: Eine Monatsschrift (Berlin) 8, n o . 10 ( O c t o b e r 1924): 6 1 3 - 1 7 . 

1. einsichtig: Strauss uses the adjective einsichtig in an unusual w a y , as if it m e a n t 
s o m e t h i n g that is o p e n to inspect ion, examinat ion, etc . Usual ly einsichtig denotes the 
attitude o f s o m e o n e s h o w i n g Einsicht (insight, d iscernment) , that is, it refers to a person, 
rather than to a thing, a person w h o is reasonable, sensible, and so forth. I assume that 
Strauss means to speak o f k n o w l e d g e that is based o n observation and thus einsehbar 
rather than einsichtig, and h e n c e I translate the w o r d as " o p e n to inspect ion ." 

2. G e o r g W o b b e r m i n ( 1 8 6 9 - 1 9 4 3 ) , Protestant systematic theologian. Inf luenced 
b y Troe l t sch (history-of-rel ig ion school) and the n e w l y e m e r g i n g schoo l o f the psy
c h o l o g y o f rel igion ( W . James), W o b b e r m i n r e n e w e d Schleiermacher's approach to 
religion. Strauss refers to W o b b e r m i n ' s Religionsphilosophie, Series: Q u e l l e n - H a n d b ü c h e r 
der P h i l o s o p h i c 5. B a n d (Berlin: Pan-Verlag R o l f H e i s e , 1924) . 

3 . Literally: "wi th historically actual rel igion." Cf. similarly t w o paragraphs ear
lier: "the concrete actuality o f rel igion." 

4. Cf. H e r m a n n C o h e n , Der Begriff der Religion im System der Philosophie (Gießen: 
T ö p e l m a n n , 1915) . 

5. Th i s c laim is u n i q u e to Strauss. In comparison, R o s e n z w e i g ' s dep ic t ion o f 
C o h e n ' s m o v e from Marburg to Berl in in 1912 as i m p l y i n g an abandonment o f idealist 
ph i lo sophy in favor o f a return to genu ine religiosity (a dep ic t ion that raised the hackles 
o f the surviving m e m b e r s o f the Marburg schoo l and incensed the w i d o w , Martha 
C o h e n ) does no t assert that the entire systematic ph i losophy o f C o h e n rested o n reli
g ious presupposit ions. (Cf. R o s e n z w e i g , "Einle i tung," inJS, and see the m a n y passages 
i n R o s e n z w e i g ' s letters from the per iod in w h i c h he admits to b e n d i n g the facts in order 
for t h e m to fit in to a hagiographie scheme.) It is e v e n m o r e outrageous w h e n Strauss 
insinuates, as he does here, that W o b b e r m i n should b e mindful o f a v i e w o n C o h e n that 
n o o n e (except for C o h e n himsel f and most ly in n o t - s o - w e l l - p u b l i c i z e d places) had 
ever suggested before. G i v e n this and w h a t fo l lows in the text , Strauss's appreciation o f 
C o h e n seems to be g r o w i n g rather than diminishing. For this reason alone it is false to 
assume that the essay " C o h e n ' s Analysis o f Spinoza's Bib le S c i e n c e " — w r i t t e n and p u b 
l ished before " O n the A r g u m e n t w i t h European Sc i ence"—ind ica ted a g r o w i n g dis
tance from C o h e n . Cf. K e n n e t h Green, Jew and Philosopher (Albany: S U N Y Press, 1993) , 
5 2 . Strauss asserts o n several occasions that " w h e n it c o m e s to details" C o h e n " o c c a 
sionally claims t o o m u c h , " but in the main he is deeply impressed and inspired by 
C o h e n ' s intuit ions. Thi s is particularly so w i t h respect to C o h e n ' s interpretation o f 
M a i m o n i d e s . Cf., for instance, in the letter to Krüger, 7 M a y 1931 (GS, 2 :xxx n. 43) 
and in the letter to S c h o l e m , 2 O c t o b e r 1935 (GS, 2:xxii i n. 25) . 

6. See n o t e above . 
7. Th i s defense o f critique elaborates a v i e w first expressed in " R e s p o n s e " (1923) , 

w h e r e w e find a strong indicat ion that Strauss had turned away from the posi t ion that he 
had endorsed in his dissertation, w h i c h was critical o f "criticism." 

8. " m o m e n t " : T h e German Moment that is used rather frequently in this essay and 
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that occurs frequently in the philosophical literature o f the t ime (especially in the w o r k s 
o f H e r m a n n C o h e n , under w h o s e stylistic inf luence L e o Strauss seems to b e operating) , 
cou ld be translated by "e lement ," a m u c h m o r e c o m m o n w o r d in English. Y e t m o 
m e n t , a perfecdy c o m m o n English w o r d as we l l , preserves the aspect o f m o t i o n that is 
in tended here and that is lacking in the w o r d "e l ement ." I therefore translate Moment as 
consistendy as possible as " m o m e n t . " This seems all the m o r e appropriate because Strauss 
also uses the w o r d Element. 

9. Cf. " T h e H o l y , " supra pp. 7 5 - 7 9 . 
10. T h e triplet o f "beyonds" indicates as a strength o f Otto ' s approach its ability to 

avoid the m o s t c o m m o n reductions o f t ranscendence—namely , the psychologica l re 
d u c t i o n (grounding the object o f rel igion in h u m a n exper ience) , the vitalistic reduct ion 
(grounding the object o f religion in the vital urges o f human physiology), and the idealist 
reduction (grounding the object o f rel igion in the spontaneity o f the h u m a n m i n d ) . 

11 . "the canny": in German, das Heimliche (hidden, secret) should actually b e das 
Heimelige ( the h o m e l y , cozy) . S ince g can in s o m e cases (and in s o m e local dialects such 
as the Hessian) b e p r o n o u n c e d like the soft ch, heimlich and heim(e)lig can sound identical. 
Based o n this, O t t o uses heimlich (meaning heimelig) as the opposite to unheimlich. Strauss 
builds o n this p u n in the fo l l owing argument: T h e prophets reject the simplistic, yet 
natural, n o t i o n o f an unseverable tie b e t w e e n G o d and nat ion (a mytho log ica l , no t 
unheimlich, and e v e n heimelig not ion) ; prophet ic m o n o t h e i s m has a far m o r e u n c a n n y / 
u n h o m e l y idea o f G o d than its pre-prophet ic , mytho log ica l predecessors. 

12. In the original publication, as w e l l as in GS, 2, w e find here "prophet ic" 
instead o f "pre-prophet ic ." W i t h o u t our emendat ion , h o w e v e r , the text makes n o sense. 
M y thanks to K e n G r e e n w h o , after l o n g discussions back and forth, finally resolved this 
prob lem very m u c h to m y satisfaction. 

13 . Weiterschritt: a p u n o n Fortschritt (progress). 
14. "Branding the canny an abominat ion ." In the original: Perhorreszierung des 

Heimlichen. 
15. H e r m a n n C o h e n , System der Philosophie, Erster Teil: Logik der reinen Erkenntnis 

(Berlin: B r u n o Cassirer, 1902) ; 2d ed.: 1914; 3d ed.: 1922 . A fourth ed i t ion has b e e n 
publ ished as vo l . 6 o f H e r m a n n C o h e n , Werke, H e r m a n n - C o h e n - A r c h i v at P h i l o s o p h 
isches Seminar o f Z u r i c h Univers i ty , directed b y H e l m u t H o l z h e y (Hi ldeshe im, Zür ich , 
and N e w York: G e o r g O l m s Verlag, 1977) . 

16. Strauss misquotes C o h e n in a meaningful w a y . Firsdy, the unusual t erm Abstich 
(translated here as "cutting off") is indeed used by C o h e n , namely (as Hartwig W i e d e b a c h 
kindly p o i n t e d ou t to m e ) o n p. 9 3 (fourth edi t ion) , w h e r e it refers to an act o f thought , 
m o r e precisely to o n e o f the " m o m e n t s o f t h o u g h t in the j u d g m e n t o f or ig in" (Moment 
des Denkens im Ursprungsurteil) . W h a t is negated in this act o f thought is, h o w e v e r , n o t 
"the g i v e n " (das Gegebene), as Strauss has it, but a "relative naught" that is no t the 
oppos i te o f o u g h t but mere ly a "springboard" by means o f w h i c h t h o u g h t achieves 
"separation" (Sonderung), w h i c h , a long w i t h "unif ication" (Einigung), constitutes the 
m o m e n t s o f thought . T h e a im o f C o h e n ' s p h e n o m e n o l o g i c a l description o f the acts o f 
thought is to establish w h a t it means to say that objects o f cogn i t i on are const i tuted b y 
t h o u g h t rather than "g iven" to sense exper ience . Strauss is therefore correct w h e n he 
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generalizes as he does . O n e m a y simplify C o h e n ' s in tent ion w i t h o u t falsifying it t o o 
m u c h by saying that the methodo log i ca l reflection o f phi losophical thought à la C o h e n 
proceeds by negat ing (i.e. , an act of Abstich) the givenness o f w h a t seems to be g i v e n to 
sense exper ience . T h e prob lem o f the const i tut ion o f the object in contrast to the as
s u m p t i o n o f s o m e t h i n g g i v e n to sense exper ience (das Gegebene) is, h e n c e , a major 
p r o b l e m that Logik der reinen Erkenntnis, and C o h e n ' s thought in general, tries to solve . 
See , e.g., Logik der reinen Erkenntnis (4th ed.) , 2 7 f , 8 1 f , 9 1 f , 1 9 2 f , 587 . 

17. See , e.g. , H . C o h e n , " D i e Errichtung v o n Lehrstühlen" (1904) , in JS, 2 :118 . 
"Es gibt nur Eine R e l i g i o n , w e l c h e v o n allen Zaubern der M y t h o l o g i e sich grundsätzlich 
frei macht , das ist die R e l i g i o n der Propheten , das ist die R e l i g i o n des J u d e n t u m s " 
[There is on ly O n e rel igion that liberates itself fundamental ly o f all enchantments o f 
m y t h o l o g y , namely , the rel igion o f the prophets , w h i c h is the rel igion o f Judaism]. 
C o h e n ' s preoccupat ion w i t h the prob lem o f myth ic t h o u g h t reaches back to his earliest 
publications. See , for example , "Mytho log i sche Vorste l lungen v o n Got t u n d See le , 
psycho log i sch entwicke l t" ( 1 8 6 8 / 6 9 ) , in Schriften zur Philosophie und Zeitgeschichte, ed . 
A . Görland and E. Cassirer (Berlin: Akademiever lag , 1928) , 1 : 8 8 - 1 4 0 . A n d cf. Michae l 
Zank, The Idea of Atonement in the Philosophy of Hermann Cohen (Providence , R . I . : B r o w n 
Judaic Studies, 2 0 0 0 ) , 3 1 . 

18. O n C o h e n ' s c o n c e p t o f m y t h in comparison w i t h Cassirer's, see the disserta
t ion o f Alfred Jospe , " D i e Untersche idung v o n M y t h o s u n d R e l i g i o n bei H e r m a n n 
C o h e n u n d Ernst Cassirer in ihrer B e d e u t u n g fur die jüdische R e l i g i o n s p h i l o s o p h i e , " 
publ i shed in 1 9 3 2 in O p p e l n b y R e u t h e r und Re ichard . 

19. " 'compulsory' character." In the original: "Zwangs"-Charakter, that is, the char
acter o f that w h i c h is diametrically opposed to the f reedom attained through the course 
o f cultural d e v e l o p m e n t . T h e w o r d Zwang is the c o m m o n German translation for the 
Greek àvàvyKT\. 

2 0 . Since Strauss expl ic idy reads Cassirer against the backdrop o f C o h e n , the use o f 
the w o r d einzig refers back to C o h e n ' s emphasis o n God's "uniqueness" (die Einzigkeit 
Gottes). See C o h e n , Religion der Vernunft, chap. 1. 

2 1 . W h a t Strauss claims here as having been stated b y C o h e n "over and over again," 
namely , "that ethics b e further d e v e l o p e d into rel igion," stands in curious oppos i t ion to 
w h a t is usually asserted to have b e e n C o h e n ' s program: the resolution o f rel igion in to 
ethics. 

2 2 . Cf. C o h e n ' s d ic tum, "im Z u s a m m e n h a n g m e i n e r wissenschaftlichen Eins ichten 
steht m e i n J u d e n t u m , " in a letter, dated 11 D e c e m b e r 1904 , and publ ished as " A n t w o r t 
auf e in Glückwunschschre iben der Frankfurtloge," Bericht der Großloge für Deutschland 
U.O.B.B, no . 2 (February 1905) , reprinted in the notes to Franz R o s e n z w e i g ' s i n t r o 
d u c t i o n to JS. In context : " Y o u are quite right w h e n y o u point out that it was the duty 
o f truthfulness that d e m a n d e d the recogni t ion o f Judaism in m y systematic ethics. M y 
enthusiasm for Judaism is rooted in the c o n v i c t i o n that our idea o f G o d is o f ethical 
value; in the context of my scientific insights stands my fudaism. For this reason I consider 
myse l f fortunate to have b e e n able to demonstrate its significance in the contex t o f a 
phi losophical system before publ ishing m o r e extens ive w o r k s o n the idea o f Judaism" 
{JS, 1:333, emphasis added). 
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C o m m e n t o n W e i n b e r g ' s Critique (1925) 

W h a t I p r e s e n t e d at c a m p 1 was t h e v e r y p r e l i m i n a r y resul t o f m y l o n g - s t a n d 
i n g p r e o c c u p a t i o n w i t h t h e p r o b l e m o f Z i o n i s m . S ince I n e v e r h a d t h e o p 
p o r t u n i t y , e i t h e r ins ide o r ou t s ide t h e Kar t e l l , 2 for a real d e b a t e w i t h t h e 
Z i o n i s t p u b l i c , t h e r e was n o reason t o an t i c ipa te that I w o u l d i m m e d i a t e l y 
m a k e c o n t a c t w i t h m y Bundesbrüder3 a s sembled at F o r c h t e n b e r g . 4 I w o u l d 
l ike t o e m p h a s i z e tha t this was d u e n o t t o t h e os tens ibly " p h i l o s o p h i c a l " 
c h a r a c t e r o f m y ideas , b u t m e r e l y t o t h e fact t ha t I m a d e the effort t o see 
th ings as t h e y are , u n p r e j u d i c e d b y vu lga r Z i o n i s t " i d e o l o g i e s , " w h i c h are 
d i s t i ngu i shed b y a t hough t l e s s app l i ca t ion o f E u r o p e a n ca tegor ies t o J e w i s h , 
t h a t is, n o n - E u r o p e a n , ma t t e r s (and, c o n c o m i t a n t l y , b y a b l a t h e r i n g p o m p o s 
i ty) . W h a t s e e m e d "abs t r ac t " was in t r u t h t h e r i go rous f o r m u l a t i o n o f o u r 
real i n n e r state o f affairs. 

I n o r d e r t o m a k e m y i n t e n t i o n as clear as possible I shall p r o c e e d f r o m its 
p rac t i ca l -po l i t i ca l effect. I be l i eve tha t t h e g r o u p i n g o f G e r m a n J e w r y i n t o 
par t ies n o l o n g e r c o r r e s p o n d s t o t h e spir i tual s i tua t ion o f o u r g e n e r a t i o n . T h e 
al l iance o f Z i o n i s m a n d O r t h o d o x y wi l l h a v e t o b e r ep laced b y t h e al l iance o f 
Z i o n i s m a n d l ibera l i sm. T o d a y , t he e n e m y is o n t h e R i g h t ! 5 T h e m o r e w e 
are c o n c e r n e d w i t h d o i n g concre te "cu l tu ra l " w o r k ["Kultur"-Arbeit] t he clearer 
it w i l l b e c o m e tha t t h e Z i o n i s m tha t I w o u l d l ike t o charac te r ize as p r imar i l y 
po l i t i ca l Z i o n i s m is l iberal , t ha t is, it rejects t h e abso lu te submis s ion t o t h e 
L a w a n d ins tead m a k e s ind iv idua l a c c e p t a n c e o f t rad i t iona l c o n t e n t s d e p e n 
d e n t o n o n e ' s o w n de l ibe ra t ion . T h i s , h o w e v e r , is w h a t ma t t e r s at t h e p r e s e n t 
m o m e n t . It s h o u l d n o t b e said tha t I a m abso lu t i z ing w h a t is m e r e l y re la t ive 
t o a " c u l t u r a l " v i e w : it is sufficient t o m e n t i o n the n a m e o f " M i z r a h i " 6 i n 
o r d e r t o m a k e c lear e v e n t o t h e m o s t i g n o r a n t w h a t e m i n e n t l y prac t ica l m a t 
ters o f f inancial pol i t ics d e p e n d d i r e c d y o n this " c u l t u r a l " dec i s ion . 

I a m p leased to b e able t o state tha t this c o n c e p t i o n is in n o w a y m e r e l y 
m y p r iva t e meshugas [craziness]. I k n o w tha t it is shared b y pol i t ica l leaders , 
for e x a m p l e , b y B l u m e n f e l d 7 a n d L a n d s b e r g . 8 A b o v e all, h o w e v e r , it w a s m y 
e x p e r i e n c e i n r e c r u i t m e n t [Keilerfahrung],9 m o s t r ecen t ly again in C o l o g n e , 
t h a t s h o w e d m e tha t it is n o t difficult t o establish c o n t a c t e v e n w i t h e x 
t r e m e l y l iberal J e w s , j u s t so l o n g as w e start h o n e s t l y f r o m t h e real s i tua t ion o f 
G e r m a n J e w r y a n d n o t f rom s o m e o t h e r , " abs t r ac t , " false n a t i o n a l i s m s . 1 0 

A t c a m p , I b e g a n w i t h t h e f o r m u l a t i o n o f t h e q u e s t i o n as s k e t c h e d in t h e 
n e o - O r t h o d o x y o f E r n s t S i m o n . 1 1 In o u r c o n t e x t , it is o f n o c o n c e r n t o us 
w h e t h e r o n e takes t h e ind iv idua l r ep resen ta t ives o f this n e o - O r t h o d o x y e s 
pecia l ly ser iously . I t h o r o u g h l y u n d e r s t a n d t h e skep t ic i sm o f m o s t o f o u r 
Bundesbrüder a n d a m t o d a y i n c l i n e d t o share it. W h a t ma t t e r s is t h e d e m a n d 
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for an a c c e p t a n c e o f t r ad i t ion , a d e m a n d tha t is jus t i f ied b y the w e l l - k n o w n 
i d e o l o g y o f " r e t u r n . " A n express ion used in this c o n t e x t is " J ewi sh l eg i t i 
m a c y . " I raise this express ion because it forces o n e t o take ser iously t h e d e 
ba t e w i t h t r ad i t ion , a n d because it m a k e s imposs ib le o n e ' s c o n t i n u i n g w i t h 
t h e c o m f o r t a b l e j o g t ro t . 

N o w , in all m e m b e r s o f t h e K.J .V. t h e r e is a ce r t a in " I k n o w n o t w h a t " 
tha t objec ts t o this d e m a n d . A n d this " I k n o w n o t w h a t " varies a c c o r d i n g to 
t h e b e i n g a n d essence o f each ind iv idua l ; seen f r o m t h e s t a n d p o i n t o f t h e 
Kar te l l , it is a " p r i v a t e m a t t e r " ! I a t t e m p t e d to d e t e r m i n e w h e t h e r this a v o w e d 
d is tance f r o m t r ad i t ion , w h i c h is alive in all o f us, d o e s n o t possess a ce r t a in 
ob jec t iv i ty w i t h i n t h e Karte l l . I t he re fo re asked myself, w h a t is ac tual ly t h e 
m i n i m u m tha t w e p r e s u p p o s e in each Bundesbruder? I s a i d — a n d this is n o t 
c o n t e s t e d b y a n y o n e — [ t h a t this m i n i m u m consists in] pol i t ical Z i o n i s m . N o w 
I ra ised t h e q u e s t i o n w h e t h e r this " i n d i s p e n s a b l e " m i n i m u m d o e s n o t a l ready 
just i fy t h e d i s tance t o w a r d t rad i t ion . T h i s q u e s t i o n h a d t o b e a n s w e r e d i n t h e 
aff i rmative, s ince t r ad i t ion , a c c o r d i n g t o its m e a n i n g , exc ludes pol i t ics , t ha t 
is, " p o l i t i c s " u n d e r s t o o d as a wi l l sus ta ined b y t h e consc iousness o f r e s p o n s i 
bi l i ty for t h e ex i s t ence a n d d ign i ty o f a p e o p l e , w h e r e b y such ex i s t ence is 
s een as d e p e n d i n g o n p u r e l y " n a t u r a l " c o n d i t i o n s , w h e t h e r h u m a n o r e x t r a -
h u m a n . F o r t h e sake o f b rev i ty , I shall n o t discuss t h e p roofs tha t I a d d u c e d in 
s u p p o r t o f m y a r g u m e n t f r o m t rad i t iona l w r i t i n g s as w e l l as f r o m c o n t e m p o 
ra ry O r t h o d o x l i t e ra tu re . 

H e n c e , pol i t ics as o p p o s e d to t r ad i t ion . T o b e sure , t h e q u e s t i o n arises 
w h e t h e r this o p p o s i t i o n does n o t a d m i t o f b e i n g o v e r c o m e f r o m w i t h i n . 
F r o m this pe r spec t i ve , I e x a m i n e d the o n l y t w o a t t emp t s that h a v e b e e n 
m a d e in this d i r e c t i o n , n a m e l y , first t he a t t e m p t t o r e a c h tha t synthesis o f 
pol i t ics a n d re l ig ion b y w a y o f t he "po l i t i c a l " e l e m e n t s in t he bibl ical w o r l d 
(Judges a n d K i n g s in W e l l h a u s e n ' s c o n c e p t i o n ) , 1 2 a n d second t he a t t e m p t o f 
cultural Zionism t o b r i d g e t he o p p o s i t i o n b y r e d u c i n g re l ig ion t o al truist ic 
e thics (Ahad H a ' a m ) , 1 3 o r t o t he socialism of a " c o m m u n i t y " (early B u b e r ) 1 4 — 
in shor t , t o a m e r e l y i n t e r h u m a n p h e n o m e n o n , a n d b y p e r v e r t i n g i n t o a 
pol i t ics o f t h e " sp i r i t " t h e rea lpol i t ik dev i sed b y H e r z l . 1 5 1 be l ieve tha t I h a v e 
d e m o n s t r a t e d tha t these a t t e m p t s d o not a c c o m p l i s h w h a t w e n e e d . I c losed 
m y p r e s e n t a t i o n w i t h t h e s t a t e m e n t tha t I k n e w o f n o w a y l e a d i n g o u t o f this 
crisis; at t h e s a m e t i m e , I o b j e c t e d o n p r inc ip l e t o a n y a t t e m p t t o d e p r i v e th is 
crisis o f its ser iousness t h r o u g h c h e a p s impli f icat ions o r t h r o u g h e v e n c h e a p e r 
h o p e s (in t he style of: " I n Pales t ine this synthesis is sure t o c o m e a b o u t o r 
gan ica l ly" ) . 

M y cri t ic asserts t ha t I said: " T h e dua l i sm [of na t iona l i sm a n d re l ig ion] 
consists in the fol lowing: nat ional ism is political, w h i l e rel igion is a p o l i t i c a l . " 1 6 
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W h a t I c o n t r a s t e d w a s n o t re l ig ion a n d na t iona l i sm, b u t re l ig ion a n d pol i t i ca l 
Z i o n i s m . T h i s is q u i t e s imply a real a n t a g o n i s m , r a t h e r t h a n a " log ica l a n t a g o 
n i s m " o r e v e n less so—unless w e are bobbysoxers [Backfische]—an " e m o t i o n a l " 
a n t a g o n i s m . T o speak in the t e rmino logy o f W e i n b e r g , I m u s t l eave it t o s o m e 
p h i l o s o p h e r s t o d e t e r m i n e h o w this real i ty relates t o log ic , o r t o e m o t i o n . 

It w o u l d n o t o c c u r t o m e to d e n y tha t "handicraf ts , oi l p a i n t i n g , a n d 
b e e k e e p i n g are also apo l i t i ca l " a n d y e t are n o t in o p p o s i t i o n t o pol i t ics , j u s t as 
l i t t le as it w o u l d o c c u r t o m e to d e n y tha t t h e r e are b lack, c r o o k e d d o g s 
( d a c h s h u n d s ) , 1 7 j u s t because " c r o o k e d " is n o t a co lo r , a n d especially n o t b lack . 
M a y I, t o o , d r a w o n " l o g i c " : o n e learns f r o m this discipl ine tha t t h e r e are 
several k i n d s o f n e g a t i o n . " A p o l i t i c a l " m a y m e a n : ly ing o n a different p l a n e 
t h a n pol i t ics , a n d it m a y also m e a n : e x c l u d i n g pol i t ics . O f c o u r s e I o n l y h a d 
t h e s e c o n d m e a n i n g in m i n d w h e n s p e a k i n g o f t h e apol i t ical c h a r a c t e r o f t h e 
J e w i s h t r ad i t i on . 

I d o n o t k n o w h o w W e i n b e r g c o m e s t o i m p u t e t o m e a dec i s i on i n favor 
o f O r t h o d o x y , a n d to i m p u t e it t o m e , ou t r ageous ly , as a dec i s ion " f r o m 
h o n e s t e n t h u s i a s m . " 1 8 1 trust tha t the Bundesbrüder w h o h e a r d m y F o r c h t e n b e r g 
p r e s e n t a t i o n wi l l ag ree w i t h m e w h e n I c o n c l u d e tha t t h e r e w a s n o t race o f 
" e n t h u s i a s m " t o b e f o u n d in it. As c o n c e r n s m y "dec i s i on for O r t h o d o x y , " 1 9 

this an t i c r i t i que wi l l n o t leave a n y r e m a i n i n g d o u b t a n d t hus m a y serve as a n 
e x a m p l e [of m y t r u e p o s i t i o n ] . 2 0 H o w e v e r , if w h a t I a m b e i n g r e p r o a c h e d for 
is m y u n d e r s t a n d i n g tha t t h e r e are th ings in t h e J e w i s h t r ad i t i on tha t are 
essential a n d o b l i g a t o r y for us, t h e n I a m b e i n g r e p r o a c h e d for n o t b e i n g a 
per fec t h o r s e . 

I n o w t u r n t o W e i n b e r g ' s pos i t ive pos i t i ons . It wi l l n o t surpr ise h i m if I 
a c c e p t his c o n c l u s i o n — o r r a the r if I a c k n o w l e d g e it as m y o w n ( w i t h t h e 
necessary gra in o f salt, o f c o u r s e ) — t h a t i t is imposs ib le for us t o a c c e p t t h e 
L a w . H o w e v e r , I c a n n o t m a k e m y o w n his jus t i f ica t ion . T h i s is so for t h e 
s imple r ea son tha t W e i n b e r g has at his disposal a w o r l d v i e w [Weltanschauung]. 
T h i s w o r l d v i e w has b e e n p i c k e d u p f r o m t h e alleys o f E u r o p e , or , at best , 
f r o m its b r o c h u r e s , a n d I d o n o t u n d e r s t a n d h o w it is s u p p o s e d to b e jus t i f i ed 
as o b l i g a t o r y for Z ion i s t s . W h e n w e Z ion i s t s speak e x ca thed ra , t ha t is, as 
Z ion i s t s , w e m a y o n l y rely o n th ings tha t are jus t i f ied b y t h e s i t ua t ion o f 
J e w r y , in o u r case b y t h e s i tua t ion o f G e r m a n J e w r y . W h a t is jus t i f ied b y this 
s i tua t ion is t h e wi l l t o t h e J e w i s h state, t o J e w i s h ex te rna l pol i t ics . C o r r e c t l y 
u n d e r s t o o d , t ha t is, u n d e r s t o o d in t h e Z i o n i s t sense, " f r e e d o m " a n d " i n d i 
v i d u a l i s m " are " p r i v a t e m a t t e r s . " W h a t is n o t p r iva te , h o w e v e r , b u t o f a n 
ob jec t ive Z i o n i s t cha rac te r , is t he fact t ha t t h e J e w i s h t r ad i t ion w a s devas t a t ed 
in t h e n i n e t e e n t h c e n t u r y b y so-ca l l ed ass imila t ion, w h i c h , a c c o r d i n g t o its 
l eg i t ima t e sense , is n o t h i n g b u t a c r i t i que o f t r ad i t i on . In this sense , t h e r e f o r e , 
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w e are "ass imi la ted , " " l ibe ra l s , " o r w h a t e v e r o t h e r express ion o n e prefers . 

A n d if t h e r e is s o m e t h i n g l ike " i n d i v i d u a l i s m " in this, t h e n , for G o d ' s sake , 

w e are e v e n " ind iv idua l i s t s . " B u t n o t b e c a u s e i nd iv idua l i sm a n d f r e e d o m are 

so beaut i fu l , o h so beaut i fu l . 

U n d o u b t e d l y , w e all e n d o r s e W e i n b e r g ' s c r i t i que o f M i z r a h i . W h a t I see 

as t h e greates t d a n g e r , h o w e v e r , is its " o r g a n i c " i n t e r p r e t a t i o n o f O r t h o d o x y . 

T h i s n e o - O r t h o d o x y is a sof ten ing o f t he t r ad i t iona l c o n t e x t , w h o s e g r e a t 

ness consists in its " r i g i d i t y . " 

Finally, I d id n o t say that "na t iona l i sm" is unab le t o fulfill a m a n , 2 1 b u t that 

t he poli t ical wil l is unab le t o d o so. Th i s is, I bel ieve, s o m e w h a t m o r e precise. 

N O T E S 

Source: " B e m e r k u n g zu der W e i n b e r g s c h e n Kritik," Der jüdische Student 2 2 (1925): 1 5 -
18 . In the head ing o f the essay, L e o Strauss is identif ied as a m e m b e r o f the Frankfurt 
chapter o f Saronia, w h i c h , in the early 1920s , inc luded the famous Frankfurt rabbi 
N e h e m i a N o b e l as an Alter Herr h.c. Leo Löwentha l and Erich F r o m m — m e m b e r s o f 
the "Frankfurt" group against w h o s e "prinzipielles W o r t zur Erziehungsfrage" Strauss 
argues in his " R e s p o n s e to Frankfurt's ' W o r d o f Pr inc ip l e '"—were also m e m b e r s o f this 
group. Cf. also anecdotal observations by G e r s h o m S c h o l e m in Von Berlin nach Jerusalem 
(Frankfurt: Suhrkamp, 1977) , 1 9 3 - 9 8 . 

In this essay, L e o Strauss responds to Hans Weinberg ' s "Zioni smus u n d R e l i g i o n , " 
w h i c h was publ ished o n pages 8 - 1 5 o f the same issue o f Der jüdische Student (vol. 2 2 , 
1925) . H e r e W e i n b e r g , a m e m b e r o f the R u d e r V e r e i n jüdischer Studenten i n Berl in, 
criticized a lecture g i v e n b y Strauss at the 1 9 2 4 retreat o f the K.J.V. Strauss's lecture had 
b e e n sol icited b y the board o f the K.J.V., and the same board, w h i c h also edited Der 
jüdische Student, in troduced Weinberg's response to Strauss as a polemical ("stark subjektiv 
gefärbt") statement o n the relation b e t w e e n Z i o n i s m and rel igion, w h i c h they called 
" o n e o f the m o s t burning problems o f Z i o n i s m , " and invi ted others to contr ibute to 
this debate. 

T h e K.J.V. retreat had taken place 2 9 J u l y - 1 A u g u s t 1 9 2 4 in the vi l lage o f 
Forchtenberg (near Hei lbronn in W ü r t t e m b e r g - H o h e n l o h e ) . T h e main points o f Strauss's 
lecture are briefly summarized in "Das C a m p v o n Forchtenberg ," Der jüdische Student 
2 1 , nos . 8 / 9 ( O c t o b e r - N o v e m b e r 1924): 197f. 

T w o further lectures o f Strauss at Zionist retreats are k n o w n , namely, " R e l i g i ö s e 
Lage der G e g e n w a r t " (1930) , first published in GS, 2 : 3 7 7 - 9 1 , a "lecture, to b e held o n 
D e c . 2 1 , 1 9 3 0 at the federal camp o f Kadimah in Brieselang, near Berl in" and " D i e 
geist ige Lage der Gegenwart ," a t w e l v e - p a g e lecture manuscript dated 6 February 1 9 3 2 , 
first publ ished in GS, 2 : 4 4 1 - 6 4 . 

1. H e r e and b e l o w , Strauss uses the w o r d Kamp, the Germanized spell ing o f an 
Ang l i c i sm then fashionable. 

2 . That is, the Kartell jüdischer V e r b i n d u n g e n (K.J.V.), an association o f t w o 
major confederat ions o f Zionis t students' fraternities (see n o t e above) . 
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3 . Bundesbrüder: T h e literal translation, "confederates," conveys distracting s e c 
ondary mean ings in Engl ish that are far from the neutral and technical G e r m a n term. 
Translating the w o r d as "comrades" w o u l d c o n v e y similarly un in tended connota t ions 
and m a y i n v o k e confus ion w i t h one o f the early Jewi sh Wanderbünde by the n a m e o f 
Kameraden. S ince the term is part o f the jargon o f student fraternities that is ev ident 
n o w h e r e else in Strauss's writings, I leave this term untranslated. Thi s a l lows s o m e o f 
the unusually insiderish flavor o f the essay to b e preserved in translation. 

4. Cf. "Das C a m p in Forchtenberg," 196—200, a detailed report o n the retreat 
held 2 9 J u l y - 1 Augus t 1924 , at Forchtenberg, w h e r e L e o Strauss had b e e n inv i ted by 
the board o f directors (Präsidium) o f the K.J.V. to present a lecture entit led " T h e P r o b 
l e m o f Jewi sh Cul ture in the C o n t e x t o f O u r Program o f Educat ion" ("Das jüd i sche 
Kul turproblem in u n s e r e m Erziehungsprogramm"). 

5. Cf. "Ecclesia militans" (1925) . 
6. Literally "Easterner," name o f the religious Zionis t m o v e m e n t , der ived from 

the term MerkaZ RuHanI (spiritual center). F o u n d e d in Vilna in 1 9 0 2 , its m o t t o was 
" T h e Land o f Israel for the P e o p l e o f Israel according to the Torah o f Israel." Mizrahi 
a imed t o keep polit ical Z i o n i s m l imited to w o r k i n g toward the attainment o f the pol i t i 
cal goal o f s tatehood, o p p o s i n g the g r o w i n g popularity of Kulturarbeit, that is, the agenda 
o f cultural Z i o n i s m . After the First W o r l d War , its center was at first in Frankfurt am 
M a i n . It was during its "Frankfurt per iod" that Mizrahi began to deve lop its educat ional 
ne twork . Subsequent ly it established n u m e r o u s schools and institutions o f teacher train
i n g in Palest ine and abroad, as we l l as a university (Bar Ilan in R a m a t Gan). After the 
f o u n d i n g o f the State o f Israel, Mizrahi uni ted w i t h the H a - P o ' e l ha-Mizrahi and estab
l ished the Nat iona l R e l i g i o u s Party (Mafdal). 

7. Kurt B l u m e n f e l d (1884—1963), president o f the German Zionis t Federation 
from 1 9 2 4 t o 1 9 3 3 , later m e m b e r o f the directorate o f Keren H a y e s o d in Palestine. 
B l u m e n f e l d , born to an assimilated family in East Prussia, j o i n e d the Zionis t m o v e m e n t 
as a law student at the universities o f Berl in, Freiburg, and Königsberg, and b e c a m e an 
influential y o u n g e r m e m b e r o f the Zionist i sche V e r e i n i g u n g fur Deutsch land ( Z V f D ) , 
w h i c h , b e t w e e n 1 9 0 5 and 1920 , had its center in Berl in. Jehuda R e i n h a r z credits 
B l u m e n f e l d w i t h a decis ive "radicalization" o f G e r m a n Zion i sm: "Insofar as historical 
change can b e attributed to a single personality, o n e can say that B lumenfe ld altered the 
ideologica l course o f the German Zionist organization b e t w e e n 1 9 1 0 and 1 9 1 4 " (Father
land or Promised Land: The Dilemma of the German Jew, 1893—1914 [Ann Arbor: U n i v e r 
sity o f M i c h i g a n Press, 1 9 7 5 ] , 152) . T h e shift in ideologica l orientation accompl i shed 
b y B l u m e n f e l d consisted in a change from a "polit ical-philanthropic" to a "practical" 
orientat ion for Z i o n i s m , invo lv ing se tdement , immedia te action, and other values re 
flecting the concerns o f the Zionist y o u t h m o v e m e n t . Cf. Fatherland or Promised Land, 
1 5 4 - 5 8 . Cf. also Avraham Barkai, " D i e Organisat ion der jüdischen Gemeinschaf t ," in 
Deutsch-jüdische Geschichte in der Neuzeit, vo l . 4: Aufbruch und Zerstörung, 1918—1945 
( M ü n c h e n : B e c k , 1 9 9 7 ) , 9 1 - 9 5 ("Die Z ion i s t en") , Engl ish translation b y W i l l i a m 
T e m p l e r o n pages 9 0 - 9 5 o f Renewal and Destruction, 1918-1945, ed. A . Barkai and Paul 
M e n d e s - F l o h r , vo l . 4 o f German Jewish History in Modern Times, ed. Michae l M e y e r and 
Michae l B r e n n e r ( N e w York: C o l u m b i a Univers i ty Press, 1996) . 

8. Like B l u m e n f e l d , Alfred Landsberg was a representative o f the y o u n g e r g e n -
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eration o f G e r m a n Zionis t leaders, similarly hail ing from an assimilated background. H e 
preceded B l u m e n f e l d as the chairman o f the Zionist i sche V e r e i n i g u n g für Deutsch land 
from 1923 to 1 9 2 4 . Cf. Re inharz , Fatherland or Promised Land, 103 . 

9. Keilerfahrung: a term from the vocabulary o f student fraternities, m e a n i n g re 
cruitment . 

10. Strauss's reference to his Keilerfahrung in C o l o g n e s h o w s that he was active in 
the o n g o i n g effort o f recruiting n e w m e m b e r s (Keilfiixe or Keilfüchse) to the Zionis t 
students' organization. T h e results o f the recruiting efforts w e r e periodically publ ished 
in Der jüdische Student. See , for instance, "Keilbericht für das Sommersemes ter 1 9 2 1 , " 
Der jüdische Student 18 , n o . 5 ( S e p t e m b e r - O c t o b e r 1921): 2 2 8 - 3 1 . T h e author o f this 
report, Arthur Stein, insists that "die Frage der Keilarbeit e ine Existenzfrage nicht nur 
für das K.J. V., sondern für die ganze zionistische B e w e g u n g bedeute t" [the quest ion o f 
recruitment w o r k is a quest ion o f exis tence no t just for the K.J.V. but for the entire 
Zionis t m o v e m e n t " (230) . Cf. also the critical remarks o n the shortcomings o f these 
recruitment practices b y a n e w Kartell m e m b e r , Martin Flesch, in the same issue o f Der 
jüdische Student. 

1 1 . In the early essays, Strauss repeatedly takes as his po int o f departure posi t ions 
formulated b y S i m o n or by the Frankfurt group to w h i c h S i m o n be longed . As s o m e o n e 
advocat ing a "primarily political" Z i o n i s m , Strauss s h o w s great concern w i t h the o p i n 
ions o f cultural Zionists . H i s predominant interest in rel igion could e v e n be said to b e 
s o m e w h a t at odds in the contex t o f a "primarily polit ical" Z ion i sm. S i m o n is also ad
dressed in " R e s p o n s e to Frankfurt's ' W o r d o f Principle'" (1923) and in "Biblical H i s 
tory and Sc i ence" (1925) . 

12. Julius W e l l h a u s e n ( 1 8 4 4 - 1 9 1 8 ) , Protestant O l d Tes tament scholar, gave the 
documentary hypothesis o f the sources o f the H e x a t e u c h its definit ive formulat ion in 
his Prolegomena zur Geschichte Israels, 5th ed. (Berlin, 1899) . Cf. the reference to Wel lhausen 
i n the essay "Paul de Lagarde" (1924) . T h e political reading o f the biblical sources, 
p o s e d as a prob lem in the Theological-Political Treatise o f Spinoza, was first addressed b y 
Strauss in his essay " C o h e n ' s Analysis o f Spinoza's Bible Sc ience" (1924) . A close paral
lel to the political interpretation o f the biblical Judges and Kings referred to above is 
f o u n d in Strauss's essay o n S i m o n D u b n o w , "Biblical History and Sc ience" (1925) . 

13 . A h a d Ha'am, p e n n a m e o f Asher Hirsch Ginsberg ( 1 8 5 6 - 1 9 2 7 ) , the m a i n v o i c e 
o f "cultural Z i o n i s m . " See notes to "A N o t e o n the Discuss ion o n 'Z ion i sm and A n t i -
Semit i sm'" (1923) . 

14 . As a sociological term, Gemeinschaft was c o i n e d b y Ferdinand T ö n n i e s in o p 
pos i t ion to Gesellschaft. B u b e r adopts this dist inction in his early w o r k , inf luenced b y the 
social ph i losophy o f G e o r g S immel . Cf. Paul M e n d e s - F l o h r , From Mysticism to Dialogue: 
Martin Buber's Transformation of German Social Thought (Detroit: W a y n e State Univers i ty 
Press, 1989) . Strauss's critique o f Buber here is consistent w i t h that in his 1 9 2 3 " R e 
sponse to Frankfurt's ' W o r d o f Principle' ." 

15. Strauss deals w i t h w h a t he calls here a Depravation (perversion) o f Herzl 's po l i t i 
cal Z i o n i s m in the 1 9 2 3 essay " T h e Z i o n i s m o f N o r d a u . " 

16. Q u o t a t i o n marks at the end o f this sentence are miss ing in the original. 
17. "Dachshund": in German, Dackel. T h e expression krummer Hund ( crooked dog) 

also means "dirty d o g . " 
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18. See H a n s W e i n b e r g , "Zioni smus u n d R e l i g i o n , " 9. 
19. In the jargon o f the y o u t h m o v e m e n t , the term "decis ion" is a loaded o n e that 

can stand a lone , p o i n t i n g to the act o f dec is ion as an e n d in itself. Th i s attitude is called 
"dec i s ion ism." 

2 0 . Literally: "this anticritique, for example , wi l l not leave any remaining d o u b t . " 
2 1 . Cf. W e i n b e r g , "Zioni smus und R e l i g i o n , " 14: "daß die nationale Idee allein als 

ideologisches Fundament für den einzelnen nicht ausreicht, v i e lmehr n o c h e ines w i e i m m e r 
gearteten 'Hintergrundes' bedarf. E ine solche Auffassung ist für die Situation, in der 
sich der Z i o n i s m u s befindet, recht charakteristisch. E i n e ganze Anzahl Z ion i s t en glaubt, 
daß der Z i o n i s m u s w e d e r 'wesenhaft' sei, n o c h seiner Natur nach w e r d e n k ö n n e . U n d 
damit haben sie ja nicht so unrecht" [that the national idea does not by itself suffice as an 
ideological foundation for the individual, that it rather needs to be a u g m e n t e d by a 'back
drop' o f s o m e sort. T h i s kind o f v i e w is quite typical for the current situation o f Z i o n 
ism. T h e r e are a large number o f Zionists w h o be l i eve that Z i o n i s m neither is, nor 
c a n — b y virtue o f its n a t u r e — b e c o m e essential. A n d in this they are not so very w r o n g ] , 
(emphasis added). A n d cf. "Das C a m p v o n Forchtenberg," 198 f : "warf Strauss die 
Frage auf, o b überhaupt u n d w i e w e i t die M ö g l i c h k e i t e iner A n e i g n u n g der W e r t e des 
traditionellen Judentums o h n e R ü c k k e h r zur Tradition mögl i ch sei. Denn geistige Menschen 
würde ein nur auf das nationale Ehrgefühl begründeter Zionismus nicht befriedigen, w e n n seine 
t ieferen Sphären z u i h m ganz bez iehungs los b l e iben sollten. O h n e hier endgül t ige 
Formul i erungen f inden zu k ö n n e n , beantworte te er die Frage in m e h r nega t ivem S inn" 
[Strauss raised the quest ion w h e t h e r and to w h a t extent it is possible to appropriate the 
values o f traditional Judaism w i t h o u t a return to tradition. For spiritual people cannot be 
satisfied by a Zionism that rests exclusively on national honor if one's deeper spheres remain 
c o m p l e t e l y d i s c o n n e c t e d from it. U n a b l e to advance ult imate formulations he answers 
the quest ion m o r e in a negative sense] (emphasis added). 

Ecclesia militans (1925) 

T h e J e w i s h C h u r c h — a s , h e r e a n d e l s e w h e r e , w e refer t o t h e separat is t O r 
t h o d o x y o f F rank fu r t— is o n t h e offensive. T h i s fact is o f in teres t t o us, b u t it 
d o e s n o t f r igh ten us . W e k n o w all t o o we l l t ha t n o t all offensives s u c c e e d . 
P e r h a p s t h e a t t ack o f t h e O r t h o d o x wi l l r u n a g r o u n d o n the b a r b e d w i r e 
fences in f ron t o f o u r pos i t i on , so tha t it m a y n o t e v e n b e necessary for us t o 
d e f e n d t h e f ron t l ine , le t a lone t o call for a re t rea t . As l o n g as w e k e e p c o o l 
heads a n d s t r o n g hear t s , t h e evil o ld e n e m y [alt böse Feind]* wi l l p o s e n o 
d a n g e r t o us . H i s c rue l a r m o r [sein(e) grausame Rüstung ist] is t h e j oy fu l r o u g h -
a n d - r e a d y o f his rhe to r i c i ans , w h o s u r m o u n t obstacles o f log ic b y m e a n s o f 
e n t h u s i a s m . It is b e c a u s e o f t h e J e w i s h h e a r t tha t o n e does n o t s tand v e r y f i rm 
against this sor t o f i m p u d e n c e . 

Le t us cast a n o t h e r g lance at t h e a rms [ Wehr und Waffen] o f o u r e n e m y , 
o u r f iercest a n d m o s t v ic ious e n e m y . First, w i t h r ega rd t o his w a r o b j e c t i v e — 
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a n d forg ive m e for all t h e saber - ra t t l ing images , b u t t he s i tua t ion forces t h e m 
u p o n us; bes ides , t h e y l e n d o u r e n e m y ' s o p e r a t i o n s a m o r e p leasant sense 
t h a n t h e y d e s e r v e — i t is: submiss ion o f t h e J e w i s h p e o p l e t o t he T o r a h . T h i s 
ob jec t ive can b e rea l ized w i t h o u t a f ight o n c e t h e ex i s t ence o f G o d a n d t h e 
d iv ine p r o v e n a n c e o f t h e T o r a h h a v e b e e n a c k n o w l e d g e d . N o w , t h e w e a p o n , 
o r t h e t r ick , o f O r t h o d o x y is t o t ry t o force t h e a c c e p t a n c e o f this d e m a n d , 
w i t h o u t first h a v i n g to o b t a i n t he a c k n o w l e d g m e n t o f its d o g m a t i c p r e s u p 
pos i t i ons . O n e is c o m p e l l e d t o resor t t o this t r ick because t he a c k n o w l e d g 
m e n t o f these d o g m a s c o u l d n e v e r b e o b t a i n e d f r o m t h e ma jo r i ty o f c o n t e m 
p o r a r y J e w r y . O n e t h e n m a k e s d o w i t h t h e t h o r o u g h l y d i shones t d o c t r i n e 
t h a t t h e r e are n o d o g m a s in J u d a i s m , a d o c t r i n e tha t seems t o h a v e b e e n 
i n v e n t e d j u s t for t h e p u r p o s e o f f u n d a m e n t a l l y d e s t r o y i n g a n y ser iousness o f 
t h e re l ig ious dec i s ion . As if w h a t m a t t e r e d was that , a m o n g us, t h e p r e c o n d i 
t i o n o f blessedness is n o t c o n s t i t u t e d b y t h e expl ic i t aff i rmat ion o f p r o p o s i 
t ions o f o n e sor t o r a n o t h e r , a n d as if w h a t m a t t e r e d was n o t r a the r t he s imple 
fact o f t h e se l f -ev idence w i t h w h i c h o u r p rayers refer t o t h e ex i s t ence a n d 
ac t ions o f G o d (a fact tha t c a n n o t b e r e m o v e d b y a n y a m o u n t o f e n t h u s i a s m ) , 
a n d tha t t h e y can b e said w i t h d e c e n c y o n l y b y such J e w s w h o be l i eve in t h e 
ex i s t ence a n d ac t ions o f G o d in t h e sense o u d i n e d b y t h e prayers! F u r t h e r , 
o n e does n o t d e e m it a r o b b e r y [erachtet es nicht als Raub]2 w h e n o n e d e d u c e s 
t h e necess i ty o f fulfilling t h e c o m m a n d m e n t s f r o m the legal cha rac t e r o f t h e 
T o r a h , w h e r e b y " l a w " is a sor t ofcanis a non canendo? M o r e o v e r , o n e m a k e s 
use o f t h e f o l l o w i n g l ine o f a r g u m e n t , w h i c h is n o less shameless: t he aff i rma
t i o n o f t h e n a t i o n impl ies t he aff i rmat ion o f t h e na t i ona l c u l t u r e — i n o u r case, 
h o w e v e r , t h e n a t i o n a l c u l t u r e is t he T o r a h — h e n c e , it impl ies t h e af f i rmat ion 
o f t h e T o r a h . As if t h e f u n d a m e n t a l q u e s t i o n o f re l ig ion c o u l d b e d e c i d e d b y 
a na t iona l dec ree ! Finally, o n e is n o t a s h a m e d t o justify t he T o r a h in a " d e e p e r " 
w a y b y s h o w i n g tha t t h e pol i t ics o f t he p e o p l e s w h o d o n o t s tand u n d e r t h e 
ru le o f t h e T o r a h — " t h e T o w e r o f B a b e l " 4 — l e a d s t o w o r l d w a r . T h i s jus t i f i 
ca t i on t o o w o u l d lead t o an o b s e r v i n g o f t h e c o m m a n d m e n t s in a m a n n e r 
[ that a m o u n t s to] a p i o u s fraud, since o n e w o u l d fulfill t h e m for t he sake o f 
t he i r p leasant c o n s e q u e n c e s . B u t d o e s it prove a n y t h i n g ? D o e s it lead t o a 
truth? As can b e p r o v e d , t ru ths are n o t p r o v e d b y t h e pleasantness o f t h e i r 
c o n s e q u e n c e s . 

As I said, O r t h o d o x y is in t he hab i t o f a r g u i n g o n e w a y o r a n o t h e r in t h e 
m a n n e r desc r ibed . F o r t h e o p e n discussion o f t heo log ica l p r o b l e m s has b e 
c o m e a s t o r m y issue eve r s ince t he ver i f ica t ion o f r eve la t ion , o n c e c u s t o m a r y 
i n t r ad i t iona l t h e o l o g y , w a s m a d e imposs ib le b y t h e E u r o p e a n c r i t i q u e . — A s 
an aside: it m a y b e o f in teres t t o t he h i s tor ian o f p r e s e n t - d a y ideas tha t ce r t a in 
c l eve r m i n d s , w h o h e a r t h e grass g r o w , h a v e o f late b e e n speak ing o f t h e 
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shal lowness o f t h e E n l i g h t e n m e n t . E n d o w e d w i t h an astonishingly s u b d e sense 
o f m o d e r n i t y , t h e y h a v e a lo t t o say a b o u t t h e soullessness, a n d so o n , o f t h e 
n i n e t e e n t h c e n t u r y . As if t h e reasonable c o r e tha t h a p p e n s t o b e c o n c e a l e d i n 
s u c h t i rades , o r these t i rades themse lves , c o u l d eve r b e able t o b l o t o u t o n c e 
a n d for all t h e c r i t i que o f re l ig ion o f t h e m o d e r n era. — I t is o n l y w h e n t h e 
futility o f all p sycho log i ca l a n d socio logica l evasions a n d tricks wi l l h a v e b e e n 
d e m o n s t r a t e d t o it in e v e r y single case tha t O r t h o d o x y wil l c o n s e n t t o start 
w i t h a b l u n t s t a t e m e n t o f t h e cen t ra l d o g m a s . 

If w e are n o t m i s t a k e n a b o u t ce r ta in ind ica t ions , it is a l ready b e i n g r e 
called tha t t h e q u e s t i o n o f G o d a n d H i s r eve la t ion m u s t b e p o s e d q u i t e s i m p l e -
m i n d e d l y a n d h o n e s d y , w i t h o u t r ega rd t o a n y actual d isadvantages i n v o l v e d . 
I n t h e e n d , th is is i n t h e h ighes t in te res t o f r e l ig ion itself. R e l i g i o n is n o t 
i n t e r e s t ed in t hose w h o fulfill t he L a w for t h e sake o f the i r p e o p l e , o r for t h e 
sake o f all p e o p l e s , a n d n o t , o r n o t p r imar i ly , for t h e sake o f G o d . O n l y w h e n 
t h e q u e s t i o n wi l l aga in b e p o s e d in this w a y , a n d w h e n t h e f o r m a t i o n o f 
par t ies w i t h i n J u d a i s m wi l l take its shape a c c o r d i n g to t h e differences b e 
t w e e n t h e answer s g i v e n to this q u e s t i o n , w i l l an a r g u m e n t , i n d e e d a c o m 
m u n i t y , o f O r t h o d o x y a n d n o n - O r t h o d o x y b e g e n u i n e l y possible . 

I n a n y case, it is an e n c o u r a g i n g s tep f o r w a r d w h e n , in his m o s t r e c e n t 
w o r k (The Jewish National Home, F rankfur t , 1925) , Isaac Breuer5 sees as t h e 
dec is ive q u e s t i o n " w h e t h e r G o d a n d t h e T o r a h dese rve t o h a v e p r i m a c y o v e r 
t h e J e w i s h n a t i o n , o r w h e t h e r t he his tor ical r e l a t ion is t o b e t h e r e v e r s e . " I t is 
n o l o n g e r a m a t t e r o f ind iv idua l i sm versus t y p i s m [Typismus],6 p o w e r ve rsus 
spirit , h i g h t r ea son versus loyal ty t o t h e L a w , t h a t is, it is n o l o n g e r a m a t t e r o f 
i n t e r p e r s o n a l c o n c e r n s . 

B r e u e r ' s w r i t i n g is e n c o u r a g i n g n o t o n l y for this reason , b u t also b e c a u s e 
it c and id ly p o i n t s o u t t h e u l t ima te d o g m a t i c p re suppos i t i ons . In t e r m s o f 
p r e s e n t a t i o n , it also differs m o s t advan t ageous ly f rom t h e a u t h o r ' s p r e v i o u s 
w r i t i n g s , a n d i n d e e d f r o m m o s t o f J e w i s h pol i t ica l l i t e ra ture . It is a g e n u i n e l y 
pol i t ica l p u b l i c a t i o n , ma t t e r -o f - f ac t [sachlich]7 a n d clear; t he d u b i o u s p o e t i c 
e r u p t i o n s t h a t m a d e w o r k i n g t h r o u g h B r e u e r ' s p r e v i o u s pub l i ca t i ons a t o r 
m e n t are p u s h e d w h e r e t h e y b e l o n g , t h a t is, i n t o t h e co rne r s , as a n oasis for 
t h e J e w i s h h e a r t p a r c h e d in t h e deser t o f pol i t ics . T o b e sure , e v e n n o w h e 
c a n n o t ge t b y w i t h o u t b r i n g i n g in t h e w r i n k l e d litt le o ld m o t h e r . M e a n 
w h i l e , t h e i m p r e s s i o n tha t t h e a u t h o r is at h o m e in p o l i t i c s — b y t h e w a y , i n 
v e r y aggressive po l i t i c s—sugges t s t ha t his p o e t r y is m e r e l y a w e a p o n (a m i 
rage gas, if s u c h is t echn ica l ly possible) in t h e service o f t he pol i t ics . H e n c e it 
m u s t n o t b e j u d g e d b y its pitiful p o e t i c qual i t ies b u t r a the r b y its m o r e t o l e r 
able d e m a g o g i c qualit ies. T h i s t ime , t he a u t h o r has d ispensed w i t h such p o p u l a r 
n u m b e r s , m a d e spicier , w i t h o u t t hus h a v i n g b e e n m a d e " p r e t t i e r , " b y t h e 
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c u t - a n d - t h r u s t o f ju r i s t i c d is t inc t ions tha t slice t h r o u g h the schmal t z o f t h e 
s t ree t o r g a n . H e has r e a c h e d seriousness. 

It so h a p p e n s tha t this ser iousness is also o u r o w n seriousness; o r , at least, 
t ha t this ser iousness is a ser ious m a t t e r t o us . W h a t e v e n t h e m o s t s h o r t s i g h t e d 
o b s e r v e r o f O r t h o d o x pol i t ics m a y h a v e n o t i c e d is pract ical ly s ta ted h e r e b y 
t h e o n e w h o has b e e n insp i r ing this pol i t ics : Z i o n i s m has a single J e w i s h 
e n e m y , a n d tha t e n e m y is O r t h o d o x y . T o O r t h o d o x y , w e t h e n o n - O r t h o 
d o x are t ra i tors a n d infidels. T h i s s o u n d s refreshing, e v e n p l u c k y , a n d so , I 
s u p p o s e , it is q u i t e in o r d e r . B r e u e r k e e p s these theses in v i e w , ye t h e m o v e s 
b e y o n d t h e m w i t h o u t express ing h imse l f in a less a m b i g u o u s m a n n e r . 8 H e 
deals at g rea t l e n g t h w i t h cer ta in quarre ls t ha t h a v e lately b e e n o f c o n c e r n i n 
Pa les t ine , quarre ls t ha t s e e m to agitate h i m v e r y m u c h . L a c k i n g e x p e r t k n o w l 
e d g e ourse lves , t ha t is, n o t h a v i n g t rave led t o Pa les t ine , w e m u s t l eave t h e 
prac t ica l [sachlich] s e t t l e m e n t o f these quarre ls t o t he Z i o n i s t l eadersh ip . I n 
this m a t t e r , B r e u e r assumes t h e pecu l i a r pos i t i on o f a r ep resen ta t ive o f t h e 
J e w i s h n a t i o n — w h i c h is t h e bea re r o f t h e rights d e r i v e d f rom t h e Ba l four 
D e c l a r a t i o n — p r o t e s t i n g against t h e admin i s t r a t ive measu res o f a fo re ign a u 
t h o r i t y , t ha t is, t h e g o v e r n m e n t o f t h e Z i o n i s t n a t i o n tha t is absurd ly t h e 
t rus tee o f t h e r ights o f t h e J e w i s h n a t i o n ; a k n o t t y s i tua t ion . P u t c r u d e l y ( and 
t r ansposed f r o m t h e k e y o f ho r se -be l l r i n g i n g to t h e k e y o f t h e T o w e r o f 
B a b e l ) : 9 t h e p o i n t is t o p i n s o m e t h i n g o n t h e Z i o n i s t o rgan i za t i on in t h e eyes 
o f t h e Eng l i sh g o v e r n m e n t . T h i s ob jec t ive s tands in an ideal c o n n e c t i o n w i t h 
t h e o t h e r o n e : t o cause t r o u b l e for t hose O r t h o d o x w h o are w o r k i n g w i t h i n 
t h e Z i o n i s t o r g a n i z a t i o n . F r o m B r e u e r ' s s t a n d p o i n t , these O r t h o d o x w o u l d 
l ikely b e seen as Z i o n i s t c i t izens o f t h e J e w i s h faith. T h i s is essential ly a n 
i n n e r - O r t h o d o x a r g u m e n t or , as it w e r e , an i n t e r n a t i o n a l - O r t h o d o x o n e . 
W e refrain f r o m any in t e r f e rence . 

S h o u l d w e say tha t w e are indifferent t o this dismissal f r o m t h e J e w i s h 
p e o p l e ? T o d a y as a lways , w e are c o n c e r n e d a b o u t an a r g u m e n t w i t h O r t h o 
d o x y , b e c a u s e w e h o l d o n t o t h e n o t i o n o f t h e his tor ical u n i t y o f t h e J e w i s h 
c o n n e c t i o n . H o w e v e r , this entails ce r ta in difficulties tha t w e h a v e a l ready 
s p o k e n a b o u t . B r e u e r has r e m o v e d t h e grea tes t o f these difficulties: t h e s u p 
press ion o f t h e ac tual p o i n t o f c o n t r o v e r s y . Y e t s o m e difficulties still r e m a i n . 

O n e w o u l d d o O r t h o d o x y an injust ice if o n e w e r e t o c h a r g e it w i t h 
sub jec t ive d i shones ty . T h i s cha rge w o u l d n o t o n l y b e unjus t , it w o u l d also b e 
p r e s u m p t u o u s , l aughab le , mean ing less , a n d — a m a t t e r o f indi f ference . W e d o 
n o t say this for t h e sake o f e x t e n u a t i o n , n o r o u t o f ha l fhear tedness . Q u i t e t h e 
con t ra ry ! — T h e O r t h o d o x tactics are possible o n l y because O r t h o d o x y n e v e r 
m a k e s t h e effort, n o r has it eve r m a d e t h e effort, t o u n d e r s t a n d t h e wi l l o f 
pol i t ica l Z i o n i s m . T a g g e d w i t h t he label o f apikorsut [apostasy], it is n o t t h e 
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t o p i c o f se r ious a r g u m e n t . W h y a rgue at all, if o n e k n o w s , really a n d t ru ly 
knows, t ha t o n e is r i g h t a n d tha t t h e o t h e r s are in e r ro r? O n e a lways a n d o n 
p r i nc ip l e has a g o o d c o n s c i e n c e . . . . B u t d o e s t h e u n s h a k a b l e possess ion o f a 
g o o d c o n s c i e n c e n o t s ign i fy—the loss o f o n e ' s c o n s c i e n c e a l toge the r? 

R e a d i n g a b o u t H e r z l , o n e ha rd ly be l ieves o n e ' s eyes: tha t h e " d a r e d t o 
m a k e a reckless leap a m o n g the great p o w e r s , " a leap tha t h a p p e n e d to b o u n d 
to t h e na t i ona l h o m e o n l y t h r o u g h its " m i r a c u l o u s c o n c u r r e n c e " w i t h t h e 
W o r l d W a r . Is this fair? Un le s s w e are m i s i n f o r m e d , H e r z l k n e w tha t , i f t h e 
p e o p l e s r e n d e r it a pol i t ica l service , t h e n t h e J e w i s h p e o p l e w o u l d h a v e t o 
offer t h e m a pol i t ica l service in return. W h a t w e are dea l ing w i t h , t h e n , is n o t 
a " l e a p , " b u t a p l a y i n g off o f p o w e r against p o w e r , as is t he case in all pol i t ics . 
H e n c e t h e c o n n e c t i o n b e t w e e n t h e real f o u n d a t i o n s o f pol i t ical Z i o n i s m a n d 
t h e real f o u n d a t i o n s o f t h e W o r l d W a r is n o t a m i r a c u l o u s c o n n e c t i o n b u t a 
na tu ra l o n e . W e call a t t e n t i o n t o t h e fact t ha t t h e d e s t r u c t i o n o f T u r k e y , a n d 
t h e s t ruggle for t h e mino r i t i e s , w e r e w a r ob jec t ives o f t he E n t e n t e , a n d t h a t 
t h e E n t e n t e — a b o v e all, E n g l a n d — h a d an interest in a favorably d i sposed J e w 
ish p u b l i c . T h e g e n i u s o f H e r z l cons i s ted n e i t h e r in a " l e a p " n o r i n a " c r y , " 
b u t in t h e po l i t i c i za t ion o f t h e J e w i s h p e o p l e . 

