CHAPTER FOUR

A NADIM FOR THE SULTAN:
RAWANDI AND THE
ANATOLIAN SELJUKS!

Sara Nur Yild:z

‘As long as the world turns, may Khusraw be just! / the sovereign
of men and creatures alike, may Khusraw be just.’” Thus opens the
gasidia which brings Mubammad b. "All Rawandi’s Ralat al-sprdur
wa-ayatr al-swrar o a conclusion. The short gagda of 30 couplets
with the radzf (repeating tinal thyme) ‘Kbusraw ba dad bad’ ("may
Khusraw be just!’) not only associates i1ts addressee, Sultan Ghiyarh
al-Din Kaykhuscaw I (r. 1192-06, 1205-11}, wicth the quintessen-
tial just ruler, the Sasamian king Khusraw Anashirwan {r. 331-79)
through a play on names, bue also exhorts him, as ‘the impenal one’,
to be just — the running theme of the poem — and to lhive up to the

rmage of world conqueror and generous pacron:

The commander of the world and propitious potentare {thac is]
Ghiyarh al-Din,
May the realm-conquenng blessed &bwusraiwe {the emperor] be

just!



2 THE SELJUKS OF ANATOLIA

Sarwar-i gitt Ghiyath al-Din wa dawlat-shalwiyar

Malbe-grr w kamran Klwsvaw ba dad bad

He takes tribute from enemies, and bestows crowns

on friends;

May the &busraw {the emperor] be just on earch for eternicy!
Baj-gir az dusbmanan wa taj-bakhsh-i dustan

dar jaban ta jawidan Khusvaw ba dad bad

The gasida urges the sultan, as the ‘conqueror of ten lands’ (dal
kishear-gushay), ruler of the seven climes and the lord of the aus-
picious conjunction {s@bib-ganr), to dispense justice and be ‘clem-
ent upon his flack™.” The poet likewise portrays Kaykhusraw as a
universal monarch rergning over the world: ‘the sovereign of Rum
and Rus, of the Turk and the Chinese, Egypt and Syria {ruling]
as far as the borders of India’. The poem intimates char, with the
demise of the Great Seljuk dynastic house based in western Iran and
Mesopotamia ('Iraq-i "ajam), their tradicional claim to the sultanare
now reverted to their kin, the Seljuks of Rum; the sovereign is thus
reminded that that he is the inheritor of the Seljuk dynastic leg-
acy: ‘[Now thatl the nest of the sultanate has become barren {shud
‘agim in ashyan-i saltanat). Khusraw shall become its auspicious
oftspring.” Hoping that the sultan be ‘[generous and bountiful as]
the ocean and quarry’, and act as ‘bestower of riches to his eulogists
arriving from surrounding lands’, the poet’s desire for patronage
emerges in the final couplets. The sultan is thus requested to ‘dis-
perse gold upon the head ot the traveller who has arrived as pan-
egyrist afrer a journey of two months’, ‘redeem all of the indignities
and injustices suffered by this poor one ar the hands of base people’,
and 'greet, lodge and provide for this poor one, and dispense silver
upon him®.*

Articulating the desire for Ghiyarh al-Din Kaykhusraw I's pro-
tection and patronage, this gasida reveals much abour Rawandi’s
aspirations as a poet, and the function of compilation, the Ralar
al-sudar, which it concludes. K. A. Luther was the first to propose

thar, through a display of his literary and rhetorical skills in this
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waork, Rawandi hoped to obtain a post at the Seljuk court.” T take
Luther’s argument further by claiming that Rawandi compiled che
Rabat al-sudur with the particular geal of gaining employment as
nadim {‘boon companion’) at the Seljuk court.” The Rabat al-sudur
was thus his showcase of skills, talents and practical knowledge
gualifying him for the post of court boon companion. Rawandi
highlights his past intimate association with the Great Seljuk court
it Hamadan as a selling point for such a post at the Anatolian Seljuk
court; indeed, Rawandi hoped to convince Kaykhusraw I of his
tamiliaricy with Greac Seljuk court culture and thus demonstrate his
competency in transferning this cultural capical, together with ics
accompanying dynastic charisma and legacy, to the Seljuk Anarolian
court in the capacity as nadim.’

