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PREFACE

THE MENACE OF RELIGIOUS INTOLERANCE

“In the experience of a year in the White House”—so spoke the
great-hearted President Harding—‘“there has come to me no other
such unwelcome impression as the manifest religious intolerance
which exists among many of our citizens. There is no relationship
here between Church and State. Religious liberty has its unalterable
place, along with civil and human liberty, in the very foundation of
the Republic. I hold it (religious intolerance) to be a menace to
the very liberties which we boast and cherish.”*

This was as a voice crying unheeded in the wilderness; the evil
spirit was not laid but marched on intensified in force and malig-
nity. The tocsin of warning was again sounded by the Ex-Secretary
of State, Hon. Charles E. Hughes, before the convention of the

American Bar Association, at Detroit, September 2, 1925, when
he said:

“The most ominous sign of our times, as it seems to me, is the indica-
tion of the growth of an intolerant spirit. It is the more dangerous when
armed, as it usually is, with sincere conviction. It is a spirit whose wrath
must be turned away by the soft answers of a sweet reasonableness. . . .

We may justly prize our safeguards against abuses, but they will not
last long if intolerance gets under way.” 2

The fatal influence of religious intolerance was raised to the
dignity and importance of a national issue by the earnest words of
President Coolidge, before the convention of the American Legion,
at Omaha, October 5, 1925, where the subject was the main burden
of his thought and speech:

“Among some of the varying racial, religious, and social groups of our
people, there have been manifestations of an intolerance of opinion, a
narrowness of outlook, a fixity of judgment against which we may well
be warned. . . .

“It is not easy to conceive of anything that would be more unfortunate
in a community based npon the ideals of which Americans boast than
any considerable development of intolerance as regards religion.” 3

1 Address before the Bible Class of Calvary Baptist Church, Washington,
March 24, 1922; N. Y. Times, March 25th, p. 1, col. 7.

2 American Bar Ass'n. Journal, Sept., 1925, p. 564.
8 N. Y. Times, QOct. 6th.
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Coming thus publicly and solemnly from three of the most serious
and potent spokesmen of public opinion in this Republic, such asser-
tions are not idle talk; such warnings of menace and danger are not
lightly to be disregarded. XEvidences of the fumest truth of the
fact thus announced, of the timeliness of the warnings thus solemnly
sounded, abound in the land and in the world, in kind if not in degree,
in this twentieth century after Christ as in the Dark Ages of faith
long ago. Since President Harding sounded his monition, many
demonstrations of the evil spirit which he sought to conjure have
been manifested, which give added weight to the repeated warnings
above quoted.

A brilliant, capable, and unprecedentedly popular public man,
thrice chief magistrate of the Empire State, aspired to the high
magistracy to which the loved and lamented Harding had just laid
down his life a sacrifice to its heavy burdens and grave cares. By
reason alone of the “Romish” religion of the highly qualified
aspirant, the national convention of his party, before which his name
was placed, broke into a fury, and raged for weeks an unseeming
and seething caldron of religious intolerance and hates; and that
historic party is to-day rent and all but wrecked into hostile camps
of the partisans of two historically enemistic brands of religious
belief. The strife yet wages and threatens to be repeated.

Portentous of evil and sinister menace is the nation-wide ferment
of the spirit of hostility and strife of races and religious factions
existent between the masked and hooded sectaries of the Klan whose
lurid ensign is the Fiery Cross and the sacrament-bound votaries
of a Foreign Ecclesia whose emblem they call the Cross of Christ.
Between the two lies the menace of a crucifixion of our dearest
American ideals. The fearful tocsin of armed religious conflict in
America was none too covertly sounded in the following defi hurled
Jjust after the embittered political convention referred to:

“URGES CATHOLIC ACTION AGAINST THE KLAN. MAYOR
OF BUFFALO WANTS KNIGHTS OF ST. JOHN TO
STRENGTHEN MILITARY DEPARTMENT.

(Special to the New York Times.)

“Rochester, N. Y., July 15 (1924). Frank X. Schwab, Mayor of
Buffalo and Supreme General of the Catholic Knights of St. Jobn,
delivered an impressive address at the first business session of the Con-
vention to-day. . . .
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“The Ku Klux Klan came in for fierce denunciation at the hands of
Buffalo’s militant Mayor. In urging that the Knights strengthen their
military organization, he said:

“ ‘I want to ask you with all sincerity to advance with all your power
the military department of our Order. This department, I believe, is
more essential now than ever. God only knows if the time is not coming
when our country, as well as our Church, will have to be protecied against
the un-American organization which is now becoming so strong in this
country,’ ” 4

This flagrant incitation to civil war for armed “protection” of a
minority religious sect and Church under foreign supreme control
—its confession that a sectarian military organization exists in this
country ready to be used for such “protection,” and this appeal
to prepare it for such use—in any other country might be high
treason; under the Constitution of the country which protects this
ill-conceived organization it falls short of that crime and may be
" immune save to aroused public resentment. But the point is not
now that, but to illustrate the acute menace of religious bigotry and
intolerance in our country to-day.

Other instances there are galore. Two American States, since
Harding spoke, have enacted laws, from medieval precedents, to
stop the mouth of Science when its teachings cast doubt or discredit
on the primitive cosmological concepts of Theology; and in a third -
a like Bill failed by the very narrow margin of one vote. Other
States have passed laws seeking to bar theological interference with
primary lay instruction in the schools; others to force or to forbid
the reading or teaching in the public schools of the Book wherein
all religious controversy and intolerance find their fruitful source
and inspiration. In a New York city to-day an unlawful practice
is enforced of compelling time to be taken from the public school-
time to herd the pupils to sectarian “religious instruction” under
priest, rabbi, or parson, at the expense of public taxation, contrary
to the precepts and prohibitions of the Constitution. The Churches
seethe with dissent and controversy; primitive “Fundamentalism”
cries “heresy” at more rational “Modernism,” while the latter taunt-
ingly retorts “bunk” at the medieval theology of the former. A
“Christian” Bishop, nightly broadcasting Macedonian cries for help
financial to raise fifteen millions of dollars to be sunk mortmain in
a luxurious “House of God,” sneeringly refuses $500 sent in by a
Divine of his own cloth who 1s under the taint of heretical Modernism,
and will not be curbed by episcopal authority. This Bishop appeals

¢ N. Y. Times, July 16, 1924, p. 6, col. 3.
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for money from all sects and from non-sectarians, broadcasting the
plea that this is to be “a house of worship for all the people.” The
distinguished Dean of St. Paul’s, London, arriving in New York,
thus commented on this pious pretense: “The people of such a Church
would not get on because they would fight like they did in Jerusalem.”
He added, that he “did not believe there ever would be church unity,
because the difficulties are too great.”® The storm still rages, and
the godly Churchmen and clergy are at daggers’ points of holy
enmity. Thus doth religious intolerance have free intercourse and
abound in the land of boasted religious liberty, which it menaces
to subvert.

Not America only, but all “Christian” Europe, most of the
“civilized” world, is in a ferment of religious and bitter sectarian
hostility. Nearly every European country has its strong and reac-
tionary “Catholic” or Church party, bent upon maintaining the
“rights” of the Church as against the civil State and its sovereign
rights. Italy is embroiled with “Rome” these fifty years since patriot
arms canceled with the bayonet the forged “Donation of Constan-
tine” and united the Italian State by the forced restoration of its
territories. In France virtual threats of violence are hurled by the
heads of the Church to force the State to maintain the obsolete
Concordat and diplomatic relations with the “Vatican” as a tem-
poral sovereign. The Church is stirring up furious hatreds over
questions of “religious education” in Alsace-Lorraine. Ireland, ever-
faithful Isle, after centuries of bitter and deadly religious strife
between the faithful and the heretic Orangemen, perpetuates its
religious discord by the erection of two half-starved petty “States”
divided and hostile over religious differences. Greece and Turkey
are strident before the League of Nations and the world over ques-
tions of religious politics, which perpetuate the historic filiogue
schism between the Churches Roman and Greek. Islam is in eternal
conflict with its Christian neighbors; India, Egypt, and other
Moslem countries are forever contriving against the “Infidel Dogs”
of Christian faith and very un-Christian works; threats of the Jehad
or “Holy War,” of Crescent against Cross, are heard at every turn
and strain in Near East relations. Even in the reputed Sepulcher
of the Christ at Jerusalem, (as alluded to by Dean Inge), for ages
until the late post-War Mandate ended it, has the “Infidel” Turk
had to maintain armed soldiers on constant guard, and especially
on the sacred festivals, to restrain the bitter strife of hostile sects

5 V. Y. Times, April 19, 1925, p. 7, col. 1.
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certain and indubitable marks to be the only true one.” (Pope Leo
XIII, in Encyclical “Immortali Dei,” of November 1, 1885.) This
excerpt is truth itself to one sect of Christianism; all the other
sects are branded by it as false and heretical. All the other Chris-
tian sects subscribe fervently to the, for them, truism of the XXXIX
Articles: “The Romish Doctrine . . . is a fond thing, vainly in-
vented, grounded on no warrant of Scripture, but rather repugnant
to the Word of God.”

Religion, in its popular and all but universal acceptance as a
system of belief in theological dogma and Church creeds, is all but
exclusively a matter of birth and early teaching, of environment:
this cannot be gainsaid. A man takes and holds, though often most
indifferently, the religion or brand of belief, of his fathers, of his
family. Born a pagan, a Jew, a Buddhist, a Mohammedan, a Mor-
mon, that he remains, except one time in many thousands, through
life; though if taken in infancy and brought up in the most contrary
faith, this will he as naturally fall heir to and believe: Witness
the famous Janizaries, Christian children trained in the Moslem
faith, and Islam’s most fanatic soldiers. If born into a Christian
family, Catholic or Protestant, or of one of the many sects of either,
of its faith he usually remains till death, at least nominally Catholic
or Protestant, as he was born and taught. That is the prime reason
why the great cults so strive to gain and mold, and so to hold, the
childish mind. In New York City the poor waifs and foundlings
gathered up by the police and charities are evenly distributed, in
numerical rote, among the Institutions, Catholic, Protestant, and
Jewish, that each may have an equal chance to make proselytes to
their respective creeds or brands of belief. One of the great cults
imposes as a condition precedent to its reluctant comsent for the
faithful of its sect to marry what it stigmatizes as “heretics” of any
other Christian Sect, that all children of the marriage shall be taught
and brought up in the faith of its own communicant.

Children believe anything they are taught: Santa Claus, fairies,
goblins, and witches, are as real, as veritably true, to a child, as
Jesus the Christ to a cleric—much more so often. It is a maxim
of the Master of the new Faith: “Except ye become as little Chil-
dren ye cannot enter the Kingdom of Heaven—for of such is the
Kingdom” (Matt. xviii, 3; xix, 14). Religious belief or faith is
thus avowed to be essentially of the childish mind. Hence the reason
of the churchly maxim: “Disce primum quod credendum est—Learn
first of all what is to be believed.”

Since man emerged from the earliest dawn of recorded time and
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left the crudest records, and in later times the most enduring monu-
ments, of himself, he has had, first rude notions, then elaborate sys-
tems, of religious cult and theological belief. All men at all times,
from the infancy of the race, saw and contemplated with wonder
and awe the mysterious wonders of nature about them; they sought
to account for and explain these wonders and mysteries by at-
tributing them to the work of supernatural powers whom they per-
sonified as spirits or gods, beneficent and maleficent, which they
worshiped and offered sacrifices to, to propitiate their favor or to
appease their disfavor and wrath. This is in a word the origin and
end of religions all. This is seen in its primitive forms and sig-
nificance to-day among the aboriginal peoples of Africa, Australia,
America, and among the Esquimos of the Arctic. These are all
admittedly childish superstitions and false religions.

The Father of History, Herodotus of Halicarnassus, greatest
traveler of ancient times, who visited every known country and
recorded imperishably their history, traditions, and customs, has
left it written, as evidence of the universality of religious cults and
superstitions, that he had visited all lands, had seen many strange
and wondrous things unheard of to his own cultured Greeks; cities
even without walls, nations without any form of money or tokens
for barter; but never a people, however low or high in culture, that
had not gods and some form of religion.

Great in their times and very splendid and powerful were the
greater religions of the ancient world—those false and superstitious
beliefs of the pagans. Europe, Asia, northern Africa, primitive
America, too, are filled with the massive and amazing remains of
temples and monuments attesting the greatness and splendor of
the Gods and the unsurpassed wealth and power of their cults and
priests and worshipers. The Temple of Diana of Ephesus was a
wonder of the ancient world; so the Parthenon or Temple to the
Virgin, (Minerva), at Athens, the Temples of the Gods at Baalbek,
at Luxor, at Nippur, at “Ur of the Chaldees,”—at a thousand holy
sites, in Assyria, Babylonia, Carthage, Chaldea, Egypt, Greece,
India, Rome, were wonders of magnificence and might; the religions
which they attest and served divided and held the then world in the
thrall of their holy awe and divine power.

Great gods in veritable Galaxies—Ammon, Asshur, Ashtoreth, Bel,
Baal, Brahma, Buddha, Chemosh, Dagon, Isis, Jove, Marduk, Osiris,
Ra, Sin, Zeus—held sovereign sway in heaven and on earth, powerful
and compelling in the minds and hearts and lives of countless millions
of human beings through thousands of years before Jesus Christ
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and for centuries since, some of them even yet. Religion was the
one great, devout, consuming passion and occupation of all the
ancient world, from the cradle to the grave, to an extent far beyond
the paler ardors of the faith to-day. And their wonderful forms
of sepulture of the dead, extant through the centuries and disclosed
by the excavators of to-day, betray their deep religious life and
their abiding faith in the immortality of the soul and in the resur-
rection of the dead: the Pyramids and the Tomb of Tut-ankh-Amen
are everlasting monuments to ancient false faith.

Every nation of antiquity had its national supreme God, Maker
of heaven and earth and Creator of Man, Ruler of the national
destinies and Divine Providence in the human life, of whom it was
the specially “Chosen People,” to whom fervent prayer and praise
were rendered and hecatombs of sacrifices made; great and rich
temples abounded, maintained by Kings and people, and served by
armies of powerful priests, who elaborated sacred mysteries and
vast systems of theology. The Hebrew Scriptures abound with
references to these Gods and religions of their pagan neighbors,
and even the Hebrew God Yahveh recognizes and admits the reality
of existence and power of these “strange” Gods, as we shall abun-
dantly see in the course of our review of those Sacred Writings.
Every nation, too, had its own “Sacred Writings,” given and in-
spired by its Gods through their priests and prophets. Most notable
of these were the Egyptian “Book of the Dead,” and the ‘“Zend-
Avesta” of the Persians, for their lofty pious fervor and elaborate
theology. The Koran and the Book of Mormon are later but living
truths to those who believe them.

Yahveh, Tribal God of the Hebrews, only attained his position
as national deity, and anational recognition as a One and Only God of
the whole world, very late in Hebrew national life: after the Captivity
and the restoration under Ezra ; previously he had been only a “God
above all Gods”—a Jealous local God, declaring “thou shalt have
no other Gods before (ie. above, superior to) me.” But he recog-
nized the actual existence and activities of the ‘““other Gods,” and
he commanded respect to them: “Thou shalt not revile the Gods”
(Ex. xxii, 28). He said, “I am Yahveh thy God; fear not the Gods
of the Amorites” (Jud. vi, 10). Throughout the Hebrew Scriptures
these “other Gods™ are recognized by the inspired writers, and by
Yahveh, as actual beings, and are worshiped by the Chosen People:
“Chemosh thy (zod and Yahveh our God” (Jud. xi, 24); “Dagon
our God” (1 Sam. v, 7) ; “Ashtoreth, Goddess of the Zidonians, and
Chemosh, God of Moab, and Milcom, God of the Children of Am-~
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mon” (1 Kings xi, 83) ; “Baal-zebub, God of Ekron” (2 Kings i, 2) ;
“the Gods of Sepharvaim” (2 Kings xvii, 31) ; “the star of your God
Moloch” (Amos v, 26).

These false pagan Gods were creator, father and friend to their
zealous votaries; kings gave laws and waged wars in their name and
by their command, exactly as with Yahveh and his Chosen People.
To illustrate the intense religion of the pagan neighbors of the
Hebrews, and show their exact parallel with the genius of the “re--
vealed” Hebrew religion, as well as to give some spread to popular
knowledge of such highly important and interesting records of the
past, I think it not amiss in this connection to quote, almost at
random, from some of the great archeological recoveries of the
historical and literary treasures of the mighty past, discovered and
translated in recent years by the scholars.

Moses gave the Law by command of the Hebrew God Yahveh.
Long centuries before, the Babylonian God Bel, through the Sun-
God Shamash, revealed the Law to Hammurabi, King of Abraham’s
City of Ur of the Chaldees; in that great Code, the religious oath
was to be accepted in the Courts: “that man shall swear by the
name of God” (Art. 20). In the famous Tell-el-Amarna Tablets
is an Egyptian Proclamation using a very familiar form of invo-
cation—*I make God my witness—God is my witness” (92-B).
Solomon in a Proverb says, “The fear of Yahveh is the beginning
of wisdom”; in an Egyptian hymn to Amen the pagan Psalmist
sings: “I cry, the beginning of wisdom is the way of Amen. . ..
Thou art he that giveth bread to him who has none, that sustaineth
the servant in his house. . . . My Lord is my defender; . . . there
is none mighty except him alone. Strong is Amen, knowing how to
answer; fulfilling the desires of him who cries to him.”

From the Book of the Dead is a beautiful Hymn to Ra, of a
fervor and diction quite equal to a Psalm of David: “Homage to
thee, O Ra. . . . Thou art adored; thy beauties are before mine
eyes . . . O thou Lord who livest and art established. . . . O thou
Divine Substance, from whom all forms of life come into being. Thou
sendest forth the Word . . . O thou Holy One, who didst dwell in
Heaven before ever the earth and the mountains came into existence.
« « . O Osiris, make thou to be divine my Soul . . . O Lord of the
Gods, thou art exalted by reason of thy wondrous works.”

The celebrated Moabite Stone, of date about 890 B.c., refers to
—and thus “confirms” in part (for the result of the war is reversed)
—some records of Hebrew Scriptures, as related in 2 Kings IIT,
4-27: it reads very much as if it were taken bodily from Holy Writ:
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“I, Mesha, erected this stone to Chemosh at Korcha, a Stone of
Salvation, for he saved me from all despoilers, and let me see my
desire upon all my enemies. Now Omri, King of Israel, he oppressed
Moab many days, and Chemosh was angry with his land. . . . And
Chemosh had mercy on it in my days. . . . The King of Israel
fortified Ataroth, and I assaulted the wall and captured it, and
killed all the warriors of the wall, for the well-pleasing of Chemosh
and Moab; and I removed from it all the spoil, and offered it before
Chemosh in Kirjath. . . . And Chemosh said to me, Go, take Nebo
against Israel. And I went in the night, and took it, and slew
in all 7000 men, but I did not kill the women and maidens, for I
devoted them to Ashtar-Chemosh; and I took the vessels of Yahveh
and offered them before Chemosh. . . . And Chemosh drove out the
King of Israel before me. . . . And Chemosh said to me, Go down,
make war against Horonaim and take it.”

The Birs-Nimrud inscription of the great King Nebuchadnezzar,
in the British Museum, contains this record of pious temple building
as a work deserving reward by the God: “When Marduk the Great
Lord had created me King he commanded me to complete his holy
buildings. Nebo who bestows the thrones of heaven and earth, placed
the scepter of justice in my hand. The Temple of Saggathu, the
great Temple of heaven and earth, the dwelling of Marduk Lord
of the Gods, (and other Temples named), with shining gold I splen-
didly adorned. . . . The great Lord Marduk incited my heart . . .
my noble works of piety behold joyfully. A long life, abundant
offspring, a firm throne, a prolonged reign, the subjection of all
rebels, the conquest of my enemies, grant to me as a recompense.
By thy noble favor, O Founder of the fabric of heaven and earth,
may my days be blessed. In the presence of Marduk, King of heaven
and earth, present these my works, and may my fortunate name of
Nebuchadnezzar, or ‘Heaven-adoring King,” dwell continually in thy
mouth.”

From among the thousands of these remarkable records of the
past, these few are cited as bearing witness to the universality and
power of false religions and faith in false Gods, among the peoples
of the earth through all the centuries of the past. All the prayers,
and hymns, and sacrifices were vain: “all the Gods of the Nations
are Devils” (Ps. xcvi, 5, Vulgate). But great and sublime was the
false faith of the nations in them and in their powers to help and
to save,
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DzerusioNn or Conscious IMPOSTURE?

When Hammurabi, to give greater sanctity and sanction to his
- Code of Law, engraved upon the stele that it was decreed by the
Supreme God Bel and “revealed” to him by the Sun God Shamash,
the King well knew that he and not the gods was the author of the
Law; his pious pretense was none the less false; he consciously
deceived the superstitious people. If the priests of Josiah wrote
instead of “found” the Law of Yahveh, and to give it great sanctity
and ready acceptance by the people, pretended that Yahveh had
“revealed” it to Moses on Sinai, is this too not false pretense and
conscious pious fraud? The priests of every ancient religion avowed
the presence and power of the pagan gods, and their oracles spoke
in their name, “thus and so saith our god”; the great kings just
named and all others avowed their acts and deeds to have been by
the command of the respective gods: it was all consciously false and
intended to deceive the superstitious subjects and believers. The
priests knew that their gods spoke not with or through them; the
oracles were duplicious liars. It has passed into a proverb, that
the Roman Augurs, on meeting one another, used to “wink the eye”
at each other, conscious of the gross deception with which they
“gulled” the superstitious votaries. Is it just possible that the
priests and prophets of Yahveh were the only honest and truthful
oracles of the only true God, and that when they raved “thus saith
Yahveh,” and by their dreams, dice and ephods proclaimed it is
Yahveh’s will,” they only of all their kindred of priestcraft spoke
God’s truth? The following chapters will throw an interesting light
on this question. A

The greatest and noblest minds of antiquity—Aristotle, Socrates,
Plato, Alexander, Demosthenes, Cicero, Caesar, Cato, the Plinys,
Marcus Aurelius, Epictetus, the Antonines, the Philosophers, the
Poets—faithfully believed, fervently worshiped, these false religions,
these false Gods, long since dead and gone. So firm did they hold
the foundations of their errant faith, their superstitious fables, the
old pagans, that throughout the ancient world they sacrificed ines-
timable treasure, and their dearest treasures, their tender children,
to their false faith in their false Gods. Countless hecatombs of
tender baby children, the idols of their loving parents’ hearts, were
made to “pass through the fire to Moloch”—living burnt sacrifices
to gratify, and to appease the superstitiously fancied wrath of their
mythical idol Gods. The newspapers of to-day carry long reports
and photographic pictures of the countless little funerary urns



x1v PrEFACE

brought to light in the excavations by the Comte de Prorok, of
ancient Carthage, in the ruins of the Temple of Tanit-Baal, holding
the ashes of the little children of the pagans burnt alive in sacrifice
on the altars of the Gods of these true believers in false religion.

And such faith was found and flourished in Israel, too. Through-
out their Bible history the pagan Hebrews, in their origin pagan
Chaldeans, and closest neighbors and cousins of the pagan Pheni-
cians, whose colony Carthage was, religiously held and practiced the
same cult of human sacrifices of their children to their idol Gods,
as scores of times attested by their Bible Scriptures. In the Mosaic
Law it is time and time decreed: “Thou shalt not let any of thy
seed pass through the fire unto Molech” (Lev. xviii, 21 and xx, 2;
Deut. xii, 31 and xviii, 10). But the faith in and practice of child
burnt sacrifice prevailed in their orthodox religious cult to the end,
as numberless texts testify: “They (Israel) caused to pass through
the fire all that opened the womb” (Ezek. xx, 26) ; “Ye make your
sons to pass through the fire . . . even unto this day” (Ezek. xx,
31) ; “Thou hast taken thy sons and thy daughters . . . and these
thou hast sacrificed unto them [their idols]. Thou hast slain thy
children and delivered them to cause them to pass through the fire
for them” (Ezek. xvi, 20, 21 ; xxiii, 37). “They [Israel] had slain
their children to their idols” (Ezek. xxiii, 89; xxvi, 36). “They
have built the high places of Tophet—[of Baal], to burn their sons
and daughters in the fire unto Moloch” (Jer. vii, 31; xix, 5; xxxil,
35; Is. Ivii, 55 2 Kings xvi, 3; xvii, 17, 81; xxiii, 10; xxviil, 3;
xxxiii, 6; 2 Chron. xi, 15). “Our fathers (v. 7) .. . sacrificed
their sons and their daughters unto Devils” (Ps. cvi, 37-38). The
thorough pagan idol religion of the pagan Hebrews will appear in
many remarkable instances from their sacred Scriptures noted in
the chapters to follow.

All religions and systems of religious belief which have ever held
sway among the greater races of Peoples have been Oriental in origin
and imagination; all—saving for the nonce the Hebrew and Chris-
tian faiths—were wholly and admittedly mythical, however ethical,
in character and fact: their Gods were figments of the pious fervent,
but errant, imaginations of their priests and worshipers. This all
will admit.

Dead and gone are all the “Immortal Gods” loved and worshiped
by the ancients: the great God of ancient Israel, the Hebrew Yahveh,
adopted and worshiped to-day as also the Christian God Jehovah,
alone is self-*‘revealed” and is immortal, true and living God. All
the great Religions of the ancient world—of Assyria, Egypt, Greece,
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Palestine, Rome—were pagan mythologies all, and long since are
perished off the face of the earth. All Christians assert and admit
them all to have been wholly mythical, fabulous, false: “all the Gods
of the peoples are Devils,” they and their Bible say, are ‘“false
Gods”; all these great religions, they admit and aver, were false
religions and darkened childish superstitions. Admitted. So also of
the great systems of religious belief which divide the world to-day—
Brahmanism, Buddhism, Confucianism, Hebraism, Mohammedanism,
Mormonism, Shintoism, Taoism—believed and lived unto death by
untold millions more of people than in all Christendom—all these
and many and all others, say the Christians, are false and fabulous
superstitions: Hebreo-Christianism remains and is “known, by cer-
tain and indubitable marks, to be the only true ome,” of all the
religious “isms™ of the World, past and of to-day.

Yet Christians, through all the centuries of their Christ, of their
faith, have martyred and murdered one another in fierce dispute as
to just what are these “certain and indubitable marks” whereby the
“only true” brand of belief is so certainly known. Each Christian
sect pretends to the certain hall-mark of truth for its peculiar brand
of belief: all the other brands are maverick and heretic. Bigotry
and intolerance each of the other sect and brand mark and mar
them all, and its malign influence oppresses the world to-day, the
same in kind and moderated little in degree, in this twentieth century
after the promulgation of the disputed doctrines of the Christ. Each
Christian sect and faction lays claim to the Bible as the inspired
and inerrantly true fount of its diverse brand of faith. This Bible
is indeed the fount of all the woes unnumbered inflicted by bigotry
and intolerance of belief in its manifestly inharmonious presentation
of facts, dogma and theology.

The Christian religion depends for the sanction and validity of
its beliefs upon the Bible as does the earth upon the sun for its light
and heat and life. 'The Bible is the pregnant source—the only source
~—of the Christian faith; it is the unique fount of faith in its own
truth—of the accepted belief in the truth of its own revelations.
But of the whole body of Christians who accept it and believe in it,
who found their faith upon it, no two sects believe it alike; all the
schisms, and heresies, and persecutions, and religious wars, and
religious intolerances and bigotries which past history has recorded
and current history chronicles, are due alone to the differences of
belief engendered by the indubitable inconsistencies and contradic-
tions of the texts of inspired truth of this “Holy Bible, Book Divine.”
Of this remarkable “confusion of tongues” of inspirations and revela-
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tions throughout the Book we shall have the amplest instances in
the chapters which follow.

The Master Himself laid the injunction, “Search the Scriptures,”
for, he added, “in them ye think ye have eternal life, and they are
they which testify of me” (John v, 39). Obeying this Divine pre-
cept, the Jews and pagan Greeks who were the early proselyting
subjects of the new Gospel, “searched the Scriptures daily, whether
these things were so” (Acts xvii, 11); and it is added, “Therefore
many of them believed” (v, 12). But it is notorious that most of
them, Jews and Gentiles alike, did not believe—though they all had
the same inspired Scriptures before them for their faith. For those
who, after searching, believed not, certainly these things of Scripture
were not so and were not to be believed. Even the Disciples, when
told by the women that their Crucified Christ was risen from the
dead, “their words seemed to them as idle tales, and they believed
them not” (Luke xxiv, 11).

How “Coxversion” Worxs

The Gentile pagans who, for one reason or another, or upon
no reason at all, “believed” the propaganda of the Apostles, and
became Christians, the moment before their “conversion” were, and
all their lives had been, heathen who “believed” false religions and
false Gods. When at a given moment, they changed their belief,
by what token, by what “certain and indubitable mark,” satisfying
to their reason, did they all of a sudden knrow that their old belief
was false, that their new belief was indubitably and only true? The
new proselytes, like the Apostles, were mostly “unlearned and
ignorant men”: their change of belief could not mean that they had
suddenly come to sure knowledge of the unknowable. Proof that
their “conversion” was without knowledge, and left them totally
ignorant of the most essential novelty of their new faith, is given
by an amusing episode. Paul, at Ephesus, met a squad of about
a dozen new proselytes, and catechized them: “Have ye received the
Holy Ghost since ye believed”? To which the new true believers
with naive surprise replied: “We have not so much as heard whether

there be any Holy Ghost”! (Acts xix, 2). Though “the Gift of "

the Holy Ghost” was the very first insignia, as it were, promised to
be bestowed on the neophytes in token of their acceptance into the
Order of Christ, by Grand Master Peter himself: “Repent, and be
baptized every one of you, . . . and ye shall receive the gift of the
Holy Ghost. TFor the promise is unto you, and to your children,

r
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and to all” (Acts ii, 38-89). When then told in effect, “Sure, there
is a Holy Ghost,” they no doubt at once believed it unto their soul’s
satisfaction and salvation; but wholly without proof or knowledge
that it was so, beyond the bare statement that so it was.