T h e re fu ta t ion o f t h e factual c la im w o u l d n o t d o j u s t i c e t o o u r o p p o n e n t . 
O n e m u s t g o fu r the r b y asking: W h a t is t h e p u r p o s e o f B r e u e r ' s c la im? W h a t 
can b e g a i n e d f r o m it? First: t he rea l iza t ion o f pol i t ica l Z i o n i s m as a c o n s e 
q u e n c e o f t h e W o r l d W a r — n o t a b a d w a y o f s t igmat iz ing Z i o n i s m in t h e 
eyes o f t h e b l a c k - r e d - a n d - g o l d c i t i z e n . 1 0 S e c o n d : t he Balfour D e c l a r a t i o n as 
n o a c h i e v e m e n t o f Z i o n i s m — a s a gift o f t h e h o u r , o f h is tory , o f p r o v i d e n c e . 
H e n c e O r t h o d o x y m a y also m a k e use o f it w i t h o u t scruples. 

B y a s imilar log ic , it fo l lows tha t Z i o n i s m w a n t s t o m a k e t h e J e w i s h 
p e o p l e i n t o a p e o p l e l ike all o t h e r peop le s . Yea r s ago o n e s p o k e i n d e e d in this 
sense o f " r e a l i z a t i o n " [" Verwirklichung"].u Y e t t he m o r e H e rz l ' s o r ig ina l wi l l 
n o w c o m e s al ive, t h e m o r e d i s t incdy w e p e r c e i v e t h e wi l l t o n o r m a l c y as 
u n m o t i v a t e d . 1 2 " A p e o p l e l ike all o t h e r p e o p l e s " c a n n o t b e t h e p r o g r a m o f 
self-crit ical Z i o n i s m . R a t h e r , its p r o g r a m is o n l y tha t b e i n g t h e c h o s e n p e o p l e 
n e e d n o t m e a n : t o b e a p e o p l e o f m e r c h a n t s a n d lawyers . T h i s is n o t a m a t t e r 
o f a " b a t d e against t h e ru le o f G o d , a bat t le against t he ru le o f t h e T o r a h o f 
G o d . " W e are n o t t a lk ing a b o u t a " b a t t l e " at all, b u t at m o s t a b o u t d i s t ance . 
T h i s d i s t ance is n o t r o o t e d in t h e wi l l t o n o r m a l c y — Z i o n i s m is n o t a s y m p 
t o m o f dep re s s ion . W e p ro t e s t against a n y s u c h i m p u t a t i o n and , in case o f its 
r e c u r r e n c e , w e shall n o l o n g e r b e able t o l o o k at it as an e r ro r in g o o d faith. 
R a t h e r , this d i s t ance is r o o t e d in t h e fact tha t , as a resul t o f E u r o p e a n c r i t i q u e , 
t h e d o g m a t i c p r e s u p p o s i t i o n s o f O r t h o d o x y h a v e b e e n r e c o g n i z e d as q u e s 
t i onab l e . If O r t h o d o x y is reso lved to d o ba t t le o n this g r o u n d , t h e n Z i o n i s m 
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wi l l n o t refuse t o g ive ba t t le , e v e n t h o u g h it c a n n o t appea l t o this t r ad i t i on 
b u t o n l y t o r ea son . 

N O T E S 

Source: "Ecclesia militans,"/M<fi'sc/ie Rundschau (Berlin) 3 0 , n o . 3 6 (8 M a y 1925) : 3 3 4 , 
reprinted in GS, 2 : 3 5 1 - 5 6 . 

1. Der alt böse Feind: here and in the f o l l o w i n g ("sein Grausam R ü s t u n g ist," 
" W e h r u n d Waffen ," etc . ) , Strauss uses words and imagery from Martin Luther's h y m n 
Ein feste Burg ist unser Gott. T h e "Jewish C h u r c h " is thus equated w i t h the medieva l 
Cathol ic C h u r c h as perce ived by the Protestant R e f o r m a t i o n o f the s ixteenth century. 
S ince no t all o f the expressions from the h y m n can b e integrated precisely in to the 
syntax o f the Engl ish translation, I render the text in idiomatic English and indicate the 
allusions to the h y m n in square brackets. 

2 . Erachtet es nicht als Raub: cf. Luther's translation o f Philippians 2:6. 
3 . Latin: "a d o g that is b o m o f s o m e t h i n g that doesn't bark," that is, an imposs i 

bility. 
4. Cf. Genes is 1 1 . 
5. Isaac Breuer ( 1 8 8 3 - 1 9 4 6 ) . As a congenial c o m p a n i o n piece to Strauss's "Ecclesia 

militans," see G e r s h o m S c h o l e m " T h e Politics o f Mysticism: Isaac Breuer's N e w Kuzari," 
in The Messianic Idea in Judaism and Other Essays on Jewish Spirituality ( N e w York: Schocken , 
1 9 7 1 ) , 3 2 5 - 3 4 . 

6. W h a t e v e r the historical referent o f "typism," in contrast to individual ism it 
refers to o n e o f t w o mutual ly exclusive trends or points o f v i e w , b o t h b e i n g purely 
i m m a n e n t in historical and sociological thinking. 

7. sachlich: in the essays from the "phase o f reorientat ion" ( 1 9 2 9 - 3 0 ) , specifically 
i n " D e r Konspekt iv i smus" (1929) and in '"Re l ig iöse Lage der Gegenwart '" (1930) , 
terms such as sachlich, Sachlichkeit, and so forth acquire the character o f technical terms 
d e n o t i n g the program o f a "return to the things" (zu den Sachen) or to "essentials." 
Strauss is n o t a lone in b o r r o w i n g the latter usage from contemporary aesthetics, w h e r e 
o n e spoke o f a neue Sachlichkeit. Cf., for example , Franz R o s e n z w e i g , letter o f 2 8 J u n e 
1928 , to O t t o L o e w i e in vo l . 2 o f Briefe und Tagebücher, ed. R a c h e l R o s e n z w e i g and 
Edith R o s e n z w e i g - S c h e i n m a n n (with Bernhard Casper) (The Hague: Nijhoff, 1979) , 
1190 . Because o f its m a n y and varied connotat ions , the term can hardly b e translated 
consistendy. 

8. In the original publ icat ion, the w o r d jedoch is in the w r o n g posi t ion. I translate 
the sentence as i f it read, "Er überblickt diese T h e s e n , er geht j e d o c h über sie hinaus, 
o h n e w e i t e r e indeut ig zu w e r d e n " instead o f "Er überblickt j e d o c h diese T h e s e n , er 
geht über sie hinaus, o h n e we i ter e indeut ig zu w e r d e n . " 

9. That is, translated from fancy language into the language o f the ordinary p o l i 
tics o f ordinary, self-interested people . 

10 . Schwarz-rot-gold: the colors o f the German republic. 
1 1 . T h e term had b e e n c o i n e d by Martin Buber . In the early essays, Strauss fre-

q u e n d y p o l e m i c i z e d against it b y counter ing it w i t h his o w n variations o n the t h e m e o f 
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Wirklichkeit, such as Einwirklichung and Entwirklichtheit. See " T h e Z i o n i s m o f N o r d a u " 
and "Paul de Lagarde." 

12. Orig . : die Unmotiviertheit des Normalitätswollens. W h a t Strauss means to say is 
that the n o t i o n o f a wi l l to normalcy is insufficient as a mot iva t ion for the polit ical 
struggle o f Z i o n i s m . It is not w h a t actually drives Z i o n i s m , as Strauss understands it. 
Thi s is o n e o f the places w h e r e the self-understanding o f the author can b e g l impsed 
under a thin ve i l o f object ive language. 

Biblical History and Science (1925) 

JEWISH HISTORY: A DISCUSSION 
[= Die Jüdische Rundschau, e d i t o r ' s i n t r o d u c t i o n t o 

L e o Strauss, "Bibl ica l H i s t o r y a n d Sc i ence" ] 

P r e l i m i n a r y n o t e : As has b e e n p r ev ious ly a n n o u n c e d , J ü d i s c h e r V e r l a g ( B e r 

lin) r e c e n t l y p u b l i s h e d t h e s e c o n d v o l u m e o f S i m o n D u b n o w ' s World History 

of the Jewish People. O n this occas ion D r . E r n s t S i m o n 1 p u b l i s h e d a f u n d a m e n 

tal essay o n J e w i s h h i s t o r i o g r a p h y in Jüdisches Wochenblatt (Frankfur t ) . T h e 

f o l l o w i n g essay b y D r . L e o S t r auß [sic] discusses t h e ideas set o u t b y S i m o n . 

W e the re fo re r e g a r d it as i m p o r t a n t for t h e u n d e r s t a n d i n g o f o u r readers t o 

r e p r o d u c e t h e k e y passages o f S i m o n ' s ar t ic le . After first p ra i s ing s o m e o f t h e 

mer i t s o f D u b n o w ' s w o r k , D r . S i m o n wr i t e s : 

A n o t h e r m e t h o d o l o g i c a l attitude o f the author , w h i c h pervades the p r e s e n 
ta t ion perhaps e v e n m o r e deep ly , is b o u n d t o p r o v o k e v e h e m e n t protest . 
D u b n o w admits that h e want s to secularize J e w i s h history and l iberate it 
f r o m all t h e o l o g i c a l d o g m a s , w h i c h have d o m i n a t e d it unti l n o w as m u c h i n 
J e w i s h as i n Chris t ian w o r k s . T h i s pr inc iple at first sounds plausible. W e are 
used t o dat ing the birth o f the sc iences f r o m the l iberat ion o f the m o d e r n 
m i n d , w h i c h , at the t i m e o f the R e n a i s s a n c e , b r o k e the ban o f the c h u r c h 
and c h a n g e d scientific inquiry from an "ancilla theo log iae" (the "handmaiden 
o f t h e o l o g y " ) first i n t o her equal ly l eg i t imate sister and s o o n in to her m i s 
tress. T h e q u e s t i o n is, h o w e v e r , w h e t h e r w h a t D u b n o w understands b y 
t h e o l o g y is ident ical w i t h the claim to spiritual rule o f the church, or w h e t h e r 
there is n o t rather i n Judaism an intrinsic lawfulness that makes poss ible an 
ent ire ly different concept of science, and w h e t h e r , s ince Juda i sm is n o t a "rel i 
g i o n " b u t rather a w a y o f life [Lebensordnung], its " t h e o l o g y " n e e d s to b e 
o p p o s e d t o its " s c i e n c e . " 

T h e q u e s t i o n raised b y these w o r d s is the real ep i s t emolog i ca l p r o b l e m 
o f any J e w i s h s c i e n c e . It c a n n o t b e so lved i n this space nor in any n e w s p a p e r 
article, s ince it m u s t b e p r e c e d e d b y t h o r o u g h invest igat ions o f the J e w i s h 
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concept of truth, o f the concept of time o f tradit ion, as w e l l as o f the entire 
doctrine of categories o f H a l a k h a h — t h a t is, o f the log ic u n d e r l y i n g the Oral 
T e a c h i n g s [mündliche Lehre].2 H e r e it m e r e l y n e e d s t o b e stated that it s e e m s 
strange w h e n a J e w i s h historian s imply glosses o v e r the quest ions raised 
h e r e b y b y dismiss ing t h e m as theo log i ca l ques t ions . T h i s m e t h o d o l o g i c a l 
sin o f o m i s s i o n direct ly affects the presentat ion , for e x a m p l e , i n that the 
actual historical confl ict b e t w e e n S a m u e l and Saul is c o m p l e t e l y missed w h e n 
the great struggle b e t w e e n p r o p h e c y and k ingsh ip is no t r e c o g n i z e d as a 
d o m i n a n t force i n the entire early Israelite history. In general , it s eems t o 
h a v e e scaped D u b n o w ' s n o t i c e that the h is tor iography o f the B ib le is i tse l f 
o n e o f the m o s t essential historical facts i n t h e course o f the historical event s 
themse lves . H e practices the k i n d o f e x a m i n a t i o n that A h a d H a ' a m o n c e 
referred t o (in his famous essay o n M o s e s ) 3 as archaeolog ica l , i n contrast t o 
the truly historical o n e : h e succeeds m e r e l y i n sort ing o u t the p ieces o f the 
mosa i c f r o m t h e picture as a w h o l e , but is unable to reassemble it. O n e m a y 
understand the coming into being o f historical series o f events ; but o n e n o 
l o n g e r understands the possibil i ty o f their great effect. 

A true history o f Juda i sm s h o u l d — l i k e the B ib l e , and yes , l ike J o s e p h u s 
Flavius, and R a n k e — b e g i n w i t h the creat ion o f the w o r l d , w h i c h (despite 
o t h e r c o s m o g o n i e s ) is, n o t b y c h a n c e , the first o f o u r teachings . 

H e r e o u r author c o u l d perhaps object , o n the basis o f his m e t h o d o l o g y , 
that h e d id n o t at all w i s h t o wr i te the history o f Juda i sm as a spiritual truth 
b u t that h e w r o t e the history of theJews, w h o are a p e o p l e l ike all others . A n d 
w i t h this o b j e c t i o n h e w o u l d , i n fact, h i t o n t h e core d is t inct ion . H i s w o r k 
is a necessary express ion o f t h a t frame o f m i n d w h i c h , g r o w i n g o u t o f m o d 
e m , national ist ic , clerical, or c o m m u n i s t m o v e m e n t s , seeks to n o r m a l i z e 
the J e w i s h p e o p l e also w i t h respect to m i n d , and thus t o rob it o f its true 
character, its true right to life. E v e n pure ly empir ica l events , such as the 
survival o f t h e J e w i s h p e o p l e as the o n l y landless nat ion , wi l l b e hard t o 
exp la in o n this basis. In any case, h o w e v e r , the pecul iar character o f m i n d 
that e v e n f o r m e d o u r nat ional b o d y d o w n t o the last detail must , as a result, 
b e distorted. 

LEO STRAUSS! BIBLICAL HISTORY A N D SCIENCE 

W h i l e discuss ing t h e historical work of Simon Dubnow (in t h e last b u t o n e issue 

o f t h e Jüdisches Wochenblatt), E rns t S i m o n pro tes t s against D u b n o w ' s p r o g r a m 

o f a J e w i s h h i s t o r i o g r a p h y tha t d o e s n o t let itself b e g u i d e d b y d o g m a t i c a n d 

scholast ic c o n c e p t s . H e d o e s so b y r e m a r k i n g t h a t J u d a i s m d o e s n o t p u t e x 

t r a n e o u s d o g m a s a h e a d o f scientific i n q u i r y . S i m o n assumes tha t D u b n o w 

still sees h i m s e l f t o o m u c h in t h e ro le o f t h e " l i b e r a t o r " f r o m t h e y o k e o f 

t r ad i t ion , w h i c h is mean ing le s s t oday . I n d e e d , it d o e s s e e m as if D u b n o w ' s 
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d e m a n d forces a n o p e n d o o r . H e n c e , is t h e r e a n y p o i n t t o this ges ture? T h i s 
ges tu re is a necessary o n e ; a n d in w h a t follows, w e h o p e to s h o w t h a t it is so , 
a n d w h y it is so . 

If, in t h e in t e re s t o f g e n u i n e sc ience , D u b n o w tu rns against e x t r a n e o u s 
d o g m a s p u t a h e a d o f sc i ence o r d r a g g e d a l o n g b y t r ad i t ion , t h e n , b y so d o i n g , 
h e u n d o u b t e d l y also t u rns against J e w i s h t r ad i t i on . W h a t is at s take is t h e 
cen t r a l d o g m a o f t h e ex i s t ence o f G o d a n d o f t h e ac t ions o f G o d in t h e 
w o r l d , especial ly in t h e h i s to ry o f Israel. Le t us n o t , after all, c o n c e a l t h e 
essential p o i n t o f t h e quar re l . Sc i ence knows n o t h i n g o f this d o g m a , a n d it 
d o e s n o t p e r m i t i tself o n p r inc ip le t o believe i n it. N o w Scr ip tu re descr ibes t h e 
f o r t u n e o f I s r a e l — m i n d y o u : Israel 's ex t e rna l pol i t ica l f o r t u n e — a s t h e r e w a r d 
for h e r o b e d i e n c e , a n d conver se ly it descr ibes h e r m i s fo r tune as t h e p u n i s h 
m e n t for h e r apostasy. T h u s is it w r i t t e n . A n d o n e w h o den ie s this causal 
n e x u s 4 (pe rhaps d e n y i n g it exact ly o n t h e basis o f t h e d e e p e r J e w i s h in s igh t 
t ha t n o t h i n g is i n o u r h a n d s r e g a r d i n g t h e f o r t u n e o f t h e w i c k e d a n d t h e fate 
o f t h e p ious ) also dec lares b y this den ia l t h a t n o t e v e r y t h i n g tha t is w r i t t e n i n 
S c r i p t u r e is t r u e . H e t hus den ies t h e ve rba l insp i ra t ion o f Sc r ip tu re t o w h i c h 
t h e m o s t r e c e n t issue of Israelit r e t r ea t ed as t h e s t r o n g h o l d o f t r u e be l ie f in its 
s t ruggle against s c i ence , w h i c h is f u n d a m e n t a l l y rebe l l ious because it is a u 
t o n o m o u s . F o r " v e r b a l i n sp i r a t ion" n o t o n l y m e a n s tha t t he c o n t e n t s o f S c r i p 
t u r e d e r i v e f r o m G o d r a t h e r t h a n b e i n g m a n - m a d e , b u t also m e a n s tha t it is 
t r u e . A n d so t h e O r t h o d o x act w i t h c o m p l e t e cons i s tency in p r o t e s t i n g against 
a s t a t e m e n t s u c h as t h e Jewish Chronicle m a d e to t h e effect t ha t o n e n e e d n o t 
v i e w all t h e s tor ies i n Genes i s as t r ue . 

N o w , w e all k n o w w h a t th is p o s i t i o n leads t o . B e l i e f is necessa r i ly 
t r iv ia l ized i n t o be l i e f in mirac les a n d s t range p h e n o m e n a . T h e first Isaiah h a d 
f o r e k n o w l e d g e o f t h e n a m e o f t h e Pers ian k i n g C y r u s ; 5 J o n a h actual ly sat i n 
t h e be l ly o f t h e w h a l e ; a n d if it w e r e w r i t t e n in Sc r ip tu re tha t t h e w h a l e h a d 
b e e n in t h e be l ly o f J o n a h , a n d tha t J o n a h , for his par t , h a d spat it o u t (as t h e 
p i o u s B r y a n 6 c o n s i s t e n d y a d m i t t e d ) , t h e n this t o o w o u l d h a v e t o b e b e l i e v e d . 
C h r o n o l o g i c a l incons i s tenc ies are t u r n e d i n t o u n f a t h o m a b l e mys te r i e s . W e 
are o f t h e o p i n i o n t h a t t h e E n l i g h t e n m e n t l a u g h e d this O r t h o d o x y to d e a t h , 
a n d if t o d a y w e g o o d - n a t u r e d l y l a u g h at t h e E n l i g h t e n e r s , t h e n w e fo rge t t ha t 
an O r t h o d o x y still exists today . After a g lance at t h e Israelit, o n e n e e d s a n 
o t h e r Vol t a i r e , (fust as t h e E n l i g h t e n m e n t t r e a t m e n t o f t he figures o f A b r a h a m 
a n d D a v i d is a r e spec tab le a n t i d o t e t o m a n y a l oad o f homi l e t i ca l schmal tz . ) 

H o w is O r t h o d o x y , w i t h its be l ie f i n ve rba l insp i ra t ion a n d mirac les , 
ac tua l ly still poss ib le today? T h e a n s w e r is t ha t this O r t h o d o x y is O r t h o d o x 
n o t on account of b u t in spite of verba l i n sp i r a t ion a n d mirac les . If t h e L a w 
m a t t e r s t o it, t h e n this is so , for in s t ance , b e c a u s e it asserts tha t o n l y d i v i n e 
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g u i d a n c e p r o t e c t s h u m a n i t y f r o m t h e " m a d n e s s o f g e n o c i d e , " a n d b e c a u s e i t 
sees i n t h e o c r a c y , w h i c h di rects m a n t o w a r d t h e family r a t h e r t h a n t o w a r d 
t h e i m p e r s o n a l s t a t e — a n d h e r e t h e J e w i s h h e a r t s p e a k s — t h e o n l y radical d e 
fense against t h e p o w e r ins t inc t t ha t rules t h e state . (A b o o k tha t a ims t o 
r e t u r n m a n en t i r e ly t o t h e family bears t h e t i d e Elijah [Elijahu]. W h a t a p i t y 
tha t w e k n o w so l i t t l e — i n d e e d , n o t h i n g at a l l — a b o u t t h e family life o f this 
p r o p h e t . ) F o r t h e sake o f such a " d e e p e r " m e a n i n g o f t h e L a w o n e swa l lows 
d o g m a s w h o l e , u n c h e w e d , l ike pills. O n e asserts t ha t w i t h o u t insp i ra t ion t h e 
L a w w o u l d lose its b i n d i n g force , a n d o n e forgets t ha t o n e d o e s n o t base i t o n 
insp i r a t ion e i the r . " T h u s , w h a t is so n a u s e a t i n g is n o t o r t h o d o x y itself, b u t a 
ce r t a in s q u i n t i n g , l i m p i n g o r t h o d o x y w h i c h is u n e q u a l t o itself!" (Lessing). 

Le t us a s sume , t h e n , t ha t ve rba l i n sp i r a t ion has b e e n r e n d e r e d o b s o l e t e , 
a n d tha t this d o g m a n o l o n g e r crushes free i n q u i r y . Nevertheless, D u b n o w ' s 
d e m a n d is l eg i t ima te . G r a n t e d tha t t he B ib l e , a n d especial ly t h e T o r a h , is t h e 
d e p o s i t o f a c e n t u r i e s - l o n g d e v e l o p m e n t (as i n d e e d e v e r y o n e basically as 
s u m e s today) a n d d id n o t h a v e its pecu l i a r o r ig in in a d ik ta t f r o m M t . Sinai . 
Still, t h e cen t ra l difficulty r e m a i n s tha t Sc r ip tu re speaks u n e q u i v o c a l l y , a d a -
m a n d y , a n d c o m p e l l i n g l y o f G o d ' s agency: G o d loves , chooses , r e w a r d s , p u n 
ishes, h e is R u l e r o f t h e w o r l d , also a n d especial ly o f n a t u r e . Sc i ence k n o w s 
n o t h i n g , a n d c a n k n o w n o t h i n g , o f all o f these th ings s ince it does n o t p e r m i t 
itself t o be l i eve . W h a t d o e s sc ience d o w h e n it e n c o u n t e r s t h e Bible? It has 
n o right t o speak o f a factor o r an act ive p o w e r cal led " G o d . " O f c o u r s e , it 
m u s t speak o f t h e fact t ha t Sc r ip tu re speaks o f G o d . B u t for sc ience t h e h i s 
t o r y o f G o d ' s ru l e necessar i ly tu rns i n t o a h i s to ry o f t h e o p h a n y ; it m u s t b e 
c o m e p s y c h o l o g y . I t m u s t u n d e r s t a n d in w h a t u l t i m a t e e x p e r i e n c e s talk a b o u t 
" G o d " is g r o u n d e d . It m u s t analyze " G o d . " G o d is n o t a subject ; for sc ience 
G o d r e m a i n s m e r e l y an ob jec t . T h i s is t h e s igna tu re o f t h e B ib le sc i ence o f 
o u r t i m e — a n d tha t is w h a t D u b n o w m e a n s , w h a t h e m u s t m e a n , w h e n h e 
refuses t o to le ra te t heo log ica l p re jud ices . 

T h e a t h e i s m 7 o f p r e s e n t - d a y Bib le sc ience is o b v i o u s . If it is n o t o b v i o u s 
t o t h e p o i n t t h a t e v e r y o n e can grasp it, t h e n this is d u e t o t h e acc iden ta l fact 
t ha t this sc ience h a p p e n s t o b e p r e d o m i n a n t l y in t h e h a n d s o f professors o f 
t h e o l o g y ; tha t t h e inc l ina t ion t o react t o " G o d , " i m p l a n t e d in t h e h u m a n 
h e a r t f r o m t i m e i m m e m o r i a l , c a n n o t b e u p r o o t e d o v e r n i g h t ; t ha t n o a the is t 
e m e r g e s u n s c a t h e d f r o m r e a d i n g t h e Psalms a n d t h e p r o p h e t s ; m o s d y , h o w 
ever , t ha t this sc ience has its seat in G e r m a n y , t h e l and o f " r e c o n c i l i a t i o n s " 
[Versöhnungen] a n d " s u b l a t i o n s " [Aufhebungen]} 

As J e w s , w e are radical ; w e d o n o t l ike c o m p r o m i s e s . Le t ' s bel l t h e ca t ! 9 

W i t h this in m i n d , I addressed t h e fo l lowing ques t i on t o a j e w i s h Bib le scholar: 
W h y d o e s th is s c i ence n o t p e r m i t itself t o be l ieve? It o n l y n e e d s t o re lease 
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i tself f r o m t h a t p r o h i b i t i o n i n o r d e r t o clear t h e w a y for a n e w bibl ical t h e o l 

o g y , for a t heo log i ca l exegesis o f t h e B ib l e . ( C o m p e t e n t p e o p l e h a v e a l ready 

c lea red t h e w a y for t hemse lves : see t h e j o u r n a l Zwischen den Zeiten.)™ T h e 

a n s w e r I r e c e i v e d w a s r o u g h l y as fo l lows: 

" R e s p e c t for a h i s to ry tha t s t re tches o v e r mi l l enn ia , especial ly r e spec t for 

t h e v e n e r a b l e h i s to ry o f o u r p e o p l e , p r o h i b i t s us t o d a y f rom u s i n g t h e w o r d 

' G o d . ' W h a t p e r h a p s was still pe rmiss ib le i n t h e age o f G o e t h e (to call ' G o d ' 

a n y t h i n g in w h o s e p e r c e p t i o n o n e felt blessed) w o u l d n o w — i n v i e w o f o u r 

h e i g h t e n e d p e r c e p t i o n o f psycho log ica l d i s t a n c e s — b e an in to le rab le d i s h o n 

esty. It is n o t pe rmiss ib le t o speak o f G o d if o n e d o e s n o t be l i eve in t h e p o w e r 

o f G o d o v e r n a t u r e . T o g u i d e t he hear ts o f m e n l ike rivers o f w a t e r — t h i s , a 

f i g m e n t o f o u r i m a g i n a t i o n c o u l d also d o , as t h e h i s to ry o f r e l ig ion as w e l l as 

o u r e v e r y d a y e x p e r i e n c e teaches . W i t h o u t t h e p o w e r ove r n a t u r e G o d w o u l d , 

in t r u t h , b e p o w e r l e s s . I a m n o b r u t e , I d e m a n d n o m i r a c l e s — c r e a t i o n w o u l d 

b e e n o u g h for m e . 1 1 B u t w h o t o d a y still dares t o t each t h e c r e a t i o n o f t h e 

w o r l d ? (I d i s regard O r t h o d o x y , w h i c h , i n possess ion o f t h e t r u t h — o f n e o -

K a n t i a n i s m s u p p o r t e d b y bibl ical q u o t a t i o n s — c a n shu t itself off f r o m sc i 

ence . ) I a m n o t m a k i n g u p this c r i t e r ion . H e r m a n n C o h e n , at l e a s t — o n e o f 

t h e last o f t h o s e for w h o m it was still pe rmiss ib le t o speak o f G o d — w a s 

e n o u g h o f a J e w t o see precise ly in t h e p o w e r o f G o d o v e r n a t u r e an i n d i s 

pensab le m o m e n t , n o t t o say t h e basic m e a n i n g , o f t he idea o f G o d . T h i s 

c o n c e p t i o n s e e m s t o m e e m i n e n t l y J e w i s h a n d r igh t ly so , p r o v i d e d t h a t 

H e i n r i c h H e i n e — w h e n speak ing o f an " e x i s t i n g a w a y t h r o u g h t h e e te rn i t ies 

a l l " ' 2 — h a d a share in J e w i s h v i ta l i ty . 1 3 E v e n t h o u g h a t h o u s a n d essential p r o p 

ert ies [Eigentlichkeiten] o f a m o r e n a ï v e r e l ig ion m a y live o n as symbo l s , r e l i 

g i o n b e c o m e s a m a s q u e r a d e if t h e p o w e r o f G o d o v e r n a t u r e is m e a n t n o t i n 

a strict sense [in uneigentlichem S inne ] . " 

T h u s d o e s B ib l e sc ience a n s w e r o u r q u e s t i o n , a n d thus d o e s it be l i eve 

tha t it b r i ngs h o n o r t o its n a m e : b y b e i n g cri t ical a n d r i go rous w i t h itself, b y 

refus ing t o a l l o w itself a n y softness o r laxi ty. W h a t e v e r o n e m a y t h i n k o f t h e 

va lue o f D u b n o w ' s h i s to r iog raphy , t h e i n t e n t i o n o f this m a n , w h i c h a ims at 

f r e e d o m f r o m t h e o l o g i c a l p r e jud i ce , r e d o u n d s t o his h o n o r . T h i s i n t e n t i o n is 

still o f t h e u t m o s t u r g e n c y e v e n t o d a y . T h e ob jec t ive o f its a t tack is sharply 

def ined : it is d i r e c t e d against t h e t heo log ica l c o n c e p t i o n o f bibl ical h i s to ry , 

w h i c h p r e s u p p o s e s t h e rigorous n o t i o n o f G o d as t h e R u l e r o f t h e w o r l d 

r a t h e r t h a n m e r e l y as R u l e r o f t h e h u m a n w o r l d . It is d i r e c t e d n e i t h e r against 

t h e O r t h o d o x y t h a t bel ieves in e v e r y w o r d o f Sc r ip tu re (this ba t t le has b e e n 

f o u g h t o u t ) , n o r against t hose w h o take t h e n a m e o f G o d in va in b y d e n y i n g 

( n o t exp l i c idy , far f r o m it! b u t tacit ly, v e r y tac idy) H i s p o w e r o v e r n a t u r e . 

T h e h o n e s t e x p o s i t i o n o f D u b n o w ' s p r o g r a m , the re fo re , s eems to us 
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v e r y top ica l a n d v e r y necessary . After w h a t has b e e n said, it is o b v i o u s tha t 
this p r o g r a m is ha rd ly r e v o l u t i o n a r y . H a r d l y a n y re sea rche r takes ser ious ly 
[ the claim] tha t even t s h a p p e n e d in bibl ical t imes j u s t as t h e sources w a n t us 
to be l i eve : tha t , b e c a u s e o f the i r p ie ty , t h e p i o u s j u d g e s a n d k ings w e r e s u c 
cessful, a n d conve r se ly , t ha t t h e i m p i o u s o n e s , b e c a u s e o f the i r lack o f p i e ty , 
w e r e unsuccessful . H e is o f t h e o p i n i o n tha t , e v e n in t hose days, G o d w a s for 
t h e b i g ba t ta l ions ; i t goes w i t h o u t saying tha t s t r eng th is n o t iden t ica l w i t h 
supe r io r i t y i n n u m b e r s a n d a r m a m e n t s . F o r e x a m p l e , "zea l for G o d " is, o b 
j e c t i v e l y speak ing , q u i t e an essential fac tor i n t h e m o r a l e o f an a r m y , a n d thus 
o f its s t r eng th , regardless o f w h e t h e r G o d exists a n d he lps o r d o e s n o t . H e wi l l 
b e c o n f i r m e d in this o p i n i o n b y t he o b s e r v a t i o n tha t a c o n c e p t i o n o f na tu r a l 
causal i ty occas iona l ly shines t h r o u g h in t h e sources . F o r ins tance , if o n e reads 
t h e t r ad i t iona l c o m m e n t a r i e s o n J u d g e s 1 :19 , 1 4 o n e sees w h a t c o n t o r t i o n s are 
n e e d e d in o r d e r t o h a r m o n i z e t h e literal sense , r e m i n i s c e n t o f F r e d e r i c k t h e 
G r e a t , 1 5 w i t h t h e t rad i t iona l c o n c e p t i o n . T h u s , t h e bibl ical sources t h e m 
selves g ive us t h e possibi l i ty o f a r r iv ing at a — p e r h a p s n o t d e e p , b u t n e v e r t h e 
less a c c u r a t e — c o n c e p t i o n o f t he b e g i n n i n g s o f o u r p e o p l e . W e are t h e r e b y 
u r g e d t o a s sume tha t t h e theo log ica l c o n c e p t i o n o f these b e g i n n i n g s m a y 
de r ive f r o m a t i m e in w h i c h t h e r e w a s n o l o n g e r a n y pol i t ica l life, a n d t h e r e 
fore also n o l o n g e r any poli t ical unde r s t and ing . T h e m o s t topical c o n s e q u e n c e s 
d e p e n d o n this . If, for e x a m p l e , t h e e s t ab l i shmen t o f t h e k i n g d o m u n d e r Saul 
w a s s tyl ized as a n apostasy o n l y later, t ha t is, in exi le ; if, as t h e sources p e r m i t 
t o sh ine t h r o u g h , w h a t or ig inal ly i m p e l l e d t h e e s t ab l i shmen t o f t h e k i n g d o m 
w a s se l f -ev iden t a n d e l e m e n t a r y n e e d s r a t h e r t h a n t h e theat r ica l i ty o f s o m e 
hyster ica l i n t o x i c a t i o n w i t h no rma l i t y ; if t h e la ter s tyl izat ion was i n d e e d t h e 
effect o f p r o p h e c y , b u t t h e effect o f p r o p h e c y o n a p e o p l e w e a n e d o f po l i t i ca l 
responsib i l i ty , t h e n t h e o p p o n e n t s o f o u r pol i t ica l Z i o n i s m , w h o f ight us b y 
a n appeal t o t r ad i t ion , d o n o t h a v e such an easy p o s i t i o n t o de fend . 

NOTES 

Source: "Bibl ische Geschichte u n d Wissenschaft ," Jüdische Rundschau (Berlin) 3 0 , n o . 
88 (10 N o v e m b e r 1925): 7 4 4 - 4 5 , reprinted in GS, 2 : 3 5 7 - 6 1 . T h e editor of Die Jüdische 
Rundschau at the t ime was R o b e r t Wel t sch , but it is n o t certain that W e l t s c h w r o t e the 
editorial in troduct ion himself. 

1. Cf. " R e s p o n s e to Frankfurt's ' W o r d o f Principle' ," n. 1 1 . 
2 . Mündliche Lehre, that is, the Oral Torah (i.e. , rabbinic tradition). 
3 . A h a d Ha'am, originally: Asher Hirsch Ginsberg, 1 8 5 6 - 1 9 2 7 , H e b r e w essayist 

and leader o f the Hibbat T s i y y o n m o v e m e n t . T h e essay referred to by Ernst S i m o n is 
" M o s e s " (in H e b r e w ) , Hashiloah 13 , no . 2 (1904) , reprinted in A h a d Ha'am, Al Parashat 
Ha-derakhim, vo l . 1 (Tel A v i v and Jerusalem: Dev ir , 1948) , 2 0 7 - 2 2 . 
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4. In the G e r m a n Protestant theological literature, the technical term for this 
causal nexus is Tun-Ergehen-Zusammenhang (the c o n n e c t i o n b e t w e e n d o i n g and faring). 

5. Cf. Isaiah 4 5 , that is, part o f D e u t e r o - or S e c o n d Isaiah, a divis ion b e t w e e n 
sources established o n the assumption, rejected b y o r t h o d o x readers, o f a uaticinium ex 
eventu. 

6. W i l l i a m Jennings Bryan (1860—1925), three - t ime D e m o c r a t i c presidential c a n 
didate and Presbyterian fundamentalist, famous for his participation in the " m o n k e y 
trial," a w i d e l y n o t e d ant i -Darwinist lawsuit in T e n n e s s e e (1925) . Source: R G G . 

7. Cf. Franz R o s e n z w e i g , "Atheistische T h e o l o g i e , " in Zweistromland: Kleinere 
Schriften zu Glauben und Denken, ed. R e i n h o l d M a y e r and Annemar ie M a y e r (Dordrecht 
and B o s t o n : Martinus Nijhoff, 1984) , 6 8 7 - 9 7 , 8 5 8 . 

8. " R e c o n c i l i a t i o n " and "sublation" are b o t h signal Hege l ian terms, a l though n o t 
i n the plural. As used here, the terms carry an ironic sense. Germany as the Land der . . . 
(land o f . . . ) is part o f the expression das Land der Dichter und Denker (the land o f p o e t s 
and thinkers). Th i s , t o o , adds to the irony. 

9. A w e l l - k n o w n expression, in G e r m a n as in English, m e a n i n g "let's do the 
desirable but dangerous d e e d . " 

10. Zwischen den Zeiten was ajournai o f systematic t h e o l o g y founded b y Karl Barth, 
Eduard T h u m e y s e n , and G. M e r z in 1922 . T h e term Zwischen den Zeiten ( b e t w e e n 
times) stems from Gogarten (in Die Christliche Welt 3 4 (1920): 374—78. A m o n g those 
w h o contr ibuted to the journal and, thus, associated themselves w i t h Barth's " t h e o l o g y 
o f the w o r d o f G o d " w e r e Emi l Brunner and R u d o l f Bul tmann. Thi s m o v e m e n t is 
usually referred to as dialectic theo logy . 

1 1 . " w o u l d b e e n o u g h for me": an allusion to the Passover s o n g " D a y e n u . " 
12 . Q u o t a t i o n from He inr i ch He ine ' s satirical p o e m "Disputat ion," inc luded i n 

Romanzero ( 1851) . T h e stanza ("Unser Gott , der ist l ebendig , / U n d in seiner H i m m e l s 
halle / Existieret er drauflos / D u r c h die E w i g k e i t e n alle") is part o f the speech o f a 
rabbi w h o participates in a Jewish-Christ ian disputation before the k ing and q u e e n o f 
Spain. That H e i n e and the p o o r son o f a rabbi in H e i n e ' s p o e m are i n v o k e d in order to 
p o i n t to J e w i s h vitality, confus ing this vitality in turn w i t h bel ief in a transcendental 
G o d ( ignoring, also, the difference b e t w e e n h y m n i c affirmations o f d iv ine transcen
d e n c e and satirical e c h o e s o f the same), reveals this speech o f "a Jewish Bib le scholar" as 
a s p e c i m e n o f the k ind o f atheistic t h e o l o g y that Ernst S i m o n m a y have (unwitt ingly) 
endorsed and that Strauss, here at least, rejects as dishonest. Strauss shares w i t h Franz 
R o s e n z w e i g the v i e w o n the atheism inherent in the ultramodern theo logy h e refers to . 
See the latter's early o p e n letter to Martin B u b e r under the title "Atheistische T h e o l o g i e , " 
reprinted i n Zweistromland, 6 8 7 - 9 7 . 

13 . T h e phrase "had a share in [Jewish vital i ty]" (an jüdischer Lebendigkeit teilhatte) 
e c h o e s M i s h n a h Sanhédrin chap. 10, "all Israel have a share in the w o r l d to c o m e . " 

14. Judges 1:19 (KJV): "And the L O R D w a s w i t h Judah; and he drove ou t the 
inhabitants o f the m o u n t a i n ; but could not drive ou t the inhabitants o f the valley, b e 
cause they had chariots o f i r o n . " T h e logical subject o f v. 19ba seems to be Y H W H SO that 
the verse literally reads: "but (YHWH'S hand was no t w i t h Judah) to inherit the inhabit 
ants o f the valley, for they had chariots o f i r o n . " T h u s Y H W H is said to have b e e n unable 
to o v e r c o m e a populat ion that availed itself o f w e a p o n r y superior to that available to the 
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Judahites. Th i s w o u l d b e another w a y o f saying that Judah was unable to c o n q u e r the 
valley for perfectly m u n d a n e reasons, w h i c h implicit ly denies the role o f any supernatu
ral in tervent ion in the conquest . 

15. Frederick II ( 1 7 1 2 - 8 6 ) , k ing o f Prussia, deist and rationalist, "phi losopher o f 
Sans Souc i ," friend o f Voltaire's, and representative o f en l ightened absolutism. Frederick 
("der alte Fritz") w a s a figure m u c h debated and contemplated in G e r m a n letters, and 
his famously irreligious b o n m o t s w e r e handed d o w n for generations. 



III 
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Historical-Philological Writings 
on Spinoza (1924-26) 

In t h e first essay i n c l u d e d i n this s e c t i o n , " C o h e n ' s A n a l y s i s o f S p i n o z a ' s 
B i b l e S c i e n c e , " Strauss de fends Spinoza's Theological-Political Treatise against 
t h e charges b r o u g h t against it b y H e r m a n n C o h e n . C o h e n ' s " S p i n o z a 
ü b e r Staat u n d R e l i g i o n , J u d e n t u m u n d C h r i s t e n t u m , " a w a r t i m e essay 
f r o m 1 9 1 5 , w a s C o h e n ' s j'accuse against t h e S e p h a r d i c p h i l o s o p h e r w h o , 
i n h is v i e w , h a d c o m m i t t e d t h e " h u m a n l y i n c o m p r e h e n s i b l e betrayal" o f 
d e n i g r a t i n g J u d a i s m w h i l e e l e v a t i n g Chr i s t ian i ty , p r o v i d i n g t h e s u b s e 
q u e n t t rad i t ion o f C o n t i n e n t a l p h i l o s o p h y w i t h an e x c u s e t o i g n o r e a n d 
d e s p i s e t h e c iv i l i za t iona l p o t e n t i a l o f t h e s o u r c e s o f J u d a i s m . In C o h e n ' s 
v i e w , S p i n o z a h a d k n o w i n g l y , h i g h - h a n d e d l y , a n d t h u s u n f o r g i v a b l y d i s 
t o r t e d t h e r e c o r d , a n d h e h a d d o n e so for t h e self ish m o t i v a t i o n o f r e 
v e n g e o n t h e J e w i s h c o m m u n i t y that had e x c o m m u n i c a t e d h i m . Strauss's 
d e f e n s e o f S p i n o z a w a s o c c a s i o n e d b y t h e 1 9 2 4 p u b l i c a t i o n o f C o h e n ' s 
Jüdische Schriften that i n c l u d e d t h e 1 9 1 5 essay. T h e r e v i e w w a s o n e o f s ix 
c o n t r i b u t i o n s b y Strauss t o Der Jude p u b l i s h e d i n t h e space o f a s ing le 
y e a r ( 2 3 O c t o b e r t o 2 4 O c t o b e r ) , a n d it is n o t w i t h o u t a certa in p o i 
g n a n c y that h is c r i t i q u e o f C o h e n ' s a p o l o g e t i c s f o l l o w e d o n t h e h e e l s o f 
his de fense o f t h e m o r a l in tegr i ty o f C o h e n ' s o l d n e m e s i s , Pau l d e Lagarde. 

T h e r i g o r o u s impart ia l i ty o f Strauss's d e f e n s e o f S p i n o z a attracted t h e 
a t t e n t i o n o f Ju l ius G u t t m a n n , a d e d i c a t e d C o h e n loya l i s t , w h o , as t h e 
a c a d e m i c d i r e c t o r o f t h e A k a d e m i e fur d i e W i s s e n s c h a f t des J u d e n t u m s 
( w h i c h h a d b e e n c o i n i t i a t e d b y C o h e n a n d later n o t o n l y p u b l i s h e d his 

Jüdische Schriften b u t a l s o , i n 1 9 2 8 , h is Schriften zur Philosophie und 
Zeitgeschichte), o f f ered Strauss a research f e l l o w s h i p t o p u r s u e his research 
o n S p i n o z a further. " O n t h e B i b l e S c i e n c e o f S p i n o z a and H i s Precursors ," 
t h e s e c o n d t e x t i n this s e c t i o n , is Strauss's 1 9 2 6 r e p o r t o n t h e progress o f 
h i s r e s e a r c h f o r t h e A k a d e m i e a n d w a s o r i g i n a l l y p u b l i s h e d i n its 
Korrespondenzblatt. T o b e sure , t h e s tudy u n d e r t a k e n b y Strauss d e v i a t e d 

1 3 9 
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f r o m w h a t G u t t m a n n h a d c o m m i s s i o n e d i n that it f o c u s e d o n S p i n o z a ' s 
c r i t i q u e o f r e l i g i o n rather t h a n o n his B i b l e s c i e n c e . T h e t u g o f w a r 
b e t w e e n G u t t m a n n a n d Strauss is n o t y e t e v i d e n t i n t h e 1 9 2 6 repor t , 
w h i c h is e x t r a c t e d f r o m a l o n g e r m a n u s c r i p t b e g u n i n 1 9 2 5 a n d c o m 
p l e t e d i n 1 9 2 8 , b u t c o m e s t o t h e fore i n t h e c o m p r o m i s i n g tide o f t h e 
b o o k p u b l i s h e d i n 1 9 3 0 : Spinoza's Critique of Religion as the Foundation of 
His Bible Science (Die Religionskritik Spinozas als Grundlage seiner 
Bibelwissenschaft). G u t t m a n n ' s ed i tor ia l i n t e r f e r e n c e p r o m p t e d Strauss t o 
c o m p l a i n p r i v a t e l y a b o u t t h e " c o n d i t i o n s o f c e n s o r s h i p " u n d e r w h i c h h e 
w a s c o m p e l l e d t o w r i t e his first b o o k , c o n d i t i o n s that d i d n o t p r e v e n t 
S trauss , h o w e v e r , f r o m c o n t i n u i n g h i s o f f i c ia l a s s o c i a t i o n w i t h t h e 
A k a d e m i e e v e n b e y o n d his dismissal as an e m p l o y e e , p r e c i p i t a t e d b y a 
g e n e r a l f inanc ia l crisis, i n 1 9 3 1 . 

C o h e n ' s Analysis o f Spinoza's Bib le Sc ience (1924)' 

I. 

I t is typica l o f H e r m a n n C o h e n ' s style t h a t h e c o u c h e s t h e c r i t i que o f a n i dea 
i n t h e c r i t i que o f t h e possibly acc iden ta l express ion o f tha t i dea .* T h i s is t h e 
w a y o f o u r i n t e n s i v e a n d p e n e t r a t i n g traditional ar t o f i n t e r p r e t a t i o n , w h i c h 
takes e a c h w o r d ser ious ly a n d w e i g h s it carefully. T h u s , C o h e n a l ready o b 
j e c t s t o t h e t i t le " T h e o l o g i c o - P o l i t i c a l T r e a t i s e , " w h e r e h e misses " a re fe r 
e n c e t o p h i l o s o p h y , w h i c h m a y b e a s s u m e d t o c o n t r i b u t e t o t h e o l o g y as w e l l 
as t o po l i t i c s . " U s i n g t h e historical-critical a p p r o a c h , w e shall establish t h e fact 
t h a t in t h e s e v e n t e e n t h c e n t u r y o n e c o u l d d i spense w i t h such a r e f e r e n c e . O n 
t h e o t h e r h a n d , C o h e n h imse l f n e e d e d t o g ive his t heo log ica l m a g n u m o p u s 

1 H e r m a n n C o h e n , "Spinoza über Staat u n d R e l i g i o n , J u d e n t u m u n d Chr i s t entum" 
(1915) in Jahrbuch für jüdische Geschichte und Literatur, vo l . 18, pp. 5 6 - 1 5 0 , n o w reprinted 
i n v o l u m e 3 o f the co l l ec ted Jewish Writings o f H e r m a n n C o h e n , w h i c h have just b e e n 
publ ished b y the A k a d e m i e für die Wissenschaft des Judentums (Berlin: S c h w e t s c h k e 
Verlag). 

* [Strauss adds in the margins o f his copy:] A further example: C o n t e m p l a t i o n s o f 
the "Soc ie ty o f Ethical Cul ture" [Gesellschaft für ethische Kultur] C o h e n criticizes as fol
lows: " A n d yet , the Greek w o r d should have reminded o n e clearly e n o u g h o f Socrates 
and Plato , o f the m e t h o d o l o g i c a l discoverers o f ethics, o f the founders o f moral i ty" 

Jüdische Schriften III, p . 110 . ( T h e ethical attitude referred to the s imple e v i d e n c e o f the 
moral .) [Cf. GS, 1 : 3 6 3 / 3 8 7 and seeJS, 3 :110 ("Re l ig ion u n d Sittlichkeit").] 
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t h e tit le " T h e R e l i g i o n o f Reason O u t o f t h e S o u r c e s o f j u d a i s m " 1 b ecause , in 
o u r c e n t u r y , " r e l i g i o n o u t o f t h e sources o f j u d a i s m " m i g h t o t h e r w i s e sugges t 
s o m e t h i n g c o m p l e t e l y different . 

T h e c r i t i c i sm 2 o f t h e tit le con ta ins in a nu t she l l t h e cr i t ic ism o f t h e b o o k . 
P h i l o s o p h y is miss ing , a n d w i t h o u t t h e l i nk o f p h i l o s o p h y the j o i n i n g t o 
g e t h e r o f t h e o l o g y a n d pol i t ics m u s t a p p e a r arbi t rary . T h u s t h e e x a m i n a t i o n 
o f t h e tit le a l o n e arouses t he susp ic ion tha t t h e b o o k m a y h a v e n o n o b j e c t i v e 
p r e s u p p o s i t i o n s . 3 W h a t is app l i ed h e r e is a h i s t o r i og raph i e m e t h o d tha t s t ems 
p e r h a p s f r o m t h e t heo log i ca l sc ience o f apo loge t i cs : S h o u l d a passage b y a n 
u n i n s p i r e d a u t h o r b e i n c o m p r e h e n s i b l e t o t h e i n t e r p r e t e r o r s h o u l d it s e e m 
t o h i m o b j e c t i o n a b l e , t h e n h e m u s t raise ques t i ons a b o u t t h e a u t h o r ' s life. I n 
its da rk recesses h e wi l l f ind an e x p l a n a t i o n for t h e da rk passage. T h e r e are 
t w o such da rk recesses i n Sp inoza ' s life. First, h e " f o r c e d " 4 h imse l f t o a c c e p t 
a n a n n u i t y for his pol i t ica l wr i t i ngs in t h e service o f t h e p o w e r o f t he s t a t e — 
this is t he "po l i t i c s " ; a n d s e c o n d , his host i le a t t i t ude t o w a r d t h e J e w i s h p e o p l e 
m a k e s h i m l o o k l ike " t h e in fo rmer , a d is t inct t y p e character is t ic o f t h e h i s to ry 
o f persecut ions o f t he J e w s " 5 — t h i s is the " t h e o l o g y . " C o h e n only hints at these 
terrible charges , in s u p p o r t o f w h i c h h e can , inc iden ta l ly , c i te a neu t r a l n o n -
J e w i s h a u t h o r — a n " u n b i a s e d p a r t y " 6 — b u t h e h in t s at t h e m in such a w a y 
that n o misunder s t and ing is possible. In any case, Spinoza ' s life is m a d e to appear 
he re , in an astonishing way , as t he med ia t ing agent b e t w e e n ideas that " s tand 
o n l y in a very loose c o n n e c t i o n w i t h o n e a n o t h e r . " 7 H o w e v e r perfect t he e n 
l i g h t e n m e n t p r o v i d e d b y this exp lana t ion , w h i c h m a y b e in c o n f o r m i t y w i t h 
Sp inoza ' s life a n d m a y d o jus t i ce t o it, w e w o u l d neve r the le s s l ike t o a t t e m p t 
t o ge t b y w i t h o u t it. S ince w h a t is b e i n g c o n s i d e r e d at this p o i n t is n o t t h e 
m e t h o d o l o g y o f i n t e r p r e t a t i o n in genera l , m a y it suffice t o con t ras t t h e k i n d 
o f i n t e r p r e t a t i o n tha t focuses s t rongly o n p e r s o n a l c i r cums tances w i t h t h e 
h is tor ica l -cr i t ica l k i n d . T h e p r inc ip le o f t h e la t te r is expressed , v e r y apt ly for 
o u r con tex t , b y M o m m s e n ' s d ic tum: It is n o t permissible to refer to "egot i s t i ca l " 
m o t i v e s w h e r e m o t i v e s " i n a c c o r d w i t h d u t y " suffice for an e x p l a n a t i o n . 8 

As w e saw, C o h e n be l ieves tha t h e m u s t d r a w o n the aforesaid e m b a r 
rassing facts o f Sp inoza ' s life in o r d e r t o exp la in t h e " u n n a t u r a l " 9 c o n n e c t i o n 
b e t w e e n l i terary c r i t i que [of t h e Bible] a n d t h e "pub l i c i s t i c t a s k " 1 0 o f a p o l i t i 
cal p a m p h l e t [Staatsschrift] o n beha l f o f t h e D u t c h po l i t i c ian J a n d e W i t t . 1 1 If, 
h o w e v e r , w e v i e w t h e Treatise as a w o r k ar is ing f r o m m o t i v e s " i n a c c o r d 
w i t h d u t y " — a s t h e tit le reads, t h e w o r k is m e a n t t o d e m o n s t r a t e " t h a t n o t 
o n l y can t h e f r e e d o m o f p h i l o s o p h i z i n g b e g r a n t e d w i t h o u t d e t r i m e n t t o piety 
a n d peace within the state, b u t its a b r o g a t i o n necessar i ly entails t he a b r o g a t i o n 
o f p i e t y a n d p e a c e w i t h i n t h e s t a t e " 1 2 — t h e n t h e necess i ty o f c o n n e c t i n g t h e 
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pol i t ica l p r o b l e m w i t h t h e ph i lo log ica l o n e fol lows i m m e d i a t e l y . T h e f r ee 
d o m o f i n q u i r y w a s t o b e p r o t e c t e d f r o m t h e p u b l i c p o w e r s — a n d t h e r e w e r e 
t w o p u b l i c p o w e r s , t h e secular a n d t h e spir i tual . The combination of the two 
heterogeneous problems in the Treatise has a deep root, namely, the context from which 
the separation of the two powers arises.13 T h a t is t o say: w i t h respect t o t h e s t a t e — 
a n d s ince t h e r e fe rence was t o a l iberal g o v e r n m e n t 1 4 — t h e ra t ional c o n s t r u c 
t i o n w o u l d h a v e sufficed. T h e claims o f t h e c h u r c h , h o w e v e r , r e s t ed less o n 
r e a s o n t h a n o n S c r i p t u r e . T h e r e f o r e it w a s n o t e n o u g h to p r o v e tha t r e a s o n 
d o e s n o t a c k n o w l e d g e such tu te lage b y the c h u r c h , it also h a d to b e s h o w n 
t h a t t h e c h u r c h c o u l d n o t rely o n Sc r ip tu re . T h i s proof, h o w e v e r , p r e s u p 
p o s e d t h e successful re fu ta t ion o f t h e r igh t o f t h e ecclesiastical i n t e r p r e t a t i o n 
o f S c r i p t u r e . S ince it m a y b e a s sumed tha t t h e r e is a basis for t h e c la ims o f t h e 
c h u r c h in S c r i p t u r e , it h a d to b e s h o w n tha t , a c c o r d i n g to its o w n d e e p e r 
m e a n i n g , S c r i p t u r e c a n n o t b e an a u t h o r i t y for res t r ic t ing free i n q u i r y . 

T h e r e f o r e Sp inoza , a i m i n g to secure t h e f r e e d o m o f i nqu i ry , h a d t o m a k e 
his a r g u m e n t c o n c e r n i n g c h u r c h a n d state s imu l t aneous ly unless h e w a n t e d 
t o i g n o r e t h e h is tor ica l real i ty o f his t i m e . F o r t h e sake o f his a r g u m e n t w i t h 
t h e c h u r c h h e h a d to o v e r t h r o w t h e suppo r t s o n w h i c h res ted t h e ecclesiast i 
cal a r g u m e n t a t i o n , t ha t is, t h e a u t h o r i t y o f Sc r ip tu re a n d t h e ecclesiastical 
i n t e rp re t a t i on o f Sc r ip tu re . T h e genera l d ispos i t ion o f t he Treatise is tha t " n a t u 
r a l , " if o n e p r o c e e d s f r o m its ob jec t ive t e n d e n c y [sachliche Tendenz]. T o b e 
sure , [ acco rd ing to C o h e n ] t he t w o p r o b l e m s — t h e p r o b l e m of pol i t ical t h e o r y 
a n d t h e p r o b l e m o f t h e c r i t ique o f t h e B i b l e — h a v e " l o s t " the i r " i so la t ed 
o b j e c t i v i t y " ["isolierte Sachlichkeit eingebüßt"].15 "Los t " ? C a n o n e speak o f an 
ob j ec t i ve i so la t ion [sachliche Isoliertheit] f r o m o n e a n o t h e r o f t he pol i t ica l a n d 
ecc les ias t ica l - theologica l p r o b l e m s in t h e s e v e n t e e n t h cen tu ry? 

" I n fact, t h e c r i t i que o f t h e Bib le [Bibelkritik] w o u l d n o t h a v e e n t e r e d this 
b o o k h a d it n o t b e e n p r e p a r e d by a n o t h e r m o m e n t in Sp inoza ' s l i f e . " 1 6 T h i s 
o t h e r m o m e n t is t h e m a j o r b a n 1 7 i m p o s e d o n S p i n o z a b y t h e A m s t e r d a m 
S y n a g o g u e , o r ra ther , t h e "p ro tes t p a m p h l e t " [Protestschrift] w r i t t e n b y S p i n o z a 
"aga ins t t h e b a n i m p o s e d o n h i m . " 1 8 G r a n t e d tha t Sp inoza w o u l d n o t h a v e 
w r i t t e n t h o s e par t s o f t h e Treatise tha t e m e r g e d f r o m t h e " p r o t e s t p a m p h l e t " 
if h e h a d n o t first w r i t t e n t h e " p r o t e s t p a m p h l e t " ; a n d tha t h e w o u l d n o t h a v e 
c o m p o s e d t h e la t te r i f h e h a d n o t b e e n b a n n e d ; a n d tha t h e w o u l d n o t h a v e 
b e e n b a n n e d if-—well, if w h a t ? If h e h a d n o t said a n d d o n e the th ings tha t h e 
just i f ied in his " p r o t e s t p a m p h l e t . " T h i s a m o u n t s t o circular reason ing : S p i n o z a 
w o u l d n o t h a v e w r i t t e n his c r i t ique o f t h e B ib le if h e h a d n o t h e l d v i e w s 
cri t ical o f t h e B ib l e [bibelkritische Ansichten]. W h e t h e r t h e Treatise o w e s its 
existence i n p a r t t o a r e a c t i o n t o t h e ban , o r w h e t h e r S p i n o z a i n t e n d e d t o state 
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t h e results o f his research i n d e p e n d e n t l y o f w h a t e v e r n e e d h e m a y h a v e h a d 
for jus t i f ica t ion o r r e v e n g e , is insignif icant w h e n it c o m e s t o t h e e x p l a n a t i o n 
o f its contents. T h i s is so because t he c o n t e n t s precede t h e ban . H e was b a n n e d 
b e c a u s e o f " a b o m i n a b l e b la sphemies against G o d a n d M o s e s . " Is it necessary 
t o p o i n t o u t t o H e r m a n n C o h e n t he idea w i t h w h i c h t he Critique of Pure 
Reason b e g i n s ? 1 9 It is d o u b t f u l tha t Sp inoza ' s c r i t i que o f t he Bib le beg ins w i t h 
t h e b a n ; a s suming , h o w e v e r , tha t it beg ins w i t h t h e ban , it n e e d n o t t he r e fo r e 
arise f r o m it a l o n e . T h e essential t h ing , t ha t is, t he c o n t e n t s , w o u l d h a v e 
ar isen f r o m Sp inoza ' s o w n c o n t e x t o f t h o u g h t [Denkzusammenhang], w h i l e 
t h e sense i m p r e s s i o n o f t h e b a n m e r e l y p r o v i d e d t h e occas ion . " T h u s w e see 
t h a t t h e o s t e n s i b l y p s y c h o l o g i c a l i n t e r e s t m a k e s a c r i t i ca l s u b s t i t u t i o n 
[UnterschleiJ] t ha t is fatal a n d typical." T h u s c o n c l u d e s . . . H e r m a n n C o h e n his 
e x p o s i t i o n o f t h e p r ev ious ly m e n t i o n e d idea o n p a g e 97f. o f t h e th i rd e d i t i o n 
o f his f amous w o r k , Kant's Theory of Experience.20 

A p p e a l t o t h e facts o f t he life h i s to ry o f a t h i n k e r m a k e s sense if it d r a w s 
o n c o n f i r m e d facts o f symbo l i c va lue for his l i f e w o r k . 2 1 B u t w h a t is o n e t o 
t h i n k o f exp l ana t i ons tha t d r a w o n facts t ha t are m e r e l y c o n j e c t u r e d a n d are 
o f n o c o n s e q u e n c e for t he w o r k to b e expla ined , such as the fol lowing: Sp inoza 
" a p p a r e n t l y ref ra ined f r o m p u b l i s h i n g t he p a m p h l e t because h e w a n t e d t o 
l a u n c h t h e a t tack o n his e n e m i e s o n a larger scale a n d f r o m a b r o a d e r p e r s p e c 
t ive . P e r h a p s h e also d e r i v e d an a m b i g u o u s satisfaction f rom t h e idea tha t h e 
w a s t o c o n d u c t his b a t d e against J u d a i s m a n d its bibl ical sou rce in c o m b i n a 
t i o n w i t h t h e spiri t o f his p o l i t i c s " ? 2 2 If o n e w a n t e d t o re ject this c o n j e c t u r e , 
t h e n C o h e n ' s e x p l a n a t i o n o f t h e c o n n e c t i o n b e t w e e n t h e o l o g y a n d pol i t ics 
in t h e Treatise w o u l d n o t b e sufficient e v e n in t h e m o s t superficial sense. F o r 
if S p i n o z a h a d w a n t e d t o w r i t e a p a m p h l e t o f pol i t ica l ag i ta t ion for J a n d e 
W i t t , o n t h e o n e h a n d , a n d a p a m p h l e t against J u d a i s m , o n t h e o t h e r , h e 
w o u l d n o t h a v e n e e d e d t o carry o u t b o t h plans b y m e a n s o f a single b o o k . 
T h u s , aside f r o m its lack o f objec t iv i ty , C o h e n ' s e x p l a n a t i o n is s u p p o r t e d b y 
p u r e c o n j e c t u r e . 

T h e r e f o r e : * in Spinoza's historical context,23 the connection between political 
theory [Staatstheorie] and critique of the Bible is sufficiently motivated." 

