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Male Friendship in Ming China: An Introduction

Martin W, Huang

(Universiy of California, brone)

Abstract

This intreduction prm'idzs a historical and thearetical context for the four articles on
Ming male Fri-:ndﬁhip. It reviews relevant 5c]mLu'ii|1ip and tries to show how the Four
articles contribute to a better appr:ciatimn nf the cmupl:xitics of Fri:ndﬁhip a5 1t was

thearized and pmcticcd b}f Chinese males in Ming China.
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Friendship was an ambiguous concepr in late imperial Chinese culture.
In orthodox Confucianism, friendship was a relationship unsanctioned
bv the core Confucian values prioritizing state and family, and as such it
was viewed with suspicion and often considered a portential threat. This
is probably why among the so-called “five cardinal human relationships™
(wulun F{F; thar is, those berween ruler and minister, father and son,
brothers, husband and wife, and friends), friendship was traditionally
deemed the least essendial. In houschold instructions (jiaxun ZFE|; a
genre of prescriptive literature very popular in late imperial China)
friends, as family oursiders, were usually presented as a threac to domestic
harmony.' In imperial political discourses, personal friendship was often
considered a major element of factionalism (pengdang BE) within the

L) Th:::tghrccnth-ccnrur}' nc-vclfﬂ:fﬂ ﬂf'fwg IFEE e by Li Lilvuan ZEFEE (1707907 was cir-
culated for a leng time in the form of hand-copicd manusenipt with a copy of the novelist’s
WL hmtac]m]d nseructions, fiaxtin ’*ﬁ'?';?z}-m FENEEE atrached. This fravnm-like nowvel is
abour the dire Consequences a gentry tmuh suffers afrer the son befriends wrong Fh.U'F].C For
a discussion of the novel as an :labman: h-;.EJDJ'L.lIIIl:Cl v, see Martin Htht't'-‘ *Xeapshuv
as ‘Family IJ'lbtl'lll._tll:'H"n The Rhetoric of l_j]i.l.l\.th_!&lﬂ i the Eighteenth- Ccntun Chinese

Nawvel, ’J.:frf deng, Tsing Hua fowrnal of Chinese Studies n.s. 30.1 (2000): 67-91.
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imperial bureaucracy.” And vet for an educated male, who was supposed
to distinguish himself by mastering Confucian learning, passing the
government-sponsored examinations, and advancing a career in the
bureaucratic world, networks of friends remained indispensable. Friends
were equally if not more important for those excluded from the imperial
bureaucracy since they were one of the main sources ot help in finding
career alternatives. The tension berween suspicion toward and indis-
pensability of friendship constitutes an intriguing paradox in Chinese
social and culcural histories.

Ever since the esrablishment of the elaborate civil service examination
system by the imperial government in the Tang dynasty (628-907) as the
main and, later, virtually the sole avenue through which government
ofhicials were recruited, passing the examinations became one of the most
important goals for almost all educated males in imperial China. For
many, friendships and connections with peers (fongyue [EZ and
tongmen [G]F7) culrivated when studving together in preparation for the
examinations, bonds formed (tongnian [G]For ronghang [F)1%E) when
they passed the examinations in the same year, and their reladonships
with the chief examiners (zzozhiu [ F ) and co-examiners (fangsh: FFEN)
became crucial facrors in their future carcers. The late Ming scholar-
official and writer Xie Zhaozhe FEEF| (1567-1624) complained thart
acquaintance based on studying under the same teacher or passing the
examinations during the same vear was not true friendship bur
relationship ot convenience.” The seventeenth-cencury savant Gu Yanwu
BESSE, (1613-82) bicterly denounced the thousand-year-old examina-
tion system itself as one of the main sources of the rampant factionalism
and nepotism that were corrupring social morality and undermining the
proper tunctioning of the government.’ Criticisms like these, though
justified, also point to the absolute indispensability of “connections” in
the carcers and lives of late imperial Chinese men. Whether these
connections could be considered friendships is a question worth furcher
exploration,

M Ser Lhu Zivan 4+ T-= and Chen Shcngmin fid 4 5 F:‘Hgsi'ﬁmg :f:rf{g:f;x' Pajite AREFr &
BT (Sha ngh;u': Hund{mg shitan daxue chubanshe, 1992),

M Xie Zhaozhe, Hi Loz A 5EE I:E;halnghai: Shanghai shudian, 2001), "Shibu or” &0 .,
14:289-90,

Y GuYanwu, Shengvuan lun” 4 S56, Tinglin wenjr TYRTIE (Sibu conghan od.), 1:83.



4 MWV, Huang / Nan Nt 9 (2007) 2-33

To better understand the ambivalence and ambiguities associated with
friendship in traditional Chinese culrure, a brief look at its carly history
is in order, Historians of early Chinese culrure have pointed our thar the
Chinese character you 77, usuallv considered the equivalent of the
English word “triend,” was actually a much broader concepr referring to
one’s kinsmen within a lineage (zuren H& ) during the Western Zhou
dvnasty (eleventh century BCE-771 BCE), a time when human relation-
ships were largely conceived of in terms of blood relations based on
common ancestries rather than nuclear families, which had yet to rake
shape as the basic social units.” You as an ethical concepr was understood
to be “the brotherly way” (yonti 2hi dao 7|57 38; here “brothers”
actually were one’s kinsmen rather than male siblings within a nuclear
family) as articulated in expressions such as “being nice to one’s brocher
is you (shan xiongdi wei you B BEETR).S “The brotherly way” con-
stituted the central ethical precepr regulating almost all important male
human relacions, including those between rulers and subjects and
between fathers and sons. It was only during the Spring and Autumn
period (770-476 BCE) that you, with nuclear families emerging as the
basic social units, began to denote friends, namely, males with common
interests and aspirations (fongzhbi yue you [8] 5. EH /7 ), who, however, were
not one’s family members.’

The early Warring States period (475-221 BCE) witnessed the for-
mulation of the imporrant Confucian ethical concept of wulnn in
Mencius (ca. 371-289 BCE), in which the relationships between father
and son and between brothers became two different categories separared
from that of you." However, for Mencius, you still served as an imporrant
ethical model in his political theories: the ideal relationship berween a

¥ ZhaChangguo FEE "You vu liang Zhou junchen guanxi de vanbian” 77 B2 B & R
(RETESE, Lichi yanjie FEFRHIT S (1998): 94-109. My brict accounc of the carly history of
e below is Llrgz]j.' based on chis cssav, Sce also Zhu Ft:ng]mn +=E &, ﬂuﬂg £ o Jhamu
xingta yanpun Z B FEEIEEWTE (Tianin: Tianjin guji chubanshe, 1990), 306-11, and
Wang Lihua FFIZEE, "Zhou (in shehui biangian vu vou' de vanhua" BEELEEHE
Eﬁi‘?‘f‘ﬁ*{[i’i?{t.ﬁ.ﬁzﬁrr sheli kevue || AT E FIEE, 10 (2004 48-53.

* GuPuTIE and Xing Ping =, Shixan™ f£3, Erva chuch: BITEERL (Beijing: Bejjing
daxue chubanshe, 19997, 4:112.

1 Xu Shen 5FE, Shuowen e =hre ERSCBETOE, anno. Duan Yucal F2EF I:;5]1;111;:{[1;1i:
Shanghai auji chubanshe, 1988), 116,

¥ Wy Ch:ngghi B4, "Wulun shue zhi lishi gu;m” Amir~FFHE, in Wu {:h-:ng!;hi,
Wi Chengshs wendy B3 708k (Bejing: Beiing shifan daxue chubanshe, 1984).
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ruler and his ministers should be like that between two good friends.”
Sometime before China was united under the rule of the Qin Empire,
pragmatic legalist chinkers such as Han Fei 883F (ca. 280-ca. 233 BCE)
began to emphasize the hierarchical distinctions berween a ruler and his
ministers by redefining the interests of you as “private and selfish” (s F1.)
and those of the ruler as “public and unselfish” (gong 23).!" The preci-
pitous decline of the status of you in earlv Chinese political theories as
outlined above was in part caused by its gradual separation from kinship
as well as politics. This separation arose with the emergence of the nu-
clear family as the basic social unit and the establishment of a centralized
imperial government, whose effective rule depended on stricc hierarchy
and uncondirional loyalty to the emperor. However, the separation
process was never consistent or complete. The awareness of the different
carly overlapping conceprualizations of ye# and their inconsistencies
should help us betrer appreciate the complexities of male friendship as it
was theorized and practiced during the later historical periods. In rerms
of its political nature and ambiguity as a relationship, male friendship
defies any attempt to categorize it as either “public” or “private.”!!

In traditional China, many men believed friendship was more or less a
masculine relationship in that it was largely perceived to be a male
privilege.'” To have manv male friends was often considered an important

N Lha Chnnggu:},"'ﬂ:ru }'uLi-.nghﬁrujLln::hv:n,” 105-6,

M Zha Changgum,“Yﬂ-u}'uLi;tngZh-r_mthm:hcn,” 1018,

" Here | have in mind the |u:-nf' '«:tmc]int' CORLIOversics ~;urrc1undinu Pmrmr e BAZE (fac-
tionalism) in che history of Lhmcqc mlpr:mﬂ politics and che attemprs on che part of the
scholar -L‘Iﬁ'ii:l’tt‘i, such as f:'.fm ang Xiu E&l%ff? (1007 TE:I tor fan off :1{'-i_LEE-=1tIG'IH oof factionalism
bv appealing to the concepr mtjm.r:ﬂ 2T (gcnr]r:mcn} versus aiaoren /s A (petry persons).
Namely, groups of che like-minded formed by jums were always tor the sake of che Way (a4l
3B ), representing the common interests of che pubiic Ifwmg ) or “rinhtfnuﬁncﬁ” f'y' F£,
whereas the factions formed by adasres were alwavs modvared by pmh[ i:.!' FI[1, the pcrmn.ﬂ
interest of the selfsh individual (si F.). For discussions of L”]'manﬂ xius famous theory of
fumzi versus xidoren and the hu:rn:rn:ﬂ hghting in Song imperial F{.‘JiltlLS.. see Xiao nguc] =3
BHE, Bei Songxinpiu dangzheng v wenxue ‘[t#%%ﬁ%&ﬂﬂf% (Begjing: Renmin wenxue
chubanshe, Zﬂﬂl} c;pcanl]x 34-7, and Shen Sangqing yTFCER, Nan Dong wearen yu a’ﬁﬁg-
“’.‘r?f?'i'g' AR RS Bfllll‘lf-" chmin wenxue chubanshe, 2005}, -:ﬁpv:ual]\ 269-85.