For a thousand years “conversion”—change of belief—proceeded
slowly before all the principal pagan peoples became Christians,—
and in just such an ignorant way as at Ephesus. Many fought for,
were “martyrs” to, their admittedly false faith:but faith only means
one does not know. Mohammedans, Mormons, certainly, the Chris-
tians say, have false faith, errant belief; yet they too make “con-
verts”—they are actively “proselyting religions.” Christians, those
of the only true faith—while they held it—have become “converts”
to Islam, to Mormon—all Mormons were originally Christians; and
immediately, for these converts, their just previously true faith
became false, and the previously admittedly false faith becomes
powerfully true. But truth is one and unchangeable. The fault
must be with the religious belief ; the faith-faculty is faulty.

Mature and honest Christian men and women “believe” the Chris-
tian religion because from their tender youth they have been taught
it to be true; have been taught that “he that believeth not shall be
damned” (Mark xvi, 16) ; that “he that doubteth is damned” Rom.
xiv, 23). They have either had no occasion to think and doubt,
or have not dared to doubt—and incur ipso facto, eternal damnation,
besides, too, the bitter and hostile intolerance of all good Christians
and the fearful voodoo of Church excommunication. Since the
Church foisted itself firmly into the saddle of the State, about the
year A.p. 386, these have been no idle threats through the long
centuries of the ages of faith: the Holy Inquisition, the rack and the
stake, and the terrors of outlawry from Church and State alike,
made disbelief and doubt a damned reality on God’s earth, whatever
might be the feared result in some other world hereafter. Men were
ignorant during the Dark Ages of Faith, and did not think and
dared not doubt. Although the Inquisition of Faith was abolished
(less than a century ago), and the rack is only now a ghastly relic,
and the autos da fé are extinguished by law—even yet the malignant
same spirit of presumptious bigotry of belief and of religious in-
tolerance of dissent, still flames throughout Christendom and Islam.
Its blight and its menace give pause for anxious thought to all who
cherish the principles of civil and religious liberty. To remove the
cause would be to find a sovereign remedy for the existence and the
ills of religious intolerance. '

All know the apt old story of the two knights who quarreled
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and challenged each other to mortal combat to settle their differences
of opinion or belief as to the color of the Shield: one declaring that
it was white, the other that it was red. Each had seen the Shield
from a different position and on but one face. A sensible friend who
had seen the subject of dispute from both sides, intervened and
induced them before fighting to take another view, and led them to
the Shield. Lo, it was white on one side and red on the other, as
each had seen it from his partial viewpoint. They shook hands,
remained friends, and lived to combat the common enemy in friendly
alliance, for the honor of chivalry.

Tae “No Conrrict” MANIFESTO

Recently a group of some forty distinguished theologians and
men of Science, in the United States, put forth a published manifesto
purporting to convey the assurance that there is “no conflict between
science and religion.” ® It was, I think, the same number of equally
eminent theologians and scientists who, in Germany, in 1914, emitted
another manifesto to the effect that the World War was wickedly
begun against Germany by its Allied enemies, and that Germany’s
going to war was forced, defensive, and righteous altogether. Both
manifestos create a mis-impression.

The misleading impression carried abroad by the “No Conflict”
manifesto lies in its failure to define terms,—which confuses and
misleads as to what is meant, and involves in a very unscientific, but
highly theological, begging of the very question at issue.

The whole difficulty lies simply in the failure to define the terms
used. Science is simply “orderly and exact knowledge on any sub-
ject, gained by accurate observation or experiment, and correct
thinking” (Standard Dictionary). The validity of the manifesto
depends upon what is meant by its term “religion.”

If, by religion, is meant the system of supernatural dogma and
beliefs culled from the Bible, and distorted into so many hundreds
of gross and grotesque creeds by some hundreds of conflicting sects,
then the manifesto is grievously misleading, and is harmful in the
extreme to the cause of truth. If, however, as a proper reading
of the manifesto shows, is meant simply a belief in an infinitely great
and wise Creator, who has made the “revelation” of his power and
greatness and goodness alone in his works, in nature,—in the works
of God rather than in the word of God, and in the soul of man, then
all can agree. The manifesto so clearly reads and distinguishes
the right from the wrong understanding, when rightly read.

6 Issued at Washington, D. C., May 26, 1923; N. Y. Times, May 27th.
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In an accompanying explanation, it is avowed that the purpose of
this pronunciamiento was ‘“to assist in correcting two erroneous im-
pressions which seem to be current among certain groups of persons
—the first, that religion stands to-day for medieval theology; the
second, that science is materialistic and irreligious.”

The manifesto, which in truth is a crushing arraignment of Bible
theology—(which is and can-only be medieval theology, which is
in toto Biblical) and is a demolishing blow to the Bible as the founda-
tion of supernatural faith, which it repudiates, reads as follows: -

““We, the undersigned, deeply regret that in recent controversies there
has been a tendency to present science and religion as irreconcilable and
antagonistic domains of thought, for in fact they meet distinct human
needs, and in the rounding out of human life they supplement rather than
displace or oppose each other.

“The purpose of science is to develop, without prejudice or precon-
ception of any kind, a knowledge of the facts, the laws, and the processes
of nature. The even more important task of religion, on the other hand,
is to develop the consciences, the ideals, the aspirations of mankind. Each
of these two activities represents a deep and vital function of the soul
of man, and both are necessary for the life, the progress, and. the hap-
piness of the human race.

“It is a sublime conception of God which is furnished by science, and
one wholly consonant with the ideals of religion, when it represents Him
as revealing Himself through countless ages in the development of the
earth as an abode for man, and in the age-long inbreathing of life into its
constituent matter, culminating in man with his spiritual nature and all
his God-like powers.”

The Manifesto thus plainly exalts the true religion of the spirit
in spiritual ideals, not the gross belief in miraculous facts of
theology. It avers God as revealing Himself through countless ages
in the work of creation to fit the earth as an abode for its culminating
creation, Man; it totally repudiates the fabled six-day work of
Creation of the world, the out-of-hand-made Adam, and the rib-
carved Eve, and thus destroys at a breath the whole Christian
“Plan of Salvation,” built upon the Garden of Eden, the apple and
the talking snake, the ““fall” and the “curse,” and the far-off divine
“Redemption from the Curse,” by the Crucifixion and the Resur-
rection, which is the whole of theological Christianity.

No more admirable Golden Text than this same manifesto, could
be framed as the statement of the purpose and ideal of this Book,
which is to speed the destruction of Bible and theological fables and
superstition as religion, and to exalt into the true, universal religion
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the high concepts of Micah, “to do justly, and to love mercy, and
to walk humbly with thy God” (Micah vi, 8), and of James, to do
deeds of kindness and to keep one’s self unspotted from the world
(James i, 27), and of the Institutes, “to live honestly, to injure no
one, to render to every man his due” (Inst. i, 1, 8); and of the
Kasidah: “Do good for good is good to do; spurn bribe of heaven
and threat of hell” (Kasidah, ix, 27).

Science proves that the true and only revelation of God is written
large and luminous in His Book of Nature. This searching of the
Hebreo-Christian Scriptures demonstrates that the true Architect
God of the far-flung universe is not the man-made Deity, Yahveh,
therein depicted, and that those Scriptures, far from being the
“Word of God,” are a sorry libel upon the wisdom, power, goodness,
and common sense of the True Creator God. '

“A CrarisTiaN CouNTrRY”?

It has long been vogue to speak of these United States as a
Christian country,” and to prate of the “Christian religion is part
of the law of the land.” 'This latter is an idle dictum without the
least legal basis; the former is as a matter of fact very far from
being true. One of the earliest public treaties made by the just-
created Federal Government, ratified by the United States Senate
and promulgated by the President, makes this formal declaration:
“The Government of the United States of America is not in any
sense founded on the Christian Religion.” ”

On April 1, 1923, was published throughout the country the
Statistical Report of the Federal Council of Churches in the United
States. According to this Report: “The present membership of
all religious bodies, according to the latest available figures, is
47,461,553.” This total is made up of the following main group-
ings: Protestants, 27,454,080 ; Roman Catholics, 18,104,804 ; Jews,
1,600,000 out of a Jewish population of 8,300,000, Mormons, 604,
082; various minor sects making up the balance. But with a popu-
lation of the United States, at that time, of over 110,000,000 souls,
there is significance in Mr. Wm. J. Bryan’s grief over this report,
that only about 41 per cent of the population is Christian at all;
he says: “More than half of the adult men of the United States are
not members of any religious organization, and a large number of
women are not members of any religious organization.” ®* The Jews

7 Treaty of Peace and Friendship, U. S. and Tripoli, 1796; Art. XI, Vol. 2
U. S. Treaties, p. 1786.

8 N. Y. Times, May 17, 1923, p. 21; Statement at 135th General Assembly of
the Presbyterian Church, at Indianapolis.
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and Mormons are not Christians at all ; and as Mark Twain remarks,
the Christian Scientists are “neither Christian nor Science,” but all
are as good citizens as any.

From these figures of Christian population and percentages, two
signal facts appear in relief. First, that while of all countries on
earth, our country, whatever its popular faults, is the most moral,
righteous, orderly, peaceful, and just, it is all this despite a large
un-Christian majority: which proves that creeds and dogmas of
religion are non-essential to good morals, personal and national
honor, good government, to the highly successful administration of
justice, or to the effective pursuit of peace and happiness. The
other signal fact is, that a small and ever-decreasing minority con-
tinues to impose its will on the whole country by laws unjust, oppres-
sive and repressive, as witness the multitude of “blue” laws and
“Sunday” laws upon the statute books, ever sought to be increased;
and more grievously yet, that this minority enjoys from the secular
State which indulgently protects its pretensions, a total and per-
petual exemption of religious property from all taxation for the
support of that State; to such extent, that in the single State of
New York, over $3,000,000,000 (three billions of dollars), or about
one-fifth of the total assessed taxable valuation of the property in
the State,’ is dead-head and dead-handed property, mostly held
mortmain and tax-free by a favored and faithful minority, and
escapes the common burden of taxation—thus greatly and unduly
increasing that borne by the tax-paying citizens, saint and sinner
alike; and the Church is thus supported by the State, its Constitu-
tion and the spirit of its laws to the contrary notwithstanding.

It is this minority of Christian sectarians who have the country
and the world by the ears through their incessant and bitter
disputes over dogmas and creeds, and who, by their embittered
religious intolerance constitute a menace to the civil and religious
peace and liberties of the country and of the world. Are their
dogmas and creeds and Bible theology even in minim part valid
and worth fighting for? or is the whole a vain credulity and super-
stition without foundation in actual truth and reason, and useless
to true religion?

Tur Bisre TaE TEST oF TRUTH

“Truth and Reason,” says Montaigne, “are common to every
one, and are no more his who spoke them first than his who spoke
9 Report, State Association of Real Estate Boards, N. Y. Herald, Dec. 3, 1922.
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them after.” By what token of truth, and on what basis of reason,
is it, can it honestly be claimed, that this intricate system of Chris-
tian creeds and dogmas is “indubitably known to be the only true”
religion, or true, or is religion, at all? All these conflicting and
controverted creeds and dogmas are found in the Bible, there have
their only source and claim for faith and credit. Their truth or
want of credibility must be tested and proven by the Bible itself,
for obviously other test or proof there is none.

Confessedly, all that we know or can know of God, in a
theological sense, and of his accredited Son Jesus Christ, is what we
are told as facts in the Bible itself. The only possible source of
human knowledge of and belief in the supernatural data of the
Christian religion is the Bible, in a few brief monographs written,
the first of them some half a century, a whole generation and more
after the crucified death of their Divine Subject, by Jewish converts
to the new beliefs. These Hebreo-Christian Scriptures of the so-
called New Testament, are founded wholly, for their facts and for
their faith and credit, on the ancient Hebrew Scriptures known as
the Old Testament—for “they are they which testify of Me,” averred
the Divine Founder of the new Faith. Thus the all of formal Chris-
tianity as a system of theological dogma and religious creed, is
reared altogether upon the ancient Hebrew Bible theology—or as
we shall see, mythology.

The God of the Bible, Old and New alike, is the God Yahvel,
or Jehovah, of the Hebrew Old Testament. His reputed son, Jesus
Christ, is a Jewish figure exclusively of the Jewish-Christian New
Testament ; except that these latter writings make claim that the
Old Testament, throngh numerous so-called “Prophecies,” foretells
the coming and mission of Jesus Christ—who is certainly nowhere
named or even clearly identified in them—as the “Promised Mes-
siah.” All of these so-called “Prophecies of the Messiah” will in
due course be candidly examined, and the aptness of their applica-
tion to Jesus, the son of Joseph the Carpenter, will be appreciated.

The Hebrew word “Mashiach” (Eng. Messiah), means simply
“Anointed”; it is exactly the same as the Greek word “Christos,”
or Christ, used in the New Testament, which was written by Jews in
the Greek language. Both words mean, exactly, “The Anointed
One”; just as all Kings in the Bible, and in all profane history up
to date, are “anointed,” and as are all the species of priests in and
out of the Bible. Saul was the first King in Israel whose anointing
is recorded: “Samuel took the vial of oil, and poured it upon his
(Saul’s) head, and said, Is it not that Yahveh hath anointed—
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(Mashiach-ed)—thee to be a prince over his inheritance”? (I Sam.
x, 1). Time and again King David calls himself “the Mashiach of
Yahveh”—the “Lord’s Anointed.” At one time Yahveh took a great
liking to Cyrus, the pagan King of the Medes and Persians; and
Isaiah quotes: “Thus saith Yahveh to his Messiah (Anointed), to
Cyrus, whose right hand I have holden” (Is. xlv, 1).

The only basis of claim of Jesus, Carpenter of Nazareth, to be
the Christ (Mashiach—Christos—Anointed), and the only anoint-
ment he ever got, was when the friendly prostltute broke the
“alabaster box of ointment” on his head (Matt. xxvi, 7; Mark x1v,
3), or on his feet (Luke vii, 837 ; Jno. xii, 3), whichever it was, and
wiped the excess of it off with her disheveled hair; and on the strength
of this he was hailed by the street rabble as Yahveh’s “Mashiach”
and as “King of the Jews.”

As Paul said, “With the heart man believeth” (Rom. x, 10).
This excludes the mind and the intelligence from the act of faith.
But neither with heart nor mind would or could any man consciously
believe what he knew was not real and true. Man is entitled of
Divine right to know the truth; and once known, “the truth shall
make man free” from all false beliefs or superstitions. Thereupon
religious differences and intolerance will cease to be, for they will have
naught left to feed upon.

Surely a God of truth could not “send a strong delusion that
man should believe a lie” (2 Thess. ii, 11), as Paul wonderfully
avers his God to have done. No honest man in this day and age
can sympathize with or tolerate this same Paul’s Jesuistic plea and
confession, that “the truth of God hath more abounded through
my lie unto his glory” (Rom. iii, 7). We shall fearlessly inquire
whence came this strong delusion to believe religious lies, and search
out the lies amazingly confessed to have been told aboundmgly in
Holy Writ to the pretended “glory of God.”

Thus I take up the challenge of the Christ, to “search the Scrip-
tures,” haply thus to demonstrate to the seeker after truth “whether
these things were so,” as in this Bible related for belief, under the
threat “he that doubteth is damned: . . . suffering the vengeance
of eternal fire” (Rom. xiv, 23; Jude 7).

No man, priest, parson, or zealot for his inherited faith, can say
with truth that this book “attacks the Bible,” or seeks to defame
the Bible God or to ridicule the Christian Religion. If such results
follow, the Bible itself is to blame, if this book of mine speaks truly.
This Book is based wholly on the Bible; its all but every reference
and citation is to the texts of the Bible, faithfully quoted in exact
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words of inspiration. The Hebreo-Christian God is depicted in the
plain words of revelation for his every word and deed attributed to
him by the inspired writers. This book is simply the Bible taken
as a whole, and thus viewed in a light not shed upon it by pulpit
expoundings of golden texts or private casual readings of isolated
choice fragments.

If the Bible and its derived dogmas suffer from this simple
process of “searching the Scriptures whether these things were so,”
the fault, dear reader, is not in the candid writer of this book, but
in The Book, which utters the things which are simply and truly
quoted and compared, in simple juxtaposition of contradictory texts,
and not in the usual isolated and scattered passages as is the custom
of sermons and pious tracts. Here is my book; there lies the open
Bible: any man who will read, and is curious or interested for the
truth, may judge wherein is the truth.

The earnest hope is cherished, for this book, that the simple and
sincere search here made of the Scriptures for truth’s sake, will
serve to make only religious intolerance vain and ridiculous, and to
shame contending Christians from an unfounded faith in the untrue,
and encourage them and all men into the brotherhood of the only
possible true and pure religion—to

“Do good for good is good to do;
Spurn bribe of heaven and threat of hell.”

Then will indeed be realized the burden of the Herald Angel’s
Song:

“Peace on earth to men of good will.”
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IS IT GOD’S WORD?

"CHAPTER 1
THE GENESIS OF CHRISTIANITY

“Waar Is Truru?” asked the mystified Pilate of Jesus the
Christ, as he stood before the Roman Governor, accused by the
Priests of the Jews of having proclaimed himself king of the Jews,
and Messiah, thus “perverting the nation, and forbidding to give
tribute to Caesar, and stirring up the People, saying, That he him-
self is Christ a King” (Luke xxiii, 2). Pilate asked Jesus, “Art thou
the king of the Jews?” and a second time he queried, “Art thou a
king then?” After standing some time mute, Jesus finally, and
equivocally, answered: “Thou sayest that I am a king”; .and he
added: “To this end was I born, and for this cause came I into the
world, that I should bear witness unto the truth”; but, he averred,
“My Kingdom is not of this world” (Jno. xviii, 37).

Then Pilate’s challenging Question, which has rung down the
nearly twenty centuries since, and yet challenges answer concerning
“this just person”: Was he Christ? Was he the Son of God, Virgin-
born? Was he the heralded King of the Jews, to be? Was he
King of a Kingdom not of this world? Whether these things re-
corded of him were so?

The system of Christian theology grown up around this unique
Subject, and inseparable in current acceptance from the concept of
a real and true religion of the spirit, is wrought upon the basis
of an implicit belief in a composite of two miraculous “revelations
of God to Man.” Of these the one is known as the Old Testament
or will of God, revealed in olden times to the Hebrew people; the
other, of the century of Jesus Christ, and revealed through himself
and his Jewish propagandists, known as the New Testament or
will of God. These two revelations of God to man are committed
to mankind through a compilation of sixty-six small separate
brochures of “Scriptures” or Writings, together called The Bible—
from the Greek “Ta Biblia” or “The Books.” This Bible consti-
tutes all that we have or know of the “revealed Word of God.”
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Truth, pure and without alloy of possible error, lies in the in-
spired and sacred pages of this wonderful Word of God—if full
faith and credit be given to its claims for itself, and to the claims
made for it by the theologians who champion and defend it.

As for its own claims of inspired and inerrant truth, they
abound: “All Scripture is given by inspiration of God” (2 Tim.
iii, 16) ; “For the prophecy came not in old time by the will of man:
but holy men of God spake as they were moved by the Holy Ghost”
(2 Peter i, 21); though the Hebrew Deity himself, as quoted by
Jeremiah, avers: “the prophets prophesy lies in my name” (Jer.
xxiii, 25) ; and this prophet adds, “The false pen of the Scribes hath
wrought falsely” (Jer. viii, 8, R. V.). John the Evangelist avows,
“He that saw it bare record, and his record is true; and he knoweth
that he saith true, that ye might believe” (Jno. xix, 35). And his
Divine Subject declares: “I have greater witness than Johm. .
Though I bear record of myself, yet my record is true” (Jmo. v, 36,
viil, 14)—though he had just previously avowed, “If I bear witness
of myself, my witness is not true” (Jno. v, 31). Paul the chief of
the propagandists, assures, *“I speak the truth in Christ; I lie not”
(Rom. ix, 1)—though with amazing naiveté he has just admitted
that he does “lie unto the glory of God” (Rom. iii, 7), that His
truth may the more abound! The credit of truth usually is attached
“to a confession.

The Scriptures, Old and New, thus vouched for their verity, we
well know to be a collection of many separate pieces of writing by
many different inspired Hebrew writers, through many ages of their
history. The Bible has not thus the advantage of unity of author-
ship, as have the Sacred Scriptures of some other widespread faiths
of the present day.

The justly celebrated Koran of Mohammed was brought down
to this Prophet from heaven by the Archangel Gabriel, full-written
on the parchment skin of the ram which was miraculously provided
in the nick of time just as Father Abraham was about to cut the
throat of his son Isaac as a sacrifice to Yahveh on Mt. Moriah;
while the later but renowned Book of Mormon was specially revealed
to the late Prophet J. Smith, here in New York State, in the year
1823, by the Angel Moroni, miraculously written on golden plates,
and hidden in a clche on Cumorah Hill, near Palmyra. As these
sacred texts were written in an unknown hieroglyph, the angel loaned
to Prophet Smith a pair of patent heavenly spectacles called Urim
and Thummim, with the miraculous faculty of rendering the strange
script into rather faulty English words to the eye of the seer, and
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so enabling him, hidden from curious prying behind a screen, to
translate the mystic manuscript, upon the completion of which pious
work the golden plates and spectacles were taken by the angel back
to heaven.

Over 600,000 people in the United States live and die in the faith
of this “revelation,” and have been considerably persecuted and
martyred for their faith by other Americans who believed other and
more ancient Hebrew revelations, though they hate and persecute
the Jews; while more millions of human beings have for 1200 years
believed the “revelations” of Mohammed than ever did believe the
Hebreo-Christian revelations. So much for revealed faiths. Before
forgetting Prophet J. Smith, it may be recalled, as a bit of American
history, that in the year 1829, less than one hundred years ago,
John the Baptist himself, he who baptised the Jewish Jesus, came
down from heaven to New York State, and publicly “ordained”
Prophet Smith and his confrére Oliver Cowdery, into “the Priest-
hood of Aaron”; and the immortal Saints Peter, James the Brother
of Jesus, and John (which one not specified), then and there con-
ferred upon the two Prophets “the Order of the Priesthood of Mel-
chizedek” of which same Order Jesus Christ was himself a perpetual
member (Heb. vi, 20).

We will seek the truth of the Christian theology, searching the
Scriptures whether the miraculous things therein recounted for faith
can possibly be so. Incidentally we will catch an occasional side-
light from sacred or secular history, but chiefly will keep closely to
our search of Holy Writ. First we will take a brief retrospect at
some of the secular and historic phases of Christianity as it has
prevailed unto the Christian civilization of past and present times
of its era.

Tae Rise or CHRISTIANITY

Judea, the birthplace of the Christ, was a small, outlying
province of the far-flung Pagan Roman Empire, its turbulent Jewish
fanaticism curbed by Roman law and legions.

The new religion rose there, but met with little acceptance in its
native place, where the Jews could not recognize in the humble
Carpenter of Nazareth the tokens of the kingly “Messiah™ of their
older prophecy. It spread with readier acceptance among the neigh-
boring pagans, who believed all Gods and had no objection to taking
on another; they were familiar with Virgin-births and with Gods
coming to earth in human form. At Lystra the pagan populace
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even acclaimed Paul and Barnabas as pagan deities, crying, “The
Gods are come down to us in the likeness of men,” Barnabas being
called Jupiter himself, and Paul the lesser divinity, Mercury, “be-
cause he was the chief speaker” (Acts xiv, 11-12). This greater
pagan honor to Barnabas seems to have offended Paul’s sense of
dignity and importance; for shortly afterward they quarreled, “and
the contention was so sharp between them, that they departed
asunder one from the other” (Acts xv, 39).

But the proselyting campaigns continued, pushed with much zeal
among the pagans now almost exclusively; naturally the new faith
drifted toward imperial Rome, the head and heart of the ancient
pagan world. There, too, it took root and slowly spread, among
the lowly and the slaves, hidden away in the slums and in the cata-
combs.

This new religion, besides being purer and simpler—at first—
than some of the older cults, was coupled with some very effective
inducements and persuasions to acceptance. Its Founder proclaimed
himself as very God; that he had come to establish a kingdom on
earth and in heaven. To those who would abandon their families
and their poor possessions, he made the positive promise of immense
and immediate reward: ‘“There is no man that hath left house . . .
or lands for my sake, but he shall receive a hundredfold now in this
time, houses . . . and lands; and in the world to come eternal life”
(Mark x, 29-30; Mait. xix, 29; Luke xviii, 30). He proclaimed
again and again, that in a very short time the existing world should
end, that he would come in glory to establish his kingdom and a
new earth where he would reign forever; so soon, indeed, would this
great reward be realized, the prospective king assured, that there
be some “standing here, who shall not taste of death, till they see
the Son of Man coming in his Kingdom” (Matt. xvi, 28). The new
religion assured everlasting felicity in its heaven to all who would
just believe; it threatened eternal torment in the fires of its hell,
for all who would not believe and accept it.

Under the spell of these promises and these threats, and of the
assurance of a quick end of the then earth, the propagandists of
the new Cult promptly established a strange new scheme of which
they were the administrators—a scheme of pure communism. As
the world would quickly come to an end, there was no reason and
no need to take heed of temporal affairs; they must all watch and
pray: and pool all their poor belongings in their leaders’ hands for
the common benefit. This the trembling and zealous proselytes did,
under the sanction of greatest fear: “Neither was any among them
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that lacked: for as many as were possessors of lands or houses sold
them, and brought the price of the things that were sold, and they
laid them down at the Apostles’ feet; and distribution was made
unto every man according as he had need” (Acts iv, 34-85). And
the story of what befell Ananias and Sapphira for holding out a
part of their substance from the common pool was wholesome warn-
ing to any who, with a cautious eye to a possible hitch in the “second
coming,” might be inclined to “lie to the Holy Ghost,” who kept
the score of the contributions. The history of Dowie and his New
Zion, and of “Moses II, younger brother of Jesus Christ,” here in
twentieth century United States, illustrates that certain human
traits are not yet extinct.

Such was the degree of intellectual enlightenment of the classes
among whom the new faith was propagated, and for whom the in-
spired Gospel biographies of the Christ were composed and put into
circulation. The chief of the Disciples and his associate propagan-
dists were admittedly “unlearned and ignorant men” (Acts iv, 13);
the new cult was that of fishermen and peasants, of the ignorant,
the disinherited, the slave, as the New Testament and all early
Church history—as well as many of their acts and sayings—prove.

Naturally thus the new religion gained adherents and slowly
spread—as have done all other religions: Mithraism, its closest and
all but successful rival; Mohammedanism, which far outspread it;
Mormonism, Spiritualism, Mother-Eddyism; what-not of religious
cults or even superstitions that have ever been promulgated: just as
did the thousand religious “heresies” broken away from and com-
batted and persecuted by the new faith from the very first, and
several of which—as well as some entirely “pagan” religions—all
but overthrew and supplanted the struggling new “orthodox” cireed
of the Christ. But by virtue of its superior moral merits, its excep-
tional system of rewards and punishments, and by the great zeal
of its propagandists, it slowly grew and strengthened and finally
gained the upperhold in the centuries-long struggle with paganism.

Tae New axp THE OLDER RELIGIONS

The new religion, Christianity, was not so new or novel as we
are very generally disposed to think it. Practically, in all its essen-
tials, it was not new at all, and had hardly a new thought in it—
except hell fire and the oft-repeated and never realized ‘“the end of
all things is at hand” (1 Pet. iv, 7). Instead of the plurality of
Gods of the pagan religions, it adopted the One God Yahveh as
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finally evolved from old Hebrew mythology, into Three-in-One Chris-
tian Godhead. The other Pagan Gods became, in effect, the “saints”
of the new cult; or, as quoted in the Catholic Encyclopedia: “the
saints are the successors to the Gods” (Vol. xv, 710). Though
maybe more accurately the theory of the Psalmist became that of
the new Theology: “All the gods of the heathen are Devils” (Ps.
xcvi, 5, Vulgate). The incarnation of Gods in human form by
Virgin-birth was commonplace myth; their death, resurrection,
transition to and fro from heaven to earth, etc., were articles of
faith of many pagan creeds and of all mythologies. Practically,
Monotheism, without idol-worship, is the only single essential of the
Christian religion wherein it differs from the pagans; and when one
recalls the Trinity, and the icons and sacred images of saints, even
this difference seems attenuated. Its intolerances and bloody cruel-
ties are other signal differences.

The death and resurrection of pagan Gods is alluded to
specifically by Ezekiel. Yahveh had brought him in his Vision to
the north door of the Temple at Jerusalem; “and, behold, there sat
women weeping for Tammuz” (Ezek. viii, 14). Tammuz was a
so-called God of Vegetation, who is fabled to have died and to have
been resurrected with the returning seasoms. One month of the
Hebrew calendar is named Tammuz. It is simply a myth of the
death of vegetation in the winter and its rebirth or resurrection in
the spring. It was a very prevalent superstition in ancient times,
in Assyria, in Egypt with the myths of Isis and Osiris, in Palestine,
Greece, and other pagan countries; and the Tammuz myth was one
of the heathenish cults followed by the pagan Hebrews. The women
referred to by Xzekiel were celebrating the annual death of their
God Tammuz by weeping for him. Now they weep annually over
the death of Jesus Christ, and rejoice each year on the Easter of
his resurrection. This so-called Tammuz-cult was native to Baby-
lonia; and, says the Catholic Encyclopedia, “it was unmistakably
allied with the worship of Adonis and Attis, and even of Dionysius.
Much might have been hoped for these religions with their yearly
festival of the dying and rising Gods” (Vol. xi, 388). But they
were otherwise corrupt and moribund, and gave way slowly and
finally to the newer purer religion, but identical cult, of the Christ.