* [Added in the margin:] C o h e n himsel f says s o m e t h i n g like this in the Halberstadt 
lecture published in Korrespondenzblatt. [Ed.: Cf. GS, 1 : 3 6 6 / 3 8 6 . T h e reference is m o s t 
l ikely to JS, 1 : 2 0 8 - 1 0 , the addit ion to the c o m b i n e d reprint o f t w o essays C o h e n had 
previously published in Korrespondenzblatt des Verbandes der Deutschen Juden, "Ges innung" 
and " D e r N ä c h s t e " (see JS, 1 :339 -40 ) . In the added paragraphs, C o h e n apologizes for 
no t maintaining a strict separation b e t w e e n matters pertaining to the relation b e t w e e n 
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So m u c h for t h e p r o b l e m o f t he t i t le . C o h e n also e x a m i n e s carefully t h e 
tab le o f c o n t e n t s a n d r e m a r k s in this c o n n e c t i o n tha t " a l m o s t t w o - t h i r d s o f 
t h e e n t i r e b o o k deals w i t h bibl ical t h e o l o g y , " 2 4 t ha t is, Treatise, chap t e r s 1— 
1 1 . In a d d i t i o n , t h e t h e m e o f chap te r s 17 a n d 18 is: t h e state a n d h i s to ry o f t h e 
H e b r e w s . " T h e Treatise has 2 0 c h a p t e r s . " 2 5 A fur the r p r o o f o f Sp inoza ' s evil 
s c h e m e s . C o h e n w o u l d n o t g o i n t o s u c h statistical p ieces o f i n f o r m a t i o n if h e 
d id n o t c red i t t h e m w i t h s o m e d e m o n s t r a t i v e force i n s u p p o r t o f t h e c l a im 
t h a t S p i n o z a " s a v e d u p all his r e s e n t m e n t against t h e b a n in o r d e r t o p o u r it 
o u t in this w o r k o n pol i t ica l p h i l o s o p h y based o n ph i lo log ica l research i n t o 
t h e B i b l e . " 2 6 

C o h e n d o e s c o n c e d e tha t t h e "ph i lo log ica l research in to t h e B i b l e " is a 
p r e c o n d i t i o n for " g i v i n g full v e n t t o t h e o ld g r u d g e . " 2 7 T h e r e f o r e , t h e r e is a 
ce r t a in separabi l i ty o f t h e w i c k e d e n d f r o m t h e m e a n s that , in a n d o f itself, 
C o h e n m a y n o t o b j e c t t o . T h i s m e a n s is p u t in service o f t he idea " t h a t t h e 
religion o f j u d a i s m , f o u n d e d b y M o s e s , set, ra ther , as its sole e n d t h e es tabl i sh
m e n t a n d p r e s e r v a t i o n o f t h e Jewish state."26 A n d , t o C o h e n , this idea is Sa
t a n i c — w h i l e h e ce r ta in ly w o u l d n o t h a v e c o n s i d e r e d it satanic b u t d i v i n e if 
s o m e o n e said tha t t h e sole e n d o f t h e r e l ig ion o f j u d a i s m is t he e s t a b l i s h m e n t 
a n d p r e s e r v a t i o n o f t h e socialist state. F o r all tha t , this r e m a r k is en t i r e ly u n r e 
l a t ed t o t h e m a t t e r at issue; it m e r e l y serves t o p o i n t t o C o h e n ' s real t e n d e n c y 
i n his c r i t i que o f t h e Treatise.29 P u t briefly: t h e sacri lege o f S p i n o z a consis ts , 
a c c o r d i n g t o C o h e n , in t h e po l i t i c iza t ion o f t h e J e w i s h re l ig ion (in t h e sense 
c o n v e y e d a b o v e ) . T h e m o t i v e for this po l i t i c i za t ion is t h e wi l l t o " d e s t r o y t h e 
J e w i s h c o n c e p t o f r e l i g i o n , " 3 0 a n d this wi l l is at least par t ly d e t e r m i n e d b y t h e 
g r u d g e tha t S p i n o z a n u r s e d o n a c c o u n t o f t h e b a n . 

H e r e , for o n c e , it is advisable tha t w e t o o d r a w o n t h e " u n b i a s e d p a r t y . " 3 1 

It t eaches us tha t " t h e separa t ion b e t w e e n t h e spir i tual a n d the secular p o w e r s 
in t h e H e b r e w state w a s t h e s t and ing a r g u m e n t for t h e p r e s u m p t i o n s o f C a l -
v in is t o r t h o d o x y . I n rep ly t o this, S p i n o z a den i e s tha t this separa t ion w a s t h e 
m e a n i n g o f t h e M o s a i c L a w , a n d seeks t o p r o v e tha t t h e inev i tab le resul t o f 
p r i e s d y i n d e p e n d e n c e , a n d e v e n o f t h e in s t i t u t ion o f p r o p h e c y , was a c a l a m 
i ty for t h e state . In this respect Spinoza's argument with Judaism is in complete 

G o d and m a n ( theo logy) and mattere pertaining t o the relation b e t w e e n m e n (morality, 
politics). In o ther w o r d s , as Strauss points ou t correctly, C o h e n admits that there m a y 
b e perfectly respectable reasons for d o i n g w h a t Spinoza does in Theological-Political Trea
tise.] 

" It m a y be useful to refer to the treatment o f quest ions c o n c e r n i n g biblical criti
c i sm i n H o b b e s ' s w o r k o f political phi losophy , Leviathan [Ed.: First publ ished 1 6 5 1 ] . 
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agreement with the innermost end of the Treatise."32 H e r e t o o , for an ob j ec t i ve 
e x a m i n a t i o n t h e r e is n o r eason to search for m o t i v e s o t h e r t h a n t hose t h a t are 
" i n a c c o r d w i t h d u t y . " S p i n o z a w a n t s t o f ight against t he d a m a g e to pol i t ica l 
life t ha t arises f r o m t h e c o e x i s t e n c e o f t h e t w o p o w e r s . T h e defenders o f this 
c o e x i s t e n c e [of t h e p o w e r s ] s u p p o r t e d t he i r c la im b y t h e h i s to ry o f t h e H e 
b r e w n a t i o n . T h e r e f o r e it has t o b e s h o w n ad h o m i n e m tha t this c o e x i s t e n c e 
w a s n o t salutary, t ha t t h e bibl ical m o d e l s o f spir i tual p o w e r w e r e e i t h e r n o t 
" sp i r i t ua l " o r w e r e n o t m o d e l s . T h e r e is n o n e e d to h a v e r ecou r se t o t h e 
b a t h o s o f a th i rs t for r e v e n g e in o r d e r t o exp la in this t h o r o u g h l y clear a n d 
sel f -susta ining c o n t e x t . 

W e saw a b o v e tha t S p i n o z a w a n t s , as it w e r e , t o w i n r e c o g n i t i o n for t h e 
neu t r a l i t y o f t h e p h i l o s o p h e r vis-à-vis state a n d c h u r c h . H o w is this t o b e 
r e c o n c i l e d w i t h t h e fact tha t h e n o w sides w i t h t h e pa r ty o f t h e state a n d 
against t h e pa r ty o f t h e c h u r c h ? Is it necessary h e r e t o i n v o k e t h e t w o h u n 
d r e d gui lder? T h e objec t ive reason for Sp inoza ' s part isanship is that , o n g r o u n d s 
o f p r i nc ip l e , h e n e e d s t o d e n y to re l ig ious associat ions t h e cha rac t e r o f a 
"spi r i tua l power" \geistliche Gewalt] w h i l e , n o less o n g r o u n d s o f p r i nc ip l e , h e 
n e e d s t o e m p h a s i z e t h e p o w e r cha rac te r [Gewaltcharakter] o f t h e pol i t ica l asso
c ia t ion [des staatlichen Verbandes]. W h a t e v e r o n e m a y m a k e o f t h e ob j ec t i ve 
jus t i f i ca t ion o f this den ia l [of t he cha rac te r o f a "sp i r i tua l power" t o re l ig ious 
associa t ions] , i t suffices for o u r c r i t i que tha t t h e r e is n o t h i n g in C o h e n ' s e n t i r e 
s t a n d p o i n t t ha t h e c o u l d use t o ob jec t t o this den ia l . 

T h u s , it is n o t Sp inoza ' s fault if his p r e s e n t a t i o n o f t h e c o n t e n t s o f t h e 
B ib le suffers f r o m unsc ient i f ic ends tha t are n o t iden t ica l w i t h an e l u c i d a t i o n 
o f t h o s e c o n t e n t s for the i r o w n sake. If O r t h o d o x y was able t o m a k e its 
pol i t ica l c la ims b u l l e t p r o o f b y m e a n s o f an appea l t o t h e a u t h o r i t y o f S c r i p 
t u r e , t h e n o n e c o u l d n o t b l a m e t h e liberals if t h e y avai led t hemse lves o f t h e 
s a m e m e a n s . After all, Sp inoza was n o t t he first t o l o o k at t he B ib le f r o m a 
pol i t ica l pe r spec t i ve , this pe r spec t ive b e i n g se l f -ev ident in his age: h e m e r e l y 
t u r n e d t h e tables w i t h a s ton i sh ing ene rgy . It w a s par t o f t h e in te l lec tua l l a n d 
scape f r o m w h i c h S p i n o z a p r o c e e d e d tha t , " i n pol i t ica l r eason ing , bibl ical 
ana logies w e r e o f t h e s t ronges t d e m o n s t r a t i v e f o r c e . " 3 3 T h e w e l l - k n o w n r e a 
son w h y t h e Calvin is t s s u p p o r t e d [ their pol i t ica l claims] w i t h t h e [ H e b r e w ] 
B ib le r a t h e r t h a n w i t h t h e N e w T e s t a m e n t is t ha t in t h e [ H e b r e w ] B ib le 
t h e r e are "spi r i tua l p o w e r s " tha t signify a grea t deal for c o n c r e t e pol i t ica l 
dec i s ions , w h i l e t h e N e w T e s t a m e n t separates G o d a n d Caesar , a n d c o m 
m a n d s t h e C h r i s t i a n t o s u b m i t t o t h e secular au tho r i t i e s . H e n c e , if an o p p o 
n e n t o f Ca lv in i s t o r t h o d o x y w a n t e d t o deal it a decis ive b l o w , h e t o o h a d t o 
focus o n t h e [ H e b r e w ] B ib le a n d dep r ive its "sp i r i tua l p o w e r s " o f t he i r r e l i 
g ious h a l o . 
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T h e r e f o r e : in Spinoza's historical context, the politicizing interpretation of the 
Bible is sufficiently motivated. 

A fur the r m o m e n t in t h e spir i tual s i tua t ion o f t h e s e v e n t e e n t h c e n t u r y is 
t h e P r o t e s t a n t o r i e n t a t i o n o f re l ig ion t o w a r d faith a n d t o w a r d Sc r ip tu r e . F o r 
t h e P r o t e s t a n t o f t h a t t i m e , t h e W o r d o f G o d , r eve la t ion , universa l r e l ig ion , 
d i v i n e l aw, a n d fa i th—al l these w e r e i n fact, if n o t ident ica l , t h e n ce r ta in ly o f 
equa l va lue . F o r Sp inoza [ , o n t he o t h e r h a n d , ] it was , t o b e g i n w i t h , self-
e v i d e n t a n d in a c c o r d a n c e w i t h his en t i r e s t a n d p o i n t t o give p r e c e d e n c e t o 
a u t o n o m o u s k n o w l e d g e [Erkenntnis] o v e r t h e a u t h o r i t y o f S c r i p t u r e . H o w 
ever , h e also h a d t o s h o w n o w , a r g u i n g ad h o m i n e m , 3 4 tha t S c r i p t u r e d o e s 
n o t c o n t a i n t h e essential k n o w l e d g e [Erkenntnisse], t a u g h t in pa r t also b y t h e 
C h u r c h , t ha t w e o w e to reason; i n d e e d , e v e n t h a t Sc r ip tu re , a c c o r d i n g to its 
o w n m e a n i n g , d o e s n o t at all w i s h t o i m p a r t k n o w l e d g e [Erkenntnisse]. F o r 
Sp inoza , k n o w l e d g e [Erkenntnis] is a lways ( m e d i a t e d o r i m m e d i a t e ) k n o w l 
e d g e [Erkenntnis] o f G o d . G i v e n the o n t i c p r i m a c y o f G o d o v e r t h e c r e a t e d 
th ings , d e l e g a t i n g t h e k n o w l e d g e o f G o d t o Sc r ip tu re a n d t h e k n o w l e d g e o f 
c r ea t ed t h ings t o a u t o n o m o u s reason w o u l d again lead t o an a u t h o r i t a r i a n 
d e p e n d e n c e o f r e a s o n [on Sc r ip tu re ] . H e n c e it is a ques t i on o f life o r d e a t h 
for r ea son t o p r o v e its o w n p r io r i ty o v e r S c r i p t u r e , a n d e v e n , if poss ib le , t o 
p r o v e t h e i r r e l evance o f Sc r ip tu re w i t h r e g a r d t o ma t t e r s o f scientific val idi ty . 
O n l y if G o d w e r e t o h a v e n o qual i ty o f ex i s t ence [Seins-Charakter], i f H e 
w e r e , say, a n idea o r an i d e a l , 3 5 a n d if t he re fo re t rue k n o w l e d g e o f ex i s t ing 
th ings [seiende Dinge] was possible e v e n w i t h o u t r e c o u r s e to G o d (a n o t i o n o n 
a c c o u n t o f w h i c h , in t h e age o f Sp inoza , o n e w o u l d doubt less ly h a v e b e e n 
b u r n t at t h e s take a n d p e r h a p s w i t h o u t S p i n o z a p r o t e s t i n g against i t) , t h e n 
o n l y c o u l d r eason d o w i t h o u t t he p r o o f tha t faith a n d Sc r ip tu re as t h e n o r m 
o f faith h a v e n o essential c o g n i t i v e s ignif icance. T h i s is n o t t o ru le o u t t h e fact 
tha t e l e m e n t s o f k n o w l e d g e [Erkenntnismomente] c o n t r i b u t e to faith o r t o S c r i p 
t u r e . If S p i n o z a n e e d e d to " g e n e r a t e this m i s c o n c e p t i o n [Unbegriff] o f r e l i g ion 
b y en t i r e ly e x c l u d i n g the k n o w l e d g e o f G o d f r o m f a i t h , " 3 6 h e d id so in o r d e r 
tha t t h e O r t h o d o x m i s c o n c e p t i o n [Unbegriff] o f sc ience w o u l d n o t p reva i l , 
a n d n o t i n o r d e r t o d a m a g e t h e r e p u t a t i o n o f Sc r ip tu re a n d o f j u d a i s m . 

N o w w h a t d o e s C o h e n say? " T h e first c o n s e q u e n c e tha t follows f r o m 
this unna tu ra l c o n n e c t i o n o f p rob lems (i.e., tha t o f politics a n d phi lology) is that 
Spinoza does n o t seek t o d e t e r m i n e t he c o n c e p t o f re l ig ion f r o m t h e p o i n t o f 
v i e w o f his Ethics, b u t r a t h e r h e der ives it f r o m Sc r ip tu re , a n d h e n c e e q u a t e s 
it abso lu te ly w i t h t h e c o n t e n t o f Sc r ip tu re , w h i c h cons t i tu tes t h e so -ca l l ed 
' W o r d o f G o d . ' T h u s t h e r e f o r m e d in his m i n d an iden t i ty o f t h e c o n c e p t s : 
W o r d o f G o d , r eve l a t i on , universa l re l ig ion , d i v i n e l aw, a n d f a i t h . " 3 7 As w e 
h a v e seen , S p i n o z a was n o t t he first for w h o m this i den t i t y f o r m e d itself. T h i s 
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i d en t i t y seems to b e n o m o r e " u n n a t u r a l " t h a n t h e c o n n e c t i o n o f pol i t ics a n d 
p h i l o l o g y if o n e cons ide r s t h e ques t i on : for w h o s e e n l i g h t e n m e n t d id S p i n o z a 
w r i t e t h e Treatise7, a n d n o t t he ques t ion : w h o pa id h i m a n d w h o m d i d h e 
w a n t t o d e n o u n c e ? It m a y b e a mat te r o f unreasonable identifications a n d c o n 
nect ions ; b u t these w e r e jus t as "na tu ra l " in t he seven teen th cen tu ry as the c o n 
nec t i on a n d identif icat ion o f p r o p h e c y and socialism in the n ine t een th cen tu ry . 

T h e r e f o r e : in Spinoza's historical context, the identification of religion and Scrip
ture, and thereby the denial of the cognitive value of religion, is adequately motivated. 

A t this p o i n t , a c o m m e n t o n a m a t t e r o f p r inc ip l e m a y b e in o r d e r . 
W e are g u i d e d h e r e b y t h e interests o f J u d a i s m . T h e s e interests are af

fec ted in t h e gravest m a n n e r b y t h e q u e s t i o n o f w h i c h i m a g e o f t h e bibl ica l 
w o r l d possesses t h e b i n d i n g p o w e r o f t h e t r u t h . T h i s is w h y Sp inoza , w h o 
t h r o u g h his c r i t i que c o n t r i b u t e d m o r e t h a n a n y o n e else t o t h e r e m o v a l o f t h e 
t r ad i t iona l i m a g e , is o f in teres t t o us. N o w , it is t r u e tha t t he crit ical a r g u m e n 
t a t i o n as such is, w i t h i n ce r ta in l imits , i n d e p e n d e n t o f t h e ph i losoph ica l , p o 
litical, o r selfish m o t i v e s tha t o c c a s i o n e d it i n its a u t h o r . B u t t he d e e p e r s ig
n i f icance o f this c r i t i que d e p e n d s o n its p o i n t o f d e p a r t u r e , o n t h e c o n n e c t i o n 
o f m o t i v e s tha t a n i m a t e s it. I f this c o n n e c t i o n is wor th l e s s , t h e n t h e c r i t i que is 
a p u r e l y p h i l o l o g i c a l 3 8 en te rp r i se . T h i s was C o h e n ' s c la im: S p i n o z a e l a b o 
ra t ed "h i s ideas t o w a r d a c h i e v i n g a l i terary effect, i n d e e d an effect o n c o n 
t e m p o r a r y i s sue s . " 3 9 H e e v e n t o p p e d this c la im b y s e e k i n g to m a k e p laus ib le 
t h e ins incer i ty o f t h e e n t i r e c r i t i que b y p o i n t i n g t o Sp inoza ' s h a t r e d o f J u d a 
ism. H e arr ives at this result : " S u c h a m a n m a y h a v e b e e n able t o e luc ida te 
t h e age a n d t h e o r d e r o f t h e biblical scr ip tures . T h e s e mer i t s are fully c o m p r e 
hens ib l e . B u t bibl ical cr i t ic ism [Bibelkritik] w o u l d b e in b a d shape if it e x 
h a u s t e d itself in such philology, if its understanding o f t h e B ib le , its u n d e r s t a n d 
i n g o f t h e p r o p h e t s , t ru ly a n d inward ly res ted o n Sp inoza ' s s h o u l d e r s . " 4 0 M u c h 
d e p e n d s o n t h e tenabi l i ty o f t h e claims l ead ing t o s u c h a j u d g m e n t . W e w e r e 
able t o inva l ida te t h e s e c o n d cla im, a n d t o t ake t h e e d g e off t h e first. W e d i d 
this b y s h o w i n g tha t , in Sp inoza ' s his tor ical c o n t e x t , t h e " u n n a t u r a l " c o n n e c 
t i o n o f pol i t ics a n d p h i l o l o g y , t h e po l i t i c iz ing t e n d e n c y o f t he i n t e r p r e t a t i o n 
o f t h e B ib le , a n d t h e denia l o f t h e c o g n i t i v e cha rac t e r o f re l ig ion necessar i ly 
e m e r g e f r o m t h e s t r iv ing for t h e l ibe ra t ion o f sc ience a n d t h e state f r o m 
ecclesiastical t u t e l age . Spinoza was compelled to engage in the critique of the Bible 
by legitimate motives, whether or not he was full of hatred toward Judaism. 

II. 

T h e t o p i c a l 4 1 a n d his tor ical ly c o n d i t i o n e d e n d o f t h e Treatise, as l eg i t ima te as 
it m a y b e , is a s o u r c e o f e r rors for a g e n u i n e c o m p r e h e n s i o n o f t he c o n t e n t s 
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o f t h e B i b l e . 4 2 T o b e sure , t he s t r iv ing for t h e l ibe ra t ion o f sc ience a n d t h e 
state f r o m ecclesiastical tu te lage is, in this respect , n o m o r e d a n g e r o u s t h a n an 
i n t e r p r e t a t i o n o f S c r i p t u r e tha t suppo r t s ecclesiastical c la ims to p o w e r . H o w 
ever , s u c h a c o n f r o n t a t i o n m e r e l y excuses , b u t it does n o t s u r m o u n t , t h e lack 
o f ob jec t iv i ty in Sp inoza ' s B ib le research [Bibelforschung]. Sp inoza m u s t a r g u e 
a d h o m i n e m . 4 3 T h u s h e r u n s t h e risk o f b e i n g d i v e r t e d f r o m the d e e p e r c o n 
n e c t i o n o f p h i l o s o p h i c a l m o t i v e s tha t cons t i t u t e s t h e Ethics, a n d o f e v e n t u a l l y 
c o n t r a d i c t i n g this c o n n e c t i o n . If o n e c o u l d p r o v e such a c o n t r a d i c t i o n , t h e 
c h a r g e o f a lack o f ob jec t iv i ty w o u l d gain cons ide rab ly in w e i g h t . If, o n t h e 
o t h e r h a n d , w e s h o w e d the i n a d e q u a c y o f one such a t t e m p t e d proof, w e still 
w o u l d n o t h a v e s e c u r e d t h e ob jec t iv i ty o f t h e Treatise, w h i c h , in this c o n t e x t , 
m e a n s : its i n n e r c o n n e c t i o n a n d h a r m o n y w i t h t h e ph i lo soph ica l sy s t em o f 
t h e Ethics.44 P e r h a p s o t h e r c o n t r a d i c t i o n s c o u l d still b e p r o v e n ! A t this p o i n t , 
h o w e v e r , t h e pos i t i ve p r o b l e m o f d e r i v i n g t h e f u n d a m e n t a l p r inc ip le s o f 
Sp inoza ' s B ib l e sc i ence f r o m the sys tem o f t h e Ethics can o n l y b e p o s e d . W i t h 
its so lu t i on , t h e top ica l i ty o f t h e Treatise w o u l d b e freed f r o m t h e graves t 
susp ic ions . 

F r o m n o w o n , C o h e n is c o n c e r n e d w i t h p r o v i n g a c o n t r a d i c t i o n b e 
t w e e n p h i l o s o p h i c a l theses . T h i s b e i n g so , t h e p l a n e o c c u p i e d in t h e h i t h e r t o 
discussed pa r t o f t h e analysis is a b a n d o n e d : w e b r e a t h e again t he p u r e air o f 
p h i l o s o p h i c a l a r g u m e n t a t i o n . 

C o h e n h a d r e p r o a c h e d Sp inoza for " s e e k i n g to d e t e r m i n e t h e c o n c e p t o f 
r e l ig ion n o t f r o m t h e p o i n t o f v i e w o f his Ethics, b u t t o de r ive it f r o m S c r i p 
t u r e . " 4 5 H e saw this as t h e c o n s e q u e n c e o f t h e publ ic is t ic a n d d e n u n c i a t o r y 
t e n d e n c y . 4 6 W e h a v e seen tha t Sp inoza a rgues ad h o m i n e m . W h e t h e r this 
a r g u m e n t a t i o n leads t o an " u t t e r c o n t r a d i c t i o n . . . w i t h t h e S p i n o z a o f t h e 
Ethics"47 s eems , t he re fo re , to b e o f little i m p o r t a n c e . 4 8 T h e c o n t r a d i c t i o n c o u l d 
b e e x p l a i n e d as an ex t e rna l a c c o m m o d a t i o n t o ecclesiastical t e ach ings , an 
a c c o m m o d a t i o n n o t u n c o m m o n in t h e age o f t h e E n l i g h t e n m e n t . B u t t h e 
c o n t r a d i c t i o n w o u l d r e m a i n , a n d it w o u l d g ive n e w life t o t h e susp ic ion . 
H e n c e w e wi l l h a v e t o t ake a c loser l o o k . 

Cohen's first philosophical objection refers t o t h e c o n t r a d i c t i o n b e t w e e n t h e 
c o n c e p t o f t h e wi l l in t h e Ethics a n d tha t w h i c h is p r e s u p p o s e d in t h e t e a c h 
ings o f t h e Treatise o n t h e p h i l o s o p h y o f re l ig ion , o r ra ther , o n t h e o l o g y . 

" A c c o r d i n g t o Sp inoza , faith is o b e d i e n c e t o G o d . C o n s e q u e n d y , faith 
establishes a n d signifies n o t a t heo re t i ca l r e l a t ion t o G o d b u t m e r e l y a p r a c t i 
cal o n e . " 4 9 W h y d o e s S p i n o z a d i spu te t h e t heo re t i ca l cha rac te r o f faith? First, 
h e d o e s this for t h e sake o f safeguarding t h e a u t o n o m y o f r eason . B u t s e c o n d , 
h e also d o e s so in o r d e r t o o v e r c o m e t h e d e p e n d e n c e o f blessedness o n be l i e f 
in all o f t h e v i e w s a n d even t s h a n d e d d o w n in t h e Bib le . N o w C o h e n , h o w -
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eve r , subst i tu tes his (as it w e r e ) 5 0 M a i m o n i d e a n - K a n t i a n rational faith for t h e 
P r o t e s t a n t faith in Scripture—for w h i c h , o n e m a y p r e s u m e , t he re is a J e w i s h 
a n a l o g u e , as is s h o w n , for e x a m p l e , b y t he jus t i f ica t ion for t he b a n o n Sp inoza . 
It is this P r o t e s t a n t faith in Sc r ip tu re w h o s e t heo re t i ca l va lue is a t t a cked b y 
Sp inoza . O n t h e o t h e r h a n d , t he n o r m o f C o h e n ' s M a i m o n i d e a n - K a n t i a n 
rational faith is n o t w h a t is said a b o u t G o d in Scripture i n a s m u c h as it is S c r i p 
t u r e , b u t r a t h e r it is t h e concept o f G o d — a n d h e is surpr ised tha t S p i n o z a 
e x c l u d e s k n o w l e d g e o f G o d f rom faith in spite of this. S p i n o z a does n o t k n o w 
o f t h e " fa i th" tha t C o h e n subst i tutes for t h e discussions o f t he Treatise* R a t h e r , 
first a n d a b o v e all, h e k n o w s o f faith in Sc r ip tu re as t h e n o r m o f t r u t h a n d t h e 
c r i t e r i on o f a p i o u s state o f m i n d [Gesinnung], faith tha t was t h e n an ac tua l i ty 
o f t h e h ighes t o r d e r . T h e r e f o r e , Sp inoza ' s thesis c i t ed in C o h e n ' s w o r d s m e a n s 
n o n e o t h e r t h a n this: faith in t he " t r u t h " o f all passages o f Sc r ip tu re has n o 
s ignif icance for k n o w l e d g e . T o b e sure , S p i n o z a subs t ruc ts his own c o n c e p t o f 
faith b e n e a t h t h e O r t h o d o x o n e . 5 1 Fai th is n o t faith in a c o n t e n t for t h e sake 
o f this c o n t e n t , b u t r a t h e r faith, insofar as it m a k e s o n e blessed [selig], c an o n l y 
b e t h e express ion o f t h e v e r y t u r n o f m i n d [Gesinnung] w h o s e r e w a r d is, o r 
w h i c h itself is, "b l e s sedness" [Seligkeit].52 T h i s t u r n o f m i n d is o b e d i e n c e t o 
t h e d iv ine c o m m a n d m e n t o f love o f t h e n e i g h b o r . S p i n o z a e x a m i n e s t h e 
[ H e b r e w ] B ib le a n d finds tha t t h e o n l y sense in w h i c h faith is c o m m a n d e d in 
S c r i p t u r e is t h e sense in w h i c h h e u n d e r s t a n d s it, n o t , h o w e v e r , as faith in t h e 
o p i n i o n s a n d ac t ions r e p o r t e d in Sc r ip tu re . 

A t this p o i n t , C o h e n br ings in t he " s h a r p s h o o t i n g g u n s o f t h e Ethics":53 

" H o w , t h e n , is h u m a n ac t i on possible if it is n o t g u i d e d b y reason , w h i c h , in 
Sp inoza , is in a n y case s y n o n y m o u s w i t h t he w i l l ? " 5 4 Because t h e n o r m s o f 
m o r a l ac t ion are i n sc r ibed i n eve ry h u m a n b e i n g , 5 5 e v e n in o n e n o t g u i d e d b y 
reason , a n d b e c a u s e e v e r y o n e can accep t t h e m f r o m Sc r ip tu re . " T h e wi l l is 
t h u s t o b e m o v e d b y Sc r ip tu re e v e n if it r e m a i n s u n m o v e d b y r e a s o n ! " 5 6 

I n d e e d , t hose w h o s e wi l l c a n n o t b e m o v e d b y r eason are b r o u g h t t o m o r a l 
a c t i o n b y o b e d i e n c e a l o n e . T h e wi l l o f t h e u n w i s e is iden t ica l w i t h his o b e d i 
e n t r eason , j u s t as t h e wi l l o f t h e w i s e is iden t i ca l w i t h his a u t o n o m o u s r eason . 
I n a n y case: intellectus et voluntas unum et idem sunt [ inte l lect a n d wi l l are o n e 
a n d t h e s a m e ] . 5 7 T h e r e f o r e , it is n o t possible t o speak o f a c o n t r a d i c t i o n b e 
t w e e n t h e d o c t r i n e [in Sp inoza ' s Treatise] o f t h e m e r e l y prac t ica l cha rac t e r o f 
faith a n d the d o c t r i n e o f t h e Ethics. T h e d e e p e r cause o f t h e m i s u n d e r s t a n d i n g 

* [Added in the margin:] " T h e cultural historical significance o f Protestantism 
consists in the detaching [Ablösen] o f rel igion from sc ience , o f sc ience from rel ig ion." 
(Jüd. Sehr. III 114) . [Cf. GS, 1:372, 3 8 7 and s e e J S , 3 :114 . ] 
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is t ha t C o h e n o v e r l o o k s t h e hierarchy t ha t is a c k n o w l e d g e d h e r e as we l l as 
e l s e w h e r e in S p i n o z a ' s sys tem, a c c o r d i n g t o w h i c h o b e d i e n c e t o G o d is a 
l o w e r f o r m , l eg i t ima te in itself, o f t h e h u m a n re la t ion t o G o d , w h o s e h i g h e s t 
r u n g is t h e amor Dei intellectualis [ in te l lectual l ove o f G o d ] . Ins tead , C o h e n 
finds in t h e Treatise an " i r r econc i l ab le opposition b e t w e e n re l ig ion a n d p h i 
l o s o p h y . " 5 8 

T h e t r u t h can b e c o m p r e h e n d e d b y a u t o n o m o u s , theore t ica l reason a lone . 
T h e salvat ion o f o n e ' s soul , h o w e v e r , m u s t n o t b e m a d e d e p e n d e n t o n k n o w l 
e d g e o r else it w o u l d b e una t t a inab le for m o s t h u m a n b e i n g s . 5 9 T r u t h can 
o n l y b e k n o w n , it c a n n o t b e b e l i e v e d in . O n e has a t t a ined it o n l y w h e n o n e 
u n d e r s t a n d s it; if o n e d o e s n o t u n d e r s t a n d it, o n e has b u t w o r d s . T r u t h s tha t 
a re n o t u n d e r s t o o d b u t m e r e l y b e l i e v e d in can e n d a n g e r t he sa lvat ion o f t h e 
sou l (e .g. , t h e d o c t r i n e o f p r e d e s t i n a t i o n , if m i s u n d e r s t o o d , can l ead t o t h e 
m o s t lax m ora l i t y ) ; a n d u n t r u t h s tha t are i n w a r d l y a c c e p t e d a n d shape t h e 
h e a r t o f a h u m a n b e i n g can c o n t r i b u t e t o t h e salvat ion o f t h e sou l (e .g. , t h e 
be l i e f i n t h e ex i s t ence o f angels) . W e the re fo re u n d e r s t a n d Sp inoza ' s thesis , 
w h i c h C o h e n expresses thus : S p i n o z a " p u t re l ig ion a l t oge the r o u t s i d e t h e 
pa le o f t r u t h . " 6 0 H e q u o t e s , full o f i n d i g n a t i o n : " D o g m a s o f this k i n d c o u l d 
b e r e g a r d e d as p i o u s in o n e a n d as i m p i o u s in a n o t h e r ; this is b e c a u s e t h e y are 
m e r e l y t o b e j u d g e d a c c o r d i n g to t he i r w o r k s . " 6 1 F o r C o h e n , " i t c a n n o t b e 
d o u b t e d t h a t this t h e o r y m u s t dissolve itself in c o n t r a d i c t i o n s . " 6 2 W e shall see . 

I n o r d e r t o c r ea t e an a u t h o r i t y r e m o v e d f r o m t h e confus ion o f o p i n i o n s 
a b o u t re l ig ious d o c t r i n e o f his c e n t u r y , S p i n o z a establishes a n u m b e r o f d o g 
m a s tha t are t h e logical p r e s u p p o s i t i o n o f o b e d i e n c e t o G o d a n d l o v e o f t h e 
n e i g h b o r . 6 3 W e a re n o t c o n c e r n e d h e r e w i t h t r u t h , o r w i t h val id i ty o n t h e 
h ighes t level o f t h e h u m a n m i n d , t ha t is, o n t he level o f a u t o n o m o u s a n d 
p h i l o s o p h i z i n g r eason . F o r reason , after all, t h e r e is n o c a t e g o r y o f o b e d i e n c e 
t o G o d ! C o h e n especial ly objec ts t o t h e fact t ha t t h e u n i q u e n e s s o f G o d is 
m e n t i o n e d i n this c o n t e x t . " A n d is t h e u n i q u e n e s s o f G o d n o t s u p p o s e d t o 
rest o n k n o w l e d g e ? T h e specialist in J e w i s h p h i l o s o p h y o f re l ig ion d o e s n o t 
m e n t i o n at all t ha t u n i q u e n e s s is a p r o b l e m o f k n o w l e d g e a lone . . . , " 6 4 It w a s 
u n n e c e s s a r y for S p i n o z a t o raise a b i g fuss a b o u t t he fact tha t u n i q u e n e s s , in a 
l eg i t ima te a n d u l t i m a t e sense, is accessible o n l y t o t h o u g h t . B u t it is n o t a c 
cessible t o e v e r y o n e ' s t h o u g h t , a n d [yet] e v e r y o n e w h o w a n t s t o lead a d e 
c e n t life m u s t , at least a c c o r d i n g to Sp inoza , be l i eve in this u n i q u e n e s s . " B e 
cause d e v o t i o n , v e n e r a t i o n , a n d l ove sp r ing o n l y from t h e p r e e m i n e n c e o f 
t h e o n e a b o v e all o t h e r s . " 6 5 

In a s imilar m a n n e r , C o h e n discusses ye t a n o t h e r o f Sp inoza ' s d o g m a s . 
H e r e , t o o , h e fails t o apprec ia te t h e , so t o speak, soc iopedagog ica l c h a r a c t e r 
o f S p i n o z a ' s d o g m a t i c s — w h i c h , b y t h e w a y , is n o n e o t h e r t h a n t h e p e r h a p s 
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m o s t consc ious , at least t h e m o s t u p r i g h t a n d d is in teres ted , f o r m o f t h e pia 
fraus [p ious f raud] . C o h e n takes it for a " p h i l o s o p h y o f r e l i g i o n . " 6 6 

C o h e n : If k n o w l e d g e , r a the r t h a n re l ig ion , p o i n t s " t h e w a y e v e n t o w a r d 
p r a c t i c e , " " t h e n S c r i p t u r e c o u l d n o t a t ta in its i den t i t y w i t h faith. S c r i p t u r e in 
r ega rd t o its ' p r o p e r ' c o n t e n t , h o w e v e r , is s u p p o s e d t o b e a u t h e n t i c a t e d h e r e 
as t h e ' W o r d o f G o d . ' W e k n o w tha t this is t h e m a i n t o p i c o f t h e Treatise."67 

W e k n o w tha t this p r e s e n t a t i o n reverses Sp inoza ' s t ra in o f t h o u g h t . H e p r o 
ceeds f r o m t h e his tor ical ly actual " i d e n t i t y " o f faith a n d Sc r ip tu re . T h i s i d e n 
t i ty p o i n t s t o w a r d t h e possibi l i ty o f a m o r a l p r ac t i ce t h a t is n o t f o u n d e d o n 
k n o w l e d g e . 

Cohen's second philosophical objection is m u c h w e i g h t i e r . It is n o l o n g e r 
l eve l ed against a c o n t r a d i c t i o n b e t w e e n Sp inoza ' s i nd iv idua l theses b u t r a t h e r 
d i rec t ly against t h e c o r e o f t h e system: e th ica l idea l i sm is m a d e imposs ib le b y 
t h e c o m p l e t e i n t e g r a t i o n o f t he e th ica l i n t o t h e U n i t y o f N a t u r e [die Eine 
Natur]. S ince o u r c o n c e r n h e r e is o n l y w i t h B ib l e sc ience , w e c o n t e n t o u r 
selves w i t h m e r e l y m e n t i o n i n g this f u n d a m e n t a l ph i l o soph i ca l o p p o s i t i o n . 
W e shall c o m m e n t o n o n l y o n e p o i n t . C o h e n calls S p i n o z a a " s o p h i s t , " 6 8 

n a m e l y , w i t h respec t t o his c o m p l e t e e l i m i n a t i o n , w i t h i n t he U n i t y o f N a 
t u r e , o f o p p o s i t i o n s o f va lue [ Wertgegensätze] t ha t b e l o n g u n d e r t he p u r v i e w 
o f r eason , " for N a t u r e ' s b o u n d s are n o t set b y t h e l aws o f h u m a n r e a s o n . " 6 9 

S p i n o z a expresses this idea in ye t a n o t h e r w a y : O u r k n o w l e d g e is o n l y p a r 
t i a l . 7 0 T h a t is t h e p r o f o u n d idea o f J o b , c h a p t e r 3 8 . W e u n d e r s t a n d 7 1 t h a t 
C o h e n feels r epe l l ed b y it, C o h e n w h o asks: " H o w can n a t u r e , h o w can G o d 
a n s w e r for this d i f ference a m o n g h u m a n b e i n g s " 7 2 (seil, t he difference b e 
t w e e n t hose w h o are des igna ted b y n a t u r e t o l ive a c c o r d i n g to reason a n d 
t hose n o t so des igna ted)? M e a n w h i l e h e pu t s S p i n o z a a m o n g the " m y s t i c s " 
w h o are " n o t satisfied w i t h t h e t r a n s c e n d e n c e o f G o d " ! 7 3 

C o h e n v i e w s Sp inoza ' s pol i t ica l d o c t r i n e [Staatslehre] w i t h great a n t i p a 
t h y . W e d is t inguish b e t w e e n t w o m o m e n t s in this d o c t r i n e . 1. T h e f o u n d a 
tion o f t h e state o n e g o i s m a n d p r u d e n c e , o n " e t e r n a l t r u t h s " 7 4 — a s S p i n o z a 
says ser iously a n d C o h e n i ronical ly . J u s t as easily as h e d id for t h e s e n t e n c e 
tha t t h e r e w a r d o f v i r t u e is v i r t u e itself, 7 5 C o h e n c o u l d h a v e cer ta in ly i n d i 
c a t e d t h e sou rce o f this d o c t r i n e in Pirkei Avot: " B u t for t h e fear o f g o v e r n 
m e n t , m e n w o u l d s w a l l o w each o t h e r a l i v e . " 7 6 2 . T h e d e m a n d , based o n t h e 
ac tual s i tua t ion in t h e s e v e n t e e n t h c e n t u r y , for a s u p e r o r d i n a t i o n o f t h e p o w e r 
o f t h e state o v e r t h e c h u r c h . In o u r c o n t e x t , this s e c o n d p o i n t is m o r e essen
tial. I q u o t e t h e m a i n passage f r o m Sp inoza : " H o w e v e r , because h u m a n b e 
ings usual ly er r t h e m o s t i n re l ig ious ma t t e r s , a n d b e c a u s e t h e y c o m p e t e w i t h 
e a c h o t h e r i n v e n t i n g all sorts o f th ings a c c o r d i n g to the i r respec t ive casts o f 
m i n d (as is a b u n d a n d y c o n f i r m e d b y e x p e r i e n c e ) , so surely t h e r igh t o f t h e 
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state w o u l d b e m a d e d e p e n d e n t o n t h e va r ious j u d g m e n t s a n d affects o f i n 
div iduals if n o o n e w e r e legally r e q u i r e d t o o b e y t h e s u p r e m e p o w e r in m a t 
ters t ha t h e h i m s e l f i m p u t e s t o r e l i g i o n . " 7 7 W e n o t e tha t b e h i n d this j u d g 
m e n t s tands t h e h is tor ica l real i ty o f s e v e n t e e n t h - c e n t u r y N e t h e r l a n d s , w i t h 
its p l e t h o r a o f sects , a n d that , in a n y case, it refers t o this h is tor ical real i ty 
r a t h e r t h a n t o a n y J e w i s h ma t t e r s . H o w e v e r w o r t h l e s s its reasons , t h e c le rgy 
tha t w i s h e d t o r e b e l against t h e secular a u t h o r i t y c o u l d d o so, w i t h t h e m o s t 
effective p r e t e n s e , b y appea l i ng t o t h e H e b r e w p r o p h e t s . In l ight o f this s i t u 
a t ion , Sp inoza ' s j u d g m e n t — a j u d g m e n t tha t is t o b e u n d e r s t o o d as t h o r 
o u g h l y ad h o m i n e m — t o t h e effect t ha t t h e p r o p h e t s " s t i r red u p t h e p e o p l e 
m o r e t h a n t h e y i m p r o v e d t h e m , " a n d tha t t h e y w e r e "o f t en f o u n d i n t o l e r 
able e v e n b y p i o u s k i n g s , " 7 8 is n o t w h o l l y i n c o m p r e h e n s i b l e . 7 9 I n any case, 
w e n e e d n o t suspec t tha t b e h i n d this j u d g m e n t lies t h e s a t an i c 8 0 consc iousness 
o f o p p o s i t i o n t o e th ica l ideal i sm or , e v e n less, an ind i r ec t p r o o f o f t h e e th ica l 
idea l i sm o f t h e p r o p h e t s . 

W e m a i n t a i n : the moral principle of the Treatise does not contradict that of the 
Ethics. Spinoza's general way of proceeding in the Treatise can be justified also from a 
systematic perspective, because the fundamental necessity and the objective [sachlich] 
legitimacy of the argumentatio ad hominem (in the unusual extension of its application 
that is important to the Treatise) follows from the principle of hierarchy that is funda
mental to the Ethics. 

III. 

W e h a v e a t t e m p t e d t o s h o w tha t t h e p u r p o s e a n d d ispos i t ion o f t h e Treatise 
can b e easily u n d e r s t o o d f r o m t h e gene ra l in te l lec tua l c l imate o f t h e s e v e n 
t e e n t h c e n t u r y . I n this a t t e m p t it has b e e n unnecessa ry t o stress Sp inoza ' s 
J e w i s h c o n n e c t i o n s , aside f rom the m o r e t e chn i ca l q u e s t i o n o f his k n o w l e d g e 
o f l a n g u a g e a n d l i t e ra tu re . A t least it s h o u l d h a v e b e c o m e clear t ha t an o b j e c 
t ive u n d e r s t a n d i n g o f t h e p u r p o s e a n d d i spos i t ion o f t he Treatise is en t i r e ly 
poss ib le w i t h o u t r e g a r d t o t h e " p e r s o n a l " m o t i v e s stressed b y C o h e n . N o w , 
it is c o n c e i v a b l e t h a t Sp inoza ' s genera l a t t i t ude s h o w s itself m o r e in t h e imple
mentation of his investigation, n a m e l y , in tha t it d i r e c t e d his research in B ib l e 
sc ience [bibelwissenschaftliche Forschung] t o w a r d t hose facts w h o s e d isc losure 
a m o u n t e d t o an a t tack o n J u d a i s m . T h e r e f o r e w e n o w t u r n t o C o h e n ' s o b 
j e c t i o n s t o Sp inoza ' s theses o f Bible sc ience [bibelwissenschaftliche Thesen]. A b o v e 
all, w e ask h o w t h e resul t o f t h e inves t iga t ions o f t h e Treatise c o n c e r n i n g t h e 
c o m p a r i s o n b e t w e e n t h e re l ig ions , t ha t is, t h e supe r io r i ty o f Ch r i s t i an i t y o v e r 
J u d a i s m , is t o b e assessed w i t h regard t o C o h e n ' s r epea ted ly m e n t i o n e d cha rge . 

T h e first c h a p t e r o f t h e Treatise deals w i t h p r o p h e c y a n d the s e c o n d w i t h 
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t h e p r o p h e t s . " Y e t a l ready in c o n n e c t i o n w i t h p r o p h e c y it says: ' A p r o p h e t is 

s o m e o n e w h o . . . ' If this w r i t i n g is t o cons t i t u t e t h e b e g i n n i n g o f t h e m o r e 

r e c e n t B ib le sc ience [Bibelwissenschaft], t h e n this b e g i n n i n g is still qu i t e p r i m i 

t ive . Fo r w e m i g h t sure ly e x p e c t that , w h e n it c o m e s t o t h e c o n c e p t o f p r o p h 

ecy, o n e w o u l d h a v e t o start w i t h a d i s t inc t ion b e t w e e n l i terary d o c u m e n t s 

a n d p r o p h e c y in t h e f o r m o f oracles . H e r e , h o w e v e r , p r o p h e c y is d e f i n e d as 

a ' ce r ta in k n o w l e d g e r evea led b y G o d to m a n . ' " 8 ' W i t h equa l r igh t " w e 

m i g h t e x p e c t " t h e C o p e r n i c a n r e v o l u t i o n [to h a v e b e e n ini t ia ted] in [ the 

w o r k s of] Tha ï e s , o r t h e inf ini tes imal ca lculus in [ the w o r k s of] P y t h a g o r a s . 

S p i n o z a n e e d e d t o start f r o m a d e t e r m i n a t i o n o f t h e c o g n i t i v e va lue o f p r o 

p h e t i c k n o w l e d g e , b e c a u s e h e was c o n c e r n e d w i t h s e c u r i n g t h e per fec t self-

sufficiency o f r a t iona l k n o w l e d g e vis-à-vis r evea led k n o w l e d g e . O n l y o n t h e 

basis o f this d e t e r m i n a t i o n c o u l d h e establish all o f t h e fo l lowing : t h e s u p e r i 

o r i t y o f r eason o v e r Sc r ip tu re in t e r m s o f scientif ic va lue ; t he m e a s u r i n g o f 

d o c t r i n e s t a u g h t o n t he basis o f Sc r ip tu re b y a s t anda rd i n d e p e n d e n t o f S c r i p 

t u r e ; t h e necess i ty o f a psycho log ica l e x p l a n a t i o n o f dev ia t ions f r o m this s t an 

dard; a n d the impar t ia l evaluat ion o f dist inct ions such as that b e t w e e n prel i terary 

a n d l i terary p r o p h e c y . 

S p i n o z a charac te r izes p r o p h e c y a c c o r d i n g to his " f u n d a m e n t a l exege t i ca l 

r u l e " : Sc r ip tu re is t o b e exp l a ined b y Sc r ip tu re a lone , o n t he basis o f S c r i p 

t u r e . 8 2 In a d d i t i o n , h e h a d n o o t h e r c h o i c e , as h e states n o t w i t h o u t i r o n y , 

" fo r n o w a d a y s , so far as I k n o w , w e h a v e n o p r o p h e t s . " 8 3 D e s p i t e t h e c r u d e -

ness [Primitivität] o f his B ib le sc ience h e is thus m o r e crit ical than , say, p r e s e n t -

day A m e r i c a n p s y c h o l o g y o f r e l i g i o n . 8 4 O n t h e basis o f Sc r ip tu re t h e n , h e 

dis t inguishes b e t w e e n revela t ions t h r o u g h w o r d s , t h r o u g h visions, a n d t h r o u g h 

b o t h w o r d s a n d v i s i o n s . 8 5 W o r d s a n d vis ions c a n b e : 1. real; o r , 2 . " i m a g i 

n a r y " (mere ly e n v i s i o n e d ) . C o h e n objec ts . " T h e l i terary p o i n t o f v i e w is h e r e 

n o t t a k e n i n t o a c c o u n t at a l l . 8 6 F o r h o w can a r eve l a t i on o r any c o m m u n i c a 

t i o n o c c u r o t h e r t h a n t h r o u g h w o r d s i n t o w h i c h vis ions as w e l l as appa r i t i ons 

m u s t i m m e d i a t e l y t ranslate themselves? T h i s classification c a n n o t b e a r r i ved 

at impar t ia l ly . It m u s t a i m at a d i s t i n c t i o n . " 8 7 T h e d i s t inc t ion C o h e n has i n 

m i n d is t ha t b e t w e e n bibl ical p r o p h e c y a n d t h e p r o p h e c y o f C h r i s t . 8 8 

D o e s t h e classification a d d u c e d a b o v e really d e p e n d o n l ove o f C h r i s 

tianity or , r a the r , o n h a t r e d o f J u d a i s m ? 8 9 N o . B e c a u s e e v e n if a v i s ion m u s t 

" t rans la te itself i m m e d i a t e l y " i n t o w o r d s — o n e can v e r y we l l c o n t e s t this 

" m u s t " : o f cou r se t h e p r o p h e t s ' v is ions, as far as w e k n o w o f such , m u s t h a v e 

ce r ta in ly t rans la ted t hemse lves s o m e h o w i n t o w o r d s , b u t this d id n o t n e c e s 

sarily o c c u r " i m m e d i a t e l y " — a vis ion is d i s t i ngu i shed clearly a n d dis t inc t ly 

f r o m an aura l r e v e l a t i o n [Audition], especial ly f r o m an aural r eve la t ion [Audi

tion] o f w o r d s . E v e n w i t h o u t evil in tent ions o n e w o u l d arrive at this d i s t inc t ion , 
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o r at o n e ob jec t ive ly re la ted t o it, i f o n e w e r e t o t h i n k o f t he va r i e ty o f 
r eve la t ions in , say, A m o s 7:1 a n d 4 H o s e a 1, a n d Isaiah 6 . 9 0 

C o h e n : " T h e p r o p h e t s h e a r d a real voice; e v e n M o s e s is n o e x c e p t i o n 
h e r e . " 9 1 T h i s is s u p p o s e d to b e Sp inoza ' s c o n c e p t i o n . In S p i n o z a w e read : 
" T h e r e f o r e t h e r e c a n b e n o d o u b t tha t o t h e r p r o p h e t s d id not hear a real 
voice,"92 w h i l e M o s e s , h o w e v e r , d id h e a r such a v o i c e . — C o h e n : " H e w a n t s 
t o d e m o n s t r a t e f r o m E x o d u s 2 5 : 2 2 , w h i c h h e q u o t e s in H e b r e w , ' t h a t G o d 
avai led h i m s e l f o f a real v o i c e . ' Likewise in 1. Samuel 3.'m R e g a r d i n g this 
passage, S p i n o z a says: " H o w e v e r , s ince w e m u s t d r a w a d i s t inc t ion b e t w e e n 
t h e p r o p h e c y o f M o s e s a n d tha t o f t h e o t h e r p r o p h e t s , we must necessarily state 
that the voice heard by Samuel was imaginary. T h i s can a l ready b e g a t h e r e d f r o m 
t h e fact t ha t it w a s similar t o t h e v o i c e o f El i . . . , " 9 4 T o b e sure , it m u s t b e 
a d m i t t e d tha t n o t h i n g d e p e n d s o n t h e i n a c c u r a c y o f t h e r e p r e s e n t a t i o n o f 
S p i n o z a ' s ideas in this c o n t e x t . 9 5 F o r it suffices for C o h e n tha t S p i n o z a o p i n e s 
that , i n n u m e r o u s passages, Sc r ip tu re clearly t eaches t he co rpo rea l i t y o f G o d , 
a n d tha t h e e luc ida tes this o p i n i o n b y t h e fu r the r asser t ion tha t t h e p r o h i b i 
t i o n o f g r a v e n i m a g e s d o e s n o t i m p l y t h e c o m m a n d m e n t t o be l i eve in t h e 
i n c o r p o r e a l i t y o f G o d . O n this p o i n t , S p i n o z a c o n c u r s w i t h R a b a d , 9 6 t h e 
grea t o p p o n e n t o f t h e R a m b a m 9 7 (h igh ly r e v e r e d b y C o h e n ) , w h o o b j e c t e d 
t o t h e R a m b a m : G r e a t e r a n d be t t e r m e n t h a n h e h a d fo l l owed t h e v i e w o f 
G o d ' s c o r p o r e a l i t y i n a c c o r d a n c e w i t h w h a t is t a u g h t in S c r i p t u r e . 9 8 T h i s 
r e m a r k [of R a b a d ] p r o v e s tha t t he v i e w tha t S p i n o z a d e r i v e d f r o m his r e a d i n g 
o f t h e B ib l e can also b e d e r i v e d f rom a r e a d i n g o f it w i t h o u t h a r b o r i n g evil 
i n t e n t i o n s . 

W e n o w c o m e t o t h e m a i n p o i n t . S p i n o z a teaches : M o s e s s p o k e w i t h 
G o d face t o face, h e n c e as b o d y to b o d y , w h e r e a s Chr i s t s p o k e w i t h G o d as 
m i n d to m i n d . 9 9 O b v i o u s l y , this thesis is n o t an i m m e d i a t e c o n s e q u e n c e o f 
S p i n o z a ' s m e t h o d o f B ib le sc ience , w h i c h is based o n t h e " f u n d a m e n t a l e x -
eget ica l r u l e . " T h i s m e t h o d is n o m o r e re fu ted b y the possible lack o f o b j e c 
t ivi ty i n t h e thesis b y w h i c h Sp inoza c o m p a r e s re l ig ions t h a n is t h e l a w o f 
causal i ty b y a failed e x p e r i m e n t . A c c o r d i n g t o this m e t h o d [of B ib le s c i ence ] , 
t h e N e w T e s t a m e n t w o u l d h a v e t o b e inves t iga ted in exact ly t h e s a m e w a y as 
t h e [ H e b r e w ] B i b l e , a n d if, in fact, it d o e s n o t speak o f Chr i s t as h a v i n g seen 
o r h e a r d G o d , w e l l , t h e n w e wil l j u s t h a v e t o accep t it. In fact, this thesis 
w o u l d i m p l y n o d i s p a r a g e m e n t w h a t s o e v e r o f j u d a i s m , for J u d a i s m is n o t at 
all iden t i ca l w i t h t h e m o r e p r i m i t i v e stages o f t h e Bib le ; ra ther , t h e " i m p o r 
t a n t as w e l l as i n t e r e s t i n g c lar i f icat ions" m a d e b y t h e T a l m u d a n d b y t h e 
t h e o l o g i a n s are j u s t as p e r t i n e n t t o it. Bes ides , t h e spir i tual i ty o f t h e i m a g e s i n 
t h e N e w T e s t a m e n t w a s m a d e possible solely b y t h e spi r i tual iz ing t e n d e n c y 
o f p r o p h e c y . If, h o w e v e r , Sp inoza ' s thesis in q u e s t i o n is n o t sus ta inable v i s - à -
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vis t h e N e w T e s t a m e n t , we l l , t h e n Sp inoza w a s mis l ed b y his " r e v e r e n c e for 
t h e life o f C h r i s t " ( C o h e n ) . 1 0 0 T h i s " r e v e r e n c e " can p e r h a p s b e m o r e a c c u 
ra te ly d e t e r m i n e d b y n o t i n g tha t it was b e c a u s e o f cons ide ra t ions o f a p h i l o 
soph ica l n a t u r e tha t S p i n o z a gave p r e c e d e n c e t o Chr i s t i an i ty o v e r J u d a i s m ; in 
w h i c h re spec t h e m a y , o f cou r se , h a v e e r r e d as we l l . In any case, if o n e t h i n k s 
o f t h e absurd i ty o f t h e Chr i s t i an d o g m a s of ten stressed o n t h e J e w i s h s ide , 
t h e n , f r o m his p o i n t o f v i e w , such j u d g m e n t was n o t as u n f o u n d e d as o n e 
m i g h t t h i n k . S p i n o z a d i d n o t associate these d o g m a s w i t h Chr i s t i an i ty at all. 
H e c o n c e r n e d h imse l f w i t h t h e s imple t e a c h i n g o f t h e Gospe l s a c c o r d i n g t o 
w h i c h t h e fulf i l lment o f t h e c o m m a n d m e n t s t o o b e y G o d a n d to l ove o n e ' s 
n e i g h b o r is t h e m a r k o f t r u e p i e ty ( ra ther t h a n t h e fulf i l lment o f "essent ia l ly 
ind i f fe ren t " c e r e m o n i e s ) ; h e c o n c e r n e d h imse l f w i t h Paul ' s d e e p e r s t ruggle 
against t h e L a w . T h e ecclesiastical d e v e l o p m e n t o f t h e P ro tes t an t sects p o i n t e d 
t o w a r d a C h r i s t i a n i s m [Christlichkeit] in w h i c h t h e d o g m a s a n d c e r e m o n i e s o f 
Chr i s t i an i ty lost t he i r essential s ignif icance. A t tha t t i m e , t h e r e w a s n o d e v e l 
o p m e n t o f J u d a i s m tha t a i m e d t o abol ish t h e L a w . If Sp inoza n o w re j ec t ed 
t h e L a w as t h e h e a r t o f re l ig ion , if h e r e g a r d e d it as re l ig iously poss ible t o 
t ransgress t h e L a w , t h e n h e was p u t t i n g h imse l f o u t s i d e o f J u d a i s m in t h e o n l y 
h is tor ica l f o r m in w h i c h it t h e n exis ted. A p p e a l t o S c r i p t u r e w a s n o t poss ib le , 
b e c a u s e S c r i p t u r e c o n t a i n s t h e L a w a n d r equ i re s its o b s e r v a n c e ; for t h e C h r i s 
tian, in possession o f t he N e w T e s t a m e n t , a n d especially o f t he Pau l i ne Epistles, 
a n appea l against c h u r c h a n d d o g m a was a lways poss ible ( w h e t h e r o r n o t 
l eg i t imate ) . Sp inoza ' s p re fe rence for Chr i s t i an i ty is absolu te ly sustainable, first, 
i f o n e c o n c e i v e s o f t h e L a w as re l ig iously i r re levan t a n d , s e c o n d , if o n e c o n 
cedes tha t J u d a i s m is n o t t h inkab le w i t h o u t t h e L a w . ( H e r e I u n d e r s t a n d b y 
" L a w " tha t w h i c h o n e t rad i t iona l ly u n d e r s t a n d s b y it, a n d this m e a n s n e i t h e r 
social measu re s for t h e i m p r o v e m e n t o f t h e c o m m o n wel fa re , n o r p e r s o n a l 
taste for re l ig ious fo rm. ) In this c o n t e x t , it is n o t i m p r o p e r t o p o i n t o u t t ha t 
w h e n S p i n o z a i n c u r r e d t h e b a n o f e x c o m m u n i c a t i o n b y his l aw- t r ansg res s ing 
a n d l a w - d e n y i n g c o n d u c t , a n d thus e x p e r i e n c e d i n his o w n life t h e i d e n t i t y 
o f J u d a i s m a n d t h e L a w , h e w a s cer ta in ly n o t d i sposed to apprec ia te t h e p h i l o 
soph ica l jus t i f ica t ions a n d sub l ima t ions o f t h e c e r e m o n i a l l aw. O n e m u s t also 
(to q u o t e C o h e n ) " c o n s i d e r tha t t he d o c t r i n e s o f Z w i n g l i m u s t h a v e b e e n 
k n o w n to h i m , 1 0 1 a n d that , in his circle o f R h y n s b u r g e r s , h e f la t tered h i m s e l f 
w i t h t h e i l lus ion tha t t h e d o g m a t i c c o n c e p t i o n o f t h e T r i n i t y h a d b e e n g e n 
erally o v e r c o m e . " 1 0 2 I f this is an " i l l u s ion , " t h e n , as t h e m o r e f a i r - m i n d e d 
M e n d e l s s o h n w o u l d h a v e said, w e are dea l ing w i t h an e r ro r o f t h e in te l l ec t 
r a t h e r t h a n w i t h m a l i c e o f t h e hear t . 

T h e r e f o r e : Spinoza's preference for Christianity is motivated by objective consider
ations ( w h e t h e r these object ive considerat ions are s o u n d is a separate q u e s t i o n ) , 
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a n d h e n c e w e n e e d n o t h a v e r e c o u r s e t o Sp inoza ' s s en t imen t s in o r d e r t o 

u n d e r s t a n d this p r e f e r e n c e . 

T h e ph i lo log ica l c o n s e q u e n c e o f this a t t i t ude t o w a r d Chr i s t i an i ty is t h a t 

S p i n o z a v i e w s t h e [ H e b r e w ] Bib le a n d t h e N e w T e s t a m e n t as a " u n i f o r m 

S c r i p t u r e . " H o w e v e r , t ha t does n o t forestall t h e j u d g m e n t o f B ib le sc i ence 

o n this m a t t e r . F o r it p r o c e e d s b y d i v i d i n g t h e p r e t e n d e d u n i f o r m i t y o f t h e 

c a n o n i n t o its ac tua l layers, a n d for this p r o c e d u r e it is i r re levant w h e t h e r o n e 

starts from the premise o f t h e h o m o g e n e i t y o r t h e h e t e r o g e n e i t y , o f t h e u n i f o r 

m i t y o r t h e d i v e r g e n c e , o f t h e t w o d o c u m e n t s . A c c o r d i n g t o t h e " f u n d a m e n 

tal exege t i ca l r u l e , " e v e r y t h i n g d e p e n d s o n t h e outcome o f t h e inves t iga t ion . 

Brief ly s ta ted , S p i n o z a ' s c o n c l u s i o n is as fo l lows: u n i f o r m i t y o f t h e p r o p h e t i c -

C h r i s t i a n - P a u l i n e l ine in t h e s t ruggle against ex t e rna l w o r k s , w i t h this l ine 

r e p r e s e n t i n g an ascent ; d i v e r g e n c e o f t h e t w o d o c u m e n t s insofar as t h e h e a r t 

o f t h e [ H e b r e w ] B ib l e is t h e L a w a n d t h e h e a r t o f t h e N e w T e s t a m e n t is t h e 

r e q u i r e m e n t , flowing f r o m a p i o u s c o n v i c t i o n , o f a l o v i n g c o n d u c t t o w a r d 

o n e ' s n e i g h b o r . 

N o w , as for t h e [ H e b r e w ] B ib le as such , w i t h o u t r ega rd t o t h e N e w 

T e s t a m e n t , Sp inoza ' s Bib le sc ience stresses j u s t those t h e m e s w h i c h are readi ly 

c o v e r e d u p [bedecken], in par t a l ready b y t r ad i t i on b u t especial ly b y l ibera l i sm. 