4 ﬂuq bv noameans wmrnrqr]nrm eraditional China women did not pursue triendshipsordid
nat have friends. In {'aLt, scholars of Chinese women history have demonstrared thar female
tricndship plaved impoertant roles in the lives of many women. See Dorothy Ko, Teachars of
the Iiner Clamber (Stantord: Stanford Universicy Prnn 1994} 203.9, 217 —-ﬁ, 266G-74,29]-
93, and Ellen Widmer, fhe Beauty nd the Book: Wamen and Fction in N fffrrrrﬂrf:'-l_'}urn ry
China (Cambridge, MA:. Harvard University Asia Center, 2006), 183-200.
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badge of masculinity since it bespoke a man’s ability to travel and meert
other men outside his family and bevond his homerown, thus a manly
accomplishment,’” whereas a woman was required by Confucian norms
to be confined within the boundary of the houschold. The domestic
domain was largely gendered as feminine space, the outside world as
masculine space.'” There is a close athnity between the concepr of yor 77
(friends) and chat of you 3 (travel) as reflected in common expressions
such as jiaoyou 7237 (as a noun it means “friends and associates” and as a
verb “socializing and making friends”). To make friends was ro move
beyond the compound of one’s home and to travel afar.

In fact, tracing and identifying “friends and associates” (;h:wyau kao 38
i#% ) have long been an important part of the biographical studies of
many male historical figures. Few, however, have attempred to move
bevond biographical facts towards a more sophisticated understanding
of the complicated roles played by friendship in Chinese culture and
society.”” Even fewer have tried to look at those roles trom the perspecrive
of gender analysis.

In the ficld of Chinese studies, serious examination of men as gendered
beings is just beginning to be attempred. Almost all the monographs on
this subject were published in the new millennium. Among these studies,

"N Eﬂt‘tlp’l]’t the remark hﬁ.' the Famous schelar-official 1"?r'o:"'uw Dackun EiERE (1525-1593)
that 4.2 f,mf?;‘r.r . 0 you fHanxta shi _5 L—TEHZE‘T i |‘:1 true man should bcfrlcnd all r]'u:
m:ntlv:mcn under Hmmfl as staced in his cysay Mmﬂ gu IIJmnt:rvi.clJmnt'jun qmm.hc duwei

jinvi wei zhihui gianshi Yin cigong zhuang” EE]E&E%M TR R BRI EEE s EET
oA, Wang Dackun, I.L.f...ﬁ-: i mﬁﬁ [Hcfci. Huangshan shushe, 2004), 42:906. This

matrer is further discussed in my article in chis issue.

el Conpare Lisa Rnplmls’ﬁ discussion ofthe |::a'_|:1f.1L1r concept ot neiweai [H 74 (cthe inner versus
oucer, or feminine versus masculine) in her Shaving the Light: Representations of Wamen in
Fﬂ"fy China I'rﬁ"ulh.un' Srate University of New York Press, 1998), 195-235. Of course, such
Confucian c*mdcr norms of iI_’IltHl boundaries werc hcq_uv:ntl'l. vmhttd and there were m any
cases where a woman under cerrain circumstances traveled -:xrv:mnc!'- and thus had che
OPPOITUNILY Co befriend ocher women fram ocher regions, However, 1 majoricy ot female
friendships were cultivated within family circles or chrough correspondences (twoe female
friends migh[ seldom see or never met each :::thxr} A comparison of male and female
friv:ndshipﬁ 15 a very interesting issuc, which is, however, hr:!.f_md the uc:-p-: of this
introduction. See alse Susan Mann, “In[mductiﬂn Eorum on the Male Bond in Chinese
Histary and Culcure,” The Amevican Historical Eeview 1065 {20007}, 1600-14, and v:.t:pcumil}'
p.lcl2,

1% The book l:n Hou Li {77 and Yang Xiacwen ¥R, Sisly fmwﬁnr AP Yo =i Jing yu
Jianyan =hi i EJTTH‘FIF% i 5 p o %-51 - N Chang.&hq. "tuc]u shushe, 1998), t]mugiu

CE’JE":tJ]ﬂ]J'lg llSEi'LI! lﬂi’Dl ['E'lFltlf.?'ﬂ.. is JI'I[F.'I'H:! C] I"D[' gfﬂfl’&ll l'i!_[J'L'Cl' thﬂ.ll ‘ji_'hl’.}lilfi:t' ':1].1(.'“1.‘.!': CCcs.
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Kam Louie’s Theorising Chinese Masculinity: Gender and Society in China
(2002) is probably the most ambitious.'” Loute proposes a new paradigm
based on the concepts of wen 3L (which he cranslates as “culrural
attainment”) and wu E (translated as “marrial valor”) as an alternacive
to the yin-yang model widely relied upon by scholars of Chinese gender
studies. Thus he offers a conceprual framework within which the ques-
tion of how masculinities are constructed in Chinese culture may be
more fruitfully investigated. In comparison, other studies are more
empirical in their approaches as well as more specific in their coverage.
In her book Masculinity Besiceed? Issues of Modernity and Male Sub-
jeetiviry in Chinese Literature of the Late Tiwenticth Century (2000),"
Xueping Zhong examines male subjectivities and male anxiery in
literature and hlms produced in post-Mao China, demonstrating how
male intellectuals, marginalized by the state, tried to reassert their mas-
culine identities. Song Geng's Fragile Scholar: Power and Masculinity in
Chinese Culrure (2004) focuses on the representation of caizi ¥
(usually cranslated as “calented scholar™) in tradicional fiction and
drama.’

A central issue explored in both Paul Rouzers Articadared Ladies:
Gender and the Male Community in Early China (2001) and my Nego-
trating Masculinities in Late Imperial China (2006) is the complicated
roles assigned to the feminine “other” in the negotating process of
literati’s gender identity in traditional China." In our different ways, we
attempt to answer the questions of why many male literati were inclined
to present themselves as “women,” and how such inclination contriburted
to their selt-image as men. Rouzer explores the specific ways in which
early Chinese male authors “wrote both abour and as women.” Focusing
on the Ming-Qing period and drawing on diverse sources, I examine the
gender implications of a series of masculine models in relation to the

®l Kam Louie, Thearising Chinese Mascwlmity: Gender and Socicty in China (Cambridge:
Cambridge University Press, 2002).

") Xueping Zhong, Mascubenity Besicged? Issics of Modernity and Male Subjectivitics in
Chinese Litevature of the Late Treenticth Century {Durham: Duke Universicy Press, 2000},

" Geng Song, The Buagile Scholar: Power and Mascelinity in Chincse Cultire (Hong Kong:
Heng Kong University Press, 2004),

W PaulRouzer, . drticulated Ladics: Gender and the Male Commienity in Early Chinese Texts
(Cambridge, MA.: Harvard Universicy Asia Cencer, 2001) and my Negotrating Masculinitics
in Late mperial China (Honolulu: Universicy of Hawal'i Press, 2006).
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feminine, such as zhongchen 2R (roval minister), shengren B2 ) (sage),

yingxiong LI (h&r-::-), and haokan TFZE (stalwart or strongman). In
addition to these monographs, the volume edited by Susan Brownell and
Jettrey Wasserstrom, tided Chinese Femininitios/ Masculinitics and Femi-
ninitics: A Reader (2002), contains several articles on Chinese masculini-
ties, among which Matthew Sommer’s “Dangerous Males, Vulnerable
Males, and Polluted Males: The Regulation of Masculinity in Qing
Dynasty Law” is the most relevant.™ It examines how masculinity was
conceptualized in Qing laws designed to regulate sexual behavior. The
editors’ introduction is very helptul in providing a dertailed overview of
the state of gender studies in this field.

Appartnti}' absent in these studies of Chinese masculinities is any
substantial effort to examine the important issue of male friendship. Our
undfrsl:anding of Chinese men’s ga:ndfr ir:i‘\:nl:i\‘:}r will remain incmnpltte
if the issue of how they perceived and conducted themselves in relation
to other men is not adequately explored. In a patriarchal society such as
that of traditional China, masculinity was mostly likelv a homosocial
enactment: what mactered most to a man was the scrutiny and judgments
of other men.

There are several exceprions to the general lack of scholarly articles on
male friendship. Joseph McDermortts seminal article “Friendship and Its
Friends in the Late Ming” is probably one of the earliest serious attempts
to tackle this question.”™ The forum “The Male Bond in Chinese History
and Culcure” published in The American Historical Review (2000) is a
collaborative effort by several China scholars to examine three kinds of
male bonding in China.”” Norman Kutcher’s " The Fifth Relationship:

*' Machew Sommer, "Dangerous Males, Vulnerable Malesand Polluted Males: The Regulation
al M.uulhmu in Qing Dynasey Law, in Susan Brownell and Je Hrcu ‘»‘#aﬂﬁcratmm, zds.,
Chinese h":u;mnrmnfﬂfwrﬁ{ Mascufinities: A Reader (Berkeley and Los Angeles: University
of California Press, 2002), 67-8B%, sce also Sommer’s Sex, Lane, Anda Soc fety in Laate fmpr:"ﬂ-ﬂ’
China (Stanford: Stantord University Press, 20007, 114-65, Mention should also be made of
Zuvan Zhou's Andregyny in Late Ming and Early Ging Litovarure (Honolulu: University of
Hawai'i Press, 20037 some may have reservations about che usetulness and historical '.'-::Iidil:?.'
of the concepr ot androgvoy as ‘Zhou has emploved in che study.,

' Joseph McDermonr, Fru:nd*«:hp and Its Friends in the Late Ming,” in Zhongvang vanjiu
vuan jindai shi vanjiu sue 5335%541:5"1:;11 SRR TS, od. finshi paze i chemgzhli bipan lishi
lnneeen jr T HFEREE L GHER TR 8 (Taipen: ihﬂnﬂmnw vamiu vuan [indat vanjiu
Su, ]992\]. 7 G0,

' Forum on “The Male Bond in Chinese History and Culoure” The American Historical