It would be intensely interesting to develop the records of the
adoption by the new Christianity of the pagan myths and ceremonies.
It is a very large subject; and we cannot here go into it at length,
where our object is limited to a study of the sacred texts for the
proofs or disproofs which themselves so abundantly afford. But
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some brief extracts from a couple of authoritative works may be
made, for their own significance, and to point the way for further
inquiry to the interested reader.
True, it will be found that practically every single tenet and
ceremonial of the Christian rehglon has practically its exact counter-
part in—and was derived and adapted from—the beliefs and cere-
monies of the pagan religions which preceded it and for centuries
lived along side of it. We have just noticed the “yearly festival
of the dying and rising God” in the ceremonials of paganism. This
_is very like the Death and Resurrection of the Christian God, Jesus
Christ ; and it is the Resurrection of Jesus which is the cornerstone
of the Christian religion: “If Christ be not risen, then is our preach-
ing vain, and your faith is also vain” (1 Cor. xv, 14). To be as
brief as may be in outlining this very suggestive subject, I will quote
a paragraph from a well known recent work on Comparative Reli-
gion, by Sellars; supplemented by extracts from the Catholic Ency-
clopedia, as the best brief outlines of Christian adoptions and
adaptations of paganism. Says Mr. Sellars:
: “The Orphic cults in Greece, the Osiris and Isis cult in Egypt,

the worship of Attis and Adonis in Syria (of which Palestine is
part), the Purification and Communion ceremonies of Mithraism, all
turned about the idea of a secret means of salvation. The God dies
and is resurrected; the Virgin Goddess gives birth to a Son; the
members of the religious community eat of their God and gain
strength from the Sacred Meal. The Church Fathers were aware of
these similarities, and sought to explain away their resemblances
by means of the theory that the Devil had blasphemously imitated
Christian rites and doctrines.”—(I may pause to point out that
these pagan rites long antedated the Christian analogies, and there-
fore the Theory loses force).—“The Death and Resurrection of a
Savior-God was very prevalent in Tarsus, Paul’s own city. The
Attis Mysteries were celebrated in a season which corresponded to the
end of our Lenten season and the beginning of Easter. They were
preceded by fasting and began with lamentations; the votaries
gathered in sorrow around the bier of the dead Divinity; then fol-
lowed the Resurrection; and the Risen God gave hope of salvation
to the Mystic Brotherhood; and the whole service closed with the
feast of rejoicing, the Hilaria.” (Sellars, pp. 23-24.)

Much more comprehensive, and constituting a very notable
admission, are the following passages from the Catholic Encyclo-
pedia. By way of introductory, it well says: “Speaking from the
standpoint of pure history, no one will deny that much in the ante-
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cedent and environing aspirations and ideals of paganism formed,
to use the Church phrase, a praeparatio evangelica of high value.
‘Christo jam tum wenienti, crede, parata via est,’ sings the Hymn
of Prudentius. The pagan world ‘saw the road,” Augustine could
say, ‘from its hill-top.” ‘Et ipse Pilactus Christianus est,” said the
Priest of Attis; while, of Heraclitus and the old Philosophers, Justin
avers that ‘there were Christians before Christ.’ Indeed, the earlier
apologists for Christianity go far beyond anything we should wish
to say, and indeed made difficulties for their successors” (Vol. xi,
393). And again: “It has indeed been said that the ‘Saints are
the successors to the Gods.” Instances have been cited of pagan
feasts becoming Christian; of pagan temples consecrated to the
worship of the true God; of statues of pagan Gods baptised and
transformed into Christian Saints” (Vol. XV, 710).

A few instances out of the great number of these “analogies”
between pagan and Christian rites, are here quoted from the Catholic
Encyclopedia:

“The Christian ritual developed when, in the third century, the
Church left the Catacombs. Many forms of self-expression must needs
be identical, in varying times, places, cults, as long as human nature
is the same. Water, oil, light, incense, singing, procession, prostration,
decoration of altars, vestments of priests, are naturally at the service of
universal religious instinct. Little enough, however, was directly bor-
rowed by the Church—mnothing, without being ‘baptised, as was the
Pantheon. In all these things the spirit is the essential: the Church
assimilates to herself what she takes, or, if she cannot adapt, she re-
jects it.

“Even pagan feasts may be “baptised’: certainly our processions of
April 25th are the Robigalia; the Rogation Days may replace the
Ambarualia; the date of Christmas Day may be due to the same instinct
which placed on December 25th the Natalis Invictis of the Solar Cult
(Vol. XI, 890).

“The Roman Virtues, Fides, Castitas, Virtus (manliness) were
canonized (p. 891). The Mysteries had already fostered, though not
created, the conviction of immortality. It was thought that ‘initiation’
insured a happy after life, and atoned for sins that else had been
punished, if not in this life, in some place of expiation (Plato, Rep.
866; cf. Pindar, Sophocles, Plutarch). These Mysteries usually began
with the selection of Inifiandi, their preliminary baptism, fasting, and
confession. After many sacrifices, the Mysteries proper were celebrated,
including tableaux showing heaven, hell, purgatory, the soul’s destiny,
the gods. Appuleius (in Metamorphoses) tells us his thrilling and pro-
foundly religious experiences.
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“There was often seen the ‘Passion’ of the god Osiris; the rape and ,
return of Kore and the sorrows of Demeter (Eleusis)—the sacred mar-
riage and divine births (Zeus, Brimos). Finally, there was usually the
Meal of mystic foods; grains of all sorts at Eleusis, bread and water
in the cult of Mithra, wine (Dionysius), milk and honey (Attis), raw
bull’s flesh in the Orphic Dionysius-zagreus cult. Sacred formulae were
certainly imparted, of magical value (Vol. XI, 891-2). In the Tauro-
bolium, the Initiandi were baptised by dipping in the bull’s blood, whence
the dipped emerged renatus in aeternum (‘reborn into Eternity’). In the
sacred Meal (which was not a sacrifice), the worshipers eommunicated
in the God and with one another.

“The sacred Fish of Atargatis have nothing to do with the origin of
the Eucharist, nor with the Ichthys Anagram of the Catacombs. The
Anagram— (Ichthys, the Greek word for Fish), does indeed represent
*Iesous Christos Theou Uios Soter’—(Jesus Christ, Son of God, Saviour) ;
the propagation of the symbol was often facilitated owing to the popular
Syrian Fish-cult (from Dagon, Syrian Fish-god). That the terminology
of the Mysteries was largely transported into Christian use is certain
(Paul, Ignatius, Origen, Clement, etc.); that the liturgy, especially of
baptism, organization of the Catechumenate, Disciplina Arcana, etc., were
affected by them, is highly probable. Always the Church has forcefully
molded words, and even concepts (as Savior, Epiphany, Baptism, Illumin-
ation (photismos), Mysteries (feletes), Logos, to suit her own Dogma
and its expression. Thus it was that John could take the expression
‘Logos,” mold it to his Dogma, cut short all perilous speculation among
Christians, and assert once for all that the “Word was made Flesh’ and
was Jesus Christ” (Cath. Encyclopedia, XI, 892).

The foregoing is as comprehensive a statement of the admitted
“borrowings” or “adaptations” by Christianity from paganism as
can well be made in brief quotations., They are authoritative, and
completely prove that there is nothing new in the Christian religion
except Hebrew Monotheism, and threats of hell and damnation, and
temporal torture and punishments for the unbeliever.

It may surprise and maybe grieve many good and zealous Chris-
tians to know that all their pious observances, prayers, hymns,
baptism, communion at the altar, redemption, salvation, the celebra-
tion of Christmas as the birth of their God in mid-winter, and of
Easter, his resurrection as spring breaks, all, all, are pagan prac-
tices and myths, thousands of years antedating what they fondly
think is their wonderful Jesus-religion.

The simple truth is, that paganism was outworn; its myths were
too childish to be believed, by the enlightened minds of those days.
Four centuries before Christ, Socrates was put to death for disbelief
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in the Gods of Greece. Paganism, too, had become corrupt in many
of its practices; the time was ripe for a reform in religion, and
for a purer system, based on a belief in a One God. One of the
many pretended “Messiahs” of Israel served as the occasion for
this reform. His own people did not largely accept him; his propa-
ganda found readier acceptance among the pagans who had a freer
form of worship, and who were very prone to believe in any gods
and in every fable. So the new cult made its way slowly through
the pagan Roman world.

The new religion was tolerated throughout the Empire, and at

Rome, at first. As it grew and spread, it interfered with the business.

of many “Demetrius silversmiths,” who violently opposed it as
destroying their idol-trade (Acts xix, 24). By their evil reports,
maybe, its votaries became suspected of criminal practices and con-
spiracies against the Empire; so it suffered intermittent persecu-
tions, but it persisted. It was persecuted, or sought to be suppressed,
—mnot as a religion, but as opposed to State ppolicy. After three
hundred years, during which paganism flourished decadently, and
paganism was yet the religion of “the best peoples and best portions
of the earth,” the new religion gained the adherence of the pagan
Emperor Constantine, who became sole Emperor of the pagan world
through a victory due, as he was falsely made by Christian priests
superstitiously to believe, to a miraculous Sign of the Cross, with
the legend : “In Hoc Signo Vinces,” hung out in heaven for him during
the battle by the Christians’ God himself. The Emperor,in gratitude,
or as a shrewd policy of State, adopted the new God and creed;
and at the instigation of the priests set it up as the State religion
and enthroned its priests in place and power in the State. In the
spirit of pagan tolerance, which one would think should be the spirit
of Christianity, Constantine decreed religious liberty throughout the
Empire. The terms of his Edict of Milan, in 313, are worthy to

be recalled, and are shaming to the very sect which was its intended
beneficiary.

Pacax ToreranceE AND CHRISTIAN INTOLERANCE

The proselyted Emperor decreed : “It seems to us proper that the
Christians and all others should have liberty to follow that mode of
religion which to each of them appears best; for it befits the well-
ordered State and the tranquillity of our times, that each individual
be allowed, according to his own choice, to worship the Divinity.”

But no sooner had the priests of the new religion foisted them-

A,
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selves securely into power; and by their threats of hell fire dominated
the superstitious minds of the Emperors, than the old decrees of
persecution under which they themselves had previously suffered were
revamped and turned into engines of torture and destruction of both

- pagans and “heretic” Christians alike; and religious intolerance

became - the corner-stone of the Church Apostolic. Without men-
tioning earlier laws, in which they cautiously felt their way, it was
enacted, at priestly instigation, in the famous. Codex Theodosianus,

' _about 884: “We desire that all the people under the rule of our

clemencyshould live by that religion which Divine Peter the Apostle
is said to have given the Romans. . . . We desire that heretics and
“schismatists be subjected to various fines. . . . We decree also that
we shall cease from making sacrifices to the gods. And if any one
has commifted such a crime, let him be stricken with the avenging

- sword (Cod. Theod. XVI, 1,25 5,1; 10, 4). What a contrast to the

Edict of Milan, granting tolerance to the Christians and to all! In
these laws of the now “Christian” Empire is priestly intolerance
made the law of the land; and the accursed words “Inquisition” and
“Inquisitors” first appear in this Code. '

Tuar DeaprLy SaxcrionNs oF REeLiciON

But the priests should not bear alone the infamy of these laws
of persecution and death, instigated by them. To the Devil his
due! The “Holy Ghost” itself, it is claimed by the Bible and
Church, inspired and decreed by positive command all the bloody
murders and tortures by the priests from Moses to the last one
committed ; and the spirit of them lives and is but hibernating to-day.
The Holy God of Israel, whose name is Merciful, thus decreed on
Sinai: “He that sacrificeth to any gods (Elohim), save unto the
Lord (Yahveh) alone, he shall be utterly destroyed” (Ex. xxii, 20).
And hear this, which the ancient priests attribute to their God:

“If thy brother, the son of thy mother, or thy son, or thy daughter,
or the wife of thy bosom, or thy friend, which is as thine own soul, entice
thee, saying, Let us go serve other gods; Thou shalt not consent unto him,
nor hearken unto him; neither shall thine eye pity him, neither shalt thou
spare, neither shalt thou conceal him: But thou shalt surely kill him;
thy hand shall be the first upon him to put him to death, and afterward
the hand of all the people. And thou shalt stone him with stones that
he die” (Deut. xiii, 6-9).

Words are inadequate to comment this decree of a barbarian
God! And not only must all under penalty of a fiendish death wor-
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ship the Holy Yahveh of Israel, but, listen to this other fatal,
infamous decree of the Priests in the name of this God:

“The man that will do presumptuously, and will not hearken unto
the priest, even that man shall die” (Deut. xvii, 18).

And the tergiversant slaughter-breathing persecutor for pay of
the early Christians, now turned for profit their chief Apostle of
Persecution, pronounces time and again the anathema of the New
Dispensation against all dissenters from his superstitious, tortuous
doctrines and dogmas, all such “whom I have delivered unto Satan”
(I Tim. i, 20), as he writes to advise his adjutant Timothy. He
flings at the scoffing Hebrews: “He that despised Moses’ Law died
without mercy: Of how much sorer punishment, suppose ye, shall
he be thought worthy who hath trodden under foot the Son of God”
(Heb. x, 28-29). All such “are set forth for an example, suffering
the vengeance of eternal fire” (Jude 7); “that they might all be
damned who believed not the truth” (2 Thess. ii, 12) ; and even “he
that doubteth is dammed” (Rom. xiv, 23). This Paul, who with
such presumption of bigotry “deals damnation ’round the land on
all he deems the foe” of his dogmas, is first seen “consenting to the
death” of the first Martyr Stephen (Acts viii, 1) ; then he blusters
through the country “breathing out threatenings and slaughter
against the disciples of the Lord” (Acts ix, 1), the new converts
to the new faith. Then of a sudden professing miraculous “con-
version” himself, his old masters turned on him and sought to kill
him, and he fled to these same disciples for safety, to their great
alarm (vv. 23-26) ; and straightway begins to bully and threaten
all who will not now believe his new preachments. To Elymas, who
“withstood them,” the doughty new dogmatist, “set his eyes on
him,” and thus blasted him with inflated vituperation: “O full of
all subtilty and all mischief, thou child of the Devil, thou enemy
of all righteousness, wilt thou not cease to pervert the right ways
of the Lord”? (Acts xiii, 8-10). Even the “meek and loving Jesus”
is quoted as giving the fateful admonition: “Fear him who is able
to destroy both soul and body in hell” (Matt. x, 28)—here first
invented and threatened by Jesus the Christ himself, for added terror
unto belief. Paul climaxes the terror: *“It is a fearful thing to
fall into the hands of the living God” (Heb. x, 31).

Thus “breathing out threatenings and slaughter” against all
who would believe not their Gospel of miracles and damnation, the
founders of the new faith forged and fastened the fetters of the
new faith upon the already superstitious pagans about them, and
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gradually throughout the Roman world. By fear of hell, pagan
individuals, and in later times, by the choice proffered by “Christian”
conquerors, between the Cross and the sword, whole pagan peoples
fell under the sway and domination of the new militant faith. Whole
tribes and nations were given the choice between Christianity and
death, as the early history abounds in instances. The Hungarlans
.adopted Christianity as the alternative to extermination in a.p.
~ 10003 so the pagan Wends when conquered in 1144 ; the same is true
of most of the pagan Teutonic tribes. Charlemagne required every
male subject of the Holy Roman Empire above the age of twelve
to-renew his oath of allegiance and swear to be not only a good
subject but also a good Christian. To refuse baptism and to retract
after baptism were crimes punishable with death. It was indeed
fearful danger and death, by torture, rack, and fire, to show faintest
symptoms of doubt of the faith of the Christian religion and of the
Holy Church. To speak the truth in a whisper even was rack and
stake and death.

“Lixe Kine Like ProrLE”

Following the truism of Isaiah, “like king like people,” very great
sections of the people throughout the Empire, especially the official
and subservient classes, hastened to adopt the name and outward
indicia of Christianity, now become official and therefore popular.
But so “joined to their idols” were the masses of pagan *“converts”
for convenience, and so addicted to its showy forms and ceremonies,
that the now officially recognized Church of Christ was not slow to

_popularize itself with the pagan-Christian masses by taking over
bodily and “baptizing” to itself the Temples, idols, rituals,
ceremonials, the whole pomp and glorious circumstance of paganism,
as we have just seen admitted by the paragraphs of Church history-
quoted from the work of Sellars and the authoritative 'Catholic
Encyclopedia. Christianity became thus scarcely more than a refined
veneer of paganism; a devout pagan becoming, either from con-
venience or conviction, a Christian, no doubt felt quite comfortable
and at home in a “baptized” pagan-Christian Temple, aglow with
all the trappings and ceremonials and resonant with all the old
familiar rituals and litanies of his just recanted paganism, with
just the names of Zeus or Jupiter substituted by Jehovah and of
Adonis or Tammuz by that of Jesus. As the missionaries of Rome
carried the new cult into yet other countries, and various kings and
rulers fell to the appeal and pomp of the priests, whole tribes and
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nations of heathens, followed their leaders into the Church, veneering
their paganism with the name, forms and ceremonials of Roman
Christianity. This is the testimony of early ecclesiastical and
secular history. '

Later instances more generally known, but the significance of
which is as generally overlooked, further confirm Isaiah’s maxim.
For a millennium all Europe was more or less Roman Christian ; the
Greek Church had its own Patriarch, but, with considerable vicissi-
tudes of constancy, recognized the supremacy of Papal Rome, and
the formulas of faith and creed were the same, with the exception
of the age-long controversy over the “filioque” clause of the Nicene
Creed, and the bitter feuds over image-worship known as iconoclasm.
The rancors engendered from these differences of belief, together
with the respective bigoted pretensions of Patriarch and Pope, led
to the final rupture between Greek and Roman Churches in the year
1053. All the West followed their leader the Pope, the East clung
with equal tenacity to the tenets of the Patriarch. So bitter were
the hatreds thus perpetuated, that the Western popes and emperors
refused all aid to the beleagured emperors and Church of the East
in the fatal conflicts with the Turks, till in 1453 Constantinople
and the whole Eastern empire fell before the Crescent, and Europe
became Turkish and Mohammedan right up to the gates of Vienna.

But Western and Northern Europe remained of one and Roman
Faith until the Reformation begun by Luther in 1517. Here a most
signal vindication of “like king like people” is witnessed. The Chris-
tian kings and rulers who had political grievances against the Pope
quickly took up the quarrel of Luther with the Roman Church;
those who were politically friendly to the Pope seized arms to defend
him and the Church; their respective peoples flocked to their
standards and followed them in their rival faiths, and Europe was
a welter of blood and strife during the ensuing fierce wars between
Catholic and Protestant Christians. The strife of hostile Christian
faiths yet endures, the same in kind, abated somewhat in degree.

England was wholly Romish before the Reformation; so staunch
a supporter was the lecherous Henry VIII of the True Faith, that
the Pope bestowed on him the title Fidei Defensor, Defender of the
Faith. Papal sanction being refused to his scandalous project of
divorce from Catharine, in order to marry Anne Boleyn, Henry
broke with the Pope and became Protestant; carried England with
him into the Protestant ranks; founded the Church of England and
became its supreme spiritual head. The old Romish practice of
burning Dissenters at the stake was turned upon the English
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Catholics to suppress that sect entirely. His Romish daughter
“Bloody Mary” succeeded him, and she was in turn succeeded by
her Protestant bar-sinister sister Elizabeth: each in turn kept the
fires of Smithfield blazing with the burning of the “heretics” of the
opposite faith. Finally Protestantism won with the Revolution
against the Catholic Stuarts, and England became what she is
to-day, the staunch bulwark of the Reformed Faith and the Estab-
lished Church.

On such chances and caprices of vanity and spite, in Providence,
doth the religious complexion of whole nations of loyal Christians
turn and depend. It is curious to remember that the Protestant
sovereigns of England yet bear the Popish title “Fidei Defensor,”
which is blazoned on the national escutcheon and stamped on the
coin of the realm to-day.

And so, through the long Dark Ages of Faith, and so long as
the priest-prostituted State would prostitute its civil power in super-
stitious aid of the Holy Church, the Holy Church has zealously
fulfilled its Bible’s murderous commands and has murdered and tor-
tured men, women, and tender children by fire and sword through
its special agency of faith, the Holy Inquisition. This priest-
ordained institution was only abolished by the Infidel Napoleon in
Ttaly in 1808 ; but the moment his dreaded power fell, the “Scourge
of God” was eagerly re-established in the Papal States by God’s
Vicar Pope Pius VII in 1814, and in Tuscany and Sardinia in 1835.
It was only finally abolished, along with the usurped “Temporal
Power” of God’s vicars on earth, as one of the first glorious acts
of the new Kingdom of Italy, in 1870,—just at the time when the
Holy Ghost came to the “Vatican Prisoner” to reassert that the
torture and murder of Dissenters from theological dogma was a
God-imposed duty and divine rlght of his Holy Church. We shall
see how this is7 .

“Nor Drap BUT SLEEPETH’

It would appear, from what is quoted below, that Holy Church
accepts not complaisantly this deprivation of power to execute this
bloody feature of the Divine commands committed to it. It recog-
nizes perforce its temporal impotence, and seems, like the Modern
Hun, to bide if not to toast “The Day,” as it often suggests:
“To-day the temporal penalties formerly inflicted on apostates and
heretics cannot be enforced, and have fallen into abeyance”;—
abeyance, temporary suspension, reluctant disuse, if you please, and
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as may be read in Vol. I, p. 625 of the Catholic Encyclopedia,
published under the “Imprimatur” of Holy Church but a few years
ago (1907), in New York City, and several times repeated in its
volumes. Its whole system for suppression even to extermination
yet exists intact, ready for instant recourse when and should
“changed conditions” again permit. From Vol. XIV, p. 761, et seq.,
commended to very thoughtful perusal, are quoted several precious
pregnant paragraphs:

“Nearly all ecclesiastical legislation in regard to the repression of
heresy proceeds upon the assumption that Heretics are in wilful revolt
against lawful authority; that they are, in fact, Aposiates who by their
own culpable act have renounced the True Faith. . . . It is easy to see
that in the Middle Ages this was nof an unreasonable assumption. . . .

“No one could be ignorant of the claims of the Church; and if certain
people repudiated her authority it was by an act of rebellion inevitably
carrying with it a menace to the sovereignty which the rest of the world
accepted. . . .

“The Canon Law deals very largely with the enunciation of principles
of right and wrong which are in their own nature irreformable; the direct
repeal of its provisions has never or very rarely been resorted to; but
there remain upon the statute book a number of enactments which owing
to changed conditions are to all practical intents and purposes obso-
lete. . ..

“The custom of burning heretics is really not a question of justice,
but a question of civilization (p. 769). . . .

“The gravest obligation,” says Pope Leo XIII in his Enecyclical
“Immortale Dei” of Nov. 1, 1885, “requires the acceptance and practice,
not of the religion which one may choose, but of that which God prescribes
and which is known by certain and indubitable marks to be the only true
one”! (p. 764). '

There we have the incubating germs of potential hell on earth
again in the name of God and the Christian religion. It is not the
Roman Church alone which is guilty ; now, and throughout this book,
I make no imputations against it as Catholic, but only as Christian;
and its greater guilt lies only in its being the father of all these
priestly dogmas which have been and are the blight of civilization.
The Dissenters were, and well might be again, their Providence per-
mitting, all that this same Article above quoted imputes to them;
for in a typical fu quogue conclusion (which admits its own guilt),
Holy Church thus recites history: “On the other hand, the ferocity
of the leading Reformers more than equaled that of the most fiercely
denounced Inquisitors. Even the ‘gentle’ Melanchthon wrote to
Calvin to congratulate him on the burning of Servetus: “The Church,
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both now and in all generations, owes and will owe you a debt of
gratitude’ And, says Luther, ‘Let there be no pity; it is a time of
wrath, not of mercy. Therefore, dear Lords, let him who can slay, smite,
destroy.” John Knox ‘thought that every Catholic in Scotland ought
to be put to death.’ ”~—And the authorized and authoritative Ency-
clopedic article just quoted, solemnly assures that the inspired -
Canon Laws, including those prescribing the torture and burning
to death of “heretics,” are in their divine nature “irreformable,”
have accordingly never been repealed and merely lie “in abeyance®
or are “for practical purposes obsolete,” because only of “changed
conditions”; and that the infernal “custom of burning heretics is
really not a question of justice” (i.e. of right or wrong), “but a
question of civilization”—which has gradually brought about these
“‘changed conditions,” so that “burning heretics,” while yet a divinely
sanctioned and unrepealed law of God and Church, cannot in these
days be enforced because of this “civilization” which renders the
burning laws of God and Church unpopular and impotent.

Revolting and truly significant as this is, it is also a confession
which suggests the truth of the assertion often made, that “Christian
civilization” is a misnomer, and that such civilization as the world
to-day enjoys, exists not because of the Christian religion, but
despite and in defiance of that religion and its ministers. Only so
far as the world has broken away from the superstitition and thrall
of the theological dogmas of this religion, and caught something
of its better spirit, making “obsolete’ the fires of the Church on
earth and in hell, has civilization slowly and painfully progressed,
and human liberty of thought and conscience, and political and
civil liberty, become possible and been slowly and pamfully reahzed
in some parts of the “Christian” World

~ FarrH FrouRIsHED oN IeNORANCE

With the decline and fall of the Roman Empire the Christian
religion spread and grew, among the Barbarian destroyers of Rome.
The Dark Ages cotemporaneously spread their intellectual pall over
Europe. Scarcely any but priests and monks could read. Charle-
magne learned to wield the pen only to the extent of scrawling his
signature. The Barons who wrested Magna Carta from John Lack-
land signed with their marks and seals. The worst criminals,
provided they were endowed with the rare and magic virtue of know-
ing to read even badly enough, enjoyed the “benefit of clergy,” i.e.,
of clerical, or clerkly, learning, and went immune or with greatly
mitigated punishment. There were no books, save painfully-written
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and very costly manuscripts, worth the ransom of princes, and
utterly unattainable except by the very wealthy and by the Church;
not till about 1450 was the first printed book known in Europe.
The Bible existed only in Hebrew, Greek, and Latin, and the ignorant
masses were totally ignorant of it other than what they heard from
the priests, who told them that they must believe it or be tortured
and killed in life and damned forever in the fires of hell after death.
It is no wonder that faith flourished under conditions so excep-
tionally favorable. )

During the long Dark Ages of Faith, the Holy Church and
benightedness were at their apogee and holy heyday. Miracles of
superstition happened every day by the conjuration of unwashed
Saints and the exorcisms of motley priests, just as they do to-day
in the jungles of Africa and the Arctic regions of America, through
the conjure of Hottentot medicine-men and Esquimo Shamans; but
never a single true miracle such as the modern ones of medicine, of
surgery, of sanitation, of the physical sciences!

Any who may question the accuracy—or desire astonishing
details—of this reference to the miracles and superstitions of Saints
and Holy Church, is cheerfully recommended to the exhaustless
fount of authentic lore and accredited vouchers for it all, in the
16-volume Catholic Encyclopedia, under the Titles of Miracles,
Magic, Exorcism, Necromancy, Sorcery, Witchcraft, and scores of
other precious such, all vouched for and triumphantly vindicated
of truth under the Imprimatur and sanction of authority. And
none of this, with such sanction, can possibly be impeached of error;
for the same high Source defines: “Error is in one way or another
the product of ignorance.” The priestly maxim of those Dark Ages
of Faith is found in the accredited axiom of Hugo of St. Victor:
“Disce primum quod credendum esi”—“Learn first what is to be
believed”! Though amongst the Churchmen it is said to have been
a privileged maxim for themselves, that they might “hold anything
so long as they hold their tongues.”

Under the sway and dominion of such “sacred sclence,” genius
was dead; the human intellect atrophied; credulity rampant. All
this followed swiftly upon the grafting of the Christian religion upon
the wonderful though decadent civilization of the Roman Empire
in East and West. These all are simple facts of history.

“CurisTiaN CivirizaTion”

Dickens’ History of England, in speaking of the early pagan
inhabitants of that island at the time of the Roman invasion, 55
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years before the era of the so-called “Prince of Peace,” says: “The
ancient Britons, being divided into as many as thirty or forty tribes,
each commanded by its own little king, were constantly fighting
with each other, as savage people usually do.”

'That single sentence epitomizes the whole history of “Christian--
civilized” Europe from that day to this: the Christian has been no
whit different from the savage as regards the savage pastime of
“constantly fighting with one another, as savage people usually do.”
Read any history of Europe, as a whole, or of any particular people
of Europe: its pages are replete with next to nothing absolutely
but fighting and wars, internecine and international, in every single
year almost of its bloody annals. And wars about what?

Without an exception they have been all of one of three inveterate
classes: wars instigated by lust of conquest and power on the part
of “Divine Right” Kings or even more popular rulers, seeking to
rob and steal each other’s territories or to force their will upon
others ; wars, and the most terrible and brutal of all, incited by this
Holy Christian religion: before the Reformation, with the holy pur-
pose of exterminating unbelievers, as in the Crusades and the Spanish
butcheries of the Moors; or with the pious object of exterminating,
at Popish instigation, dissenting ‘“heretics,” as the Albigenses,
Woaldenses, Netherlanders, Cathari, Huguenots, the Jews, and scores
of other murderous instances; and after the Reformation, furious
exterminating Wars of one fanatical faction of Christians against
the other, all blasphemously in the name of God! A third, and
redeeming, class of European wars have been those glorious and
righteous struggles for liberty by oppressed and debased peoples,
ground to misery and desperation by Holy Church and Divine Right
Kings—both which institutions are thoroughly Biblical and Chris-
tian—to throw off their galling yokes and to win political freedom
and liberty of conscience for themselves and their posterity. But
the Christian religion, while instigating and waging many of the
most cruel of wars, has never once prevented a single accursed war,
of which over fifty have plunged “civilized Christian Europe” into
a welter of blood and misery in the past century alone; while the
world to-day yet staggers under the devastation of the greatest and
most destructive War of all history, which desolated humanity and
all but overthrew civilization.