T h e s e t h e m e s are m a i n l y t h e fo l lowing . 

1. The primitive-numinous as opposed to the rational, spir i tual ized, m o d e r 

a ted: t h e pass ions , t h e zeal, t h e co rpo rea l i t y o f G o d . C o h e n : " S i n c e [ a c c o r d 

i n g t o Sp inoza ] 'a t n o p o i n t does M o s e s t e a c h tha t G o d is free o f pass ion o r 

e m o t i o n , w e can e v i d e n t l y infer t ha t M o s e s b e l i e v e d this himself, o r at least 

t ha t h e w i s h e d t o t each it, n o m a t t e r h o w m u c h , in o u r v i e w , this p r o 

n o u n c e m e n t is o p p o s e d to r eason . ' T h u s S c r i p t u r e is i n t e r p r e t e d c o n t r a r y t o 

t h e m e a n i n g o f m o n o t h e i s m . " 1 0 3 W h i c h m o n o t h e i s m ? Cf. t he w o r d s o f R a b a d 

q u o t e d a b o v e . 

2 . The cultic as opposed to the humanitarian: t h e Sabba th is v i e w e d as a 

m o r a l l y indi f fe rent c e r e m o n i a l i n s t i t u t ion r a t h e r t h a n a soc ia l -e th ica l o n e . 

3 . The naïve-egotistical as opposed to the moral: t he h o p e o f t h e p i o u s for 

t e m p o r a l r e w a r d , G o d ' s b less ing as t e m p o r a l p rospe r i t y . 

4 . The national as opposed to the humanity-related [das Menscheitliche]: t h e 

bibl ical G o d is t h e G o d o f t he H e b r e w p e o p l e , G o d ' s e n e m i e s are t h e e n 

e m i e s o f t h e H e b r e w p e o p l e , t h e H e b r e w p e o p l e is a p e o p l e l ike a n y o t h e r . 

W h i l e " l i k e a n y o t h e r " impl ies a l im i t a t i on o n na t iona l i sm, it o b v i o u s l y lies 

in a d i r e c t i o n d iamet r ica l ly o p p o s e d t o t r ad i t i on a n d to l iberal ism. C o h e n sees 

a c o n t r a d i c t i o n b e t w e e n Sp inoza ' s r e fe r r ing t o pa r t i cu la r passages in t h e B ib l e 

for p r o o f o f t h e re l ig ious par t i cu la r i sm o f j u d a i s m , and , o n t h e o t h e r h a n d , his 
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a p p e a l i n g t o universal is t passages, tha t is, passages s p e a k i n g o f G o d ' s l o v e for 
all p e o p l e , i n o r d e r t o con te s t t h e chosennes s o f t h e H e b r e w p e o p l e . T h i s 
c o n t r a d i c t i o n , h o w e v e r , leads b a c k to t h e B ib l e . C o h e n r ecogn izes this h i m 
self w h e n h e says tha t , " f u n d a m e n t a l l y , " bibl ical r e l ig ion ' s " n a t i o n a l p a r t i c u 
la r i sm m u s t t u r n i n t o a un iversa l i sm o f h u m a n i t y . " 1 0 4 P r e s u m a b l y , i f S p i n o z a 
h a d h a d at his disposal t h e logical m e a n s o f H e g e l i a n dialectics, h e w o u l d 
h a v e r e so lved this c o n t r a d i c t i o n in t h e s ame w a y as C o h e n . U n f o r t u n a t e l y , 
t h e H e g e l i a n sys tem p r e s u p p o s e s tha t o f Sp inoza . 

W i t h r ega rd t o re l ig ious na t iona l i sm, S p i n o z a s h o u l d n o t h a v e re fe r red t o 
2 C h r o n i c l e s 3 2 : 1 9 ; as C o h e n states cor rec t ly , this passage ha rd ly p r o v e s w h a t 
it w a s m e a n t t o p r o v e . 1 0 5 R a t h e r , h e s h o u l d h a v e re fer red t o D e u t e r o n o m y 
4 : 1 9 - 2 0 , J u d g e s 1 1 : 2 4 , a n d J e r e m i a h 2 : 1 1 . I t is all b u t se l f -ev ident tha t , in t h e 
c o n t e x t o f A b r a h a m ' s b less ing (Genesis 12:3) , venivrekhu 1 0 6 m u s t b e i n t e r 
p r e t e d in t h e passive v o i c e . 

5 . The political as opposed to the religious: t h e h i s to ry o f re l ig ion is a f u n c t i o n 
o f pol i t ical h i s to ry , w h i c h h e r e , h o w e v e r , is u n d e r s t o o d in t he n a r r o w e r sense: 
r e l ig ion is a m e a n s for pol i t ica l ends . C o h e n sees a c o n t r a d i c t i o n in S p i n o z a ' s 
" t a k i n g as d i r ec t p r o p h e c i e s " t h e a n n o u n c e m e n t s o f t h e d e s t r u c t i o n o f t h e 
H e b r e w p e o p l e , a n d t a k i n g t h e m as fulfilled p r o p h e c i e s at that , w h i l e n e v e r 
theless t r y i n g t o a c c o u n t for t h e c o n t i n u e d ex i s t ence o f t he p e o p l e in t h e 
D i a s p o r a as c o n t r a r y t o t hose a n n o u n c e m e n t s . T h i s c o n t r a d i c t i o n is r e s o l v e d 
if o n e calls t o m i n d Sp inoza ' s v i e w tha t , g i v e n t h e d e s t r u c t i o n o f t h e H e b r e w 
state caused b y pol i t ica l mis takes o f t h e p e o p l e , t h e c o n t i n u e d ex i s t ence o f 
t h e p e o p l e has b e c o m e pol i t ical ly mean ing le s s , a n d t hus a l t o g e t h e r m e a n i n g 
less—for t r u e r e l i g ion is n o t n a t i o n a l — a n d tha t it has its sole r eason i n t h e 
sepa ra t ion o f t h e J e w s a n d t h e h a t r e d o f t h e Gen t i l e s . 

T h e s e conc lu s ions o f Sp inoza ' s Bib le sc ience are t h e occas ion for C o h e n ' s 
aggressive defense . I n a f ew successful ins tances this defense r ebu t s s o m e o f 
Sp inoza ' s exagge ra t i ons tha t are n o t t h e resul t o f his m e t h o d , and , t he r e fo re , 
c o n c e r n i n g w h i c h it is i r re levant w h e t h e r t h e y w e r e d u e t o ob jec t ive e r ro r s 
o r evi l i n t e n t i o n s . If o n e focuses o n t h e essential resul ts , o n e can say tha t o n e 
w o u l d h a v e h a d t o arr ive at t h e m e v e n w i t h o u t evil i n t en t i ons . E v e n if Sp inoza 
saw in these results a c r u s h i n g j u d g m e n t o n J u d a i s m ; e v e n if h e d i s c o v e r e d 
a n d p r e s e n t e d t h e m w i t h t h e i n t e n t i o n o f c r u s h i n g J u d a i s m ; e v e n if it w e r e 
t r u e tha t o n l y a m i n d s h a r p e n e d b y a " h u m a n l y i n c o m p r e h e n s i b l e " a l i e n 
a t i o n 1 0 7 c o u l d h a v e a r r ived at t h e m ; e v e n so , t h e t r u t h o f these results is i n d e 
p e n d e n t o f s u c h p e r s o n a l p r e suppos i t i ons . 

T h e r e f o r e : the essential conclusions of Spinoza's Bible science are sufficiently 
motivated by the actual nature [Beschaffenheit] of the object of this science. 
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IV. 

W e h a d t o resist C o h e n ' s appea l t o Sp inoza ' s J e w i s h c o n n e c t i o n b e c a u s e , as 
ma t t e r s s t ood , C o h e n saw t h e ob jec t iv i ty o f Sp inoza ' s B ib le sc ience e n c u m 
b e r e d b y this c o n n e c t i o n . It h a d t o b e s h o w n tha t t he purpose, t h e gene ra l 
disposition o f t h e p r o b l e m s , a n d t h e result o f t h e inves t iga t ions in t h e Treatise 
can b e u n d e r s t o o d w i t h o u t any re fe rence t o Sp inoza ' s empi r i ca l c o n n e c t i o n 
t o J u d a i s m . I n this respec t , t h e Treatise is a C h r i s t i a n - E u r o p e a n , n o t a J e w i s h , 
e v e n t . 

T h e method o f t h e Treatise, h o w e v e r , is a n o t h e r m a t t e r . T h i s is n o t t o say 
tha t , in its final a n d d e v e l o p e d f o r m , it is n o n - E u r o p e a n . W h a t p o i n t s m o r e 
d e e p l y t o w a r d J e w i s h c o n t e x t s is m e r e l y t h e o r ig in o f t he m e t h o d t h a t u n 
folds m o s t o f all in t h e p o l e m i c against t ha t o f t h e R a m b a m . H e r e t h e b a t d e 
against t h e " P h a r i s e e s " seems to b e m o r e t h a n a ve i l ed a t tack o n t h e t e ach ings 
o f Chr i s t i an i ty . E v e n this n e e d n o t b e seen as a n i n n e r J e w i s h d e b a t e : p e r h a p s 
t h e R a m b a m ' s i n t e r p r e t a t i o n o f t h e B ib le s e e m e d t o Sp inoza t h e m o s t o b v i 
o u s o n e i n a c c o r d a n c e w i t h his e d u c a t i o n , o r p e r h a p s it s e e m e d t o h i m t h e 
m o s t cons i s t en t f o r m o f t h e k i n d o f i n t e r p r e t a t i o n o f t h e B ib le tha t is c o m 
m o n t o all c h u r c h e s . In a n y case, h e r e w e w o u l d l ike t o address t h e ant i thes is 
b e t w e e n R a m b a m a n d S p i n o z a o n l y insofar as it is a special case o f t h e a n t i t h 
esis b e t w e e n t h e traditional-ecclesiastical i n t e r p r e t a t i o n o f t h e B ib le a n d t h e criti
cal-scientific i n t e r p r e t a t i o n o f t h e B ib l e . O n l y b e c a u s e o f tha t m o r e g e n e r a l 
ant i thes is d i d S p i n o z a ' s m e t h o d acqu i r e s ignif icance for Chr i s t i an E u r o p e . 
M o r e o v e r , as has b e e n p o i n t e d o u t a b o v e , t h e s t ruggle against t he ecclesias t i 
cal f o r m o f t h e i n t e r p r e t a t i o n o f Sc r ip tu re w a s a necessary m o m e n t in t h e 
s t ruggle against ecclesiastical claims v is -à-v is sc ience a n d t h e state. T h e r e f o r e , 
i n o u r c o n s i d e r a t i o n o f t h e m e t h o d o f t h e Treatise w e m o v e a l o n g t h e s ame 
l ine as w e d id i n o u r replies t o C o h e n ' s a t tack . H o w e v e r , this l ine wi l l l ead us 
t o an e v e n d e e p e r f o r m u l a t i o n o f t h e q u e s t i o n . 

T h e i n n e r p rog res s o f a l iv ing re l ig ion , i f s u c h a re l ig ion is based o n h o l y 
scr ip tures , o c c u r s o n l y t h r o u g h t h e r e i n t e r p r e t a t i o n [umdeutende Auslegung] o f 
these h o l y sc r ip tures . T h u s , as is w e l l k n o w n , s ensuous r ep re sen t a t i ons o f t h e 
d iv ine are sp i r i tua l ized a n d harsh features are mi t iga t ed . In par t icu lar , t h e 
p rogress o f c o g n i t i v e reason [erkennende Vernunft] is c o m m u n i c a t e d in this 
w a y t o r e l ig ion . H o w e v e r , in con t ras t t o this k i n d o f i n t e r p r e t a t i o n , w h i c h 
fu r the r d e v e l o p e d re l ig ion in, as it w e r e , a s t ra ight d i r ec t i on , t h e r e arose t h e 
idea (in t h e P r o t e s t a n t i s m o f t h e first c e n t u r i e s o f t h e m o d e r n era, f r o m v e r y 
specific, re l ig ious ly c o n d i t i o n e d p re suppos i t i ons ) o f a r e t u r n t o t h e layer o n 
w h i c h t r ad i t i on u l t ima te ly rests, t he layer o f " p u r e d o c t r i n e . " T h i s is S p i n o z a ' s 
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s ta r t ing p o i n t . A i d e d substant ial ly b y t h e h u m a n i s t e l e m e n t s in t h e t h i n k i n g 
o f his t i m e , h e n o w d e v e l o p s t h e i n t e r p r e t a t i o n o f t h e B ib le as a p u r e sc i ence , 
t ha t is, as a s c i ence t h a t is n o l onge r , f r o m its v e r y ou t se t , subse rv ien t t o 
re l ig ion . T h i s is n o t c o n t r a d i c t e d b y t h e fact t ha t t h e c r ea t i on [Erzeugung] o f 
this sc ience is d u e t o , o r at least c o d e t e r m i n e d by , t h e ob jec t ive o f f i gh t ing 
against ecclesiastical c la ims. T h e sc ience itself is, i n its [ inhe ren t ] m e a n i n g , 
separable f r o m this m o t i v e , e v e n t h o u g h it m a y init ial ly d e t e r m i n e t h e d i r e c 
t i o n o f t h e i n q u i r y . 

H e n c e , a r e t u r n t o Sc r ip tu re tha t w a s hos t i le t o t r ad i t i on ex is ted a l ready 
be fo re S p i n o z a . It m u s t b e asked: H o w d id h e f ind a w a y f r o m his J e w i s h 
f o u n d a t i o n s t o it? W h y d o e s h e refuse t o i n t e r p r e t Sc r ip tu re in s u c h a w a y as 
t o m a k e it c o n f o r m w i t h his re l ig ious a n d ra t iona l pe rsuas ion , so as t o i n t e 
gra te h i m s e l f i n t o t h e f r a m e w o r k o f J u d a i s m , h e " o n w h o s e l ineage , w h o s e 
m i n d , a n d w h o s e l e a r n i n g t h e J e w s h a d ves t ed t h e greates t h o p e s " ? W h y d o e s 
h e i n t e r p r e t " h o n e s d y " in this far f r o m se l f -ev ident sense? W h a t s h o u l d h a v e 
b e e n m o r e o b v i o u s t o h i m t h a n fidelity t o w a r d t h e c o m m u n i t y for w h i c h his 
fathers h a d sacrificed w i t h o u t hes i ta t ion life, h o m e l a n d , a n d possessions? W h a t 
d r o v e h i m t o " d e s t r o y t h e beaut i ful w o r l d " ? 

T h i s is b u t t o p o s e t h e ques t ion . W i t h r e spec t t o C o h e n , t h e f o l l o w i n g 
can b e a d v a n c e d . It ma t t e r s n o t why S p i n o z a w a s " h o n e s t " — w h a t his re l i 
g ious , m o r a l , o r selfish m o t i v a t i o n s w e r e ; suffice it t ha t h e was , a n d tha t t h e 
i m a g e o f t h e B ib l e d i s cove red o n t h e basis o f this " h o n e s t y , " if a n d insofar as 
it is t r u e , m a i n t a i n s a n d suppor t s itself a n d deposes its oppos i t e . F o r a c c o r d i n g 
to t h e Ethics, t r u t h is t h e n o r m o f itself and o f t h e fa l se . 1 0 8 

T h e n e e d tha t h a d t o g ive rise t o Sp inoza ' s en te rp r i se , tha t is, t h e s t ruggle 
for t h e i n d e p e n d e n c e o f sc ience a n d state f r o m t h e c h u r c h , was ha rd ly p e r 
cep t ib l e in C o h e n ' s t i m e : it h a d b e e n r e so lved b y t h e efforts o f t h e p r e v i o u s 
cen tu r i e s . N o w , C o h e n is, a m o n g his c o n t e m p o r a r i e s , t h e o n e w h o has t h e 
d e e p e s t i n n e r c o n n e c t i o n w i t h t h e spirit o f t h e g rea t age o f t h e E n l i g h t e n 
m e n t . N e v e r t h e l e s s , i n his r e v i e w o f Sp inoza ' s c r i t i que o f t h e R a m b a m ' s 
pr inc ip le o f in te rp re ta t ion , C o h e n misses t he decisive sen tence : " I f M a i m o n i d e s 
h a d b e e n c o n v i n c e d b y r eason t h a t t h e w o r l d is e te rna l , he would not have 
hesitated to twist and to interpret Scripture un t i l it w o u l d h a v e seemed finally t o 
t e a c h t h e s ame t h i n g . " 1 0 9 H e r e t he h o n e s t y a n d s incer i ty , for w h i c h C o h e n 
gladly a n d of ten praises t he E n l i g h t e n m e n t , tu rns against t he t radi t ional m e t h o d 
o f r e i n t e r p r e t i n g a n d r e s h a p i n g [umdeutende Fortbildung] o f bibl ical d o c t r i n e s . 
W h a t p r e v e n t s C o h e n in this case f r o m b e i n g j u s t is less a t radi t ional is t t h a n 
a n a p o l o g e t i c in te res t . H i s in te res t in b r i n g i n g o u t clearly w h a t is ac tual ly 
w r i t t e n i n t h e B ib l e is w e a k e n e d b y his c o n s i d e r a t i o n o f t h e Chr i s t i an a t tacks 
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against J u d a i s m — i n o t h e r words , b y an interest o f "life."'" In Sp inoza this a p o l o 
ge t ic in te res t is, o f c o u r s e , absent . B l a m e it o n h u m a n f ra i l ty—the ob jec t iv i ty 
o f t h e i nves t i ga t ion o f B ib le sc ience m a y n o m o r e b e e n d a n g e r e d b y t h e 
skept ica l co ldness o f t h e aposta te t h a n b y t h e a p o l o g e t i c l ove o f t h e faithful. 

W e shall n o t discuss t h e q u e s t i o n o f Sp inoza ' s a t t i t ude t o w a r d J u d a i s m . 
Its r e s o l u t i o n w o u l d n o t c o n t r i b u t e a n y t h i n g decis ive t o an ob jec t ive u n d e r 
s t a n d i n g o f t h e Treatise. As t o a " h u m a n " assessment o f Sp inoza ' s co ldness a n d 
al ienness t o w a r d J u d a i s m , this w o u l d p r e s u p p o s e an assessment o f t h e c o n 
d u c t o f t h e J e w s t o w a r d h i m : n o t an assessment o f t he b a n o f e x c o m m u n i c a 
t i o n (against w h i c h , na tura l ly , n o t h i n g can b e ob jec t ed ) bu t , r a the r , o f t h e 
express ions o f p r iva t e a t t i tudes tha t w e r e p r e s u m a b l y n o t a b o v e c r i t i c i sm t o 
t h e s ame e x t e n t as t h e b a n o f e x c o m m u n i c a t i o n itself. W e w o u l d r a t h e r n o t 
b e d r a w n i n t o this difficult business . 

It w a s poss ib le t o r e a c h an u n d e r s t a n d i n g o f t h e p u r p o s e , t h e d i spos i t ion , 
t h e c o n c l u s i o n s , a n d t h e m e t h o d o f t he Treatise o n t h e basis o f S p i n o z a ' s 
m o t i v e s tha t w e r e " i n a c c o r d w i t h d u t y , " because w e refra ined f r o m c o n s i d 
e r i n g t h e J e w i s h in te res t . It is c o n c e i v a b l e tha t a c r i t ique o f t h e B ib l e tha t 
results f r o m e v e n t h e m o s t ob jec t ive a n d ha te - f r ee a t t i tude is n o t in t h e i n t e r 
est o f j u d a i s m . I n d e e d , s ince Sp inoza ' s m e t h o d w a s app l i ed b y h i m a n d j u s t i 
fied b y its app l i ca t i on o n l y in c o n n e c t i o n w i t h his a l i ena t ion f r o m J u d a i s m 
a n d his e n t r a n c e i n t o t h e C h r i s t i a n - E u r o p e a n c o n t e x t , its s ignif icance for 
J u d a i s m w a s n o t es tabl ished f rom t h e ou t se t . W e m a y p o i n t a d h o m i n e m t o 
t h e g rea t e r " h o n e s t y " o f this m e t h o d , as against C o h e n , w h o k n e w o f n o 
f u n d a m e n t a l r ese rva t ions a b o u t t h e r igh t o f sc ience . F r o m o u r s t a n d p o i n t , 
h o w e v e r , it m u s t b e asked in all ser iousness h o w this " h o n e s t y " relates t o 
poss ible h i g h e r n e e d s o f j u d a i s m , w h e t h e r it b e s t o w s a right t o de s t roy t h e 
beaut i fu l w o r l d o f t rad i t ion? W h a t does t h e s t ruggle for t h e a u t o n o m y o f 
sc i ence a n d t h e state h a v e t o d o w i t h t he in te res t o f Juda i sm? W h a t in te res t 
can J u d a i s m h a v e i n k n o w i n g w h a t t h e d a w n o f its h i s to ry was actually l ike? 

"' " O n the o ther hand, w h e n Spinoza, w i t h uncharitable harshness, no t o n l y makes 
his tribe contempt ib l e (just w h e n R e m b r a n d t , residing in his alley, immortal izes the 
ideality o f the J e w i s h type) but also mutilates the u n i q u e G o d w h o s e confess ion was the 
reason for his and his father's fleeing Portugal and the Inquisit ion, n o o n e opposes this 
h u m a n l y incomprehens ib l e act o f treason. H e n c e , there is but o n e explanat ion for this, 
o n e that is highly w e l c o m e : that for o n c e a J e w o f importance has r e n o u n c e d his s tub
bornness . . ." [JS, 3 : 3 6 0 - 6 1 ] . " T h e pi thy sayings in w h i c h Spinoza discharged his 
vengefu l hatred o f the J e w s can still be found today almost literally in the daily n e w s p a 
pers o f certain political leanings" [JS, 3 :363 ] . 
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T h e r e f o r e , a n o t h e r inves t iga t ion w o u l d b e n e e d e d t o ask h o w t h e in te res t o f 
J u d a i s m relates t o Sp inoza ' s B ib le sc ience . W e m a y def ine this task m o r e 
prec ise ly b y asking: Which Jewish impulses are alive in Spinoza's Bible science? 

Based o n this q u e s t i o n , it is possible t o r e a c h a f u n d a m e n t a l j u d g m e n t o n 
C o h e n ' s analysis o f Sp inoza ' s Bib le sc ience . C o h e n is r igh t w h e n h e e s t ab 
lishes ( a l t h o u g h n o t explici t ly) t he in teres t o f j u d a i s m as t h e h ighes t a u t h o r i t y 
for assessing this sc ience ; h e is w r o n g w h e n h e d e t e r m i n e s t he in te res t o f 
J u d a i s m b y t h e ex t e rna l cons ide ra t i on o f t h e p u r p o s e s o f t h e o l o g i c o - p o l i t i c a l 
apo loge t i c s , r a t h e r t h a n d e t e r m i n i n g it o n t h e basis o f t h e i n n e r n e e d o f t h e 
spirit o f o u r p e o p l e [ Volksgeist]. H e is right w h e n h e seeks t o m e a s u r e Sp inoza ' s 
t h o u g h t a b o u t J u d a i s m , a n d his c o n d u c t t o w a r d J u d a i s m , b y J e w i s h s tandards . 
B u t w o u l d i t n o t b e m o r e c o n d u c i v e t o t h e s e l f - k n o w l e d g e o f t h e J e w i s h 
spiri t i f o n e asked w h a t m o t i v e s o f j u d a i s m led t o Sp inoza ' s t h o u g h t a n d 
c o n d u c t w i t h r ega rd t o J u d a i s m if o n e c o n c e i v e d o f his a r g u m e n t w i t h J u d a 
i sm as a J e w i s h a r g u m e n t ? B e tha t as it m a y , e v e n this n a r r o w e r f o r m u l a t i o n 
o f t h e q u e s t i o n testifies t o t h e e x e m p l a r y ser iousness o f H e r m a n n C o h e n , 
w h o was n o t satisfied w i t h t he i m a g e o f t h e " G o d - i n t o x i c a t e d m a n , " a n 
i m a g e d r a w n b y G e r m a n r o m a n t i c i s m a n d c o p i e d b y J e w i s h r o m a n t i c i s m . 

N O T E S 

Source: " C o h e n s Analyse der Bibel -Wissenschaft Spinozas ," Der Jude: Eine Monatsschrift 
(Berlin) 8, nos. 5 / 6 (May-June 1924): 2 9 5 - 1 4 , reprinted in GS, 1 :363-86 . Strauss quotes 
from H e r m a n n Cohenjüdische Schriften (Berlin: S c h w e t s c h k e Verlag, 1924) . T h e edi tor 
o f t h a t co l l ec t ion , B r u n o Strauß, was aware o f L e o Strauss's plan to publish " C o h e n ' s 
Analysis" in Der Jude. See JS, 3 :375 . T h e essay o n C o h e n and Spinoza caught the 
attent ion o f Julius Gut tmann , then director o f the A k a d e m i e fur die Wissenschaft des 
Judentums , w h i c h was to provide Strauss first w i t h a fe l lowship and then w i t h e m p l o y 
m e n t as an editor and specialist in Jewish phi losophy. Cf. the introduct ion to the present 
v o l u m e . 

T h e term "Bible sc ience" is as o d d in Engl ish as the w o r d Bibelwissenschaft is in 
German. It seems to juxtapose its t w o he terogeneous parts in unmit igated oppos i t ion . 
In "Spinoza über Staat u n d R e l i g i o n , J u d e n t u m u n d Chr i s tentum" (JS, 3 : 2 9 0 - 3 7 2 ) , 
C o h e n uses a variety o f terms referring to biblical scholarship, such as Bibelkritik, theologische 
Wissenschaft, biblische Theologie, Bibelforscher, Bibelforschung, Wissenschaften (as o p p o s e d b y 
Spinoza to o b e d i e n c e required by the laws o f M o s e s ) , Bibelexegese, Theologie (as o p p o s e d 
to ph i losophy) , biblische Geschichte, and o n c e also the term Bibelwissenschaft (p. 3 1 3 : "Da 
diese Schrift d e n Anfang der neueren Bibelwissenschaft b i lden soll"), a passage q u o t e d 
b y Strauss in " C o h e n s Analyse der Bibel -Wissenschaft Spinozas," 307 . Strauss uses the 
express ion Bibelwissenschaft in the title and four t imes ( o n c e as an adjective referring to 
m o r e recent scholarship) in sect ion III o f this essay, w h e r e it appears most ly in the 
c o n t e x t o f an adumbrat ion o f his o w n nonpo lemica l understanding o f Spinoza's contr i -
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but ion . In the essay "Zur Bibelwissenschaft Spinozas und seiner Vorläufer" (1926) , Strauss 
explores the subject matter independendy o f Cohen ' s v iews and consistendy employs the 
somewhat unusual t erm Bibelwissenschaft. S ince , in his collaboration w i t h Elsa Sinclair, 
Strauss approved o f the expression "Bible sc ience" as the English equivalent o f Bibel
wissenschaft, the present translation fo l lows this precedent and prefers the perhaps i n t e n 
tionally jarring express ion to m o r e c o m m o n terms such as "biblical sc ience ," "biblical 
scholarship," and so o n . 

1. H e r m a n n C o h e n , Die Religion der Vernunft aus den Quellen des Judentums (Leipzig: 
Gustav Fock , 1919) , pos thumous ly publ ished in a series o f "Schriften herausgegeben 
v o n der Gesellschaft zur Förderung der Wissenschaft des Judentums." Religion der Vernunft 
w a s c o m m i s s i o n e d in 1 9 0 4 by the Gesellschaft ( co founded by C o h e n in 1902) as the 
v o l u m e o n "Jewish phi losophy o f religion and ethics" in its series "Grundriss der gesamten 
Wissenschaft des J u d e n t u m . " C o h e n was in the process o f revising and edi t ing it w h e n 
h e died in April 1918 . In 1924 , w h e n Strauss w r o t e the present essay, he q u o t e d f rom 
the on ly edi t ion in ex i s tence at the t ime, w h i c h appeared under the erroneous title Die 
Religion der Vernunft. T h e problematic definit ive article, suggest ing an exclus iv ism alien 
to C o h e n ' s thought , was dropped on ly in the s e c o n d edit ion, edi ted by B r u n o Strauß 
and publ i shed b y Kauffmann in Frankfurt a m M a i n in 1929 . 

2. W h i l e the w o r d Kritik can b e translated either as criticism or as critique (see 
" O n the Bib le Sc i ence o f Spinoza and Hi s Precursors," no te 5) , the prepos i t ion am 
makes it unambiguous : Kritik am Titel and Kritik am Buch mean , respectively, "criticism 
o f the t ide and "criticism o f the b o o k , " whereas the earlier phrases Kritik eines Gedankens 
and Kritik des Ausdrucks (simple genit ive , n o preposit ion) are best rendered as "critique 
o f an idea" and "critique o f the expression," respectively. 

3 . In the o p e n i n g paragraphs o f "Spinoza über Staat u n d R e l i g i o n , J u d e n t u m u n d 
Chris tentum," C o h e n distinguishes b e t w e e n the "logical disposit ion" indicated i n the 
t ide o f Spinoza's Theological-Political Treatise and the significant effects the Treatise had o n 
"cultural history." As for its cultural historical effects, C o h e n (in the manner o f a captatio 
benevolentiae) emphasizes the significant contr ibut ions o f the TPT to the history o f the 
E n l i g h t e n m e n t before proceed ing to criticize it. See C o h e n , "Spinoza über Staat u n d 
R e l i g i o n , " inJS, 3 :290 . 

4. T h e phrase hat es übersieh gebracht is m e a n t ironically. T o make this u n a m b i g u 
ous in Engl ish, I added quotat ion marks to "forced." Generally speaking, the o p e n i n g 
paragraphs in this essay, de fending Spinoza against attacks informed by C o h e n ' s deep ly 
of fended sensibility, m a y b e characterized as ironic. 

5. C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 2 9 2 , refers to the ban (i.e. , the 
e x c o m m u n i c a t i o n ) i m p o s e d o n Spinoza by the Amsterdam Jewish c o m m u n i t y . H e says 
that, in addit ion to a m o r e specific reason discussed later o n in the essay, the c o m m u n i t y 
w o u l d have b e e n justif ied to p r o n o u n c e a ban as a measure o f se l f -protect ion against 
Spinoza as a malshin, that is, as an informer or collaborator w h o betrays his f e l low J e w s 
to the n o n - J e w i s h authorities. T h e importance o f this c o n c e p t can b e gleaned from the 
fact that a special b e n e d i c t i o n cursing the informer was inserted into the E i g h t e e n B e n e 
dict ions (a centerpiece o f Jewish liturgy) after the first Jewi sh revolt against R o m e , 
w h i c h cu lminated in the m o m e n t o u s event o f the destruction o f the H e r o d i a n T e m p l e 
( 6 6 - 7 0 C E . ) . 
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6. unparteiische Seite: C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 2 9 5 . T h e refer
e n c e is to Carl Gebhardt's 1908 translation o f Thelogical-Political Treatise, Ph i losophische 
Bib l io thek , vo l . 9 3 (Hamburg: Felix Meiner , 1908) . See C o h e n , "Spinoza über Staat 
u n d R e l i g i o n , " 2 9 1 n. 1. Thi s ed i t ion o f Gebhardt's translation was not available t o m e . 
I used the fifth edi t ion , 1 9 5 5 (reprint: Darmstadt, 1965) , w h i c h is identical w i t h the 
fourth edi t ion , 1 9 2 2 . P. x x x v i o f this ed i t ion lists C o h e n ' s essay o n Spinoza in its u p 
dated bibl iography. 

7. C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 2 9 4 , quot ing Carl Gebhardt. 
8. M o m m s e n ' s d ictum is reminiscent o f Wi l l iam o f Ockham's principle o f e c o n o m y 

("Ockham's R a z o r " ) , according to w h i c h the simplest explanat ion for a thing, i f suffi
cient , should b e cons idered as the true one . 

9. C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 291 : "da diese Verb indung unnatür
l ich ist. . . . " 

10. Ibid. distinguishes b e t w e e n a "publicistic task," w h i c h consists in (in Gebhardt's 
words) a " D u t c h state paper [Staatsschrift] in accordance w i t h the politics o f Jan de W i t t " 
and a "purely philological task" (emphasis in the original), w h i c h consists in de termin ing 
dates and authorships o f the biblical books . 

11 . See C o h e n , q u o t i n g Gebhardt, in "Spinoza über Staat und R e l i g i o n , " 2 9 1 : 
"daß dieses W e r k in s e i n e m praktischen Te i l e nichts anderes ist als e ine hol ländische 
Staatsschrift i m Sinne der Polit ik Jan de W i t t s " [in practical respects this w o r k is n o t h i n g 
but a political pamphlet advocat ing the politics o f Jan de W i t t ] . A n d cf. Strauss, " C o h e n ' s 
Analyse ," 2 9 6 , w h e r e quotat ions from Gebhardt are not distinguished from quotat ions 
from C o h e n . 

12 . Spinoza, Theological-Political Treatise, ed. Gebhardt, prints this sentence o n the 
title page. T h e full text , in the contex t o f Spinoza's preface to the Treatise, runs as 
fo l lows: " N o w since w e have the rare g o o d fortune to l ive in a c o m m o n w e a l t h w h e r e 
f reedom o f j u d g m e n t is fully granted to the individual c i t izen and he m a y worsh ip G o d 
as h e pleases, and w h e r e n o t h i n g is e s teemed dearer and m o r e precious than freedom, I 
think I am undertaking n o ungrateful or unprofitable task in demonstrating that not only 
can this freedom be granted without endangering piety and the peace of the commonwealth, but also 
that the peace of the commonwealth and piety depend on this freedom" (Baruch de Spinoza, 
Theological-Political Treatise, trans. Samuel Shirley [Leiden: Brill, 1989; reprint, India
napolis: Hacket t Publ icat ions, 1 9 9 8 ] , 3 ; emphasis added). In a letter to He inr i ch O l d e n 
burg, conjectured to have b e e n wri t ten in the year 1 6 6 5 , that is, five y e a n before the 
publ icat ion o f the Treatise in 1670 , Spinoza describes his mot iva t ion to wr i te o n Scr ip
ture as threefold: "I'm n o w wri t ing a treatise o n m y v i e w s regarding Scripture. T h e 
reasons that m o v e m e to d o so are these: 1. T h e prejudice o f the theologians. For I 
k n o w that these are the m a i n obstacles w h i c h prevent m e n from g iv ing their minds to 
ph i losophy . So I apply myse l f to expos ing such prejudices and r e m o v i n g t h e m from the 
m i n d s o f sensible peop le . 2 . T h e o p i n i o n o f m e he ld b y the c o m m o n peop le , w h o 
constandy accuse m e o f atheism. I am driven to avert this accusation, t o o , as far as I can. 
3 . T h e f reedom to phi losophise and to say w h a t w e think. Thi s I w a n t to vindicate 
comple te ly , for here it is in every w a y suppressed b y the excess ive authority and e g o t i s m 
o f preachers" (Letter 3 0 in Spinoza: The Letters, trans. Samuel Shirley [Indianapolis: 
Hacket t Publ icat ions , 1 9 9 5 ] , 185f.) . G i v e n the c lout o f censorship, Spinoza was forced 
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to publish the treatise a n o n y m o u s l y and, for this reason alone, the defense o f the p h i 
lo sopher against the charge o f atheism appears o n l y in passing and in general terms. 

13 . That is, i f o n e agrees, as C o h e n is here assumed to have agreed, that church and 
state should be separated, o n e must , w i t h Spinoza, also affirm that Scripture provides n o 
support for religion's c laim to a rational grounding . In other words , the very c o m b i n a 
t ion o f the theologica l and the political indicates the rational c o h e r e n c e o f Spinoza's 
attack o n Scripture. 

14. T h e original da es sich um eine liberale Regierung handelte is ambiguous and c o u l d 
refer either to the actual g o v e r n m e n t or to the o n e advocated in Theological-Political 
Treatise. S ince , at the t i m e o f Spinoza, the g o v e r n m e n t o f the Nether lands was no t in 
fact a liberal o n e , at least no t o n e that was e v e n close to tolerating the kind o f freethink-
i n g Spinoza advocated, Strauss m o r e l ikely refers to the liberal g o v e r n m e n t that is a d v o 
cated in the Treatise, no t the o n e that actually existed at the t ime o f Spinoza. 

15 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 2 9 1 : "At least o n e o f the t w o tasks 
lost its isolated object iv i ty ." T h e emphasis indicates that C o h e n , t o o , a c k n o w l e d g e s o b 
j e c t i v e c o n n e c t i o n s b e t w e e n t h e o l o g y and polit ics but nevertheless charges Spinoza 
w i t h a reductionist caricature o f rel igion, or politics, or both . 

16. Ibid. 
17. Cf. ibid. , "mit d e m großen B a n n be legt ," and Strauss, "der . . . über Spinoza 

verhängte G r o ß e B a n n . " T h e reference is to a herem qlali, a ban o f e x c o m m u n i c a t i o n , as 
o p p o s e d to a m i n o r ban, herem zuta, w h i c h is usually referred to by the form o f p u n i s h 
m e n t it imposes , such as fines, stripes, and boycot ts . 

18. C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 2 9 2 . 
19 . Cf. I. Kant, Kritik der reinen Vernunft, ed. Karl Rosenkranz , 2d ed. (Leipzig: 

Voss , 1 8 3 8 ) , 6 9 5 : "Dass alle unsere Erkenntniss m i t der Erfahrung anfange, daran ist gar 
ke in Z w e i f e l . . . " [ T h e r e is n o d o u b t , that all o u r k n o w l e d g e begins w i t h exper ience 
. . . ] . Strauss e c h o e s this phrase in the f o l l o w i n g sentence . 

20 . H e r m a n n C o h e n , Kants Theorie der Erfahrung (1918) , 3d ed. , in vo l . 1, pt. 2 o f 
Werke (Hi ldeshe im: O l m s , 1987) , 99f. T h e emphasis is Strauss's, no t C o h e n ' s . In the 
original, the sentence summarizes a discussion o n Engl ish sensualism that is adduced as 
an example o f a c o m m o n psychological misunderstanding o f Cartesian phi losophy . A c 
cording to C o h e n , sensualism "took 'lively' feelings for 'impressions' o f things, and 
ideas as the 'copies ' o f those impressions." C o h e n articulates Kant's "transcendental 
m e t h o d " as a direct convers ion o f the "substitution" that is the "fatal and typical" flaw 
o f sensualist theory o f cogn i t ion . W h a t sensualism represents as the "processes o f c o g n i 
t i on" [Vorgänge des Erkennens] must instead b e interpreted as "concepts that c o n c e r n the 
value and contents o f c o g n i t i o n " (99). B y referring to this passage, Strauss portrays 
C o h e n as falling short o f his o w n methodo log i ca l postulate w h e n he l o o k e d for extra
n e o u s psycholog ica l mot ivat ions to explain w h y Spinoza c o m b i n e d political ph i lo sophy 
and criticism o f the Bib le . T h e added emphasis p o i g n a n d y turns the adjectives "fatal and 
typical" against C o h e n , their author. 

2 1 . für das Werk des betreffenden Lebens (the w o r k o f the relevant life). T h e unusual 
turn o f phrase is der ived from the term Lebenswerk. 

22. C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 2 9 2 . C o h e n assumes that, w h e n 
Spinoza w r o t e the Theological-Political Treatise, h e a i m e d to m a k e an argument for po l i t i -
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cal liberty that was i n k e e p i n g w i t h the principles o f his Ethics. W h a t Strauss calls a 
conjecture is the assumption that Spinoza m a y have dec ided not to publish his Apology 
( w h i c h C o h e n calls a "protest pamphlet") because it may have provided h i m less satis
faction than the m o r e sophisticated argument presented in the Theological-Political Trea
tise, w h e r e the argument against Jews and Scripture is less personal but all the m o r e 
profound, and w h e r e his protest is e m b e d d e d in an elaborate political theory. 

2 3 . C o h e n , t o o , refers t o H o b b e s in this context , albeit no t w i t h the same purpose . 
Cf. "Spinoza über Staat u n d R e l i g i o n , " 2 9 3 . 

2 4 . See ibid. , 2 9 3 , and cf. the emphases in the original here omit ted . 
2 5 . Ibid., 2 9 2 . 
2 6 . Ibid., 2 9 4 . 
27 . Ibid. 
28 . Ibid., 2 9 3 . In the original, on ly the w o r d s "rel igion" and "state" are e m p h a 

sized. Strauss highlights the w o r d "Jewish" as preparation for the point he is about to 
m a k e in the next sentence . 

2 9 . W h a t Strauss impl ies is that C o h e n ' s critique is hypocrit ical in that he h imse l f 
has a h idden political agenda, that is, Strauss turns around C o h e n ' s psychological and 
political object ions to Spinoza to reveal C o h e n ' s o w n psychological and political m o t i 
vations. 

3 0 . Ibid. 
3 1 . Cf. n o t e 6 , above . T h e fo l l owing l engthy quotat ion is from Carl Gebhardt's 

in troduct ion to Theological-Political Treatise (1908) . 
3 2 . See Gebhardt, in troduct ion to Spinoza, Theological-Political Treatise, xvi i . T h e 

emphasis is added b y Strauss. 
3 3 . Ibid., xv i . 
3 4 . Cf. ibid. , xvi i , xxf. T h e argumentatio ad hominem that Gebhardt sees at w o r k in 

Spinoza e c h o e s Spinoza's imputat ion o f the like rhetoric to Ezra as the hypothet ica l 
author o f the B o o k o f D e u t e r o n o m y and o f the b o o k s o f j o s h u a through Kings. S o , for 
example , toward the e n d o f chapter 8 o f Theological-Political Treatise. 

35 . A dig at C o h e n w h o , in keep ing w i t h the principles o f critical idealism and 
drawing o n the M a i m o n i d e a n doctrine o f attributes, emphas ized that essential attributes 
o f reality, ex is tence , life, and so o n cannot apply to G o d . T h e "idea o f G o d " is p r o m i -
n e n d y introduced in C o h e n ' s 1 9 0 4 Ethik des reinen Willens ( 1904; 2 d ed. , 1907; 5 th ed. 
i n vol . 7 o f Werke [Hi ldeshe im: O l m s , 1981]) , chapter 9, and again in Die Religion der 
Vernunft aus den Quellen des Judentums, 1st ed. , 186f. (chap. 9 , "Das Prob lem der religiösen 
Liebe") , w h e r e C o h e n responds to the charge that a mere "idea o f G o d " cannot b e the 
object o f religious love: "How can one love an idea? T o this o n e should answer: H o w can 
o n e l o v e anything but an idea?" (Die Religion der Vernunft, 1st ed. , 187) . T h e c o n c e p t o f 
the "ideal" prepares the w a y for the chapter o n the idea o f G o d in Ethik des reinen 
Willens (namely, chap. 8) . 

3 6 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 296 . 
37 . Ibid., 295f. (cf. the various emphases in the original, w h i c h Strauss does no t 

reproduce here). 
3 8 . Cf. ibid., 2 9 1 : "e ine rein philologische Frage." 
3 9 . Ibid., 2 9 7 . Strauss alters the syntax o f the original, creating the impress ion that 
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Spinoza w a s the sole target o f this charge, whereas , i n the original, C o h e n muses o n a 
certain recklessness in the literary style o f "spirits w h o , l ike Spinoza, elaborate their ideas 
toward ach iev ing a literary effect o n contemporary matters." 

4 0 . Ibid., p. 2 9 5 : "Philologie," Strauss's emphasis . In the original, the G e r m a n w o r d 
for "prophets" is also emphasized. 

4 1 . Der aktuelle . . . Zweck, that is, the i m m e d i a t e historical purpose that Spinoza 
pursues in Theological-Political Treatise and from w h i c h the w o r k arises. In the fo l lowing , 
Strauss differentiates b e t w e e n the possibility o f der iv ing Spinoza's Bib le sc ience from 
topical (aktuellen)—that is, c i rcumstance -dr iven—mot ives that m a y lead h i m to contra
dict the principles o f his Ethics, and that o f tracing the principles o f his Bib le sc ience 
back to the Ethics, and thus prov ing the political i n d e p e n d e n c e and rational c o h e r e n c e 
o f Spinoza's w o r k . 

4 2 . H e r e Strauss raises the larger quest ion o f the legi t imacy o f Spinoza's critique o f 
the B ib le , adumbrating, in a nutshell, the prob lem dealt w i t h in the essay " O n the B ib le 
Sc ience o f Spinoza and Hi s Precursors," as w e l l as, m o r e exhaustively, in Strauss, Die 
Religionskritik Spinozas also Grundlage seiner Bibelwissenschaft: Untersuchungen zu Spinozas 
Theologisch Politischem Traktat, Series: Veröf fent l ichungen der A k a d e m i e für die W i s s e n 
schaft des Judentums , Phi losophische Sekt ion, Z w e i t e r Band (Berlin: A k a d e m i e Verlag, 
1930) , translated i n t o Engl ish as Spinoza's Critique of Religion, trans. Elsa Sinclair ( N e w 
York: S c h o c k e n , 1965) . 

4 3 . "ad h o m i n e m " : see note 3 4 , above . 
4 4 . It should b e n o t e d that Strauss problematizes the phi losophical c o h e r e n c e o f 

Theological-Political Treatise w i t h C o h e n and against Gebhardt. A c c o r d i n g to the latter it 
is the very argumentatio ad hominem—namely, the political purpose o f the Staatsschrift in 
favor o f the pol ic ies o f Jan de Witt—-that makes it impossible for Spinoza to argue f rom 
a pos i t ion congenia l to his Ethics. W h i l e avo id ing unconsc ionable contradict ions to his 
phi losophical conv i c t i o ns , Spinoza advocates the pos i t ion o f the aristocratic regents or 
the "neutralists." Cf. Gebhardt, introduct ion to Theological-Political Treatise, xviiif. Like 
C o h e n , h o w e v e r , Strauss is interested in the quest ion o f the relation b e t w e e n the p h i l o 
sophical Ethics and the critique o f the Bib le in the Treatise, a prob lem Gebhardt dismisses 
w h e n h e states that the Treatise includes quite a f e w sentences that contradict the Ethics 
and n o n e that contradict the "neutralist" creed (xix) . 

4 5 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 2 9 5 . 
4 6 . Cf. ibid.: " H o w does Spinoza determine the c o n c e p t o f religion? It is the first 

c o n s e q u e n c e that fo l lows from this unnatural c o n n e c t i o n o f problems: that Spinoza 
does n o t seek to de termine the c o n c e p t o f rel ig ion from the point o f v i e w o f his Ethics, 
but that h e derives it from Scripture instead . . . " (emphases omit ted) . 

47 . Ibid. , 2 9 9 . 
4 8 . Strauss is here i n agreement w i t h Gebhardt. But cf. no te 4 4 , above . 
4 9 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 297 . 
50 . sit venia verbo: Strauss cautions that the expression "Maimonidean-Kant ian ra

tional faith" must n o t b e taken to insinuate that he accepted the tenability o f C o h e n ' s 
synthesis o f M a i m o n i d e a n and Kantian not ions . H e mere ly uses this expression in order 
to describe placatively w h a t C o h e n substitutes for the Protestant faith in Scripture that 
Spinoza, according t o Strauss, actually attacked. O n e should bear in m i n d that, to Strauss, 
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trust in revelat ion (Maimonides ) and trust in reason (Kant) represent irreconcilable o p 
posites.] 

5 1 . " N u n substruiert Spinoza allerdings seinen Glaubensbegriff d e m o r t h o d o x e n . " 
Instead o f paraphrasing and interpreting the term substmiert—as does the French transla
tion ("Spinoza, quant à lui, construit son c o n c e p t de foi e n subvertissant le c o n c e p t 
o r t h o d o x e de la fo i")—I offer the literal translation o f the term substmiert, w h i c h is n o 
less rare in the G e r m a n dictionary than its equivalent in the Engl ish o n e . Y e t the m e a n 
i n g is quite clear, as is Strauss's intent ion. T h e w o r d , deriv ing from the Latin substruo (to 
lay a foundat ion, bui ld beneath) , is meant to indicate that, w h i l e C o h e n inadvertendy 
imputes to Spinoza an alien c o n c e p t o f faith, Spinoza consc ious ly establishes his d e p i c 
t ion o f o r t h o d o x faith o n the foundat ion o f his o w n c o n c e p t o f faith and thus in accor 
dance w i t h the principles o f his Ethics. 

5 2 . Cf. C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 3 4 : " U n d in d iesem h ö c h s t e n 
G u t e der Erkenntnis besteht unsere Seligkeit ." 

5 3 . Ibid., referring to Spinoza: " U n d das gesamte Scharfgeschütz der Ethik w i r d 
hier aufgefahren. . . . " 

54 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 2 9 7 . 
55 . " W e i l d ie N o r m e n s i t t l i chen H a n d e l n s j e d e m M e n s c h e n e ingeschr ieben sind 

. . . " : cf. chap. 5 o f Spinoza, Theological-Political Treatise, trans. Gebhardt: "daß das gött l iche 
Gesetz , das die M e n s c h e n wahrhaft g lückl ich macht u n d das wahre Leben lehrt, allen 
M e n s c h e n g e m e i n ist; ja i ch habe es so aus der m e n s c h l i c h e n N a t u r hergeleitet , daß es 
danach aussieht, als sei es d e m mensch l i chen Geist e i n g e b o r e n u n d sozusagen e i n g e 
schrieben" [that the div ine l aw that leads to the happiness o f the peop le and teaches 
t h e m the true life is c o m m o n to all people ; I e v e n derived it from h u m a n nature, 
malt ing it s e e m as i f it w e r e native to the h u m a n spirit and, as it w e r e , inscribed in i t ] . 

56 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 2 9 8 . 
57 . Ibid., 2 9 9 . A n d cf. Spinoza, Theological-Political Treatise, ed. Gebhardt, 8 4 . 
5 8 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 0 3 . T h e emphasis is added b y 

Strauss. 
5 9 . Cf. Spinoza, Theological-Political Treatise, chapter 15, last paragraph. 
6 0 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 2 9 9 . T h i s sentence is q u o t e d again 

p r o m i n e n d y in Strauss's preface to Spinoza's Critique of Religion (Chicago: Univers i ty o f 
C h i c a g o Press, 1997) , 18. 

6 1 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 0 0 . T h e r e is n o sign o f ind igna
tion i n the text c lose to this quotat ion. Rather , C o h e n c o m m e n t s o n the quote f rom 
Spinoza b y adding ironically: "This then is the deeper m e a n i n g o f the sentence: ' D o g 
mas are mere ly practical rules o f obed ience . ' Unfortunate ly , w h a t is miss ing is the e x p o 
sit ion o f the spiritual b o n d that establishes a c o n n e c t i o n b e t w e e n such w o r k s . " 

6 2 . Ibid.: "It cannot be d o u b t e d that this theory must dissolve in to absurd contra
dict ions ." 

6 3 . Cf. Spinoza, Theological-Political Treatise, chapter 14: " O n Faith"; in the Shirley 
translation, p. 167 . 

6 4 . Strauss: "die Einzigkei t nur ein P r o b l e m der Erkenntnis ." Cf. C o h e n , "Spinoza 
über Staat u n d R e l i g i o n , " 300f.: "die Einzigkeit durchaus nur e in Problem der Erkenntnis" 
(emphasis added). As ev ident from the cont inuat ion in the original, the "specialist in 
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J e w i s h p h i l o s o p h y o f re l ig ion" is n o n e other than Spinoza himself, w h o — a c c o r d i n g to 
C o h e n — r e m a i n s silent o n a salient po in t o f the Jewi sh philosophical tradition, namely , 
o n the idea o f God ' s uniqueness , an idea that, to C o h e n , is the main source o f c o m p a t 
ibility and congenia l i ty b e t w e e n the Jewi sh and Greek philosophical traditions. See 
C o h e n , "Spinoza über Staat u n d R e l i g i o n , " and cf. i d e m , Der Begriff der Religion im 
System der Philosophie (Giessen: T ö p e l m a n n , 1915) , pt. 2, paras. 2 6 - 3 7 , 5 8 - 5 9 , as w e l l as 
the essay "Einhei t oder Einzigkei t Got tes" (1918) , in Jüdische Schriften, 1 :87-99 , chapter 
1 o f Religion of Reason, and e lsewhere . T h e insinuation Strauss picks up o n and rejects is 
that Spinoza s h o w s his bad faith by ignor ing the m e a n i n g , w h i c h C o h e n alleges to b e 
obv ious , o f this core doctr ine o f Jewish religious thought . 

6 5 . Spinoza, Theological-Political Treatise, trans. Shirley, 167. Shirley, incidental ly, 
translates the heading o f the s econd o f Spinoza's universal doctrines o f faith ("eum esse 
u n i c u m " ) as " G o d is o n e a lone ," whereas Gebhardt reads "Gott ist e inzig ," as q u o t e d in 
C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 0 0 . 

6 6 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 0 1 . Referr ing to chapter 14 o f 
Spinoza, Theological-Political Treatise, ed. Gebhardt, 2 5 6 , C o h e n uses the phrase diese Art 
von Philosophie der Religion i n a m o c k i n g t o n e . W h i l e Strauss attempts to portray all o f 
C o h e n ' s rhetoric i n this essay as driven by righteous indignat ion, and his j u d g m e n t as 
c l o u d e d b y passion, C o h e n ' s style is in fact m u c h m o r e nuanced and needs to b e e x a m 
ined o n its o w n terms. In his preface to Spinoza's Critique of Religion, Strauss's assessment 
o f C o h e n ' s crit ique o f Spinoza is m u c h m o r e balanced and less polemical . 

67 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 0 2 . 
6 8 . Cf. ibid. , 3 0 4 : "so tritt damit der alte sophistische Gegenbegri f f der M a c h t als 

N a t u r auf, u n d die s i tdiche Grundkraft der N a t u r verschwindet . . . ." A n d ibid. , 2 7 3 , 
w i t h reference to Theological-Political Treatise, ed. Gebhardt: " D e r sophistische Charakter 
dieses NaturbegrifFs bezeugt sich bei Spinoza s c h o n dadurch, daß er 'die Grundlagen 
des Staates' i m 16. Kapitel zu begründen beg innt a m 'natürlichen R e c h t e des E inze lnen , 
o h n e vorerst auf Staat u n d R e l i g i o n R ü c k s i c h t zu n e h m e n ' . . . ." A n d cf. C o h e n , 
"Spinoza über Staat u n d R e l i g i o n , " 307 . C o h e n ' s emphasis o n the oppos i t ion b e t w e e n 
the Platonic m e t h o d o f deriving the particular from the universal and the Sophists' 
m e t h o d o f p r o c e e d i n g from the particular to the un iversa l—where in natural p h i l o s o p h y 
and sc ience are respectively m a d e the point o f departure for the respective de termina
t ion o f the problem o f rights—is echoed in Strauss's essay "Spinoza's Bible Science" as we l l 
as in Spinoza's Critique of Religion, where Strauss takes the analysis a step further w h e n h e 
asks for the prephilosophical motivat ion o f the critique o f religion in the Epicurean tradi
tion. In the latter tradition, the school o f choice in natural phi losophy is that o f Democr i tus 
w h o , like the Sophists and Spinoza, proceeds from the particular to the universal. 

6 9 . Strauss, " C o h e n s Analyse der Bibelwissenschaft Spinozas," 305: "denn die Natur 
w ird nicht durch die Gesetze der mensch l i chen Vernunft begrenzt ." Cf. Theological-
Political Treatise, ed. Gebhardt, 2 7 5 : " D e n n die N a t u r ist nicht zwi schen die Gesetze der 
mensch l i chen Vernunft e ingeschlossen." O u r translation fol lows Theological-Political Trea
tise, trans. Shirley, 180 . 

7 0 . Strauss: " U n s e r Wis sen sei S tückwerk ." Cf. Theological-Political Treatise, trans. 
Gebhardt, 2 7 6 : "wei l unsere Kenntnis v o n d e n D i n g e n Stückwerk ist." Shirley trans
lates: "our k n o w l e d g e is on ly partial" (Theological-Political Treatise, 180) 
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7 1 . Wir begreifen . . . : cf. C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 7 1 (from 
w h e n c e the quotat ion, later in this paragraph, is also taken): "Es kann nun zwar begriffen 
w e r d e n . . . ." . A n d see note 7 3 , b e l o w . 

7 2 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 0 6 , and cf. Strauss, preface to 
Spinoza's Critique of Religion (1997) , 19, w h e r e the sentence is quoted again. 

7 3 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 7 1 : "Es kann n u n zwar begriffen 
w e r d e n , daß Mystiker v o n der Transzendenz des e inz igen Gottes nicht befriedigt w e r d e n . 
D a g e g e n hat die Gesch ichte gelehrt, daß der Pantheismus an sich nicht i m Widerspruch 
steht z u m M o n o t h e i s m u s " [Whi le it may be understandable that mystics are dissatisfied 
w i t h the transcendence o f the un ique G o d , history has taught us that pantheism as such 
does no t necessarily contradict m o n o t h e i s m ] . Thi s passage, partially quoted b y Strauss, 
explicit ly points to the possibility o f f inding r e d e e m i n g qualities in pantheism, w h i c h 
C o h e n holds to be "not intrinsically o p p o s e d to m o n o t h e i s m . " W h a t e v e r the m e a n i n g 
o f C o h e n ' s reference to "mystics w h o are no t satisfied w i t h the transcendence o f G o d , " 
Strauss defends Spinoza's respect for divine transcendence b y p o i n t i n g to his insistence 
o n the "fragmentary" nature o f h u m a n k n o w l e d g e . 

7 4 . Ibid., 3 0 7 , and Spinoza, Theological-Political Treatise, trans. Gebhardt, 277: "daß 
m a n es unter die e w i g e n W a h r h e i t e n rechnen m u ß , die n i emand v e r k e n n e n kann." 
Shirley translates: "This l aw is so deeply inscribed i n h u m a n nature that it should b e 
c o u n t e d a m o n g the eternal truths universally k n o w n " (Theological-Political Treatise, 181) . 

7 5 . Mishnah A v o t 4:2 , s'khar mitsvah mitsvah ( T h e reward o f a c o m m a n d m e n t is a 
c o m m a n d m e n t ) is q u o t e d — w i t h o u t indicat ion o f the s o u r c e — i n Theological-Political 
Treatise, chapter 4. Gebhardt translates: "der höchste Lohn des Gesetzes ist das Gesetz selbst" 
(83), w h i c h C o h e n cites: "As the fourth characteristic [seil, as the fourth dist inction o f 
the "natural d iv ine law"] he points to the sentence: 'the highest reward o f the d iv ine 
l a w is the law i t s e l f [ footnote: Summum legis divinaepraemium esse ipsam Legem]. H e r e , 
adding mere ly the w o r d 'highest,' he t o o k a sentence from the Mishnah , from the 
famous Ethics of the Fathers. . . . B u t , o f course, he denies b e i n g indebted in any w a y to 
the Pharisees" ("Spinoza über Staat u n d R e l i g i o n , " 336 ) . Strauss points out that C o h e n ' s 
d e m a n d o f a disclosure o f rabbinic sources c i ted b y Spinoza appears o n e - s i d e d and 
apologet ic in that it ignores that e v e n Spinoza's "foundat ion o f the state o n e g o i s m and 
p r u d e n c e " — s o m e t h i n g C o h e n opposes o n ethical g r o u n d s — c a n be said to have its 
source in the Mishnah . 

7 6 . M i s h n a h A v o t 3:2, q u o t e d also in Strauss, preface to Spinoza's Critique of Reli
gion ( 1997) , 2 2 . 

77 . Strauss, " C o h e n s Analyse der Bibelwissenschaft Spinozas," 3 0 5 f , q u o t i n g Theo
logical-Political Treatise, trans. Gebhardt, 2 9 0 . Cf. Shirley (Theological-Political Treatise, 189): 
"But in m a t t e n o f rel igion m e n are especially prone to g o astray and content ious ly 
advance m a n y ideas o f their o w n devising, as is abundandy testified b y exper ience . It is 
therefore quite clear that, i f n o b o d y w e r e b o u n d by right to o b e y the sovere ign p o w e r 
i n those matters w h i c h he thinks to pertain to rel igion, the state's right w o u l d then 
inevitably d e p e n d o n j u d g m e n t s and feelings that vary w i t h each individual ." 

7 8 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 1 2 , q u o t i n g Theological-Political 
Treatise, trans. Gebhardt, 3 2 7 . Cf. Theological-Political Treatise, trans. Shirley, 2 1 4 . 

7 9 . "Incomprehens ib le ." Cf. C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 2 9 , i n a 
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différent contex t , but still related to the discussion o f prophets and prophecy: "It shou ld 
nevertheless remain incomprehens ib le h o w it c o u l d b e c o m e possible for Spinoza t o 
generalize the necessary particularism o f the political laws [Staatsgesetze] to apply to the 
entire content o f the M o s a i c and O l d Tes tament laws in general ." 

8 0 . Cf. C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 3 3 , in a different context , but 
still related to the discussion o f Spinoza's determinat ion o f the value o f the H e b r e w 
re l ig ion and the reasons for its longev i ty e v e n after the demise o f the ancient state: 
" H o w the latter political po in t o f v i e w [seil, the possibility o f a r e n e w e d e l ec t ion o f 
Israel as impl i ed in a renewal o f Jewi sh nationalism; cf. Theological-Political Treatise, ed . 
Gebhardt, 7 5 ; Theological-Political Treatise, trans. Shirley, 47] goes a long w i t h his reli
g ious n o t i o n o f a d iv ine governance o f the w o r l d is hardly comprehens ib le w i t h o u t 
recourse t o a d e m o n i c sense o f irony." 

8 1 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 312f. Strauss (GS, 1:376): " d e m 
M e n s c h e n " ; C o h e n ("Spinoza über Staat und R e l i g i o n , " 313): "den Menschen"; Spinoza 
(Theological-Political Treatise, ed. Gebhardt, 15): "den M e n s c h e n . " Cf. Tractatus theologico-
politicus, ed. J. V a n V l o t e n and J . P . N . Land ( T h e H a g u e : Martinus Nijhoff, 1 9 1 3 - 1 4 ) , 
1:357, c i ted in C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 1 3 n. 1: "certa c o g n i t i o a 
D e o h o m i n i b u s revelata." 

8 2 . See Spinoza, Theological-Political Treatise, trans. Gebhardt, 18; and cf. C o h e n , 
"Spinoza über Staat u n d R e l i g i o n , " 3 1 4 . 

8 3 . Spinoza, Theological-Political Treatise, trans. Gebhardt, 18. 
8 4 . T h e reference is mos t l ikely to W i l l i a m James, Varieties of the Religious Experi

ence, first publ i shed in 1 9 0 2 and translated into G e r m a n b y G. W o b b e r m i n ( second 
edit ion: 1914) . G u i d e d b y a positivist understanding o f sc ience , this influential s c h o o l 
initially emphasized the extraordinary religious experience, such as conversion and mystical 
exper ience , and the empirical data it analyzed consisted m o s d y o f autobiographical w r i t 
ings, diaries, and so o n . H e n c e , Strauss's critical aside. Almost a century later, the Amer ican 
academic study o f re l ig ion cont inues to be preoccup ied w i t h the methodo log i ca l o p p o 
sition i m p l i e d in this brief aside. See , m o s t recendy , D a v i d R a y Griffin, " R e l i g i o u s 
Exper ience , Natural ism, and the Social Scientific Study o f R e l i g i o n , " J / L 4 R 6 8 , n o . 1 
(March 2 0 0 0 ) : 9 9 - 1 2 5 , and the responses and rejoinders in the same issue, pp. 1 2 7 - 4 9 . 