Review, 106.5 (2000): 1600-66.
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Dangerous Friendships in the Confucian Context” explores the deep an-
xiety over the dangers of friendship exhibited in Contucian discourses.™
Adrian Davis’s “Fraternity and Fratricide in Late Imperial China” focuses
on the tensions among the male siblings within a tamily.™ Lee Mclsaac’s
“Righteous Fraternities’ and Honorable Men: Sworn Brotherhoods in
Wartime Chongqing” examines male bonding in secret societies.” In her
introduction to the forum, Susan Mann argues eloquently abour the
importance of the study of male bonding in Chinese history and culture.
She characterizes the three articles in the forum as attempts ro defamil-
iarize and reexamine Confucian norms governing human relationship in
male culcure.”®

Among the three articles in the forum, Kurcher’s “Fifth Relacionship”
is probably mosc directly related to our concerns here. In many ways, it is
best to read this arricle in juxtaposition with McDermotc’s “Friendship
and Its Friends in the Late Ming.” The two address very different aspects
of the Confucian conceprualizations of friendship, and the wide range of
views they examine reminds us of a simple but very important fact: Con-
fucianism was by no means a monolithic ideology, and our under-
standing of Chinese male friendship has to be caretully historicized. The
period McDermotr covers is more specific, namely, the last century of
the Ming dynasty (1368-1644), when friendship appears to have been
granted unprecedented legitimacy in the writings of many influential
Conftucian thinkers and activists. He is interested in “those writings
which see in the rype of human relationship [friendship] a moral basis
for criticizing Chinese imperial rule.”” He detects in these writings “a
realignment and expansion of traditional moral focuses away from the
family and state during the last century of the Ming rule, as the moral
attractions of friendship opened up new wavs for neo-Confucians ro
criticize and change their political traditions.”" These late Ming pro-

™ Norman Kuccher, “*The Fitth RE.'L-T;[]'DJIE]‘['IP: Dangerons Frifndr;hipﬁ in the Contucian
Context, The American Histovical Revicee 1065 (20000: 1615-29,

1 Adrian Davis, “Fratcrnit}' and Fracricide in Late Imprria! China. The American Historica!
Review, 106.5 (2000): 163040,

% Lee Meclsaac, “Hightmuﬁ Fraternitics' and Honorable Men: Sworn Brocherhoods in
Wartime C]mngqing o The Amevican Historieal Review 1065 (2000): 1641-35.

21 SeeMann, ' Intraduction,” 1603,

= MchrnmrtT“Fricncﬁs]‘lipnncﬁ[t.ﬁ Friends, &8,

7kl M-L']:}'E!’I‘I'I.-:_‘Itt,“F!'I.CI]CEF]'l'lFFl!]':.'iI{S Friends, 70,
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moters of friendship tended to find their support in Mencius's ideal of a
ruler-minister relationship based explicitly on the model of friendship
while ignoring Han Fei’s opposite view, the need to separate the private
interests of a friend from the public interests of the stare.

Moving away from the “friendly” world of McDermortt to Kutcher’s
“Fifth Relationship,” we enter a racher hostile world where friendship
was considered porentially subversive and therefore needed to be tightly
controlled. According to Kutcher, friendship was deemed potendally
dangerous by many Confucians because it was a relationship that offered
possibilities for equality, thus posing a threat ro the strictly hierarchical
Confucian social order. The vasty different fates of friendship in these
two very different worlds explored by McDermorr and Kurcher under-
score the complexities of the issue of male friendship in traditional
China.

Kutcher is certainly right in emphasizing the general Confucian an-
xicty over triendship, although there are significant exceptions, especially
during periods such as the late Ming. McDermortr argues that some late
Ming Confucian thinkers and acrivists such as Gu Xiancheng BEFE R
(1550-1612) celebrated friendship precisely because they believed it to
be less conducive to the kind of hierarchy inherent in the other four
relationships.™

Both McDermotr and Kurcher deal almost exclusively with friendship
discourses in traditional China, whereas the question of how friendship
was practiced during this period remains largely unexplored. This issue,
however, is the tocus of the art historian Craig Clunas’s recent book
Elegant Debts: The Social Art of Wen Zhengming, 1470-1559." In this
study Clunas reconstructs for us the intricate social nerworks sur-
rounding the tamous Ming calligrapher and painter, Wen Zhengming
SL{EER (1479-1559), for whom the term “friends” could refer to a great
variety of people: schoolmares, neighbors, fellow villagers, peers, su-
periors, teachers, pupils, patrons, clients, and even kinsmen. In facr, the
murtability of Wen’s concepr of you often compels Clunas to place the
term “friends” in quotation marks in discussing this scholar-othcial

' McDermorr, "Frizndﬁhip and Irs Friends,” 81-2. Far a different J'c;lding of Go Kinnchcng’ﬁ
view, scc mv article in chis velume.
" Craig Clunas, Elegant Delirs: The Socral Avt of Wen Zhengming, 1470-1559 (Honolulu:
Universicy of Hawai'i Press, 20043,
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artist’s social networking, highlighting the significant gaps between the
broadly conceived notion of yox in Ming China and the much narrower
concept of friendship in modern theories, which tend to emphasize
intimacy, equality, and the privare.”’ Here the observations made by Alan
Bray, a historian of English male friendship, mav be pertinent: “To the
inhabitants of seventeenth-century England the ‘friend’ was readily a
patron (or a client), a landlord, or creditor or debtor, someone who
would use influence on vour behalt, obrain a payment, or settle a dispute.”
* Elsewhere, Bray reminds us that “the principal difference between the
friendship of the modern world and the friendship . . . in the traditional
culture [is that in the lacter] friendship was significant in a public sphere.
In modern civil society friendship has not been pa:rceivﬁd to be a public
matter, Or Mmore prcuseh ought not to be so.*" It appears that several
centuries ago the English and Chinese conceprualizations of friendship
were relatively close.”” As “debts” in the tide of Clunas’s book suggests, in
Ming China friendship was often conceived of in terms of a man’s social
obligations in his relationships with other men. A closely related issue,
which Clunas examines at some length, is the role of gift exchange and
reciprocity.” Having received a gift, one was socially obligated to return
the tavor in the form of another gift. Reciprocity, which was always an
important component in Chinese conceprualization of friendship, is
largely an act of fulfilling one’s social obligations.™

M FEaordiscussions of che rise of the modern concept {1Fﬁ'icnd~:hip in the West, see Alan Silver,
anndxhjp in Commercial Society: Eighreench-Century Social Theory and Modern

Saciology, The Amevican fournal of ‘whf-::w{} 06.6 (1990): 1475-1504, and Alan Silver, “Two

Dlﬁclcnt Sarts of Commerce” —Friendship and Strangership in Civil Seciery,” in Jeft

Weinstraub and Krishan Kumar, eds., Pullic and Privare in Thought ana Practive: Perspectives

on a Grand Dic f*.::'rﬂmr{(;hicwm The University L‘:fL]uclﬂﬂ Press, 19973 4374,

' Alan Bravand Michacl Rev, " The Body of the Fricnd: Lmnnnu!n and Change in Masculine

Frlc:m_fﬁ]np in the Sevenreenth Cenrury,” in Tim Hitcheock and Michelc L-:Jhr:n cds., English

Masculintties 1660-1800 (Londen & New York, Longman, 1999% 5,

1 Alan Bray, Tbe Aicnd {Chicago: University of Chicage Press, 2003), 2. Brav’s point on

the pubiic dimension of FI'EF.'J'LdﬁhiP in scventeenth-conrury Engl;md 1% L'::rrajnl}' relevant ta

our study of friendship in late imperial China.

™ Faora discussion of the exchange of views on friendship berween late Ming literatiand some

of the Iralian lesuits, see Giovanni Vitiello, Exc:mpilr:. Sedomites: Chﬂ. alr} and Laove in

Lare Ming Culture,” Nz N 2.2 (2000): 207-57, and fﬁpcciull}.', 248-53.

B Clunas, Elegant Debis, 83-5 and 11340,

) In his scudies of che famous seventeenth -century thinker and c1|l|ﬁ11phc1 Fu Shan {#(L,

Bai Qianshen (A1) has also cxplmcd the nmphm[mm of the burden of social Di:'ll]ﬂ‘:ﬂﬂn?

on i I1[fl=tE! artist. Sce his Fe Shams World: The Transformation of Chinese lf;.’.r‘:g?".iﬁl} in the
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An interesting topic McDermott, Kutcher, and Clunas all dwell on is
the relationship berween “friends” and one’s family members and
kinsmen. McDermortt argues that the area of the Lower Yangzi delra of
Ming China was particularly accommodarting ro the conditions and
requirements of friendship because the region lacked a recent history of
strong lineages,” a view shared by Clunas in his discussions of Wen
Zhengming, who was from that locale.” Whether or not the strucrure of
a strong lineage was necessarily less conducive to friendship is a complex
question. As McDermott acknowledges, parts of Jiangxi, where the social
structures were dominated by large lineages, also witnessed the popularicy
of literati clubs and the flourishing of gentry friendship.™ I tend to
believe that strong lincage might be a double-edged sword as tar as
friendship is concerned: It may prevent a man from culdvating friend-
ships with others from other regions, bur, at the same time, close
relationships with the male members within the lineage might draw him
away from the confined space of his own nuclear tamily, thus crearing
more spaces as well as more possibilities for relationships ourside the
immediate confines of the houschold. In fact, in the life of He Xinyin {A]
& (1517-79), one of the grear late Ming promoters of friendship
discussed in McDermort’s article, lineage and friendship did not appear
to have been antagonistic at all. He Xinvin'’s unprecedented championing
of friendship was closely related to his effort to built a utopian com-
munity based on lineage structure. For him, in breaking away from one’s
own jia % (nuclear family)—which he regarded as one of the main
origins of human selhshness—rthe pull of the common interest of a
lineage could be an imporranr factor. This becomes especially significant
if we recall that prior to the Spring and Autumn period, the concepr of
you referred to kinsmen witchin a lineage and could mean “fraternity” as
articulated in the important concept of xiaoyon /T (filialicy and
fraternity) in Confucian family ethics. Here yo# means “fraternity”
rather than “friendship.”

Seventeenth-Century China (Cambridge, MA: Harvard Universicy Asia Ceneer, 2003) and
his Chinesc book fu Shan de jraowang be yongebos vish shobui she de yixiang gean yanjin (B
RS (EH0fERN . E It e ) - TB(EEWE {513;111gh:ti: 5h;1.nf__::|mi shuhua chubanshe,
2003).