This chaprer reviews the post of the #adzm in Anatolia in conjunc-
tion with the Ralat al-sdur and its Anatolian Seljuk political and
cultural context, including the receprion of Rawandi at the Seljuk
court. These topics have been largely overlooked as a result of che
predominant scholarly interest in the historical section of Rawandi’s
compilation, despite its characrerisation as derivative and deficient,
lacking in literary merit and marred by extensive verse, heavy rhet-
oric and ‘curious’ extraneous material.” Indeed, there is very little ori-
ginal macenial in Rawandi’s Rabat al-sudzr. The historical section was
copied verbatim from Zahir al-Din Nishapurn's Saljagrama, about
which much has been said.” Likewise, marerial in the introduction
was taken, sometimes word for word, from Muntajab al-Din Bad?®
al-Tuwayni'’s "Atabat al-kataba, a collection of documents from che
reign of the Great Seljuk sultan Samjar (11 17-57)."" Tn an effort to
rescue che Rabar al-sudwnr from its decracrors,'! Julie Meisam: has
shown us how the work should be understood as a ‘hybrid’ text, the
historical section of which had primarily a morally edifying func-
tion.'” Meisami’s analysis of the work, however, remains limiced to
the historical section. In a detailed study, Dagmar Riedel likewise
stresses the didactic aspects of Rawandi’s work yer, unlike Meisami,
considers the work holistically. Describing the three interlinking
parts of the compilation as a ‘coherent text from different sources’,

Riedel points outr that it was designed as a kind of textbook which
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served as ‘a personalized curriculum of Grear Seljug politics and
courtly etiquettt".]a Framed as it is according to the sections of a
Persian panegyric gagzda, Riedel points our chac che tripartice seruc-
ture of the Rajat al-medur tocuses on justice, insticutional history and
courtly ﬁtiqUﬂt[e.1'1 Yer despite her careful texcual analysis, which
illuminates many aspects of the Ralat al-wdur, Riede! does not con-
nect the auchor’s aspirations at the Anatolian Seljuk court specific-
ally with the boon companmonship. Indeed, her characterisation of
Rawandi as ‘an obscure calligrapher and theologian’ overlooks his
vocation as aspiring nadin.'? 1t is this gap that [ consider in chis
chapter — the relationship of Rawandi’s text wich courtly adab litera-
ture and the posinion of the wmwnadama, or boon companionship, at

the Anarolian Seljuk court.

Rawandi and the Rahat al-sudur

Originally from the small town of Rawand in the ourskires of Kashan,
Abu Bakr Najm al-Din Mubammad al-Rawandi was born into a tam-
ily of scholars famed for their calligraphic skills.'® Rawandi took up
residence in Hamadan at the court of the Seljuk sultan Tughrul TI1 dur-
ing the years 11819, serving as apprentice to his uncle, a renowned

court calligrapher. Following the deach of Tughrul IIT in 1194 and the

!

subsequent collapse of Grear Seljuk power in ‘Irag-i ‘ajam,’” Rawandi
took up service as tutor to the sons of a tamily of local notables, the
‘Arabshah. Although trained for imperial court employment, Rawandi
discovered that his career prospects in western Iran remained limiced
to tutoning the sons of a local Shi‘ite household of means. Rawandi’s
hopes for a career at court were thus dashed as the sultanate disinte-
grated into petcy warring pnncipalivies throughoutr che 1190s and
carly 1200s, and Persian Iragq was plundered by the tormer sultan’s
ghulams and commanders, the army of the Khwarazmians and tche
caliphal army under the control of the vizier Mu'ayyid al-Din.'® Tt was
under these straitened circumstances and outbreak of political turmoil
that the Ralar al-sudur took its final shape, and its author soughe the

patronage of the Seljuks of Rum — the formerly hostile cousins of the

Greatr Seljuks and previously obscure branch of the dynastic family.
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Although it seems he originally intended the work for Tughrul e

Rawandi readjusted his text for submission to Kaykhusaw I with
added marerial on the Rum Seljuk sultan’s background, conquests and
military exploits against Chnistian lands, completing the final version
of the Rajat al-sudir in 1210.2"

Rawandr tells us that he learned ot Kaykhusraw I's military activ-
icies from an Anatolian merchant visiting Hamadan, Jamal al-Din
Abu Bakr al-Rumi, who, acting as an agent and propagandist of che
sultan, spread the news of Kaykhusraw’s conquest of Antalya {1207},
his struggle against the ‘infidel” Armenians and other deeds (manag:b).
The merchant also relayed the sultan’s injuncrion to those in ‘Irag-i
‘ajam to muster armies and march against the lands of the infidels
(perhaps rather than squabble among themselves). This propaganda
rained the distant sultan adherents and supperters from among the
‘Iragi amurs, notables and ruling elite.”! Like many other members
of the political elite, through contact with the merchanc-agent Jamal
al-Din Abu Bakr al-Rumi, Rawandi placed hopes in Kaykhusraw [
as a possibie savicur of his homeland torn apart by political tumule
and military strife.”