85 . JS, 314—15, c i t ing Spinoza, Theological-Political Treatise, ed. Gebhardt, 19. 
86 . W h a t C o h e n means to say here, and explicit ly says a f ew lines before, is that 

Spinoza d o e s n o t take in to account the possibility that the prophets themselves , at the 
stage at w h i c h their oracles w e r e fashioned into the literature that a lone is available to 
us, acted as the authors o f this prophet ic literature; i n other words , Spinoza seems to 
assume naive ly that h e is dealing w i t h immedia te and unreflected representations o f 
sense impressions (aural and visual) rather than w i t h literary formations o f such repre
sentations. W e can claim that e v e n C o h e n ' s assumption o f the possibility o f inferring 
from the text the creative genius o f its prophet ic authorship is over ly conf ident . Strauss 
advances a similar objec t ion in the parenthesis b e l o w . 

87 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 1 5 . 
8 8 . That is, the dist inct ion that C o h e n correcdy identifies as underly ing Spinoza's 

classification o f p r o p h e c y into real and imaginary. Cf. ibid. , 3 1 4 - 1 8 , w h i c h fo l lows and 
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paraphrases the argument o f chapter 1 of Theological-Political Treatise, ed. Gebhardt, 1 9 -

2 5 ; cf. Theological-Political Treatise, ed. Shirley, 1 1 - 1 4 . 

8 9 . Strauss's equat ion o f l ove o f Christianity and hatred o f j u d a i s m stretches the 

point . W h i l e C o h e n imputes to Spinoza a certain "piety for the teachings o f Christ" 

("Spinoza über Staat u n d R e l i g i o n , " 318) , h e neither c o n d e m n s this sent iment nor 

associates it w i t h a "hatred o f j u d a i s m . " Rather , C o h e n associates this piety w i t h the 

phi losophical panthe i sm o f the Ethics, w h i c h , as Spinoza h imse l f concedes , is far f rom 

the accepted Christological doctrine o f " s o m e " churches. W h a t C o h e n criticizes w i t h 

regard to the p r o p h e t o l o g y in the Theological-Political Treatise is that Spinoza al lows for a 

phi losophical interpretation o f the revelation i n / t o Christ y e t denies such a possibil ity to 

the interpretation o f the Mosa ic revelation. Thi s charge is, to C o h e n , aggravated b e 

cause e l sewhere (in his Ethics) Spinoza does recognize an adumbrat ion o f his pantheist ic 

p h i l o s o p h y a m o n g " s o m e H e b r e w s . " Cf. C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 

3 2 0 , and see C o h e n , Religion der Vernunft, 2d ed. (Frankfurt am Main: Kauffmann, 

1929) , 8 3 , 122 , 124 , 1 2 6 f , 190 , 2 6 0 . 

9 0 . A m o s 7:1 and 7:4 are examples o f parabolic vis ions " s h o w n " to the prophet; 

H o s e a 1 is an example o f w o r d s spoken directly to a prophet; Isaiah 6 is the prophet's 

account o f a theophany . A n d cf. M a i m o n i d e s , Guide 11:45. 

9 1 . In C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 1 5 , on ly the w o r d Stimme 

(voice) is emphasized. 

9 2 . Spinoza, Theological-Political Treatise, trans. Gebhardt, 23 . T h e emphasis is Strauss's. 

M y translation here is adapted from Theological-Political Treatise, trans. Shirley, 14 . 

9 3 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 1 6 . 

9 4 . Spinoza, Theological-Political Treatise, trans. Gebhardt, 19. 

9 5 . C o h e n ' s report o f Spinoza's opinions is, indeed, inaccurate and, as Strauss readily 

c o n c e d e s , the major p o i n t o f C o h e n ' s argument does not h inge o n the distortion o f the 

details in quest ion. Still, I k n o w o f n o other case w h e r e C o h e n ascribes to an author, 

w h o s e w o r k he parses w i t h as m u c h care as h e does Spinoza's Treatise, an o p i n i o n as 

blatandy contradict ing the actual text. 

9 6 . R . Abraham b e n D a v i d o f Posquières (c. 1 1 2 5 - 9 8 ) , phi losophical ly educated 

and w i d e l y respected Provençal halakhist. R a b a d authored, a m o n g m a n y other w o r k s , 

a critical s cho l ion (hassagot) o n the Code o f M a i m o n i d e s that, since the earliest printed 

edit ions , has b e e n a standard c o m p a n i o n to the latter. (Cf. EJ, s.v. "Abraham b e n D a v i d 

o f Posquières ," b y I. T w e r s k y . 

9 7 . R a b b i M o s h e b e n M a i m o n , or M o s e s M a i m o n i d e s (1135—1204). C o h e n ' s w e l l -

k n o w n appreciation o f M a i m o n i d e s is manifest in m a n y o f his writ ings. See in particular 

the essay "Charakteristik der Ethik Maimuni s ," in Moses Ben Maimon: Sein Leben, seine 

Werke und sein Einfluss: Zur Erinnerung an den siebenhundertsten Todestag des Maimonides, 
ed. W . Bacher , M . Brann, D . S imonsen , and J. G u t t m a n n for the Gesellschaft zur 

Förderung der Wissenschaft des Judentums , vol . 1 (Leipzig: Fock, 1908) , 6 3 - 1 3 4 . 

9 8 . N o t e that R a b a d w a s himsel f a rationalist interpreter o f Scripture and h e n c e far 

from asserting d iv ine corporeality. Y e t he criticized the m o r e theoretically or iented 

M a i m o n i d e s for g o i n g t o o far w h e n , in his Code, h e found those asserting corporeality 

deserving o f e x c o m m u n i c a t i o n . 
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99 . Strauss: " w i e Geist zu Geiste"; cf. Theological-Political Treatise, ed. Gebhardt, 
25 : " v o n Geist zu Geiste"; Theological-Political Treatise, trans. Shirley, 14: "mind to m i n d . " 
A n d see C o h e n , "Spinoza über Staat und R e l i g i o n , " 317f. 

100 . Cf. Strauss: '"seine Pietät für Christi Leben' ( C o h e n ) " (= Spinoza's reverence 
for the life o f Christ); and C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 318 : "seiner 
Pietät für dessen Lehren" (= Spinoza's reverence for the teachings o f Christ). Emphases 
added. Cf., h o w e v e r , C o h e n , "Ein ungedruckter Vortrag H e r m a n n C o h e n s über Spinozas 
Verhältnis z u m J u d e n t u m , " w i t h an introduct ion by Franz R o s e n z w e i g , in Festgabe zum 
10jährigen Bestehen der Akademie für die Wissenschaft des Judentums, 1919-1929 (Berlin: 
A k a d e m i e Verlag, 1 9 2 9 ) , 4 2 - 6 8 , w h i c h is the printed vers ion o f a speech C o h e n gave in 
1910 . O n p. 5 8 o f this text, w h i c h Strauss references in the notes to his preface to 
Spinoza's Critique of Religion, w e find a passage that m a y have b e e n o n Strauss's m i n d 
w h e n he w r o t e o f Spinoza's piety, al leged b y C o h e n , for the "life o f Christ" instead o f 
for the "teachings o f Christ:" "Also nicht allein die sogenannte Lehre Christi nach der 
hergebrachten Fikt ion , sondern die Lebensgeschichte Christi nach den Aposte ln soll 
m a n m e n s c h l i c h le icht begreifen k ö n n e n " [ H e n c e no t just the so-cal led doctr ine o f 
Christ according to the traditional fiction is supposed to be humanly and easily c o m p r e 
hensible , but also the biography o f Christ according to the aposdes] . Th i s passage was 
not yet publ ished in 1924 and, unless another, similar passage can be identified in C o h e n ' s 
publ ished w o r k , Strauss m a y b e assumed to have had access to the manuscript. It is 
possible, o f course , that h e inadvertently swi tched "life" for "doctrine" (Leben instead o f 
Lehre) due to the alliteration as we l l as the closer association b e t w e e n piety and life (a 
lectio simplicior) than b e t w e e n piety and doctrine. 

1 0 1 . Cf. C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 319: "bekannt g e w o r d e n " ; 
and Strauss, " C o h e n s Analyse der Bibelwissenschaft Spinozas," 309: "bekannt g e w e s e n . " 

102 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 1 9 . 
1 0 3 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 5 3 , q u o t i n g chapter 7 o f Spinoza, 

Theological-Political Treatise, trans. Gebhardt, 139 . 
104 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 3 2 9 . 
105 . Cf. ibid. , 3 2 5 , and see chapter 2 o f Spinoza, Theological-Political Treatise, trans. 

Gebhardt, 50 . 
106 . Genes is 12:3b. Cf. KJV, "and in thee shall all families o f the earth be blessed," 

and Tanakh (JPS): " A n d all the families o f the earth / Shall bless themselves b y y o u . " 
107 . C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 361 : "diesen menschl ich unbegreif

l i chen Verrat." Instead o f Spinoza's "betrayal" (Verrat), Strauss speaks here o f his "al ien
at ion," a term that later, in Spinoza's Critique of Religion, is used to describe Spinoza's 
psychologica l cond i t i on . See , for example , Spinoza's Critique of Religion, 174 . In the last 
f o o t n o t e here, h o w e v e r , as we l l as in the 1 9 6 2 preface to Spinoza's Critique of Religion, 
19, C o h e n ' s v i e w is c i ted fully and w i t h o u t this modif icat ion. In foo tnote 3 9 o f the 
preface t o Spinoza's Critique of Religion, the mos t strongly negative epithets C o h e n a p 
pl ied t o Spinoza are d o c u m e n t e d by n o less than six references. 

108 . See Spinoza, Ethics pt. 2 , propos i t ion 4 3 , scho l ium. 
109 . Chapter 7 o f Spinoza, Theological-Political Treatise, trans. Gebhardt, 156; cf. 

C o h e n , "Spinoza über Staat u n d R e l i g i o n , " 353f. 
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On the Bible Science of Spinoza and His Precursors (1926) 

T h e following essay is m e a n t t o p r o v i d e a p r o g r a m m a t i c a l l y b r i e f o r i e n t a 

t i o n — a s a p p r o p r i a t e for t h e p u r p o s e o f t h e Korrespondenzblatt1—on t h e g u i d 

i n g q u e s t i o n o f t h e inves t iga t ion I a m u n d e r t a k i n g o n beha l f o f t he A c a d e m y 

for t h e S c i e n c e o f J u d a i s m . 2 T h e subjec t o f t h e inves t iga t ion is t h e B ib le 

s c i e n c e 3 o f S p i n o z a a n d o f s o m e o f his p r ecu r so r s (Ur i e l da Cos t a , Isaac d e La 

P e y r è r e , a n d T h o m a s H o b b e s ) , w h o w o r k e d u n d e r similar c o n d i t i o n s t o w a r d 

t h e e s t ab l i shmen t o f this d isc ipl ine . Sp inoza ' s B ib le sc ience has n o t b e e n t h e 

t h e m e o f a d e q u a t e , a n d cer ta in ly n o t o f p r o d u c t i v e , m o n o g r a p h i c t r e a t m e n t 

s ince 1867 , w h e n C a r l Siegfried 's art icle " S p i n o z a als Kr i t i ke r u n d A u s l e g e r 

des A l t e n T e s t a m e n t s " w a s pub l i shed . T h e p r e s e n t a t t e m p t t o p r o d u c e a n e w 

e x p o s i t i o n is a m p l y jus t i f ied b y t h e m a n y c h a n g e s in o u r c o n c e p t i o n a n d 

j u d g m e n t o f S p i n o z a d u e t o s tudies tha t h a v e b e e n p u b l i s h e d in t h e m e a n 

t i m e , s tudies d e a l i n g w i t h his b i o g r a p h y , w i t h t h e d e v e l o p m e n t o f his d o c 

t r i ne , w i t h t h e in te l l ec tua l h i s to ry o f his t i m e , a n d w i t h t h e genera l h i s to ry o f 

B ib l e sc ience . I o w e t h e idea for m y w o r k to t h e cri t ical s tudy o f H e r m a n n 

C o h e n ' s ar t ic le , " S p i n o z a ü b e r Staat u n d R e l i g i o n , J u d e n t u m u n d C h r i s t e n 

t u m " ( r ep r in t ed in t h e t h i r d v o l u m e o f his Jüdische Schriften),4 w h i c h , in t e r m s 

o f t h e rad ica l i sm o f its q u e s t i o n i n g a n d t h e forcefulness w i t h w h i c h h e calls 

S p i n o z a t o a c c o u n t , is s imply pa rad igmat i c a n d w h i c h , in this v e r y respect , is 

peer less in t h e r e c e n t l i t e ra tu re o n Sp inoza . T o b e su re , w h i l e few o f C o h e n ' s 

c o n t e m p o r a r i e s w e r e as insp i red as h e was b y t h e spirit o f t h e great age o f t h e 

E n l i g h t e n m e n t , t o w h i c h h e zealously testified in m a n y i m p o r t a n t passages o f 

his wr i t i ngs , w h e n it c o m e s t o his c r i t i c i sm 5 o f Sp inoza , appa ren t ly d i v e r t e d 

b y his ins igh t i n t o t h e d e e p e r o p p o s i t i o n , h e failed t o r e c o g n i z e Sp inoza ' s 

t r u e ob jec t ive ( w h i c h is essentially iden t ica l w i t h tha t o f t h e E n l i g h t e n m e n t ) 

as w e l l as t he i m m e d i a t e ta rge t o f his a t tack. S p i n o z a d id n o t t u r n against t h e 

" m o n o t h e i s m o f J u d a i s m " o r against t h e "soc ia l e th ics o f t h e p r o p h e t s " b u t 

r a the r against revea led re l ig ion in all its forms. In v i e w o f C o h e n ' s radical izat ion 

o f t h e q u e s t i o n , o n e m u s t again u n d e r t a k e an analysis o f t h e Theological-Politi

cal Treatise as a radical c r i t i que o f r evea led re l ig ion . 

I. 

Sp inoza ' s B ib le sc ience is first o f all a fact in t h e h i s to ry o f t he sc iences . 

S p i n o z a has t h e u n d i s p u t e d m e r i t o f h a v i n g es tabl ished Bib le sc ience as a 

sc i ence "free o f p r e s u p p o s i t i o n s . " 6 In t h e p e r t i n e n t chap te r s o f t h e Theologi

cal-Political Treatise h e d e t e r m i n e d t h e f u n d a m e n t a l ob jec t ives a n d m e t h o d s o f 
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r e sea rch o f t h e n e w disc ip l ine a n d a d v a n c e d to f u n d a m e n t a l results t ha t h a v e 
n e v e r b e e n c h a l l e n g e d t h r o u g h o u t t h e fur ther d e v e l o p m e n t o f t he field. B ib l e 
sc i ence fo rms a p a r t o f t h e w h o l e o f t h e h e r m e n e u t i c discipl ines. In r e g a r d t o 
its ins ight i n t o t h e d e m a n d s o f h e r m e n e u t i c s as such , h o w e v e r , t h e a c h i e v e 
m e n t o f t h e Treatise falls shor t o f w h a t , for e x a m p l e , E r a s m u s o f R o t t e r d a m 
c o n c e i v e d as necessa ry . 7 T h u s t he total a c h i e v e m e n t o f t h e Treatise in t h e 
h i s to ry o f t h e sc iences w o u l d s e e m to b e t h e c o n s t i t u t i o n o f a specia l ized 
sc ience . T h i s r e m a r k clearly misses t h e t r u e m e a n i n g o f Sp inoza ' s a c h i e v e 
m e n t , b e c a u s e t h e c o n s t i t u t i o n o f B ib le sc ience is o f d e e p e r s ignif icance t h a n , 
say, t h e c o n s t i t u t i o n 8 o f t h e special ized sc iences c o n c e r n e d w i t h t h e s tudy o f 
E g y p t i a n o r Assyr ian an t iqu i t i es . I n d e e d , this d e e p e r s ignif icance o f t h e Trea
tise d o e s n o t consis t at all in its c o n t r i b u t i o n t o t h e h i s to ry o f sc ience . O n c e it 
is p r e s u p p o s e d tha t , w i t h respec t t o its o r ig in , t h e Bib le is in p r inc ip l e j u s t a 
l i terary d o c u m e n t l ike any o t h e r , it fo l lows tha t it m u s t b e deal t w i t h s c i e n 
tifically j u s t l ike a n y o t h e r d o c u m e n t , t ha t f r o m t h e ou t se t it fo rms a pa r t o f 
t h e subjects o f t h e h u m a n i t i e s w i t h t he i r essentially c o h e r e n t m e t h o d o l o g y , 
a n d t h a t t h e r e are n o fu r the r difficulties in p r i nc ip l e tha t h i n d e r t h e c o n s t i t u 
t i o n o f B ib l e s c i ence . T h e r e f o r e , t he c o n s t i t u t i o n o f B ib le sc ience is p r e c e d e d 
b y t h e jus t i f i ca t ion o f its p r e s u p p o s i t i o n , t ha t is, t h e c r i t ique o f t h e o p p o s i t e 
p r e s u p p o s i t i o n m a d e b y revea led re l ig ion a n d t h e c r i t ique o f r evea l ed r e l i 
g i o n in gene ra l . D u e t o these p r e c o n d i t i o n s , Sp inoza ' s Bib le sc ience is e n 
d o w e d w i t h a g rea t e r in te res t t h a n tha t w h i c h it w o u l d h a v e e a r n e d as a m e r e 
fact in t h e h i s to ry o f t h e sciences. It is an i m p o r t a n t m o m e n t in t h e un ive r sa l 
m o v e m e n t cal led t h e E n l i g h t e n m e n t ' s c r i t i que o f re l ig ion . Is this c r i t i q u e , 
a n d in pa r t i cu l a r S p i n o z a ' s c r i t ique o f r evea l ed re l ig ion , s o m e t h i n g o t h e r t h a n 
scientif ic a n d t h e o r e t i c a l c r i t ique? In Sp inoza ' s v i e w it is n o t . T h i s v i e w m u s t 
b e t a k e n ser ious ly a n d w e i g h e d carefully, b u t it m u s t n o t b e b i n d i n g o n us . 
A n i m m a n e n t analysis m i g h t b e sufficient if w e w e r e dea l ing w i t h an i n t e r 
p r e t a t i o n o f t h e Ethics. H o w e v e r , w h e n S p i n o z a reaches b e y o n d t h e c o n t e x t 
o f h is o w n life a n d t h o u g h t a n d w h e n h e e m b a r k s o n the c r i t ique o f a n o t h e r 
c o n t e x t , h e is sub jec t t o a n o r m o t h e r t h a n t h e o n e i m m a n e n t in h i m . B y 
u n d e r t a k i n g this c r i t i que h e subjects h imse l f t o t h e j u d g m e n t impl ic i t in t h e 
q u e s t i o n o f w h e t h e r h e h i t o r missed t h e c r i t i c ized c o n t e x t . O n l y w h e n this 
q u e s t i o n is p o s e d d o t h e specific p r e s u p p o s i t i o n s o f his c r i t ique e m e r g e . A t 
t h e s ame t i m e , S p i n o z a ' s genera l c o n c e p t i o n o f his c r i t ique as theore t i ca l , o r 
e v e n as po t en t i a l l y theore t i ca l , is cal led i n t o q u e s t i o n . 

T h e p r e s u p p o s i t i o n o f Sp inoza ' s B ib le sc ience is t he c r i t ique o f r e l ig ion , 
a n d t h e c r i t i que o f re l ig ion , in t u r n , is t h e resul t o f t h e sys tem d e v e l o p e d i n 
t h e Ethics. S t r i cdy speak ing , t h e c r i t i que o f re l ig ion c a n n o t b e d i s t i ngu i shed 
f r o m t h e sys tem, b e c a u s e t r u t h is t h e n o r m o f itself a n d o f fa l sehood. R e l i g i o n 
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is re fu ted a n d its c la ims are p r o v e n t o b e e r r o n e o u s b y t h e pos i t ive c o n s t r u c 

t i o n o f t h e sys tem. T h u s , t h e u l t ima te p r e s u p p o s i t i o n s o f Sp inoza ' s c r i t i que o f 

r e l ig ion a re iden t i ca l w i t h t h e def in i t ions a n d a x i o m s o f t h e Ethics (o r w i t h 

e q u i v a l e n t p r o p o s i t i o n s ) . A l t h o u g h it is n o t his hab i t t o u n c o v e r t h e e r rors o f 

o the r s , Sp inoza m a k e s an exhaus t ive effort to refute re l ig ion, because its c la ims 

a re p re jud ices tha t can o b s t r u c t t he u n d e r s t a n d i n g o f his p roofs . T h e c la ims o f 

r e l ig ion are necessary er rors , r o o t e d in h u m a n n a t u r e , a n d are imposs ib le t o 

e rad ica te f r o m t h e m i n d s a n d hear ts o f m o s t h u m a n be ings . H e n c e t h e e r ro r s 

o f re l ig ion (of supers t i t ion , as Sp inoza likes t o say) 9 a n d the t ru ths o f p h i l o s o 

p h y a re o f a k i n d tha t c a n n o t b e e v a d e d b y t h e h u m a n b e i n g . R a t h e r , t h e 

h u m a n b e i n g ' s o r ig ina l a n d sole s t r iving, t ha t o f pers i s t ing in his b e i n g , forces 

h i m e i t h e r t o w a r d these t ru ths o r t o w a r d t hose e r rors . T h e s t r iv ing for self-

p r e s e r v a t i o n gene ra t e s t h e v e r y passions in w h i c h i t r uns a g r o u n d a n d nega te s 

itself. 1 0 T h e pass ions e n d a n g e r o u r b e i n g . T h e s i tua t ion in w h i c h t h e s t r iv ing 

for se l f -preserva t ion loses itself in t h e s t r iv ing for sensual happ iness a n d t e m 

p o r a l g o o d s gives rise t o re l ig ion . O n t h e o t h e r h a n d , t h e radical ly u n d e r 

s t o o d s t r iv ing for se l f -preserva t ion fulfills itself in t h e o r y . 1 1 T h e o r y a n d re l i 

g i o n are o p p o s i t e possibil i t ies for t he h u m a n b e i n g tha t are as d iamet r ica l ly 

o p p o s e d t o e a c h o t h e r as s t r eng th a n d i m p o t e n c e , f r e e d o m a n d b o n d a g e , a 

spir i tual a n d a carna l a t t i t ude . 

T h e r e is a dif ference b e t w e e n t h e re l ig ion o f t h e m u l t i t u d e , super s t i t ion , 

a n d t h e official d o c t r i n e o f t h e theo log ians , o n t h e o n e h a n d , a n d t h e t e a c h 

ings o f t h e p r o p h e t s , t h e Psa lms, t h e P r o v e r b s , t h e Gospe l s , a n d the P a u l i n e 

Epis t les , o n t h e o t h e r . In his f ight against t h e " s u p e r s t i t i o n " tha t c o m p l e t e l y 

d o m i n a t e d t h e c o n t e m p o r a r y c h u r c h e s , S p i n o z a re l i ed o n t h e d o c t r i n e o f t h e 

"ancient r e l i g i o n , " u s u r p e d a n d disf igured b y priests o u t o f g r e e d a n d van i t y . 

T h u s Sp inoza ' s o w n c o n c e p t i o n was tha t h e d id n o t f ight against r e l ig ion b u t 

against supers t i t ion ( w h i c h , h o w e v e r , is j u s t pos i t ive revea led re l ig ion in all 

its fo rms) , a n d n o t against Sc r ip tu re b u t against t h e c o n c e p t i o n a n d use o f 

S c r i p t u r e b y r evea l ed re l ig ion . H e regards his c r i t i c i sm o f re l ig ion as an i m 

m a n e n t c r i t i que . 

Sp inoza ' s p o s i t i o n , a n d t h e c r i t ique o f r e l ig ion tha t c o m e s w i t h it, asserts 

itself in t h e b iog raph i ca l c o n t e x t as we l l as in tha t o f t h e Treatise t h r o u g h his 

c r i t i que o f t h e p o s i t i o n o f M a i m o n i d e s . N o w , M a i m o n i d e s ' p o s i t i o n impl ies 

a c r i t ic i sm o f a " m o r e n a ï v e " pos i t i on , w h i c h is t h e v e r y pos i t i on S p i n o z a 

den ig ra t e s as supers t i t ion a n d w h i c h M a i m o n i d e s j u d g e s n o m o r e l e n i e n d y . 

I n t h e cou r se o f his cri t ical d i s m e m b e r m e n t o f t h e w h o l e o f M a i m o n i d e s ' 

p o s i t i o n i n t o its c o m p o n e n t par ts , Sp inoza d i scovers t h e " n a ï v e " p o s i t i o n tha t 

h a d b e e n " o v e r c o m e " ['überwunden"] b y M a i m o n i d e s , a n d h e m a k e s it t h e 

o b j e c t o f a c r i t i c i sm sharply d i s t ingu i shed f r o m his c r i t i que o f M a i m o n i d e s . 
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T h e " n a ï v e " p o s i t i o n p resen t s itself t o h i m i n d e p e n d e n t l y in t he f o r m o f t h e 

Calv in i s t o r t h o d o x y o f his t i m e . A c c o r d i n g l y , Sp inoza ' s c r i t ique o f r e l ig ion 

o c c u r s i n t w o phases : first, as a c r i t ique o f t h e p o s i t i o n o f M a i m o n i d e s ; a n d 

s e c o n d , as a c r i t i q u e o f t h e pos i t i on o f Ca lv in i s t o r t h o d o x y (or o f a c o r r e 

s p o n d i n g J e w i s h f o r m o f t h e same) . 

The Critique of Maimonides' Position 

T h e c r i t ique o f M a i m o n i d e s ' pos i t ion is a scientific c r i t ique o f scientific c la ims, 

a n d as such it is i m m a n e n t in M a i m o n i d e s ' p o s i t i o n . T h i s is so b e c a u s e i n 

jus t i fy ing his d o c t r i n e , M a i m o n i d e s relies n o t so m u c h o n Sc r ip tu re as o n 

reason . H e s imply de r ives t he t rue m e a n i n g o f Sc r ip tu re by i n t e r p r e t i n g it o n 

t h e basis o f ob j ec t i ve t ru ths tha t r eason k n o w s w i t h o u t r ega rd t o S c r i p t u r e . 

T h i s m a k e s r e a s o n s e e m i n g l y i n d e p e n d e n t o f Sc r ip tu re . T r u e , it b e c o m e s 

imposs ib le t o o b j e c t t o t he results o f ra t iona l inves t iga t ion o n t h e basis o f 

i nd iv idua l passages o f Sc r ip tu re , h o w e v e r n u m e r o u s . B u t t he o p e r a t i v e p r e 

s u p p o s i t i o n in M a i m o n i d e s ' i n t e rp re t a t i on o f S c r i p t u r e — t h a t Sc r ip tu re is t r u e 

b e c a u s e it is r e v e a l e d — d i r e c t s theo log ica l specu la t ion t o w a r d a ce r ta in c o n 

c e p t o f G o d . T h e fact o f r eve la t ion is p r e s u p p o s e d . 

S p i n o z a a rgues against this p r e s u p p o s i t i o n i n t w o ways . First, h e d en i e s 

t h e r evea l ed c h a r a c t e r o f Sc r ip tu re a n d t h e factuali ty o f r eve la t ion t h r o u g h a 

ph i lo log ica l a n d h is tor ica l c r i t ique o f t h e c a n o n a n d t h e t r ad i t ion . A n d s e c 

o n d , h e refutes t h e possibi l i ty o f r eve la t ion t h r o u g h a ph i l o soph i ca l c r i t i que 

o f t h e c o n c e p t o f G o d o f r evea led r e l ig ion b y d e m o n s t r a t i n g tha t it c o n t r a 

dicts G o d ' s essence t o reveal a l aw. B u t it is j u s t this m o r e radical p a r t o f h is 

c r i t i que tha t is n o t i m m a n e n t . E v e n if w e s u p p o s e that , in Sp inoza ' s m i n d , h is 

p o s i t i o n is d e r i v e d f r o m M a i m o n i d e s ' p o s i t i o n b y m e a n s o f a fu r the r i m m a 

n e n t d e v e l o p m e n t , a n d thus b y strict i n f e r ence , a n d e v e n if w e fu r the r s u p 

p o s e tha t h e invar iab ly be l ieves that r i g o r o u s d e d u c t i o n f r o m (as h e claims) 

general ly a c c e p t e d theo log ica l p ropos i t ions yields results that nega te [aufgehoben 

urird]u t h e p o s i t i o n o f r evea led re l ig ion , [we m u s t c o n c l u d e that] this be l ie f is 

n o t g r o u n d e d i n t h e facts. 

S p i n o z a ' s c r i t i que o f t h e possibil i ty o f r eve l a t i on fol lows f rom t h e p r o p o 

s i t ion tha t in G o d in te l lec t a n d wi l l are o n e a n d t h e same . T h i s p r o p o s i t i o n is 

e q u i v a l e n t t o a d e n i a l o f c r ea t ion , o f t h e g i v i n g o f t h e Law, a n d o f mi rac les . 

T h i s p r o p o s i t i o n is also e n c o u n t e r e d in M a i m o n i d e s . T h i s fact s e e m e d t o 

just i fy t h e be l ie f t h a t t h e r e was an essential a g r e e m e n t b e t w e e n M a i m o n i d e s 

a n d S p i n o z a — a fact t ha t does n o t r e d o u n d to M a i m o n i d e s ' c red i t . N e v e r t h e 

less, o n closer i n s p e c t i o n it b e c o m e s a p p a r e n t t ha t w h a t M a i m o n i d e s a d 

vances a n d w h a t S p i n o z a m a k e s t h e f o u n d a t i o n o f his c r i t ique o f r e l ig ion are 
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n o t t h e s ame p r o p o s i t i o n . T h u s , t he t h e o l o g y o f M a i m o n i d e s is n o t t h e basis 
o f Sp inoza ' s c r i t i que o f r evea led re l ig ion . If o n e l o o k s for such a basis, t h e n 
o n e m u s t r e t u r n t o t hose p r e suppos i t i ons o f t h e a f o r e m e n t i o n e d p r o p o s i t i o n 
o f i den t i t y b y w h i c h S p i n o z a u n d e r m i n e s M a i m o n i d e s ' pos i t i on , tha t is, t h e 
be l i e f in a G o d w h o freely creates a n d acts grac ious ly . T h e s e p r e s u p p o s i t i o n s 
a re d e v e l o p e d in t h e Ethics. 

T h e ex tens ive discussion in t h e Treatise, h o w e v e r , po in t s t o a n o t h e r , m o r e 
i m m e d i a t e p r e s u p p o s i t i o n tha t also has t he a d v a n t a g e o f b e i n g expl ic i t ly a c 
k n o w l e d g e d b y M a i m o n i d e s . I a m refer r ing t o t h e c o n c e p t i o n of theory c o m 
m o n to M a i m o n i d e s a n d Sp inoza . T h e o r y as p r e s u p p o s i t i o n a n d e l e m e n t o f 
t h e k n o w l e d g e o f G o d a n d t h u s of beatitudo [blessedness] is t h e h ighes t i n t e r 
est o f h u m a n be ings , a n d it absorbs o r deprec ia t e s all o t h e r interests . P r o c e e d 
i n g f r o m t h e c h a r a c t e r o f t h e o r y as such , S p i n o z a b r ings t o l ight t h e t e n s i o n 
b e t w e e n t h e o r y a n d S c r i p t u r e ( m o r e precisely , b e t w e e n t h e o r y a n d T o r a h ) : 
t h e T o r a h d i rec ts itself t o a g r o u p o f h u m a n be ings , a special g r o u p o f h u m a n 
be ings , w h i l e t h e o r y is i n p r inc ip le t h e c o n c e r n o f each h u m a n b e i n g as a n 
ind iv idua l . M a i m o n i d e s avoids this c o n s e q u e n c e b y his d o c t r i n e o f t h e divine 
law. A c c o r d i n g t o this d o c t r i n e , t he d iv ine l a w has t h e func t ion o f d e t e r m i n 
i n g t h e m e a n s tha t serve t h e h e t e r o g e n e o u s goals in life o f t h e wi se f ew a n d 
t h e u n w i s e m a n y t h r o u g h a single legal o r d e r . T h e T o r a h a ims at t h e h i g h e s t 
p e r f e c t i o n o f t h e f ew, tha t is, t h e o r y . A t t h e s ame t i m e , i t a ims at t h e social 
o r g a n i z a t i o n o f t h e m a n y a n d at t he i r c iv i l iz ing [Sittigung], w h i c h serves this 
s e c o n d a r y p u r p o s e . T h u s , t h e p u r p o s e o f r eve la t ion , insofar as it is n o t s imp ly 
i d e n t i c a l w i t h t h e o r y , is t h e soc ia l o r g a n i z a t i o n o f t h e m u l t i t u d e . F o r 
M a i m o n i d e s , t h e r e l a t ion o f care for t h e m u l t i t u d e v is -à-v is t h e o r y is n o t j u s t 
t h e r e l a t ion o f a m e a n s t o an e n d , in t he sense tha t social o r g a n i z a t i o n a n d 
ex t e rna l secur i ty o f life are t o g e t h e r t h e conditio sine qua non o f t h e t h e o r e t i c a l 
life. R a t h e r , h e is vitally c o n c e r n e d tha t t he f u n d a m e n t a l t ru ths b e r e c o g n i z e d 
as s u c h b y t h e m u l t i t u d e , i g n o r i n g t h e f u n c t i o n o f these t ru ths in t h e o r g a n i 
za t i on o f socie ty . Al l h u m a n be ings , t he w i s e a n d t h e foo l i sh , 1 3 are t o b e 
u n i t e d b y t h e r e c o g n i t i o n o f one t r u th . 

S p i n o z a is n o t m o v e d b y t h e in te res t tha t all h u m a n be ings r e c o g n i z e t h e 
t r u t h , an in te res t n o t en ta i l ed b y t h e in teres t in t r u t h . T h e s e h e t e r o g e n e o u s 
in teres ts are u n i t e d o n l y b y t h e iden t i f ica t ion o f t h e o r y w i t h r eve la t ion , a n d 
t h u s b y t h e iden t i f i ca t ion o f t h e a c c e p t a n c e o f u n t r u t h w i t h idola t ry . F o r 
Sp inoza , t h e m u l t i t u d e is an object of t heo re t i ca l in teres t ; h e enjoys t h e c o n 
t e m p l a t i o n o f t h e m u l t i t u d e [ w h o s e m e m b e r s ] are ens laved b y the i r pass ions . 
T h i s a t t i t ude t o w a r d t h e m u l t i t u d e is t h e u l t i m a t e p r e s u p p o s i t i o n o f S p i n o z a ' s 
t h e o r y o f t he state. I n t he final analysis, his in te res t in t h e social o r g a n i z a t i o n 
o f t h e m u l t i t u d e p r o v e s t o b e a c o n s e q u e n c e o f his in te res t in t h e o r y . T h u s 



178 Chapter 3 

t h e rad ica l iza t ion o f t h e theo re t i ca l in te res t t u rns o u t t o b e an essential m o 
m e n t in t h e o p p o s i t i o n b e t w e e n S p i n o z a a n d M a i m o n i d e s , a n d an essent ia l 
p r e s u p p o s i t i o n o f Sp inoza ' s c r i t ique o f re l ig ion . T h i s p r e s u p p o s i t i o n is i m m a 
n e n t i n M a i m o n i d e s ' pos i t i on . 

T h i s s tate o f affairs is n o t a l t e red b y t h e o v e r t c o n n e c t i o n tha t S p i n o z a 
establishes b e t w e e n t h e u n l i m i t e d s u p r e m a c y o f t h e o r y a n d t h e den ia l o f b o t h 
d i v i n e a n d h u m a n f r e e d o m , tha t is, t h e c o n v i c t i o n tha t all h u m a n affects a n d 
ac t ions are a p r o d u c t o f t h e o n e N a t u r e tha t is a lways a n d e v e r y w h e r e t h e 
same; for t h e s u p r e m a c y o f t h e o r y is r e c o g n i z e d b y M a i m o n i d e s u n d e r t h e 
p r e s u p p o s i t i o n o f to ta l ly d i f ferent o b j e c t i v e c o n v i c t i o n s . I n th i s r e g a r d , 
Sp inoza ' s c r i t i que o n l y conf i rms t h e ob jec t ions , a d v a n c e d f r o m w i t h i n r e 
vea led re l ig ion , t o t h e a t t e m p t to e levate t h e o r y , u n d e r t he a s s u m p t i o n o f 
r evea l ed re l ig ion , t o t h e [level of] h ighes t h u m a n interes t . T h u s i t is a t ru ly 
i m m a n e n t c r i t i q u e . 

In te res t in radical ly c o n c e i v e d t h e o r y d e m a n d s tha t e v e r y t h i n g t h a t is 
s h o u l d b e c o m e t h e ob jec t o f t h e o r y , a n d tha t o n e s h o u l d a d o p t a t h e o r e t i c a l 
a t t i t ude in a p p r o a c h i n g e v e r y t h i n g tha t is. T h u s S p i n o z a m u s t take e x c e p t i o n 
t o t h e special status t h a t Sc r ip tu re is ass igned in t h e w o r k o f M a i m o n i d e s . I t 
t o o b e c o m e s an o b j e c t o f theore t i ca l in teres t , a n d e v e r y o t h e r in te res t in it is 
d e v a l u e d i n p r i n c i p l e . T h i s has decis ive c o n s e q u e n c e s for t he i n t e r p r e t a t i o n 
o f S c r i p t u r e . S c r i p t u r e m u s t n o t b e presupposed t o b e t r u e . It is o n l y o n t h e 
basis o f an u n b i a s e d e x a m i n a t i o n tha t o n e can pass j u d g m e n t o n its t r u t h . I t is 
t r u e tha t M a i m o n i d e s c a n n o t d e m o n s t r a t e t h e t r u t h o f Sc r ip tu re o n t h e basis 
o f S c r i p t u r e , t h a t is, o n t h e basis o f its l i teral sense , because his u n d e r s t a n d i n g 
o f S c r i p t u r e p r e s u p p o s e s his c o n v i c t i o n o f its t r u t h . T h i s c o n v i c t i o n , h o w 
ever , is a u t h e n t i c a t e d b y t h e t r ad i t i on o f its r evea l ed charac te r . A t this p o i n t , 
w e m a y d i s regard t h e ph i lo log ica l a n d h is tor ica l c r i t i que b y w h i c h S p i n o z a 
de fends h i m s e l f agains t this c o n v i c t i o n . W h a t is o f f u n d a m e n t a l i m p o r t a n c e is 
t ha t t h e w a y in w h i c h M a i m o n i d e s in t e rp re t s S c r i p t u r e — n a m e l y , h e d o e s so 
o n t h e basis o f his c o n v i c t i o n o f its t r u t h — i s seen b y S p i n o z a as fai l ing t h e 
e l e m e n t a r y d e m a n d s o f t h e theo re t i ca l a t t i t u d e . H e marve l s at h o w u n s c r u 
p u l o u s l y M a i m o n i d e s nega tes o r falsifies all o f t h e m o s t o b v i o u s o p p o s i n g 
j u d g m e n t s , a n d at h o w unres t ra ined h e is in adapt ing Scripture to his o p i n i o n s . 

J u s t l ike Sp inoza ' s d o c t r i n e o f t he d iv ine l aw , his d o c t r i n e o f p r o p h e c y 
con t a in s p r o o f o f a f u n d a m e n t a l i n n e r difficulty in M a i m o n i d e s ' p o s i t i o n . 
H e r e t o o t h e s t a r t ing p o i n t o f Sp inoza ' s p r o p h e t o l o g y in t he c o r r e s p o n d i n g 
d o c t r i n e o f M a i m o n i d e s has l o n g b e e n e v i d e n t a n d was f i rmly es tabl i shed b y 
M . J o ë l . 1 4 M a i m o n i d e s ' p r o p h e t o l o g y arises f r o m t h e difficulty tha t t h e be l i e f 
in t h e t r u t h o f S c r i p t u r e r u n s i n t o w h e n it faces t h e manifes t u n t r u t h o f n u -
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m e r o u s scr ip tura l passages. Fo r e x a m p l e , a c c o r d i n g t o Ar i s to te l ian phys ics , 
c h a n g e s in t h e m o v e m e n t s o f t h e celestial b o d i e s s u c h as t hose in t h e mi r ac l e 
o f J o s h u a [Joshua 10:12—14] are imposs ib le . T h e d i s t inc t ion tha t p resen t s i t 
self h e r e — b e t w e e n a m e a n i n g o f Sc r ip tu re tha t is l i teral , i n a p p r o p r i a t e , a n d 
i m a g i n a t i v e a n d o n e tha t is app rop r i a t e a n d t r u e — m a k e s it necessary t o r e p 
r e sen t t h e act o f p r o p h e t i c p e r c e p t i o n in s u c h a w a y tha t it s imu l t aneous ly 
expla ins t h e i n n e r t r u t h a n d the imag ina t ive express ion o f p r o p h e t i c s p e e c h . 
T h u s M a i m o n i d e s t eaches tha t p r o p h e c y is an e m a n a t i o n f rom G o d that , 
m e d i a t e d t h r o u g h t h e ac t ive inte l lect , first unfo lds in t h e in te l lec t a n d t h e n i n 
t h e i m a g i n a t i v e faculty o f t h e p r o p h e t . T h e in te l lec t a n d t h e i m a g i n a t i v e 
facul ty c o o p e r a t e in t h e p r o p h e t i c act; in fact, e a c h o f these capacit ies is e n 
h a n c e d b e y o n d o r d i n a r y m e a s u r e . 

Sp inoza ' s dec is ive o b j e c t i o n states that , g iven t h e o p p o s i t i o n o f in te l lec t 
a n d i m a g i n a t i v e f a c u l t y — a n o p p o s i t i o n r e c o g n i z e d also b y M a i m o n i d e s — a n 
e x t r a o r d i n a r y e n h a n c e m e n t o f t h e i m a g i n a t i v e faculty m u s t lead t o an e x 
t r a o r d i n a r y r e d u c t i o n o f t h e capaci ty for p u r e in t e l l ec t ion . T h i s o b j e c t i o n is 
a i m e d at a n i n n e r difficulty in M a i m o n i d e a n p r o p h e t o l o g y . In this case, t h e 
c r i t ic i sm does n o t affect M a i m o n i d e s , because S p i n o z a has a total ly different 
c o n c e p t i o n a n d va lua t i on o f t h e " i m a g i n a t i v e facu l ty" a n d t hus misses t h e 
p o i n t o f M a i m o n i d e s ' p r o p h e t o l o g y . A p a r t f r o m this , w h a t is o f f u n d a m e n t a l 
s ignificance is tha t t h e theologica l a r g u m e n t s de r ived f rom M a i m o n i d e s ' p h i l o 
soph ica l d o c t r i n e o f G o d a n d H i s a t t r ibu tes are o f l i t t le a c c o u n t for t h e d i s 
cuss ions in t h e Treatise. In con t ras t t o Sp inoza , t h e c o n c e p t o f G o d c h a r a c t e r 
istic o f M a i m o n i d e s has a v o i c e in his p r o p h e t o l o g y o n l y insofar as, a c c o r d i n g 
t o this d o c t r i n e , G o d can p r e v e n t at H i s d i sc re t ion t h e ac tua l iza t ion o f t h e 
p r o p h e t i c p o t e n t i a l . In all o f Sp inoza ' s c r i t ique this character is t ic r e se rva t i on 
is n e v e r m e n t i o n e d . 

C l o s e r e x a m i n a t i o n o f t h e m i s u n d e r s t a n d i n g i m p l i e d i n Sp inoza ' s c r i t i 
c i s m 1 5 o f M a i m o n i d e s ' p r o p h e t o l o g y br ings t o l ight a d e e p e r p r e s u p p o s i t i o n 
tha t , t h o u g h f avo r ing t h e radical iza t ion o f t h e t heo re t i ca l interest , c a n n o t b e 
d e r i v e d f r o m this in te res t itself. 1 6 A c c o r d i n g t o M a i m o n i d e s ' d o c t r i n e , t h e 
c o o p e r a t i o n o f in te l lec t a n d imag ina t i ve faculty i n t h e p r o p h e t i c p e r c e p t i o n 
d o e s n o t de t r ac t f r o m t h e theo re t i ca l d ign i ty o f p r o p h e c y , because t he i m a g i 
na t ive faculty d o e s n o t in f luence , a n d the re fo re d o e s n o t h i n d e r a n d in te r fe re 
w i t h , t h e in te l lec t . R a t h e r , t h e imag ina t ive faculty is r u l e d a n d c o n t r o l l e d b y 
t h e in te l lec t a n d p u t in its service . As I said, S p i n o z a fails t o p e r c e i v e this 
p o i n t i n M a i m o n i d e s ' p r o p h e t o l o g y . Besides , his c o n c e p t i o n o f t h e i m a g i n a 
t ive faculty c o m p e l l e d h i m to d e n y t h e possibi l i ty p r e s u m e d b y M a i m o n i d e s . 
I t g o e s w i t h o u t s a y i n g t h a t a dec i s ive r o l e in th i s o p p o s i t i o n b e t w e e n 
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M a i m o n i d e s a n d S p i n o z a is p l ayed b y t h e o p p o s i t i o n b e t w e e n t he i r c o n c e p 
t i o n s — t h e Ar i s to te l i an a n d the C a r t e s i a n — o f t r u t h a n d k n o w l e d g e . 

I n a n d b e h i n d this o p p o s i t i o n , h o w e v e r , t h e r e appears a m o m e n t tha t is 
e v e n m o r e charac ter i s t ic o f t h e c r i t i que o f r eve l a t i on . A c c o r d i n g t o M a i m o n 
ides , t h e o r y o p e r a t i n g b y m e a n s o f t h e in te l lec t a l o n e is in p r i nc ip l e surpass
able. T h i s is so in t w o respects . First, ph i l o soph i ca l k n o w l e d g e can b e , a n d has 
actual ly b e e n , surpassed b y p r o p h e t i c k n o w l e d g e . S e c o n d l y , an essentially 
unsurpassab le a n d essentially perfect p h i l o s o p h i c a l k n o w l e d g e exists h i s t o r i 
cally in t h e d o c t r i n e o f Ar is to t le . T h u s all t heo re t i ca l inves t iga t ion m o v e s in a 
h o r i z o n ru led a n d l imi t ed b y authorities. M a i m o n i d e s ' a t t emp t t o identify t h e o r y 
a n d S c r i p t u r e p r e s u p p o s e s t he c o n v i c t i o n tha t t h e o r y has a r r ived at its e s sen
tial c o m p l e t i o n a n d pe r fec t ion i n t h e inves t iga t ions o f A r i s t o d e . T h i s is so 
because , if S c r i p t u r e is t o b e m a d e accessible o n l y b y its i n t e r p r e t a t i o n tha t 
a ims at o b j e c t i v e t r u t h , perfect t r u t h m u s t b e available. R e v e l a t i o n is t o b e 
iden t i f i ed o n l y w i t h a per fec t a n d c o m p l e t e t h e o r y . It is imposs ib le t o u n d e r 
t ake this e n d e a v o r v is-à-vis t he " n e w s c i e n c e , " w h i c h admi ts inf ini te progress , 
a n d t hus a d m i t s essential i n c o m p l e t e n e s s a n d i m p e r f e c t i o n at each c o n c r e t e 
s tage. T h e t y p e o f t h e o r y e n v i s i o n e d b y M a i m o n i d e s offers less res is tance t o 
iden t i f i ca t ion w i t h r eve la t ion t h a n t h e t ype p r e s e n t t o Sp inoza . T h e o v e r 
t h r o w o f t h e a u t h o r i t y o f A r i s t o d e b y t h e n e w physics d i sc red i ted t h e contents 
o f M a i m o n i d e s ' i n t e r p r e t a t i o n o f Sc r ip tu r e . T h e l ibe ra t ion o f sc i ence f r o m 
e v e r y tie t o a u t h o r i t y a n d t h e rise o f a pos i t ive sc ience w i t h an u n l i m i t e d 
h o r i z o n o f fu tu re tasks a n d d iscover ies m a d e the principle o f M a i m o n i d e s ' 
i n t e r p r e t a t i o n u n t e n a b l e . 

A t th is p o i n t , t h e q u e s t i o n w e m u s t p u t t o Sp inoza ' s c r i t ique o f M a i m o n 
ides and , a c c o r d i n g l y , t o M a i m o n i d e s h i m s e l f calls for a m o r e a c c u r a t e fo r 
m u l a t i o n . W e p r o c e e d e d f rom t h e f u n d a m e n t a l a g r e e m e n t b e t w e e n t h e t w o 
p h i l o s o p h e r s ' c o n c e p t i o n a n d va lua t ion o f t h e o r y . Based o n this a g r e e m e n t , 
S p i n o z a ' s c r i t i c i sm p r e s e n t e d itself as an i n n e r c r i t ique o f t h e p o s i t i o n o f 
M a i m o n i d e s . It u rges t h e o p p o s i t i o n b e t w e e n t h e o r y a n d S c r i p t u r e a n d a r 
gues against t h e possibi l i ty o f harmonizing t h e o r y a n d Sc r ip tu re . M o r e radica l 
t h a n t h e q u e s t i o n o f w h e t h e r t h e o r y a n d S c r i p t u r e can b e h a r m o n i z e d , h o w 
ever , is t h e q u e s t i o n o f the i r c o o r d i n a t i o n — t h a t is, a s suming t h e s u p r e m a c y 
o f t h e o r y , t h e q u e s t i o n o f w h a t an interest in r eve la t ion really m e a n s . M o r e 
accura te ly , if t h e in te res t in t h e o r y is t h e h i g h e s t in teres t o f h u m a n be ings , 
a b s o r b i n g o r d e p r e c i a t i n g all o t h e r in teres ts , a n d if t h e in te l lec t as t h e na tu r a l 
o r g a n o f t h e o r y is a d e q u a t e for t h e p e r f e c t i o n o f t h e o r y , w h a t t h e n is t h e 
p u r p o s e o f r eve l a t ion? T h i s q u e s t i o n is n o t d i r e c t e d t o t he belief in r eve l a t i on , 
w h i c h can s u p p o r t itself b y a grea t m a n y a r g u m e n t s d r a w n f r o m t h e o l o g y , 
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f r o m t h e e c o n o m y o f sa lvat ion, a n d f r o m h is to ry , b u t t o t h e issue o f w h e t h e r 
i t is poss ible , in p r i n c i p l e , for t h e theor is t t o lead his life in d is regard o f r eve l a 
t i o n . If this possibi l i ty is g ran ted , t h e n t h e be l ie f in r eve la t ion m a y b e c o m e a 
c o n s t i t u e n t o f t h e in te l lec tua l c o n v i c t i o n s o f t h e theor i s t , a c o n s t i t u e n t f r o m 
w h i c h , inc identa l ly , t h e m o s t i m p o r t a n t c o n s e q u e n c e s for t h e c o n t e n t s o f his 
t h e o r y , a n d especial ly for a specific c o n c e p t o f G o d , m a y , o r e v e n m u s t , 
fo l low. R e v e l a t i o n , h o w e v e r , has n o s ignif icance for his life, for his h ighes t 
a n d exc lus ive in teres t , a n d for t he c o n s u m m a t i o n o f his t h e o r y . H e d o e s n o t 
need r eve la t ion . If it is c l a imed tha t t h e theor is t ' s o w n t h o u g h t is unsurpassable , 
o r e v e n j u s t a d e q u a t e , for t h e pe r fec t ion o f t h e o r y , t h e n it fo l lows tha t this 
possibi l i ty m u s t b e a d m i t t e d . 

I t c a n b e s h o w n t o b e typical o f t h e t h e o r y t h a t arises i n t h e c o n t e x t o f 
r e v e a l e d re l ig ion tha t it calls i n t o ques t i on t h e l eg i t imacy in p r inc ip le o f u n 
a ided h u m a n t h o u g h t , w h i l e it also a t t emp t s t o secu re its o w n t h e o r y , d e t e r 
m i n e d e v e n i n its c o n t e n t s b y t h e t r ad i t i on o f r evea l ed re l ig ion , against t h e 
u n b e l i e v i n g t h e o r y o f t h e p h i l o s o p h e r s . T h i s ho lds t r u e for M a i m o n i d e s as 
we l l . H i s specu la t ive p rac t i ce suggests t he f o l l o w i n g genera l v i e w o f t h e r e l a 
t i o n b e t w e e n r eason a n d reve la t ion : t h e t ru ths o f r eve la t ion are ident ica l w i t h 
t h e t ru ths o f r eason , t ha t is, t h e y are accessible t o h u m a n reason . T h i s is n o t t o 
say tha t u n g u i d e d h u m a n reason left t o its o w n r e sources c o u l d h a v e d i s c o v 
e r e d all f u n d a m e n t a l t r u th s . E v e n Ar is to t le , the p h i l o s o p h e r , c o u l d k n o w o n l y 
t h e s u b l u n a r w o r l d i n its essential t ru th . It is n o t b y a c c i d e n t t ha t t h e dec is ive 
c o r r e c t i o n M a i m o n i d e s m a d e to A r i s t o t e l i a n - N e o p l a t o n i c t h e o l o g y , n a m e l y , 
t h e c la im tha t t h e w o r l d has b e e n c rea ted , is a c o r r e c t i o n o f this t h e o l o g y tha t 
accords w i t h Scr ip tu re . O f course , M a i m o n i d e s p rov ides reasons for t he d o g m a 
o f c r ea t i on . H e p r o v e s tha t t he c r ea t i on o f t he w o r l d is m o r e plausible t h a n its 
e t e rn i ty . B u t h e is a w a r e tha t h u m a n capaci ty d o e s n o t suffice for so lv ing this 
q u e s t i o n perfect ly . W h e n it c o m e s t o a f u n d a m e n t a l q u e s t i o n , o n w h o s e r e s o 
l u t i o n d e p e n d s t h e b e i n g o r n o n b e i n g o f r evea l ed re l ig ion , u n a i d e d h u m a n 
r eason is in p r i nc ip l e subjec t t o e r ror . In t h e face o f this l imi t a t ion o f h u m a n 
t h o u g h t , M a i m o n i d e s d e m a n d s c a u t i o n a n d distrust o f h u m a n t h o u g h t a n d 
refers t o t he t r ad i t i on f o u n d e d o n p r o p h e c y . W e m a y the re fo re p e r c e i v e t h a t 
t h e character is t ic p r e s u p p o s i t i o n o f Sp inoza ' s c r i t i que o f re l ig ion is t h e c o n 
v i c t i o n o f t h e sufficiency o f h u m a n t h o u g h t for t h e p e r f e c t i o n o f t h e o r y . O n e 
m i g h t ob jec t t ha t t h e o p p o s i t e c o n v i c t i o n , t h a t is, d is t rust o f h u m a n t h o u g h t , 
is n o t t ru ly character is t ic o f M a i m o n i d e s t h e " ra t iona l i s t . " T h i s o b j e c t i o n 
d r a w s its s t r eng th f r o m a c o m p a r i s o n o f M a i m o n i d e s ' p o s i t i o n w i t h o t h e r 
p o t e n t i a l a n d ac tua l pos i t i ons w i t h i n r evea led re l ig ion . B u t this a p p r o a c h is 
i n a p p r o p r i a t e if w e are a sk ing a b o u t t h e charac ter i s t ic difference b e t w e e n 
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S p i n o z a as t h e o n e w h o den ie s r evea l ed r e l ig ion a n d M a i m o n i d e s as t h e o n e 
w h o affirms it. T h e necessi ty o f r eve la t ion is t o b e l eg i t imized solely b y d o u b t 
i n g o r l i m i t i n g t h e right o f sove re ign h u m a n t h o u g h t . 

T h e f o l l o w i n g cons ide ra t ions speak in favor o f l oca t ing t he c o r e o f t h e 
o p p o s i t i o n b e t w e e n S p i n o z a a n d r evea led r e l ig ion (and, a cco rd ing ly , o f t h e 
o p p o s i t i o n b e t w e e n Sp inoza a n d M a i m o n i d e s ) in t h e ant i thesis o f be l i e f in 
suff iciency a n d be l i e f in insufficiency. All ob j ec t ive a r g u m e n t s against t h e 
d o c t r i n e s o f r evea l ed re l ig ion p r e s u p p o s e t h e c o n v i c t i o n that h u m a n t h o u g h t , 
f o l l o w i n g its o w n d i rec t ives , is c o m p e t e n t a n d qualif ied t o j u d g e r eve l a t i on . 
H e n c e t h e jus t i f i ca t ion o f this c o n v i c t i o n m u s t p r e c e d e t he c r i t i que o f t h e 
d o c t r i n e s o f r eve l a t i on . A t t h e v e r y least, a n y d o u b t as t o t h e sufficiency o f 
h u m a n t h o u g h t m u s t first b e r e m o v e d . F u r t h e r m o r e , if t he be l ie f in a G o d 
w h o r e v e a l e d a l a w c o u l d b e d e s t r o y e d o r e v e n h a d b e e n d e s t r o y e d b y p h i l o 
soph ica l c r i t i q u e , o r if t h e be l ie f in t h e r eve l a t i on o f t h e M o s a i c l a w c o u l d b e 
d e s t r o y e d o r e v e n h a d b e e n d e s t r o y e d b y his tor ical c r i t ique , this still w o u l d 
b y n o m e a n s r e n d e r des t ruc t ib le , o r ac tual ly des t roy , t h e in teres t in r e v e l a t i o n 
g r o u n d e d in t h e c o n v i c t i o n , o r i n t h e ins ight , t ha t h u m a n life i n itself is e i t h e r 
c o m p l e t e l y d i rec t ion less o r lacks a d e q u a t e d i r e c t i o n . H e n c e t h e c r i t i c — h a v 
i n g s h a k e n h i m s e l f free o f t h e be l ie f in a r eve l a t i on a c c o m m o d a t e d t o h u m a n 
in te res t , o r in a s u p e r h u m a n reve la t ion tha t first a w a k e n s this in teres t , a n d 
the re fo re h a v i n g set h imse l f t h e task o f u n d e r s t a n d i n g t h e a l leged r e v e l a t i o n 
o f G o d as m e r e l y a w o r k o f m a n a n d d e r i v i n g it f r o m t h e laws o f h u m a n 
n a t u r e — i s l ike ly t o b e g i n t h e analysis o f r evea l ed re l ig ion w i t h t h e fact t ha t 
appears , e v e n f r o m t h e pe r spec t ive o f r evea l ed re l ig ion , t o b e t h e h u m a n 
cor re la te o f a s u p e r h u m a n reve la t ion , n a m e l y , w i t h t h e fact o f m a n ' s i n a d 
e q u a c y for t h e g u i d a n c e o f his o w n life. T h u s w e u n d e r s t a n d w h y S p i n o z a 
prefaces w i t h a c r i t i que o f t h e in teres t in r eve l a t ion , t ha t is, a c r i t i que o f t h e 
insuff ic iency e x p e r i e n c e o f r evea led re l ig ion , t h e Theological-Political Treatise, 
w h i c h , i n its m o s t f u n d a m e n t a l parts , is d e d i c a t e d t o t h e c r i t i que o f r e v e a l e d 
r e l ig ion . 

In s u m m a r y , w e m a y charac te r ize Sp inoza ' s c r i t ique o f M a i m o n i d e s as 
fo l lows . O n t h e basis o f t h e o r y , S p i n o z a a rgues against t h e possibi l i ty o f h a r 
m o n i z i n g t h e o r y a n d Sc r ip tu re . H i s c r i t i que a ims at t h e separa t ion o f " p h i 
l o s o p h y " f r o m " t h e o l o g y " a n d o f t h e o r y f r o m Sc r ip tu re . W h a t appears in this 
p rocess is i n p a r t t h e i n n e r difficulties o f M a i m o n i d e s ' pos i t i on a n d in pa r t its 
h is tor ical ly c o n d i t i o n e d charac te r . T h e p r i m a r y c o n d i t i o n for t h e poss ibi l i ty 
o f h a r m o n i z i n g t h e o r y a n d Sc r ip tu re p r o v e s t o b e t h e be l ie f in t h e d e p e n 
d e n c e o f h u m a n r eason o n s u p e r h u m a n g u i d a n c e for t h e a c h i e v e m e n t o f t h e 
p e r f e c t i o n o f t h e o r y . T h e r e f o r e , t h e cen t ra l task o f Sp inoza ' s c r i t i que o f r e -
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vea l ed r e l ig ion m u s t b e t o cri t icize t h e be l ie f i n t h e insuff ic iency [of h u m a n 
t h o u g h t ] . 

The Critique of Calvin's Position 

T h e o b j e c t o f Sp inoza ' s c r i t i que is n o t M a i m o n i d e s ' d o u b t a b o u t t h e suffi
c i e n c y o f m a n — a d o u b t tha t j u s t bare ly subsists, is ha rd ly eve r actual ly o p e r a 
t ive , a n d i n d e e d appears in his t h o u g h t v e r y i n f r e q u e n d y — b u t t h e e m p h a t i c 
den ia l o f h u m a n sufficiency a n d t h e c l a im t h a t h u m a n n a t u r e is radical ly 
c o r r u p t . S p i n o z a ' s a t tack is d i r ec t ed n o t against M a i m o n i d e s b u t against P r o t 
es tan t i sm, m o r e prec ise ly against C o u n t e r r e m o n s t r a n t C a l v i n i s m . 1 7 In o r d e r 
t o c o m p r e h e n d clearly, if possible e v e n m o r e clearly t h a n Sp inoza h i m s e l f 
s u c c e e d e d in d o i n g , Sp inoza ' s c r i t ique o f r evea led re l ig ion , w e m u s t c o n f r o n t 
t h e u l t i m a t e p r e s u p p o s i t i o n s o f Sp inoza w i t h t hose o f C a l v i n . 