And no war has been in which the name of God is not inscribed
upon the bloody banners of the aggressor; while assailants and
defenders alike swamp high heaven with frantic and fatuous prayers
to God to give victory to each against the other—prayers which
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God has never heard or attended; for God, as cynically and truly
said by Napoleon, “is always on the side of the heaviest guns,”—or
of the deadliest poison-gas and most ruthless butchery of man.

Until wicked, brutal, damned war is ended on earth, there is and
can be nc true civilization; for all war—unless defensive—is uncivil-
ized, brutish barbarism. And to this holy consummation the
Christian religion, as such, will never lead or even contribute. He
whom the Christians fondly call “The Prince of Peace”—for what
reason and with what reason God only knows—is not to be counted .
on to aid; for himself explicitly avers: “I am not come to bring
Peace, but the Sword: For I am come to set men at variance”
(Matt. x, 34-35) ! Far from preventing war, truly has his theology,
or creedal religion, throughout his era been the prolific cause and
miserable pretext of wars and woes unnumbered: of human misery,
degradation, ignorance, intolerance, persecution, pogroms, murders
by fire and sword—in a word, of most of the ills and sorrows and
blights which humanity, subject to its sway, has suffered from the
days of Constantine’s league with the Church, a.n. 812, to this very
year of Christ and his religion. Gainsay this no man who knows
history can.

The Christian religion has been the fearful sanction of human
slavery, of “Divine Right” rulers, of “God-anointed” priestly domina-
tion of the mind and soul of man, of the subjection and imposed
inferiority of woman. The deadly dogma of Divine Right of Kings,
and of the sin of just resistance to the oppression of humanity, is
positively ordained: “The powers that be are ordained of God.
Whosoever therefore resisteth the power resisteth the ordinance of
God: and they that resist shall receive to themselves damnation”
(Romans xiii, 1). But the Declaration of Independence asserts other-
wise. As for the priestly dominance, we will take ancient Scripture
for authority—more modern instances may occur to some: “The
prophets prophesy falsely, and the priests bear rule by their means;
and the people love to have it so” (Jer. v, 31).

Tae “CurisTIAN” PEOPLES

The best and most highly civilized portion of the human race
is within the pale of Christendom; but are these peoples so because
they profess the Christian religion? Just as well and truly say that
they are the most intelligent of mind, the fairest of complexion, the
most comely of form and face, because they are Christian.

But as pagans, before ever they heard of Christianity, they were
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the same: because they were of the Caucasian race, Aryan—which
means “noble.” All know the story of St. Augustine and his seeing
a group of “barbarian” captives exposed for sale in the Christian
slave-market of a Roman city; struck with their personal beauty,
he asked of what country they were. Being told “They are Angles,”
he exclaimed, “No, they are angels,” and was thus moved to go to
their Teutonic homeland to “convert” their nation from paganism to
the True faith. Deathless in history, in song and story, are “the glory
that was Greece, the power that was Rome”—the two highest civi-
lizations of antiquity as well as of the early Christian Era: they
were of pagan Greece, of pagan Rome, long before and long after
the Christian religion came, and that glory, that high civilization
were eclipsed, swamped, by the night of the Christian Dark Ages—
which were the Ages of Faith.

Not only these greatest civilizations, but the greatest minds of
the ages, the best of men, were pagans: Aristotle, Plato, Socrates,
Epictetus, Demosthenes, Cicero, Seneca, the Plinys, the Antonines,
Marcus Aurelius, the Philosophers, the Poets, Pilate himself—the
catalogue is long and illustrious: Justin had to explain it thus—
“there were Christians before Christ.” The Augustan Age, just at
the time of the Advent of the Man of Sorrows, was the glorious
Golden Age of the ancient world—and purely pagan. And for
centuries after Christ the greater part of Europe remained pagan,
and but slowly, and bloodily, gave way to Christianity after the
league of State with Church under Constantine, as we may again
notice in this sketch.

Having given a rapid retrospect of some of the phases of Chris-
tian history, and sought to clear away some popular misconceptions,
I shall proceed, in the following chapters, in all conscience and
truth of statement, easily verifiable by all, to “search the Scrip-
tures,” Hebrew and Hebreo-Christian, whether these things which
they contain for our faith are worthy of faith and credit. This
search will truly “reveal” the Bible and its God in the very words
of inspiration. If they be found inspired of truth, the first and
highest duty of man is to reverently cherish and obey them—*“for
therein ye think ye have eternal life.” If inspiration and truth,
divine and human, are found none of, let us cease wrangling and
being intolerant about them, and let us have peace over “idle tales”
and fables..



CHAPTER II
A SKETCH OF HEBREW SCRIPTURES

TaE BisLr, as all must admit, is the only earthly source of
human knowledge which we have, or possibly can have, of the great
questions of miracle and of “revealed religion” which come to us
through its pages. The authenticity and verity of its remarkable
contents, as the asserted word and will of God, Yahveh, can only be
tested and ascertained by itself; by the “internal evidences” of its
own words and texts must its divine origin and inspired truth be
vindicated, or its possible mere human origin and want of inspired
truth be demonstrated. On a matter of such prima facie high impor-
tance to man and to the soul and its destiny, no candid and honest
mind can offer reasonable objection to a candid and honest inquiry,
made by a frank and faithful examination of its own words and
texts. To this capital end, therefore, we will follow the injunction
of the Man of Galilee, and “search the Scriptures”; haply to find
the answer to the eternal question posed by Pilate, “What is truth?”

TuaEe “BirsLe” A CoLLEcTION OF “LirrLE Booxs”

What, first, is this Bible? It is not one single and homogeneous
Book, in the form we see it printed; indeed, it was first printed in
the year a.p. 1452, by Gutenberg, in Mainz. And what we have and
know—and fondly cherish—as the Bible, is no? the Bible at all—but
a translation, or version, more or less faulty and incorrect—and
often intentionally very misleading, of ancient manuscripts of
Hebrew and Greek writings, themselves very faulty and conflicting,
forming together the so-called Bible. The very name, Bible, indi-
cates its nature as a collection of writings. The name Bible is the
Latin Biblia, from the Greek diminutive plural, ta biblia, or “the
little books,” a term first used, as referring to the Hebrew Scrip-
tures, in 1 Maccabees, xil, 9. The Greek word biblos, from which
comes the diminutive biblia, is from the Greek bublus, for papyrus,
the name of the famous material, from Egypt, on which ancient
books were written in manuscript. The title T'a Biblia, for the whole

22
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Scriptures, Hebrew and Christian, was first used in the 2nd Epistle
of Clement (xiv, 2), written in a.n. 170.

The Bible, thus so-called, is a compilation, or gathering into one
volume, of sixty-six separate and different “little books,” or frag-
mentary “sacred” writings, which compose it, from Genesis to
Revelation. These sixty-six little books, or manuscripts, were writ-
ten, or edited and compiled, in very different ages of the world, over
the space of some centuries, by wholly different, and mostly unknown,
persons, in different countries and languages, Hebrew and Greek
principally ; but, except maybe one Book, by Jews invariably. To-
gether they form the “sacred writings” of the later Hebrews and
of the early Jewish and Pagan Christians—the name given, first at
Antioch (Acts xi, 26), to the followers of the Jewish Jesus Christ.

Tue LaNcuaceE oF THE Books

The Hebrew “little books,” thirty-nine in number according to
the accepted Hebrew and Protestant “Canon,” forty-six according
to the Catholic acceptance, were written of course, mainly in the
Hebrew language, though Aramaic elements enter into some of the
later compositions. This Hebrew language, like several others of
the allied Semitic languages, was written entirely with consonants,
they having no vowels, and no means of expressing vowel sounds;
their words consist mostly of words of only three consonantal letters.
The whole Hebrew Scriptures is a solid mass of words in consonants
only, with not a single vowel among them. This consonantal mass
-of words was written from right to left, letter after letter unbrokenly,
without separation or spacing between words, and without a single
mark of punctuation from end to end. There were of course no
divisions, as at present, into Chapters and verses, these divisions
having been invented only some three or four hundred years ago to -
facilitate quotations and references; even now the chapter and verse
divisions differ considerably between the Hebrew text and the Eng-
lish translations in frequent instances. The Hebrew Rabbis and
scholars, somewhere between the fifth and eighth centuries a.p., de-
vised and put into use in their manuscripts of the Bible, a system
of so-called “vowel points”—dots and dashes like in modern short-
hand—to express and preserve what they considered to be the prob-
able ancient pronunciation of the Hebrew words. No wonder there

are infinite doubts and difficulties as to the original words and their
pronunciation.
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Trae BisLE LANGUAGE—HEBREW

Such a thing as the “Hebrew” language, as a separate and dis-
tinctive speech of the ancient Israelites, in which they held familiar
converse with Yahveh, and which Yahveh spoke with Adam and Eve
and with the Patriarchs and Moses, never existed; no more than an
““American” language now exists as distinct from the mother speech
of England, or than the “Latin” languages of South America differ
from the Spanish and Portuguese of the Iberian Peninsula. As to
the language of Yahveh and Adam and Eve, says the Catholic
Encyclopedia: “The contention that Hebrew was the original lan-
guage bestowed upon mankind may be left out of discussion, being
based merely on pictistic a priori considerations” -(VIL, p. 176).

Abraham was a native of “Ur of the Chaldees,” and hence
naturally, with all his family and people, spoke the Chaldean or
Babylonian language, which was very much akin to that of Canaan,
where Abraham migrated, and was spoken by him and his descend-
ants until the “70” migrated to Egypt, 215 years later. Indeed,
even as late as Isaiah, the language of the Chosen People is expressly
said to be the “language of Canaan” (Is. xix, 18). The scholarly
Encyclopedia further says: “The name Hebrew (as applied to the
language spoken by the ancient Israelites, and in which are com-
posed nearly all the Books of the Old Testament), is quite recent in
Biblical usage, occurring for the first time in the Greek prologue of
Ecclesiasticus, about 130 z.c.” (Cath. Encyc. VII, 176). And fur-
ther, as to the language of Abraham and the Patriarchs: “That it
was simply a dialect belonging to the Canaanitish group of Semitic
languages is plain from its many recognized affinities with the Phoe-
nician and Moabitic dialects. Its beginnings are consequently bound
up with the origin of this group of dialects. . . . The language
spoken by the clan of Abraham was a dialect closely akin to those
of Moab, Tyre, and Sidon, and it bore a greater resemblance to
Assyrian and Arabic than to Aramaic” (Id.). Indeed, the Diction-
ary of the Hebrew language which lies before me is called “The
Analytical Hebrew and Chaldee Lexicon”—so nearly one and the
same are the two dialects.

So, if Yahveh, God of Abraham and of Israel, spoke all these
wonderful things to his Chosen People, he spoke them in the common
language of the peoples and gods of Canaan and Assyria, and not in
some choice and peculiar “Hebrew language” as a special idiom of
his Chosen People and of his divine revelations to his People and
through them, as claimed, to mankind. Very highly important side-



A SxercH oF HEBREW SCRIPTURES 25

lights on inspiration and the verity of sundry characteristic Scrip-
ture histories, flow from this fact; so that its importance and inter-
est justify this brief paragraph.

Tae NaMe oF THE HeEsrEw Trisar Gobp

So obsolete and ‘“dead” had the “Hebrew” language become,
following the world-conquests of Alexander the Great and the almost
universal spread of the Greek language and culture throughout the
Orient, that several centuries before the time of Christ even the form
and proper pronunciation of the name YHVH of the Hebrew tribal
deity were lost and unknown; though a few Jews, as Philo of Alex-
andria and Josephus, about the time of Christ, professed to know
it, but held it unlawful to pronounce or divulge it (Josephus, Antiq.,
II, xii, 4; see Cath. Encye., tit. Jehovah, vol. VIII).

Again the authoritative Catholic Encyclopedia speaks on this
very significant point: ‘“The modern Jews are as uncertain of the
proper pronunciation of the sacred Name as their Christian con-
temporaries. . . . The name was not pronounced after the destruc-
tion of the Temple” (VIIL, p. 329). On page 330 it gives a list of
the forms of the name as found in ancient writers named, and lists:
Jao, Jaoth, Jaou, Jeuo, Ja, Jabe, Jaho, Jehjeh. It then comments:
“The judicious reader will perceive that the Samaritan pronuncia-
tion Jabe probably approaches the real sound of the Divine Name
closest. Inserting the vowels of Jabe into the original Hebrew
consonantal text, we obtain the form Jahweh (Yahweh), which has
~ been generally accepted by modern scholars as the true pronuncia-
tion of the Divine Name” (p. 330).

Very remarkably, for an Orthodox Christian authority, this
very scholarly thesaurus of Theology—which so often seems to for-
get orthodox theology when engaged in questions of pure scholarship
—reviews at some length inquiries of scholars to discover the origin
of the old Hebrew tribal Yahveh—that is, whence the Chosen People
got or “borrowed” their tribal god. The colloquy between the God
and Moses at the Burning Bush, demonstrates that neither Moses
nor the Chosen People knew or ever had heard of Yahveh, or of
any other “God of their fathers”; for Moses says to the God:
“Behold, when I come unto the children of Israel, and shall say unto
them, The God of your fathers hath sent me unto you; and they
shall say to me, What is his name? what shall I say unto them?”
(Ex. iii, 183). The matter of the traditional “revelation” of the
name of the God to Moses we will duly consider a few pages later.
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The Encyclopedic article referred to reviews amply the sug-
gested origins of Yahveh and his adoption by the Chosen People, of
which but one or two—but very significant ones, may be here noticed.
Under the sub-caption, “Origin of the Name Jahveh (Yahweh),”
this high authority says: “The opinion that the name Jahveh was
adopted by the Jews from the Chanaanites, has been defended by
(naming a number of eminent scholars), but has been rejected by
(others named). It is antecedently improbable that Jahveh, the
irreconcilable enemy of the Chanaanites, should be originally a
Chanaanite god” (VIIIL, p. 331). Passing other suggested origins,
it says: “The theory that Jahveh is of Egyptian origin may have a
certain amount of a priori probability, as Moses was educated in
Egypt. Still, the proofs are not comvincing. . . . Plutarch (De
Iside, 9) tells us that a statue of Athene (Neith) in Sais bore the
inscription, ‘I am all that has been, is, and will be.” . . . the common
Egyptian formula, Nuk pu Nuk, but though its literal signification
is ‘I am I, its real meaning is ‘It is I who’” (Id.). Again: “As to
the theory that Jahveh has a Chaldean or Accadian origin, its
- foundation is not very solid,” citing the familiar Assyrian forms
Yahu or Yah and Yau; and adding “Jahveh is said to be merely an
artificial form introduced to put a meaning into the name of the
national god” (1d.).

The immense significance of this scholarly confession, that the
theory of Egyptian origin of Yahveh may have “a certain amount
of a priori probability,” and that this name is said to have been
adopted “to put meaning into the name of the national god” Yahveh,
or that the Hebrews may have adopted or adapted their tribal or
“national god” from Egypt, Chaldea, or some other of their heathen
neighbors, is that such concessions, or the bare possibility of such
fact, destroy at once utterly the Bible assurances and the pietistic
Hebreo-Christian assertions that YHVH is eternal and “self
revealed” God since from before the foundations of the world. It
totally explodes the pretended “revelation” to Moses at the Burning
Bush, soon to be noticed. In a word, such fact or the admission of
it wholly destroys Yahveh, except as a Pagan Hebrew Myth and a
Christian “strong delusion” to believe ancient primitive myths for
revealed truth of God.

The name of the God, too, is often and variously abbreviated
in the Hebrew texts. Dozens of times in Genesis it is written simply
“yy,” the first time in Gen. ii, 4, the first mention of Yahveh, Else-
where it occurs as “Yah,” or Yehu, Yeho, and as “Yah-Yahveh,”
often as Yahveh-Elohim. It is always, as we shall see, falsely ren-
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dered in the translations as “Lord” and “Lord God,” for reasons
which will duly appear.

Tuae Bisre Arr Cories or CoPIiEs

There is not preserved nor is there existent in the world a single
original book or manuscript of Hebrew or Christian Scriptures,
containing the inspired word of Yahveh. The most ancient manu-
scripts of the Hebrew texts date only from the Eighth Century of
the Era of Christ; while of the Christian Books, said to have been
written by the direct inspiration of the Holy Ghost within the first
century of the Era, all, all are lost, and the oldest “copies” bear
the marks of the Fourth Century. And even in this Fourth Century,
so gross was the corruption of text, so numberless the errors and
conflicting readings, that the great St. Jerome, author of the cele-
brated Latin Vulgate Version of the Scriptures, has left it recorded,
as his reason for his great work, that the sacred texts “varied so
much that there were almost as many readings as Codices,” or MSS.
copies of the text. And just now and for years past, the Papal
authorities are collating all known extant versions and bits of Scrip-
tures for the purpose of trying to edit them into one approved
Version of the inspired Word of Yahveh.

Curious indeed it seems, that in this inspired revelation of Yahveh,
the Hebrew God to Man, wherein the awful destinies of the human
soul are sald to be revealed to eternal salvation or damnation, some
ten thousand different, conflicting, and disputed readings, and verbal
slips of inspiration, and textual corruptions, admittedly, and im-
providently, exist in the inspired texts, with the obvious knowledge
and sufferance of the God whose awful will it all is; while the Provi-
dence of that same God, Yahveh, by special miraculous intervention
in that behalf, has preserved wholly “incorrupt” through all the
Ages of Faith, the cadavers and ghastly scraps and relics of holy
Saints and Martyrs galore, from the very Year One on, and which
are yet today (or at last reports were—Cath. Encyc., passim)—as
fresh, fragrant, and wholly “incorrupt” of flesh as when alive—
which, in very truth, in the case of many Saints—as their “Lives”
are recorded by the Monks—is not saying very much for either
freshness or fragrance. An instance—e pluribus unwm—is that of
the pioneer Saint Pachomius, who, ambitious to outdo in bodily
mortification his companions in filth, left the pig-sty in which he
dwelt, and sat himself on the ground at the entrance of a cave full
of hyenas, in the pious desire of entering Glory via their bestial
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maws; but the hyenas, rushing out upon the holy Saint, stopped
short of a sudden, sniffed him all over the body, turned tail and left
him in disgust uneaten.

WaeN THE Books WERE WRITTEN

It will be of signal value to inquire, for a moment, concerning
the times and periods of time indicated by the Bible, and the times
when the principal Books of it were written and by whom they were
written—or rather, as that is the only course possible, to show,
negatively, by whom, and when, they were not written. This inquiry
will be confined to the “internal evidences” of the Bible texts them-
selves, with just a bit of reference to its marginal editorial annota-
tions. The force of such “internal proofs” is self-evident, and is
very easily understood, and its effect appreciated.

To assist to an easier understanding, take this illustration: If
one picks up a book, a newspaper, a letter, or any piece of written
or printed matter, which bears no date-mark or name of some
known writer, one may not be able to ascertain just when or by
whom it was written or printed. But one can, in many instances,
very readily determine, by the very nature of its contents, that it
was not written or published until after such or such a time, which is
known; and hence that it could not have been written by or of some
person already dead or not yet born.

If such a document, for instance, contains the name of Julius
Caesar or of Jesus Christ, this proves at once that it was written
sometime within the past 1900-odd years, and not possibly before
the advent and events of these two personages. If it mentions Presi-
dent Washington or some incident of his administration, it is evident
that it could not have been written before Washington became Presi-
dent in 1789; if it mentions Presidents Washington, Lincoln and
Coolidge, proof it is that it was written as late as the date the latter
became President. So of every factual or fanciful allusion—it can
go no higher than its source. If the document speaks of the World
War, or of some battle or event of it, or subsequent to it, this is
“internal proof” that it was written since August, 1914, or after
the event mentioned ; if it relates something known to have happened
yesterday, we know at once that it was written, and could only have
been written, since that happening of yesterday. In a word, we
know that no writing can speak as of a matter of fact of any event,
person or thing, until affer such event has become an accomplished
fact, or such person or thing exists or has existed. No one can
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today write even the name of the President of the United States in
- the year a.n. 1929,

With this simple thumb-rule of ascertaining or approximating
the time of production of written documents, by what is known as
their “internal evidences,” or the certain indications which they
bear on their face, we may gather some astonishing proofs as to
when, and by whom, sundry inspired records of Holy Writ were not
written—contrary to some currently accepted theories.

SomEe LicuTts ox BisrLe CHRONOLOGY

According to the Chronology, or Time-computations, worked
out of the Bible narratives (principally by Bishop Ussher), and
printed in the margins of all well-edited Bibles, Catholic and Protes-
tant alike, the world and Man were created, by the fiat of the
Hebrew God Yahveh just about 4004 years before the present so-
called Christian Era, not yet 2000 years old; so that the reputed
first man, “Adam,” inhabited the new-made earth just less than 6000
years before the present time.

The revealed record of this interesting event—which by every
token of human knowledge outside the Bible is known no¢ to have
occurred just when and how there related—together with many
equally accredited events, are recorded (for wonder of mankind)
in the first five books of the Bible—Genesis to Deuteronomy, called
the Pentateuch or Five Books, or as entitled in the Bible, “The Five
Books of Moses,” who is reputed to have written them at the inspira-
tion or by the revelation of Yahveh, the God of Israel.

According to the Bible chronology, Moses lived some 1500 years
before Christ; the date of his Exodus out of Egypt with the Israel-
ites is laid down as the year 1491 Before Christ, or some 2500 years
after the Biblical” creation of the world. So, if Moses wrote the
account of the creation, the fall of man, the flood, and other notable
historical events recorded in Genesis, he wrote of things happening,
if ever they happened, 2500 years more or less before his earthly
time, and some of them before even man was created on earth; things
which Moses of course could not personally have known.

But it is explained, that while this is true, yet Yahveh inspired
Moses with a true knowledge or “revelation” of all those to him
unknown things, and so what he wrote was revealed historical fact.
This is a matter which will be noticed a little later.

But the Book of Genesis, and all the “five Books of Moses,”
contain many matters of “revealed” fact which occurred, if ever
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at all, many hundreds of years after the death of Moses. Moses is
not techmically “numbered among the Prophets,” and he does not
claim for himself to have been inspired both backwards and forwards,
so as to write both past history and future history. It is evident
therefore, by every internal and human criterion, that these “five
Books of Moses,” containing not only the past events referred to,
but many future events narrated—not in form of prophecy of what
would be, but as actual occurrences and faits accomplis—could not
have been written by Moses, the principal character of the alleged
Exodus and of the forty years’ wandering in the Wilderness of Sin,
at the end of which he died. The cardinal significance of this fact,
and of others connected with it, as bearing upon the historicity of

Mosaic narrative and revelation, will appear in due course of this
review.

SomEe SipELicHTS oN MosEs

Moses, as the traditional great leader and Law-giver of Israel,
is worthy of very interested attention; the results can but be of
interest. In no accurate sense was Moses, if he ever lived, a Hebrew
at all; indeed, he is expressly called “an Egyptian man” (Ex. ii, 19).
Certainly he did not speak the Hebrew language, as it was non-
existent as such, as noticed in another place; for after 400 years in
Egyptian slavery, evidently the slave descendants of Jacob the
Syrian, of Chaldea, had ceased to have any knowledge of their old
Chaldean tongue, and could speak only an Egyptian dialect. As
well should the descendants of the African slaves brought to America
800 years ago speak today the strange dialects of their native
jungles. In another place we shall see that neither they nor Moses
knew or had ever heard of Yahveh, God of Israel; and that during
the “sojourn” in Egypt and for a millennium afterwards, they con-
tinued to worship the Gods of Chaldea and of Egypt.

All know the story of “Moses and the Bulrushes”; how the un-
named Pharaoh sought to destroy all the new-born male children
of the Israelites, commanding the Hebrew midwives to slay them at
birth; how the yet unnamed infant son of Amram was put into an
“ark of bulrushes” and hidden on the bosom of the sacred Nile,
watched over by his sister Miriam, found by Pharoah’s daughter,
drawn from the water by her, raised by his own mother, and adopted
by the daughter of the Pharaoh. All this is very romantic, but not
novel.

Sargon, King of Accad about 3800 =.c., as shown by his monu-
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ments yet existing, was also secretly born, was placed by his mother
in an Ark of Bulrushes, just like Baby Moses, and turned adrift on
the bosom of the Euphrates, where he was found by a kindly gar-
dener (as were also Romulus and Remus, born of the God Mars and
the Vestal Virgin, Rhea Silvia)—who nurtured him, until his royal
birth was discovered ; he became beloved of the Goddess Ishtar, and
was raised by his valorous deeds to the throne of his country. Sar-
gon then conquered all Western Asia, including the land of Canaan,
and set up his monuments of victory even on the shores of the Medi-
terranean Sea, where they remained, undisturbed by the Floods of
Noah, Xisuthros, and Deucalion, until discovered in recent years,
and their records confronted with those of Holy Writ, in the British
Museum in London, and in others elsewhere, where they may be seen
today. The stele of Hammurabi’s Code, we may also recall, stands
today an eloquent and unimpeachable witness of the mighty Past,
in the Louvre at Paris; while Moses’ Tables of Stone, writ by the
finger of the Hebrew God Yahveh, are even as the sepulchre of
Moses, whereof no man knoweth unto this day.

To return from the digression. As the story is recorded in
Exodus 1i, the princess of Pharaoh spied the Ark in the Nile, took
a fancy to the babe and rescued it, afterwards, when it grew, “he
became her son.” Now the remarkable incident: “And she called
his name Moses: and she said, Because I drew him out of the water”
(v. 10). What has “Moses” to do with “drew” out of the water?
In English speech nothing discernible; but in the original Hebrew
it is a plain play on words or pun: “and she called his name Mosheh,
. « . Because meshethi (I drew) him out of the waters” (Heb. mashad,
to draw). The curious thing about it all is, that the Egyptian
Princess is represented as speaking in Hebrew, or Chaldee, and mak-
ing a pun-name for her protegé in that evidently unknown tongue.
That it hardly happened that way is obvious. The birth, rescue and
“christening” of Moses have every indicia of myth. This evidently
fabled beginning must raise grave doubts as to the historicity of
Moses himself and of all his reputed career. Other indications of
the legendary will not be wanting as we proceed to review the life
and times of Moses, and his “Five Books.”

Tae “Five Books or Moses”

The first and most obvious proof regarding the authorship of the
so-called “Five Books of Moses,” and the fact that they were not
written by Moses, but date from a time many centuries after his
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reputed life and death, is very simple and indisputable. This proof
consists of very numerous instances of what are called “Posi-
Mosaica,” or “after-Moses” events, related in those Books under the
name of Moses as their inspired author; events of which Moses of
course could not have known or written, as they occurred long after
his death.

It may be remarked, parenthetically, that Moses nowhere claims
to have written the “Five Books,” nor does the Bible elsewhere im-
pute their authorship to Moses. It is only ‘“the Law” which is
attributed to Moses. Indeed, the Books are written throughout in
the third person—Moses did or said this or that; never, in all the
relations of the doings and sayings of Moses, said to have been writ-
ten by himself, does “I did” or “I said,” once occur, except when
Moses is recorded as making a speech.

A very singular passage in Exodus VI illustrates this point, and
is striking evidence that Moses did not and could not have written
the Books. In verse 13 it is related: ‘““And Yahveh spake unto
Moses and unto Aaron, and gave them a charge unto the children
of Israel, and unto Pharaoh king of Egypt, to bring the children of
Israel out of the land of Egypt.” Immediately, verses 14 to 27,
follows a strange interruption of the narrative and the insertion of
a series of family genealogies, beginning “These be the heads of their
fathers’ houses,” with many names, including the pedigrees of Moses
and Aaron and the marriage of Aaron and names of his offspring;
then this careful explanation: “These are that Aaron and Moses,
to whom Yahveh said, Bring out the children of Israel from the
land of Egypt. These are they which spake to Pharaoh king of
Egypt, to bring out the children of Israel from Egypt: these are
that Moses and Aaron” (vv. 26-27). Moses could never have writ-
ten in this form and manner, right there among his contemporaries
who knew him and all about the “bringing out of Egypt.” A thou-
sand years afterwards the thing was written, and the sacred Scribe
took these pains, thrice reiterated, to identify the Aaron and Moses
mentioned in the genealogies with the traditional Moses and Aaron
of the traditional Exodus.

It is recognized by scholars that all these elaborate genealogies,
inserted in the “Five Books,” are post-exilic compositions. Their
exact duplicates are found in the post-exilic Books of Chronicles,
and some in Ezra. This too is the origin of the use of “Adam?” as
a proper name instead of the common noun that it is. Again, if
Moses had written the Books, surely he would have at least once
written the name of the Pharaoh of his intimate dealings of the
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Exodus. But in the verses cited several times is it said, as often
elsewhere in the Five Books, “Pharaoh king of Egypt,” as if
Pharaoh were the name of the king instead of simply the official title
of the ruler. The writer did not know the name of the Pharaoh, and
thought that Pharaoh was his personal name. In later and more
historical Books, several Pharaohs are mentioned by their proper
names.

SoMmE “PosT-Mosaica”

The instance is well known of the graphic account in the last Chap-
ter, XXXIV, of Deuteronomy, of the death and burial of Moses:
this he could hardly have written himself. Even if he were inspired,
as some people explain, to write of his own coming death and funeral,
it would be odd for him to add (v. 6), when he was not yet dead or
buried, “but no man knoweth of his sepulchre unto this day”—which
was evidently very long afterwards, and proves an authorship much
later than Moses.

In the same Chapter is another similar proof of much later
authorship by some other than Moses; for it is written: “And there
hath not arisen a prophet since in Israel like unto Moses” (v. 10)—
a statement which could only have been made long afterwards, when
many later and great prophets had arisen with whom Moses could
be compared. Moses could not himself have written that no prophet
had arisen “since” himself, when he was yet alive and when no
prophet was or could as yet be his successor.