The Rabat al-sudur is divided into three sections: an extensive
introduction, a history of the Greatr Seljuks and an overview of adab
as the nadinm’s requisite reperroire of courtly etiquertte, skills and tal-
ents. The introduction begins with a fourteen-couplet matbnaws with
eulogies to the prophets ending with Muhammad, the Prophet’s com-
panions, the @lf-: bayt and various other religious figures. Rawand:
then launches into a discourse on the notion of justice as meted out
by God, the caliphs and [ranian kings, followed by two long gagdas,
one by the compiler praising his dedicatee, Kaykhusraw [, and one
composed by the famous poet Jamal al-Din al-Isfahani on the vicis-
situdes of fare.”™ The rext then turns to the hife and circumsrances
of the author, beginning with how the Grear Seljuk sultan Tughrul
1T received instruction in calligraphy from Rawandi’s uncle. This
section is interspersed with gassdas praising the aucthor’s uncle and
associates, as well as the intellectual elite of Hamadan, emphasising
their fame as mentors of the Seljuk sultans. The author provides cthe

derails of his own education and explains how he came to compile his
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work. The introduction concludes with a description of the work’s
content, the frhrist, a discursus on why a sultan should strive to leave
behind a good name by doing good deeds, and an exhorration thart
the sultan should endear himself to his subjeces.

The second section, the history of the Grear Seljuks of Iran and
Irag up to the invasion of the Khwarazmshah, comprises the bulk
of the work. Based verbatim on Nishapuri's Sa/jugnama, this section
contains extenstve selections of verse inserted into the narrative for
illustrative or edifying purposes. Jaszdas by the author in the praise
of the work's dedicatee, Kaykhusraw I, are inserted in berween the
reigns of sultans, and Arabic and Persian poetic selections, including
verses from Firdawsi's Shalbuana as well as Sana’, are also interspersed
throughout the text.”* Poetic selections provide moral and edify-
ing commentary, as well as serve to heighren the reader’s emotional
response to tragic events. [ hus, with verse by the renowned Seljuk
poet Mu'izzi, Nishapur, after its destruction by the Ghuzz in 1153,
is compared to the desolate remains of a familiar encampment turned
inte ruins haunted only by birds and wild beasts.” The poetic selec-
tions from the repertoire of Nizami, Anwari, ‘Imadi, Jamal al-Din
al-Isfahant, and Muir al-Din Baylagan appear to have been drawn
by Rawandi from the illustrated anthology of contemporary poems
compiled for Tughrul TIT by his uncle for entertainment ac the sul-
tan’s maglis (assemblies).”® The historical section ends with the pan-
egyric composed by Rawandi for Kaykhusraw I, whom he exhorts to
deliver his homeland from Khwarazmian oppression.

The third section of Rawandi’s work tocuses on the courtly accom-

27

plishments (adab) of the nadim,” in six sections (fas!), ranging from
a discussion on the benefics of playing chess and its different forms
(fasi-i dav dbikr-i adab-: nadama (7} wa shav(-i bakbtan-i shatranj wa
nard, pp. 404-195); on the proper way to prepare and drink wine
(fas! fi l-sharab, pp. 416—27); on horse-racing and archery (fas! dar
musabagat wa tiv-andakbe, pp. 428-31); on hunting (fas! dar shikar
kardan, pp. 431-3); on the author’s expertise in calligraphy (fas/
fr ma'vifat wsel al-khatt min al-da’tra wa 'l-niga, pp. U8 LS A T
and, finally, on divination through the numerical values of lerrers,

referred to as the ‘conquercr’ and the ‘conquered’ (fay! fr [-ghalil wa
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L-maghleb, pp. 447-56). This method ‘of calculating the results of
contests becween rivals’ was a form of divination specifically used for
mulitary decisions; it was supposedly of ancient origins going back to
Alexander the Grear, who learned it from his tutor, Aristotle.””

The third parc ot Rawandi’s work, the section on the arts of the
nadim, has received litcle atrencion from scholars. Indeed, if one is
looking for new information on the practice of these activities one
will be disappointed, for this section 15 as derivative as the other
ewo.”” This section, however, provides important clues to the
author’s intent: by concluding his work with this summary excur-
sion through che arts of a radim, as well as highlighting his spe-
cial skills in calligraphy, Rawandi appears to have been alerting his
reader to his qualifications for this court position. By stressing his
intimate knowledge of and his extensive experience ar the Seljuk
court 1n Hamadan under sultan Tughrul I1I, Rawandy demonstrates
his special qualifications as a radim par excellence, capable of assistc-
ing the Anatolian Seljuk sultan in tulfilling his role as the supreme
power in the Turco-Iranian world and inhericor of the encire Seljuk
legacy. As an intimare of the sultan, Rawandi would thus convey
the political memory (through his historical narrative), the liter-
ary culture (with the verse of Great Seljuk poets) and coure pracrice

(with the instruction of adab) of the defunct Iranian Selyuks to che

Anatolian Seljuk courr.