4] MC]:]'L‘TH'IC'L'LHFTIII:T]L'I‘.i]'l'lPﬂ]’]i.'“[iiFt‘lCJ'ld‘j::?l.

i Clunas,ﬂfrgymr Diebte, 51.

i MC]:]'L‘TH'IC'L'L“Fr'll:ni.'l‘.i]'l'lpﬂ]’]i.'“[iiFt‘lCJ'ld‘.i::?l.
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Acknowledging the complex roles played by tamily in the Ming
conceprualization of friendship, McDermortr observes: “Family tes in
the Lower Yangzi delca may have been less reserictive, family organization
much simpler, and family obligations far fewer than in southern Anhui,
Kiangsi, or Fukien. Bur, the individual male was born into and reared in
a network of tamily ties thar assured him of ‘family triendships’ rarely
spoken of in the Ming accounts of friendship. These friendships were
widely assumed by members of gentry families and constituted the
bedrock for the ‘social networks’ we are only now beginning to
understand.”™ Here the boundaries between an “achieved relationship”
(friendship) and an “ascribed relacionship” (kinship), as often drawn by
modern anthropologists, become difhcult to maintain.’’As Clunass
discussion of Wen Zhengming’s close friendship with Qian Tongai F5[5]
& (1475-1549) illustrates,”” one of the most common ways of solidifying
and authenticating a friendship berween two adult males in late imperial
China was having one’s child marry the child of the other. Here the
distinctions between “friendship” and “kinship” were meant to be
overcome. The case of Wen Zhengming, which was by no means unique
in late imperial China, is a poignant reminder that in studying the
history ot Chinese male friendship we have ro be constantly mindtul of
our own historical bias, not to mention the substantal differences
between theory and praxis even within a particular historical period.

To turther complicate the macter, in traditional friendship discourses,
the behaviors of a good friend, as McDermortrt has pointed our, are otten
valorized in terms of the common understanding of the obligations of
tamily members.* For example, to show appreciation to one’s friend is to
treat him like one’s own brother. The highest honor one could bestow on
a friend who has done one a big favor (such as saving one’s life or giving
one a rare opportunity for great success) is to respect that friend as if he
were one’s own parent, as suggested in the phrase “parents who have

given one the second chance of life” (chongsheng fumn B4 W0 FE). That
is, the appreciation of triendship is dependent on Confucian family

+0) M::Dcnnf:lrt,“Fn:m’fﬁhipandItﬁFricndﬁ,“E}l

0 David Konstan, Piendship wn the Classical World {Cambridge: Cambridge Universicy
Porgmes LT 1.

21 Clunas, Elegant Debis, 57.

3 M::Dcrnmrt,“Fncndﬁhip:mdItﬂsFricnd.ﬂ:}E}l.
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rhetoric for articulation, a fact thac has fairly complicated implications.
On the one hand, the tendency ro promote friendship by appealing to
the Confucian family model could somerimes be detrimental to the
enterprise of friendship itself by allowing it to be co-opted as a friend
becomes a family member. Kurcher observes chis from a slightdy difterent
angle: “One way in which Confucians reinforced the hierarchy of
friendship was by stressing that it should be modeled on the inherentdy
hierarchical traternal bond.™ On the other hand, this close parallel and
compatibility assumed berween friendship and tamily relationships such
as the fraternal bond were considered by some to have the potential to
undermine the stabilit}’ of the famil}a Alarmed b}-’ such pﬁrcnti;d, many
conservative defenders of the Contucian family were concerned that
when one treated a friend as a brother, the position of a real brother was
likely to be usurped by a fake or hetive one, a scenario that posed serious
threat to the core Confucian values that emphasized the interests of
tamily and kinships. A frequent complaint about the dangers of friend-
ship during the late Ming was that more and more men were pursuing
triendship ac the expense of their relationships with their male siblings
(bo guron or zhong jiaoyon FHEHTAME 2 ).” The Ming scholar-ofhicial
Wu Linzheng 2 EE{E (1593-1644) once cautioned: “If one treats his

friends better than his brothers, this is like favoring the flower perals ac

the expense of the roots of the plant. One should never behave like this.™®
The controversial thinker Li Zhi Z=E' (1527-1602), for example, was
accused of pursuing friendship with no regard for his family and kinsmen
(g7 renlun ZE A &), and his eventual tragic death might be related to

such accusarions.™

' Kuccher, "Fifth Relacionship,” 1622,

B “Fengsu” “THAE in Shuntian fushi EEFE (Wanlicd.), 1.13b.

W Lingzheng, frape yaoyan FTREE, rcprinttd in EJ.'J{ fa geyan, Long rli;.'nmg XRLAICCH
Neier jing: ;".J.'u}f.s XiHVIRG FCY AN _ffu':a!.r-‘.f-ﬂg HERE EEEL, LS ST EERE HE
anno. and intro, by Zhu Li & Ffl] (Shanghai: Shanghai gwji chubanshe, 1999], 10, The fragile
tracernal bond is the subject of Adrian Daviss “Fraternicy and Frarricide in Late Imperial
China”

1 LiZhi,"Fu Dr:ng__ﬂhi}'-.mg“ (EELHIE, Fushe TEE 10, in Feushu, X Fonshu TTE JFTE
Z (Beijing: Zhonghua shuju, 1973). For a detailed discussion of the conflict berween family
C!]_"EEJ'E;\[J'DJ'l and devotion o friends in Lis life. see Martin Huang, *Passion tor Friends: Li
Zhi's Tragedv” (Paper presented ac the Symposium on “Passion and Pleasure in Chinese
Literature., The Unive rSity mFChicago, Mav 27-28, 2006).
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The paradox is that for friendship to thrive, a man had to free himself
from the restrictive strucrure of the Confucian family, and yer, at the
same time, the values of friendship could be appreciated only in terms of
models based on this very Confucian institution. In other words, the
value of a true friend could only be authenticated or articulated when
that friend was accepred (at least symbolically) as a kinsman or a family
member.

None of these scholars, McDermortr, Kutcher, and Clunas, explores
the question of male homosexual relationships.™ Any serious study of
male friendship has to come to grips with the intricate relations berween
the homosocial and the homosexual. In her classic study Betiween Men:
English Literature and Male Homosocial Desire, Eve Kosofsky Sedgwick
views male-male relationships as a continuum berween the homosocial
and the homosexual rather than simply a binary of straight/gay.™ This
model of a homosocial-homosexual continuum might also be useful in
examining the male-male relationships in traditional China. While no
one would characterize this continuum as seamless, the transition from
the homosocial to the homosexual in a male-male relacionship
traditional China could be quite drastic and sometimes even traumatic,
given that almost all male homosexual relationships were explicicly
hierarchical. The partner who played the passive role (the penerrated)
was often “reduced” to being a “woman” and, accordingly, he was usually
expected to behave like a woman, following the Confucian moral
prescriptions for women.” Troubled by McDermort’s relucrance to

"1 Far lack of a betrer term, I use rerms such as "homaosexual” wich hesitacion, fully aware ot ics
inadcqunq' 1n Clllﬁc'llfiﬂ:iﬂg many cascs of male bmnding in tradicional China. Scholars of
Western sexual history have argued thar "homaosexual” was a concept “invented” when those
involved in same-sex love were singled our and sdentified as members of a “third gender.” a

resule of che increasingly strong hﬂmnphnhn in Europe beginning from che cl.tfhrv:v:nt]‘]
century, In late lm_p-hrnl China, pmpl with inclinations toward same-sex passion were never
considered belonging te a “third gender,” and chere was no gender category of "homosexuals”

in pre-twencicch-century {_,hma, as understond in its mndcrn sense. For a more detailed
discusston of this issuc, sce Ly book Negotiating Masculinities in Late i’?;.rprﬂ'.,rf China, 148-
L

*) Eve Kosofsky Sedgwick, Between Men: English Literatwre ana Male Homosocral Desire
(New York: Columbia University Press, 1985).

1] have explored the gender implicacions of what [ have called “active and passive lovers” in
same-sex relatienships in my Desive and Fotional! Navarive in Late f;;fpr:':ﬂ' i China
(Cambridge: Harvard Unncrijn Asia Center, 2001), 176-205; sce alse Sommer, "Dlangerous
Males, Vulnerable Males, and Pollured Males”
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include homoeroticism in his discussion of late Ming friendship by
characterizing them as two separate strands, Giovanni Vidello is one of
the few who have attempred to discuss homoeroticism in the large
context of homosociality in late Ming culture. In his recenc article
“Exemplary Sodomites: Chivalry and Love in Late Ming Culcure,”
Vitiello is quite persuasive in contending thar the late Ming “romantic
ideology [ging |E or love] provides the over-arching structure chat allows
a homosocial bond to become homosexual.™' His discussions have shed
light on the important question of the possible roles plaved by the late
Ming cult of ging in the quick ascendance of the status ot friendship
during that period.™ Some late Ming friendship enchusiasts did imirtate
the rhetoric of the promoters qumg dfspitc the fact chat ﬁ'icndship, > g
topic of ethical discourse, was more likely to fteel the constraining effect
of Contucian orthodoxy, while the enterprise of ging, given literature as
its main domain, often found itself in a more “friendly” environment.
However, in celebrating the transtormative power of ging, Virtiello, it
secems to me, somerimes tends to ignore the heterosexual gender
inequality almost always reproduced and sometimes even reinforced in
many of these homoecrotic relationships once a homosocial bond
becomes homosexual. While sharing his view that McDermotr mighe
have been a bir too simp]istis: in refusing [0 see hcun:::mcialit}-' and
homosexuality as integral parts of a continuum, I would hesitate to
embrace the conclusion Vitiello reaches in his reading of the seventeench-
century collection of stories Bian ¢r chai FH#MEL (Cap and hairpin as
well) that the homosocial and the homosexual “are here fully conflated
categories.