In Exodus XI, 3 it is stated “the man Moses was very great”;
and in Numbers X1II, is the information, “Now the man Moses was
very meek, above all the men which were upon the face of the earth”
(v. 3). So meek a man would not likely have made so immodest
boasts of himself. It must have been some later chronicler sounding
his praises. This conclusion is strengthened by the use of “was” and
“were,” in the historical past tense. And Moses no doubt well knew
the name of his own Pagan father-in-law; but the latter is variously
named in the “Five Books” by four different names: Jethro (Ex. iii,
1) ; Reuel (Ex. ii, 18) ; Raguel (Num. x, 29) ; Jether (Ex. iv, 18),
while in Judges he is given a fifth name, Hobab (Jud. iv, 11), all which
indicates several different authors, or one very careless one, but not
Moses.

Moses is reputed to have written the “Five Books” in the same
chronological order as the inspired events occurred, and of course
he must have written it all, before he died, which was months before



34 Is It Gop’s Wozrp?

the Israelites entered the Promised Land. The events of the forty
years in the wilderness must have been written there in the wilderness
where they occurred. Yet in Numbers xv it is recorded: “And while
the children of Israel were in the wilderness, they found a man that
gathered sticks upon the Sabbath day” (v. 82) ; and he was brought
to Moses, and “they put him in ward, because it was not declared
what should be done to him. And Yahveh said to Moses, The man
shall surely be put to death” (vv. 33-86). This shows that the
writer was not “in the Wilderness” when this was written, or he
would never have added that phrase to it, as everything that oc-
curred at all was “in the Wilderness.” Moreover, the “Law” had
already (as is alleged) been declared at Sinai, “whoever doeth any
work on the Sabbath day, he shall surely be put to death” (Ex. xxxi,
15)—so this narrative is just another “mistake of Moses.”

In Genesis XL Joseph tells Pharaoh, “I was stolen away out of
the land of the Hebrews” (v. 15). There was no “land of the
Hebrews” in the days of Joseph, nor of Moses, nor until some years
later when the Hebrews more or less possessed the land of Canaan
or the “Promised Land” under Joshua after the death of Moses.
The famous Song of Moses in Exodus xv, in exultation over the
destruction of the Pharaoh and his army in the Red Sea, declaims
upon the effects of that catastrophe, occurred that very day, upon
the nations for hundreds of miles around about, to wit: of Palestina,
of Edom, of Moab, of Canaan (vv. 14-15). Moses sings: “The
peoples have heard, they tremble” (v. 14, R.V.); which was impos-
sible, as they could not so soon have heard the wonderful news, and
their reactions to it be known again so soon to Moses. But the
significant proof of long post-Mosaic authorship is in these
anachronic strophes of the Song: “Thou shalt bring them in, and
plant them in the Mountain of thine inheritance, in the place, O
Yahveh, which thou hast made for thee to dwell in, in the Sanctuary,
O Yahveh, which thy hands have established” (v. 17). This moun-
tain was Zion, at Jerusalem, and the sanctuary was Solomon’s
Temple; and Jerusalem did not come into the hands of the Chosen
until partly captured by David; and the Temple was built by his
son Solomon, some 500 years after the so-called Song of Moses at
the Red Sea, wherein these things are spoken of as already existing,
made and established. So this reputed Song of Moses was written
centuries after the death of Moses.

In Genesis XIV is the account of the capture of Lot, nephew of
Abram, in a battle; Abram took a posse of 318 of his armed retain-
ers and went to his rescue; and “pursued as far as Dan” (v. 14).
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Now, “Dan” clearly did not exist in those times, nor in the time of
Moses. This name of one of the tribes of Israel, descended from
Abraham through his grandson Jacob, was given to the town (then
named Laish) of the Promised Land which was captured by the
Tribe of Dan during the Conquest (Jud. xviii, 27-29) some 700
years after Abraham and long after the death of Moses.

In Deuteronomy IIT, Moses is supposed to tell of a war which
he had with the giant Og, King of Bashan, whom he conquered and
killed. It is related (v. 11), that Og had an iron bedstead 16%
feet long and 7% feet wide; and for proof of the whole story, it
says: “Is it not in Rabbath of the children of Ammon?’—preserved
" as a relic unto those days. But Moses never saw or heard of Rab-
bath, and could not have known what was in its local Museum; for
the town was first captured and entered by the Hebrews under David
(2 Sam. xii, 26), some 500 years after Moses died.

A significant incident may be mentioned. During the forty years
in the Wilderness the Hebrews were provided each day, it is recorded,
with Manna to eat. In Exodus it is said, “the taste of it was like
wafers made with honey” (xvi, 81) ; while in Numbers it is averred,
“the taste of it was as the taste of fresh oil” (xi, 8). If Moses had -
eaten it as a steady diet for forty years, he would have known just
what it did taste like, and he would have said, “the taste is like” oil
or honey, if it were so diversely tasteful. ’ A

But the strangest feature of this inspired story is this—in Ex-
odus it is averred that the People ate manna for forty years “until
they came unto the borders of the land of Canaan” (Ex. xvi, 35).
It was Joshua who led them across Jordan into Canaan, some time
after the death of Moses, and Joshua relates for a fact, that when
they got across the Jordan, they “did eat of the old corn of the land
in the salfsame day, and the Manna ceased on the morrow, after they
had eaten of the corn” (Josh. v, 11-12). Moses could not possibly -
have known when the manna ceased or have written of this incident
happening some time after his death.

In Genesis XXXVI a list of Edomite kings is given and it is re-
cited: “And these are the kings that reigned in the land of Edom,
before there reigned any king over the Children of Israel” (v. 81). It
was some 500 years after the death of Moses before Saul became the
first King (B.c. 1095) ; hence Genesis could not have been written
by Moses, or by any one until after the time when there were kings
over Israel so that such a comparison could be possible. Again, in
Judges xvii, it is stated: “In those days there was no king in Israel,
every man did that which was right in his own eyes” (v. 6) ; which
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shows two things: that the Book of Judges was not written until
during or after the time when there were kings in Israel; and that
the “five Books of Moses,” containing the Laws of Yahveh, were not
written by Moses, and that the “Law” claimed to have been ‘“given”
at Sinai was not existent; for that “Law” specially forbade and
fearfully denounced idolatry and minutely governed the whole lives
of the Chosen People.

Several of the “Five Books” abound with the provisions of the
priestly code of sacrifices attributed to Moses in the Wilderness,
and are full of accounts of the manifold kinds of sacrifices made all
during the forty years in the Wilderness. But all this is denied by
the later Prophets; “Thus saith Yahveh Saboath, Elohe of Israel:
I spake not unto your fathers, nor commanded them in the day that
I brought them out of the land of Egypt, concerning burnt offerings
and sacrifices” (Jer. vii, 21-22) ; and a chorus of them join in this
refrain: “I hate, I despise your feast days; though ye offer me burnt
sacrifices and meat offerings, I will not accept them” (Amos v,
21-26; Hosea viii, 13; Micah vi, 6-7; Is. 1, 11, et seq.).

All this shows that Moses never received or wrote the Laws
attributed to him and did not write the Five Books which relate all
these things; and it confirms that this elaborate and intricate Code
of sacrificial and ceremonial Law was a late priestly invention,
unheard of by Moses, impossible in the wilderness, and unknown in
all the intervening history of Israel, as we shall see in other places.

Oraer LAaTE-WwrRITTEN BOOKS

This same sort of simple but conclusive proofs produces the same
result with the succeeding Books—dJoshua, Judges, Samuel, Kings,
Chronicles, etc., showing that they likewise are of a date many cen-
turies later than their supposed times and authors, as they relate
matters occurring all the way from David to the Exile about 500 =.c.
To mention but an instance or two.

The Book of Joshua relates the death and burial of Joshua
(Josh. xxiv, 29-30), and records that “Israel served Yahveh all the
days of Joshua, and all the days of the elders that overlived
Joshua” (v. 31), thus showing that the Book was written many
years after Joshua’s death by some one else.

In the Book of Judges it is recorded: “Now the Children of
Judah had fought against Jerusalem and had taken it” (i, 8);
whereas it was not until King David had reigned seven years and
six months in Hebron, that “the King and his men went to Jeru-
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salem unto the Jebusites, the inhabitants of the land,” and tried to
take the city and failed; “Nevertheless, David took the stronghold
of Zion, and called it the City of David” (2 Sam. v, 5-9). So
Judges and Samuel must have been written long after David was
King and after Samuel was long since dead.

A most conclusive proof of Post-exilic composition or editing of
these Books now appears. In Judges XVII is the account of Micah
and the elaborate Idol-worship which he established, and of the silver
phallic ephod which he set up in his house; how he hired a Levite
to be his idol-master and priest; then these sacred trophies were
captured by the Danites; and this remarkable historical recital is
made: “And the children of Dan set up for themselves the graven
image (Micah’s ephod); and Jonathan, the son of Gershom, the
son of Moses, he and his sons were priests to the Tribe of Dan until
the captivity of the land” (Jud. xviii, 30). Here we have the grand-
son of Moses himself, and his descendants for generations, acting as
heathen priests of idol-worship in Israel, so fearfully forbidden by
Moses in his Law. This “until the captivity of the land” proves that
Judges was not written for nearly a thousand years after the events
related, and after the Captivity.

In 1 Chronicles reference is made to “the kings of Israel and
Judah, who were carried away to Babylon for their transgressions”
(ix, 1) ; which shows that these Books, too, were not contemporary.
chronicles of passing current events, but were compiled after the
carrying away into Babylon.

As the Hebrew God and religion are principally to be found in
the “Five Books of Moses,” these instances of the late authorship
of the other Books cited are sufficient for present purposes; other
instances will be noted here and there as they may be pertinent. The
purpose of thus pointing out the internal proofs that the Five Books
of Moses, and the others, are of a date and authorship ages after
Moses, is to show by the Bible itself that the records of the origins
and development of the Hebrew legends, history, and religion, were
not written by Moses, who is accounted to have been the medium
through whom the Hebrew God Yahveh- revealed these events and
this religion; hence, that these revelations are not authentic emana-
tions from Yahveh, God of Israel, but are mere tribal traditions
reduced to their present form of writing many centuries after their
misty and mythical origin; and that much of it all and particularly
the Law, as we shall more fully see, was the creation of the Priests
in the late and declining days of the nation, and after the captivity.
These facts also illuminate the question of the inspiration of the
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“Holy Scriptures,” on which depends their claim to full faith and
credit.

Tre “Yasver” anp “Erommv” PHASES

In connection with the question of authorship of the Hebrew
“Scriptures,” there is another feature which is eloquent and con-
clusive proof of the human workmanship, and not divine “revelation”
of the Holy Writ. This is very apparent in the Books written in
the Hebrew language, and is of course known to all scholars. It is
also evident in our English translations, where it can be readily
traced through large portions of the Books by the use of the Eng-
lish words “God,” “Lord” and “Lord God,” as the original Hebrew
words are therein translated falsely.

In a word, by these proofs it is manifest: that there were at least
two older, independent, and contradictory sources of the present
“Scriptures,” that have been used, and very uncritically and care-
lessly patched together by later compilers who have worked them
into more or less their present form. This is very apparent and
very easily followed through the Books. One of the older writers
or schools of writers, of the Scripture records, always, in speaking
of the Hebrew deity, makes use of the generic words “El,” “Elohe,”
or “Elohim” (God, Gods), to designate their tribal divinity; the
other or second school invariably uses the personal name “Yahveh,”
or Jehovah.

The first writer, or school is thus designated as Elohist, or by the
initial “E”; the latter is called “Jahvist,” and designated by the
letter “J”: these two original sources are together designated as
“EJ.” As even a cursory perusal of the Books will prove, these two
original “Elohim” and “Yahveh” records were at some later time
combined into one record, in more or less its present form, evidently
by reckless and “priestly” editors, adding much material of their
own; this composite product is designated by the initial “P,” for
priestly. Other minor sources and combinations are also to be dis-
covered ; but “E” and “J” tell the remarkable tale—the “twice-told
tale”—of revelation and inspiration, beyond all contradiction—but
contradictorily, always.

A PareENTHESIS oF ExPraNATION

A critical study of the Hebrew Scriptures by competent scholars
reveals that their present form results from much and very uncritical
editing and patching together of ancient traditions, folk lore tales,
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and older written records, long after the times usually attributed to
the several Books; and indicates that the “Hexateuch,” or “five
Books of Moses” plus the Book of Joshua, took its present form
around 620 B.c. The older parts of the composite, by the “Yahveh”
writer, or “J,” thus roughly date from about 800 B.c.; the “Elohist”
or “E” document about 750 B.c.; one is considered to have been
composed in Israel, the other in Judah, after the division of the
Kingdom upon the death of Solomon. Each hostile faction of the
Hebrews had common traditions, but each gave partisan interpreta-
tion and color to themj; this resulted in the signal discrepancies and
contradictions which are apparent when the two records are worked
up into one without careful pruning.

Later, during and after the Captivity, to about 450 ®.c., when
national longings and aspirations were very strong, and the earlier
tribal Yahveh was being evolved into a “one God of all the world,”
the Priestly editors, or “P,” worked the Yahveh and Elochim docu-
ments into one whole, with fine dramatic skill, and much original
editing, but total want of critical sense. Yet other editors, desig-
nated from their traces as “J2,” “E2,” “JE,” and “R,” worked the
composite “JEP” over from time to time, to suit their own views,
policies and tastes, and very freely making editorial additions and
changes. All this can be followed by the Critic’s eye through the
Hebrew texts almost as distinetly as the blue water of the Gulf
Stream can be distinguished by the traveler winding its way through
the green waters of the ocean. And so the interested English reader
can readily distinguish and follow the main sources of composition
by the use of the different terms for the Deity, “God” for “El”
“Klohe” or “Elohim,” “Lord” for “Yahveh,” and “Lord God” for
the Hebrew “Yahveh Elohim.”

It may not be without interest to mention that the personal God-
name “Yahveh” occurs some 6000 times in the Hebrew Scriptures;
the noun “El,”” meaning God or Spirit, occurs but two hundred and
sixteen times, while “Elohim,” which is the plural and means Spirits
or gods, is found some 2570 times; and the “dual plural” form
“Elohe” is used many times, in “composition,” as “Yahveh, Elohe
Yishrael.” Further on we shall note another highly significant fact
connected with this plural usage.

OTHER “SOURCES’’ OF SCRIPTURE

The fact is very obvious throughout the Hebrew Books that the
later compilers or editors of the “Scriptures” in their present form,
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often made use of older written materials, rather than always “spake
as they were moved by the Holy Ghost”—who is not in those Scrip-
tures revealed as having been known or to have existed in their
days. This fact is proven by the fact that these “inspired” writers
frequently refer to and quote copiously from older, uninspired, and
now lost Books as the source of information as to the matters which
they relate. The instances of this editorial use of wholly profane
sources are numerous.

Thus in Numbers XXI, 14, it is stated, “Wherefore it is said in
the Book of the Wars of Yahveh,” followed by the quotation. The
famous account of the sun and moon standing still for Joshua is
related not as original “inspired” matter, but the story is told, and
the writer makes his citation, “Is not this written in the Book of
Jashar?” (Josh. x, 13); and this shows that the Joshua record
was compiled long afterwards. David’s Lament over Jonathan
and Saul, in 2 Samuel (i, 17-27), is quoted in full, with the refer-
ence, “Behold, it is written in the Book of Jashar.” This Book of
Jashar is several other times quoted, as is the “Book of the Wars
of Yahveh.”

After relating all that is told of Solomon down to the time of
his death, it is stated, “Now the rest of the acts of Solomon, and all
that he did, and his wisdom, are they not written in the Book of the
Acts of Solomon?” (1 Kings xi, 41). There are repeated references
to, and quotations from the “Book of the Chronicles of the Kings
of Judah” (e.g., 1 Kings xv, 7, 23) ; and the “Book of the Chronicles
of the Kings of Israel” (e.g., 2 Kings, xiv, 15, 28). Other lost
Books of sources, of uninspired secular records, are referred to,
three in a single verse: ‘““The History of Samuel the Seer, the His-
tory of Nathan the Prophet, the History of Gad the Seer” (1 Chron.
xxix, 29). In another verse we have references showing matter
taken from “the Book of Nathan the Prophet, and in the Prophecy
of Ahijah, and the Visions of Iddo the Seer” (2 Chron. ix, 29).
Again we are referred to “the Histories of Shemaiah the Prophet
and of Iddo the Seer, concerning Genealogies” (2 Chron. xii, 15).
And we are told that “the rest of the acts of Abijah, and his ways,
and his sayings, are written in the Commentary of the Prophet Iddo”
(2 Chron. xiii, 22).

Again, “Now the rest of the acts of Jehoshaphat, first and last,
behold, they are written in the Book of Jehu, who is mentioned
(which is inserted) in the Book of the Kings of Israel” (2 Chron.
XX, 34). And so, as to the other acts of Hezekiah, “they are writ-
ten in the Vision of Isaiah, the Prophet, and in the Book of the
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Kings of Judah and Israel” (2 Chron. xxxii, 82). At the close of
the Scripture sketch of each of the several Kings of Judah and of
Israel occurs the editorial reference to the source of the chronicled
events in the formula, “Now the rest of his acts are written in the
Book” the name of which is given in each instance.

That the whole of Chronicles, 1 and 2, was written after the
“return from Captivity,” is apparent from the plain statement of
the text, following the first eight chapters of “genealogies,” “So all
Israel were reckoned by genealogies; and behold, they were written
in the Book of the Kings of Israel and Judah, who were carried away
to Babylon for their transgression” (1 Chron. ix, 1). This is true,
too, of the Books of Kings, which together with Chronicles, form
each one single Book in the Hebrew sacred Writings.

The “Vision of Isaiah the Prophet, in the Book of the Kings
of Judah and Israel” (2 Chron. xxxii, 32), and also “The Acts of
the Kings of Israel” (2 Chron. xxxiii, 18), are other cited works
lost to posterity; as is also the quaint and curious volume of for-
gotten Jore entitled “The Sayings of the Seers” (2 Chron. xxxiii,
19). A purely Pagan source of some of the apochryphal material
of the Book of Esther is said to he found in “The Book of the
Chronicles of the Kings of Media and Persia” (Esther x, 2). There
is no claim at all that any of these many Books of “sources” of
Hebrew Scripture was inspired or was in any sense the “Word of
God”; they were commonplace lay chronicles and books of history
or literature. So that very large and material portions of “in- .
spired” Hebrew Scriptures are from entirely uninspired and human
sources. We shall see and judge of the other portions in due order.

DUPLICATIONS OF INSPIRATION

There are, moreover, numerous passages and even whole Chap-
ters of the Hebrew Bible which are in identical words, showing that
the one was copied bodily from the other, or from a common older
source, as is mostly the case, and without giving the customary
editorial credit to the original authors. A God would hardly “repeat
himself” thus. Instances of these duplications of text may be multi-
plied: they very materially discount the theory of original inspira-
tion of the copyists.

A notable instance, because the duplications immediately fol-
low one another in the English versions (but not in the Hebrew
Scriptures), are the last two verses of the last Chapter of 2 Chron-
icles (xxxvi, 22-28), which are identical with the first two and a
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half verses of Ezra (i, 1-8). The Hebrew writer puts into the mouth
of the Pagan King Cyrus the avowal, “The Lord God (Heb. Yahveh
Elohim) of heaven hath given me all the kingdoms of the earth; and
he (Yahveh) hath charged me to build him an house at Jerusalem”
(Ezra i, 2). Cyrus could hardly, as a good Persian Pagan, have
thus discredited his own gods in favor of the tribal god of the
captive Jews. The latter half of verse 3 affords a signal instance
of conscious mis-translation on the part of the Clergymen of King
James who did the work. It is recited that Yahveh “stirred up the
spirit of Cyrus, King of Persia,” to build a house for Yahveh in
Jerusalem; and Cyrus issued a proclamation in writing to the Cap-
tive Hebrews, which is quoted in the English Versions thus decep-
tively: “Whosoever there is among you of all his people, his God
be with him, and let him go up to Jerusalem, which is in Judah, and
build the house of Yahveh, the God of Israel, (he is the God,)
which is in Jerusalem” (Ezra i, 3). Thus the Pagan King Cyrus is
made to appear to make the wonderful public admission (though in
parentheses) that “Yahveh he is the God.” But the original Hebrew
text reads: “Yahveh, Elohe Israel, he is the God which is in Jeru-
salem”; as may be read in the original Hebrew without the paren-
theses, and as is shown in small type in the margin of the Revised
Version ; but the Authorized or King James Version wholly distorts
the truth. ' .

Several other instances of duplication of long passages or Chap-
ters may be cited out of many others. The “Song of David” in
2 Samuel XXII and Psalm XVIII; the battle between the Philistines
and Israelites, in which Saul was killed, in 1 Samuel XXXI and 1
Chronicles X. The latter account adds two verses extra (13-14),
giving as the reason why Saul was killed in the battle, because he went
and inquired of the Witch of En-Dor, “and enquired not of Yahveh”;
though it is expressly stated, in the account of his visit to the Witch,
and as the reason why Saul had recourse to her: “Saul enquired of
Yahveh, and Yahveh answered him not” (1 Sam. xxviii, 6); and
“then said Saul unto his servants, Seek me a woman that hath a
familiar spirit” (v. 7)—after Yahveh had been enquired of and
refused response. The Priest applied to was evidently not friendly
to Saul.

Other whole Chapters practically identical, are the accounts of
the buildings of Solomon’s Temple, in 1 Kings v—vii and 2 Chronicles
1i-iv; though in 1 Kings it is stated that the two pillars Jachin and
Boaz were each 18 cubits high (vii, 15, and 2 Kings xxv, 17), while
in 2 Chronicles it is affirmed that they were each 35 cubits high
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(i1, 15). The making of David King and his taking of Sion, part
of Jerusalem, in 2 Samuel v, 1-10 and 1 Chron. xi, 1-9; the removal
of the Ark to Jerusalem, in 2 Samuel vi, 1-11 and 1 Chron. xiii; the
“Finding of the Law” by Josiah, in 2 Kings XXII-XXIII, and 2
Chronicles xxxiv—xxxv. Other striking instances of such duplica-
tions of inspiration may be found, in 2 XKings xix and Isaiah
XXXVII; 1 Samuel XX XTI and 1 Chronicles X (see verse 10 of each
for a contradiction) ; 1 Chronicles XVI, 8-86 and Psalm cv. All these
and many other like duplications, with their many variations and con-
tradictions, clearly show that the writers used older sources, which
they copied and changed to suit their own notions or purposcs, and
were not worried with “inspiration” at all.

IxsPiRaTION AND CONTRADICTIONS

The composite origin and character of these Hebrew Scriptures,
and the fact of distinct and contradictory sources worked up into a
sort of composite hodge-podge with utter lack of literary or his-
torical criticism and total disregard of self-contradiction, is further
very evident from the many double and contradictory accounts of
the same alleged event. Some minor instances of this we have just
noticed.

These contradictions are indeed too many to be even cited here—
they infest every Book and almost every chapter of Holy Writ from
Genesis to Revelation, wherever the same event becomes a twice-told
tale. At this place we shall notice particularly only the major early
instances: the double and contradictory accounts of the Creation
and of Adam and Eve; of Noah’s Flood ; or the Tower of Babel, and
other lesser legends of Genesis. In other chapters we give special
attention to the notable contradictions of the Exodus, of the Ten
Commandments and the Law, of the conquest and possession of the
Promised Land; of the Prophecies, of the Life and career of Jesus
Christ ; together here and there with such others as may be incident
to the matter at the time in hand. But first of a highly important
consideration to be borne in mind throughout.

Tue Laws axp Test oFr TrUTH

In connection with the numerous examples of flagrant conflicts
and contradictions in the inspired revelations of the “word of God”
as recorded in the Hebreo-Christian Scriptures, I wish at the outset
to call particularly to attention and constant remembrance, two
very simple principles of correct judgment, which must govern at
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all times in determining what is truth. One is an eternal principle
of human thought, the other an ancient and valid maxim of the law
of evidence.

At the base of all human knowledge and judgment there are
three simple rules known as the “Three Primary Laws of Thought.”
Of these the third in order is this simple proposition, on which all
valid judgment depends: “Of two contradictories, one must be false.”
Both of the contradictories may indeed be false; but one must be
false inevitably. If an object is spoken of, and one person says
“it is white,” and another says “it is black,” one or the other such
statement must of necessity be false. Of course both may be false,
as the object may be red or blue or vari-colored; but in any event,
one or the other statement, that it is white or black, must be false,
for it cannot be both. This is a fundamental law of thought or
correct judgment, or of truth.

The other principle is somewhat complementary. Every judge
declares it to his juries as the law of every jury case on trial,—for
this ancient maxim is the law in every court to-day. As a Latin
maxim it is: “Falsus in uno, falsus in omnibus”—that is, “false in
one thing, false in all things.” Not necessarily so as to the whole;
for one part of the testimony of a witness, or of the contents of a
document or book, or of anything said or written, may be false or
mistaken while the remainder may be quite true and correct. The
maxim merely means, as the court always explains to the jury, that
if the jury believe that a witness “knowingly or wilfully has testified
falsely as to any material fact” in his testimony, they are at liberty
to disbelieve him entirely and to reject all of his testimony as false.
The reason is evident; for if a person orally or in his document or
book says one thing which is detected as false, everything else which
he says or writes is at once discredited and thrown into doubt, and
unless otherwise corroborated or shown to be true, may well be
considered to be all erroneous or false. Often it is impossible to
know with certainty what things, if any, apart from the provenly
false ones, may possibly be true; all are tainted and discredited for
belief by the parts shown to be false. This is peculiarly true with
respect to the Scriptures, said to be in totality inspired and true:
if some parts are proven false, the whole is discredited beyond pos-
sibility of faith and credit for any part.

Upon these two simple and fundamental principles of reason and
of law, I shall proceed to “search the Scriptures, whether these
things were so0,” to the end that all may judge of their inspiration
and their truth.
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If we find that the “Word of God” tells the same story in two
or more totally different and contradictory ways, or that one
inspired writer is “moved by the Holy Ghost” of Yahveh to tell his
tale one way, and another inspired writer is so moved to tell it
altogether another way, totally different and contradictory in the
essence of the alleged facts of the same recorded event, we are forced
to know and confess that one or the other record at least is wanting
in God’s inspiration of truth and is inevitably false. This being so,
and there being no possible way or manner of determining which
version is the false and which may not be, both must be rejected as
equally false, or equally uninspired and incredible; and in either
event, the theory of inerrant inspiration and of revealed truth of
the “Word of God” is irreparably damaged and destroyed.

Fatar. CoONTRADICTIONS OF REVELATION

THE CREATION

The first Chapter of Genesis declares by inspiration that crea-
tion took place in six days, in this exact order: 1. On the first day
light and day and night were created,—(though the sun and moon
were not created until the fourth day); 2. on the second day, the
“firmament of heaven,” a solid something *“dividing the waters which
were under the firmament from the waters which were above the
firmament”; 3. on the third day, the dry land, the seas, and all
manner of plants and trees were created; 4. on the fourth day, the
sun, moon and stars were created; 5. on the fifth day, every living
creature that moveth in the waters, and every winged fowl; 6. on
the sixth day, all manner of beasts, and cattle and creeping thing:
then, afterwards, on the same sixth day, “God (Elohim) created
man in his own image; male and female created he them.” And then
(v. 28), “God (Elohim) blessed them; and God (Elohim) said unto
them, Be fruitful, and multiply, and replenish the earth, and subdue
it.” And, running over into the second Chapter, this “Elohim”
account concludes: “(v. 1) And the heaven and the earth were finished ;
and all the host of them. (v. 2) And on the seventh day God
(Elohim) finished his work which he had made, and he rested on the
seventh day.” Thus all creation, including man and woman, was
fully made and finished, in six days: no mention is made of any
Adam and Eve, or Eden. This is the “Elohist” version of the
creation.

Then, beginning with the fourth verse of the second Chapter, a
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totally different “Yahveh” account of creation of the world and of
man, and without woman, all in one day, is related: “(v. 4) These
are the generations of the heaven and earth when they were created,
in the day that the Lord God (Yahveh Elohim) made earth and
heaven.” Then follows this description of the processes after the
earth was thus already created: “(5) And no plant or herb of the
field was yet in the earth; and there was no man to till the ground.
('7) And Yahveh Elohim formed man out of the dust of the ground,
and breathed into his nostrils the breath of life, and man became
a living soul. (8) And Yahveh Elohim planted a garden eastward
in Eden; and there he put the man whom he had formed. And
he planted all kinds of trees in the Garden, and put the man in the
Garden to till it (15). Then (v. 18) Yahveh Elohim said, “It is
not good that the man should be alone, I will make an help meet
(i.e., fit, appropriate) for him.” Then (v. 19) “out of the ground
Yahveh Elohim formed every beast of the field, and every fowl of
the air, and brought them unto the man.”

Before proceeding further, to the creation of the woman, we
will note the glaring contradictions already apparent in these two
accounts so far. First we see a creation of everything by Elohim
(Gods) in six days; then a creation of the heaven and naked earth
by Yahveh in one day. In the first or Elohim account, on the third
day, after creating the dry land, Elohim (Gods) commanded, “(v:
12) and the earth brought forth grass, herb yielding seed, and tree
bearing fruit,” etec. But in the second or “Yahveh” account, after
the earth was all rough-finished and ready, on the one day, it is
declared: ““(v. 5) no plant of the field was yet in the earth, and no
herb of the field had yet sprung up.” Then immediately follows
the declaration (v. 7) “And Yahveh Elohim (Eng. Lord God)
formed man out of the dust of the ground”; then planted the Garden
of Eden, and all its trees, and put the man into the Garden. Nothing
could be more contradictory than this.

There is another very notable contradiction: In I, 20-21, on the
fifth day, the “living creatures” (Heb. nephesh hayyah), and the
“winged fowl” were brought forth out of the waters—“Let the
waters bring forth abundantly the living creatures (nephesh hay-
yah) and the winged fowl”; and this, of course, before the creation
of man and woman on the sixth day; whereas, in ii, 19, after the
creation of the man, and when Yahveh was trying to find a “help
mate” for him among the animals not yet created, “out of the
ground Yahveh formed every beast of the field and every fowl of
the air, and brought them to the man.”
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Another notorious contradiction: In the Elohim version (i,
24-25), Elohim made every beast, and animal, and cattle on the
sizth day before man was created. In the Yahveh account, as we
have just seen, after the man was created and put into the Garden
of Eden, Yahveh, “out of the ground formed every beast of the
ficld, and brought them to the man” (ii, 19).