Adab, Ethics and the Nadim

What exactly was the post of madim o which Rawandy aspired?
Despite the many medieval works on adab written by nadims,”! there
is little modern scholarship tocusing on the role of the nadin in medi-
eval Islamic polities, and none at all with reference to Anatolia.*”
Although research to date has largely concentrated on the Abbasid
nadim, one can draw on this licerature for the Seljuk case since court
practice of the Grear Seljuks was modelled largely on that of che
Abbasids (via Ghaznavid and Samanid models).”” As for the Anatolian

context of the Seljuks, however, we have little to go by, Alchough Thn

Bib1, our main source for the thirteenth-century Anatolian Seljuk
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dynasty and author of a work deeply entrenched in court politics,
makes mention of this courtly occupation {as will be discussed fur-
ther below}, he provides lictle specific informarion to illuminace che
Anatolian Seljuk context.

The prestigious and influential post of the boon companion, as
wadim 1s usually translated, developed in the early Abbasid period
around the same time as the vizierate, yet in a sphere separate
from the administrartive offices. The duty of the boon companion
required first and foremost ‘befriending’ the caliph according to
a set of rigorous requirements and pmmccl.}i The boon compan-
ion was to observe proper deportment, and to cultivate the virtues
of forbearance, humility, brevity in speech and discretion.”> The
wadzm was on duty during the caliph’s ‘private’ time, or as Chejne
expresses it 'in his time of solitude, hunting parties, chess games,
and drinking and literary sessions’. He was likewise indispensible
to the majlis, the intellectual or literary assemblies held by the
caliph.ﬁﬁ

Famous poets often served as boon companion to the caliphs
and rtutor to their sons, as in the case of the celebrated Aba Nuwas
(d. ¢.B195). They were often listonnan—lictérateurs and chess experes
such as Aba Bakr Muhammad al-8ali (d. 947), whose work, Akbbar
al- Abbas, contains valuable informacion on the institation 1n refer-
ence to literary and drinking sessions.” Ibn Iskandar, the eleventh-
century author of che Qabasnama, outlines the skills thar the wadim
should possess: he should be trained in the epistolary arts in Arabic
and Persian so that he may act as perscnal secretary for the ruler;
he should have considerable expertise in poetry, having committed
poems te memory both in Arabic and Persian; he should also be able
to distinguish good verse from bad; he should know the Qur’an by
heart and be able to comment upon it; he should likewise be well
versed in the hadith, jurisprudence and the application of the law; he
should have some knowledge of medicine and astrology; he should be
a talented raconteur and knowledgeable about the lives of monarchs
and their character; and finally, he should be able to play a musical
inscrument, and be skilful in backgammon and chess.”’® It is for this

reason that the Ralat al-sudir covers this wealth of different topics:
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Rawandi aims in his book to show his mastery of all the appropriace
skills for a wadim

A further important characteristic ot the nadim was connected
with a@dab, in the sense of ‘correct behaviour’ as much as ‘literature’,
as is demonstrated by the career of Miskawayh {c.936=1030), who
stands out as the exemplary Abbasid boon companion adib>? Te was
during his long and 1llustrious career of service to the Shi‘ite Buyids,
a pertod of flourishing Islamic learning, that Miskawayh brought an
intellectual depth to adab literature never betore witnessed, nor ever
to be matched. Critical of che shallowness of the court culrure of
lus time, Miskawayh developed a system known as ‘virtue ethics’,
which permeated much of later adal works. As intellectual advisor
and companion to the ruler, the #adim was to be well versed in eth-
rcs and moral philosophy, and have a good command of the sacred
and secular sciences, including divinity, mathematics, alchemy and
CGﬂking.'J‘[J To this body of knowledge, one must add histery writing,
tor history facilitated the acquisition of virtues by providing con-
crete examples of ethical theory with the exposition of the unfold-
ing of the divine plan as manifested by events. ! Miskawayh thus
composed a world history as a model of prudent managemenc of che
realm according to the concept of fadbsr, or sound gﬂ‘%’f‘l’l'il]"lf‘ﬂtj.-n In
the Islamic world this body of general pracrical knowledge came to
be defined as @dal: the ‘manners, culture, the root and substance of
ta dib, educarion, discipline, culture”. ™