C a l v i n b e g i n s his t h e o l o g y w i t h an e x p o s i t i o n o f w h a t it is t o k n o w G o d . 
After all, for h i m t o o t h e u l t i m a t e goal o f t h e vita beata is t h e k n o w l e d g e o f 
G o d . T h e c o n t e n t s o f t h e k n o w l e d g e o f G o d — G o d t h e c rea tor , sus ta iner , 
a n d ru le r o f t h e w o r l d , o m n i p o t e n t lo rd , j u s t j u d g e , a n d merc i fu l fa ther o f 
h u m a n be ings , in shor t , t h e biblical idea o f G o d — i s h e r e at first n o t e v e n 
cal led i n t o q u e s t i o n b u t r a t h e r p r e s u p p o s e d as t r u e . K n o w l e d g e o f G o d t hus 
u n d e r s t o o d is i m p l a n t e d i n t h e h u m a n hea r t , a n d is f u r t h e r m o r e mani fes t 
f r o m t h e s t ruc tu r e o f t h e w o r l d a n d f r o m its steadfast g o v e r n a n c e . T h e fact 
t ha t h u m a n be ings neve r the l e s s cr i t icize this idea o f G o d is a sign tha t na tu r a l 
k n o w l e d g e o f G o d is all t o o easily o b s c u r e d , a n d tha t h u m a n k n o w l e d g e is 
n o t sufficient for t h e k n o w l e d g e o f t h e t r u e G o d . T h e r e f o r e t he h u m a n b e i n g 
is in n e e d o f a s u p p o r t b e t t e r t h a n t h e na tu ra l l ight : h e n e e d s t h e w o r d o f G o d 
as t h e w i tne s s b o r n e b y G o d a b o u t H i m s e l f offered i n t h e H o l y Scr ip tu res o f 
t h e O l d a n d t h e N e w T e s t a m e n t s . T h e h u m a n b e i n g is c o n v i n c e d o f t h e 
a u t h o r i t y o f t h e H o l y Scr ip tu res b y t he i n n e r t e s t i m o n y o f t h e H o l y Spir i t . 
T h e same spirit w h o s p o k e t h r o u g h t h e m o u t h o f t h e p r o p h e t s v o u c h e s for 
t h e t r u t h o f t h e Sc r ip tu res b y b e i n g effective in us . T h e l iv ing u n i t y o f S c r i p 
t u r e a n d spirit c o n v i n c e s us o f t h e t r u t h o f t h e idea o f G o d tha t S p i n o z a 
c o n t e s t s . 1 8 

T h e p o s i t i o n s o f C a l v i n a n d Sp inoza s e e m t o b e d i rec t ly o p p o s e d t o o n e 
a n o t h e r w i t h o u t t he possibility o f a g r e e m e n t or, w h a t a m o u n t s to the same 
th ing , w i t h o u t t he possibility o f g e n u i n e cr i t ique. Spinoza appeals for his t h e o l 
o g y to t h e natural l ight ju s t as u n c o m p r o m i s i n g l y as Calv in appeals for his t h e o l 
o g y to Scr ipture , v o u c h e d for a n d m a d e accessible b y t h e i n n e r t e s t i m o n y o f 
t h e H o l y Sp i r i t . 1 9 T h e s e pos i t ions are n o t defens ive pos i t ions , i m p r e g n a b l e b y 
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v i r t u e o f a f u n d a m e n t a l c i rcular i ty b u t t he r e fo r e also unf i t for a t tack . R a t h e r , 
t h e pass iona te faith in t h e j u s t i c e a n d t r u t h o f o n e ' s cause c o m p e l s each o f t h e 
t w o o p p o n e n t s ( i n d e e d it c o u l d n o t b e o t h e r w i s e ) t o a t tack. Every right is 
d e n i e d t o t h e o p p o n e n t ' s pos i t i on . As ye t , n e i t h e r side is r eady t o a c c e p t a 
c lean sepa ra t ion b e t w e e n re l ig ion a n d t h e o r y . R a t h e r , r evea led r e l i g ion a n d 
e n l i g h t e n m e n t f ight a l i f e - and -dea th ba t t l e o n t h e same p lane o f t h e o n e a n d 
e t e rna l t r u t h . Le t us f ind o u t a b o u t t h e t w o o p p o n e n t s ' offensive w e a p o n s . 

F o r his d o c t r i n e S p i n o z a relies o n his o w n j u d g m e n t . H e speaks s c o r n 
fully o f t h o s e w h o d e e m it p i o u s n o t t o t rust r ea son a n d the i r o w n j u d g m e n t . 
T o S p i n o z a this is n o t p i e t y b u t sheer folly. T h e o n l y w a y h e can u n d e r s t a n d 
t h e skep t i c i sm o f his o p p o n e n t s is t o s u p p o s e tha t t h e y fear t ha t r e l ig ion a n d 
be l i e f c a n n o t b e d e f e n d e d unless h u m a n b e i n g s de l ibera te ly k e e p t h e m s e l v e s 
in c o m p l e t e i g n o r a n c e a n d en t i re ly t ake leave o f reason . O n each occas ion h e 
is reassured b y w h a t t h e in te l lec t reveals , w i t h o u t in a n y w a y s u s p e c t i n g tha t 
h e m a y h a v e d e c e i v e d himself. It is poss ib le tha t this t rust is jus t i f ied b y t h e 
d e e p e r p r e s u p p o s i t i o n s o f Sp inoza ' s sys tem. H o w e v e r , in t h e c o n t e x t o f t h e 
c r i t i que o f r e l ig ion , all c o n c r e t e o b j e c t i o n s t o it h a v e as the i r p r i m a r y c o n d i 
t i o n t h e t rus t in o n e ' s o w n ref lect ions , t h e h i g h - m i n d e d faith in t h e h u m a n 
b e i n g a n d i n r e a s o n as his s u p r e m e p o w e r . 

C a l v i n ' s radical c r i t i que is d i r e c t e d against this c o n f i d e n c e a n d against t h e 
readiness t o b e satisfied w i t h h u m a n capaci t ies . H e sees t h e typical obs tac le t o 
h u m a n s e l f - k n o w l e d g e in t h e na tura l t e n d e n c y o f h u m a n be ings t o flatter 
t hemse lve s , t he i r c o m p l e t e l y b l i nd se l f - infa tuat ion. F r o m this na tu ra l t e n 
d e n c y arises t h e c o n v i c t i o n he ld b y a lmos t all h u m a n be ings tha t " m a n is 
a b u n d a n t l y self-sufficient t o l ive w e l l a n d i n h a p p i n e s s " (hominem sibi abunde 
sufficere ad bene beateque vivendum). H u m a n b e i n g s t e n d to b e reassured b y t he i r 
gifts, t o b e at p e a c e w i t h themse lves , a n d to b e satisfied w i t h t hemse lves . B u t 
o n l y h e can b e satisfied w i t h h imse l f w h o d o e s n o t k n o w h imse l f a n d w h o s e 
c o n s c i e n c e is n o t sufficiently t e n d e r , h e w h o d o e s n o t p ros t ra te h i m s e l f b e 
fore t h e majes ty o f G o d in confus ion a n d distress o f m i n d . C a l v i n sees t h e 
inabi l i ty a n d u n w i l l i n g n e s s t o h a v e o n e ' s c o n s c i e n c e radical ly s h a k e n as s t e m 
m i n g f r o m se l f - conf idence , f rom faith in t h e sufficiency o f h u m a n be ings , 
w h i c h is t h e p r e c o n d i t i o n for dis interest in r eve la t ion . 

T h i s c r i t i q u e s m a c k s o f t h e o l o g i c a l p o l e m i c s . C a l v i n c o a r s e n s t h e 
o p p o n e n t ' s o p i n i o n b y t h e w a y h e r epo r t s it (hominem sibi abunde sufficere, 
etc . ) ; b y m a k i n g a state o f m i n d tha t t h e p h i l o s o p h e r s see as t h e goal in life o f 
a f e w n o b l e spirits t h e ac tual a c h i e v e m e n t o f a lmos t all h u m a n be ings ; a n d b y 
r e d u c i n g an i n t e n t i o n o f t he p h i l o s o p h e r s tha t is a n y t h i n g b u t v u l g a r — a t least 
in t he i r o w n m i n d s — t o a v e r y vu lga r t e n d e n c y . T h i s cha rac te r o f t h e c r i t i q u e 
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s h o u l d b e s t rong ly e m p h a s i z e d . Jus t as C a l v i n a t t r ibu tes t h e be l ie f in h u m a n 
sufficiency to vu lga r self-satisfaction, t o carna l self- love, Sp inoza a t t r ibu tes 
t h e be l ie f in h u m a n insuff ic iency to t h e vu lga r incapac i ty t o p lan , t o i m m o d 
era te carnal des i re . J u s t as C a l v i n scornful ly p o i n t s o u t t h e shameful m u l t i p l i c 
i ty (pudenda varietas) o f p h i l o s o p h i e s , S p i n o z a refers t o t h e grea t mu l t i p l i c i t y 
a n d changeab i l i t y o f " s u p e r s t i t i o n . " O n e c a n n o t dismiss this c r i t ique as m e r e 
abuse o f o n e ' s o p p o n e n t . A t t he very least it has to b e taken very seriously as an 
ind ica t ion o f h o w little t he critic is interested in understanding his o p p o n e n t ' s 
pos i t ion . C a n the re b e t rue cr i t ique o n this level o f discussion, a level at w h i c h 
o n e sniffs o u t o n t h e g r o u n d o f t h e d i s p u t e d s tance o n l y t h o s e f u n d a m e n t a l 
facts a b o u t t h e h u m a n b e i n g tha t o n e ' s o w n c o n c e p t i o n requi res , a n d at w h i c h 
o n e disregards t h e s e l f - c o n c e p t i o n o f t h e o p p o n e n t [by v i e w i n g it] as a r a t i o 
na l iza t ion o f his carna l m i n d ? C a n t h e r e b e t rue c r i t i que so l o n g as faith in t h e 
Tightness o f one ' s cause is n o t l imi ted b y any insight in to its condit ional i ty , a n d so 
l o n g as t he critic can rely o n s o m e t h i n g absolute (ei ther o n revelat ion o r o n 
reason c o m m o n t o all h u m a n beings)? O n the o t h e r hand , is radical c r i t i q u e — 
such as is ev iden t in Ca lv in o r Spinoza, w h i c h den i e s e v e r y r igh t t o t h e o p p o 
site p o s i t i o n — p o s s i b l e u n d e r t h e c o n d i t i o n s o f t he his tor ical consc iousness? 

In a n y case, in o u r c o n t e x t it suffices t o s h o w tha t Sp inoza ' s c r i t i que o f 
r e v e a l e d r e l ig ion is a n ex t e rna l cha l lenge r a the r t h a n a t r u e c r i t ique . S p i n o z a 
associates in te res t i n r eve l a t i on w i t h fear, n a m e l y , w i t h t h e fear o f dange r . I n 
t h e l i t e ra tu re o f r evea l ed re l ig ion , h o w e v e r , a d i s t i nc t ion is a lways d r a w n 
b e t w e e n fear o f G o d a n d p ro fane fear. P a y i n g n o h e e d to a d i s t inc t ion tha t [in 
his v i e w ] a m o u n t s t o a [mere] p r o t e s t , 2 0 Sp inoza d e d u c e s r evea led r e l i g ion 
f r o m p r o f a n e fear. T h e q u e s t i o n tha t is v e r y m u c h sugges ted b y this d e d u c 
t i o n is w h e t h e r h e k n e w w h a t t h e fear o f G o d , a n d t h e s t i r r ing o f c o n s c i e n c e 
en t a i l ed b y it, ac tual ly is. H i s c o n c e p t i o n o f t h e l a w s h o w s r a the r d is t inc t ly 
t h a t h e d o e s n o t u n d e r s t a n d h u m a n be ings w h o fear n o t o u t o f fear o f p u n i s h 
m e n t a n d w h o o b e y n o t o u t o f a slavish a t t i t ude . In this c o n t e x t n o t h i n g is 
less jus t i f ied t h a n Sp inoza ' s appea l t o Pau l ' s c r i t ic i sm o f legal ism. In Pau l , t h e 
d e e p e s t awareness o f sin rebels against legal ism, w h i l e Sp inoza ' s r e j ec t i on o f 
t h e L a w rests o n t h e r e j ec t ion o f o b e d i e n c e as such , a n d rests u l t ima te ly o n 
t h e absence o f a n y awareness o f sin. Sp inoza is a homo liber a n d a homo fortis, t o 
w h o m radical s t i rr ings o f c o n s c i e n c e a n d m o m e n t s o f u l t ima te despa i r are 
u n k n o w n . H e e i t h e r d i d n o t k n o w o r d e a d e n e d in h imse l f t he charac ter i s t ic 
e x p e r i e n c e s t h a t a re c o n n e c t e d w i t h t h e in te res t i n r eve la t ion . In a n y case, h e 
d i d n o t sub jec t t h e m to c r i t i que . 

T h e i n a d e q u a c y o f t h e c r i t ique fol lows f r o m t h e cha rac t e r o f t h e c r i t i q u e . 
S p i n o z a w a n t s t o cr i t ic ize re l ig ion b y m e a n s o f t h e o r y . S ince a n d insofar as 
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re l ig ion , as h e saw it, is f o u n d e d o n o b e d i e n c e a n d belief, o n dis t rust a n d 
susp ic ion o f h u m a n capaci t ies , especial ly o f t h e o r y , his cr i t ic ism is essentially 
t r a n s c e n d e n t . It d o e s n o t arise o u t o f o b e d i e n c e a n d belief. E v e r y cr i t ical 
a r g u m e n t , a n y p r e s u p p o s i t i o n m a d e b y Sp inoza , is p r e c e d e d b y t h e c o n v i c 
t i o n tha t o n e can j u d g e t h e t ru ths o f re l ig ion f r o m a theore t i ca l s t ance o u t s i d e 
o f t h e d o m a i n o f o b e d i e n c e a n d belief. In t h e c o n t e x t o f t h e c r i t i que o f 
r e l ig ion a n d o f t h e cri t ical q u e s t i o n it entai ls , w h a t b e c o m e s p r o b l e m a t i c is 
t h e wi l l t o t h e o r e t i c a l c r i t ique a n d t h e readiness for it as we l l as for t h e o r y i n 
genera l . T h e q u e s t i o n o f " W h y t h e o r y ? " is p o s e d as t he q u e s t i o n o f " W h y 
d i s o b e d i e n c e a n d u n b e l i e f ? " T h i s " W h y ? " p r e c e d e s all t h e o r y . R a t h e r t h a n a 
t h e o r e t i c a l ins igh t o r a c o n v i c t i o n , it is a m o t i v e . 

T h e q u e s t i o n " H o w is c r i t ique o f r e l ig ion at all poss ib le?" m a k e s it n e c 
essary t o d i s t ingu ish b e t w e e n t h e o r y a n d m o t i v e . T h e in te rna l d iv i s ion o f 
Sp inoza ' s c r i t i que o f r e l ig ion also po in t s t o this d i s t inc t ion . As S p i n o z a n o t e d 
expl ic i t ly , h e n e e d s o n e m e t h o d for t h e c r i t i que o f r eve la t ion a n d a n o t h e r for 
t h e c r i t i que o f mi rac les . T h e c r i t ique o f r eve l a t i on is a " t h e o l o g i c a l " p r o b 
l e m , w h i l e t h e c r i t i q u e o f mirac les is a " p h i l o s o p h i c a l " p r o b l e m . B u t this 
m e a n s tha t t h e c r i t i que o f re l ig ion is d i v i d e d i n t w o : t heo re t i ca l c r i t i que o f 
t h e t h e o r e t i c a l c la ims o f re l ig ion; a n d c r i t i que o f t he p r e s u p p o s i t i o n o f r e l i 
g i o n t h a t casts d o u b t o n t h e l eg i t imacy o f t h e o r y itself, a c r i t ique tha t is i m 
m a n e n t i n r e l i g ion a n d relies o n Sc r ip tu re . T h e E n l i g h t e n m e n t ' s c r i t i que o f 
r e l ig ion w a s c r o w n e d w i t h a cons ide rab le a n d las t ing success in spi te o f t h e 
fact t ha t it c o n f r o n t e d t h e actual i n t e n t i o n o f r evea l ed re l ig ion in a lmos t c o m 
p le t e b l indness . T h i s h is tor ical fact can b e u n d e r s t o o d o n l y o n t h e basis o f t h e 
d i s t i nc t ion b e t w e e n m o t i v e a n d t h e o r y . 

O n e is l ed t o this d i s t inc t ion , al ien t o Sp inoza ' s t h o u g h t , o n l y b y re f lec 
t i o n 2 1 o n t h e c o n d i t i o n s o f t h e possibi l i ty o f a c r i t i que o f r e l ig ion . If it is 
g r a n t e d tha t t h e m o t i v e o f t h e c r i t ique o f r e l ig ion a n d the m o t i v e s o f r e v e a l e d 
r e l ig ion itself are u n r e l a t e d , t h e n this dep r ives t h e c r i t ique o f r e l ig ion o f its 
dec is ive w e i g h t . N e v e r t h e l e s s , t h e r e are va r ious m o t i v e s tha t m a y c o m p e l 
o n e t o t h e c r i t i que o f re l ig ion , a n d these m a y b e different ia ted a c c o r d i n g t o 
the i r r a n k a n d fo rce , a n d especially a c c o r d i n g t o t he i r re la t ion t o t h e o r y a n d 
to t h e c r i t i que o f r e l ig ion tha t is theore t i ca l ly jus t i f ied. F o r t h e sake o f a 
f u n d a m e n t a l r a n k i n g o f t h e ques t ions p o s e d b y Sp inoza ' s c r i t ique o f r e l ig ion , 
o n e is w e l l adv i sed t o b e g u i d e d b y t h e E p i c u r e a n t ype o f cr i t ic ism o f r e l i 
g i o n . R a t h e r t h a n b e i n g a t t a ined b y v i r t u e o f an idea l iz ing abs t rac t ion , this 
t ype o f c r i t ic i sm, b o t h as a his tor ical fact a n d in t e r m s o f its h is tor ica l effec
t iveness , p r o v e s t o b e an e x t r e m e case o f t h e c r i t i que o f re l ig ion m a i n l y b e 
cause h e r e t h e p r i m a c y o f t h e m o t i v e is e v i d e n t , consc ious , a n d expl ic i t . T h e 
t h e o r y o f t h e E p i c u r e a n s essentially serves t h e p u r p o s e o f l i be ra t ing h u m a n 
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b e i n g s f r o m t h e fear o f t h e gods a n d f rom t h e fear o f dea th . T h e E p i c u r e a n 
m o t i v e is t h e in te res t i n a life o f t r anqu i l i ty a n d absence o f t e r ro r . T h i s i n t e r 
est rebels against t h e fear o f t h e gods a n d against t h e fear o f dea th . It w a n t s t o 
r each its goal t h r o u g h k n o w l e d g e o f actual causes. T h i s en terpr i se has a c h a n c e 
o f success if a n d o n l y if t h e t r u e b e i n g o f t h e g o d s a n d o f t h e c o s m o s is s u c h 
tha t k n o w l e d g e o f t h e m d o e s n o t lead t o n e w e r , a n d e v e n grea ter , a n x i e t y 
a n d d isquie t . I n this respec t , t h e E p i c u r e a n c r i t i que o f re l ig ion l ikewise p r e 
supposes a p r i m a r y t heo re t i ca l c o n c e p t i o n . T h e stabili ty [Fixierung] o f this 
t ype o f c r i t i que o f r e l ig ion a n d o f t h e analysis o f r e l ig ion associated w i t h it is 
t h e c o n d i t i o n for an u n d e r s t a n d i n g o f t h e c r i t i que o f re l ig ion a n d thus also o f 
t h e B ib le sc ience o f t h e s e v e n t e e n t h c e n t u r y . T h i s m u s t n o t b e t a k e n t o m e a n 
tha t t h e in f luence o f t h e E p i c u r e a n m o t i v e r e a c h e d as far as t h e in f luence o f 
t h e E p i c u r e a n analysis o f re l ig ion . As for S p i n o z a himself, h e is n o t in e v e r y 
r e spec t i n f l u e n c e d b y this m o t i v e , b u t r a t h e r b y t h e E p i c u r e a n c o n c e p t i o n 
a n d e x p l a n a t i o n o f r e l ig ion a lone : re l ig ion as a f i g m e n t o f fear a n d d r e a m . 

A l o n g w i t h t h e doc t r i ne s o f t h e analysis o f re l ig ion , t h e m o t i v e s o f t h e 
c r i t i que o f r e l ig ion are t h e u l t i m a t e p r e s u p p o s i t i o n s o f B ib le sc ience , at least 
insofar as t h e B ib l e is c o n s i d e r e d p r imar i ly as a re l ig ious d o c u m e n t . T h e w a y 
in w h i c h t h e p r i m a r y efforts at c r i t ic iz ing re l ig ion are c o n c r e t i z e d in B ib l e 
sc ience is n o t c o m p l e t e l y desc r ibed b y t h e gene ra l r e l a t ion b e t w e e n c r i t i que 
o f r e l ig ion a n d B ib l e sc ience . W e shall t race this p rocess o f c o n c r e t i z a t i o n i n 
U r i e l da C o s t a , 2 2 a p r e c u r s o r o f Sp inoza w h o t o o k u p t h e fight against r e l i 
g i o n b y m e a n s o f B ib l e sc ience u n d e r s imilar p r e c o n d i t i o n s . D a C o s t a shares 
o n e specific p r e c o n d i t i o n w i t h Sp inoza , n a m e l y , t ha t o f b e i n g o f J e w i s h o r i 
g i n o r , m o r e prec ise ly , o f M a r r a n o o r ig in . 

II.' 

If w e as sume tha t t h e affiliation o f t h e M a r r a n o s w i t h Chr i s t i an i ty was b a s e d 
o n n o t h i n g b u t c o e r c i o n b y t he c h u r c h a n d b y t h e Ibe r i an m o n a r c h i e s tha t 
w e r e t h e n i n t h e p rocess o f conso l ida t ion , t h e n t he i r cr i t ic ism o f Chr i s t i an i t y 
appears t o b e fully u n d e r s t a n d a b l e . T o b e sure , t h e fact t ha t the i r ances to rs 
h a d at o n e t i m e b e e n forcibly c o n v e r t e d t o Chr i s t i an i ty d id n o t p r e v e n t t h e 
d e s c e n d a n t s f r o m b e i n g d e v o u t Chr is t ians . T h i s b e i n g so, w h a t c o u l d h a v e 
l ed a d e v o u t C h r i s t i a n a n d son o f a d e v o u t C h r i s t i a n t o cr i t ic ism o f C h r i s t i a n 
ity? It w a s m o r e l ikely a Chr i s t i an difficulty t h a n an o b j e c t i o n raised b y J e w s , 

' For the f o l l o w i n g I have used: Die Schriften des Uriel da Costa. Mit Einleitung, 
Uebertragung und Regesten, ed. Carl Gebhardt (1922) . 
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n e v e r m i n d b y J e w i s h ances tors . It is o n l y following his loss o f faith in t h e 
c h u r c h , b r o u g h t o n b y t h e expe r i ence tha t t h e d o c t r i n e o f w o r k s o f t h e c h u r c h 
is n o t sufficient for sa lvat ion, tha t da C o s t a a d o p t s J e w i s h a r g u m e n t s against 
Chr i s t i an i ty . Is t h e cr i t ic ism tha t leads h i m t o J u d a i s m c o n n e c t e d w i t h his 
b e i n g a M a r r a n o ? D a C o s t a h imse l f d o e s n o t a n s w e r this q u e s t i o n . H e m e n 
t ions his M a r r a n o d e s c e n t a n d descr ibes his p a t h f r o m Chr i s t i an i ty t o J u d a i s m 
w i t h o u t i n d i c a t i n g a n y c o n n e c t i o n b e t w e e n t h e t w o . D o u b t l e s s s u c h a c o n 
n e c t i o n exists. T h e life o f t he M a r r a n o s w i t h i n t he Chr i s t i an c h u r c h a n d 
w i t h i n C h r i s t i a n soc ie ty lacks all na tura lness . T h u s t h e y are p r e d i s p o s e d t o a 
c r i t ic i sm o f Chr i s t i an i t y . N o w , if a M a r r a n o ' s cr i t ic ism o f Chr i s t i an i ty leads 
h i m t o J u d a i s m , t h e n it is na tu ra l t o r ega rd t h e cri t ical a t t i tude o f t h e J e w 
t o w a r d C h r i s t i a n i t y as t h e character is t ic c o n d i t i o n o f his cr i t ic ism. M a r r a n o s 
o f da C o s t a ' s t y p e , u n c e r t a i n a n d i n secu re Chr i s t i ans , w e r e p o i n t e d t o w a r d 
J u d a i s m , o f w h o s e c o n t e n t s t h e y k n e w l i tde o r n o t h i n g , b y v i r t u e o f t h e 
t r ad i t ions o f t he i r families. T h e i r cr i t ic ism is n o t J e w i s h ; a t m o s t i t is c r i t i c i sm 
based o n t h e cr i t ical a t t i t ude o f t h e J e w t o w a r d Chr i s t i an i ty , a n d h e n c e is 
d e v o i d , o r a l m o s t d e v o i d , o f specifically J e w i s h c o n t e n t s . 

O f c o u r s e , this is n o t h o w da C o s t a saw himself. H e p o i n t s t o d o u b t s 
a b o u t t h e t r u t h o f Chr i s t i an i ty a n d to g o o d reasons for t h e t r u t h o f j u d a i s m . 
T h e s e reasons a re r e m i n i s c e n t o f t h e discuss ion, m o r e t h a n a c e n t u r y o ld , 
b e t w e e n t h e Span i sh J e w s a n d Chr i s t i an i ty , t h e O l d T e s t a m e n t is m o r e r a t i o 
na l t h a n t h e N e w T e s t a m e n t ; f u r t h e r m o r e , t h e O l d T e s t a m e n t is m o r e t rus t 
w o r t h y t h a n t h e N e w because t h e O l d T e s t a m e n t is an u n d i s p u t e d a u t h o r i t y 
for b o t h J e w s a n d Chr i s t i ans w h i l e t he N e w T e s t a m e n t is so o n l y for C h r i s 
t ians (Da C o s t a , p . 106 ; cf. J u d a h H a l e v i , Kuzari 1:10; J o s e p h A l b o , Sefer 
Ha 'iqqarim 1:11 a n d 24 ) . T o this c o n t e x t also b e l o n g s t h e re fe rence t o t h e idea 
o f t h e N o a h i d e c o m m a n d m e n t s . T h e s e specific a r g u m e n t s w o u l d n o t h a v e 
e n t i c e d da C o s t a a w a y from Chr i s t i an i ty , a n d i n d e e d h e w o u l d n o t h a v e 
a r r i ved at these a r g u m e n t s , w i t h o u t t h e earl ier a n d m o r e radical c r i t i q u e o f 
t h e C a t h o l i c d o c t r i n e o f w o r k s . T h i s c r i t i que is p r e c e d e d b y t h e gene ra l c o n 
d i t i o n o f t h e M a r r a n o readiness t o cr i t ic ize Chr i s t i an i ty . B u t d o e s this condi
tion o f all M a r r a n o cr i t ic i sm p r o d u c e da C o s t a ' s c r i t ique? Is it its sufficient 
cause a n d its i n n e r motive? If w e a n s w e r this q u e s t i o n in t he n e g a t i v e , t h e n w e 
f ind ourse lves in a g r e e m e n t w i t h da C o s t a h i m s e l f w h o , in his a u t o b i o g r a p h y , 
m e n t i o n s his b e i n g a M a r r a n o as a c i r c u m s t a n c e o f his life b u t n o t as cri t ical t o 
his spir i tual dec i s ion . In o r d e r t o d e t e r m i n e t h e m o t i v e o f his c r i t i que w e wi l l 
follow his o w n a c c o u n t . 

B o r n t h e s o n o f a g o o d C a t h o l i c , da C o s t a g r o w s u p in t h e C a t h o l i c 
m i l i e u . H e strives t o fo l low m e t i c u l o u s l y all t h e behes t s o f t he c h u r c h o u t o f 
fear o f e t e rna l d a m n a t i o n . As a n adu l t h e e x p e r i e n c e s t h e imposs ib i l i ty o f 
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g a i n i n g r emis s ion o f sins t h r o u g h confess ion and , f u r t h e r m o r e , t h e i m p o s s i 
b i l i ty o f fulfilling t h e d e m a n d s o f t h e c h u r c h . T h u s h e despairs o f h is salva
t i o n ; h e faces e t e rna l d a m n a t i o n in all its h o r r o r . D a Cos t a ' s b e i n g a n d essence 
a re r evea l ed in t h e w a y in w h i c h h e r e s p o n d s t o this s i tua t ion: h e cha l lenges 
t h e t r u t h o f w h a t w a s usual ly t a u g h t a b o u t t h e hereaf te r (p. 106) . T h u s fear o f 
e t e rna l d a m n a t i o n dr ives da C o s t a to d e n y t h e i m m o r t a l i t y o f t h e soul . I f 
d e a t h is t h e e n d o f e v e r y t h i n g , t h e n t h e t e r ro r s o f hel l cease t o exist . T h e 
Epicurean m o t i v e is u n m i s t a k a b l e . T h e e x t e n t t o w h i c h it i n f l u e n c e d da C o s t a 
can b e g l e a n e d f r o m several o f his p r o n o u n c e m e n t s . " W h a t w e i g h e d h i m 
d o w n a n d t o r m e n t e d h i m m o s t in this l i fe" w a s t h e idea o f e te rna l bliss [einem 
ewigen Gut] a n d e t e rna l w o e [einem ewigen Übel]. T h i s is a t o r m e n t i n g idea , 
b e c a u s e it m e a n s s o m e t h i n g u n c e r t a i n . E t e r n a l bliss is a " w a g e r against l o n g 
o d d s " (p. 101) . T h e E p i c u r e a n aspi ra t ion after ce r t a in happ iness s tands in t h e 
w a y o f so g rea t a risk. A b o v e all, it p r o h i b i t s t h e be l ie f in e te rna l d a m n a t i o n 
b e c a u s e o f t h e o r ig ina l p r e f e r e n c e for j o y o v e r p a i n . R e l i g i o n is c o n t e s t e d as 
a s o u r c e o f " t h e gravest t e r ro r s a n d fears" (p. 120) . D a C o s t a charges r e l i g ion 
w i t h d e f a m i n g G o d b y "v i r tua l ly p r e s e n t i n g h i m t o t h e eyes o f m e n as t h e 
c r u d e s t h a n g m a n a n d m o s t ter r ib le t o r t u r e r " (p. 121) . H o w e v e r , h e c a n n o t 
a d o p t t h e E p i c u r e a n t h e o l o g y . F o r h i m as t h e h e i r o f mi l l enn ia l re l ig ious 
t rad i t ions , t h e c o n n e c t i o n b e t w e e n G o d a n d t h e w o r l d is m u c h t o o vital . F o r 
h i m , t o o , G o d is t h e autor naturae [ the a u t h o r o f n a t u r e ] (p. 110) . T h e r e f o r e , 
his bat t le is d i r e c t e d n o t against t he idea o f an ac t ive G o d b u t solely agains t 
t h e idea o f e t e rna l d a m n a t i o n a n d i m m o r t a l i t y o f t h e soul . T h e E p i c u r e a n 
m o t i v e itself is u n c h a n g e d b y this l im i t a t i on o f its field o f app l ica t ion . I n c i 
denta l ly , da C o s t a exp l i c idy advoca tes t he v i n d i c a t i o n o f E p i c u r u s , w h o m h e 
d o e s n o t k n o w d i rec t ly t h r o u g h his w o r k s b u t o n l y t h r o u g h his d o c t r i n e s a n d 
t h r o u g h t h e j u d g m e n t o f ce r ta in m e n w h o are lovers o f t r u t h (p. 108f . ) . 
P r e d e s t i n e d b y his n a t u r e , da C o s t a has his p lace in t h e E p i c u r e a n m o v e m e n t 
o f his t i m e , a t r e n d against w h i c h the re l ig ious ins t i tu t ions n o l o n g e r offered 
abso lu te p r o t e c t i o n . " 

T h e p r e d i c a m e n t in w h i c h da C o s t a w a s c a u g h t at t h e age o f t w e n t y 
causes h i m the r e fo r e t o e x a m i n e , o n t h e basis o f his o w n ref lec t ion, t h e p r e 
c o n d i t i o n o f this v e r y p r e d i c a m e n t , tha t is, t h e C a t h o l i c ideas o f afterlife. 
S ince his r a t iona l e x a m i n a t i o n o f C a t h o l i c d o g m a s d e p r i v e d h i m o f t h e sp i r i 
tua l s u p p o r t h e h a d o n c e f o u n d in t he C a t h o l i c C h u r c h , h e is d o m i n a t e d b y 
t h e desi re t o f ind s u c h s u p p o r t e l s e w h e r e . T h u s h e beg ins t o r ead t h e T o r a h 

" D a Silva, w h o s e criticism was m o r e justif ied than he realized, called h i m " o n e 
w h o resurrects the disgraceful and l o n g buried sect o f Epicurus ." See Gebhardt, p. 174 . 
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a n d t h e p r o p h e t s ; t h e t r ad i t i on o f his family p o i n t i n g t o w a r d J u d a i s m h a d 
l ike ly s h o w e d h i m t h e w a y . H e finds h e r e less ser ious difficulties for r e a s o n 
t h a n in t h e d o c t r i n e o f t h e n e w c o v e n a n t . It is t h u s b y his o w n re f lec t ion t h a t 
h e c o m e s t o t rust M o s e s m o r e t h a n t h e N e w T e s t a m e n t , a n d consequently t o 
a c k n o w l e d g e t h e d u t y o f o b e d i e n c e t o t h e M o s a i c l aw. 

S o o n after j o i n i n g t h e Sepha rd i c c o m m u n i t y in A m s t e r d a m h e n o t i c e s 
t h a t t h e c o m m u n i t y does n o t c o n d u c t itself a c c o r d i n g to t he le t te r o f t h e 
M o s a i c l aw . H e c o m e s i n t o confl ict w i t h t h e c o m m u n i t y . T h i s was u n a v o i d 
able ; after all, t h e c o n c r e t e c o n t e x t o f j u d a i s m h a d l o n g s ince v a n i s h e d f r o m 
t h e h o r i z o n o f t h e M a r r a n o s , a c o n t e x t tha t h a d g i v e n rise t o his a n d his 
ances to r s ' c r i t i que o f Chr i s t i an i ty , y e t o n e tha t w a s n o t at all r e p r e s e n t e d in 
th is c r i t i q u e . H i s r e t u r n t o J u d a i s m is r o o t e d in this c r i t i que , w h i c h , i n his 
case, has its d e e p e s t a n d m o s t pe r sona l r o o t i n t h e E p i c u r e a n m o t i v e ; i n d e e d , 
it is this E p i c u r e a n m o t i v e tha t d e t e r m i n e s his " J u d a i s m . " T h e r e f o r e , o n his 
first e n c o u n t e r w i t h c o n c r e t e J u d a i s m h e finds i t necessary t o e x t e n d t o J u d a 
i s m t h e c r i t i que tha t h e h a d h i t h e r t o d i r e c t e d o n l y at Chr i s t i an i ty . M o r e 
prec ise ly : first, h e a rgues against t he l a w o f t h e J e w i s h t r ad i t ion o n t h e g r o u n d 
o f t h e l a w o f M o s e s ( "Theses against t h e T r a d i t i o n , " 1 -32) ; a n d s e c o n d , h e 
a rgues against t h e d o g m a o f i m m o r t a l i t y a d v o c a t e d b y J u d a i s m o n t h e g r o u n d s 
o f b o t h r eason a n d Sc r ip tu re ( " O n t h e M o r t a l i t y o f t h e H u m a n S o u l , " 33— 
101) . T h e conf l ic t w i t h t h e c o m m u n i t y o p e n s fully t h e w a y for c r i t i q u e . 
F r o m n o w o n , pos i t ive re l ig ion a n d na tu ra l l a w (i .e. , t h e N o a h i d e c o m m a n d 
m e n t s ) are an t i the t ica l ly o p p o s e d to o n e a n o t h e r . T h e va lue o f t h e c e r e m o 
nies , t h e e l e c t i o n o f t h e J e w i s h p e o p l e , t h e d iv in i ty o f t he M o s a i c l aw, t h e 
mirac les , a n d t h e right o f ecclesiastical j u r i s d i c t i o n are d e n i e d . T h e c r i t i que o f 
t h e M a r r a n o e n d s i n t h a t c e n t u r y ' s c o m m o n E u r o p e a n m o v e m e n t o f c r i t i que 
o f r e l ig ion , w h i c h w a s sus ta ined, j u s t l ike his o w n c r i t ique o f r e l ig ion , b y t h e 
h o r r o r at t h e c o n s e q u e n c e s o f t h e ira theologorum [ the w r a t h o f t h e t h e o l o 
gians] . As h e can say a b o u t himself: circa religionem passus sum in vita incredibilia 
[I h a v e suffered u n b e l i e v a b l e th ings in life because o f r e l ig ion] . T h i s m o t i v e is 
iden t i ca l w i t h t h e E p i c u r e a n o n e . W h a t can b e l e a rned f r o m t h e re l ig ious 
upheava l s a n d s t ruggles o f tha t c e n t u r y c o n c e r n s o n l y t he in t ens i ty o f t h e 
effect o f t h e E p i c u r e a n m o t i v e , b u t n o t , h o w e v e r , its i n n e r essence . 

A t this j u n c t u r e it m u s t b e b o r n e in m i n d tha t , because o f t h e v e r y fact 
t ha t t h e y f o u g h t , t h e E p i c u r e a n s o f t h a t age e v i d e n d y n o l o n g e r l ived a c c o r d 
i n g t o t h e p r e c e p t s o f E p i c u r u s . E p i c u r u s w a s n o f ighter . N o t h i n g c o u l d 
m a k e h i m risk his life a n d happiness . T r u e t o his u l t ima te i n t e n t i o n , h e s u b 
m i t t e d t o t h e d o m i n a n t cu l t a n d r e c o g n i z e d it. W h e n Luc re t iu s sings t h e 
praises o f E p i c u r u s as t h e first t o h a v e d a r e d t o o p p o s e re l ig ion (obsistere contra), 
h e descr ibes his o w n a t t i t ude r a the r t h a n tha t o f his mas te r . T h e m o r e ac t ive 
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a n d m a n l y a t t i t ude character is t ic o f t h e m e n o f t h e E n l i g h t e n m e n t w h o agree 

w i t h E p i c u r u s ' s p r i m a r y i n t e n t i o n — a n a t t i t ude tha t d is t inguishes t h e m f r o m 

E p i c u r u s h imse l f a n d tha t t h e y share w i t h Luc re t i u s—ex p re s s e s itself also i n 

tha t t h e y f ight r e l i g ion (like Lucre t ius) n o t o n l y as t h e sou rce o f t h e grea tes t 

t e r ro r s a n d anxie t ies , b u t also as t h e o r ig in o f t he m o s t h e i n o u s c r i m e s ( G e b 

ha rd t , p . 1 2 0 f ) . R e l i g i o n is n o t o n l y ha rmfu l b u t also evil . T h u s da C o s t a 

feels t ha t h e is n o t j u s t a f ighter p u r e a n d s imple b u t a f ighter for t r u t h a n d 

f r e e d o m against fa l sehood a n d e n s l a v e m e n t . H o n o r forbids t h e evas ion o f this 

c o m b a t . T o e v a d e it m i g h t b e useful, b u t it w o u l d b e shameful (p. 115ff.). 

H o w e v e r , i n his c r i t i que o f re l ig ion , a n d especial ly o f t h e idea o f e t e r 

n i ty , da C o s t a refers t o t h e riskiness a n d fearfulness (or e v e n evil) o f this idea , 

b u t relies j u s t as m u c h o n reason a n d Sc r ip tu r e . H e m a k e s it s e e m as if h e 

a r r i ved at a den ia l o f i m m o r t a l i t y o n l y b e c a u s e h e s u b m i t t e d t o Sc r ip tu re : 

Post caeptum opus (sc. a study of the Bible) accidit etiam ( . . . ) ut ( . . . ) 

accederem sententiae illorum, qui legis veteris p r e m i u m et pœnam definiunt 

temporalem, et de altera vita et immorta l i ta te a n i m o r u m min ime cogitant 

( . . . . ) (P. 108) 

[After a study of the Bible it also happened . . . that . . . I adopted the 

propositions of those w h o defined the reward and punishment of the old 

law as temporal, and thought litde of another life and of the immortality of 

souls. . . . (P. 108).] 

T h i s , h o w e v e r , is c o n t r a d i c t e d b y t h e fact tha t , at t h e v e r y first, da C o s t a t o o k 

e x c e p t i o n t o t h e t r ad i t iona l doc t r ines r e g a r d i n g a n o t h e r life. D a C o s t a w a n t s 

t o c rea te t h e i m p r e s s i o n tha t t h e r o a d h e t raversed , f r o m t h e m o s t u n r e a s o n 

able o f all re l ig ions t o an und i sgu i sed E p i c u r e a n i s m , w a s d e t e r m i n e d b y r e a 

s o n a n d S c r i p t u r e a l o n e . In con t ras t t o t h e E p i c u r e a n m o t i v e , da C o s t a ' s 

rad ica l i sm t o w a r d t h e B ib l e a n d his ra t iona l i sm are b o t h o f s e c o n d a r y n a t u r e . 

I t is t r ue , h o w e v e r , t ha t these t w o t e n d e n c i e s r e p r e s e n t a single i n t e g r a t e d 

a u t h o r i t y for t h e c r i t i que o f re l ig ion , an a u t h o r i t y tha t c a n n o t s imply b e d e 

r i v e d f r o m tha t m o t i v e . 

T h u s d a C o s t a regards h imse l f as i m p e l l e d t o cr i t ic ize re l ig ion n o t o n l y 

b y t h e E p i c u r e a n m o t i v e b u t also b y d o u b t a b o u t t h e reasonableness o f r e l i 

g ious d o g m a s a n d t he i r c o n f o r m i t y w i t h S c r i p t u r e . T h i s d o u b t , t h e n , is e v i 

d e n t l y o f a different cha rac t e r t h a n t h e E p i c u r e a n m o t i v e . If these t ru ly h e t 

e r o g e n e o u s efforts neve r the le s s c o m e t o g e t h e r in t h e s ame result , t h e n w e are 

dea l ing n o t w i t h an e x t e r n a l c o i n c i d e n c e b u t w i t h an i n n e r h a r m o n y , w h o s e 

analysis w o u l d l ead us far b e y o n d t h e l imits o f this s tudy . H e r e it suffices t o 
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n o t e tha t in t h e case o f da Cos t a , j u s t as u n d o u b t e d l y as in t h e case o f t h e 
p h i l o s o p h y o f E p i c u r u s , t h e " p r a c t i c a l " m o t i v e is t h e p r i m a r y o n e . T h u s da 
C o s t a t u r n s t h e ins ights tha t p r o v i d e a basis for t h e d o u b t s i n t o m e a n s t o w a r d 
his " p r a c t i c a l " e n d s . H e o w e s these ins ights t o t h e physiology o f M i c h a e l 
Servetus."1 

S e r v e t u s 2 3 — w h o d i s cove red t h e p u l m o n a r y b l o o d c i r c u l a t i o n — u n d e r 
t o o k t o i l l u m i n a t e t h e doc t r i ne s o f Sc r ip tu re o n t h e basis o f his phys io log ica l 
ins ights . T h i s d o c t r i n a l m a t t e r is pa r t o f a t heo log ica l sys tem w h o s e o r ig ina l 
m o t i v e s are n o t v e r y clear . T h i s m u c h , h o w e v e r , seems likely: tha t Se rve tus ' s 
den ia l o f t h e i m m o r t a l i t y o f t h e soul (if o n e can speak at all o f such a den ia l i n 
Serve tus ) , 1 V r a t h e r t h a n flowing d i rec t ly f r o m his in teres t , is a m e r e c o n s e 
q u e n c e o f this in te res t , a n d n o t e v e n a v e r y e m p h a t i c o n e . Se rve tus is n o t 
c o n c e r n e d w i t h l i be ra t i ng h imse l f f r o m t h e fear o f e te rna l d a m n a t i o n b y d e 
n y i n g t h e e x i s t e n c e o f hel l . T h e d o c t r i n e o f Se rve tus tha t da C o s t a a d o p t s 
t eaches tha t t h e sou l ( t he vital spirit) spr ings f r o m a u n i o n o f t h e air, b r e a t h e d 
in b y t h e l u n g s a n d t r a n s p o r t e d t o t h e hea r t , w i t h t h e finest a n d t h i n n e s t 
b l o o d tha t is t r a n s p o r t e d f r o m t h e l iver t o t h e hea r t . T h e f iner it b e c o m e s , t h e 
m o r e t h e vital spir i t strives u p w a r d t o w a r d t h e b ra in , w h e r e i t is t r a n s f o r m e d 
i n t o a psychica l spiri t (spiritus animalis). H e n c e i t is o n e a n d the s ame force t h a t 
acts in b r e a t h , b l o o d , t h e vital spirit, a n d t h e sou l . v Ju s t l ike t h e souls o f 
an imals , t h e souls o f h u m a n be ings are p r o p a g a t e d b y p r o c r e a t i o n . " F r o m 

'" It w a s Professor Julius Gut tmann w h o brought the relation b e t w e e n da Costa and 
Servetus to m y attention. 

I v H . Tol l in , Das Lehrsystem Michael Setvet's genetisch dargestellt, esp. vol . III (Gütersloh, 
1878) , 283ff. 

v Servetus, Christianismi Restitutio (1553) , p. 169: "In his omnibus est unius spiritus et 
lucis Dei energia" ["In all o f these there is a uni form spirit and the energy o f God ' s l ight"] . 
O n p. 170: "Hinc dicitur anima esse in sanguine, et anima ipsa sanguis, . . . ut docet ipse Deus 
Gen. 9, Lev. 17 et Deut. 12" ["Thereupon it is said that the soul is in the b l o o d and the 
soul itself is b l o o d , . . . as G o d himself teaches in Genesis 9, Leviticus 17, and D e u t e r o n o m y 
12"] . O n p. 178: "Eue totam animae rationem, et quart anima omnis camis in sanguine sit, et 
anima ipsa sanguis sit, ut ait Deus. Nam qfflante Deo, inspirataper os et narcs, in cor et cerebrum 
ipsius Adae, et natorum eius, ilia caelestis spiritus aura, sive idealis scintilla, et spiritali Uli sanguineae 
materiae intus essentialiter iuncta, facta est in eius visceribus anima. Gen. 2, Esa. 57, Ezech. 37, 
et Zacha. 12" ["See the w h o l e reason o f the soul and h o w the soul o f all flesh is in the 
b l o o d and the soul itself is b l o o d , as G o d asserts. Because it w a s breathed b y G o d in to 
Adam's o w n heart and brain and into those o f his offspring, inspired through m o u t h and 
nostrils, and that aura o f the heavenly spirit, l ike a scintillation o f the ideal, and out o f 
spiritual and b l o o d y matter that is essentially c o m b i n e d w i th in , the soul is m a d e in their 
b o w e l s . Genes is 2 , Isaiah 57 , Ezekie l 3 7 , and Zachariah 12"] . O n p. 179: ". . . Idipsum 
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th is t h e asser t ion fo l lows b y necessi ty tha t t h e sou l is m o r t a l . T h i s is also t h e 

t e a c h i n g o f Sc r i p tu r e : i t regards t he g rave a n d hel l as o n e a n d t h e s a m e . N u 

m e r o u s passages d w e l l o n life's b rev i ty a n d van i ty , a n d m o s t o f all, h o w e v e r , 

o n t h e basic hope lessness o f h u m a n life. Se rve tus l imits this p r o p o s i t i o n b y 

t h e s ta tement that Chr is t ' s descent i n to hell has r e n d e r e d the despair expressed 

probat litera Geneseos. Nam non simpliciter dicitur halitus ille Dei esse anima: sed inspirato illo 

halitu facta est intus anima vivens" [This is p r o v e n by the letter o f Genesis . N a m e l y it does 

no t s imply say that the breath o f G o d is the soul but, rather, o n l y o n c e that breath was 

breathed a l iv ing soul was m a d e wi th in ] . O n p. 216 : "Nisihcecvis, ac eliciendœ et producendœ 

animez virtus elementis inesset, non dixisset Deus, Producant terra et aqua animalia" [ G o d 

w o u l d no t have said "Let the earth and the water bring forth animated creatures" i f it 

w e r e no t for that force and that strength inherent in the e lements that elicits and p r o 

duces the souls] . 

In da Costa, p. 65: "Thus , w e say, the h u m a n soul is and is called the vital spirit, 

through w h i c h the h u m a n b e i n g l ives, and the said vital spirit is in the b l o o d , . . . 

Accord ing ly , the soul o f the beast is its b l o o d filled w i t h spirit, as the Law states and it is 

in the b l o o d that the soul dwel ls ." O n p. 7 6 , da Costa refers to Genesis 2:7 to p r o v e 

"that the animals have the same vital spirit as the h u m a n b e i n g because w h e n G o d 

created t h e m H e said: Let the earth bring forth the l iv ing b e i n g and afterwards, w h e n 

creating the h u m a n be ing , w h o was already animated by the vital spirit that H e breathed 

in to t h e m , it says: and m a n b e c a m e a l iv ing being; and thus he used the same w o r d in 

b o t h passages, . . ." O n p. 77 : "Had A d a m b e e n alive w h e n G o d gave the vital spirit in to 

h i m w e cou ld say that this spirit was s o m e t h i n g distinct and separate from the breath o f 

life o f the animals s ince A d a m was already alive. H o w e v e r , A d a m did no t m o v e before 

the vital spirit entered in to h im. It fo l lows that the vital spirit that was breathed in to 

A d a m was the animal spirit and this very animal spirit w a s the rational soul and all is o n e 

and the same namely in that, at the m o m e n t the animal soul entered into the h u m a n 

be ing , reason and reflection are also in h im, i .e. , w h a t o n e calls the rational soul ." 

Incidentally, in his doctr ine o f animal souls Descartes also refers to D e u t e r o n o m y 12 :23 

and to Leviticus 17:14. See Henr i Gouhier , Lapensée religieuse de Descartes (Paris, 1924) , 

p . 2 2 5 . 

v' Servetus, p. 179: "Ex semine manifeste eliciuntur animantium aliorum animce, ac etiam 

humance, accedenti ipsi homini divince mentis halitu, . . . " [ T h e souls o f the other animated 

be ings are el icited from manifest s emen , and i n d e e d also the h u m a n ones , b e i n g l ike 

humans from the breath o f the divine mind , . . . ] . O n p. 2 6 0 : "Si constat brutorum animas 

elici ex semine, et nobis esse cum eis plurima communia, constabit quoque nostras ex semine 

quodammodo elici" [If it is se tded that the souls o f the animals are elicited from s e m e n , it 

wi l l be certain that our souls are also el icited in a certain manner from s e m e n ] . 

In da Costa, p . 65 : "It is crystal clear that the h u m a n b e i n g begets the soul o f 

another h u m a n b e i n g b y natural procreation in the same m a n n e r as an animal begets the 

soul o f another animal o f its kind, . . ." O n p. 66: ". . . the d iv ine order and inst i tut ion 

that, by force o f the d iv ine w o r d , puts all b y means o f the s e m e n into each particular 

creature; each begets its o w n kind, and thus the kinds c o n t i n u e and increase." 
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i n these ve ry passages u n t e n a b l e . T h r o u g h Chr i s t t h e souls b e c a m e i m m o r t a l / " 
P u r s u i n g his o w n i n t e n t (namely , t ha t o f u p r o o t i n g t h e d o c t r i n e o f e t e rna l 
d a m n a t i o n a n d o f t h e i m m o r t a l i t y o f t h e sou l in o r d e r t o l ibera te t h e h u m a n 
b e i n g f r o m t h e graves t t e r rors a n d anxie t ies) , da C o s t a disregards this qual i f i 
c a t i on , a n d t h u s r eaches a c o n c e p t i o n o f h u m a n life tha t c o r r e s p o n d s v e r y 
litt le t o t h e i n t e n t o f Se rve tus . T o b e sure , it is imposs ib le t o tell w h e t h e r , a n d 
to w h a t d e g r e e , da C o s t a was h imse l f affected b y t h e m o o d expressed in t h e 
bibl ical passages t h a t h e adduces . 

R e l i a n c e o n r e a s o n a n d re l iance o n S c r i p t u r e w o r k t o g e t h e r i n da C o s t a ' s 
a r g u m e n t against i m m o r t a l i t y . A t first, b o t h au thor i t i e s are , in fact, iden t ica l . 
T h e y con t r a s t w i t h e a c h o t h e r o n l y gradual ly , un t i l finally t h e y face o n e 
a n o t h e r as e n e m i e s . I n this p rocess a t e n d e n c y reveals itself tha t d o m i n a t e s da 
C o s t a ' s t h o u g h t as if it w e r e its l aw. T h i s t e n d e n c y — o n e still p o t e n t t h e n b u t 
d e s t i n e d t o d i e s o o n — c a n b e his tor ical ly d e t e r m i n e d b y t h e c a t e g o r y o f " R e 
naissance . " 

T h e r e is a c o n v i c t i o n , i n h e r e n t i n t h e s t r iv ing o f t h e R e n a i s s a n c e for a 
r e b i r t h o f life f r o m its o r ig ins , tha t regards t h e p r e s e n t state as t h e c o r r u p t i o n 
o f an o r ig ina l pe r fec t s tate . W h a t applies h e r e is t h e fo rmula : t r u t h is in t h e 
b e g i n n i n g . T h i s be l i e f was n o u r i s h e d b y r evea l ed re l ig ion , w i t h its idea o f a 
first a n d pe r fec t r e v e l a t i o n tha t o c c u r r e d in p r i m o r d i a l t imes a n d t h a t d e f i n i 
t ively disclosed, at least for t he p r e s e n t state o f t h e w o r l d , t h e t r u e goa l a n d 
t h e t r u e n o r m o f life. W i t h i n r evea led re l ig ion , a n d in re la t ion t o it, this be l i e f 
a t ta ined its m o s t radical appl icat ion in t he P ro tes t an t R e f o r m a t i o n . T h e or iginal 
r eve l a t i on is c o n t r a s t e d in its p u r i t y w i t h all t h ings o f later o r ig in , w h i c h are 
falsifying a d d i t i o n s , f ic t ions , lies, a n d t h e m e r e w o r k o f m a n . T h e p u r e d o c -

v" Servetus, p . 2 3 5 f : "Qui ante mortem Christi mortui sunt, ad infemum ducti sunt, quasi 
a Deo oblitioni traditi, exceptis paucis, quosfuturi Christi fides fovebat. Hinc sepulcrum vulgo 
dicebatur terra perditionis et oblivionis, ps. 88. Idem sacris literaris erat sepulcri et infemi nomen, 
ut simul ad sepulcrum, et infemum iretur. . . Ut corpus peccato animam traxit, ditionique subiecit: 
ita cum corporis sepulcro sublicitor anima tenebris, morti et inferno" [Those w h o died before the 
death o f Christ w e r e l ed to hell, as if handed by G o d to obliteration, e x c e p t the f e w 
w h o m faith in the future o f Christ maintained. F r o m this cause, the grave is c o m m o n l y 
called the land o f perdi t ion and o f ob l iv ion (Psalm 88) . In the H o l y Scriptures, grave 
and hell had the same name, so that o n e w e n t at the same time to grave and hell. . . . Just 
as the b o d y pul led the soul in to sin and subjected it to its force, so the soul is brought 
under the d o m i n i o n o f darkness, death, and hell w h e n the b o d y is put in the grave] 

D a Costa, pp. 6 8 f , quotes Psalm 88:11—13, and comm e nts : " H e r e b y it is d e n i e d 
that the dead g ive praise to G o d and that they can rise again for that purpose because , 
w h e r e they are, there is n o life nor is there spirit in the t o m b , the land o f decay the land 
o f g l o o m and o f ob l iv ion , and on ly the l iv ing can praise G o d . . . . " 
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t r ine w a s c o r r u p t e d a n d b e f o u l e d b y t h e pr ies ts ' lust for p o w e r a n d g r e e d for 
w e a l t h . H e n c e t h e w o r s t aspers ion cast in t h e p o l e m i c s o f this age is t h e 
r e p r o a c h o f i n n o v a t i o n . I n da Cos t a , this d o m i n a n t t e n d e n c y is c o n t r o l l e d b y 
t h e E p i c u r e a n m o t i v e . 

W e see tha t for da C o s t a t u r n i n g t o t h e t r u t h is r e t u r n i n g t o t h e or ig ina l . 
T h u s : first, h e r e t u r n s t o t h e O l d T e s t a m e n t as against t he N e w T e s t a m e n t , 
n e x t h e r e t u r n s t o t h e T o r a h as against t h e J e w i s h t r ad i t ion , t h e n h e r e t u r n s t o 
t h e T o r a h as agains t t h e o t h e r parts o f Sc r ip tu re , " " a n d finally h e r e t u r n s t o 
t h e N o a h i d e c o m m a n d m e n t s as against t h e T o r a h . T h e N o a h i d e l a w is t h e 
lex primaria [p r imary law] tha t exis ted f rom t h e b e g i n n i n g a n d tha t wi l l a lways 
exist . It is i n n a t e a n d c o m m o n to all h u m a n be ings , t he r o o t o f all laws a n d 
t h e sou rce o f all r igh ts . A n y d e v i a t i o n a n d a n y a d d i t i o n is already a c o r r u p 
t i o n . T h e na tu r a l o r ig ina l l a w c o m m a n d s m u t u a l l o v e . T h e pos i t ive re l ig ions 
l ead t o m u t u a l ha t r ed . T h e state b r o u g h t a b o u t b y re l ig ion is c o n t r a r y t o 
h u m a n n a t u r e . It is r o o t e d in w i c k e d n e s s , in thirs t for h o n o r a n d gain , i n t h e 
a i m o f h o l d i n g h u m a n be ings in t e r ro r (da C o s t a , p p . 107 a n d 118f f ) . T h e 
r e t u r n t o t h e or ig ina l is a c c o m p l i s h e d b y r e c o g n i z i n g t h e or ig ina l r e v e l a t i o n 
in r eason . G o d reveals H i m s e l f i n t h e l a w o f n a t u r e . E v e r y la ter r e v e l a t i o n 
n e e d s t o b e m e a s u r e d b y this s tandard . Insofar as Sc r ip tu re con t rad ic t s r eason , 
it is h u m a n i n v e n t i o n (ibid. p . 110) . 

S i n c e r e a s o n dec ides t h e t r u t h o f t h e d o c t r i n e s o f Sc r ip tu re , it dec ides at 
t h e same t i m e t he i r g e n u i n e n e s s . T h u s t h e e q u a t i o n t r u e = g e n u i n e d e t e r 
m i n e s da C o s t a ' s c r i t i c i sm o f t he Bib le . T h e d o c t r i n e o f i m m o r t a l i t y is u n t r u e 
b e c a u s e it c o n t r a d i c t s t h e L a w . T h u s t h e passages o f Sc r ip tu re that , a c c o r d i n g 
to t h e cr i t ic ' s o p i n i o n , actual ly speak o f i m m o r t a l i t y (name ly D a n i e l 12:2 a n d 
12:13) are exc i sed as i n v e n t i o n s o f t he Phar i sees . Critique of dogma guides the 
critique of the biblical text; critique concerning the truth guides the critique concerning 
genuineness, a l t h o u g h it d o e s n o t cons is ten t ly d e t e r m i n e t h e lat ter . D a C o s t a 
rel ies, at least i n a subsidiary m a n n e r , o n a re fe rence t o t h e Sadducees , w h o 
d i d n o t r e c o g n i z e t h e B o o k o f D a n i e l . S i n c e i t is a t tes ted t o o n l y b y t h e 
Phar isa ic t r ad i t i on , t h e g e n u i n e n e s s o f t h a t b o o k collapses. T h i s thesis is t h e n 
e x t e n d e d t o t h e w h o l e o f Sc r ip tu re , w i t h o u t fu r the r specific jus t i f ica t ion (pp . 
8 5 a n d 95) . W h a t is typical a b o u t this p r o c e d u r e is tha t , for t he p u r p o s e o f a 

v l" T h e report in the first b o o k o f Samuel o f Saul's n e c r o m a n c y is "absolutely 
opposed to the doctr ine that fo l lows from the Law," therefore "necessarily false" s t e m 
m i n g from the Pharisees, i .e . , not genuine . " W e have the Law as a guide and funda
menta l basis, and through the Law w e must j u d g e and distinguish false from true" (da 
Costa, p . 81f.) . 
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critical e x a m i n a t i o n o f t h e c a n o n in its t r ad i t iona l fo rm, o n e relies o n s u c h 

e v i d e n c e f r o m t h e t i m e o f t h e c o m p i l a t i o n o f t h e c a n o n that , r e p o r t e d b y t h e 

t r ad i t i on itself, is o f au tho r i t a t i ve cha rac t e r for it. 

N O T E S 

Source: " Z u r Bibelwissenschaft Spinozas u n d seiner Vorläufer," Korrespondenzblatt des 
Vereins zur Gründung und Erhaltung einer Akademie für die Wissenschaft des Judentums 1 
(1926): 1 -22 , reprinted in GS, 1:389—414. T h e essay "Zur Bibelwissenschaft Spinozas 
u n d seiner Vorläufer" is a short c o m p a n i o n p iece to the m o n o g r a p h Die Religionskritik 
Spinozas, publ ished b y the A k a d e m i e für die Wissenschaft des Judentums in Berl in in 
1930 . A c c o r d i n g to the preface to the English translation (Spinoza's Critique of Religion, 
[ N e w York: S c h o c k e n , 1965] ) , Strauss w r o t e the b o o k b e t w e e n 1925 and 1928 . T h e 
Engl ish vers ion by Elsa M . Sinclair was authorized by L e o Strauss. Sinclair had previ 
ously translated the manuscript o f The Political Philosophy of Hobbes: Its Basis and Its 
Genesis (Oxford: C larendon , 1936) . T h e essay " Z u r Bibelwissenschaft Spinozas" often 
agrees verbat im w i t h passages in the larger c o m p o s i t i o n . H e n c e , in w o r k i n g o n the 
present translation, it w a s possible to compare and consult the authorized translation o f 
D i e Religionskritik Spinozas. W h e r e the literal m e a n i n g o f the text cou ld b e rendered 
m o r e accurately, but n o less e legandy, I a l l owed myse l f to deviate from the 1 9 6 5 trans
lation. T h e same is true in cases w h e r e Sinclair seems to have missed the in tended 
m e a n i n g o f the original. 

1. A c c o r d i n g to its masthead, the Korrespondenzblatt no t only had the purpose o f 
publ ishing the annual reports o f the activities o f the A k a d e m i e and o f the soc iety that 
supported it but also o f a l lowing "learned w o r k " t o have an effect "on the broader 
public through generally accessible essays g r o w i n g out o f the w o r k o f the research 
institute." 

2. O n Strauss's affiliation w i t h the A k a d e m i e fur die Wissenschaft des Judentums , 
see the introduct ion to this v o l u m e and the e u l o g y o n Franz R o s e n z w e i g ("Franz R o s e n -
z w e i g and the A c a d e m y for the Sc ience o f juda i sm") . 

3 . Bibelwissenschaft: rendering the German Wissenschaft as "sc ience ," the transla
t ion adopted by Sinclair and presumably approved b y Strauss, is s o m e w h a t confus ing to 
the A n g l o - S a x o n reader. T h e critical and methodo log i ca l l y grounded scholarship that is 
in t ended b y the term Bibelwissenschaft seems rendered m o r e elegantly in terms such as 
"critical study o f the B ib le ," "biblical scholarship," and the like, w h i l e "Bible sc i ence" 
(as cons is tendy used throughout Spinoza's Critique of Religion) seems c lumsy, but p e r 
haps it is intent ional ly retained because o f its specifically Germanic connotat ions . T h e 
difference in t e r m i n o l o g y (the German Wissenschaft applies to both the sciences and the 
humanit ies) points to a deeper t a x o n o m i c difference b e t w e e n the systems o f classifica
t ion prevalent in the German and the A n g l o - S a x o n academic traditions, respectively. 
S ince this t a x o n o m i c matter involves the quest ion o f to w h a t degree the paradigm o f 
scientific k n o w l e d g e can be legit imately applied to the humanit ies , the p r o b l e m must 
have b e e n for Strauss m o r e than a relatively indifferent terminological matter. 