The four articles assembled here, originally presented ac the panel on
“Male Friendship in the Ming Dynasty” at the annual Conference of the
Association for Asian Studies in San Francisco (April 6-9, 2006), are an
effort of interdisciplinary collaboration among four scholars in the ficlds
of history, musicology, and literary studies to explore how male
friendship was theorized, practiced, and represented in Ming China.

i f.]imv-.mniVificllﬂ,mExcmpiar}'Sodnmitcﬁ,’rlﬁl

32 Oing, which has been translated variably as “love,” “passion,” “teeling.” is a loaded term in
Chincse culcural ini.t:mr:.'. For a discussion of late Ming revalorization ot qIAg, SCT My boaok
Desive and Borional Naovative in Late fmrf:rﬂ'.f.i' China, 23-36,

' Vitiello, "Exemplary Sadomites,” 234. | return to chis macter in mv comments on [oseph
Lam’s article in the issue.
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Why Ming China? Besides the obvious reason thar all four contrib-
utors to this volume are students of Ming culrure, during the Ming
dynasty (especially the last century of this dynasty) friendship appears to
have been celebrated with unprecedented enthusiasm. Some of the
boldest statements and most sophisticated theories of friendship were
produced in this period, as McDermortr and Vidello have already
demonstrated to a certain extent. The second half of the Ming dynasty
saw an explosion of friendship discourses as well as the rise of a cult of
friendship among manv educated males.”* Friendship became such an
imporrtant issue during the late Ming that it was even once chosen as an
essay topic in the civil service examinations.”” As some of the contributors
to this issue contend, the late Ming might be considered the golden age
of Chinese male friendship.

From a chronological view, among the four articles in this theme issue,
Anne Gerritsen’s article deals with the earliest period, the Yuan-Ming
transition in the late fourteenth century. She shows how friendship was
practiced betore the arrival of the golden age of triendship during the
late Ming, a historical period the other three articles examine at
considerable length. Among the three figures Gerritsen concentrates on,
two were Yuan lovalist poers, Dai Liang E{R (1317-83) and Ding
Henian |85 (1335-1424). Their friendship scems to have been
strengthened by cheir shared lovalry ro the fallen Yuan dynasty despire
their different ethnic backgrounds: Dai was a Han Chinese whereas
Ding was of Central Asian origin. On the other hand, their shared
lovalist sentiments apparently did not prevent them from befriending
those who actively participated in the new regime, such as Wu Sidao &
EfE (fl. lace fourteenth ci:nl:urj,-'}. Gerritsen looks at how these three
tourteenth-century literati became friends despite the ethnic and
political divides among them. Both Dai and Wu wrote biographies of
their friend Ding, celebrating his identity as a Confucian gentleman.
Both authors demonstrated their readiness and ability to cultivate what
Gerritsen calls “friendship over differences.” For Dai and Wu, Ding, a

) Compare my article in this issue and McDermott’s discussions of several lace Ming books
devored to che topic of friendship, such as Guangyon fun BEF5RH, in his "Fricndship and Ics
Friends.”

Wl Kep Lheng }{ing)s HIE (1574-1625) lcngth‘lﬂ' CXAMINATION €857 ON Fricnd.r-l'z'tp, rcprinrr:d
in his Yoo xcran i [ FFEE (Shanghai: Shanghai guji chubanshe, 19927, 24 44445,
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man of differenct ethnicity, became “one of us” thanks to their shared
cultural values and their common Confucian upbringing. Dai's
biography of Ding is the portrait of a man of utter moral integrity. As its
title suggests, this is a biography of a high-minded gentleman (gaosh:
zhuan 151:{8). One of the qualities associated with his biographical
subject that Dai admired mosc was his disinterest in ofhcialdom and
wealth, a quality not unrelated to their shared claim as Yuan lovalists,
who staked their reputations on refusing to switch loyalty to another
regime. In contrast, Wu's biography, as its tide Ding xiaozi zhuan | =
F-1& (The biography of Ding, a filial son) clearly indicates, concentrares
almost exclusivelv on Ding’s filialityv. As someone who might have felc
vulnerable to the accusation of lacking moral INTEZricy for serving in the
new regime, Wu's exclusive focus on the more apolitical virrue of filialicy
was probably not an innocent decision. By “friendship over differences”
Gerritsen does not mean thac their differences disappeared as a result of
their triendships bur rather that they became friends despite the
differences.

Furthermore, there are also differences within the friendships among
the three. Because of their shared political stance, Ding appeared to be
much closer ro Dai than to Wu. There are more exchanges berween Ding
and Dai recorded in their extant collected writings. For txamplc, Ding
expressed his gratitude to Dai for writing his biography, while in several
of his poems, Dai compared Ding to the tamous Six-Dynasty recluse
poet Tao Yuanming MR (ca. 365-427).

The comparative reading of the biographies of Ding by Dai and Wu
helps us appreciate the relationships among the trio in terms of how the
two authors reconstructed their images of a common friend. Gerritsen
then turns to several pieces written by Ding and Wu on a painting by Dai
Liang to see how the latter was in turn viewed by the other two. During
the turbulent vears of the violent Yuan-Ming transition, trying to remain
loyal to the collapsing Yuan regime and o avoid being enlisted tor service
by the anti-Yuan forces, who were occupying his homerown, Dai was
forced inro exile. Tr:n-'tling and SOjourning in other regions, to alleviare
his homesickness, Dai Liang always carried a painting of his hometown
mountains, titled “‘[iuling shan ang w” NEL EE (A painting of the
studio on the Jiuling mountains) and hung it in the bedrooms where he
staved during his exile. The painting became an important focus of
exchanges between him and his friends, a mobile “site” where friendships
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with people in different regions were initiated, consolidated, and
inscribed as Dai invited them to write colophons on the painting or
COMpOosSe POEms or essays using the painting as a topic. lhese friends
included Yuan loyalists such as Ding Henian as well as people like Wu
Sidao and Tang Zhichun 2272 (1350-1401), who would later becomc
an important official in the newly established Ming government.’® The
painting, as the site of literati friendships and culeural exchanges, served
as a bridge over the polirical divide berween Confucian lovalism and
pragmatic political expediency. While the painting was an eloquent
restimony to Dai Liangs determinarion to remain a Yuan lovalist, the
diverse political orientations of the friends invited to interprer and
celebrate i, ironically, point to the compromises Dai made to survive as
a loyalist and the nerwork of friendships he needed ro remain culcurally
relevant in an age of rapid political change.”” Thriving on commonality,
friendship also means accepting differences.

At the beginning of this introduction, | pointed our the afhnity
between friendship and travel. In the late fourteenth cenrury, many had
to travel for a different purpose—rto flee the raging war or escape
pressures to change one’s political allegiance. Such torced movement,
irc:-ni-:ail}-', also gave rise to more opportunities as well as new necessities
of triendship. Substantial parts of the lives of Ding Henian and Dai
Liang were spent in traveling and sojourning away from their hometowns,
and the roles played by you (travel) in the formation of their nerworks of
you (friends) cannot be overestimared.

Gerritsen points out that many educated Han Chinese males were
deprived of opportunities to take the civil service examinations due ro
the policy of the Yuan government and the disruption of normalcy
caused by the war. For many of them, friendship became an important
means for performing their masculinicy. Such appropriation of friendship
would be attempred again in a somewhar different situation in the lare
Ming when many who did nor succeed in the examinations began to

*1 See the wianpu HEEE arrached e Dai Liang’s frling shanfang i NERE (Siky
:}'u.m.w'fr.ff ed.: Shanghni: S]mnghniguji chubanshe, 1987}, 10a-b.

) Compare Paul Ropp's comments on Gerritsen’s presencation ac the AAS panel: "Iv is my
IMpressicn thar quice a number of clite males maintained their pxrmnﬂ Fri;cmfs]lipa ACTOYS
political lines, because they all knew how fraught with danger anv one choice could be, 1o
SEFVE GF NOL TO SCrve A new d*-.msn MNe one UIH.I[L‘! aftord to l"u: oo self righceous when all che
maral choices were in one wav or anather ambiguous and porentially dangerous.”
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turn the pursuit of friendship into a career, a last resort to lay claim o
membership in the cultural elite. This is the case of the commoner
scholar, Gu Dashao BERXEE (b. 1576), whom [ examine in my article in
this 1ssue.

Besides the cxchangc of poetry, another kind of writing these literati
friends often exchanged among themselves was biographies of chaste
women, most ot which were authored by themselves. Such exchange
took on added significance during a time when an old dynasty was being
replaced, often violently, by a new one. Gerritsen notes that Ding
Henian’s elder sister, Yuee H %%, thanks to her choosing deach over the
possibility of being violated by the soldiers, was a subject (or an object)
of celebration by male literati authors. Writing abour Ding Henian's
chaste sister became an important aspect of Wu Sidao’s triendship with
Ding despite their different polirical stances. The celebration of chaste
women again would become an important part of the male literad’s
effort to come to terms with their deeply bruised male egos when man-
hood was often equared with nationhood during the violent Ming-Qing
transition more than two hundred vears later. In Wu Sidao’s biography of
Yue’e, we encounter few signs DF:IHKIEH or guilt over his decision to
serve in the new regime, probably an “unchaste™ act in the eyes of those
more conscious of the Confucian virtue of political loyalty. By the time
of the Ming-Qing rransition in the mid-seventeenth century, such moral
self-assurance, however, became much more dithculr to maintain in male
literaci discourses on chaste women. Writing about these female “others”
often became occasions of self-interrogation with regard to their own
tailures as male subjecrs of a ::anu::red nation. Female chastity and
political lovalism became inseparable.™ After the fall of the Ming
dvnasty, “friendships over differences” formed between yimmin B[R
(those who insisted on their allegiance to the already toppled monarchy)
and erchen EE (collaborators who switched their allegiance to the new
rfgime) continued to thrive, further complicating our understanding of
male homosociality, which was conditioned and sometimes even dis-
torted by polirical turmoil.®

¥ This is an issuc discussed extensively in the first four chapters of mv book Negoriating
Mascalinities in Late fmprﬂ'.;f China, v:sp-:ci;l]lj.', 72-806.

W See Xie Zhe ngguang =1, E:’ngfm shiwen o 5f:1'rr;1__f!¢mlwu bao TEECEL [ L AR
& (Nanjing: Nanjing daxuc chubanshe, 2001 ).
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While Gerritsen'’s study focuses on the exchanges among three friends
in fourtcenth-century China mainly in the form of writing poems,
biographies, essays, colophons, Joseph Lam’s explores music as the
contact berween men friends in his article “Music and Male Bonding in
Ming China.” Lam investigates how music served as a catalyst for male
bonding in the last two centuries of the Ming dynasty. He proposes the
broad term “musiking” to describe all cthe cultural activities associated
with music.