Miskawayh’s ethical framework exerted much influence over sub-
sequent adab literacure, and in particular over the conceprualisa-
tion of the boon-companion. In his Siyar al-muluk ("The Conduct of
Kings', the eleventh-century Seljuk vizier Nizam al-Mulk points
out that, fa} boon-companion is the reflexion of his ruler. If he is
affable, liberal, patient, gracious, the ruler is likely to be s0." " The
early fourteenth-century author, Ibn al-Tigtaqa, likewise equates the
characrer of the ruler with thar of his zadine.™® Drawing on the same

tradition, Rawandi elaborates on the ethical qualities of the nadzn:

Boon companionship  (munadamat) and attending  majlis

(mugalasar) with the padishaly is a grave business {@mrs-yi ‘azim-
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ast) and a weighty or dangerous occupation (kars-y: kbatir-ast).
The boon companion s the manifestation of the incelligence
and the proot of the excellence of the padishaly men take on the

£
qualities of those with whom they spend rime.

Thus the nadim was much more than the drinking companion and
source of entertainment for the sultan.®” The nadin's access to the sul-
tan, as well as his influence en him, made him a participant 1n court
politics, albeit as a member of the impenal entourage rather than of
the administrative dziean. It may be illustrative to repeat Matchew
Innes’s observation that ‘the exercise of power was rooted in the

everyday, in the give and take of face-to-face relavionships of cooper-

ation, patronage, and mutual backscratching, ... and thus, bound
up n patterns of movement and me&ting’.% In other words, social
relationships formed the main basis of medieval political power, with
informal and fluid ties of personal loyalty, racther than formal scrue-
tured nsticutions, lying behind the politcal and social dynamics of
the period. Thus, as Macthew Innes argues, medieval rulers and elites
lacked a stable institutional basis for the exercise of power, and chus
dominarted ‘socially racher than admin:strﬂtwel}f'.'w Indeed, similar
to that of other medieval polities, Seljuk political culture — in both
Anatolia and Iran — was based on personal rule. Thus, if one views
the sultan’s drinking parties with the ¢lites of his court and realm as
a political practice which was part and parcel of personal rule, then

the madzm must likewise been seen as more than an entertainer and

drinking partner of the sultan, bur also as a political acror.

The Nadim at the Seljuk Court of Rum and the
Reception of Rawandi’s Rahart al-sudar

Our major source for the position of the wadim in Seljuk Anarolia is
Ibn Bibi. He refers to the madim in a somewhat sterectypical way,
always using the plural form wadama’ paired with Jurafa’ (inumartes),
and, in one instance, with julasa’ f_cnmpﬂﬂimnﬂ.?’” Mention 1s made
of the mudama’ in descriptions of enthronement ceremonies during

21

which the recital of panegyric poetry took place,”” or in references
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to the majlis-i bazmi (wine symposiums) which followed celebratory
feasts.”” Only once does Ibn Bibi mention the name of a nadim: a
certain Nur al-Din pasar-1 Shash Tala-y1 Akhlag, who appears in the
company of the sultan ‘Ala’ al-Din Kayqubad I {r. 1219-37).>% Thus,
although Ibn Bibi does not tell us much about the wadim, it is clear
it was very much part of Anatolian Seljuk courr life.

It is Ibn Bibi’s description of the actuivities and moral probicy of
Ala"al-Din Kayqubad, however, that serikes a chord with Rawandi’s
text with regard to the wadrm's role in reinforcing the moral probicy
of the ruler. Rather than leoking to the waurm as the reinforcer of the
sacred role of the ruler as dispenser of justice and upholder of eth-
ical behaviour, as we see in Rawandi, Ibn Bibt portrays the sultan,
in this case, Kayqubad I, as fulfilling all ethical requirements ot his
position as monarch. Ibn Bibi thus presents us with a descriprion of
the sultan’s activiues, both in the official capacity as ruler as well as
during his leirsure time, which reinforce the notion thar justice was
the central preoccupation ot the monarch, around which all other
royal acuivities gravitated. Thus, in a chapter describing ‘the sultan’s
virtues, love of justice and other atrractive fﬁ:ﬂtU[ﬁS‘}ﬁ;j Ibn Bibi pro-
vides a rather derailed descriptien of Kayqubad’s daily rourine. After
the morning prayers (done in accordance to Shafi'i rites, although che
Hanati prescriprions prevailed in all other maceers), the sultan would
go to the court ot justice where petitioners were received. There
the sultan carried on the daily business of ‘dispensing juscice’.”” So
incrdinately just was Kayqubad, Tbn Bibi tells us, that the smallest
creature such as an ant would not be denied his due. After dispens-
ing justice all day, when nighe fell the sultan would preside over
the magmiticent imperial mﬁjﬁj.ﬁ'ﬁ To the accompaniment of music
and wine, the exploits of kings {(tawarrkh-i muluk) would be recited;
indeed, the sultan in particular relished the discussion of praise-
worthy padishabs ot old, such as Mahmud ot Ghazna, whom he held as
exemplary models. Sometimes the sultan would recice his own verse.
Everyone was expected to conform to a standard of decency at the
risk of banishment. As Ibn Bibi explains, "if one of his intimates or
nadims (buvafa’ wa nudama) transgressed their rank or ducy (bivun-i