Most notorious of these creation contradictions, is that of the
creation of the Woman. In the Elohim account, as we have seen,
on the sizth day—after all else was created and done—“Elohim
created man in his own image, male and female created he them
(i.e. man and woman) ; and Elohim said, Be fruitful, and multiply,
and replenish the earth” (i, 27-28): thus both man and woman
were created on the sixth day, and were sexually equipped and com-
~manded to multiply and reproduce. But in the second or Yahvch
account, we have man created all alone, put into the Garden of Eden
alone, afterwards Yahveh considers “it is not well for the man to be
alone, I will make a help meet for him* (ii, 18). Then we have the
very remarkable, not to say ridiculous, episode of Yahveh making
all kinds of animals and parading them before the man, for him to
choose a female animal help-mate or wife, but none was “meet,”
or fit, or satisfactory to him,—*but for the man there was not found
an help meet (fit) for him” (v. 20). Then follows the Rib story,
of woman being made from the rib of the man, and brought to him
to be his wife (v. 22). )

These are two totally contradictory stories of the creation of
the earth, and of living creatures, and of man and woman. So,
one is false. Hence, the notion of the inspired truth of God in one
or the other of them must be abandoned as impossible. Of course,
we know that both are mere fables and equally false, as wholly
disproved by every fact of the sciences of geology, and anthropology,
and astronomy, which prove that the earth, and sun and stars were
countless ages in formation, and that human and animal life has
existed for maybe hundreds of thousands of years, far beyond the
lately discovered Neanderthal and Cré6-Magnon men, who outdated
the Biblical Adam by tens of thousands of years. But we will stick
to our Bible “facts,” and appeal not to the discoveries of Science,
nor to the common elements of modern human knowledge, to gainsay
divine inspiration of the Bible. The Book and its truth must be
tried by itself. It is also evident on the face of these two conflicting
accounts, that two different writers, “E” and “J” wrote them, and
not Moses; and also that the third man, “P,” who patched them
together, did it in a very apprentice-like manner, and without any
inspiration or critical knack at all.
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Tae “Days” anp MATTER oF CREATION

A word of comment may be made in passing on a couple of
points which have given occasion to much concern and controversy,
in the attempt of some to “accommodate” revelation to the everyday
facts of science. It is argued that the “days” of creation may be
used allegorically or figuratively; that as “a day with Yahveh is
as a thousand years,” these Genesis “days” may well denote the
indefinite eons assigned by science to the vast work of universal
creation. (Catholic Enc., Tit. Creation, Vol. IV, p. 473.) But
that the old Hebrew writers of these primitive myths had no such
figurative notions, and by “yom,” day, meant exactly the solar day
of 24 hours, is very clear: six times, at the close of each day’s
recorded work, it is declared, “and the evening and the morning
were the first day,” or second, third, day, etc.

Why evening and morning marking the “day,” instead of the
morning and the evening, as is more natural and of all but universal
usage in speech? Why, simply because the Jewish day began, and
yet begins, in the evening, at sunset, and their “day” is from one
sunset to another; so.in writing up these myths it was conformable
with Jewish customs to put the evening as the beginning of the day.
Moreover, all the eight works of creation were stuffed into six days,
so that Yahveh could “rest” on the seventh day, the Jewish Sabbath,
or day of rest. In order to accomplish this, two distinct works,
the creation of the seas and the dry land, and the creation of trees
and plants, are assigned to one, the third, day; and two other works,
the creation of the animals, and the creation of man and woman,
are crowded into another, the sixth day, eight distinct works in all;
so that all the work might be finished in the six secular days of
Jewish ceremonial, and Yahveh thus be made to appear to institute
and sanction the Sabbath by resting on the tabooed seventh day.

This obvious conclusion it is pleasing to find confirmed by the
Catholic Encyclopedia—which makes many wonderful admissions
without seeming to see their logically fatal effects. This scholarly
authority thus admits: “The third day and the sixth day are dis-
tinguished by a double work, while each of the other four days has
only one production assigned to it”; and it adds, curiously for it,
but acutely and correctly: ‘“Hence the suspicion arises that the
division of God’s creative acts into siz days is really a schemation
employed to inculcate the importance and the sanctity of the seventh
day” (Vol. VII, p. 811)! From this it is palpably evident that the
seven days of the ordinary calendar week were in the inspired mind
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and thought of the old Jewish chronicler who worked up the Hebrew
Creation Myth.

All these material works of creation, the earth and the seas,
the sun, moon and stars, were not created by the “fiat” or by the
architectural skill of Yahveh out of just nothing,—for “ex nihil
nihil fit.” From before the “beginning” of creation, or its con-
structive works, the material earth itself existed, but simply was
“without form and void,” or as the Hebrew words are, “thohu,
desolation” and “bohu, waste” (Gen. i, 2). And the material waters
existed, for “the spirit (wind) of Elohim moved upon the face of
the waters” (v. 2); the waters not being collected together into
seas. until the third day (vv. 9-10). It is curious how the other-
wise intelligent human mind can so struggle through centuries to
“accommodate” sense and science to “what are patently early myths
and naive, childish, primitive folklore,” as Dr. Fagnani, D.D., frankly
calls these tales of Genesis, where these works are ascribed to “the

gods” (ha-Elohim) by the express words of the Hebrew texts, as
we shall see.

Some SieniricaNT Mis-TRANSLATIONS

Before passing further to consider variently recorded and con-
tradictory phases of inspiration in the Book of Genesis and other
sections of the sacred history, it is pertinent to call particular atten-
tion to some very peculiar mis-translations, rather than errors of
translation, which with painful frequency occur just in those pas-
sages where they are most significant. As the translators were
theologians, as well as indifferent Hebrew scholars, their scholarship
may subconsciously have been tinged with theological preconceptions
in choosing just the word in English to meet the needs of theological
translation from the uncritical Hebrew. This practice began early
and is persistent.

- It is some very simple instances which I shall give, such as are
apparent to one of very limited knowledge of the Hebrew text of
the sacred Books. Any one merely knowing the Hebrew alphabet,
and comparing a few Hebrew words in the original with the words
used by the theolgians to translate them, possesses the whole secret.

“Apam” Means ONrLy “Man”

The word “Adam,” as the proper name of a man, is pure fiction
and deception of the theologian translators of Genesis. The original
Hebrew text, which a school-boy can follow in the excellent Beginner’s
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Text Book, “Magil’s Lineal School Bible,” says not “Adam” as a
proper name, but “ha-adam—the-man,” a common noun. There are
no capital letters in Hebrew. We will notice some instances of this.

In Genesis I, 26, occurs the first mention of man, the first use
of “adam: “And Elohim (gods) said, Let us make man (adam) in
our image”; and (v. 27), “and Elohim created ha-adam (the-man)
in his image”—male and female both together.

In Chapter II, it is said in the translations, that Yahveh formed
the beasts of the field out of the ground (adamah), “and brought
them unto Adam” (v. 19); “and Adam gave names, etc., but for
Adam there was not found an help meet for him” (v. 20). But the
Hebrew text says not so, mentions no ‘“Adam”; it simply reads that
Yahveh brought the animals “unto ha-adam’ (the-man), and “ha-
adam (the-man) gave names,” ete.

In Genesis II, 7, “Yahveh formed ha-adam (the-man) out of the
dust of ha-adamah” (the ground). And so, throughout the Book
and throughout the Hebrew Bible, “man” is “adam” (not Adam),
and ground is “adamah.” Man is called in Hebrew “adam’ because
he was formed out of “adamah,” the ground: just as in Latin man
is called “homo” because formed from (Latin) “humus,” the ground,
—*“homo ex humo,” in the epigram of Lactantius. It may be
instanced, that the Prophet Ezekiel many times represents Yahveh
as addressing him as “ben adam™ (son of man)—the identical term
Jesus so often uses of himself in long after ages.

As the whole of the “sacred Science of Christianity” is built
upon and dependent upon the factual existence of a “first man”
named Adam, the now attenuated ghost of this mythical “Adam”
must be laid beyond the peradventure of resurrection. The texts of
the Hebrew Books will themselves effectively lay the ghost.

In Hebrew “adam” is a common noun, used to signify “man” or
“mankind™ in a general or generic sense; the noun for an individual
man is “ish”: and so the sacred texts make manifest. The distinc-
tion is exactly that of “mann” and “mensch” in the Teutonic
languages. A few out of thousands of instances must suffice.

Chapters I and II of Genesis afford a number of these instances,
as above seen, but these may be repeated along with the others, to
get a fair view. Elohim said, “let us make adam” (v. 26), and
“Elohim created ha-adam,” male and female (v. 27). In Chapter ii:
“and there was not adam to till the adamah (v. 5) ; “and Yahveh-
Elohim formed ha-adam (the-man), .. . and ha-adam became a
living soul” (v. 8); and Yahveh-Elohim placed in the Garden ‘“ha-
adam whom he had formed” (v. 8); and “Yahveh-Elohim took
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ha-adam” (v. 15), and “commanded ha-adam” (v. 16); and said
“it is not good for ha-adam to be alone” (v. 18); and made the
animals and “brought them to ha-adam, . . . and whatsoever ha-
adam should call them” (v. 19); and “ha-adam called names; but
for ha-adam he did not find a help meet” (v. 20); and “Yahveh-
Elohim caused a deep sleep upon-ha-adam” (v. 21); and from his
rib made the woman, and he “brought her unto ha-adam” (v. 22);
and “ha-adam said, . . . and called her woman (Heb. isshah),
because out of man (Heb. ish) was she taken” (v. 23); “therefore
shall a man (ish) leave his father, etc., and cleave unto his isshah
(v. 24); “and they were both naked, ha-adam and his isshah”
(v. 25).

Chapter III: “And Yahveh-Elohim called unto ha-adam (v. 9);
“and ha-adam said, ha-isshah whom thou gavest me” (v. 12); and
Y ahveh-Elohim said to ha-isshah, thy longing shall be unto thy ish”
(v. 16); “and to adam he said” (v. 17); and “ha-adam called the
name of his isshah Havoah (life), because she was the mother of
all living” (v. 20) ; and “Yahveh-Elohim made for adam and for his
isshah coats of skins” (v. 21). And Yahveh-Elohim said, “Because
ha-adam has become like one of us” (v. 22); therefore “he drove
out ha-adam” (v. 24).

Thereupon, “ha-adam knew his wife Havoah, and she conceived,
and bore Kain; and she said: I-have-acquired (Heb. kanithi) a man
(ish) with Yahveh” (Gen. iv, 1). Lamech said to his wives, “I have
killed a man -ish” (v. 23). Chapter V is “the book of the generations
of adam: in the day that Elohim created adam; male and female
created he them, and blessed them, and called their name adam”
(vv. 1-2); “and adam lived; and the days of adam were; and all
the days of adam were” (vv. 3-5). In these latfer verses “adam”
is used (indifferently) without the article, and the Translators write '
it Adam, as a proper name; but all the previous and subsequent
usage shows it is the same common noun for mankind. In the next
Chapter, vi, “ha-adam began to multiply upon the face of ha-adamah’
(v. 1) ; and “the sons of the Gods saw the daughters of ha-adam”
(v. 2); and Yahveh said, My spirit shall not strive with adam
(“Adam” was dead) forever (v. 8). And Yahveh “saw the wicked-
ness of ha-adam” (v. 5), and he repented that he “had made ha-
adam” (v. 6); “And Yahveh said, I will destroy ha-adam, both
adam and beast” (v. 7); “and all adam perished” (Gen. vii, 21).
And Noah was “a just man ish” (v. 9). Yahveh said to Noah:
“And surely your blood I will require it; at the hand of ha-adam;
at the hand of ish will I require the soul of ha-adam” (Gen. ix, 5).



52 Is It Gop’s Worp?

The “Egyptians are men (adam) and not God—El” (Is. xxxi, 8);
“El is not a man (ish) . . . neither the son of man—ben adam”
(Num. xxiv, 19); prophets are ““ish ha-elohim—men of the gods”
(Jud. xiii, 6); “put not your trust in the son of man—ben adam”
(Ps. cxlvi, 3).

All through the Hebrew Bible adam, ha-adam, is for generic man,
ish for individual man; never Adam as a proper name.

“Livine CREATURES” aND. “Livine Sour”

Another signal instance of the pious practice of mis-translation
at critical points for Dogma, occurs in these first two Chapters of
Genesis. The Hebrew word for “soul” is “nephesh” always, and it
means nothing else but soul wherever used. Ha-adam called his wife’s
name “Havoah”-life, “for she was the mother of all living.”

In Chapter I we are given the account of how the gods (Elohim),
on the fifth day, created ‘“the moving creature that hath life”
and “every living creature,” out of the waters (vv. 20-21); and
on the sixth day “the living creature” out of the ground (v. 24);
and he gave to ha-adam dominion over “everything . . . wherein
there is life” (v. 80). All these renditions are untrue: in each of
the four instances the Hebrew is plainly “nephesh hayyah”—“living
soul,”—as is stuck into the margin of the King James Version. The
significance of this appears below. '

In Chapter II Yahveh-Elohim (v. 7) formed ha-adam out of
the dust of ha-adamah, and—in wonderful contrast to these lowly
“living creatures,” “breathed into his nostrils nishmath hayyim (liv-
ing breaths), and ha-adam became a living soul (nephesh hayyah).”
So here we have the humble “living creatures” (nephesh hayyah)
of the dumb animal world, while “Creation’s microcosmical master-
piece, Man,” is endowed out-of-hand by Yahveh-Elohim with a
“living soul” (but the self-same nephesh hayyah), and is thus the
crowning work of creation, but “little lower than the angels” (Ps.
viil, 5)! And then right afterwards, Yahveh-Elohim, wanting to
provide a “help meet” for his wonderful “living soul”—man, out of
ha-adamah formed and brought to ha-adam “every living creature”
(again nephesh hayyah), for the-Man to choose a she-animal for his
wedded wife! But the “living soul” man refused to be satisfied with
a female “living soul” animal; so Yahveh resorted to the Rib expe-
dient to provide a real human “help meet” for his masterpiece Man!
So reads in good Hebrew the truth-inspired revelation of Yahveh,
spake by “holy men of old as they were moved by the Holy Ghost”!
So we see, that all “living creatures,” animals, fishes, fowls, had or
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were “nephesh hayyah” (living soul), just exactly as the-man: or, the-
man, with Yahveh’s breath of life in his nostrils, became a simple
“living creature”—(nephesh hayyah”)—Ilike all the other animals.

It is perfectly evident, that the “nephesh hayyah” or man, was
regarded by the inspired writer as no higher in the order of creation
than any other “nephesh hayyah” or animalistic “living creature.”
For he represents Yahveh as creating all the beasts of the field
for the express purpose of providing the-man with a “help meet”
from among them, a female animal consort by which to fulfill the
Divine command, “Be fruitful, and multiply, and replenish the
earth !

So much for the peculiar “nephesh,” which every where is the
Hebrew word for “soul” throughout the Bible. No Theologian who
is a Hebrew scholar will gainsay the two foregoing instances of
purposeful mis-translation. Others will be noted as the occasion
occurs.

Tuaze “Froop” CONTRADICTIONS

To return to the contradictions of inspiration. The History
of Noah’s Flood shows the same conflicting compound of Elohist
and Jahvist stories, and notable contradictions. Only one will here
be noted. In Genesis vi, “Elohim’ commanded Noah, and told him,
“of every living thing of all flesh two of every sort shalt thou bring into
the Ark, to keep them alive with thee; and they shall be male and
female” (v. 19); and in v. 22 the Elohist assures us, ‘“Thus did
Noah, according to all that Elohim commanded him, so did he”:
that is, he took in two of every kind into the Ark.

But in Chapter vii, it is Yahveh who speaks, and it is recorded:
“And Yahveh said unto Noah, . . . Of every clean beast thou shalt
take to thee by sevens, the male and his female; and of beasts that
are not clean by two, the male and his female” (vv. 2-3); and in
v. 5 the Jahvist avows, “And Noah did according to all that Yahveh
commanded him”—that is, Noah took into the Ark seven (or maybe
fourteen, 7 male and 7 female) of all kinds of clean beasts and of
fowls, and two of all the others.

Though it is curious to note, that the distinction between “clean”
and “unclean” animals was never heard of until the Levitical Law
of “Kosher” was prescribed and described by Moses, as is alleged,
about 1000 years later (Lev. xi).

A remarkable circumstance, illustrating the great piety, if reck-
less improvidence, of Noah, may be noted in this connection. The
very first thing the pious Noah did, after he and his family and
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his animals landed in the neck-deep mud and slime of the year’s
Deluge, was to build an altar and offer up a Thanksgiving sacrifice
to the loving God who in his Providence had destroyed all His Crea-
tion except the little Noah family ménage. It is recorded that Noah
took one each “of every clean beast and of every clean fowl, and
offered burnt offerings on the altar” to Yahveh there in the mud
(Gen. viii, 20). We have noted that it is curious how Noah knew
anything about ‘“kosher” animals first defined by Moses. But the
prime wonder is, that as there were only two of all these different
kinds of animals and fowls (“the male and his female”) in the Ark,
and Noah killed and burnt in sacrifice one (whether male or female)
of each kind, how the species was ever afterwards replenished on
the earth. Revelation—as so often at crucial points—is silent on
this wonder.

Tur Tower or Bas-EL

The historical sketch given in Genesis X—XT of the gathering of
the Nations in the Plain of Shinar, their ambitious project of build-
ing Bab-el—“a Gate of God” to reach to heaven (xi, 4), and the
consequent “confusion of tongues” by Yahveh, is quite as confusing
as the resulting babel of their strange new tongues.

Vainly, it may be remarked, may one seek to understand why a
Fatherly God, who would not let a sparrow fall to the ground with-
out pitying concern, should have wrought this grievous affliction
upon the new population of his earth, just at the time when they
would seem to need all the aid and comfort they could render each
other, in order to repair the devastating damage wrought by the yet
recent Flood, only about 144 years previously. But speculation
aside, we will carefully note the recorded facts of sacred History.

Chapter X tells of the families and descendants of the triplet
sons of Noah, Shem, Ham and Japhet; and how their prolific off-
spring, in only about 144 years since the Flood, had grown into
many different nations; and how these nations, of whom about a
score are particularly named, with their lands and great cities, were
“divided in their lands, every one after his tongue”—which would
lead one to the inference that each nation already spoke a different
language of its own; that there were, indeed, as many “tongues”
as there were “nations,” sprung so suddenly from the three sons
of Noah.

This inference, that there were already as many different
languages as there were nations (it is probably true), would seem
to be strengthened by the repetition of that positive statement three
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times, after the account of the offspring of each of the three sons
of Noah. For the sacred record, after each catalogue of off-sprung
nations, asserts, that thus the several nations “were divided in their
lands; every one after his tongue, after their families, in their
nations” (Gen. x, 5, 20, 31). And for a final seal of inspired
assurance, it is in the closing verse averred: “These are the families
of the sons of Noah, after their generations, in their nations; and
by these were the nations divided in the earth after the Flood” (v.
32). And all these Nations from three sons of Noah, in only 144
years; while it took the seed of Abraham 215 years to attain to only
70 souls.

And in the same inspired Chapter x we read of the founding
by these numerous nations of extensive kingdoms and of their build-
ing of great cities—including Babel itself already (v. 10), and
mighty Nineveh (v. 11), and a dozen others named by their names
in the inspired record. And it is recorded that these several large
kingdoms extended from Assyria on the East unto Gaza, by the
Mediterranean Sea on the West (v. 19), many hundreds of miles;
and all these wonders of nations, and kingdoms, and cities, in 144
years of Bible time since the Flood. But, then, when one thinks of
what the Yankees did in France in just one year, Faith is encouraged.

Had one read this in some less inspired and sacred chronicle,
some more human record, less would be the surprise when one reads
the Bible record, the first verse of the very next Chapter xi, that:
“And the whole earth was of ome language, and of one speech.”
Next follows a truly remarkable migration; that “they,” i. e., all
the people of the whole earth, all these widely scattered Nations
in their great kingdoms and cities scattered from Euphrates to the
Sea, of a sudden, abandoned home, and city, and kingdom, and
strangely journeyed from the east,—(though many must come from
the West from towards the Sea)—and they found a plain in the Land
of Shinah; and they dwelt there” (v. 2),—certainly camped in the
open plain, without house or home, for all this they had left and
abandoned in their great Hegira. In proof of this, “And they said
one to another, Go to, let us make brick; . . . and let us build us
a City, and a Tower, whose top may reach unto Heaven; lest we
be scattered abroad upon the face of the whole earth” (vv. 8-4).
We need not stop to wonder why all these nations had left all their
kingdoms and cities just to come out here in the Plain and build
one City for them all; nor how, speaking each a different language,
they could talk understandingly together to concert such ambitious
projects.
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Yahveh heard of this project, and, with natural curiosity, he
“came down to see the City and the Tower” (v. 5), which were
abuilding. And Yahveh said, to some one not named, “Behold, the
people is one, and they have all one language”—(instead of the
many Nations and many tongues of the just previous records)—
“Go to, let us (who else not specified) go down, (though he was
already come down), and there confound their language, that they
may not understand one another’s speech” (vv. 6-7). And this
Yahveh is said to have straightway done, and he “scattered them
abroad from thence upon the face of all the earth; and they left
off to build the city” (v. 8); and it is further recorded: “Therefore
is the name of it called Babel: because Yahveh did there confound
the language of all the earth” (v. 9). This attempt at pun or play
on words, and the meaning assigned to “Babel” as ‘“confusion” is
fanciful and erroneous; as below explained, Bab-el means “gate of
God,” and was the Chaldee-Hebrew name for Babylon. The Hebrew
word for “confusion” is “balel.” But as Moses,—if he lived at all—
was “an Egyptian man,” and probably spoke only the Egyptian
language, it may be excused that he should mistake the philology
of Hebrew words.

It may be wondered who of them called it Bab-el, for all their
languages now at least were different, and what would be Babel in
one of them might be a foreign word that meant the Bowery, or
Hoboken, or Hell in some of the others. And it is a little curious
that “Bab-el” should mean “confusion”; for already there was a
City, built by Nimrod the mighty hunter, named Bab-el (Gen. x,
10) ; and we know that in Assyrian, Hebrew, Arabian, and other
Semitic languages, “Bab-el” means “Gate of God,” just as “Beth-el”
is “house of God”; and “Bab-el” is exactly the native and Hebrew
Bible name of what we know as Babylon, the City or Gateway of
the God El, or Bel, certainly there an entirely Pagan Deity. What
great sin all these new inhabitants of the earth had been guilty of,
to bring on them this new great vengeance, is not revealed: mayhap
by trying to build a Tower to reach to Heaven, they may have
provoked a “Jealous God” by an effort to reach Him in such a
direct and unorthodox fashion; though as yet the world had not
received the revelation of the only possible route to enter Heaven,
Belief.

Jacow’s Lapper, axp BeTH-EL
Notably taller than the abortive Tower of Bab-el had yet reached

toward Heaven, is the justly famous Ladder of Jacob, which
actually reached from earth right up into Heaven, so that Yahveh
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and the wingéd Angels could and did pass back and forth upon it.
True, Jacob dreamed all this; but then, “Life is a Dream,” and very
many of the most historical facts of the Bible, are they not also
admitted therein to be dreams? Such was Abram’s, of the Promise
and the Covenant; and Josepl’s, he of the coat of many colors,
about the sun, and the moon, and the eleven stars: such also was
that of the other Joseph, the Carpenter, about the paternity of the
Virgin-born Child of Yahveh. And Jacob’s wonderful Ladder was .
at least 5,883,928,338,800,000,000 miles in length to reach from
earth to Heaven, as is elsewhere approximately shown.

Shortly after Jacob had hoaxed the blessing and the inheritance
from his blind father Isaac, thus robbing his elder brother Esau
of his dearest rights, Jacob started off to look for a wife, and was
on his way toward Haran. Being overtaken of night, he slept on
the wayside, a stone for his pillow. In his dream he saw the Ladder
which reached to heaven, with the Angels; and Yahveh appeared
to him and renewed the Promise. On awakening, Jacob recalled
his dream, set up the stone pillow for a “pillar” (mazzebah) ; “and
he called the name of that place Beth-el; but the name of that City
was called Luz at first” (Gen. xxviii, 10-19).

The event is quite otherwise related in Genesis XXXII. Here
Jacob had just tricked his heathen father-in-law Laban by the famous
device whereby all the cattle were born “ringstreaked, speckled, and
grizzled” (Gen. xxxi, 8-12), had stolen away in the night with his
wives and the cattle; and after sundry incidents, Jacob was on his
way somewhere (xxxii, 1), and he passed over the ford Jabbok
(v. 22). Here stopping alone overnight, “there wrestled a man with
him until the breaking of the day” (v. 24); and the stranger, who
appeared to be Yahveh, changed Jacob’s name to Isra-el, which
means “Soldier of God”—though Jacob was fighting with God.
And all this happened there by the ford Jabbok, which name Jacob
changed to Peni-el (Gen. xxxii, 24-30). It is a bit mystifying to
read a little later, that Yahveh met Jacob somewhere near a place
called Padan-Aram, and without any fight at all, and without any
apparent reason at all, Yahveh changed Jacob’s name to Israel;
and Jacob, on his part, set up a stone which he had not slept on,
for his wives were along and he slept with them, and called the name
of the place Beth-el (Gen. xxxv, 9-15). But the name of the place
was already Beth-el, for in verse 1 Yahveh said to Jacob, *“Arise,
go up to Beth-el, and dwell there”; “so Jacob came to Luz, that is
Beth-el” (v. 6); and such had béen the name of the place when
Abraham camped there 200 years before (Gen. xii, 8, xiii, 3).
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Jacos’s Barcaining Vow

A very instructive feature of this Biography of Jacob is the
curious instance of his well-known commercial instinct, here recorded
in connection with the last mentioned bit of sacred history. For
Jacob vowed a vow to Yahveh, which in the Bible is a very solemn
thing—but coupled here with a bargaining condition precedent,
saying: “If Elohim will be with me, and will keep me in this way
that I go, and will give me bread to eat, and raiment to put on,
so that I come again to my father’s house, then shall Yahveh be
my God” (Gen. xxviii, 20-21) ; which seems to prove that Jacob had
not yet adopted Yahveh. And Jacob makes a peculiar offer of
bribe of Yahveh, saying: “and of all that thou shalt give me I will
surely give the tenth unto thee” (v. 22),—which no one can deny
was quite a liberal commission in return for wealth bestowed, even
to a God. :

In this proposition Jacob anticipated both the rule and the
reason of the “Law,” laid down some 500 (or 1000) years later:
“Remember Yahveh thy God, for it is he that giveth thee power
to get wealth” (Deut. viii, 18),—a reason often suggested for loving
Yahveh. By some it has been thought that this exemplary bargain
of Jacob served later as the approved precedent for the Priestly
system of tithes, decreed by Moses (Lev. xxvii, 30-32), and every
where and always since commanded and cajoled of all the Faithful.
In any event, the constant Ecclesiastical refrain has ever been the
same as that of something represented in Scripture as the Horse
Leech: “Give, Give”; and the preferred measure has been that of

Jacob’s offered bribe to Yahveh of the Tithe.

SuxprY oTHER CONTRADICTIONS

In addition to these larger contradictions pointed out in a small
part of Scripture—and many others remain yet to examine, there
are numbers of minor flat contradictions, of which a few may be
cited.

It.is recorded, “And Yahveh spake unto Moses face to face,
as a man speaketh unto his friend” (Ex. xxxiii, 11) ; but just below,
Moses is reported as asking Yahveh to show himself to him, but
Yahveh replied: “Thou canst not see my face; for there shall no
man see me and live” (v. 20). But Yahveh evidently desired to be
reasonably accommodating; so he had Moses hide in a cleft of the
rock, and Yahveh covered Moses with his hand; then Yahveh “passed
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by,” and took away his hand, and let Moses see his “back parts,”
for, he said, “my face shall not be seen” (vv. 22-23). How Yahveh
could “pass by,” and still keep Moses covered with his hand, is not
cxplained ; but it seems to confirm Yahveh’s repeated description of
himself as being of “a mighty hand and an outstretched arm.”

However, there must be some mistake in regard to the fatal
consequences of seeing Yahveh. Holy Writ is full of recorded in-
stances of “seeing Yahveh face to face.” In Exodus XXIV, Yahveh
celebrated the making of the “Covenant” by a Banquet on Sinai to
Moses, Aaron, Nadab, Abihu, and the Seventy Elders, “and they
saw the Gods (ha-Elohim) of Israel,” and “they beheld the Gods,
and did eat and drink” (vv. 9-11).

When Joshua crossed over Jordan between the parted waters,
whether with the original Hosts of Yahveh or with their offspring
“increase of sinful men” (Num. xxxii, 14), Yahveh commanded him
to take twelve stones out of the middle of the river, “out of the
place where the priests’ feet stood firm” (v. 2), and to set them up
“in the lodging place where ye shall lodge this night” (Josh. iv, 3)
for a memorial ; and it is stated, that Joshua had the twelve stones
taken “‘and carried them over with them unto the place where they
lodged, and laid them down there” (v. 8), which was “in Gilgal, in
the east border of Jericho” (v. 20). But in the very next verse it
is averred: “And Joshua set up twelve stones in the midst of Jordan,
in the place where the feet of the priests which bare the Ark of the
Covenant stood: and they are there unto this day” (v. 9), sticking
up out of the waters in the middle of the river. But this is curious,
that the stones were piled up in the middle of the river at the place
where the priests had stood; for that is the very place where the
stones were to be taken from, as commanded by Yahveh in v. 3.