The legend about Yu Boya E7{E5 refusing to play music after the
deach of his friend Zhong Ziqi #£1-5F because he believed Zhong was
the only one who could understand and appreciate his music was one of
the most tamous Chinese friendship stories. It gave currency to the term
zhiyin F1& (the one who really understands the sound/music, or soul
mate ). Compared with another equally popular term, z4iji 12, (some-
one who really appreciates and knows one), originally used to describe
the explicitly hierarchical relationship berween a patron/master and his
client/retainer,” zhiyin is more likely to refer to more egalitarian
friendship , although the two terms are often interchangeable.™ Indeed,
as Lam suggests, in the legend of Yu Bova and Zhong Ziqi, friendship is
situared “ourside the institutional sites, such as the court, the home, and
the entertainment quarters, where participants’ interactions were defined
by social-political hierarchies.” However, this ancient legend of egali-
tarian friendship is mentioned ac the beginning of his article as an ideal
too high and too pure for later men to live up to, because, as Lam
demonstrates subsequently, very few lived outside those institutional
sites. Lam’s last example abour the passionate love affair berween the
liceracus Qi i} and his catamite and their common devotion to music
may, at first glance, come close ro this ideal of zhiyin, bur their sexual
relationship turned out to be anything burt egalitarian.

Lam begins his discussion of musiking and male bonding with the
case of two sixteenth-century scholar-ofhcials’ intellectual friendship

M Sima Qian 1 EE, “Cike liczhuan” FIEF|E, Shefi s (Beijing: Zhonghua shuju,
1972}, vel. 8, 2515,

"I For discussions of the car|}' histories of these terms, see Eric Henry, “The Maorit of
Recognidon in Early China,” Haovard fowrmal of Asiatic Stuaies 47 (1987 ): 5-30, and Paul
Rouzer, “The Lite ot che Parev: Theorizing (Clients and Patrons in Earlv Chin a, Comparative
Literatere 58.1 (2006): 59-69; see also my discussion of Gu Dashao’s view on che differences
between “friends” and *r-:m'm-:rfgur:st” inmv article in chis issue.
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developed through their murtual interest in music theories, although such
friendship was not purely intellectual as other more urdilitarian facrors
probably played some role. It rook Ji Ben Z=ZX (1485-1563) almost
twenty-five years to have his book on music theory published because ic
took him thac long ro ind someone who could really appreciate, as well
as convince himself of, the meric of his music theory.

Compared with the case of Ji Ben, the role of musiking in the social
life of Yan Cheng &#iE( (1547-1625) was even more important. Yan was
reputed to be the founder of the famous and influencial Yushan school of
gin Z (seven-string zither) in Changshou FE % in what is now part of
Jiangsu province. Like other literati clubs such as shishe 55T (poetry
club), ginshe ZMt (gin club) was another form of assembly where
networks of literati friendship chrived, in this case, through participants’
common love for music. Yan Cheng’s impacr as a leader of the Yushan
school was enhanced by the fact that he came from a very prominent
family and his father Yan Ne &3/ (1511-84) was once the Grand
Councilor during the Jiajing reign (1522-66). Yan Cheng and his
musiking comrades “operated as a social and ardistic group ot elite men:
in addition to socializing with one another, they plaved the same
repertory of gin works, subscribed to the same acstherics, and lived in the
same Changshou area,” pointing to the subde relationships among
musiking, male friendships, and local identities. Lam here raises a very
important question about the roles played by “local idencity” in a
Chinese man’s friendships with other men, an issuc closely related to the
implications of clan and lineage that [ have previously touched on.

The last part of Lam’s article is abour musiking in same-sex love
between an obsessed licerati connoisseur of art, Qi Zhixiang Tl [[
( juren 1627 ) and his catamite Ahbao [A[E. Lam emphasizes che unique
role played by musiking in the bonding between the two and the
transgressive nature of their love, calling our attention to the emotional
and erotic component of music as it helped shape the special bond
between them. His discussion is based on an account by Zhang Dai 5
{5 (1597 -ca. 1684), who, a connoisseur of art himself, also enjoyed the
company of catamites, though probably not as obsessively as Qi.
Significantly, Qi's love for Ahbao is largely presented in terms of literati
connoisseurship. Zhang mentioned that Qi had a fixation on many
things, including calligraphy, chess playing, and opera. When Zhang was
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introduced to Ahbao by Qi, the way Zhang responded is revealing: “This
is a fairy bird from the Western Paradise. Where did you ger him?™
Here Ahbao was apparently admired as a pet or a piece of art, something
collectable by a connoisseur.” No martter how passionate Qi was in his
love tor Ahbao (Qi gave up his money, property, and even his family for
him), che lacter remained a desired object, while Q4, as a desiring subject,
was his “owner.” Lam is certainly on hirm ground when he characterizes
their apparently unequal relationship as a kind of male bonding,
although it should greacly complicate our understanding of friendship if
we are to consider them friends.

This leads us to a central issue in the study of male-male sexual
relationship in taditional China: Almost all the available evidence
suggests such relationships were strictly hierarchical.™ If we rely on the
modern concept of friendship, where equality is one of its defining
qualities, then the relationship between these male lovers could hardly

be considered friendship. On the other hand, given that equality was not

a Zimng Dai, "QiZh Ixiang pjﬂﬂ_ﬂjﬂ_ffﬁﬁ, in Ehang Dhas, Tanlm MICHE ¥ Xibwe J?rrrrgﬁ:.tﬁfxﬁﬁ_@
= EHEEE (Shanghai: Shanghai guji chubanshe, 1982}, 29,

“ For discussions of licerati and their reladonships with male acrtors (often temale
impcrmnamﬁ} in terms of connoisscurship, see Sephic Velpp, “The Literary Consumprion
of Actars in Sevenceench- Century China,” in L‘i.cha Liu, Ellen Widmer, and Judith Zciclin,
cds.. Witing and Maseriality in China: _Ejrr,rfm Honor of Patvick Hanan (Lambn&uc MA.
Harvard Umvcm[} Asia Cenrer, 2003), 153-83. W Cuncun, Homoowtic Sensibilities in Late
Imperi. # China (London and New York: Rn:-u[lrﬂc Curzon, 2004), cﬁpccia“}; [16-58: and
mv book Negotrating Masculinitees in Late f;ffprﬂ,:ff Fina, 14142,

) There might be same cxu:pnf_'rm- ina limarr:d sense, where hierarchy does noc receive much
emphasis; sce, for example, "Qingxia ji” [B®EC trom Branor char and “Pan Wenzi qihe
vuanvang zong (&Lt ;4 *"‘“E‘E;F hn:um Shi dianton HELFE . two collections of stories
pmdmcd durmg the Lu:'.'v:m:v:-rr‘n:h century, For discussions of chese cwo stories, see Giovanni
Yiticllo, Excmplan Sodomites,” 228-37; tor a different reading of Biam or Chai, sce my book
Desive and Fetional Naovatioe i Late Imperial China, 176-83. While both V icicllo and 1
have emphasized che stracegy of grag adopred o legitimate “same sex love,” | am much mare
hesitant than Vitielle in chnmcrcrizing Many cascs of “male-male sexual passiﬂn” as
relacionships among equals. In her book Hemacrotic Sensibilities in Late Inpereal China (85-
10, Wa Cuncun argues that the views on male-male sexual passion on the parr of two acher
infuential CIU]’]tftnth -ceneury literatt figures, the poer Yuan Mei BT (1716-97) and the
pamtcr thnu Xic B[ [1t1jju 1765 ). were sometimes capable of challenging the "bound-
arics’ berween the penctrared and the penctrator. However, though less rigid, hicrarchy is
nevercheless an integral parc ot che kind of rcla[mmhlp% practiced or env nmncd by Yuan Mei
and Zheng Xie, =1J1d tfurthermore, cheir views were often expressed or P]’L'"h.l'!tfd For their
intended ﬁhmkmg cftect, thus calling attencion by default to the overwhelming dominance
of the more rigid ‘norms,”
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always regarded as a central element of friendship in traditional Chinese
culture, we might want to avoid an either/or approach in examining the
intricate relacionship berween the kind of male-bonding described here
and whar was usually considered friendship in tradidonal China.
Another case of male-male sexual love touched on by Lam should help
us to berrer appreciate the gender implications of the bonding between
Qi and Ahbao in terms of the possible distinctions berween male
friendship and male homosexual passion in traditional China. In a story
ticled “The Tower of Gathered Refinement” by Li Yu 228 (1611-71),
two good friends, Jin Zhongyu and Liu Minshu, who are both married,
share a catamite lover, Quan Ruxiu 2 7%{Z. When Quan, out of loyalty
to his two male lovers, refuses a relationship with the son of a powertul
official, he is subjected to cruel revenge, castration by a eunuch. Before
this tragedy, however, the three live in perfece harmony: Jin and Liu take
turns sleeping with Quan. Instead of any jealousy berween them, their
friendship seems to have been strengthened precisely because of cheir
common love. Or, in the words of the narrator, the “bodv” of the
catamite becomes the physical site where the corporeal interactions
between Jin and Liu are being enacted (budan cunian busheng, fanjie
tawei lianluo xinghai zhi ju “MBRg &4, R EMERET 728)°
The smr}”s deliberate juxtaposition of male fricndship with male-male
sexual passion highlights the assumed distinctions berween these two
kinds of male bonding, the former berween two men who are more or
less socially equal and the latter berween two socially superior men and a
younger man from a significantdy lower social stratum. While
emphasizing the good education both Jin and Liu received, the author
does not say anything aboutr Quan in chis regard (we infer that he has
licle education). If chis is a story about deep attachment among three
male friends, the reader may wonder why there is no mention of any
sexual relationship berween Jin and Liu. The author's silence is revealing:
we are supposed to conclude thar cheir friendship involves absolutely no
sex. [f it did, the status of one of them, the passive partner or the
penetrated, would have been lowered to that of a catamite. Consequently,
the friendship between two men of equal social status (it is emphasized
that they used to be rongxue) would have been turned into a hierarchical

%' Li Yu, "Cuiva lou” ZEFERE in Sheer w1 1R reprinced in Li ¥ quanjs THEE

(Hangzhou: Zhejiang guji chubanshe, 1992}, vol. 9, 130,
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sexual relationship between a man and his “woman” (the penetrated).”™

In most cases, sex berween two males cither leads to inequality or
deepens the inequality thar already exists, thus replicating the rigid
gender inequality in a heterosexual reladonship, because a man who has
been penetrated will be reduced to being a “woman” (having lost his
original status as man). The castration Quan suffers at the hands of the
cunuch takes on special symbolic meaning: once penerrated (penetration
amounts to castration) he becomes a “woman.” Although friendship
between a man and a “woman” (or his “woman”) is possible, such
friendship has to be quite different from that berween two males.
Needless to say, male friendship is only possible between two men, while
Quan is obviously no longer a man once he is penetrated (cascrated).”” A
conclusion we can tentatively draw is that in traditional China friendship
between two men in male-male sexual relacionship was possible bur in
most cases substantially or qualitatively different from that becween two
males who were not sexually involved with each other. We should be
mindtul of these subtle differences in terms of their important gender
and social implications.