martaba wa wazifa) with inappropriate speech or behaviour, he would
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scold them and distance them from the court, and never allow them
entrance to the maylis ﬂgaiﬂ’.f’? Ibn Bibi likewise informs us that
Kayqubad was well versed in Persian edifying and erthical works such
as Ghazzali’s Krmiya-yi sa'adat and Nizam al-Mulk’s Siyasatnama.
He ends this section with a brief overview of the sultan’s abilities
in other occupations. Kayqubad was thoroughly trained in various
crafts of the artisan, and in particular knew the value of precious
stones; he played chess and backgammon well, and was an avid polo
(gayz } player and hunrer.””

In contrast, Kayquabad's son and successor Ghiyath al-Din
Kaykhusraw II (r. 1237-46) lacked his father’s exemplary charac-
ter and seemed to have litele interest in state attairs or ruling his
realm with justice. Immediately after the Seljuk defear ar Kosedag
(1243), the landmark batcle ushering in the period of Mongol dom-
inance in Anatclia, the elderly Seljuk commander Mubariz al-Din
Chavli chided Kaykhusraw 1I for bringing disaster on the sultanate.
Indeed, the Seljuk hostilities with the Mongols could possibly have
been avoided if the sultan had followed a different policy. The young
and inexperienced sultan’s biggest offence, according to Chavli, was
receiving the wrong counsel. In general, the sulran was guilty of asso-
ciating with the wrong types — base associates, vulgar boon compan-
ions and ignorant intimates (ulasa’-y: aradbil wa nwdama’-yi asafil
wa burafa -y j.:i:"fés'}.w Kaykhusraw II was a wayward sultan in need
of rehabilitation.

It has been assumed that Rawandi never actually travelled to the
Seljuk court in Konya, but instead sent his work."™ The final gasida,
however, makes specific reference to the poet’s arrival at the court
with the line ‘the traveller who has arrived as panegyrisc after a jour-
ney of two mon chs'.5! Rawandi, for reasons which remain unknown,
did not however succeed in entrenching himselt ac the Seljuk court
in Konya. His hopes to gain a position as #adim to Kaykhusraw |
may have been dashed when the sultan died in battle againse the
Byzantines in 1211, the year Rawandi may pessibly have arrived at
court. Thus, while we do not know of Rawandi’s subsequent fate —
whether he remained in Konya, left for another court or died — we do

know that the only extant version ot the Ralat al-jedur was copied in
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miud April 1238 {the beginning ot Ramadan (G353, by al-Hatiz Hajji
Ilyas b. "Abdallah, as he is named in the manuscript, 2a member of che
wlama’ as his vitle al-Hatiz {(memoriser of the Qur'an) ndicares.®? His
son, Abu Said b. Ilyas al-Hatiz wwfrasii .:If—'m&i::':—*,fﬁ Appears among
the ranks of the Seljuk political elite as a religious official, as can be
seen in a reference to him among the witnesses of the Seljuk srares-
man Jalal al-Din Qaratay’s wagfrya dating from (S lflzﬁﬁ—fk.ﬁi The
production of this copy of the Rajat al-sudur — the single copy to have
survived into modern times — coincides with troubled times for the
Seljuk sultanate. Shortly afrer the young Seljuk sultan Kaykhusraw
IT took the chrone 1in 1237, he remained for approximately a year
under the tyrannical hold and dangerous influence of the Seljuk oftfi-
cial, Sa’d al-Din Képek. Indeed, Kopek’s reign of terror and purging
of important generals and statesmen had dire consequences for the
Seljuk elite and the stability of the empire on the eve of the Mongol
invasions.” The situation reminds one of Nizam al-Mulk’s cavear
against employing as boon companions those who hold admimistra-
tive posts; intimates of the sulcan should noc have additional sources
of power or admunistrative responsibilities, otherwise the manipula-
tion of the sultan through their intimare influence had the porential
to upset the balance of power distributed among the members of che
court and d7tean.” The case of Kopek provides a striking example of
this dangerous situation. After having isolated Kaykhusraw 1I from
the influence of all other officials and amirs, Kopek seized complete
control of the reins of government through his grip over the sulean
and proceeded to destroy the empire’s ruling elice, until he was mur-
dered some time 10 the summer of 1238,