In 2 Sam. XXIV, it is recorded, “Yahveh moved David to number
Israel and Judah” (v. 1); while of the same incident it is recorded
in I Chronicles XXI, that “Satan provoked David to number Israel”
(v. 1)—a strange confusion of personages.

In 1 Samuel XVI, the first meeting of Saul and David is related,
to the effect: that “an evil spirit from Yahveh troubled Saul” quite
often; and music was recommended to him as having “power to
soothe the savage breast,” and that “a son of Jesse” was a good
musician, “cunning in playing, and a mighty man of valor, and a
man of war.” So Saul sent messengers to Jesse, saying “Send me
David thy son, which is with the sheep”; and Jesse sent David to
Saul, who saw him now for the first time, and David became Saul’s
armor-bearer.
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But in the next Chapter XVII, David is introduced to Saul as if
never heard of before, as the youngest of eight sons of Jesse.
Three older sons of Jesse were in Saul’s army, while the “mighty
man of war,” David, stayed home tending his father’s sheep; his
father sent him to the camp to carry food to his soldier brothers.
Here David saw Goliath and heard his braggart defiance of the
“living gods” of Israel, and David wanted to fight him; this was
reported to Saul, and “Saul sent for David” (v. 81), thus for the
first time meeting David. Saul expostulated with David, saying,
“Thou art not able to go against this Philistine to fight with him;
for thou art but a youth, and he is a man of war from his youth”
(v. 83)—which seems to discount the just previous description of
David as “a mighty man of valor, a man of war” himself.

But greater surprises follow. Every child in Sunday School
knows the heroic encounter between David and Goliath; how the
stripling David went out unarmed save with a sling and some pebbles
against the full-panoplied Giant; how David put a pebble in his
sling as he ran forward, “and slang it, and smote the Philistine in
his forehead, that the stone sunk into his forehead; and he fell upon
his face to the earth” (1 Sam. xvii, 49); and David took Goliath’s
sword and cut off the dead giant’s head (v. 51); and David took
the head “and brought it to Jerusalem; and he pit his armor in
his tent” (v. 54). David, a country shepherd, just come to camp
to bring dinner, would hardly have had a tent; and surely he did
not take Goliath’s head to Jerusalem; for Jerusalem was the strong-
hold of the Jebusites, and not till David was seven and a half years
King, many years after, did he even take and enter a small corner
of Jerusalem, Sion.

But all the romance and heroism of the Tale are entirely robbed
away by the flat contradiction of the whole episode; David did not
kill Goliath at all. Some forty years later, when Saul was long since
dead, and when David was King and was at war with the Philistines,
““there was again a battle in Gob with the Philistines, where Elhanan
the son of Jaareoregim, a Bethlehemite, slew Goliath the Gittite, the
staff of whose spear was like a weaver’s beam” (2 Sam. xxi, 19)!
Here the Translators slip in another *“pious fraud”: the verse is
made to read “slew the brother of Goliath>—the words “the brother
of” being in italics, to indicate to the knowing that such italicized
words are not in the original; nor are they in the Hebrew, as any
honest scholar will admit. The Revised Version fairly omits “the
brother of,” but puts these words in the margin, with a reference
to 1 Chronicles xx, 5. Here it is quite differently related, that
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“Elhanan the son of Jair slew Lahmi the brother of Goliath the
Gittite, whose spear staff was like a weaver’s beam.” Further con-
fusion of both phases of the narrative is furnished by the duplicated
verses about the giant in Gath, with six fingers and six toes on each
hand and foot, who like Goliath, “defied Israel,” and Jonathan, the
son of Shimeah the brother of David slew him” (2 Sam. xxi, 20-21,
and 1 Chron. xx, 6-7).

As for Saul’s death, in 1 Samuel xxxi, it is related that in a
battle with the Philistines, Saul’s army was defeated, and Saul was
wounded and in danger of capture; so Saul ordered his armor-
bearer (but clearly not David), to kill him, but the latter refused;
“therefore Saul took a sword and fell upon it” (v. 4) ; he killed him-
self, and “so Saul died” (v. 5). But in 2 Samuel i, the story is
quite otherwise: Saul made this request to a young Amalekite (v. 8),
who “happened by chance” (v. 6) upon the scene of battle at Mt.
Gilboa,—(therefore not Saul’s armorbearer)-—and this stranger
complied with Saul’s request and killed Saul (v. 10), and took his
crown and bracelet to David, who rewarded him by murdermg h1m

on the spot (v. 15). T :
" This must suffice for the nonce; many, many other contradictions
abound in the inspired records. But these instances of patent con-
tradictions between these recorded “revelations” and “inspired”
truths, suffice to illustrate the constant violation of the two rules
of reason and of law which I have quoted, and to demonstrate that
at least one of each version of these inspired conflicting records is
wholly wanting in truth. Besides, we have seen some high lights of
Scripture inspiration.



CHAPTER III
THE PATRIARCHS AND THE COVENANTS OF YAHVEH

Ix the year 1996 B.c. according to the chronology of Bishop
Ussher printed in the margins of well-edited Bibles, or just 352
years after Noal’s Flood which destroyed the world and all that
therein was, except the Noah ménage and menagerie, was born a
Leathen Chaldee who was christened Abram—(Abu-ramu, an ancient
and ordinary Babylonian name, meaning a high father). Abram’s
father Terah was at that time 70 years old (Gen. xi, 26) ; although
born, according to the Bishop, in 2126, which would make him 130
years old; and the sacred text (Gen. xi, 32) tells us that he died
at the age of 205 years, just as Abram was celebrating his 75th,
or 130th, anniversary, according as the Bible or the Bishop is
- followed,—this being his age when, upon the death of Terah, Abram
started on his memorable Trek for the Land of Canaan, below
related.

The Terah-Abram family were Chaldean nomads and lived in
tents, and had some cattle and sheep, which Abram helped tend. On
their own initiative, the family had started West—‘“to go into the
Land of Canaan” (Gen. xi, 31) ; but stopped on the way and dwelt,
until Terah’s death, at Haran. Up to this time the Terah-Abram
family, like their Chaldean neighbors, were of course heathens, who
had never heard of Yahveh—*they served other gods” (Josh. xxiv,
2), wandering about and herding cattle, with nothing unusual in
their lives, except that Sarai, Abram’s wife, was barren, and gave
him no hopes of a posterity to preserve his name and to worship
his ancestral numen.

Tur Sprexpip CrvitizaTioNn oF Asram’s TiMe

At this time, despite Noal’s then recent Flood, which “destroyed
everything from upon the earth” (Gen. vii, 28), the Chaldean,
Assyrian and Egyptian Kingdoms all about him were and for cen-
turies had been mighty and highly civilized nations, with a culture
and a literature preeminent in the cultured East. Books and

62"
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Libraries abounded, in which were graven tablets and monuments
preserving their most ancient records and sacred legends, all of
which long antedated the much later Hebrew lore, and many of
which sound suspiciously like the actual prototype and source of the
inspired Bible records of the descendants of Father Abram, as a
cursory glance at some ‘of them will reveal.

The Assyrian Libraries, of Abram’s own country, contained
wonderful riches of the most primitive literature of the ancient world,
occurring from prehistoric, and ante-Deluvian, times, or about 7000
years B.c. Among the ruins of its ancient cities some 300,000
writings and inscriptions have been discovered, of which only about
one-fifth has as yet been published ; but even this contains more than
eight times as much literature as the bulk of the Hebrew Old Testa-
ment. One of the famous Assyrian Books, the Babylonian “Epic
of Creation,” may be noticed; it begins, very like Genesis:

“When the heavens above were not yet named,
Or the earth beneath had recorded a name,
In the beginning the Deep was their generator,
The Chaos of the Sea was the mother of them all.”

Out of this primeval Chaos the great God Bel brought forth
Ansar and Kisar, the upper and lower firmaments; in a death-
struggle between Bel-Merodach, the Supreme Creator God, and the
Chaos-Dragon Tiaméat, the latter was slain, and out of its divided
body the earth and the seas were created by the victorious Bel, who
established their fixed laws and orderly government; the heavenly
bodies were next set up to rule the day and night and to determine
the seasons; plants and animals were next created; and finally, in
innocence and purity, the first parents, Adamu and his wife; then
followed their temptation by the Dragon Tiamét, their Fall and
Curse; the subsequent sinfulness of the people of the earth, and the
ensuing Deluge, which destroyed all except the pious Khasisadra or
Xisuthros and his household, who escaped in an Ark which he was
warned by the friendly God Ea to build, and into which he took with
him, by Divine command, “the seed of all life,” to preserveit for future
regeneration ; the waters overwhelmed mankind; the Ark stranded
on Mt. Nizir in Armenia; the Chaldean Noah sent out, one after
the other, a dove, a swallow, and a raven, the latter of which returned
not, having found dry land; whereupon the pious Xisuthros went
forth from the Ark, and made a thanksgiving sacrifice of some of
his animals, but not so improvidently as did Noah; the repopulation
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of the earth proceeded; the presumptious people began the building
of a great Tower of Bab-el to reach to Heaven, to the wrath of
the great God Anu, the Father, who,

“In his anger also the secret counsel he poured out,
To scatter abroad his face he set;
He gave command to make strange their speech,
Their progress he impeded.”

All which has a very familiar and “inspired” sound to pupils of a
modern Christian Sunday School, whom it is quite unnecessary to
warn that all this is nothing but crude mythological fables of the
heathen God Bel. Itis, of course, only the merest casual coincidence
that it sounds very much like the really true and inspired history
which, a millennium or more afterwards, “holy men (of the Hebrew
God El) spake as they were moved by the Holy Ghost,” by way of
revelation from their God Yahveh, as we are assured it really
happened.

Among these venerable and wonderful records of the past, too,
is the most perfect of the Chaldean monuments yet unearthed from
the débris of the ages, the beautiful black diorite stele of Ham-
murabi, King of Abram’s own native country about 2350 s.c., or
some 300 or 400 years before the advent of that Pagan Patriarch.
On this pillar of stone is engraved this monarch’s now celebrated
Code of Laws, a thousand years before Moses got his famous Tables
of Stone on Sinai, writ by the finger of the Jealous God Yahveh
of the Hebrews; whereas, on Hammurabi’s Stele 1t is the Babylonian
God Bel, from whom, through the Sun-God Shamash, Hammurabi
receives this code of Divine laws. In the preamble of his code he
styles himself “King of Righteousness,” the self-same title as that
of Abram’s Bible friend Melchizedek, the heathen Jebusite King of
Salem,—“priest of El-Elyon, God Most High” (Gen. xiv, 18); and
the Code ends with a series of blessings for those who will obey the
Laws, and a long crescendo series of curses against him who will
give no heed to the Laws or interferes with the words of the Code.
All which again savors of Biblical Sunday School lore, and is maybe
another singular coincidence.

The noblest of the Sciences, Astronomy, was a favorite of
Chaldean research, at the time and long before the time of Abram;
their libraries contained records, chiseled on enduring stone or
stamped on burnt tablets of clay, dating from the time of Sargon
of Accad, about 8800 =.c., some 1500 years before Noah’s Bible
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Flood, showing expert knowledge of the skies; the stars were num-
bered and known by name, and the Constellations were set in their
glorious array; eclipses of the sun and moon were accurately pre-
dicted; the mysterious Zodiac was invented by the Chaldeans and
had assumed its present order, a millennium before good old Father
Abram roamed the Chaldean plains so uncivilized and superstitious
as to make ready to murder his Heaven-sent child at the instigation
of an idle dream or an inspired nightmare.

Such in a glimpse was the high state of civilization which, at
the time our review opens, prevailed in the Chaldean country, and
which then or a little Iater pervaded the land of Canaan, as is shown
by its monuments and by the celebrated Tell-el-Amarna Tablets.
While in Egypt, where the descendants of Abram migrated several
hundred (215) years after, civilization was in glorious splendor:
as far back as the 1st Dynasty, the Calendar had been astronomically
calculated and established, in the year 4241 B.c., about 240 years
before Father Adam’s advent; and no break in its wonderful history,
monuments and records occurs since that remote time. (See Cath.
Enc,, vol. v, p. 336). But the nomad Abram is not known to have
had any schooling or to have been able to read and write; while
some of his actions show him to have been far behind the culture
of his times and country.

Tue “ProMisE” To ABRAHAM

In the year 1921 B.c. Yahveh, who seems to have been a total
stranger to the Pagan Chaldean Abram up to that time, and had
not been even mentioned since the Tower of Babel some hundreds of
years previcusly, of a sudden appears to Abram, and told him, for
some reason not recorded, “Get thee out of thy country, and from
thy kindred, and from thy father’s house, unto a land that I will
shew thee” (Gen. xii, 1),—which is the very thing that Abram and
his family had already done and had started to go to the very same
place, of his own motion some years previously; for the whole family
several years before “went forth from Ur of the Chaldees, to go
into the Land of Canaan; and they came unto Haran, and dwelt
there” (Gen. xi, 31).

Another mistranslation occurs in this connection. The English
text of Gen. XII, 1, reads, “Now Yahveh (the Lord) had said unto
Abram” to get up and leave his country, etc., as if this command
had been given before the Terah-Abram family had left Ur “to go
into the land of Canaan,” and as if they had set out in consequence
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of such Divine command. But the Hebrew text simply reads, “And
Yahveh said unto Abram” (w-yomer Yhvh), exactly as in every
other instance where the English correctly reads (as to the verb)
“And Yahveh said.”

The Promise is here at Haran first made, and it is thus stated:

“And I will make thee a great nation, and I will bless thee, and make
thy name great; and thou shalt be a blessing; . . . and in thee shall
all the nations of the earth be blessed” (Gen. xii, 2-3).

So Abram again picked up, and disregarding Yahveh’s command
to leave his family and kindred, he took them all along (Gen. xii, 5),
and they took the trail for Canaan, where they duly arrived at
Sichem (v. 6). Here at Sichem Yahveh again appeared to Abram
and renewed the Promise: “Unto thy seed will I give this land”
(Gen. xii, 7), this being the first identification of the “land which
I will shew you,”—after Abram was already there. Abram then
moved on and “pitched his tent near Beth-el” (v. 8; xiii, 3) ,—though
this place is said to have first been so named by his grandson Jacob,
its name having been changed from Luz (Gen. xxviii, 19 and xxxv,
6, 15), as the incident is variously related.

A famine soon happening, as so frequently did in this “land
flowing with milk and honey,” Abram took his wife Sarai, who was
about 90 but evidently attractive, and went to Egypt. The only
thing which divine revelation vouchsafes us of this trip is the amorous
passages between Sarai and the Pharoah of the land (Gen. xii,
14-16), which is omitted here as bearing a scent of scandal in
Patriarchal high life. The same kind of incident occurred after-
wards, with Abimelech (Gen. xx), with the connivance and even
instigation of Abram; which does not speak well for his concern for
the morals of his wife or for his own sense of decency and dignity,
but it was well paid (Gen. xii, 16, and xx, 16). Isaac likewise,
with his wife Rebekah, some 75 years later visited the same good
King Abimelech, where a like sportive incident occurred with great
pecuniary profit to Isaac (Gen. xxvi).

Tar Eevypriaxn Sravery Proviso

After Abram’s return from Egypt, quite enriched with the reward
of Sarai’s sporting with Pharaoh (Gen. xii, 16), Yahveh came to
Abram again, and indulged in a bit of pleasant hyperbole, saying:
“Look now toward heaven, and tell the stars, if thou shalt be able
to number them: so shall thy sced be; I give thee this land to inherit
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it.” The inspired historian then tells us: “And he (Abram) believed
in Yahveh, and he counted it to him for righteousness” (Gen. xv, 6).
But in the next breath (v. 8), Abram negatives this assurance, for
he expresses his doubts and requires proofs, asking: “O Lord
Yahveh, whereby shall I know that Y shall inherit it ?”—thus seeming
to be not quite so believing without some proof. So, while Abram
was in a deep sleep, Yahveh gave him a sign, or Abram dreamed
that Yahveh gave him the sign (v. 17), which might have proved
anything else or nothing at all just as well, but is pleasantly related,
with accompaniments of the horror of a great darkness. Then and
there Yahveh radically qualified his former direct and simple
promises of inheritance, by a proviso (v. 13), promising servitude
and affliction in a strange land for 400 years, but that after the
400 years, and “in the fourth generation” (v. 16), they should come
into the Promised Land with great substance, the booty of the
“spoiling of the Egyptians.”

The territorial features of the Promise were amplified this time,
the boundaries of the Promised Land being defined with the precision
almost of a modern Treaty: “Unto thy seed have I given this land,
from the River of Egypt unto the great River, the River Euphrates”;
and Yahveh names ten nations over which they should rule (Gen.
xv, 18-21), including the Canaanites and the Jebusites.

We may pass over Abram’s barbarous treatment of Hagar and
his illegitimate Ishmael, in sending them into the wilderness to die
of starvation, because of the barren-wifely jealousy of Sarai and by
the personal command of his God; though we may pause a moment
to dry the tear we are wont to shed at the inspired picture of Hagar,
with the loaf of bread, and bottle of water, and her little bastard
Ishmael, all on her shoulder, wandering in the wilderness of Beer-
sheba ; which tears swell into sobs of pity as we see Hagar, when
the water is spent, “cast the child under one of the shrubs,” and
go aside and weep, saying, “Let me not see the death of the chee-ild.”
It is very affecting; but when we look more closely at the inspired
text of Genesis, we see (xvi, 16), that Ishmael was born in 1911
B.C., when Abram was 86 years old ; that both were circumcised when
Abram was 99 years old and Ishmael 13 (Gen. xvii, 24-25), the
year before Isaac was born, when Abram was 100 and Ishmael 14
(Gen. xxi, 5) ; that it was at the “great feast” which Abram made
when Isaac “was weaned” (Gen. xxi, 8-9), several years later (in
1892 =.c.), that Ishmael was caught “mocking Sarah,” and was cast
out into the desert with Hagar;” and thus the *“child,” which Hagar
carried “on her shoulder” and held in her hand, along with the other
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impedimenta, was quite 16 or 19 years old, when the angel interposed
and provided a well of water for them, saying, “Arise, Iift up the
lad, and hold him in thine hand”; and shortly afterwards Hagar
“took him (Ishmael) a wife out of the land of Egypt.” Thus even
an inspired scribe may sometimes get his dates confused.

Tae ProMmisE or Isaac

In the meanwhile, Yahveh was pleased to visit Abram and repeat
his Promise of “all the land of Canaan for an everlasting posses-
sion,” but the Promise was burdened this time with what lawyers
call a “condition precedent,” and which Yahveh termed an “Ever-
lasting Covenant,” but of the kind that evidently does not “run
with the land,” towit: “Every man child among you shall be circum-
cised, when he is eight days old; and the uncircumecised man child
shall be cut off from his people; he hath broken my Covenant”
(Gen. xvii, 9-14). And Yahveh changed Abram’s name to Abraham,
“For a father of many nations have I made thee.” When Abraham
supposed that this meant through Ishmael, Yahveh told him, No,
but Sarah thy wife shall bear thee a son, to be named Isaac; at
which statement Abraham fell down in a fit of laughter, taking it
all for a Jahvistic joke; but Yahveh confirmed his assurance and
declared that Sarah should bear that child “at this set time in the
next year” (Gen. xvii, 17-21).

This promise was later confirmed by three Angels; and when
Sarah, who was behind the tent-door listening in, heard it, she
laughed outright, saying, “After I am waxed old shall I have
pleasure, my lord (Heb. 4donai) being old also?”” for it had ceased
to be with Sarah “after the manner of women.” And when the
Angels heard her laugh behind the door, they,—No, it is Yahveh
who unexpectedly becomes interlocutor, he not having been as yet
identified among the three men-angels;—Yahveh asks, “Wherefore
did Sarah laugh?” and Sarah denied it and said, “I laughed not”;
and Yahveh said, “Nay, but thou didst”; and we know not where this
“passing the lie” between the Lord and the Lady would have led,
had not the angel-men suddenly left and Yahveh abruptly changed
the subject (Gen. xviii, 10-16).

Isaac’s DuBious PATERNITY

In this connection a subtle suspicion as to the paternity of Isaac
intrudes itself. Yahveh had promised Abraham (v. 10) “and Sarah
thy wife shall have a son.” But the inspired record is silent as to
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any performance or attempt thereat on the part of the aged
Patriarch; and Yahveh himself, when Sarah laughed behind the tent
door that her “lord is old also,” reassured her, “Is anything too
hard for Yahveh?” (v. 14). And it is afterwards recorded (Gen.
xxi, 1-2) that “Yahveh visited Sarah as he had said, and Yahoveh
did unto Sarah as he had spoken, for Sarah conceived and bare
Abraham a son in his old age.” So the record is somewhat ambiguous
as to whether Abraham or Yahveh is to be credited with the paternity
of the young Isaac, though the more positive indications favor the
latter. And many ancient mythologies credit their gods with like
visitations to fair human women. But, in any event, Sarah had her
“pleasure,” and she died happy “in Kirjath-arba: the same is
Hebron in the land of Canaan” (Gen. xxiii, 2); another bit of
geographic data which proves that Moses did not write the story;
for the name Hebron for this place did not exist until Caleb captured
Kirjath-arba (Josh. xiv, 13-15) in 1444 s.c., and changed its name
to Hebron, several years after the death of Moses. '

Tae Promise RENEWED TO Isaac

To Isaac Yahveh renewed the Promise, saying, “Unto thee, and
unto thy seed, will I give all these countries, and I will perform the
oath which I sware unto Abraham thy father” (Gen. xxvi, 3). Isaac
and his people dwelt for a long time in the country of the Philistines,
enjoying the hospitality and bounty of its King Abimelech; so great
and many, indeed, are they said to have been, that Abimelech and
the Chief of his army went to Isaac and complained, and said, “Go
from us; for thou art much mightier than we” (Gen. xxvi, 16).
This curiosily may be borne in mind when we notice the migration
of the Jacob family, but 70 strong, including women and children,
to Egypt; and remember how, after the Exodus of the miilions of
Chosen out of Egypt, they were time and again conquered and
oppressed by these same Philistines.

Tae ProMise RENEWED TO Jacos

The Promise was repeated by Yahveh to Jacob, according to
his dream there at the Ladder, with the same glittering assurances.
Yahveh said, or Jacob dreamed that he said: “The land whereon
thou liest, to thee will I give it, and to thy seed; and thy seed shall
be as the dust of the earth” (Gen. xxviii, 18-14).

A striking peculiarity of the Promise is that it was given in-
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variably in a dream, or dreamed; we shall see, in the event, that it
was in effect largely of such stuff as dreams are made of.

At Peniel (Gen. xxxii, 28-30), or at Padan-Aram (Gen. xxxv,
9), as the case may be, Yahveh changed Jacob’s name to Israel, and
repeated his Promise, “To thee and to thy seed will I give the land”
—which was at the time owned and occupied by “seven nations more
and mightier” than all Israel, as often the inspired record avers.

Tae MicraTioN TO EeYPT

In Bishop Ussher’s year 1706, or 215 years after the Original
Promise to Father Abraham, the Jacob Family migrated into Egypt,
having multiplied to only 70 persons in all the 215 years since
Abraham ; though we have just seen that Abimelech had complained
to Isaac many years before that his Israelites were “much mightier”
than the whole Philistine nation (Gen. xxvi, 16). It is important
to get this and its sequences straight, if the inspired texts can be
coaxed into intelligent semblance of accuracy.

Let us examine the inspired record. Jacob had twelve sons,
each of whom married or “took™ women and had children. The
record and genealogies are set forth in Genesis xlvi, where they are
stated under the caption: “And these are the names of the Children
of Israel, which came into Egypt” (v. 8)—*“Jacob and all his seed
with him” (v. 6); and after naming them all by name (vv. 9-25),
the record avers: “All the souls that came with Jacob into Egypt,
which came out of his loins, besides Jacob’s sons® wives, all the souls
were three score and six (66); and the sons of Joseph, which were
born him in Egypt, were two souls: all the souls of the house of
Jacob, which came into Egypt, were three score and ten,” or 70
(vv. 26-27). Nothing in the Bible is more positively stated than
this 70 into Egypt. Some very curious family data are revealed
respecting some of these 70, particularly as to Judah and Benjamin,
which reluctantly we omit in this cursory review.

Amazine MULTIPLYING

The Jacob Family, 70 strong after 215 years since Abraham,
went down in the year 1706 B.c. to sojourn in Egypt. Here they
settled and dwelt in the “land of Goshen” (Gen. xlvii, 6), a sort
of original Ghetto of about the size of a small American county,
assigned to them because they were shepherds and cattle-rustlers,
“for every shepherd is an abomination unto the Egyptians”
(xlvi, 34).
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In Egypt the Chosen soon became a race of slaves, under circum-
stances truly remarkable, and utterly incredible anywhere outside
the Bible. In due course of Nature—“Joseph died, and all his
brethren, and all that (first) generation” (Ex. i, 6), which was the
70 persons of the Migration; “and the Children of Israel were fruit-
ful, and increased abundantly, and multiplied, and waxed exceeding
mighty; and the land was filled with them (v. 7). Now there arose
up a new King over Egypt, which knew not Joseph (v. 8); and he
said unto his people, Behold, the Children of Israel are more and
mightier than we” (v. 9); so he proposed making slaves of them,
and proceeded at once to carry this plan into effect (vv. 10-11),
without opposition.

How 70 persons, after one generation, could fill all Egypt and
be “more and mightier” than the population of the greatest Empire
of those times, is passing strange. And all this in only 30 years
after the arrival of the 70; for we know through inspiration that
the Chosen “sojourned in Egypt 430 years” (Ex. xii, 40); and
Yahveh, whose word is sure, said “Of a surety they shall afflict them
400 years” (Gen. xv, 13), which 400 years is vouched for by the
High Priest in Acts vii, 6. The “Oppression” naturally began only
when the Chosen were made slaves by this Pharaoh “which knew not
Joseph” (v. 8, supra), and it lasted 400 years; this necessarily
makes the beginning of the “bondage” to date from only 30 years
after the arrival of the Jacob Family of 70; so that in these only
30 years the 70 had become “more and mightier” than all the Empire
of Egypt. Passing strange indeed. And stranger still, that with-
out a word of protest nor a blow of resistance, this “more and
mightier” Chosen People should submit to be made a race of slaves
by a confessedly weaker and inferior Nation, passeth all but inspired
understanding.

Tur “Sosouvrn” v Eeyer

There in Egypt the Chosen People were totally forgotten by
their Yahveh for 215 years, or 350 years, or 430 years, or whatever
other length of time they were there, for here again the inspired
record reads several and diverse ways.

In Genesis xv, as we have seen, when Abram was in his deep sleep
and in the “horror of great darkness” (v. 12), Yahveh said to him,
or he dreamed that Yahveh said: “Know for a surety that thy seed

. shall serve them; and they shall afflict them 400 years” (v.
13) ; and Yahveh added, “But in the fourth generation they shall
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come hither again” (v. 16),—Yahveh giving the unique and seem-
ingly inconsequent reason for this four-century “affliction” of his
Chosen, “for the iniquity of the Amorites is not yet full” (v. 16).

The “Original Promise” is dated in the margin, according to
Bishop Ussher, B.c. 1921, and the date of the Migration into Egypt
as B.c. 1706, a lapse of 215 years; while the date of the Exodus
out of Egypt is given as B.c. 1491, this indicating a “sojourn” in
Egypt of only 215 years. This must be a mistake of the good
Bishop, for the inspired text (Ex. xii, 40) expressly says: “Now
the sojourning of the Children of Israel, who dwelt in Egypt, was
430 years”; while the same verse, in the Revised Version, even more
explicitly reads: “Now the sojourning of the Children of Israel,
which they sojourned in Egypt, was 430 years,”—which proves
that they must have passed the full tale of 430 years in Egypt
from the Migration of the 70 under Jacob to the Exodus under
Moses. But the check-up of the “four generations” gives us only
a total “sojourn” of 350 years, as we will now examine,

Tar “Fovr GENERATIONS”

The Chosen were, in any event, to “come hither again” into
Canaan, said Yahveh, “in the fourth generation” (Gen. xv, 16) ;—
which however they did not, if the fourth generation, which left
Egypt, all perished during the Forty Years in the Wilderness, as
we shall inquire later.

These “four generations” are set out with minute genealogical
detail of name and family, birth and ages, in the inspired record
(Exodus vi, 16-20), running down the line of Levi, one of the sons
of Jacob who migrated into Egypt with the 70, in the year 1706
B.C., by Bishop Ussher’s chronology. We will examine this genealogy,
as recorded in Exodus vi, 16—20.

Levi was one year older than Judah, and therefore, maybe, 43
years old, when the Jacob Family went down into Egypt. Accord-
ing to the recorded genealogy, which I will only briefly summarize,
Levi was 137 years old when he died (Ex. vi, 16) ; his son Kohath,
through whom the descent runs, was 133 years old when he died
(v. 18); his son Amram, father of Aaron and Moses, was 137 years
of age also when he died (v. 20); his son Moses was 80 years old
when he led the Exodus from Egypt, in the Bishop’s year 1491 s.c.
(Ex. vii, 7).

With the greatest liberality of allowance in order to “accom-
modate” the inspired record: if Kohath had been a yearling infant
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when his father Levi brought him into Egypt (Gen. xlvi, 11), and
if Kohath had begotten his son Amram in the last of his 133 years,
and if Amram had begotten his son Moses in the last of his 137
years,—which things are of course possible in the Bible, although it
would have been more remarkable than the 100-year-old paternity
feat of Abraham, which  required a “special dispensation of
Providence” to procreate Isaac; yet these extreme numbers, plus
the 80 years of Moses at the time of the Exodus, total only 850
years instead of the 430 years of the inspired record of Exodus
xii, 40.