The two papers described so far concentrate on friendship praxis.
Kimberley Besios arricle ushers us into the world of literary represen-
tation. She looks at changing representations of male friendship in
several dramaric and fictional works from differenc historical periods in
order to explore how such representations were shaped by literary
conventions and historical contingencies. The literary rexts she examines
are different renderings of the famous story about the deep bond

between Fan Juqing 72 EJEl and Zhang Yuanb-::n BT {8, first recorded
in two fifth-century texes: Hon Hanshu 222 = and Sowushen Jji R

(In search of the supernamml). an and Zhang become close friends

“ See Machew Sommer, “I:?:lngv:r{ms Males. Vulnerable Males, and Polluted Males” and my
book Desire and Fretional Navvative in Late Imperial China, 176-205. In an idealized male-
male sexual relationship in tradicional China, che penetrated or che passive partner was often
cxpcn:tcd tor behave like a “virtuous wite”™ in reiation to his male lover as c:-[v:mpliﬁcd in some
of Li Yu's stories and Pianer chad. Here again, "Pan Zhiwen qiinc vuanvang zhong” trom the
seventesnch-centary collection of starics Shi deantor, which is about rhv: passion between
cwo fongxne, might be anc ofthe relatively rare exceprions.

1 In ]115 rctdmg of Bian er chai | I:xxmp]tr*_- Sodemites,” 235-36), “equality” is a word
Viticlln rcpcatcd]}' uses to characrerize this collection of homoerotic staries. Such

' ' ' . ' ' ' . " el 1 - .
E]'lé'll'?lCEC!'!Iﬂ.[lDﬂ 1%, 1N my f.':-[."llﬂ [, Cl!.lJI'.T P]’Di:‘l lfll'l.'.ltll:.', EECEF‘I’ n thl: case af thf SOy i:?_]ﬂg}[lﬂ

ji.
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when they are schoolmates studving in the National University. Before
rerurning to their homerowns, Fan promises Zhang chat he will visic him
in two years. [wo years later he shows up as promised and they pledge to
meet again in another two years. Unfortunartely, Zhang becomes ill, and
before he dies, he insists to his family that Fan will attend his funeral. A
thousand miles away, through a dream, Fan learns of Zhang’s death as
well as his dying wishes. He travels without stop to attend Zhang’s
funeral and plants a tree near Zhangs grave. A play based on this story
was produced during the Yuan dynasty (1279-1368) under the ricle
Sisheng jrao Fan Zhang jishu SE4: 7220 8E % 3 (Friends in life and deach,
Fan and Zhang Chicken-Millet). The play basically follows the same plot

line with one significant addition, a subplot about how Wang Zhongliic
T AtlE, a schoolmate of the two, tries to present someone else’s essays as
his own in order to get a high othcial position from the government.
Consequently, the loyalty and honesty that characterized the two friends
Fan and Zhang is now being contrasted with Wang Zhongliie’s dis-
honesty and betrayal of his triend. This contrast between true friendship
and false friendship conrtinues to receive attention in later dramatic
versions of the story produced in the Ming. In the play, interestingly
enough, the name of the othcial who finally commends Fan to the
imperial government for his exemplary deeds is Diwu Lun A
(literally, the fifth relationship), reinforcing the play’s central theme of
friendship.”

However, the most radical rewriting of this story is found in the two
versions of a Ming vernacular story, one partially extant from the
sixteenth-century anthology tded Liushi jia xiaoshuo 7513 /8
(Sixty shore stories), compiled by Hong Bian #tHE (fl. sixteenth century),
the other in Feng Menglong’s (EZ82 (1574-1640) Yushi mingyan Wit
HAE (Illustrative stories to instruct the world; also known as Gujin
xiaoshuo 755 /| \35, Stories of old and new). As Besio notes, except for
some verses, the two versions are basically the same. Here, instead of
being fellow students in the imperial universicy, Fan and Zhang become
close friends because Zhang has saved Fan’s life after the latter becomes

%' Diwu Lun was the name of a hiscorical igure (d. 85 A. 1), a high oth<ial from che Eascern
Han dvnasty {25-220). However, this fact does not necessarily alleviate che ironic effect of
this name here.
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seriously ill in an inn on his way to the capital. Atrer a full recovery under
Zhang’s attentive care and before returning to their homerowns, Fan
promises Zhang thar he will visit him in two vears. However, Fan has
been so preoccupied with business that he does nor recall his pledge until
it is almost too late. Bflicving that the soul can travel much faster cthan
the body, Fan commirs suicide by slitting his throac so thar his soul can
reach Zhang on the day promised. In his encounter wicth Fan’s soul,
Zhang realizes what Fan has done and travels to Fan’s hometown to
attend his funeral. Then, moved by Fans devotion, Zhang commits
suicide in order ro be buried next to his friend. As can be seen from this
summary, the friendship between Fan and Zhang takes on a much more
radical form (dn uble S‘uiﬂi{ltﬁ) and is much more intense, pmbab]}f
reflecting the heightened friendship tervor during the lace Ming.
Zhang’s saving Fan’s life initiates a ::}-'clc of reciprocity. lo show his
gratitude, Fan pledges to visit Zhang and pays respect to Zhang's mother
in two vears. [o reciprocate Fan’s lovalty and his willingness to die rather
than violate the trust of a friend, Zhang commits suicide in exactly the
same manner, slitting his own throar, thus literally enacting the famous
saving tenjing jidao MEEZS (:1 ﬁ'icndship SO dtfp that one is willing to
commit suicide by slitting one’s own throar for the sake of his friend).
Besio observes that this enhanced cmplmsis On reciprocity 1s unique to
the Ming vernacular story, and Feng Menglong seems to be particularly
interested in reciprocity. The suicides by both friends also dramarize the
tension berween friendship and tamily obligations, a conflict apparently
not given much attention in the ffth-century texts nor in various
dramatic rewritings. In the vernacular storv, between his tamily (wife and
children) and his friend, Fan chooses the larter, a choice repeated by his
friend Zhang. Before his suicide, Fan repeatedly complains abour his
wife and children as burdens that have prevented him from doing whart
he really wants to do (studying and being with his friend ). According to
Fan, he is so busy making money as a merchant in order to provide for
his family that he almost fails to keep his solemn pledge to Zhang, who
has saved his life. In turn, when Zhang commircs suicide for the sake of
his friend, he obviously chooses to neglect his responsibility for his aging
mother and his younger brother (although the fact that he has a brother
should alleviate his guilt over being unfilial since his morther has another
son to take care of her). Feeling uneasy about Zhang’s choice, the story’s
narrator launches a caretul apology for the seemingly unfilial act: “How
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could Zhang neglect his own family members for the sake of a friend?
This is all because Zhang feels in his heart so much the weighr of loyaley
and friendship (qi wei youpang qing gurou? Zhiyin shinyi po zhongchang
S BRI EAHEEFEETE)™ as if the author anticipates an

EICCLISHI.'iDH, commeoen aunong soinc 'Df l"liS MOre conservarive L"DI]I'.'E'I'['IPG-

raries, that it is wrong to consider friends more important than family.
Another significant change in the Ming vernacular story that Besio notes
is that instead of a scholar, Fan, though well-educated, is now a merchanr,
probably reflecting the rapid commercialization and the rising status of
merchant class in late Ming society. Here the distinctions berween
scholars and merchants are not thac significant. However, the story’s
artitude roward merchants is nevertheless ambivalent: on the one hand,
Fan Juging, as a merchang, is shown to be an exemplary friend in that he
is willing to die to fulfill his pledge; on the other, Fan expresses regrer
that his pursuit of profits (doing business) has almost turned him into
someone incapable of honoring his promise to a friend. The vernacular
story seems to acknowledge the legitimacy of a merchants claim of
membership in the culrural elite, but, ac the same time, it also betrays a
decp anxiety over the possible erosion of the literati cradition of
triendship under the pressure of commercialism prevalent during the late
Ming.

Such anxiety over profit-secking is also reflected in the author’s
deliberate decision ro make sure that an acr of selfless friendship is not
rewarded with high office as Zhang was in the original fifth-century
texts, as Besio has insighttully pointed out. However, all the renditions
of the Fan-Zhang story are unanimous in their emphasis on the
importance of a man’s need to keep his word or a man’s trustworthiness
(xin {§), akey aspect of masculinity in rraditional China.™

Mainly focusing on friendship discourses, my article “Male Friendship
and Jiangxue (Philosophical Debates) in Sixteenth-Century China”

&) FanMan[c:-nE, ‘Fan Tuging thuﬁhcnﬂm }im B EEEFE L SR, in Feng Mc:nt'inngﬁ
Yushi mingyan {(Hong Kong: Zhonghua shuju), 243, Probably reflecting Fxn*-' Menglong's
awarcncss of the tension hctuccn iTlL‘]']L‘I"Z]']lP and family obligations, chis :lp-ulnrrﬂ. is absenr in
an carlier version of this vernacular scory collected in L.!r:_u‘.[!" fiaviasskuo (dated approximarcely
between 1541-1551), which is alsa known as Q.{'ﬁgﬁ:':i'zg_c}.ra.f:i.u.‘_-mg buaben T || BEEEZE, sce
the facsimile reprint (Beijing: Wenxue guji kanvin suo, 1987}, 221,

M Cf McDermore’s observation in "Fricndship and IesFriends,” 95: "Chinese writers have over
the centurics prcﬁ:rﬂ:d to define ﬂ'ifndshjp in cerms of the virtue of trust, noc -:qua]it:.'.“
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attemprts to answer the question of how certain unique friendship
practices shaped friendship theories during the sixreenth cenrury. It
examines possible reasons behind the quick ascendance of the status of
friendship in the second half of the Ming dynasty, offering a quirte
different intellectual and culcural contexc for the “friendly world”
McDermort previously explored. The commercialization of the Ming
economy and the resultant enhanced social and geographical mobility
created new needs as well as new possibilities for friendship: cthe blurring
of tradirional social boundaries (such as those berween literari and
merchants) tended to make Ming socicty relatively less hierarchical,™
thus more conducive to the cultivation of ﬁ'itndship among different
social groups (a fact also reflected in the Ming vernacular story of the
bond between Fan and Zhang examined in Besio’s article). The increasing
sophistication of the contemporary communication systems (transporta-
tion, mailing, and so forth) afforded much easier access to people in
distant areas and greatly expanded the social spaces beyond the family
where male homosocial relationships were likely to have been cultivated.
After all, a man’s destre and ability to have many friends (you) are di-
rectly contingent upon his ability to travel (you) and opportunites
for exchanges with other men. McDermott’s contention that the in-
creasing awareness of friendship was in part a result of “discontents
within the tamily” is corroborated by my findings: Many friendship
promoters emphasized the need to move beyond the confines of the
family in order to spend more time with friends for the sake of spiritual
enlightenment.” McDermott is certainly justiied when he cautions that
“it would be incorrect to conclude char the espousal of friendship ties
often entailed the outright rejection of family tes.” 7 However, at the
same time, as my article demonstrates, it is also true thar during the
second half of the Ming dynasty more people were compelled to
confront the consequences of the rising tension between these two kinds

of ties.