How may we interpret the copying of this text during chis period
of crisis for the Seljuk sulranate? Was it a response to Kopek’s
regime and manipulation of the sultan and che state apparacus?
Did Rawandi’s concluding gassda with its exhortation to rule justly
(Klusraw ba dad bad), originally direcred to Kaykhusraw I, have spe-
cial resonance in 12387 It s possible. Rawandi’s ethically orienced
compilation would have been apprepriate material for che rehabilica-
tion of the young sultan’s ways, especially afcer the damaging etfects

of his contact with Kipek. It thus may have been copied by al-Hatiz
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Hajji Ilyas b. ‘Abdallah as a way to to urge Kaykhusraw II to return

to the path of just rule.

Conclusion

The ticle of Rawandi’s work, Rabat al-sudur wa-ayar al-surier has been
translated in various ways. Jan Rypka renders it as ‘Recreation of
the Breast and Symbol GFJD}”,HT Meisami as ‘Ease for Breasts and
Marvel of Haprpunv&ss'riH and Riedel as ‘Comfort of Hearts and Wonder
of l_flf:]ights',ﬁgI I propose the altermative translacion of "‘Comfore at
the Bosoms (of Leaders) and Delight in the Auspicious Signs’. My
translation takes into account the author’s intentions in compiling
this work, rendering ralat al-sudr as ‘comfort ot one’s breast’, that
is, inner peace, in reference to the ease or comfore of living {rafat) in
relation to the power of those at the helm of government (jwelur, the
plural of sadr, ministers or chiefs). The second parc of the title, ayar
al-surir ('signs of joy’), may be interpreted as intmating the bright
future of the greater Seljuk world with the auspicious rise to power
of Kaykhusraw I. This hybrid work, to use Meisami’s term, with its
mixture of history, poetry and didacreic discussions of justice, as well
as i1ts overview of the ares of adal at which a #radim should be profi-
cient, was compiled with the symbiortic relationship of the waurm and
sultan in mund.

It was likewise the symbiotic relationship of power berween
courtiers such as the nadim and the sultan that was expressed through
gasdas such as Rawandi's Kbusraw ba dad bad. Just as the nadim was a
core member of the wmaplis, or court assembly, the recital of the gagda
was his ritualistic literary counterpart, reflecuing the ideal qualicies of
rulership. Considered ‘the courtly poem par excellence’,”™ the gasida
recited in praise of caliphs, sultans and norables took a central role
in the ceremonial ricual of coure life in the medieval Islamic world. ™
The tiction of imperial glory based on divine will and dependent
upon the exercise of justice was the ‘glue’ beeween the sulean and his
court officials, whose livelthoods were dependent upon the imperial
personage of the ruler. When the ideological fiction of the power

and glory of the sultanate was subverted, such as we see under the
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briet regime of Képek, the court, if not the entire sultanate, was
endangered. This was particuarly important in the case of political
structures which lacked a hereditary caste of nobility, but rather were
manned by a meritorious aristocracy supporting a hereditary sultan.
When a sovereign, such as Kaykhusraw [, was born into a role which
may not swt his personal tendencies, it was up to the men of his
court to help him fulfil chac role. Courtiers such as the wadim thus
strove to cast the sultan in the role of ‘warrior’, decision-maker and
power-balancer through their representations of the royal personage,
a strategy of subterfuge necessary to justify the continuance of a her-
editary dynasty.

The recitation of panegyric gasrdas 1s likened by Stefan Sperl to a
public ritual of the renewal of faith in the state, which at the same
time reminded the sovereign of the duties of lus high office. Following
their ritualistic recitation at the court assembly, their authors were
awarded with &bil'a, or robes of honour, and large sums of money, as
convention dicrated.’” As Sper! points ourt, ‘the sumpruous award of
the court poet is part of the ceremony: it is a public demonstration of
generosity and symbolizes the life-giving function of the King'.™ The
aspiring nadzm Rawandi, with his compilation of the Ralat al-yudier,
took on the role of agent of cultural continuity chrough the transfer
of literary and other cultural forms. Rawandi’s parcicular project was
the renewal of the Grear Seljuk political and cultural legacy in che

lands of Rum under the rising Anatolian Seljuks.