T h e r e are, in fact, strong indications that Strauss used the term Bibelwissenschaft 
deliberately, a term that, compared to biblische Wissenschaft and the like, occasional ly 
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sounds awkward e v e n in German. Strauss himself already uses the expression Bibelwissen
schaft in the t ide , as w e l l as four times in sect ion III o f his essay " C o h e n ' s Analysis o f 
Spinoza's Bib le S c i e n c e " (1924) . T h e r e it occurs exclus ively in the c o n t e x t o f an a d u m 
bration o f Strauss's o w n nonpo lemica l understanding o f Spinoza's contr ibut ion to the 
study o f the Bib le rather than in the contex t o f his critical paraphrase o f C o h e n ' s v i e w s 
o n Spinoza. W h e n h e paraphrases C o h e n , h e sticks to the latter's t ermino logy , us ing 
expressions such as Bibelkritik, biblische Wissenschaft, and so forth. In the essay "Zur B i b e l 
wissenschaft Spinozas u n d seiner Vorläufer," Strauss explores the subject matter i n d e 
pendent ly o f C o h e n ' s p e r s p e c t i v e and c o n s i s t e n t l y e m p l o y s the s o m e w h a t unusua l 
c o n s t r u c t i o n Bibelwissenschaft. T h a t this usage w a s de l iberate is conf irmed by Strauss's 
approval o f "Bible sc i ence" as the English equivalent of Bibelwissenschaft. It may no t b e 
farfetched to regard the term as ironic in that it c o m b i n e s the very attitudes (revelation 
and theory) w h o s e difference has b e e n m u d d i e d by modern i ty , a difference Strauss sets 
ou t to restore. B ib le sc ience in Spinoza's sense is s h o w n to b e grounded in the assump
tion o f a sufficiency o f reason, whereas the Bible and, w i t h it, revealed religion is f ounded 
o n distrust in the sufficiency o f reason and, h e n c e , is f ounded o n faith. Therefore , 
w h e r e v e r possible, the present translation strives to render the expression Bibelwissenschaft 
literally, except w h e r e such literalness w o u l d g ive rise to syntactic and stylistic a w k 
wardness absent in the original. 

4 . " C o h e n s Analyse der Bibel-Wissenschaft Spinozas ," Der Jude 8 (1924): 2 9 5 -
3 1 4 , translated in this v o l u m e as "Cohen's Analysis o f Spinoza's Bible Sc ience ." H e r m a n n 
C o h e n ' s "Spinoza über Staat u n d R e l i g i o n , J u d e n t u m u n d Chris tentum" (1915) was 
first publ ished in Jahrbuch für jüdische Geschichte und Literatur 18 (1915): 5 6 - 1 5 0 , and 
reprinted in JS, 3 : 2 9 0 - 3 7 2 . 

5. T h e w o r d Kritik can be translated either as "criticism" or as "critique." D e r i v 
i n g from the Greek Kptatç, w h i c h originally refers to a court o f law or to j u d g m e n t , 
Kritik is the act o f e x a m i n i n g or investigating an issue either w i t h the in tent ion o f 
establishing its true nature or character ("critique") or (if c o n v i n c e d o f its inferiority, 
guilt , etc.) w i t h the in tent ion o f achiev ing a c o n d e m n a t i o n ("criticism"). Because o f the 
latter possibility, Kritik is frequendy associated w i t h an i n h e r e n d y prejudicial bias t o 
ward f inding the object o f scrutiny guilty in the sense o f the accusation, and crit icizing 
s o m e o n e or s o m e t h i n g falls itself under the critical verdict o f revealing p r e c o n c e i v e d 
not ions . In German , w h e n used w i t h the preposi t ion an (as in the phrase in seiner Kritik 
an Spinoza), the m e a n i n g is unambiguous ly that o f criticism in this negative sense. In 
phi losophical literature, o n the other hand, Kritik often takes the tint, construct ive 
m e a n i n g o f "crit ique." As introduced by Immanue l Kant in his Kritik der reinen Vernunft 
[Crit ique o f pure reason] (Riga: Hartknoch , 1781) critique refen to a m e t h o d o f p h i l o 
sophical inquiry a iming to establish the range and grounds o f legit imate j u d g m e n t s o f 
reason. S o m e o f the differences over the interpretation o f Kant's First Crit ique can b e 
illustrated by this ambivalence in the term Kritik. W h i l e to M o s e s M e n d e l s s o h n , for 
e x a m p l e , w h o t o o k Kritik t o m e a n cri t ic ism, Kant w a s the "a l l -des troy ing" (der 
Alleszertrümmemde), to H e r m a n n C o h e n , interpreting Kritik as a constructive act o f 
rational Grundlegung, Kant was the founder o f a m e t h o d o f critical idealism in the sense 
o f a constructive idealism. T o d a y "critique" is c o m m o n l y used in the c o n t e x t o f applied 
aesthetics, literary theory, and so o n , where it hovers b e t w e e n hermeneutics o f suspic ion 
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and Kantian critique. T h u s , for example , to "critique" a painting, a nove l , or a musical 
c o m p o s i t i o n invo lves the critical examinat ion o f its presupposit ions as w e l l as a j u d g 
m e n t o n w h e t h e r or no t it accomplishes its object ive . 

In the present essay, Strauss takes a specific m o m e n t in the long-s tanding tradition 
o f Religionskritik (critique o f religion) and subjects it to a critical investigation as to the 
leg i t imacy o f its m e t h o d s and mot ives . O n the basis o f this examinat ion, Strauss dec ides 
w h e t h e r Kritik is construct ive , based o n the i n h e r e n d y agreed-upon presupposit ions, 
and h e n c e critique, or w h e t h e r it is mere external or polemical criticism. Cri t ique re 
veals s o m e t h i n g essential about the e x a m i n e d object , whereas criticism reveals s o m e 
th ing about the intent ions o f the examiner w i t h o u t reveal ing s o m e t h i n g essential about 
the e x a m i n e d object . S ince Strauss himsel f examines the examinat ions o f others, h e 
cannot always immedia te ly indicate w h e t h e r w h a t h e is l o o k i n g at is a case o f critique or 
criticism. In m o s t cases, this ambiguity is s imply h idden , because the same w o r d stands 
for b o t h meanings . 

" T h e Bib le Sc i ence o f Spinoza" derives considerable suspense from this ambiguity , 
w h i c h itself is n o w h e r e stated. Y e t to the translator this presents the difficulty o f hav ing 
to dec ide in each case w h a t Strauss is referring to, whereas author did not n e e d to m a k e 
this dec is ion. H e s imply used the same w o r d for bo th , and m a d e it u n a m b i g u o u s o n l y in 
a f e w cases, e i ther b y the use o f a preposit ion or b y the context . S ince m a k i n g this 
dec i s ion o n behal f o f the author amounts to interpretation, I have taken advantage o f 
the contemporary usage o f critique, w h i c h by n o w has b e c o m e similarly ambiguous . 
O n l y w h e r e c o n t e x t or construct ion make it unambiguous ly clear that criticism is the 
in tended m e a n i n g d o I use the latter term. 

Strauss's theoretical interest in the prob lem o f the legi t imacy o f the cr i t ique /cr i t i 
c i sm o f re l ig ion harks back to his dissertation o n Jacobi (see " O n the P r o b l e m o f K n o w l 
edge") , w h e r e he describes a fundamental tens ion b e t w e e n the attitude o f be l ie f and the 
critical attitude instantiated b y the Cartesian tradition, to w h i c h Spinoza be longs . In the 
present essay, a related oppos i t ion is presupposed—namely , that b e t w e e n be l i e f in the 
sufficiency and the be l i e f in the insufficiency o f the h u m a n intellect. T h e latter is the 
attitude at the root o f rel igious faith; the former is the attitude at the root o f the E p i c u 
rean criticism o f rel igion, revived (as Strauss assumes at this t ime) b y Spinoza. T h e essay 
examines Spinoza's cri t ique/crit ic ism o f M a i m o n i d e s and o f Calvin. In each case, Strauss 
tries to de termine w h e t h e r Spinoza's examinat ion amounts to critique or criticism, that 
is, w h e t h e r it points to difficulties inherent in the examined posit ion and merely radicalizes 
it to the po int that contradictory first assumptions b e c o m e visible, or w h e t h e r the as
sumpt ions at the root o f M a i m o n i d e s ' and Calvin's respective posit ions are mis judged 
b y Spinoza. In this sense, Strauss reads Spinoza as us ing his o w n critical m e t h o d and 
examines in w h i c h case he uses it appropriately and in w h i c h cases he fails to d o so. 

6. In the original: '"voraussetzungslose' Wissenschaft ." Cf. Spinoza's Critique of 
Religion, 130 , 2 6 3 / D i e Religionskritik Spinozas, 110 , 2 6 0 . 

7. For a curious ye t instructive comparison, see Spinoza's Critique of Religion, 3 5 / 
Die Religionskritik Spinozas, 1 - 2 . H o w e v e r , a l though the German original is similar t o 
our essay, it is clear that the English version has b e e n reworked by Strauss (or at least b y 
Sinclair). 

8. Konstitution refers here either to the establishment o f a sc ience , to its just if ica-
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t ion , or to its disposit ion. B y reiterating the term, Strauss remains vague and thereby 
draws attent ion t o the possibility that a discipline as w e l l established as biblical scholar
ship m a y b e haunted b y unse tded quest ions o f justif ication or disposition. 

9. For Strauss o n Spinoza and superstition, see Spinoza's Critique of Religion, 2 5 2 -
53 /Die Religionskritik Spinozas, 2 4 8 - 4 9 . 

10 . Literally "in d e n e n es sich selbst aufhebt." It is s o m e t i m e s unclear w h a t Strauss 
has in m i n d w h e n h e uses the Hege l ian term aufheben. In an almost identical passage in 
Spinoza's Critique of Religion, 203 /Die Religionskritik Spinozas, 193 , Sinclair translates 
aufheben as "sublate," but w e find that in this case her c h o i c e o f words is s o m e w h a t 
misleading. See the n e x t note . 

11 . F r o m this and the f o l l o w i n g sentence it is clear w h y Sinclair chose "sublate" as 
the equivalent o f aufheben in the previous sentence (see previous note) . Strauss's d is t inc
t ion b e t w e e n the origin o f rel igion and the origin o f theory can be understood to m e a n 
the fo l lowing . T h e striving for self-preservation generates passions that obviate the pres
ervat ion o f the self. T h i s "situation" can be o v e r c o m e b y t w o diametrically o p p o s e d 
cultural strategies, namely , rel igion and theory. T h e c o m m o n origin o f rel igion and 
theory consists in the confl ict b e t w e e n the striving for self-preservation and the passions 
that are generated b y this striving. Stricdy speaking, o n l y theory qualifies as the result o f 
a sublation in the H e g e l i a n sense, for on ly in theory is the striving for self-preservation 
purified and carried through to its "radical" (as Strauss l ikes to put it) conc lus ions . 
T h e o r y cou ld n o t have e m e r g e d as the consistent pursuit o f self-preservation w i t h o u t 
the antithesis o f the passions. T o w h a t degree rel igion is l ikewise the result o f a g e n u i n e 
synthesis in w h i c h self-preservation and the obviat ing passions it engenders are b o t h 
sublated into a different synthesis is unclear. W h e t h e r or not all this accurately repre
sents Strauss's in t en t ion , it explains w h y Sinclair m a y have felt c o m p e l l e d to opt for the 
H e g e l i a n term. Self-preservation and passions are related l ike thesis and antithesis. T h e 
fact that t w o syntheses are possible to this dialectic and that these syntheses const i tute 
antagonists in an eternal struggle (as "diametrically o p p o s e d " possibilities) propels Strauss 
b e y o n d the orbit o f H e g e l i a n thought and closer to Carl Schmitt . O n Carl Schmit t and 
L e o Strauss, see H e i n r i c h Me ier , Carl Schmitt and Leo Strauss: The Hidden Dialogue, trans. 
J. H a r v e y L o m a x (Chicago: Univers i ty o f C h i c a g o Press, 1995 . 

12 . See n o t e above . 
13 . die Weisen und die Unweisen : see Spinoza's Critique of Religion, p. 1 7 1 / Die Religions

kritik Spinozas, p. 156: "the w i s e and the fool ish." 
14. M a n u e l Joël: for the specific reference, see Spinoza's Critique of Religion, 1 5 2 n. 

188/Di 'e Religionskritik Spinozas, 134 n. 188. 
15 . W h i l e "crit ique" w o u l d w o r k here in Engl ish as we l l , or e v e n better than 

"criticism," the construct ion Kritik an unambiguous ly refers to "criticism," no t "cri
t ique ." 

16. F r o m this sentence alone it remains unclear w h a t , to Strauss, constitutes such a 
"deeper presuppos i t ion" and w h e t h e r it resides in M a i m u n i or in Spinoza. It is no t unti l 
t w o pages further d o w n in the inquiry that this presupposi t ion is identif ied as that o f 
"the c o n v i c t i o n [on Spinoza's part] o f the sufficiency o f h u m a n thought for the perfec
t ion o f theory ." 

17. Counterremonstrant Calv in ism refers to the traditional faction o f R e f o r m e d 
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ministers and theo log ians that prevailed over the Arminian faction at the S y n o d o f 
Dordrecht (held from 13 N o v e m b e r 1 6 1 8 to 2 9 M a y 1619) . T h e Arminians ( inc luding 
the humanist and natural l aw theorist H u g o Grotius) argued for tolerance in n o n e s s e n 
tial dogmat ic matters, and unsuccessfully pet i t ioned the state for the recogni t ion o f their 
creed. T h e m a i n dogmat i c disagreements c o n c e r n e d the doctr ine o f predestination, and 
the quest ion o f w h e t h e r faith is entirely preordained or w h e t h e r h u m a n beings contr ib 
ute to their salvation b y an e l ement o f faith that originates in t h e m rather than in G o d . 
T h e Arminians presented their suggestions for an a m e n d m e n t o f the H e i d e l b e r g C a t 
echism in a d o c u m e n t called "Remonstrantie" (1610) , w h i c h was countered by a "Contra-
R e m o n s t r a n t i e " (1611) . After the S y n o d o f Dordrecht expe l led the Arminians, t h e y 
organized themse lves in the "Remonstrantsche Broederschap." 

18. Cf. Die Religionskritik Spinozas, 1 8 2 / Spinoza's Critique of Religion, 193 , for a 
series o f almost identical sentences . Die Religionskritik Spinozas/Spinoza's Critique of Re
ligion adds the reference to Calvin , Institutio 1.3—8. 

19. Emphas iz ing the parallel e lements in this sentence , Strauss later added q u o t a 
t ion marks to the expressions "natural l ight" and "inner tes t imony o f the H o l y Spirit." 
See Spinoza's Critique of Religion, 195/Di'e Religionskritik Spinozas, 184 . 

2 0 . That is, Spinoza dismisses the dist inction b e t w e e n t w o kinds o f fear as a m e r e 
outcry o f protest, g r o u n d e d in apologet ics rather than in a substantive difference. 

2 1 . Cf. "Ref lekt ierthei t" in the o p e n i n g sentence o f "Paul de Lagarde," and cf. the 
in troduct ion to this v o l u m e . W h i l e in the early essays Strauss regards "reflection" as an 
important phi losophical dev ice , around 1 9 2 9 / 3 0 it begins to appear to h i m as the q u i n t 
essential express ion o f the beholdenness to h i s tor ic i sm—or to the past as "fate"—that, 
in his phase o f reorientat ion, he identifies as that w h i c h needs to b e o v e r c o m e . 

2 2 . For Ur ie l da Costa or Acosta ( 1 5 8 5 - 1 6 4 0 ) , cf. EJ, s.v. "Costa, Ur i e l da," b y 
R i c h a r d H . P o p k i n . B e l o w , Strauss relates s o m e o f the relevant biographical in forma
t ion about da Costa . M o r e importandy, h o w e v e r , his analysis o f the d e v e l o p m e n t o f da 
Costa's critique o f re l ig ion—that is, the d e v e l o p m e n t o f da Costa's v i e w s critical o f 
Christian doctr ine prior to his turning to Judaism—has b e e n conf irmed b y historical 
e v i d e n c e f rom d o c u m e n t s o f the Inquisit ion. See the P o p k i n article just c i ted, and see 
also chap. 2 o f L e o Strauss, Spinoza's Critique of Religion, 5 3 - 6 3 . 

2 3 . M i c h a e l Servet, Servetus, or M i g u e l Serveto , also k n o w n under various forms 
o f the n a m e Vi l lanueva, born 1511 in Tudela (Spain), was burned alive as a heretic in 
C h a m p e l (Switzerland) in 1553 . Original ly trained as a lawyer, Servetus b e c a m e an 
innovat ive physician w h o was the first in the W e s t to describe pulmonary circulation. 
H e publ ished several scientific works (1535: o n comparat ive geography; 1537: o n d i 
gest ion; 1538: o n medica l astrology). N o m i n a l l y a Cathol ic , this humanist thinker and 
correspondent o f m a n y Protestant re formen aroused the ire o f b o t h the Inquis i t ion and 
o f Calv in because o f his anti-Trinitarian t h e o l o g y based o n an intensive study o f the 
Bible and o n a N e o p l a t o n i c cosmic-pantheis t ic Chris to logy . Servetus's m a i n t h e o l o g i 
cal w o r k s are: De Trinitatis erroribus libri Septem (Hagenau, 1531); Dialogorum de Trinitate 
libri duo (Hagenau , 1532) ; Biblia Sacra ex Santis Pagini tralatione . . . recognita et scholiis 
illustrata (Lyons, 1542—45); Christianismi restitutio (1553) . 
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Reorientation 
(1928-32) 

T h e late t w e n t i e s a n d early thirt ies w e r e for Strauss a t i m e o f r e o r i e n t a 
tion. T h e r e t h i n k i n g o f his p o s i t i o n s is e v i d e n t i n h i s let ters a n d i n p u b 
l i c a t i o n s o f t h e m i d - 1 9 3 0 s , e spec ia l ly i n t h e i n t r o d u c t i o n t o Philosophy 
and Law ( 1 9 3 5 ) . I n t h e f e w w r i t i n g s h e p u b l i s h e d at t h e time, h o w e v e r , 
h e o n l y h in t s at s o m e o f t h e c o n c e r n s h e e x p r e s s e d m o r e free ly i n l e c 
tures t o l e a r n e d a u d i e n c e s at t h e Lehranstal t für d i e W i s s e n s c h a f t des 
J u d e n t u m s a n d t o t h e Z i o n i s t y o u t h s h e c o n t i n u e d t o address o n o c c a 
s i o n . T h e n o t a b l e e x c e p t i o n is t h e 1 9 2 8 r e v i e w o f Freud ' s Future of an 
Illusion. P u b l i s h e d i n Der jüdische Student, t h e w i d e l y d i s s e m i n a t e d p u b l i 
c a t i o n o f t h e Z i o n i s t s tudents ' organizat ion Kartell j ü d i s c h e r V e r b i n d u n g e n 
(K.J .V . ) , t h e essay present s an a r g u m e n t for a radical ly a the i s t i c c o n c e p 
tion o f po l i t i ca l Z i o n i s m , a p o s i t i o n that, t o t h e m a j o r i t y o f Strauss's 
readers , w a s as u n a c c e p t a b l e o n p r i n c i p l e as o n p r a g m a t i c c o n s i d e r a t i o n s . 
In t h e s e c o n d ha l f o f t h e 1 9 2 0 s , G e r m a n Z i o n i s m h a d large ly o u t g r o w n 
t h e t h e o r e t i c a l a n d diasporat ic o r i e n t a t i o n o f t h e y o u t h m o v e m e n t a n d 
h a d t u r n e d " P a l e s t i n o c e n t r i c " instead (see Lavsky , Before Catastrophe, c i t e d 
h e r e i n t h e i n t r o d u c t i o n ) . T h e shared p r a g m a t i c goa l s o f i n c r e a s i n g a n d 
s u p p o r t i n g t h e J e w i s h c o l o n i z a t i o n o f P a l e s t i n e b r o u g h t w i t h it a careful 
a v o i d a n c e o f i d e o l o g i c a l c o n f l i c t b e t w e e n t h e l e f t - w i n g H a p o e l Hatza ir 
a n d t h e o r g a n i z a t i o n o f r e l i g i o u s Z i o n i s m , M i z r a h i . Strauss's a r g u m e n t 
v i o l a t e d this tacit a g r e e m e n t . T h e s t r o n g l y n e g a t i v e r e s p o n s e t o it h a d 
t h e effect o f e n d i n g his career as a po l i t i ca l t h e o r i s t o f Z i o n i s m . Z i o n i s m 
h a d c h a n g e d , a n d t h e radical h o n e s t y o f t h e y o u t h m o v e m e n t w a s o u t . 
Strauss w a s n o t i m m e d i a t e l y de terred . O v e r t h e c o u r s e o f t h e n e x t f e w 
years Z i o n i s t y o u t h g r o u p s still p r o v i d e d t h e s e t t i n g for s o m e o f his u n 
p u b l i s h e d r u m i n a t i o n s o n t h e " r e l i g i o u s s i t u a t i o n o f t h e p r e s e n t " a n d 
s imi lar t h e m e s , y e t t h e s e r u m i n a t i o n s w e r e i n c r e a s i n g l y less s tra ight for
w a r d , m o r e i r o n i c a n d d o u b l e - e d g e d , a n d e v e r m o r e s e l f - c o n s c i o u s i n 
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s ty le . R e r e a d i n g L e s s i n g , Strauss b e c a m e m i n d f u l o f t h e e x o t e r i c c h a r a c 
ter o f all t h e o l o g i c a l - p o l i t i c a l w r i t i n g , a n d h e b e g a n t o pract ice i t h imse l f . 
B u t th is s o m e w h a t p layful w r i t i n g s o o n g a v e w a y t o t h e earnes t a n d 
o p e n r e c o g n i t i o n o f h is d i s e n c h a n t m e n t w i t h Z i o n i s m as t h e u l t i m a t e 
r e s o l u t i o n t o t h e J e w i s h p r o b l e m c a u s e d b y t h e d i s s o l u t i o n o f t h e g h e t t o , 
t h e o n l y J e w i s h p r o b l e m h e w a s truly i n t e r e s t e d i n . H e h a d t u r n e d f r o m 
pract ical i n v o l v e m e n t i n a po l i t i ca l m o v e m e n t t o t h e t h e o r e t i c a l e x a m i 
n a t i o n o f p r e m o d e m po l i t i ca l p h i l o s o p h y a n d its i m p l i c a t i o n s for m o d 
e r n m a n . 

Sigmund Freud, The Future of an Illusion (1928) 

T h e following r e m a r k s are m e a n t as a ca l l t o d e v e l o p t h e Z i o n i s t i d e o l o g y i n 

a d i r e c t i o n i n w h i c h i t is n o t c o m m o n l y d e v e l o p e d . T h e y f o l l o w The Future 

of an Illusion b y S i g m u n d Freud, w h i c h a p p e a r e d a y e a r a g o . 1 T h e y d o s o 

n e i t h e r i n o r d e r t o c l o a k t h e m s e l v e s i n t h e a u t h o r i t y o f a m a n o f E u r o p e a n 

f a m e ( n o a u t h o r i t i e s e x i s t i n t h e f i e l d i n w h i c h t h e y m o v e ) , n o r b e c a u s e w h a t 

t h e y i m p l y c o u l d n o t h a v e b e e n k n o w n w i t h o u t F r e u d . R a t h e r , t h e y d o s o 

m e r e l y b e c a u s e t h e c l a r i t y a n d s i m p l i c i t y o f t h e F r e u d i a n m a n n e r o f s p e a k i n g 

(a c l a r i t y a n d s i m p l i c i t y n o t v e r y c o m m o n i n G e r m a n y ) h e l p t o p r e v e n t b e a t 

i n g a r o u n d t h e b u s h o n t h e e s s e n t i a l q u e s t i o n s . T o b e s u r e , s u c h c l a r i t y a n d 

s i m p l i c i t y are a l s o a g r e a t d a n g e r ; t h e y f o o l r e a d e r s u s e d t o d i f f e r e n t m a n n e r s 

o f s p e a k i n g i n t o i g n o r i n g t h e s u b s t a n c e o f t h e F r e u d i a n e x p o s i t i o n s , i n c l u d 

i n g t h e i r q u e s t i o n a b l e s u b s t a n c e . E v e n r e a d e r s w h o are m e r e l y f a m i l i a r w i t h 

t h e w a y i n w h i c h t h e q u e s t i o n o f r e l i g i o n is c u s t o m a r i l y d e a l t w i t h at G e r m a n 

u n i v e r s i t i e s c o u l d e a s i l y d i s m i s s t h e w o r k t o w h i c h w e r e f e r as s u p e r f i c i a l . 

W h o e v e r i s s a t i s f i e d w i t h s u c h c r i t i c i s m h a s u n d e r s t o o d n o t h i n g o f t h e q u e s 

tion t h a t g u i d e s F r e u d . 

P o l i t i c a l Z i o n i s m h a s r e p e a t e d l y c h a r a c t e r i z e d i t s e l f as t h e w i l l t o n o r m a l 

i z e t h e e x i s t e n c e o f t h e J e w i s h p e o p l e , t o n o r m a l i z e t h e J e w i s h p e o p l e . B y 

t h i s s e l f - d e f i n i t i o n i t h a s e x p o s e d i t s e l f t o a g r a v e m i s u n d e r s t a n d i n g , n a m e l y , 

t h e m i s u n d e r s t a n d i n g t h a t t h e w i l l t o n o r m a l i t y w a s t h e first w o r d o f p o l i t i c a l 

Z i o n i s m ; t h e m o s t e f f e c t i v e c r i t i c i s m o f p o l i t i c a l Z i o n i s m rests o n t h i s m i s u n 

d e r s t a n d i n g . I n t r u t h , t h e p r e s u p p o s i t i o n o f t h e Z i o n i s t w i l l t o n o r m a l i z a t i o n , 

t h a t i s , o f t h e Z i o n i s t n e g a t i o n of galut [ e x i l e ] , is t h e c o n v i c t i o n t h a t " t h e 

p o w e r o f r e l i g i o n h a s b e e n b r o k e n " ( K l a t z k i n , Krisis und Entscheidung, p . 5 7 ) . 2 

B e c a u s e t h e b r e a k w i t h r e l i g i o n h a s b e e n r e s o l u t e l y e f f e c t e d b y m a n y i n d i 

v i d u a l J e w s , a n d only because of this reason, i t is p o s s i b l e f o r t h e s e i n d i v i d u a l s t o 

ra i se t h e q u e s t i o n o n b e h a l f o f t h e i r p e o p l e , h o w t h e p e o p l e is t o l i v e f r o m 

n o w o n . 3 N o t t h a t t h e y p r o s t r a t e t h e m s e l v e s b e f o r e t h e i d o l o f n o r m a l i t y ; o n 
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t h e c o n t r a r y : t h e y n o l o n g e r see any reason for t h e lack o f n o r m a l i t y [Nicht-
normalität]. A n d this is decis ive: in t h e age o f a the i sm, t h e J e w i s h p e o p l e can 
n o l o n g e r base its ex i s t ence o n G o d b u t o n l y o n itself a lone , o n its labor , o n 
its l and , a n d o n its s tate . I t m u s t e v e n as a p e o p l e b r e a k w i t h t he t rad i t ions tha t 
so m a n y ind iv idua l s h a v e a l ready l o n g s ince b r o k e n w i t h ; b e t t e r t h e h o n e s t 
[redlich] n a r r o w n e s s a n d ba r renness o f c ivi l iza t ion t h a n t h e b r e a d t h a n d p l e n t y 
t h a t t h e a the is t w o u l d b e able t o p u r c h a s e o n l y at t h e p r i c e o f a l i e . 4 

C u l t u r a l Z i o n i s m possesses t h e d u b i o u s m e r i t o f h a v i n g m e d i a t e d b e 
t w e e n pol i t ica l Z i o n i s m a n d t r ad i t ion b y u n d e r s t a n d i n g t h e J e w i s h re l ig ion , 
f r o m t h e start, as a p r o d u c t o f t h e spirit o f t h e J e w i s h p e o p l e . T h e f o l l o w i n g 
is a p o p u l a r n o t i o n : t h e p r o p h e t s p r o c l a i m e d t h e m o s t pe r fec t mora l i t y , t h e y 
p o s e d the d e m a n d ; th is mora l i t y , this p a t h o s , is w h a t is essentially J e w i s h ; after 
t h e d e m i s e o f t h e t rad i t iona l " f o r m s , " n o t h i n g p r e v e n t s t h e s ame spirit f r o m 
c r e a t i n g for itself n e w " f o r m s " in Erets Yisrael [ the L a n d o f Israel]. T h e p r o p h 
ets , h o w e v e r , i n v o k e d G o d , w h o to ld t h e m w h a t t o say t o t h e p e o p l e , r a t h e r 
t h a n i n v o k i n g t h e spiri t o f t h e J e w i s h p e o p l e . O f cou r se , t h e p r o p h e t s ' c i t a 
t i ons o f t h e s o u r c e o f t he i r w o r d s are n o t b i n d i n g . T h e a theis t has t h e pe r fec t 
r igh t , h e is e v e n d u t y b o u n d , t o i n t e rp re t t h e " s p e e c h o f G o d " as t h e c r e a t i o n 
o f t h e h e a r t o f t h e " o n e s w h o h e a r k e n " [Gebild des Herzens der "Hörenden"], 
p e r h a p s as t h e p r o d u c t o f t h e spirit o f t h e J e w i s h p e o p l e . B u t h e n e e d s t o b e 
a w a r e h imse l f t ha t t h e w o r d s h e so in t e rp re t s w e r e n o t m e a n t in t h e sense o f 
th is i n t e r p r e t a t i o n ; unless h e w a n t s t o fish in t r o u b l e d wa te r s , h e m u s t real ize 
t h a t his i n t e r p r e t a t i o n den ie s t h e or ig ina l sense o f t h e L a w a n d t h e p r o p h e t s ; 
h e m u s t m a k e this den ia l expl ic i t a n d u n a m b i g u o u s . O n c e h e c o m p r e h e n d s 
what h e den ies , n a m e l y , o n c e h e c o m p r e h e n d s t h a t it is G o d h e den ies , t h e n 
h e wi l l lose , o n c e a n d for all, his appe t i t e for t h e c u l t u r e p r o p a g a t e d b y c u l 
tu ra l Z i o n i s m ; t h e n h e wi l l c o m p r e h e n d h o w m e a g e r an abs t rac t ion is t h e 
" p r o p h e t i c e t h i c s " tha t r e m a i n s after t he den ia l o f G o d . 5 C o m p a r e d w i t h t h e 
e n o r m o u s gu l f y a w n i n g b e t w e e n be l ie f a n d unbelief , t h e difference b e t w e e n 
t h e spiri t o f radical social ism ( w h i c h s o m e be l i eve t h e y f ind in t he Bible) a n d 
t h e spiri t o f radical ant i socia l i sm is m e r e l y t h e di f ference b e t w e e n t w o n u 
ances o f unbel ief . I n its a r g u m e n t w i t h t h e n o n - J e w i s h a n d t h e a n t i - Z i o n i s t 
e n v i r o n m e n t , pol i t ica l Z i o n i s m has a lways v i g o r o u s l y resisted t h e spiri t o f 
indec i s iveness , 6 especial ly t h e spirit o f " d e l i b e r a t e " indec i s iveness 7 t ha t calls 
itself " p i e t y t o w a r d l i fe" ["Lebensfrömmigkeit"]; h e n c e it m u s t [also] c lear ly 
a n d sharply r e l inqu i sh t h e t ides f raudulent ly o b t a i n e d b y cu l tu ra l Z i o n i s m . 

G i v e n t h e i n a d e q u a c y o f He rz l ' s Z i o n i s m , w h i c h expressed itself m o s t 
clearly in his Altneuland,8 cu l tu ra l Z i o n i s m h a d an easy pos i t i on t o de f end . 
T h e r e w a s s o m e t h i n g c o n v i n c i n g in t he c o n s i d e r a t i o n tha t w h o e v e r affirms 
t h e J e w i s h p e o p l e necessarily afFirms its spirit, a n d therefore necessarily affirms 
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t h e c u l t u r e in w h i c h its spiri t r evea led itself. F r o m t h e aff i rmat ion o f t h e 
n a t i o n a l c u l t u r e s o m e p r o c e e d e d to t h e af f i rmat ion o f t h e na t iona l t r ad i t i on 
o f t h e L a w ; a m o n g these w e r e cer ta in ly a f e w w h o d id n o t fully real ize tha t 
th is L a w cla ims t o b e d i v i n e l aw. T h e be l ievers c lea red t he w a y f r o m the i r 
s ide. H o w of ten h a v e w e h e a r d tha t w h a t J u d a i s m calls for is n o t be l i e f b u t 
a c t i on , n a m e l y , t h e fulf i l lment o f t h e L a w . B u t w h a t t h e be l i eve r m a y rightly 
d e m a n d , t h e u n b e l i e v e r can b y n o m e a n s d o . F o r w h a t t he be l i eve r praises as 
a h e a r k e n i n g a n d a b e l i e v i n g tha t arises f r o m d o i n g 9 is t o t he u n b e l i e v e r a 
s l ippery s lope i n t o belief, a n u m b i n g o f c o n s c i e n c e , a n d se l f -decep t ion . N o 
o n e can be l i eve in G o d for t h e sake o f his n a t i o n ; n o o n e can fulfill t h e l a w 
for n a t i o n a l r easons . I t is b a d e n o u g h t h a t e v e n t o d a y o n e m u s t still w a s t e 
w o r d s o n t h e though t l e s sness tha t fol lows this p a t h . B u t can o n e r e m a i n s t a n d 
i n g at t h e af f i rmat ion o f na t iona l cu l tu re? C u l t u r a l Z i o n i s m leads u p t o t h e 
q u e s t i o n tha t is p o s e d b y a n d t h r o u g h t h e L a w , a n d t h e n it capi tu la tes , y i e l d 
i n g e i t h e r t o r e s o l u t e be l ie f o r t o r e so lu te unbe l i e f . 1 0 

Pol i t ica l Z i o n i s m , w i s h i n g to g r o u n d itself radically, m u s t g r o u n d itself i n 
unbel ief . T h e a r g u m e n t b e t w e e n pol i t ica l Z i o n i s m a n d its radical o p p o n e n t s 
m u s t b e c o n d u c t e d solely as a s t ruggle b e t w e e n u n b e l i e f a n d belief. T h i s 
s t ruggle is a n c i e n t ; it is " t h e e te rna l a n d sole t h e m e o f t h e en t i re h i s to ry o f t h e 
w o r l d a n d o f m a n . " 1 1 T h i s s t ruggle , w h i c h h a d a lmos t g iven o u t in t h e era o f 
t h e ph i l o soph i e s o f c u l t u r e a n d o f e x p e r i e n c e [Kultur- und Erlebnisphilosophie],12  

is t a k e n u p aga in b y F r e u d in t he p rev ious ly m e n t i o n e d w o r k . L e t us see w h a t 
F r e u d w a n t s a n d w h a t h e achieves . 

T h e m o s t F r e u d c o u l d ach i eve w o u l d b e t h e re fu ta t ion o f t h e re l ig ious 
n o t i o n s . A t first, r e fu t a t ion seems c o n c e i v a b l e : after all, a c c o r d i n g to t h e a c 
c o u n t o f t h e B o o k o f K ings , Elijah p r o v e d e x p e r i m e n t a l l y t o t he p e o p l e tha t 
Baal is p o w e r l e s s c o m p a r e d w i t h Y a h w e h . 1 3 " W h e n St. Boni fac ius c u t d o w n 
t h e sacred t r ee v e n e r a t e d b y t h e Saxons , t h e bys tander s an t i c ipa t ed a t e r r ib le 
e v e n t as a resu l t o f t h e sacr i lege. I t d id n o t o c c u r , a n d the Saxons a c c e p t e d 
b a p t i s m " (p. 65 ) . G e o r g e B e r n a r d S h a w occas iona l ly c o n d u c t e d t h e f o l l o w 
i n g e x p e r i m e n t : h e lay a w a t c h in f ront o f h i m s e l f o n a table a n d said, if G o d 
exists a n d if h e d i s app roves o f a the i sm, let h i m t h r o w a l i g h t n i n g b o l t i n t o t h e 
h o u s e I a m ins ide w i t h i n t he n e x t five m i n u t e s ; n o l i g h t n i n g s t ruck . T h e 
e x p e r i m e n t is n o t v e r y persuas ive ; it is poss ib le , after all, t ha t G o d exists a n d 
has e n o u g h o f a sense o f h u m o r t o let h u m a n b e i n g s ach ieve felicity i n t he i r 
o w n w a y a n d t o t h i n k o f " b l a s p h e m y " d i f fe rendy f rom priests a n d p u b l i c 
p r o s e c u t o r s . If G o d ' s t h o u g h t s are n o t t h e t h o u g h t s o f m e n , a n d m e n ' s w a y s 
are n o t t h e w a y s o f G o d , t h e n G o d ' s t h o u g h t s a n d w a y s are n o t e x p e r i m e n 
tally con t ro l l ab l e ; m o r e o v e r , e v e r y a t t e m p t t o just i fy d i r e c d y b y scientif ic 
m e a n s t h e den ia l o f t h e ex i s t ence o f G o d is f u n d a m e n t a l l y def ic ient . 
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T h e ins igh t i n t o this impossibi l i ty is t h e p r e s u p p o s i t i o n o f F r e u d ' s c r i 
t i q u e . " T h e real i ty va lue [Realitätswert] o f m o s t o f t h e m (i .e. , o f m o s t o f t h e 
re l ig ious doc t r ines ) c a n n o t b e j u d g e d . J u s t as t h e y are u n p r o v a b l e , t h e y are 
also i r r e fu tab le" (p. 50 ) . T h e r e a l m o f scientific k n o w l e d g e is so l i m i t e d tha t 
s c i ence c a n n o t refute re l ig ion . D o e s this m e a n , h o w e v e r , tha t sc ience is n o t 
a n d c a n n o t b e t h e j u d g e o f re l ig ion? B y n o m e a n s . W h i l e t h e c r i t i que o f 
r e l ig ion c a n n o t shake t h e doc t r i ne s o f re l ig ion , it can cer ta in ly shake t h e 
jus t i f ica t ions o f these doc t r i ne s . 

W h a t possibi l i t ies o f jus t i fy ing its d o c t r i n e s are available t o re l ig ion? U n 
til several c e n t u r i e s a g o all physicists a g r e e d tha t phys ics w a s able t o p r o v e t h e 
ex i s t ence o f G o d a n d tha t [in fact] it p r o v e d it. H o w e v e r , this p r o o f for t h e 
ex i s t ence o f G o d , a l o n g w i t h all o t h e r p roofs , lost t h e g r o u n d b e n e a t h its feet 
d u e t o t h e d e v e l o p m e n t s o f t he last cen tu r i e s . T h e c la im tha t G o d exists m a y 
r e m a i n un re fu t ed : as t o j u d g i n g its scientific va lue , it is n o t h i n g b u t o n e 
h y p o t h e s i s a m o n g m a n y o t h e r s . 

T h e s e c o n d possibi l i ty o f jus t i fy ing t h e d o c t r i n e s o f re l ig ion is t h e re l i 
a n c e o n t h e a u t h o r i t y o f Sc r ip tu re a n d t r ad i t ion . T h i s possibi l i ty, t o o , has 
b e c o m e a n imposs ib i l i ty . It is n o t in t h e least an a r g u m e n t for t he t r u t h o f a 
d o c t r i n e tha t it is also f o u n d in Sc r ip tu re , o r tha t it is m a i n t a i n e d b y t r ad i t ion . 
T h e r e l evan t classical e x a m p l e is miracles . T h e r e a s o n w h y t h e ex i s t ence o f 
mi rac les c a n n o t b e p r o v e d f r o m Scr ip tu re is t ha t t h e r e is n o g u a r a n t e e w h a t 
e v e r tha t t h e a u t h o r s o f t h e a c c o u n t s o f t he mirac les o r the i r i n fo rman t s o b 
se rved w i t h sufficient a ccu racy a n d ana lyzed w i t h sufficient rigor. " W e k n o w 
m o r e o r less i n w h a t t i m e s a n d b y w h a t k i n d s o f p e o p l e t h e re l ig ious d o c t r i n e s 
w e r e c r e a t e d " (p. 52 ) . R e l i g i o u s n o t i o n s s t e m f r o m an age o f l i m i t e d s c i e n 
tific cu l tu re ( 4 1 , 53) ; t he scientific m i n d is consc ious o f t h e fact tha t its t h o u g h t 
is m o r e d i sc ip l ined t h a n t h e t h o u g h t o f presc ient i f ic h u m a n i t y . 

T h e last r e m a i n i n g possibi l i ty o f jus t i fy ing re l ig ious d o c t r i n e s is t h e ac tua l 
p r e s e n t e x p e r i e n c e o f t h e be l ievers . T h i s w a y o f jus t i fy ing re l ig ious d o c t r i n e s 
m o s t c o r r e s p o n d s t o t he c u r r e n d y r e g n a n t spirit , t h e pos i t ive [posmV] spirit ; 
h e n c e it is also t h e o n l y [way o f jus t i fy ing re l ig ious doc t r ines ] tha t is i m p o r 
t a n t a n d necessary t o a rgue w i t h . 1 4 T h e pos i t ive [positiv] jus t i f ica t ion o f r e l i 
g i o n exc ludes o n p r i nc ip l e e v e r y ex te rna l o r m e d i a t e d jus t i f ica t ion , w h e t h e r 
b y physics , o r b y S c r i p t u r e a n d t rad i t ion ; it relies o n l y o n w h a t t h e b e l i e v e r 
sees, o n w h a t h e e x p e r i e n c e s . H e n c e , t h e u n b e l i e v e r appears t o h a v e n o o t h e r 
c h o i c e t h a n t o a d m i t : I see a n d e x p e r i e n c e n o t h i n g o f w h a t y o u , t h e be l i eve r , 
c l a im to see a n d e x p e r i e n c e ; the re fo re , I m u s t a t t e m p t t o ge t a l o n g o n t h e 
basis o f m y o w n e x p e r i e n c e s ; y o u c a n n o t call o n m e t o d e p e n d o n w h a t y o u 
c l a im t o see a n d e x p e r i e n c e . " W h e n o n e has g a i n e d t h e u n s h a k a b l e c o n v i c 
t i o n o f t h e real t r u t h o f t h e re l ig ious d o c t r i n e s f r o m a d e e p l y cap t i va t i ng state 



2 0 6 Chapter 4 

o f ecstasy, w h a t d o e s it m e a n to a n y o n e e l se?" (44) . T h i s , h o w e v e r , o n l y 
m a k e s t h e difficulty g rea te r . W h e n the u n b e l i e v e r asserts tha t h e sees o r e x p e 
riences n o t h i n g o f w h a t t h e be l i eve r c la ims to see o r e x p e r i e n c e , d o e s h e 
t h e r e b y n o t a d m i t t ha t h e lacks an o rgan , t ha t h e is b l ind? T h i s cha rge c a n n o t 
b e t u r n e d against t h e be l iever : for t he be l i eve r sees e v e r y t h i n g seen b y t h e 
u n b e l i e v e r , a n d h e sees m o r e . B u t is it n o t genera l ly t he case tha t t h e p r e 
s u m p t i o n speaks in favor o f t h e o n e w h o sees r a t h e r t h a n o f t h e o n e w h o is 
b l i nd , o f t h e o n e w h o sees m o r e t h a n the o n e w h o sees less? T h i s emphas i s o n 
t h e re l i ance o n e x p e r i e n c e is w e a k e n e d b y t h e fact t ha t t h e r e is also an e x p e 
r i e n c e o f w i t c h e s , ghos t s , a n d devils. O f cou r se , reca l l ing Ivan K a r a m a z o v ' s 
e x p e r i e n c e o f t h e devi l , o n e c o u l d say tha t Ivan ' s e x p e r i e n c e tells h i m s o m e 
t h i n g inf in i te ly more important a n d inf ini te ly deeper t h a n a n y t h i n g tha t t h e m o s t 
a d m i r a b l e sc iences w o u l d b e able t o tell h i m ; t h e r e is v e r y litt le t o a d v a n c e 
against this assessment o f t h e i n n e r w o r l d . B u t i m p o r t a n c e a n d d e p t h are b a d 
cr i ter ia w h e n d e a l i n g w i t h t h e truth. T h e m o s t i m p o r t a n t a n d deepes t c la ims 
o f r e l ig ion lose t he i r fo rce if G o d d o e s n o t exist . T h e bel ievers assert t ha t t h e y 
h a v e e x p e r i e n c e d t h e ex i s t ence o f G o d , tha t t h e y h a v e e n c o u n t e r e d G o d ; t h e 
u n b e l i e v e r s n o t o n l y assert tha t t h e y h a v e n o t h a d this e x p e r i e n c e , b u t t h e y 
also d o u b t t h e e x p e r i e n c e o f t he be l ievers . W h a t possibil i t ies are available t o 
t h e u n b e l i e v e r t o verify expe r i ence s tha t h e h imse l f has n o t had? T h e e x p e r i 
e n c e s o f t h e be l i evers a re ref lected in s t a t emen t s ; these s t a t emen t s are , as such , 
d e t e r m i n a b l e ; t h e va r ious s t a t emen t s are c o m p a r a b l e ; t h e c o m p a r a t i v e s t u d y 
o f t hose s t a t emen t s , m a d e b y t h e be l ievers i n va r ious eras, t eaches us tha t 
t h e r e is a h i s t o r y o f belief, t ha t be l ie f c h a p g e d in an essential respec t : " w i t h i n 
these p r o d u c t s (sc. t h e re l ig ious no t ions ) , t h e emphas i s gradual ly shifts." T h e 
emphas i s shifts f r o m n a t u r e t o m a n ; " t h e m o r a l [ becomes ] its ac tua l d o m a i n " 
( 2 6 f ) . T o earl ier g e n e r a t i o n s , t h e p o w e r o f G o d o v e r n a t u r e s h o w e d itself i n 
t h e mirac les ; t h e c h a n g e in t h e a t t i t ude t o w a r d mirac les is s y m p t o m a t i c o f t h e 
c h a n g e t h a t has t a k e n p lace at t h e co re o f belief. I t has b e e n n o t e d b y b e l i e v 
e r s 1 5 t ha t a l ready in S c r i p t u r e t h e emphas i s is n o t o n t h e fact o f t h e mi r ac l e b u t 
o n t h e expectation o f t h e mi rac l e : t rust in G o d is n o t mani fes ted b y h i m w h o 
c o n f i r m s tha t a m i r a c l e has h a p p e n e d , o r w h o be l ieves tha t a m i r ac l e has 
h a p p e n e d o n h e a r i n g t h e a c c o u n t s o f o t h e r s , b u t b y h i m w h o faithfully e x 
pec t s t h e fu ture m i r a c l e . T h i s r e m a r k is o n l y ha l f accura te ; it neg lec t s t h e fact 
tha t , a c c o r d i n g t o t h e m e a n i n g o f Sc r ip tu re , it is also v e r y i m p o r t a n t t h a t t h e 
mi r ac l e has h a p p e n e d ; a n d b e t w e e n this "a lso v e r y i m p o r t a n t " a n d b e c o m i n g 
indi f ferent [ to t h e real i ty o f biblical m i r a c l e s ] , 1 6 t h e r e is a great d i s tance . It is 
n o e x a g g e r a t i o n t o say tha t , a m o n g t h e be l ievers o f o u r age , t h e r e is l i t t le 
i nc l i na t i on t o r e c o g n i z e t h e bibl ical mi rac les as reali t ies. W h a t does this resis-
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t a n c e m e a n ? T h e p o w e r o f G o d o v e r n a t u r e has lost its credibi l i ty : t h e c l a im 
o f [ the ex i s t ence of] G o d [Gottesbehauptung] n o w h o l d s t r u e m e r e l y for t h e 
i n n e r w o r l d , for t h e w o r l d o f t h e hear t . If t ha t is t h e case, t h e n it m u s t b e 
s ta ted tha t t h e G o d o f Sc r ip tu r e , t h e G o d w h o c r e a t e d h e a v e n a n d ea r th , w h o 
n o t o n l y di rects t h e hear t s o f m e n l ike r ivers , b u t w h o also gu ides na tu ra l 
even t s w i t h a C r e a t o r ' s f r e e d o m , tha t this G o d is n o l o n g e r be l i eved in . W h a t , 
h o w e v e r , are w e to t h i n k o f a be l ie f in G o d tha t has c h a n g e d so m u c h ? 
" W h e n it c o m e s t o ques t i ons o f re l ig ion , p e o p l e are gu i l ty o f all sorts o f 
ins incer i t ies a n d in te l l ec tua l b a d m a n n e r s . P h i l o s o p h e r s s t re tch t h e m e a n i n g 
o f w o r d s t o t h e p o i n t t ha t t h e y re ta in bare ly a n y o f t he i r o r ig ina l sense , t h e y 
n a m e s o m e v a g u e abs t rac t ion o f the i r o w n m a k i n g ' G o d , ' a n d t hus are also 
deists, be l ievers in G o d be fo re t he en t i r e w o r l d , w h o can praise t h e m s e l v e s 
for h a v i n g r e c o g n i z e d a loftier, p u r e r c o n c e p t o f G o d , a l t h o u g h the i r G o d is 
m e r e l y a n u n r e a l [wesenlos] s h a d o w a n d n o l o n g e r t h e p o w e r f u l pe r sona l i ty o f 
re l ig ious d o c t r i n e " ( 5 I f ) . 

F r e u d expl ic i t ly r e m a r k s (59) tha t his c r i t i que o f re l ig ion is i n d e p e n d e n t 
o f psychoanalys is , t h e sc ience h e f o u n d e d . T h e psychoana ly t i ca l e x p l a n a t i o n 
o f r e l ig ion is i n fact o n l y u n d e r s t a n d a b l e as a task o n c e re l ig ion has b e c o m e 
u n w o r t h y o f belief; t h e n , h o w e v e r , i t is necessary t o exp la in re l ig ion , t o ask 
w h y i t o c c u r r e d t o h u m a n be ings t o i n v e n t a g o d , t o c l ing t o a g o d . W e n e e d 
n o t c o n c e r n ourse lves h e r e w i t h t he F r e u d i a n e x p l a n a t i o n o f re l ig ion , w h i c h , 
inc iden ta l ly , can b e t h o r o u g h l y c o n t e s t e d o n an a theis t ic basis; w h a t is i m 
p o r t a n t for us is t h e t e n d e n c y tha t gu ides this e x p l a n a t i o n . F r e u d p r o c e e d s 
f r o m t h e fact o f h u m a n mise ry , from t h e helplessness o f m a n vis-à-vis t h e 
d a n g e r s w i t h w h i c h h e is t h r e a t e n e d b y so-ca l l ed fate, t h a t is, b y u n c o n -
q u e r e d n a t u r e a n d b y o t h e r h u m a n be ings ; n o t j u s t his ex i s t ence , b u t first o f 
all his v e r y sense o f self [Selbstgefühl] is gravely t h r e a t e n e d ; h e is mise rab le , h e 
feels h imse l f mise rab le . N o w re l ig ion is " b o r n from t h e n e e d to m a k e h u m a n 
helplessness b e a r a b l e " (27) . F r e u d sharply p ro tes t s against t h e v i e w tha t t h e 
" f ee l ing o f h u m a n smallness a n d power lessness be fo re t h e en t i r e u n i v e r s e " b e 
cal led re l ig ious : " I t is n o t this feel ing tha t cons t i t u t e s t h e essence o f re l ig ios i ty 
. . . ; r a the r , it is t h e n e x t s tep , t h e r e a c t i o n t o this fee l ing tha t seeks a r e m e d y 
for i t " (52) . R e l i g i o n is an i l lus ion. T h i s d o e s n o t i m m e d i a t e l y i m p l y tha t t h e 
re l ig ious d o c t r i n e s are e r rors : s o m e il lusions also t u r n i n t o t ru th s . B u t t h e fact 
t h a t t h e s i tua t ion o f m a n is, a c c o r d i n g t o t h e c la ims o f re l ig ion , j u s t w h a t h e 
w o u l d b e b o u n d t o w i s h it t o b e — t h i s is w h a t m a k e s these c la ims suspect : 
" W e tell ourse lves , t ha t it w o u l d b e v e r y n i c e if t h e r e w e r e a G o d w h o is a 
c r e a t o r o f t h e w o r l d a n d a b e n e v o l e n t p r o v i d e n c e , i f t h e r e w e r e a m o r a l 
w o r l d o r d e r a n d a n o t h e r life, b u t it is r a t h e r o b v i o u s tha t this is all j u s t h o w 
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w e are b o u n d t o w i s h i t " ( 5 3 ) . T h e fact that r e l ig ion p r o v i d e s c o m f o r t a n d 
h e l p b e c o m e s t h e dec is ive o b j e c t i o n t o it. W e are v e r y m u c h in n e e d o f 
c o m f o r t : this is sufficient r ea son to b e o n g u a r d against i l lusions tha t d e l u d e us 
a b o u t o u r real s i tua t ion . O n e can assess this c r i t i que o f re l ig ion p r o p e r l y o n l y 
if o n e b r ings t o m i n d t h e s t ruc tu re o f t he c r i t i que o f re l ig ion as it w a s c o n s t i 
t u t e d in p r e v i o u s c e n t u r i e s . 1 7 T h e p r e v i o u s c r i t i que w a s sustained, e v e n s w e p t 
u p , b y t h e c o n v i c t i o n tha t t h e v a n q u i s h i n g o f r e l ig ion w o u l d b e t h e d a w n o f 
t h e age o f happ ines s , o f h e a v e n o n ea r th ; in a n y case, it hoped to derive some 
benefit [versprach sich etwas] f rom the demise o f re l igion. F r e u d promises [verspricht] 
n o t h i n g , e x c e p t ins igh t i n t o t h e real s i tua t ion o f m a n . 

T h i s , t h e n , is t h e state o f t h e s t ruggle b e t w e e n be l ie f a n d unbel ief . L o n g 
a g o i t w a s d e c i d e d tha t n o ascent f r o m t h e w o r l d t o G o d is possible w i t h o u t 
t h e p r e s u p p o s i t i o n o f belief; n o w it has also b e e n d e c i d e d tha t e n l i g h t e n m e n t 
a b o u t t h e s i tua t ion o f m a n , o f m a n ' s mise ry , d o e s n o t lead t o G o d unless G o d 
is a l ready p r e s u p p o s e d . L o n g ago it was d e c i d e d tha t t h e terr ibleness o f be l i e f 
is n o t an o b j e c t i o n t o belief; n o w u n b e l i e f has also m a t u r e d e n o u g h t o a r r ive 
at t h e ins ight t h a t t h e p r o b a b l y despera te s i tua t ion i n t o w h i c h m a n has b e e n 
b r o u g h t b y u n b e l i e f in n o w a y justif ies belief. M u c h is g a i n e d w h e n t h e 
despair , t h e hope lessness , t h e helplessness o f m a n , w h e n " t h e m i s e r y o f m a n 
w i t h o u t G o d , " w h e n t h e resdessness, t h e lack o f p e a c e , t he staleness a n d 
sha l lowness o f life w i t h o u t G o d are n o l o n g e r a n o b j e c t i o n t o unbelief ; w h e n 
it n o l o n g e r seems imposs ib le tha t t r u t h a n d d e p t h are oppos i t e s , t h a t o n l y 
i l lus ion has d e p t h . 

F r o m this [perspec t ive] w e m u s t p o s e t h e q u e s t i o n tha t is left u n d e c i d e d 
b y F r e u d ' s c r i t i que . Is i t—as F r e u d p r e s u p p o s e s — t h e m e a n i n g o f be l i e f t o 
p r o v i d e c o m f o r t a n d aid, t o g ive life m e a n i n g , p e a c e , a n d d e p t h ? 1 8 Is it n o t in 
t r u t h t h e case tha t the d a n g e r from w h i c h the b e l i e v e r h o p e s t o b e saved is 
b e y o n d all t h e d a n g e r s tha t can b e k n o w n t o t h e u n b e l i e v e r , t ha t t he r e fo r e 
be l i e f b r ings j u s t as m u c h , a n d m u c h ra the r , despa i r t h a n c o m f o r t a n d he lp? Is 
it t ha t t h e be l i eve r be l ieves because , as an u n b e l i e v e r , life w i t h o u t G o d a p 
pears t o h i m hope less , stale, a n d sha l low, o r is it n o t r a the r t h e case tha t , 
b e c a u s e h e be l ieves , h e r ecogn izes t he lack o f c o m f o r t , hopelessness , staleness, 
a n d sha l lowness o f life w i t h o u t G o d ? In o t h e r w o r d s , is t h e h u m a n m i s e r y 
seen a n d d e m o n s t r a t e d b y F r e u d the s a m e " m i s e r y " tha t t he b e l i e v e r k n o w s 
as the misery? T o ask in this w a y m e a n s t o u n d e r s t a n d tha t t h e real q u e s t i o n 
b e g i n s o n l y after F r e u d ' s c r i t ique . B u t — g i v e n t h e r ecen t , cer ta in ly n o t a c c i 
den ta l , r e n u n c i a t i o n o r ( w h i c h a m o u n t s t o t h e same) r e i n t e r p r e t a t i o n o f t h e 
asser t ion o f c r e a t i o n a n d t h e miracles , o f be l i e f i n t h e p o w e r o f G o d o v e r 
n a t u r e — F r e u d ' s c r i t i que r e m a i n s o f u t m o s t i m p o r t a n c e also for t h e real q u e s 
t i o n . 
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N O T E S 

Source: '"Die Zukunf t e iner Il lusion,'" Der jüdische Student 2 5 , no . 4 (August 1928): 
1 6 - 2 2 . M y sincere gratitude to E u g e n e Sheppard, w h o brought this essay to m y atten
t ion . In " C o m m e n t o n W e i n b e r g ' s Crit ique" (see the notes there), Strauss is identi f ied 
as a student m e m b e r o f the Jewi sh student corporat ion "Saronia." W h i l e Saronia is 
m e n t i o n e d here as we l l , Strauss is n o w an Alter Herr and his residence is g iven as "Al tona-
H a m b u r g . " In the O c t o b e r 1 9 2 8 issue of Der jüdische Student appeared a critical response 
to Strauss's "atheistic i d e o l o g y o f Z i o n i s m " ("Zur atheistischen Ideologie des Z ion i smus ," 
Der jüdische Student 2 5 , nos . 6 / 7 [October 1928] : 8 - 1 3 ) . T h e author, M a x Joseph, s u b -
s e q u e n d y publ ished his o w n take o n Freud ("1st die R e l i g i o n wirkl ich e ine Illusion?" 
Der jüdische Student 2 5 , n o . 8 [ D e c e m b e r 1928] : 6 - 1 7 ) . 

1. S i g m u n d Freud, Die Zukunft einer Illusion (Leipzig, W i e n , and Zürich: Interna
tionaler Psychoanalyt ischer Verlag, 1927) , later in: S i g m u n d Freud, Gesammelte Schriften, 
vol . 11: Schriften aus den Jahren 1923 bis 1928: Vermischte Schriften (Leipzig, W i e n , and 
Zürich: Internationaler Psychoanalytischer Verlag, 1928) , 4 1 1 - 6 6 . English in vol . 21 o f 
77ie Standard Edition of the Complete Psychological Works of Sigmund Freud, trans. James 
Strachey and A n n a Freud (London: Hogarth Press, 1961) , 5—56. T h e essay was a p r e d e 
cessor to Civilization and Its Discontents (1930) . 

2 . Jacob Klatzkin ( 1 8 8 2 - 1 9 4 8 ) , trained in rabbinic Judaism b y his father, Elijah 
Klatzkin (the shklover ilui and "Lubliner R a v " ) , later studied ph i losophy under H e r m a n n 
C o h e n in Marburg (doctorate: Berne , 1912) . Z ion is t publicist and, w i t h N a h u m G o l d -
m a n n , coinit iator o f the G e r m a n Encyclopedia Judaica and o f the first encyc loped ic v e n 
ture i n H e b r e w . H i s phi losophical vitalism distanced h i m from C o h e n (see the critical 
appreciation in Klatzkin, Hermann Cohen, 2d ed. (Berlin: Jüdischer Verlag, 1921) . T o 
Klatzkin, w h o was also a no ted H e b r e w essayist and translator, the future o f the Jewi sh 
nat ion d e p e n d e d o n land and language rather than o n intellectual ref inement or spiritual 
culture. Krisis und Entscheidung im Judentum (1921) , the w o r k cited by Strauss, is the 
s e c o n d edi t ion of Probleme des modernen Judentums (Berlin: Jüdischer Verlag, 1918) . 

3 . T h e quest ion "wie das V o l k n u n m e h r l e b e n soll" posed b y individuals for the 
sake o f their nat ion as the m o s t urgent and inevitable quest ion anticipates and prepares 
the g r o u n d for a m o r e general formulation o f the same quest ion, namely pous bioteon 
( H o w are w e to live?) that w e find in the lecture '"Re l ig ious Situation o f the Present'" 
(1930) . T h e reformulation o f this quest ion into its general form signals the po int at 
w h i c h Strauss begins to transform w h a t he understands to be the fundamental p r o b l e m 
o f Z i o n i s m into the fundamental prob lem o f phi losophy in general. 

4. It is ironic , i f no t u n c o m m o n in the vitalistic rhetoric o f the 1920s , to speak o f 
a "narrowness" (Enge) and "barrenness" (Kargheit) o f civi l ization, attributes usually asso
ciated w i t h the ghe t to ex i s tence o f galut that Z i o n i s m aims to o v e r c o m e . T h e reference 
to atheism leads to the next paragraph. In his early writ ings , Strauss—similar to R o s e n -
z w e i g i n "Atheistische T h e o l o g i e " ( 1 9 1 4 ) — f r e q u e n d y criticizes Buber's cultural Z i o n 
i sm as a form o f dishonest (unredlich), atheistic theo logy . In logical terms, typical for 
Strauss's argumentat ion in the early writings, he is interested in establishing the radically 
o p p o s e d presupposit ions at the root o f alternative w o r l d v i e w s that m a k e facile attempts 
at "reconci l iat ion," "synthesis," or "sublation" impossible . 
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5. Passages such as these can be easily misread as endorsements o f O r t h o d o x faith. 
Strauss, h o w e v e r , builds n o road to such an endorsement . Instead, w h a t he speaks o f 
here and e l sewhere is the untenabil ity, or at least the intellectual poverty ("scantiness"), 
o f cultural Z i o n i s m , w h i c h Strauss regards as a form o f "atheistic t h e o l o g y " (an u n t e n 
able, self-contradictory pos i t ion) . W h a t he achieves in this way is an honest realization 
o f the relative pover ty o f m o d e r n atheism relative to the wea l th o f the beautiful w o r l d 
o f tradition that is destroyed b y a m o d e r n atheism that, nevertheless , seems inevitable t o 
h i m . T h e heroic gesture i n v o l v e d in this critique o f cultural Z i o n i s m — t h a t is, the g e s 
ture o f staring at the o p e n grave o f a b e l o v e d — h a s an existentialist flavor to it (as n o t e d 
b y Julius G u t t m a n n in his r e v i e w of Philosophie und Gesetz; cf. here in the introduct ion) . 
B u t it is important that irreconcilable opposites in the field o f philosophical truths are 
associated w i t h irreconcilable political opposites. M o r e precisely, tracing seemingly equiva
lent and pragmatically combinab le political alternatives to irreconcilable phi losophical 
presupposit ions is to clarify that, to the Zionis t y o u t h , o n l y o n e political o p t i o n is avail
able that can claim to b e radically "honest ." 