Y Fara ﬁtud}' of the Lmpact of commercialization of late imp::'ia! CCONOMY o Confucian
cthics, see Yu Yingshi FHEF, Sh o Zhongeuo wenbua [-EE oh ] = b (Shanghat:
Shanghai renmin chubanshe, T987), 441-579.

) MEDv:rnmrt,“Fr':cncEs]‘Lip:mcfItS Friends, 94,

o M::Dcrnmtt,“Fncndﬁhip:mdIts Friends, 77,
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A related phenomenon in sixteenth-century China was the prolifera-
tion of lirerari associations, not only shishe and ginshe but also wenshe 72
Tt (licerary clubs or essay clubs) and jianghui 3= (assemblies of
philosophical debate). These helped to create many different social spaces
relatively independent of state and family, the two most powerful
institutions where friendship was most likely o be viewed with suspi-
cion.! In these social groupings where hierarchy tended to be less
emphasized, literadi from low social strata (such as low examination
degree holders) could find more opportunities to mingle and nerwork
with scholar-othcials. Never before had many so-called commoner poets
(bryi shiren FH2<EFN), such as Xie Zhen FHE (1499-1579), Shen
Mingchen yBHET (. mid-sixteenth century), and Wang Zhideng T 1
& (1535-1612), achieved prominence on the national literary scene.
Besides their poedic skills, a common factor conuibuting to the
reputation of many of these poets was their perceived devorion to their
friends or loyalty to their former patrons/benefactors. They were widely
admired for their chivalry: risking their own lives and careers to protect
or rescue a friend in distress or defend the repuration of a former patron/
benefactor now in disgrace. In fact, tor these poets, friend-making
became the most important part of their “career moves,” and for many it
literally became a career after the normal channel of career success via the
civil service examination was proven to be beyond their reach.”” For Xie
Zhen, “poetic networking” (using his poetry to befriend imporrant

people and to seck p;u:mnagf:) simplv became his livelihood, while

" For studics of literati associations in late imp:rml China, sce Xic Guozhen FHEE, Ming
(i il n"-.mcgr_ffw _rmrgf:'ﬂug kao BY fi7 [BELEHETF {5]1111;[‘1;1:': Sha ngwil }'mﬁh uguan,
1933), Ono Kazuko ) BFfO0 T, Minki tosha ba : Tovints to Febusha BESLE BT -
{8t (Kvaro: Dahosha Shuppan, 1996; Chinese edinion, Shanghai guji chubanshe, 2008),
Bach ot these scudics focus on the close connections berween late Jmpcrini _pan.l:ic:sc and licerari
associattons. The most comprehensive study on this ropic ta date is He Zongmei E[F=,
.-"Pi’f;;gt'-{'s.t (ingona wenven _,r':':"_f!.'-'r AR B 7L L fETE ST (Tianjin: Nankar daxuc
chubanshe, 2003); see also his more recent l:.r-ﬂ.?’:"'_ffs"-i.i pai _.;r}'a:'_n!_':.c' kanlun o TEfETT S50
e imngqing: Ch ongging chubanshe, 2005).

) See Qian Wianvi fam e (15982-1664), "Xic shanren Zhen” S A¥E, “Shen Jishi
Mingchen” (L0 EBHE, and "Wang Taoshu Zhideng” FFEE B E, in Cian Qianvi, Liechas
shiven xeaozlean 8RS M|V (Shanghai: Shanghai guji chubanshe, 1983 ), 423-24, 496-
07 and 481-82. For more derailed discussions ot how these commoner pocts uscd poctry as i
vehicle tor social ncrwmrking ro culoivare ties within che elite circles, see Zlmng Diejian, B =
=, .f‘l—*ﬂﬂgﬁ.",r.t shanren wenxie yanjine BE (A STEEREE (C hangsha: Hu'nan renmin chuban-
she, 20050, 133-70 and 210-32,
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participation in poetry clubs was probably one of the most effective
means of such networking.

Whereas popular literati clubs such as shishe, ginshe, and wenshe
became the social domains where nerworks of literati friendship thrived,
it was mainly through jianghur (assemblies of philosophical debate), I
argue, thar triendship achieved the kind of Confucian legitimacy cthar it
had never been able to acquire betore. Jranghui was popular among a
different sector of the large literati community, with most of its
participants being neo-Contucian thinkers and activists associated with

the so-called School of Heart/Mind or Xinxue /|22 founded by Wang
Yangming F 505 (1472-1528). Compared with literati clubs such as
shishe, jianghui was a much more “sacred” torm of literati gachering,
where, instead of leisured aesthetic activities such as poetrv composition,
the pursuit of spiritual enlightenment and Contfucian sagechood was the
central activity. Influenced by the practices of lecturing and debarting in
Buddhist monasteries, jianghui became a hotbed for semi-religious fellow-
ships among many neo-Confucian scholars and activists. In chis
communal space where participants often lived rogether to debate and
pursue Confucian moral learning, what was often emphasized was the
absolure indispensability of friends in the process of moral selt-
cultivation.

In his discussion of Chinese male friendship, Kurcher deplores that
neo-Confucians had drained the emotional content of friendship by
insisting that friendship was only to serve the goals of the individual’s
learning of the Confucian way.” This might be true up to a point
However, such neo-Confucian rhertoric could also help ro legitimize
friendship, thus greatly elevating its status. In face, chis was exacty what
many Ming neo-Confucians did in their promotion of friendship. One
of their effective defense strategies was to contend that one could not
achieve ultimare Confucian sagehood in isolation and withour the help
of like-minded friends. Never before in Confucian discourses had the
indispensability ot friendship been so eloquently argued. On the one
hand, the “draining of emotional contents” might well be the price one
had to pay ro promote friendship during a time when the modern notion

O Kurcher, “Fitth R:luriﬂnﬁhipf 1620, By “nea-Confucians, Kuccher is mainl}' 1'cf1v:rring to

peaple such as Zhu Xi 5=ZF (1130-1200) from che Song Dynasty.
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of friendship for the sake of friendship would have been simply
inconceivable in the minds of many. On the other hand, emphasis on the
moral efhcacy of friendship did not necessarily lead to the draining of
emotional content, as [ try to show in my discussion of the late Ming
scholar Gu Dashao. In his promotion of friendship, Gu Dashao, probably
inadvertently, pushed the late Ming cult of friendship to its ultimarte
Confucian limits when he contended thart friendship was an even more
authentic relationship than that berween father and son. One may
wonder whether some of these late Ming figures were as radical in their
social practices as in their rhetoric examined in my article, alchough it
seems certain that the boldness and innovation exhibited in their
triendship discourses was unprecedented. Whar qualifies che late Ming
period as the golden age in the history of Chinese male friendship was
not the fact thar late Ming Chinese males were necessarily more friendly
or more willing to make friends than those from other historical periods,
bur that their sheer eagerness to discourse on friendship and their bold
and innovative rhetoric elevated friendship to a moral high ground thac
it had never occupied betore.

There obviouslv are many important issues associated with male
triendship thac have nor been discussed or fully explored in the articles
assembled in chis theme issue. For example, given the indispensable role
plaved by poertry in the social lives of educared males and the enormous
amount of poetry produced in late imperial China, a careful examination
of the homosocial implications of poetry is essential to a better under-
standing of male friendship in this period. Another important question
is how a man’s relationship with another man was conditioned by facrors
such as kinships and local identities. Also, we have largely confined our
discussions to male friendships among elite members of the sociery (Lam
bricfly discusses the relationships berween a literatus and his catamite),
while homosocial bonds among the non-clite are cerrainly a question
that deserves careful scrutiny. Alchough the issue of male friendship
versus male-male sexual passion has been rouched upon briefly by some
of our contributors, tar more studies are needed on this subjecr, especially
since there are still many substantial gaps in our knowledge of the latter
due in part to limited sources. So far almost all the available written
sources tend to suggest thar male-male sexual relationships in rradirional
China were strictly hierarchical. To what degree do these sources reflect
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the historical reality as well as the selective nature of the strategies
adopted by those who authored the sources? To answer such questions,
we need to do more archival research and, at che same time, to be
constantly aware of the mediated narure of all the sources as well as the
possibilities of our own historical bias.” The study of male friendship
requires diverse approaches and collaboration among scholars from
different disciplines. It is our hope thar this collaborartive attempt can
serve as a good start that will lead to more substantial and more con-
textualized studies of Chinese male friendship in the near furure.

) For example, is it possible chat a male-male sexual relationship appears ¢ven more
uncc:mﬂwrtnblj.' hierarchical in cur TVes because we arce br:'mg contronted with the sitnation
that 2 woman’s subordinacion in a heterosexual rv:].xri-:‘.-nf;hip with 1 man, which we have lﬂng
COMC ta CXPecrin a pn[ri;u'c]ml SOCICTY such asthar of traditional China, is now b:ing brn}ughr
Upocn A man in a homaosexual rc|atimnship with ancther man?