Notes

. I dedicate this chapeer to the memory of K. Allin Lurher, whose
course on Perso-Islamic civilisation ac the University of Michigan

inspired me to study the medieval Turco-Tranian world.

fa

. Muhammad b. "Ali Rawandi, Ralar al-sudur wa-ayat al-suvier, ed.
Muhammad Igbal (Leiden and London: E. J. Brill and Luzac and
Co., 1921}, p. 465. This edition is based on the unique manu-
script, Paris, Bibliotheque Nationale, MS Suppl. Persan 1314.
A Turkish cranslation has been rendered by Ahmed Ates, Réhar-

h Y [ ok » r .
ds-sudir ve Ayet-iis-sifviiv (Giondillerin Ralatr ve Seving Aldmet:
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imporcant planetary conjuncrions: Naindeep Sigh Chann, ‘Lord of

the auspicious conjunction: origins of the Sabib-Qwan’, Iran and

the Cawcasus 13 (2009}, pp. 034,

. Rawandi, Rajlat al-sudier, p. 465.

. K. Allin Lutcher, ‘Islamic rhetoric and the Persian histonians,

1100-1300 A.D., in James A. Bellamy (ed.), Stwdies in Near
Eastern Culture and History in Memory of Evnest 1. Abdel-Massil
(Ann Arbor, Mich.: Center for Near Eastern and Norch African
Studies, 1990}, pp. 90-5.

For the first in-depth study of the work as a literary composition,
see Dagmar A. Riedel’s dissertation, ‘Searching for the Islamic
Episteme: The Status of Historical Information 1n Medieval
Middle-Eastern Anchological Writing” (PhD Disserration, Indiana
University, 2004).

. For more on the dissolution ot the Grear Seljuks, see Julie Scoce
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Edebiyar 5, no. 2 (1994), pp. 183-5; eadem, Persian Historiograply
to the end of the twelfth century (Edinburgh: Edinburgh University
Press, 1999), p. 237; Hillenbrand, ‘Ravandi, the Seljuk court at
Konya, and the Persianisation of Anatclian Cicies’, Méageios 25-36
(20005), p. 162. Hillenbrand comments that the work ends with ‘a

rather curious section of miscellaneous items’.

. For more on Zahir al-Din Nishapar's Saljzg-nama, upon which

Rawandi based his historical section, see A.H. Morton, Tle

Saljmgnama of Zahiv al-Din Nishapir:, A critical text making wse of the
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unique manuscript in the Library of the Royal Asiatic Society (London:
E.J. W. Gibb Memorial Trust, 2004).

G. M. Curpalidis, ‘Selguklu Devletimin Tarihiyle i]gi]i Fars
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York: Palgrave, 2000), pp. 97-128; eadem, ‘Ravandi’s Ralat
al-prddar, pp. 183-215.

. Meisami, ‘Ravandi’s Rajar al-sudnr,” pp. 183—4; eadem “The his-

torian and the poet’, 97 ft.

Riedel, ‘Searching for cthe Islamic Episteme’, pp. ni, 4, 18.

Ibid., pp. 224, 259-60.

Ibid., p. i11.

Rawandi. Rabat al-sudur, p. v,

The Seljuks of Iraq constituted a large appanage under the loose
overlordship of the Greac Seljuk Sultan Sanjar {d. 11595), and
considered chemselves to be his heirs and continuators: K. Allin
Luther, “The end of Saljuk dominion in Khurasan’, in Louis L.
Orlin (ed.), Muhigan Oriental Studies in bonor of George C. Camevon
{Ann Arbor, Mich.: Department of Near Eastern Studies,
University of Michigan, 1976, p. 219.

Kenneth Allin Lucher, ‘Ravandi’s report on the adminiscracive
changes of Muhammad Jahan Pahlavan’, in C.E. Bosworth {ed.},
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Edinburgh University Press, 1971}, p. 400.

19. Julie Scott Meisami, “The collapse of the Great Saljugs’, p. 265.



108 THE SELJUKS OF ANATOLIA

20.

2l

22
Zin:

2

206.

2
28
25

. Igbal writes: "The contents of the sundry sections at the end of
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Reidel, ‘Searching for the Islamic Episteme’, pp. xv-xxii,
178, 184
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Tbd.
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Panegyriscle Qasida bei Kamal al-Din Lsma' vl aws faban: eine Studie
zur persischen Lobdichtung wm dem Beginn des 7./13. Jalwiunderts

(Stuttgare: Steinter, 1993) pp. 8-9.
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