6. Literally: " l imping o n both legs" (auf beiden Seiten hinken), an i d i o m der ived 
from Luther's translation o f Elijah's speech o n M t . Carmel in 1 Kings 18:21 . W h a t 
Luther translates as " W i e lange w o l l t ihr auf b e i d e n Se i ten hinken?" the K i n g James 
vers ion translates as " H o w l o n g halt ye b e t w e e n t w o opinions?" 

7. In e x t e n s i o n o f the image o f a " l imping o n b o t h legs ," literally "verstehendes" 
Hinken, that is, a c o m p r e h e n d i n g , or k n o w i n g , l imp. 

8. T h e o d o r Herz l ( 1 8 6 0 - 1 9 0 4 ) , Altneuland (cf. Engl . Old New Land, trans. Paula 
Arnold (Haifa: Haifa Publ i sh ing C o . , 1960) , a Zionis t nove l published in 1 9 0 2 describ
i n g the life o f the n e w Jewish society in Palestine. W i t h its emphasis o n ambit ious 
technolog ica l schemes and its Utopian social v is ion o f tolerance and harmony, Altneuland 
resembles the sc ience f ict ion o f Jules Verne . But its m o t t o ( " W e n n Ihr wol l t , so ists ke in 
Märchen") emphas ized the feasability o f this v is ion so powerful ly that it b e c a m e the 
m o t t o o f the entire Zionis t m o v e m e n t . W h a t m a d e it the target o f the criticism o f 
cultural Z i o n i s m w a s the c o m p l e t e lack in Herzl 's v is ion o f a Jewish state o f a c o n c e r n 
w i t h Jewi sh language, literature, or religion. 

9. Cf. E x o d u s 24:7 according to the traditional Jewi sh translation o f the phrase: 
" W e shall d o and w e shall hearken." 

10. Strauss shares his critical attitude toward the spiritualism embraced b y cultural 
Z i o n i s m (especially o f A h a d Ha'am) w i t h Jacob Klatzkin, w h o m he cites earlier. 

1 1 . J o h a n n W o l f g a n g G o e t h e : "Das e igent l iche , e inzige u n d tiefste T h e m a der 
W e l t - u n d Menschengesch ichte , d e m alle übrigen untergeordnet sind, bleibt der Konflikt 
des U n g l a u b e n s mit d e m Glauben. Alle E p o c h e n , in w e l c h e n der Glaube herrschte, 
unter w e l c h e r Gestalt er auch w o l l e , sind glänzend, herzerhebend u n d fruchtbar für 
M i t w e l t und N a c h w e l t . Al le E p o c h e n dagegen, in w e l c h e n der U n g l a u b e , in w e l c h e r 
F o r m auch es auch sei, einen k ü m m e r l i c h e n S ieg behauptet , und w e n n sie auch einen 
A u g e n b l i c k mit e i n e m Scheinglanze prahlen sollten, verschwinden vor der N a c h w e l t , 
w e i l sich n i e m a n d gern mit Erkenntnis des Unfruchtbaren abgeben mag" [The real, 
on ly , and deepest t h e m e o f the history o f the w o r l d and o f humani ty to w h i c h all o ther 
themes are subordinate remains the conflict b e t w e e n unbe l i e f and belief. All e p o c h s 
d o m i n a t e d by belief, n o matter in what guise, are brilliant, elevating, and fertile for the 
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contemporary and posterior wor ld . All epochs , o n the o ther hand, during w h i c h u n b e 
lief, n o matter in w h a t guise, claims a miserable v i c t o r y — a n d e v e n t h o u g h they m a y 
flaunt their false g lory for a m o m e n t — v a n i s h before the vantage point o f posterity, for 
n o o n e likes to busy h imse l f gladly w i t h k n o w l e d g e o f the infertile]. F r o m Noten und 
Abhandlungen zum besseren Verständnis des West-östlichen Divan, quoted again in L e o Strauss, 
Persecution and the Art of Writing (Glencoe , 111.: T h e Free Press, 1952) , 107 n. 35 . T h a n k s 
to K e n Green for identi fying the source o f this quotat ion. 

12. "Phi losophy o f culture" (Kulturphilosophie) m a y refer to those academic p h i 
losophies that, in the m i n d o f the y o u n g e r generat ion, are strongly associated w i t h 
W i l h e l m i a n bourgeo i s culture (cf. Heidegger 's verdict o n neo-Kant ian i sm in 1 9 2 9 at 
the students' conference in Davos) . "Philosophy o f exper ience" (Erlebnisphilosophie) brings 
to m i n d G e o r g S i m m e l ( 1 8 5 8 - 1 9 1 8 ) and his most famous Zionist disciple, Martin Buber. 
Cf. Paul M e n d e s - F l o h r , Von der Mystik zum Dialog: Bubers geistige Entwicklung bis hin zu 
"Ich und Du" (Kön igs t e in /Ts . : Jüdischer Verlag, 1979) . 

13 . See 1 Kings 18. 
14 . O n the "posit ive spirit" cf. Strauss, Spinoza's Critique of Religion, trans. Elsa 

Sinclair ( N e w York: S c h o c k e n , 1965) , 180. 
15. T h e reference is presumably to Franz R o s e n z w e i g , The Star of Redemption, 

trans. Wi l l i am W . Ha l lo ( N o t r e D a m e , Ind.: Univers i ty o f N o t r e D a m e Press, 1985) , 
9 3 - 1 1 1 : " O n the Possibil ity o f Exper ienc ing Miracles ." 

16. T h e thought o f this sentence is explained by w h a t fo l lows. 
17. For the fo l lowing , cf. " O n the Bib le Sc ience o f Spinoza and His Precursors" 

(1926) and the m o n o g r a p h Die Religionskritik Spinozas als Grundlage seiner Bibelwissenschaft: 
Untersuchungen zu Spinozas Theologisch Politischem Traktat, w h i c h Strauss c o m p l e t e d at 
the same t ime he w r o t e the essay o n Freud. It was published in Berlin by Akademie Verlag 
in 1930, as the second v o l u m e in the series o f phi losophical publications o f the A k a d e m i e 
für die Wissenschaft des Judentums . T h e English translation is c i ted in n. 15 above . 

18. W h i l e Strauss, the political Zionist, thinks that m u c h can be gained for political 
Z i o n i s m from Freud's assertion o f the validity o f unbel ief vis-à-vis an illusory belief, Strauss, 
the philosopher o f religion, challenges Freud's concept o f bel ief as t o o narrowly grounded 
in a Protestant definition o f belief. This is expressed o n p. 21 o f '"Die Zukunft einer 
Illusion,'" w i t h reference to Freud, Zukunft einer Illusion, 52: "Scharf verwahrt sich Freud 
dagegen, daß das 'Gefühl der menschl ichen Kleinheit und O h n m a c h t vor d e m Ganzen der 
W e l t ' als religiös angesprochen werde" [Freud sharply protests against the v i e w that the 
"feeling o f human smallness and powerlessness before the entire universe" be called reli
gious]. See supra, p. 207. W h i l e Freud denies this "feeling o f dependence o n the universe" 
the quality o f a religious experience, his concept o f religion still takes this Schleiermacherian 
posit ion as the point o f departure for his definition o f the religious illusion. In contrast, as 
Strauss argues in " O n the Argument wi th European Science" (1924) (combining a critical 
appreciation o f R u d o l f Otto's The Holy w i th H e r m a n n C o h e n ' s characterization o f the 
prophetic religion), prophetic m o n o t h e i s m combines a heightened rationality w i t h he ight 
ened uncanniness: "Concern ing the situation in w h i c h biblical prophecy finds itself, it is 
characterized by the fact that preprophetic 'religion' is passionately rejected not for b e i n g 
'uncanny' but precisely for be ing canny, for be ing all t o o canny. A n d the result o f this 
rejection o f the canny is the 'rationalism' o f the prophets" ("On the Argument w i t h E u r o 
pean Science"). 
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Franz Rosenzweig and the Academy for 
the Science ofjudaism (1929) 

T h e actual f o u n d i n g d o c u m e n t o f t h e A c a d e m y for t h e Sc ience o f j u d a i s m is 
t h e o p e n le t te r " I t ' s time . . . Ideas o n t h e C u r r e n t P r o b l e m o f E d u c a t i o n , " 1 

addressed b y F r a n z R o s e n z w e i g t o H e r m a n n C o h e n in t h e m i d d l e o f t h e 
w a r . 2 T h e idea o f t h e A c a d e m y was first d e v e l o p e d in this le t ter . In fact, it 
w a s d e v e l o p e d t o t h e p o i n t t ha t t h e w a y t o w a r d its rea l iza t ion c o u l d b e i m 
m e d i a t e l y p r e p a r e d . F ranz R o s e n z w e i g is t h e founder o f t he A c a d e m y . 3 

Franz R o s e n z w e i g ' s idea, a c c o r d i n g t o his express i n t e n t i o n , was m e a n t 
t o b e political. T h i s m a n , w h o as a t h i n k e r a n d a scholar m a d e s u c h grea t 
c o n t r i b u t i o n s t o sc i ence , was n o t c o n c e r n e d w i t h sc ience as s o m e t h i n g "self-
e v i d e n t , " s o m e t h i n g tha t is n o t respons ib le t o a n o t h e r , h i g h e r a u t h o r i t y ; h e 
w a s c o n c e r n e d w i t h J u d a i s m . W i t h an u r g e n c y tha t w e c a n n o t forget , h e 
insis ted tha t t h e n o r m o f all sc ience o f j u d a i s m b e t h e responsib i l i ty for o u r 
ex i s t ence as J e w s . F r a n z R o s e n z w e i g wi l l a lways r e m i n d all those w h o toi l for 
t h e sake o f this s c i ence o f the i r t rue task. 

F r anz R o s e n z w e i g , a m e m b e r un t i l h is d e a t h o f t h e ph i l o soph i ca l c o m 
miss ion o f t h e A c a d e m y a n d o f t he b o a r d o f trustees o f t he A c a d e m y ' s H e r m a n n 
C o h e n F o u n d a t i o n , ha i l ed t he Jewish Writings4 o f H e r m a n n C o h e n as a " g r e a t 
gif t" o f t h e A c a d e m y t o t h e J e w s o f G e r m a n y a n d t h e w o r l d . T h i s w o r k wi l l 
a lways r e m a i n l i n k e d w i t h F ranz R o s e n z w e i g ' s n a m e : in his i n t r o d u c t i o n 
F ranz R o s e n z w e i g has e r e c t e d a m o n u m e n t t o t h e greatest t e a c h e r o f G e r 
m a n J u d a i s m . It w i l l pass o n t o all fu ture g e n e r a t i o n s t he m e m o r y o f b o t h 
these v e n e r a b l e m e n , t h e o n e w h o is pra i sed a n d the o t h e r w h o praises , i n a 
f i t t ing u n i t y . 

N O T E S 

Source: "Franz R o s e n z w e i g u n d die A k a d e m i e fur die Wissenschaft des J u d e n t u m s , " 
Jüdische Wochenzeitung für Kassel, Hessen und Waldeck 6, n o . 49 (13 D e c e m b e r 1929): 
n.p. , reprinted in GS, 2:363f. 

1. "Ze i t i s t s . . . (Ps. 119 , 126): G e d a n k e n über das Bi ldungsproblem des A u g e n 
blicks," reprinted in Zweistromland: Kleinere Schriften zu Glauben und Denken, ed. R e i n h o l d 
M a y e r and A n n e m a r i e M a y e r (Dordrecht and B o s t o n : Martinus Nijhoff, 1984): 461— 
8 1 . T h e reference to Psalm 119:126 ("It is t ime to act o n behalf o f Y H W H ; [for] they 
have destroyed your Torah") , omitted by Strauss, is part o f the original tide. R o s e n z w e i g ' s 
historical precedent in the use o f this quotat ion is M a i m o n i d e s ' Guide of the Perplexed, 
w h e r e the verse serves to justify the R a m b a m ' s breach o f the law not to divulge the 
secrets o f the Torah . 
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2. T h e idea for an A c a d e m y for the S c i e n c e o f j u d a i s m ( A k a d e m i e fur die 
Wissenschaft des Judentums) w a s initially c o n c e i v e d b y Franz R o s e n z w e i g in 1917 (at 
the M a c e d o n i a n front) as an innovat ive institution c o m b i n i n g scholarship and teaching, 
that is, a c o m b i n a t i o n o f free inquiry and responsibility toward the c o m m u n i t y that w a s 
to benefit from an e x c h a n g e w i t h a nontraditional scholar, just as the nontradit ional 
scholar was to benefit in his scholarship from his responsibility toward a concrete c o m 
m u n i t y . T h e result was to be a n e w type o f professional, the "scientific theo log ian" 
(wissenschaftlicher Theologenstand). "Zeit i s t s . . . " was wri t ten in the form o f an o p e n letter 
to H e r m a n n C o h e n (addressed as "Hochverehrter Herr Geheimrat") , first publ ished in 
c o n j u n c t i o n w i t h Neue jüdische Monatshefte (ajournai edited, inter alia, by C o h e n ) and 
t h e n w i d e l y reprinted. ( O n the b a c k g r o u n d and his tory o f the p u b l i c a t i o n , see 
R o s e n z w e i g , Gesammelte Schriften [Dordrecht: Martinus Nijhoff, 1 9 8 4 ] , 3:853.) H e r m a n n 
C o h e n responded w i t h "youthful enthusiasm" to the idea and spent the last m o n t h s o f 
his life (he died in April 1918) fund-raising for the A c a d e m y . Cf. the historian Ismar 
E l b o g e n , o n e o f the later e m p l o y e e s o f the A c a d e m y , in a 1 9 3 0 obituary for Franz 
R o s e n z w e i g , c i ted in vo l . 1 o f Franz R o s e n z w e i g , Briefe und Tagebücher, ed. R a c h e l 
R o s e n z w e i g and Edith R o s e n z w e i g - S c h e i n m a n n (with Bernhard Casper) (The H a g u e : 
Nijhoff , 1979) , 51 If. A n d see H e r m a n n C o h e n , "Zur B e g r ü n d u n g einer A k a d e m i e fur 
die Wissenschaft des J u d e n t u m s , " in Jüdische Schriften, ed. B r u n o Strauß (Berlin: C . A . 
S c h w e t s c h k e & S o h n Verlag, 1924) , 2 : 2 1 0 - 1 7 and cf. C o h e n , füdische Schriften, l : lx i . 
D u e to C o h e n ' s death and the political and e c o n o m i c collapse o f Germany at the end o f 
the First W o r l d War , the A c a d e m y was established o n a m u c h smaller scale: on ly a f e w 
researchers w e r e supported b y its stipends and n o n e o f t h e m t o o k u p o n h imse l f the 
obl igat ion, stipulated by R o s e n z w e i g , to teach s imultaneously in an adult educat ion 
framework. Leo Strauss was the notable except ion in that, w h i l e supported by the A c a d 
e m y , h e taught in Kassel. See R o s e n z w e i g , Briefe und Tagebücher, 1:512, 2 : 9 7 1 , 2 :1107 
(the letter to Gustav Bradt, 9 th o f O c t o b e r 1926) . O n the A c a d e m y and its m e m b e r s cf. 
also G e r s h o m S c h o l e m , Von Berlin nach Jerusalem (Frankfurt: Suhrkamp, 1977) , 1 8 9 . 

3 . Strauss's emphasis in this obituary o n R o s e n z w e i g ' s found ing o f the A c a d e m y 
for the Study o f j u d a i s m is in stark contrast to the tenor o f the other eulog ies found in 
the same publ icat ion. Whereas Alphonse Paquet , Joseph Prager, and H e r m a n n Schafft 
emphas ize , respectively, the J e w i s h spiritual significance o f R o s e n z w e i g ' s s p e e c h - t h i n k 
i n g for the learning instituted at the Lehrhaus (Prager), his life o f faith (Schafft), rever
e n c e for his ho ly suffering (Paquet), and his striking beauty as a y o u t h (Prager), L e o 
Strauss points out R o s e n z w e i g ' s contributions to the sc ience o f j u d a i s m and e v e n uses 
the opportuni ty to reconnec t R o s e n z w e i g w i t h the n a m e o f H e r m a n n C o h e n , w h o 
w a s w i d e l y regarded as passé. Strauss, wh i l e perhaps no t b e i n g outright contrary, c e r 
tainly chooses to be less sentimental than his contemporaries . ] 

4. C o h e n , Jüdische Schriften. R o s e n z w e i g ' s "Einle i tung" is found in the first v o l 
u m e (Ethische und religiöse Grundfragen), pp. x i i i - lx iv . In the history o f the interpretation 
o f C o h e n ' s ph i losophy o f re l ig ion/Jewish thought , this in troduct ion has indeed played 
a major, i f not always helpful, role. Cf. Michae l Zank, The Idea of Atonement in the 
Philosophy of Hermann Cohen, B r o w n Judaic Studies Series (Prov idence , R . I . : B r o w n 
Judaic Studies, 2 0 0 0 ) , 3 3 - 4 4 , 1 6 5 - 7 7 . 
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Review of Julius Ebbinghaus, On the Progress 
of Metaphysics (1931) 

T h i s R o s t o c k U n i v e r s i t y inaugura l l ec tu re d e v e l o p s a p r o g r a m tha t differs i n 
t w o respects f r o m t h e c o u n d e s s ph i l o soph i ca l p r o g r a m s f l o o d i n g the b o o k 
m a r k e t . It differs, first, in tha t it clearly d o e s n o t p r e c e d e t he w o r k , b u t g r o w s 
o u t o f it; and , s e c o n d , in tha t it is n o t i n t e r e s t ed in or ig inal i ty . It has b e e n a 
l o n g t i m e , t o say t h e least, s ince t h e call for or ig inal i ty , a n d t h e be l i e f i n 
p rog res s u n d e r l y i n g this call, has b e e n c o n t r a d i c t e d in s u c h a f u n d a m e n t a l 
w a y as is d o n e h e r e b y Ebbinghaus. W e are u s e d t o p e o p l e s h o w i n g j u s t s c o r n 
a n d m o c k e r y for t h e be l ie f in p rogress . H o w e v e r , w e are also u s e d to t he se 
v e r y scorners a n d m o c k e r s h a v i n g n o q u a l m s f r o m t h e ou t se t a b o u t ra is ing 
m o d e r n rese rva t ions against t h e past . S ince t h e o w l o f M i n e r v a b e g i n s h e r 
flight at dusk , t hose w h o rega rd t h e p r e s e n t as a t i m e o f dec l ine usual ly still 
be l i eve tha t t h e r e a re m o r e possibili t ies o f k n o w l e d g e t o d a y t h a n eve r be fo re . 
T h o s e w h o a t t r i b u t e t o t h e p h i l o s o p h y o f a n t i q u i t y o r t o Scholas t i c i sm a 
f u n d a m e n t a l s u p e r i o r i t y o v e r m o d e r n p h i l o s o p h y never the less r o u t i n e l y f ind 
t h e m l a c k i n g in e n t i r e discipl ines o f m o d e r n o r ig in , o r e v e n r ed i scove r s u c h 
discipl ines i n t h e m . 

E b b i n g h a u s r e n o u n c e s all m o d e r n o b j e c t i o n s b y a b a n d o n i n g the m o d e r n 
p r e j u d i c e , n a m e l y , t h e p r e jud i ce tha t the t r u t h has n o t a l ready b e e n f o u n d in 
t h e past (p. 6 f ) . T h e c o n d i t i o n tha t m a k e s t h e a b a n d o n m e n t o f this f u n d a 
m e n t a l m o d e r n p r e j u d i c e b o t h possible a n d necessary is t he fact t ha t w e are 
" c o m p l e t e l y so ld o u t o f k n o w l e d g e " ["gänzlich ausverkauft an Erkenntnissen"] 
(p. 9) . T h e " p h i l o s o p h i c a l chaos in w h i c h w e l i v e " (p. 6) reveals t h e p r e 
s u m e d p rogress a n d c o n s t r u c t i o n as c o m p l e t e d e s t r u c t i o n . W i t h this , E b b i n g 
h a u s en t e r s i n t o o p p o s i t i o n in p r inc ip l e t o w h a t is t o d a y the m o s t f avored 
i n t e r p r e t a t i o n o f t h e " a n a r c h y o f sys tems . " S ince a n y o n e w h o t h i n k s at all 
c a n n o t a v o i d s t a n d i n g s o m e w h e r e , o n e secures t h e possibi l i ty o f b e i n g sat is
f ied w i t h this " a n a r c h y " b y " u n d e r s t a n d i n g " it his torical ly, psycho log ica l ly , 
sociological ly , o r an th ropo log ica l l y , t ha t is, b y re la t iv iz ing each sys tem w i t h 
r e spec t t o t h e " l o c a t i o n " ["Standort"] o f its a u t h o r ; fascinated b y t h e c o n d i 
t ions a n d viciss i tudes o f all ques t ions o n e s t o p s — q u e s t i o n i n g . O n t h e o t h e r 
h a n d , t h e f ew w h o de r ive f rom t h e a n a r c h y a s h a r p e n e d i m p u l s e t o q u e s t i o n 
are c o n f i r m e d b y t h e a n a r c h y in the i r o p i n i o n t h a t "al l t reasures o f t h e past d o 
n o t suff ice," t ha t o n e m u s t seek new answers tha t c o r r e s p o n d t o t h e n e e d s o f 
t h e age (p. 7 ) . T h i s o p i n i o n is so a t t rac t ive prec ise ly because w e are " c o m 
ple te ly sold o u t o f k n o w l e d g e . " Is it n o t t r u e that , h a v i n g set o u t " t o free t h e 
m i n d f r o m all p r e j u d i c e , " m o d e r n p h i l o s o p h y has gradual ly d e s t r o y e d all t r a -
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d i t i ons a n d t h e r e b y h e l p e d t h e m i n d a d v a n c e t o f r e e d o m ? Is it n o t , t h e n , 
p rec i se ly t oday , especial ly easy t o p h i l o s o p h i z e freely a n d o n o n e ' s o w n ? 
E b b i n g h a u s is o f a different o p i n i o n : t he f r e e d o m tha t is t he resul t o f t h e 
m o d e r n d i s so lu t ion o f all t rad i t ions is n o t h i n g b u t t h e f r e e d o m o f i g n o r a n c e 
[Unwissenheit], a f r e e d o m tha t is n o t a l t oge the r u n b e a r a b l e o n l y if it is r e a d y 
to— learn; specifically, if it is r eady t o " o p e n t h e o ld t o m e , " 1 t ha t is, t o read, 
b u t n o t w i t h " t h a t r e m a r k a b l e indif ference , n o t t o say cal lousness, w i t h w h i c h 
t h e p r e v i o u s g e n e r a t i o n s r ead those b o o k s , " b u t r a t h e r " w i t h t h e b u r n i n g 
in te res t o f o n e w h o w a n t s t o b e taught" (p. 8 f ) . T h e t u r n f r o m a v o w e d i g n o 
r a n c e [Unwissenheit] t o l e a r n i n g t h r o u g h r e a d i n g [lesendes Lernen] is n o t n a t u 
ra l , 2 as is s h o w n b y t h e p o s i t i o n o f t h e classical t e a c h e r o f k n o w i n g a b o u t n o t -
k n o w i n g [Wissen des Nichtwissens]3 w i t h r ega rd t o l e a r n i n g t h r o u g h r e a d i n g . 
T h i s t u r n can b e u n d e r s t o o d o n l y f rom w h a t is pecu l i a r t o t he presently p o s 
sible a n d necessary k n o w i n g a b o u t n o t - k n o w i n g . If it is t r u e tha t " t h o s e w h o 
j u m p i n t o t h e sea [on a r e scue miss ion] are t h e m s e l v e s d r a g g e d i n t o t h e abyss 
b y t h e w e i g h t o f t h e r e scue too ls tha t t h e y h a d assembled o n t h e sho re o f t h e 
p r e s e n t " (p. 8) , t h e n t h e p r e s e n t has n o possibi l i ty o f na tu ra l o r , as it is o f ten 
called, " s y s t e m a t i c " p h i l o s o p h i z i n g ; t h e n t h e n o t - k n o w i n g [Nichtwissen] t ha t 
is real i n t h e p r e s e n t day is n o t at all t h e na tu ra l n o t - k n o w i n g [Nichtwissen] 
w i t h w h i c h p h i l o s o p h i z i n g m u s t beg in ; t h e n a l o n g d e t o u r a n d a grea t effort 
are first n e e d e d in o r d e r e v e n t o r e t u r n t o t h e state o f na tu ra l i g n o r a n c e 
[Unwissenheit]. T o use t h e classical p r e s e n t a t i o n o f t h e na tu ra l difficulties o f 
p h i l o s o p h i z i n g , n a m e l y P la to ' s parab le o f t h e cave , o n e m a y say tha t t o d a y w e 
find ourse lves i n a s e c o n d , m u c h d e e p e r c a v e 4 t h a n t h e l u c k y i g n o r a n t p e r 
sons Socra tes deal t w i t h ; w e n e e d h is tory first o f all in o r d e r t o ascend t o t h e 
cave f r o m w h i c h Socra tes can lead us t o l ight ; w e n e e d a p r o p a e d e u t i c , w h i c h 
t h e G r e e k s d i d n o t n e e d , n a m e l y , l e a r n i n g t h r o u g h r ead ing . It is t h e m e r i t o f 
E b b i n g h a u s ' s w r i t i n g tha t i t has cal led a t t e n t i o n , w i t h fitting forcefulness, t o 
this d e s i d e r a t u m o f all p r e s e n t - d a y p h i l o s o p h y . 

N O T E S 

Source: "Philosophie und Unterrichtswesen, Julius Ebbinghaus , Über die Fortschritte der 
Metaphysik, [Phi losophie u n d Geschichte , Heft 32 , ] T ü b i n g e n : J. C . B . M o h r (Paul 
S iebeck) , 1 9 3 1 , " Deutsche Literaturzeitung 5 2 (27 D e c e m b e r 1931): 2 4 5 1 - 5 3 , reprinted 
in GS, 2 : 4 3 7 - 3 9 . T h e r e v i e w and its occas ion is m e n t i o n e d in a letter b y Strauss to his 
friend Gerhard Krüger, 15 O c t o b e r 1931: "I n o w discovered a fourth man w h o agrees 
w i t h us o n the present as a second cave: Ebbinghaus. H i s lecture ' O n the Progress o f 
Metaphysics ' contains a f e w quite excel lent formulations; I wi l l rev iew the wr i t ing in 
DLL." See GS, 2 :xx ix n. 40 . Strauss first heard Ebbinghaus in 1 9 2 2 in Freiburg w h i l e 



216 Chapter 4 

Ebbinghaus w a s lecturing o n "the social doctrines o f the R e f o r m a t i o n and the E n l i g h t 
e n m e n t . " In "A G i v i n g o f A c c o u n t s " he particularly recalls Ebbinghaus's l ively p r e s e n 
tation o f H o b b e s . See Jewish Philosophy and the Crisis of Modernity: Essays and Lectures in 
Modem Jewish Thought, ed. and trans. K e n n e t h Hart Green (Albany: S U N Y Press, 1997) , 
4 6 1 . 

1. "open the old tome": orig.: den alten Folianten aufzuschlagen. In his later, Engl ish 
writ ings , Strauss uses the expression "the o ld b o o k s . " 

2. "not a natural one": the phrase ist nicht natürlich appears also in a 1 9 3 2 lecture 
manuscript ( G S , 2:445): "Unterstel len wir also, diese Frage sei e indeut ig—sie ist jedenfalls 
nicht natürlich." 

3 . T h e teacher o f " k n o w i n g about n o t - k n o w i n g " is Socrates (see the c o n t i n u a 
tion). 

4 . T h e n o t i o n o f a "second cave" makes its tint appearance in " R e l i g i o u s Situa
tion o f the Present" (GS, 2 :386^87, 389) . It returns in " D i e geistige Lage der Gegenwart" 
(1932) (GS, 2 :456) , in Philosophie und Gesetz (Berlin: S c h o c k e n , 1935) , 14n , 46 , and 
e lsewhere . Cf. H e i n r i c h Me ier , Die Denkbewegung von Leo Strauss: Die Geschichte der 
Philosophie und die Intention des Philosophen (Stuttgart and Weimar: Metz ler Verlag, 1996) , 
2 1 - 2 8 , 42f. A l so see the introduct ion to this v o l u m e and cf. GS, 2 :xxix n. 4 0 . 

T h e Tes tament o f Spinoza (1932) 

I n t he i r j u d g m e n t o f Sp inoza , E u r o p e , a n d J u d a i s m a l o n g w i t h it, passed 
t h r o u g h stages t h a t can b e cha rac te r i zed s u m m a r i l y in t h e f o l l o w i n g w a y : 
c o n d e m n a t i o n (i .e. , t h e b a n p r o n o u n c e d b y t h e A m s t e r d a m c o m m u n i t y ) , 
followed b y v i n d i c a t i o n ( M e n d e l s s o h n ) , followed b y c a n o n i z a t i o n ( H e i n e , 
Hess ) , w h i c h w a s finally fo l l owed b y neu t r a l i t y (Joël, F r e u d e n t h a l ) . It is o b v i 
o u s tha t i n e a c h o f these e p o c h s t h e r e w e r e m e n w h o d id n o t t h i n k as t he i r 
e p o c h d id . W e m u s t m e n t i o n b y n a m e H e r m a n n C o h e n w h o , in t h e yea r 
1 9 1 0 , found t h e c o u r a g e t o state o p e n l y tha t Sp inoza ' s " e x p u l s i o n f r o m t h e 
c o m m u n i t y o f Israel w a s necessary a n d fully l e g i t i m a t e . " 1 

N e u t r a l i t y t o w a r d S p i n o z a set in o n c e o n e w a s able t o a d m i t t ha t t h e 
" m o d e m w o r l d v i e w , " w h o s e v i c to ry w a s decis ively a ided b y Sp inoza ' s m e t a 
phys ics , d o e s n o t , o r does n o t en t i re ly , c o i n c i d e w i t h this me taphys i c s . B u t 
e v e n at this s tage it w a s still genera l ly m a i n t a i n e d , a n d e v e n e m p h a s i z e d , t ha t 
a m o n g t h e t h r e e g rea t W e s t e r n p h i l o s o p h e r s o f t h e s e v e n t e e n t h c e n t u r y — 
Desca r t e s , H o b b e s , a n d S p i n o z a — S p i n o z a was t h e m o s t i m p o r t a n t o n e be
cause h e w a s t h e m o s t p rogress ive o n e . H e a l o n e h a d d r a w n ce r t a in c o n s e 
q u e n c e s f r o m t h e f o u n d a t i o n s o f m o d e r n p h i l o s o p h y , w h i c h b e c a m e fully 
clarif ied o n l y i n t h e n i n e t e e n t h c e n t u r y a n d w h i c h h e n c e f o r t h d e t e r m i n e d 
t h e gene ra l consc iousness . 
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M e a n w h i l e th ings h a v e r e a c h e d the p o i n t w h e r e t h e genera l c o n s c i o u s 
ness is d e t e r m i n e d b y d o u b t a b o u t t he " m o d e r n w o r l d v i e w . " R e g a r d l e s s o f 
t h e l eg i t imacy o f this d o u b t , it has h a d t h e effect o f m a k i n g t h e " m o d e r n 
w o r l d v i e w " n o l o n g e r se l f - ev iden t , so t h a t a n a d v a n c e d s t u d e n t o f th is 
w o r l d v i e w is n o l o n g e r h e l d in par t icu la r e s t e e m s imply o n a c c o u n t o f s u c h 
a d v a n c e m e n t . If t h e founda t i ons o f t he " m o d e r n w o r l d v i e w " are b e i n g s h a k e n 
b y d o u b t , t h e n in te res t necessar i ly rever t s f rom its classical e x p o n e n t s t o t h e 
m e n w h o laid t h e f o u n d a t i o n s o f this " w o r l d v i e w , " n a m e l y , t o Desca r t e s a n d 
H o b b e s . If t h e v e n e r a t i o n o f Sp inoza is t o b e m o r e t h a n a d m i r a t i o n for his 
t a len t o r cha rac t e r a n d m o r e t h a n r e c o g n i t i o n o f his his tor ical effect, a n d if it 
is t o app ly t o h i m as a teacher, t h e n this v e n e r a t i o n m u s t b e h e l d in a b e y a n c e at 
least un t i l t he l eg i t imacy o f t he f o u n d a t i o n s o f m o d e r n p h i l o s o p h y has b e e n 
d e c i d e d . 

W e h a v e t h u s b e g u n to t h i n k o f Sp inoza ' s " r a d i c a l i s m " differently t h a n 
t h e past c e n t u r y d id . N o w w e see tha t t h e b o l d i n n o v a t i o n s o f S p i n o z a w e r e 
o n l y c o n s e q u e n c e s , r a t h e r t h a n founda t i ons . T h e fact tha t n o w gains in i m 
p o r t a n c e is t h a t — c o m p a r e d to t h e s ignif icance o f Descar tes , H o b b e s , a n d 
L e i b n i z — S p i n o z a is o n l y o f s e c o n d a r y s ignif icance in t h e h i s to ry o f t h e c o r e 
sc iences , t ha t is, i n t h e h i s to ry o f na tu ra l sc ience , o n t h e o n e h a n d , a n d o f 
na tu ra l right, o n t h e o t h e r . A n d t h e fact tha t S p i n o z a a c h i e v e d m o r e g e n e r a l 
r e c o g n i t i o n o n l y t o w a r d t h e e n d o f t h e e i g h t e e n t h c e n t u r y is n o w also u n 
de r s t andab le : h e c o u l d b e a c c e p t e d o n l y at t h e m o m e n t w h e n the "querelle des 
anciens et des modernes" w i t h i n p h i l o s o p h y h a d b e e n d e c i d e d o n t h e m a i n 
p o i n t in favor o f t h e m o d e r n s , a n d w h e n w h a t m a t t e r e d was t h e r e s to ra t i on , 
for t h e p u r p o s e o f c o r r e c t i n g t he m o d e r n idea, o f ce r ta in pos i t ions o f t h e 
p r e m o d e r n w o r l d t h a t h a d b e e n k n o c k e d o v e r in t he first ons l augh t ; for 
S p i n o z a — w h o s tood o n the founda t ion o f m o d e r n p h i l o s o p h y laid b y Descar tes 
a n d H o b b e s — h a d car r ied a l o n g i n t o t h e m o d e r n w o r l d , w h i c h h e a l ready 
f o u n d in ex i s t ence , t h e ideal o f life o f t h e p r e m o d e r n ( a n c i e n t - m e d i e v a l ) 
t r ad i t i on , t h e ideal o f t h e ( theoret ical ) k n o w l e d g e o f G o d . 

T h e ( respect ive) p o s i t i o n o f J u d a i s m t o w a r d S p i n o z a co inc ides w i t h t h e 
(respect ive) p o s i t i o n o f E u r o p e t o w a r d h i m . H o w e v e r , it d o e s n o t c o m p l e t e l y 
c o i n c i d e w i t h it. S p i n o z a p l ayed a special ro le in t h e J u d a i s m o f t h e past 
c e n t u r y . W h e n w h a t m a t t e r e d w a s t h e jus t i f i ca t ion o f t he b r e a k u p o f t h e 
J e w i s h t r ad i t i on a n d t h e e n t r y o f t he J e w s i n t o m o d e r n E u r o p e , p e r h a p s n o 
be t t e r , b u t ce r ta in ly n o m o r e c o n v e n i e n t , r e fe rence offered itself t h a n t h e 
appea l t o Sp inoza . W h o w a s m o r e sui table for u n d e r t a k i n g t h e jus t i f i ca t ion o f 
m o d e r n J u d a i s m be fo re t h e t r i buna l o f t h e J e w i s h t r ad i t ion , o n t h e o n e h a n d , 
a n d be fo re t h e t r i b u n a l o f m o d e r n E u r o p e , o n t h e o t h e r , t h a n Sp inoza , w h o , 
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as w a s a lmos t un iversa l ly r e c o g n i z e d , was a classical e x p o n e n t o f this E u r o p e 
a n d w h o , as o n e d i d n o t g r o w w e a r y o f at least assert ing, h a d t h o u g h t his 
t h o u g h t s in t h e spir i t o f J u d a i s m a n d b y m e a n s o f J u d a i s m ? It is c lear tha t , at a 
t i m e w h e n m o d e r n E u r o p e has b e e n s h a k e n t o its founda t ions , o n e can n o 
l o n g e r just i fy o n e s e l f be fo re this E u r o p e for t he sake o f J u d a i s m , n o r be fo re 
J u d a i s m for t h e sake o f this E u r o p e , s u p p o s i n g o n e still w a n t s t o d o so. 

T h e c o n v u l s i o n o f m o d e m E u r o p e led t o a r e n e w e d self-awareness [Besinn
ung] o f J u d a i s m . T h i s r e n e w e d awareness d id n o t p r o d u c e a c h a n g e in t h e 
assessment o f S p i n o z a , at least n o t a lways a n d n o t i m m e d i a t e l y : S p i n o z a r e 
m a i n e d an a u t h o r i t y . T o b e sure , o n e n o l o n g e r n e e d e d h i m , o r at least o n e 
n o l o n g e r s e e m e d to n e e d h i m , for o n e ' s self-assert ion against t h e J e w i s h 
t r ad i t i on a n d against m o d e m E u r o p e . B u t in t h e e x o d u s f rom t h e n e w E g y p t 
o n e s aw onese l f o b l i g e d to t ake a l o n g t h e b o n e s o f t h e m a n w h o h a d risen t o 
a k ing l ike p o s i t i o n in tha t l and a n d to c o n v e y t h e m to t he p a n t h e o n o f t h e 
J e w i s h n a t i o n , w h i c h v e n e r a t e d h i m as o n e o f h e r greatest sons . N o d o u b t 
this w a s d o n e i n g o o d faith. B u t w a s it right n o t t o h a v e asked a b o u t t h e last 
wi l l o f t h e m a n t h u s h o n o r e d ? 

B u t o f w h a t c o n c e r n is Sp inoza ' s last wi l l t o us if w h a t is m e a n t b y this is 
his expl ic i t wil l? E v e n S p i n o z a was b o u n d b y t h e his tor ical c o n d i t i o n s u n d e r 
w h i c h h e l ived a n d t h o u g h t . In his age , h e had to c o m e i n t o confl ic t w i t h 
J u d a i s m , a conf l ic t i n w h i c h b o t h sides w e r e r ight : t h e J e w i s h c o m m u n i t y 
t h a t h a d t o d e f e n d t h e c o n d i t i o n s o f J e w i s h ex i s t ence in t h e Diaspora , o r as 
o t h e r s say, t h e J e w i s h " f o r m " ; a n d Sp inoza , w h o was called u p o n to l o o s e n 
t h e rigidity o f t h e c o n t e n t o f this " f o r m , " tha t is, t h e " s u b t e r r a n e a n J u d a i s m , " 
a n d t h u s t o in i t ia te t h e r eb i r th o f t h e J e w i s h n a t i o n . Several c en tu r i e s w e r e 
n e e d e d t o m a k e S p i n o z a ' s c r i t i que o f t h e L a w sufficiently flexible so tha t t h e 
L a w c o u l d b e a c k n o w l e d g e d w i t h o u t b e l i e v i n g in its r evea led charac te r . A t 
t h e e n d o f this d e v e l o p m e n t s t o o d a g e n e r a t i o n tha t was f ree-sp i r i ted e n o u g h 
to b e able t o a c c e p t Sp inoza ' s c r i t i que o f t h e L a w , a n d tha t w a s e v e n freer 
t h a n h e i n a s m u c h as it h a d m o v e d b e y o n d t h e c r u d e a l te rna t ive : d iv ine o r 
h u m a n ? r e v e a l e d o r c o n c e i v e d b y m e n ? W h e n p r o p e r l y i n t e r p r e t e d , n o t o n l y 
d o e s S p i n o z a n o t s t and ou t s ide J u d a i s m , h e b e l o n g s t o it as o n e o f its grea tes t 
t eache r s . 

W h o e v e r is a c q u a i n t e d w i t h Sp inoza ' s c r i t i que o f t h e L a w k n o w s tha t 
this c r i t i que w o u l d n o t h a v e b e e n possible w i t h o u t t h e f o u n d a t i o n o f m o d e r n 
p h i l o s o p h y . T o b e su re , in o r d e r t o shake t h e a u t h o r i t y o f t h e B ib l e , S p i n o z a 
also refers t o ce r t a in difficulties in t h e bibl ical t ex t . B u t in o r d e r t o b e able t o 
d r a w f r o m these difficulties ( w h i c h h a d b e e n k n o w n l o n g be fo re h i m ) t h e 
c o n s e q u e n c e tha t t h e T o r a h w a s n o t w r i t t e n b y M o s e s , a n d t h e fu r the r c o n 
s e q u e n c e t h a t t h e r e f o r e t he T o r a h was n o t r evea led a n d h e n c e n o t b i n d i n g , 
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h e h a d to p r e s u p p o s e t h e ph i lo soph ica l c r i t ique o f t h e L a w tha t , at least in his 
case, is tied t o t h e f o u n d a t i o n o f m o d e r n p h i l o s o p h y . N o w tha t this f o u n d a 
tion has b e c o m e doub t fu l , Sp inoza ' s c r i t i que o f t h e L a w has also b e c o m e 
doub t fu l ; a n d acco rd ing ly , it has also b e c o m e d o u b t f u l w h e t h e r h e s h o u l d b e 
r e g a r d e d as a t e a c h e r o f j u d a i s m . 

B u t t h e n , m u s t a grea t m a n w h o m o n e w i s h e s t o v e n e r a t e necessar i ly b e 
a grea t t eacher? S h o u l d t h e r e n o t also exist, for e x a m p l e , g rea t a n d h e n c e 
v e n e r a b l e he re t i cs [Irrlehrer]? A n d if this grea t h e r e t i c — w i t h respec t t o w h o m , 
inc iden ta l ly , it has n o t y e t b e e n establ ished tha t h e was a h e r e t i c — i s a J e w , 
d o e s n o t t h e J e w i s h n a t i o n , t h e n , h a v e t h e right a n d t h e d u t y t o r e m e m b e r 
h i m p r o u d l y a n d gratefully? 

S p i n o z a was a J e w . It is a cer t i f ied fact t ha t h e w a s b o r n a n d e d u c a t e d as 
a J e w . B u t s h o u l d w e m e n t i o n t h e n a m e s o f o t h e r m e n , p e r h a p s o f equa l r a n k 
w i t h Sp inoza , w h o w e r e l ikewise b o m a n d e d u c a t e d as J e w s , a n d w h o m 
scarcely any J e w w o u l d da re t o r e m e m b e r p r o u d l y a n d gratefully as a J e w ? 
W e n e e d n o t m e n t i o n these n a m e s , a n d can i n d e e d r e g a r d t h e p r o p o s i t i o n as 
p r o v e n , t ha t t h e J e w i s h o r ig in a n d e d u c a t i o n o f a g rea t m a n , t a k e n b y t h e m 
selves, d o n o t g ive us t h e r igh t t o c la im his grea tness for J u d a i s m . T h e r e f o r e , 
if o n e disregards t h e fact t ha t Sp inoza was b o r n a n d e d u c a t e d as a J e w (a fact 
f r o m w h i c h p e r h a p s n o t m u c h can b e c o n c l u d e d ) , a n d if in add i t i on o n e is 
n o t satisfied w i t h v a g u e specu la t ions o n Sp inoza ' s J e w i s h cast o f m i n d ; if 
t he re fo re o n e w a n t s t o k n o w clearly a n d d i s t incdy w h e r e J u d a i s m is l o d g e d i n 
S p i n o z a ' s t h o u g h t , t ha t is, w h i c h o f Sp inoza ' s decis ive ideas bea r a pecu l i a r ly 
J e w i s h i m p r i n t — t h e n o n e wi l l t u r n w i t h d e s e r v e d t rust t o t hose scholars w h o 
h a v e e n d e a v o r e d to d e t e r m i n e t h e J e w i s h sources o f Sp inoza ' s d o c t r i n e . A 
cr i t ical e x a m i n a t i o n o f w h a t has e m e r g e d f r o m these efforts leads t o t h e fo l 
l o w i n g result : T h e r e is n o d o u b t w h a t e v e r tha t S p i n o z a s tands in a r e l a t ion o f 
t h e s t ronges t literary d e p e n d e n c e o n J e w i s h a u t h o r s . Or ig ina l ly h e c a m e t o 
k n o w t h e ph i l o soph i ca l t r ad i t ion o n l y t h r o u g h t h e m e d i a t i o n o f t h e J e w i s h 
p h i l o s o p h y o f t h e M i d d l e Ages . B u t w h a t h e l e a r n e d f rom this p h i l o s o p h y 
w e r e ins ights o r o p i n i o n s tha t h e c o u l d j u s t as w e l l h a v e a d o p t e d f r o m n o n -
J e w i s h ( M u s l i m o r Chr i s t i an ) p h i l o s o p h y o f t h e M i d d l e Ages ; it is t he c o m 
m o n p r o p e r t y o f t h e E u r o p e a n - M e d i t e r r a n e a n t rad i t ion . A n d e v e n if it s h o u l d 
a t o n e p o i n t c o m e to l ight tha t o n e o f Sp inoza ' s core d o c t r i n e s , as f o u n d in his 
w o r k s , is f o u n d o n l y in t h e w o r k o f o n e o r a n o t h e r J e w i s h p h i l o s o p h e r o r 
t h e o l o g i a n o f t h e past , t h e n it w o u l d still r e m a i n t o b e proved t ha t this d o c 
t r i n e is actual ly pecu l i a r ly J e w i s h , a n d tha t it c o u l d n o t j u s t as w e l l h a v e b e e n 
c o n c e i v e d b y a G r e e k , a M u s l i m , o r a Chr i s t i an . 

" G o o d E u r o p e a n " tha t h e is, Sp inoza takes f r o m t h e J e w i s h t r ad i t i on t h e 
c o m m o n p r o p e r t y o f E u r o p e a n ideas tha t it c o n v e y e d to h i m — a n d n o t h i n g 
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else. T h u s w e be l i eve w e h a v e a n s w e r e d t h e q u e s t i o n o f w h e t h e r t h e J e w as a 
J e w is e n t i d e d to v e n e r a t e Sp inoza . S p i n o z a b e l o n g s n o t t o J u d a i s m , b u t t o 
t h e small b a n d o f s u p e r i o r m i n d s w h o m N i e t z s c h e called t h e " g o o d E u r o p e 
a n s . " T o this c o m m u n i t y b e l o n g all t h e p h i l o s o p h e r s o f t he s e v e n t e e n t h c e n 
tu ry , b u t S p i n o z a b e l o n g s t o it in a special w a y . S p i n o z a d id n o t r e m a i n a J e w , 
w h i l e Desca r t e s , H o b b e s , a n d Le ibn i z r e m a i n e d Chr is t ians . T h u s it is n o t in 
a c c o r d a n c e w i t h Sp inoza ' s wishes tha t h e b e i n d u c t e d i n t o t h e p a n t h e o n o f 
t h e J e w i s h n a t i o n . U n d e r these c i r c u m s t a n c e s it s eems to us an e l e m e n t a r y 
i m p e r a t i v e o f J e w i s h self-respect tha t w e J e w s s h o u l d a t last aga in r e l i nqu i sh 
o u r c l a im o n S p i n o z a . B y so d o i n g , w e b y n o m e a n s s u r r e n d e r h i m to o u r 
e n e m i e s . R a t h e r , w e leave h i m to tha t d is tant a n d s t range c o m m u n i t y o f 
" n e u t r a l s " w h o m o n e can call, w i t h cons ide rab le ju s t i ce , t he c o m m u n i t y o f 
t h e " g o o d E u r o p e a n s . " Besides , w e m u s t d o so o u t o f respect , w h i c h w e o w e 
h i m e v e n if w e d o n o t o w e h i m v e n e r a t i o n . R e s p e c t for Sp inoza d e m a n d s 
tha t w e t ake his last w i l l seriously; a n d his last wi l l was neu t ra l i ty t o w a r d t h e 
J e w i s h n a t i o n , based o n his b r eak w i t h J u d a i s m . 

B u t d i d S p i n o z a leave a t e s t a m e n t f r o m w h i c h this v e r y wi l l fo l lows u n 
a m b i g u o u s l y ? Is t h e J e w i s h n a t i o n m e n t i o n e d at all in his t e s t amen t? O n e 
d o e s n o t n e e d to seek for this t e s t a m e n t in a rch ives tha t are difficult o f access. 
It c a n b e f o u n d t o w a r d t h e e n d o f t h e t h i r d c h a p t e r o f t h e Theological-Political 
Treatise. 

S p i n o z a says: " I f t h e f o u n d a t i o n s o f t h e J e w i s h re l ig ion h a v e n o t r e n 
d e r e d t h e m i n d s o f t h e J e w s ef feminate [weibisch], t h e n I w o u l d abso lu te ly 
be l ieve that someday , g iven the o p p o r t u n i t y a n d h u m a n affairs b e i n g so c h a n g e 
able , t h e y ( the J e w s ) wi l l o n c e again establish t he i r e m p i r e a n d G o d wi l l e lec t 
t h e m a n e w . " 2 If w e d i s regard t h e r e m a r k a b o u t t h e r e n e w e d d iv ine e l e c t i o n 
o f t h e J e w s , w h i c h , c o m i n g f rom Sp inoza , is n o t h i n g b u t an e m p t y p h r a s e , 
w h a t r e m a i n s as his o p i n i o n , as his "pol i t i ca l t e s t a m e n t , " is t h e neu t r a l c o n 
s ide ra t ion o f t h e possibi l i ty c o n d i t i o n [Möglichkeitsbedingung] for t h e r e s t o r a 
t i o n o f t h e J e w i s h state. T h i s possibi l i ty c o n d i t i o n is tha t t h e J e w i s h r e l ig ion 
lose its p o w e r o v e r t h e m i n d s o f t h e J e w s b e c a u s e , a c c o r d i n g t o Sp inoza , this 
r e l i g i o n l eads t o a s o f t e n i n g o f o n e ' s t u r n o f m i n d [Verweichlichung der 
Gesinnung].3 T h a t n o state can b e es tabl ished in a sof tened t u r n o f m i n d r e 
qu i re s n o proof . B u t Sp inoza ' s asser t ion tha t t h e J e w i s h re l ig ion enfeebles t h e 
m i n d is e x t r e m e l y ques t i onab l e ; in fact, it is un in te l l ig ib le . H a s S p i n o z a c o m 
p le te ly f o r g o t t e n tha t this re l ig ion gave t h e v i c t ims o f t h e Inqu i s i t i on t h e 
s t r eng th t o e n d u r e t h e m o s t e x t r e m e suffering? N o , Sp inoza has n o t f o r g o t 
t e n this fact; w e k n o w this w i t h c o m p l e t e ce r t a in ty f r o m his le t ters . H e w a s 
s imply o f t h e o p i n i o n tha t t h e s t r eng th n e e d e d to e n d u r e suffering is n o t t h e 
s ame s t r e n g t h n e e d e d t o establish a n d p r e se rve a state, n a m e l y , t h e s t r e n g t h t o 



Reorientation (1928-32) 2 2 1 

c o m m a n d , w i t h o u t w h i c h n o socie ty can surv ive . A n d j u s t as his t e a c h e r 

Mach iave l l i h e l d Chr i s t i an i ty respons ib le for t h e c o r r u p t i o n o f R o m a n v i r 

t u e , so Sp inoza h e l d J u d a i s m respons ib le for t h e imposs ib i l i ty o f a r e s to ra t i on 

o f t h e J e w i s h state . 

It w o u l d b e risky t o d e d u c e f r o m t h e c i t ed passage tha t S p i n o z a is t h e r e 

fore t h e father o f pol i t ica l Z i o n i s m . It w o u l d b e risky n o t so m u c h because , as 

e v e r y o n e k n o w s , t h e r e is also an O r t h o d o x , w h i c h is t o say conse rva t ive , 

pol i t ica l Z i o n i s m . R a t h e r , it is b e c a u s e — u n l i k e his c o n t e m p o r a r y , Isaac d e la 

P e y r è r e , w h o p r o c e e d e d o n t h e basis o f s imilar p r e s u p p o s i t i o n s — S p i n o z a 

d o e s n o t ac tual ly w i s h for o r d e m a n d t h e r e s to ra t ion o f t he J e w i s h state: h e 

m e r e l y discusses it. As if c o n d e s c e n d i n g f r o m t h e h e i g h t o f his ph i l o soph i ca l 

neu t ra l i ty , h e leaves it t o t h e J e w s to l ibera te t hemse lves f rom the i r r e l i g ion 

a n d t h u s t o o b t a i n for t hemse lves t he possibi l i ty o f r e c o n s t i t u t i n g t he i r s tate . 

T h e risk o f this a d v i c e — a n d at this p o i n t o n e m u s t recall tha t S p i n o z a 

m a k e s it his bus iness t o rehabi l i ta te B a l a a m ! 4 — b e c o m e s clear if o n e cons ide r s 

t h e c o n t e x t i n w h i c h S p i n o z a offers it. T h i s c o n t e x t is his c o n t e s t i n g o f t h e 

d o c t r i n e o f t h e e l ec t i on o f t h e J e w i s h n a t i o n . M o r e precisely , S p i n o z a c o n 

tests t h e p r o o f o f its e l ec t i on f o u n d in t h e fact t ha t t h e J e w i s h n a t i o n , a n d n o 

o t h e r n a t i o n , has p r e s e r v e d itself in spi te o f t h e loss o f its state a n d its d i s p e r 

s ion o v e r t h e w h o l e ea r th . A c c o r d i n g to Sp inoza , this fact is n o t a mi rac l e b u t 

largely t he na tu ra l c o n s e q u e n c e o f — t h e rites, w h i c h h a v e separa ted t h e J e w 

ish n a t i o n f r o m t h e o t h e r p e o p l e s a n d h a v e p r e s e r v e d it h i t h e r t o a n d wi l l 

p r e se rve it fo rever . In o t h e r w o r d s , t he J e w i s h n a t i o n o w e s its p r e s e n t a n d 

fu tu re p r e s e r v a t i o n t o its L a w , a n d t hus t o its r e l ig ion . A n d s h o u l d t he J e w i s h 

n a t i o n n o w a b a n d o n this re l ig ion in o r d e r t o establish its state, w h i c h , a c 

c o r d i n g to w h a t has b e e n said, it does n o t n e e d , at least n o t for t h e sake o f its 

p r e se rva t ion? T h e c o n t r a d i c t i o n h e r e is o n l y a p p a r e n t . It can b e p r o v e d t o b e 

a p p a r e n t e v e n if o n e c o m p l e t e l y disregards t h e fact t ha t Sp inoza c o u l d h a v e 

r e c o m m e n d e d t o t h e J e w s , o r c o u l d h a v e w i s h e d for t h e m , t h e e s t ab l i shmen t 

o f the i r state o n g r o u n d s o t h e r t h a n t h e in te res t in t h e p r e se rva t i on o f t he i r 

n a t i o n . It is clear t ha t S p i n o z a d i s t ingu i shed b e t w e e n t h e " r i t e s " ( the " f o r m s , " 

as t h e y are of ten cal led today) a n d the " f o u n d a t i o n s o f t he r e l i g i o n . " A c c o r d 

i n g t o his adv ice , t h e la t ter are t o b e d i scarded , w h i l e t h e f o r m e r are t o b e 

r e t a ined . T h e f o u n d a t i o n s o f t h e re l ig ion are tha t spirit o f t he L a w tha t m a k e s 

t h e pol i t ica l r e s to ra t i on imposs ib le . L ibe ra t ed f r o m this spirit , t h e L a w wi l l 

n o t o n l y n o t h a m p e r t h e pol i t ical r es to ra t ion , b u t it wi l l fu r the r g u a r a n t e e t h e 

p e r m a n e n c e o f t h e n a t i o n , w h i c h wi l l n o w h a v e b e c o m e pol i t ical again . T h e 

L a w as a m e a n s o f na t i ona l p re se rva t ion , o r as a f o r m o f na t iona l l i f e — w h o 

d o e s n o t k n o w this v i e w o f j u d a i s m ! A n d d i d n o t S p i n o z a c o m e amaz ing ly 

c lose t o it, as c lose as w a s possible in t he " u n h i s t o r i c a l " s e v e n t e e n t h c e n t u r y ? 



222 Chapter 4 

T o b e sure , w i t h this difference: h e still p e r c e i v e d an obstacle to t h e p o l i t i c i -
za t i on o f t h e J e w i s h n a t i o n in t he spirit o f t h e L a w . A n d t h e n , t o b e sure , w i t h 
t h e fu r the r d i f ference tha t s h o u l d n o t b e c o m p l e t e l y o v e r l o o k e d , w h i c h is 
t h a t h e v o i c e d this v i e w n o t as a J e w , b u t as a neu t ra l ; a n d h e d id n o t e v e n 
v o i c e it, b u t r a t h e r j u s t tossed it off. 

S h o u l d this , t h e n , b e w h a t Sp inoza ' s t e s t a m e n t is a b o u t ? N o t in this w a y , 
n o t w i t h ve i l ed w o r d s a n d a w e a r y hear t , s h o u l d w e b i d farewell t o S p i n o z a — 
if, in fact, w e must b i d farewel l t o h i m as s o m e o n e o n w h o s e c o n s c i e n c e is a 
" h u m a n l y i n c o m p r e h e n s i b l e be t r aya l " ( C o h e n ) o f o u r n a t i o n . F o r a m o m e n t 
at least, w e w o u l d l ike t o d is regard t h e p o p u l a r p r inc ip les o n t h e s t r e n g t h o f 
w h i c h o n e s aw o n e s e l f c o m p e l l e d e i t he r t o c a n o n i z e Sp inoza o r t o c o n d e m n 
h i m . I t is sufficient t ha t n o o n e has b e e n able t o p o p u l a r i z e h i m , n o o n e has 
b e e n able t o t u r n h i m i n t o small c h a n g e , n o o n e has b e e n able t o " c u t h i m 
d o w n t o s i ze . " A n d still w e ask w h e t h e r w e o w e h i m v e n e r a t i o n ? S p i n o z a 
wi l l b e v e n e r a t e d as l o n g as t h e r e are m e n w h o k n o w h o w to apprec ia t e t h e 
in sc r ip t ion o n his s igne t r i n g ("caute")5 o r , t o p u t it p la inly: as l o n g as t h e r e a re 
m e n w h o k n o w w h a t it m e a n s t o u t te r [ the w o r d ] : independence [ Unabhängigkeit]. 

N O T E S 

Source: "Das T e s t a m e n t Spinozas," Bayerische Israelitische Gemeindezeitung 8, no . 21 (1 
N o v e m b e r 1932) : 3 2 2 - 2 6 , reprinted in GS, 1 : 4 1 5 - 2 2 . 

1. H e r m a n n C o h e n , "Ein ungedruckter Vortrag H e r m a n n C o h e n s über Spinozas 
Verhältnis z u m J u d e n t u m , " eingeleitet v o n Franz R o s e n z w e i g , in Festgabe zum 10jährigen 
Bestehen der Akademie für die Wissenschaft des Judentums, 1919-1929 (Berlin: A k a d e m i e 
Verlag, 1929) , 59 . Strauss cites this source again, and m o r e extensively , in his preface t o 
Spinoza's Critique of Religion, trans. Elsa Sinclair ( N e w York: S c h o c k e n , 1965) . 

2 . " W e n n die Grundlagen der jüd i schen R e l i g i o n die G e m ü t e r der J u d e n nicht 
we ib i s ch machten . . . ." Cf. Spinoza, Theological-Political Treatise, trans. C . Gebhardt 
(Hamburg: M e i n e r , 1955) , 75 : "Ja, w e n n die Grundsätze ihrer R e l i g i o n ihren S inn 
nicht v e r w e i c h l i c h e n . . . " Cf. also Spinoza, Theological-Political Treatise, trans. Samuel 
Shirley (Indianapolis: Hacket t , 1998) , 47: "Indeed, w e r e it not that the fundamental 
principles o f their religion discourage m a n l i n e s s . . . " In the original: " imo nisi fundamenta 
suae religionis e o r u m animos e f f o e m i n a r e n t . . . " 

3 . T h e phrase Verweichlichung der Gesinnung that Strauss uses in this explanatory 
paraphrase is c lose to the w o r d i n g o f Gebhardt's translation o f the sentence in quest ion. 
See previous note . 

4. Earlier in chapter 3 o f Theological-Political Treatise, Spinoza adduces the n o n -
Israelite prophet Balaam (cf. N u m . 22—24) to argue that, a m o n g the ancient H e b r e w s , 
legit imate p r o p h e c y w a s no t mere ly thought o f as an Israelite property. In N u m . 22 :6 , 
Balaam's p o w e r to bless and curse are described b y the k ing o f M o a b in the same terms 
that, according to Genes is 12:3 , Y H W H p r o n o u n c e d as a special promise to Abra(ha)m. 
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W h i l e the biblical narrative has Balaam bless rather than curse Israel, Jewi sh tradition 
considers h i m a " w i c k e d " [Balaam ha-resha'] counterf igure to Abraham, representing 
pride and other vices. See Mishnah A v o t 5:19. In a letter b y H e r m a n n Badt to Martin 
B u b e r from 4 July 1916 , the " w i c k e d Balaam" makes an appearance as we l l , curiously 
in the contex t o f the famous debate b e t w e e n H e r m a n n C o h e n and Martin B u b e r o n 
Z i o n i s m . See H a r t w i g W i e d e b a c h , " H e r m a n n C o h e n s Auseinandersetzung m i t d e m 
Z i o n i s m u s , " JSQ 6 (1999) : 3 8 5 . 

5. caute (Lat., adv.): cautiously, safely. 
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159, 174; o f reason and o f revelation, 
91 , 181; o f religious doctrines, 205-6 ; 

o f Scripture, 178-79 , 183; and untruth 
in politics, 83 

Turkey, 63, 128 

turning, 16 -17 , 29, 76; to the truth, 195 

unbelief. See belief 

uncanny, the, 65, 112 -13 . See also canny, 
the, and the uncanny 

universalism: of the Christian enlighten
ment, 86; o f Judaism, 107-8 , 1 1 2 - 1 3 
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