Moreover, Amram’s wife, the mother of Moses, was his (Am-
ram’s) Aunt Jochebed, his father’s sister (Ex. vi, 20), and hence
“the daughter of Levi, whom her mother bare to Levi in Egypt”
(Num. xxvi, 59). Levi, as we have seen, was at least 43 years old
when he went into Egypt, and he died there at the age of 187 years
(Ex. vi, 16), so that he lived in Egypt 94 years. If therefore his
daughter Jochebed had been born only in the last year of the 187 of
Levi’s life, which was 94 years after his arrival in Egypt, and if
the “sojourn in Egypt” were 430 years, Moses, who was 80 years
of age at the Exodus (Ex. vii, 7), must necessarily have been born
—(430 minus 80)—in the 350th year of the “sojourn”; and his
mother Jochebed, would at that time—(deducting the assumed 94
years of “sojourn” before her birth)—have been at least—(350
minus 94)—256 years old ;—which is somewhat liberally over the
allotted ages of the Patriarchs in those degenerate days; and even
with Saral at 90 years of age, some 600 years previously, “it had
ceased to be after the manner of women,” in the matter of child-
bearing. If the inspired Historian leads us into such mazes, the
present uninspired commentator will not presume o try to rewrite
sacred Scripture to improve upon it.

A ForeerruL Gop axp ProPLE

However, whether the “Sojourn in Egypt” were 430 years, as
the Scripture time and again says, or 215 years as the apologists
for this tangle say, or 850 years, as the inspired figures work out,—
it is true, as the inspired Record says, that their Yahveh had entirely
forgotten his Chosen People there for all this time; until, perchance,
at last, he “heard their groanings, and Yahveh remembered his
Covenant with Abraham, with Isaac, and with Jacob” (Ex. ii, 24).

And, reciprocally, for all these centuries, the Chosen People of
Israel were heathens utterly ignorant of the Yahveh of their heathen
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Father Abraham: for Abraham and all the Patriarchs (as we shall
most clearly see), all the time “served other gods” (Josh. xxiv, 2),
and they all, while in Egypt and for ages after the Exodus, wor-
shipped and continued to “worship the gods of the Egyptians”
(Josh. xxiv, 14).

This total and mutual ignorance of Yahveh and his “Chosen,”
is proven by the inspiredly recorded fact, that when Yahveh after
430 years finally “remembered” his People and came down in the
Burning Bush to see Moses about the Exodus business, and intro-
duced himself as “the God (Elohe) of Abraham, the God of Isaac,
and the God of Jacob” (Ex. iii, 6), Moses did not at all know or
recognize him, nor had he or his People ever heard of him, for Moses
had to ask, “What is thy name?” (v. 138); for, said Moses; “Behold,
when I come unto the Children of Israel, and shall say unto them,
The God of thy fathers hath sent me unto you; and they shall say
unto me, What is his name? What shall I say unto them?” (Ex.
iii, 13). A more complete ignorance of an “Unknown God” could
not be imagined than this of the Chosen People of Yahveh the God
who had forgotten them; though it seems strange for a God to for-
get, and particularly his cwn Peculiar and Chosen People for over
four centuries.

TaE “INEFFABLE NAME” REVEALED

To Moses” very agnostic query, “What is thy name?” the
stranger God replied: “And Elohim said unto Moses, I am that I
am: and he said, thus shalt thou say unto the children of Israel,
I am hath sent me unto you” (Ex. iii, 14). If Moses had been born
and brought up in Egypt, and were indeed “learned in all the wisdom
of the Egyptians,” as Stephen assures (Acts vii, 22), and if he
could have understood Yahveh speaking Chaldean-Hebrew, this name,
or designation, or definition, or what not it is, should have sounded
very familiar and homelike to Moses as well as to the Pharaoh,
for it is exactly the current “ineffable name” of Supreme Deity in
Egypt—“Nuk Pu Nuk,” as found explained under the title “Jehovah”
in the Catholic Encyclopedia and in the New International Encyclo-
pedia, among other learned works.

But this vague cognomen was evidently not at all informative
to Moses, nor later to the elders, and was quite puzzling to the
Pharaoh (Ex. v, 2) ; indeed Moses did not obey Yahveh and report
this name to them, but oddly enough another, as we shall soon be
surprised to see. Moses fared ill on this first trip to the elders and
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to the Pharaoh; and when he returned to report to the God, he
addressed him simply as “Adonani—my Lord—the same exactly as
Adonis of the Pagans) ; and Moses accused him to his face of “evil
entreating the People,” and that he had not delivered the People
at all (Ex. v, 22-23). '

Thereupon the God said, “Now thou shalt see what I will do to
Pharaoh”; and he volunteered to Moses that his real name was
Yahveh; and he explained that he had always appeared to the good
old Patriarchs by the name of “El Shaddai (Heb. God my Daemon,
rendered in the English translations as “God Almighty”), but that
he had not been known to them by his real name of Yahveh (Ex.
vi, 2-3).

A “Provs Fravp” or TraNsLATION

Let us quote this highly important declaration of Yahveh in the
exact words in which he made it—as it involves an other truly
remarkable instance of Jahvistic lapsus memorie, as well as one of
the most notorious “mistakes of Moses” in all Holy Writ, and the
most flagrant and persistent of the intentional falsifications of the
ecclesiastical translators and editors of the Bible,—the deceptive
motive for which will be made clear very shortly:

“And God (Heb. Elohim) spake unto Moses, and said unto him,
I am the Lord (Heb. anoki YHVH = I am Yahveh):

“And I appeared unto Abraham, unto Isaac, and unto Jacob, by the
name of God Almighty (Heb. El-Shaddai = God my Daemon), but by
my name JEHOVAH (Heb. YHVH) was I not known to them” (Ex.
vi, 2-8).

This explicit positive assertion from the mouth of the Hebrew
God is belied by scores of contradictory instances, of which a suffi-
cient number will be cited from the Hebrew texts, concealed as they
purposefully are by the English and other translations, made to
hide the patent contradictions of the Hebrew originals.

Here we have the positive averment of the Hebrew God himself,
to the effect that here, for the first time since the world began, is
“revealed” to mankind his “ineffable name” of YHVH, here printed
as JEHOVAH in capital letters in every Bible translation. And
in every Bible translation, from “In the beginning” of Genesis 1
to these vv. 2 and 3 of Exodus, and thence to the end of Malachi,
the name Jehovah or Yahveh never once (or but half a dozen times)
appears: always and only we read the #itle “the Lord” or “the Lord
God” (for Yahveh Elohim), falsely for the actual and 6000-times
reiterated name of the Hebrew deity. This usage conceals the fact
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that the personal name YHVH of the God thousands of times is
used in the Hebrew texts, and thus apparently “harmonizes” the
whole Hebrew Bible with v. 8 of Exodus VI, that “by my name
YHVH was I not known” to Abraham, Isaac and Jacob.

To one who can but spell out words by the Hebrew letters, this
“pious fraud” is apparent. “The sacred name,” says the Catholic
Encyclopedia, “occurs in Genesis about 156 times; this frequent
occurrence can hardly be a mere prolepsis” (VIIL, p. 331); and it
adds, “in round numbers it i1s found in the Old Testament 6000
times, either alone or in conjunction with another Divine name”
(Id. p. 829). Beginning in Genesis II, 4, where it is first abbreviated
“YY,” the name Yahveh runs throughout the Hebrew Scriptures.
Scores of times the thrce Patriarchs named use the name Yahveh,
and speak to and of their tribal deity by his name Yahveh, as well
as by the designations of El, Elohim, Elohe, and by the title of
address Adonai—“my Lord”; the same form in which superiors or
masters are always addressed.

A very few specific instances among many, out of the Chaldee
mouths of Abraham, Isaac, and Jacob, will serve to expose the fal-
sity of the translation—and then the motive therefor.

As for Abraham: The very first appearance of the strange deity
to Abram is thus recorded: “Now Yahveh had said unto Abram,
Get thee out of thy country,” ete. (Gen. xii, 1);—though the
translators make it read, “Now the Lord had said.” And so, every
one of 6000 times, “the Lord” is used throughout, where the Hebrew
original uses the proper name “Yahveh.” Again: “And Abram said,
O Adonai Yahveh (my Lord Yahveh), what wilt thou give give me?”
(Gen. xv, 2, 8). And in verse 7 Yahveh says to Abram, “I am
Yahwveh that brought thee out of Ur of the Chaldees” (Gen. xv, 7).
And again: “And Abraham said unto his servant, I will make thee
swear by Yahuveh, the Elohe of the heaven and the Elohe of the
earth” (Gen. xxiv, 3).

As for Isaac: “And Yahveh appeared unto him and said, Go
down into Egypt” (Gen. xxvi, 2). Again: “And Isaac said, Truly
now Yahwveh has made room for us” (Gen. xxvi, 22). And again he
builded an altar there, “and called upon the name of Yahveh” (Gen.
xxvi, 25).

As for Jacob: At the Ladder the God appeared and said to
Jacob: “I am Yahveh, the Elohe of Abraham, the Elohe of Isaac”
(Gen. xxviii, 18). Again: “And Jacob awaked out of his sleep, and
he said, Surely Yahvelh has been in this place” (Gen. xxvii, 16).
And again: “And Jacob vowed a vow and said, if Elohim (the Gods)
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will be with me . . . then shall Yahveh be my God” (Gen. xxviii,
20-21). '

Some 6000 times the personal name Yahveh, as the special name
of the Pagan tribal deity of Israel, is used throughout the Hebrew
Scriptures, and is every time falsely rendered “Lord”—which is not
a name at all, but a form of address—as Abraham himself says,
“Adonai Yahveh—"my Lord Yahveh.” But some half dozen times is
the name correctly rendered “Jehovah,” and mostly where this render-
ing is forced by the compounding of the name “Yahveh” with another
word or name, as “Yahveh-nissi” (Ex. xvii, 5); “Yahveh-jireh”
(Gen. xxii, 14); “Yahveh-shalom” (Jud. vi, 24), passages where it
cannot be well rendered “Lord-nissi,” etc., and the translators are
obliged for any sense at all to render it truly as “Jehovah-nissi,”
etc. And in Psalms and Isaiah, in a few instances: as where David
sings, “That they may know that thou alone, whose name is Jehovah
(Yahveh) art most high (elyon) over all the earth” (Ps. lxxxiii,
18) ; and where Isaiah says, “For the Lord Jehovah (Yah Yahveh)
is my strength” (Is. xii, 2) ; and even here “Yah” has no business
to be rendered “Lord.”

However, as some 430 years had elapsed up to the incident of
the Burning Bush, since anybody had used the name at all, or had
even mentioned the God, it is not to be blamed that one’s memory,
even Yahveh’s, may have been a bit rusty in the matter of names.
The real blame, and shame, 1s on the deceptive translators: “The
false pen of the scribes hath wrought falsely” (Jer. viii, 8, R.V.).
But it didn’t matter to Moses anyhow, for he was a Heathen who
had never heard the name either way, and a fugitive murderer, his
first recorded act being the murder of an Egyptian, for which crime
he fled from justice into the Midian desert (Ex. ii, 12), where he
married the daughter of the Heathen Priest of Midian, by whom he
had one (Ex. ii, 22), or two (Ex. xviil, 3) sons, as later we shall
notice with curious interest. But it is either an error about Moses
marrying the Midianite, or he became a polygamist; for there at
Sinai we are told that Moses “had married an Ethiopian woman”
(Num. x1i, 1), a Negress, to the great scandal of his family, and in
flagrant violation of his own prohibitory Law against marrying
heathen and strangers.

A Curious MuppLiNG

The most curious feature of this fable of the Burning Bush,
betraying the utter childish-mindedness of the inspired historian, is
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the muddled use he makes of the ‘“divine name” of his new-found
deity. It is in Exodus iii, 18, that Moses asks the strange new God
“What is thy name?” and in reply “Elohim said unto Moses: I Am
that I Am”; and he said, “Thus shalt thou say to the children of
Israel: I Am has sent me unto you” (v. 14). It is not until Moses
returns from his first trip to the elders and the Pharaoh, that the
God is made to make the wonderful “revelation” of his “ineffable
name” Yahveh (Ex. vi, 2-3).

In Exodus I and II, and up to III, 6, the deity is spoken of as
Elohim, ha-Elohim (gods, the-gods) ; but in verse 7, “And Yahveh
said” to Moses, and told him all about his Patriarchal Covenant,
and to Go, bring my People out of Egypt. Then, after telling
Moses that he is “I Am” (v. 14), straightway “Elohim said unto
Moses: Thus shalt thou say unto the children of Israel: Yahuveh,
the God of your fathers, ete., has sent me unto you: this (Yahveh)
is my mame forever” (v. 15)—thus anticipating by three chapters
the unique first revelation of his name Yahveh (Ex. vi, 3). And the
God again says, “Go, and assemble the elders of Israel, and say unto
them: Yahveh, elohe of your fathers, has appeared unto me, the
elohe of Abraham, Isaac, and Jacob” (v. 16). Also that “thou and
the elders of Israel shall come unto the king of Egypt, and you shall
say unto him, Yahveh, the God of the Hebrews, has met with us; and
now, let us go, we pray thee, a journey of three days in the wilder-
ness, and let us sacrifice to Yahveh our God” (v. 18), But Yahveh
did not say “the God of the Hebrews”; for there werg no “Hebrews”
at that epoch.

Moses replied that they would not believe or hearken unto him,
“for they will say, Yahveh has not appeared unto thee” (Ex. iv, 1);
a rather remarkable telepathic knowledge of a name they had never
heard of. Some ten or a dozen times the name Yahveh is again used
in this chapter; and in verse 10 Moses uses both his name and the
title of address, “my Lord,” saying, “And Moses said unto Yahveh,
Adonai—my Lord”; and Yahveh replied, “Am I not Yahveh?” (v.
12); “and he (Moses) said, Adonai—O Lord” (v. 13)—*“and the
anger of Yahveh glowed against Moses” (v. 14). So Moses and
Aaron went to the Pharaoh and said, “Thus hath said Yahveh, elohe
Yishrael, Send away my People,” ete.; “And Pharaoh said, Who is
Yahveh; I know not Yahveh” (Ex. v. 1-2) ; and so several times in
Chapter v, always the name Yahveh—but always falsely, as every-
where, translated “the Lord.” Then in vi, “And Yahveh said unto
Moses” (v. 1); then comes “And Elohim said unto Moses, I am
Yahveh™ (v. 2), and in verse 3 the novel revelation of the supernal
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name Yahveh—as if never heard of, in Hebrew, before; and as never
heard of—in the false translations, before or after, in all the trans-
lated Bible.

Way Tais “Prous” Fraup?
T .

Why this persistent falsification in the Holy Word of God?
First, as pointed out, and as must be very apparent, with purpose to
conceal the contradiction of Yahveh’s “revelation” in Exodus vi, 3.
But there are other very signal motives for falsification. These I
submit, not in my own words, but as capital, fatal, admissions of
two high Theological authorities.

The distinguished Hebrew scholar, a Doctor of Divinity and
Professor of Scripture in Union Theological Seminary, thus admits
away the Christian Godhood of Yahveh:

“The god who is the hero of these (Genesis) stories is not the
Supreme Cosmic God, the Father of the Lord Jesus Christ, in whom we
live, and move, and have our being, but the tribal god of the Hebrews,
according to their earliest and crudest conception of his character.

“He is known by two names: Elohim, meaning god, in general, and
Yaho. The latter is a proper name, like Asshur, Moloch, Baal, ete. He
is only one god out of many. Every nation and people had one or more
gods. The Hebrews were forbidden to worship any other god but Yaho.

“Yaho is generally but less correctly given as Yahveh and Jehovah
(better Yehovah).

“To use the word God or Lord God instead of Elohim or Yaho is
misleading and disastrous. It conceals from the unsuspecting reader
that the un-Godlike sayings and doings recorded are those of an imagined,
primitive deity, not those of the God of the New Testament.” (Fagnani,
“The Beginnings of History according to the Jews,” pp. 18-19; 1925).

This bodily takes the Deus ex machina, and leaves Yahveh and
his pretended “Holy Word” a myth and fables.

The learned Doctor, after a number of other highly significant
admissions of revealed Genesis tales as “patently early myths and
naive, childish, primitive folklore” (Id., p. 28), then with evident
gusto quotes the Shavian aphoristic epigram, that “Fundamentalism
1s Infantilism,” and comments: “Whatever we call it, it means com-
plete paralysis of the intelligence, resulting from irrational sur-
render to the blight of theological dogma™ (Id. p. 24). But it may
be in turn commented, that “Modernism” is measurably worse as a
display of arrested development of once-awakened mentality, than
ever Fundamentalism. The Fundamentalists are victims of their



80 Is It Gop’s Worp?

own perfect and correct logic from, however, false premises; their
theology is unimpeachably true if Genesis and the Bible be true.
The Modernists, who repudiate Genesis, Adam, Eve, the Fall, the
Curse, the Virgin-birth and Hell, are either wholly wanting in the
logical faculty, or have not the courage of their convictions of the
fundamental fallacies of their Bible. This is made so evident
throughout, and particularly in Chapter XVII, that the proofs may
be left to further perusal without repetition here.

Writing in the classic Encyclopedia, another scholarly Divine
says of this habitual concealment of the name Yahveh in the Bible
translations: “Various motives may have concurred to bring about
the suppression of the name. . . . An instinctive feeling that a
proper name for God implicitly recognizes the existence of other
gods may have had some influence” (Encyc. Brit., vol. XV, p.
811-d). But as Yahveh himself and all his Book explicitly and a
thousand times recognize the existence, power and effects of other
gods, this apologetic reason loses force, and cannot excuse the pious
fraud. A more frank admission of the reason for falsely rendering
Yahveh as “Lord” is given as “the preference (by the Jewish trans-
lators of the Septuagint) for a term that should not bring to mind
the old tribal deity after a more transcendental conception had been
gained” (New Int. Encyc., vol. XII, p. 625).

This frankly admits Yahveh, with all the inspired revelations
of him—+to have been naught but an imaginative and local pagan
divinity, and no true God at all. Yahveh is thus admittedly, by -
consensus of scholarly opinion, relegated to the pale shades of Myth-
ology. Many Bible proofs confirming the modern scholars we shall
duly pass in review, returning now to Moses and Yahveh and the

Exodus.

A Pzcuriar Trst oF ProPHECY

There at the Burning Bush, Yahveh told Moses, Go, bring the
Chosen out of Egypt. But Moses was dubious of the Commission
of the new-found Deity, and also feared to return to the jurisdic-
tion where he had committed the murder. So Yahveh reassured him:
“Go, return into Egypt; for-all the men are dead who sought thy
life” (Ex. iv, 19).

And Yahveh gave Moses a very peculiar ez post facto kind of
proof of the validity of his present commission, assuring him: “Cer-
tainly I will be with thee; and this will be a token unto thee, that I
have sent thee: When thou hast brought forth the people out of
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Egypt, ye shall serve God upon this mountain” (Ex. iii, 12) ; which
mountain was Horeb, or Sinai, the shrine of the Pagan Moon God
Sin, somewhere in the Arabian wilderness, where Moses then was,
tending the sheep of his heathen father-in-law (Ex. iii, 1).

And Yahveh thereupon told Moses of his Promise to the Fathers,
and told him to report it to the elders of Israel—proving that
neither Moses nor the elders of Israel had ever before heard of Yah-
veh and his Everlasting Covenant of 645 years ago to Abraham:
“And I have said, I will bring you up out of the affliction of Egypt,
unto the land of the Canaanites, and the Hittites, and the Amorites,
and the Perizites, and the Hivites, and the Jebusites” (Ex. i1, 17);
which peoples, as Yahveh himself and Moses several times assert,
were “seven nations greater and mightier” than all Israel (Deut.
iv, 88) ; and the Pharaoh is quoted as complaining 400 years before:
“Behold, the people of the Children of Israel are more and mightier
than we” (Ex. 1, 9); while Yahveh, again to the contrary, expressly
says that his Chosen of Israel “were the fewest of all people (Deut.
vii, 7).

SoME ASSURANCES OF SUCCESsS

Yahveh God of Israel further told Moses to gather together the
elders of Israel, and to go to Pharaoh and give him a false reason:
“Let us go three days’ journey into the wilderness, that we may
sacrifice unto Yahveh our God” (Ex. iii, 18); and added, that he
knew that Pharach would not let them go; and that he, Yahveh,
would then smite Egypt with all his wonders—the Plagues—after
which the Pharaoh would let them go. And the same God of Israel
told Moses that he, God, would help the Chosen to cheat the Egyp-
tians and enable them to steal all their jewelry and clothes—“and
ye shall spoil the Egyptians” (Ex. iii, 22). This would be wicked
enough on the part of Ali Baba and his 40 Thieves, or of Barbary
Pirates, and under any ordinary Code of human law would be com-
mon crime, and the instigator would be criminal “accessory before
the fact”; but this is the Holy Bible, and Yahveh is called holy and
Jjust.

But this advice did not at once appeal to Moses, who had been
well brought up in the Court of Egypt, although now a fugitive mur-
derer; and he objected that the elders would not believe him or that
Yahveh had appeared to him and told him these things. So the
mighty Yahveh resorted to conjure, and turned a stick into a snake
and turned the snake back into the stick—a trick that the conjurors
of Egypt afterwards quite outdid (Ex. vii, 10-11).
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So Moses was persuaded, and he took his heathen wife and two
sons (Ex. iv, 20, xviii, 8), or one son (Ex. ii, 22, iv, 25), or left
them all at home (Ex. xviii, 2-8)—according to the inspired text
preferred—and started on the trek across the desert to Egypt,
carrying the conjure rod with him. And the parting word of the
God to Moses was: “Tell Pharaoh to let my People, my first born,
go; and if thou refuse to let them go, behold, I will slay thy son,
even thy first born” (Ex. iv, 23). And maybe for practice in slay-
ing, for no other reason appears, the God soon sought Moses himself
for his first victim: for as Moses, with his wife and one child passed
by a certain inn on the way, Yahveh the God waylaid Moses “and
sought to kill him”! (Ex. iv, 24). But he was saved apparently by
a bloody exorcism of his wife Zipporah (v. 25). This episode fur-
ther proves that Moses was a heathen ignorant of Yahveh and his
“Everlasting Covenant” of circumcision, without which, “that soul
shall be cut off from his People; he hath broken my covenant”
(Gen. xvii, 14).

Congure CoNTESTS

Having escaped this frustrated assassination, Moses went on to
the Elders and told them what Yahveh had said; and he performed
all the wonder works which Yahveh had taught him so that the
People should believe, and they believed. Then Moses, and his
spokesman or Publicity Man, Aaron, went to the Pharaoh, and told
to him Yahveh’s ingenuous plea about taking a three days’ holiday
in the wilderness to worship the new-found Yahveh. But the
Pharaoh had never heard of Yahveh ; and he said, “Who is Yahveh,
that I should obey his voice and let Israel go? I know not Yahveh”
(Ex. v, 2) ; and he drove Moses and Aaron out, and redoubled the
tasks of the Israelite slaves.

The elders and the people thereupon complained to Moses of
the evil case which had befallen them on his account, and said to
Moses, “Yahveh judge you!” (Ex. v, 21)—which is maybe Hebrew
for another way of saying it in English. And Moses went back to
Yahveh, and accused him roundly of doing evil to the people, and
outright of lying, saying, “Neither hast thou delivered thy People
at all” (Ex. v, 23). But the God said, “I am Yahveh” (Ex. vi, 2);
Go, tell Pharaoh that he let the Children of Israel go out of his land;
and the God assured Moses that he would “harden Pharaoh’s heart”
so that he would not let them go, until he, Yahveh, had performed
against Egypt all the wonderful works of desolation, destruction
and death which the sacred pages now relate ad horrendum.
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Tue FEaRFuL aAXD WoNDERFUL “PracuEs or Ecyer”

Almost skeptical wonder is caused, in these modern times, by the
series of inspired narratives of the famous Plagues of Egypt. One
is greatly astonished at the preliminary miracle which Yahveh
wrought in order to prove to Pharaoh that he, Yahveh, was indeed
the Lord, and knew what he was about when he sent Moses to him:
by turning Aaron’s rod into a snake and then turning the snake
back into Aaron’s rod again. But this did not feaze the Pharaoh
at all, for at his call his sorcerers and magicians turned all their
rods into snakes (Ex. vii, 10-12), and honors thus far were even;
although it is true that Aaron’s rod swallowed up all the rods of the
other conjurers. It is difficult at this distance of time and altered
faith to quite understand the feat of Aaron’s rod swallowing the
other rods after they were turned back from snakes to rods again,
it being more natural and reasonable that the swallowing act should
have occurred while they were all snakes.

The next wonder recorded is when Aaron stretched out his rod
that had been the snake but was now a rod full of other rods that
had been snakes, and caused every drop of water in all Egypt to
turn into actual blood. But the conjure of Pharaoh’s heathen en-
chanters was equal to the miracle of the Hebrew Yahveh again, and
they did the very same miracle with their enchantments (Ex. vii,
19-22), and turned all the waters of Egypt into blood. The prin-
cipal feature of this conjurer’s-miracle, as it would seem to a de-
tached observer, is, how they could perform this second miracle at
all, as all the water in the Kingdom, including that of the River
Nile, and in every pool and vessel in the land, was already pure blood
by the miracle of Aaron. The sacred text does not pause to explain
this.

The same curious phenomenon occurs with respect to the third
Plague, when Aaron conjured up frogs out of the waters, which
were not waters but blood, and the frogs came “and covered the
land of Egypt.” And being so recorded in Scripture, so it must be
in ample measure: the whole land was covered and filled the river,
the land and the houses of Egypt. So when it is straightway
recorded that “the magicians did so with their enchantments” (Ex.
viil, 5-7), one can only wonder where those enchanters’ frogs came
from and what they covered, and how, seeing that all Egypt was
already full of frogs as was Aaron’s rod with swallowed rods, or
even more so. At any event, honors were again even between Aaron
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and the enchanters. And the smell that they produced between them
was something awful (v. 14).

Like miracles on the part of Yahveh and Aaron, with counter-
valent conjure tricks on the part of the Pharaoh’s magicians, were
repeated in the Plagues of the Lice (vv. 17-18), and of the Flies
(v. 24), to the most utter annoyance and suffering of the Egyptian
people, but all the glory this time was Yahvel’s and Aaron’s, as this
was more “conjure” than the Egyptian magicians had at their com-
mand on such short notice. So the enchanters and magicians all
dropped out of the contest from then on and left the field undisputed
to Yahveh’s and Aaron’s plagueful miracles; which was just as well,
for a few days afterwards they all got the boils and blains (Ex.
ix, 11), whatever that is, and could not have worked their magic to
advantage.

A Plague of very remarkable, truly wonderful consequences is
next recorded in the inspired Story, just as it occurred in the Provi-
dence of Yahveh. The Lord God of the Hebrews turned his atten-
tion now to afflicting the dumb animal kingdom, which seemingly had
little or nothing to do with the controversy between the King of
Heaven and the Pharaoh of Egypt. The God sent a “very grievous
murrain’ on the cattle of every kind of the Egyptians, “and all the
cattle of Egypt died” (Ex. ix, 8-6). Think of it! every single one
m all Egypt, horses, asses, cows, oxen, sheep, and camels, except
those of the holy Israelites, all wholly killed. Then, Lo! no sooner
had all the animals in the Kingdom died, than the Lord Yahveh sent
a Plague of boils and blains “upon man and upon beast,” including
the Egyptian magicians (vv. 10-11), whose conjure had been out-
conjured by the miracles of Aaron. As the beasts were already all
dead of the murrain (v. 6), it may be wondered what was the point
in sending boils and blains upon dead animals.

But the very next Plague miracle showed that an unrecorded
miracle must undoubtedly have intervened overnight, for all the
dead animals are recorded as come to life. The proof of this
unrecorded miracle is very clear and logical: for Moses announced
one day, after all the animals and cattle had been killed and had
died of the murrain (Ex. ix, 6), and then had been infested with
boils and blains (v. 9), that on the next day he would bring on a
“very grievous hail” (v. 18); and he considerately, this time, gave
ample notice and chance of escape, and warned the Egyptians to
gather up their cattle at once and get them under cover; for upon
every man and beast which was left out in the open the hail should
come down, and they should die; and some of the cattle were herded
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in, and some were left out in the fields (vv. 19-21). So, those cattle
killed of the murrain must have resurrected overnight, or there would
have been none alive to be herded in or left out to be killed again.
The hail came as scheduled, mingled with fire, and smote man and
beast, and smote every herb of the field and brake every tree of the
field, and destroyed Egypt (vv. 24~25). Some may think this a
good deal like poaching on the Covenant of the Rainbow, whereby
Yahveh had promised no general destruction again by rain; but then
hail is after the rain is frozen hard, and Egypt was not all the world,
so there was a reasonable degree of difference. And when the
Pharaoh saw the wrack and ruin of the hail, he said “Yahveh is
righteous” (v. 27), which same he might not have said if he had seen
the Flood; so this is another difference.

The Plague of the Locusts comes next in the sacred text, and
rightly interests a curious mind greatly, showing the terrible swarms
of these scourges, which blew up on the evil-laden east wind, so
vastly “that one cannot be able to see the earth” (Ex. x, 5), and
which “covered the face of the whole earth, so that the land was
darkened” (v. 15); and “they did eat every herb of the land, and
all the fruit of the trees which the hail had left” (v. 15). Although,
as every herb and tree in all Egypt had been already destroyed by
the hail (ix, 25), the Locusts must have had pretty poor picking
this trip.

One is immensely puzzled over the famous Plague of Egyptian
Darkness which Yahveh next in his Providence sent uporn the doomed
land—*“even Darkness which may be felt” (Ex. x, 21-23). So dark
it was for three whole days that it was all the same as if they were
nights, only much more so, for so thick was the darkness that lights
could not be seen; though the Chosen had lights in their dwellings
and could see as well as ever. To all human reasoning, this would
seem to have been an excellent opportunity for the Chosen to have
taken French leave and left the country under cover of the Dark-
ness ; and this would have rendered unnecessary the fearful Massacre
of the First Born to soften Pharaoh’s heart so often hardened by
Yahveh to prevent him from letting the People go.

The fatal Climax of Plagues, the Massacre of the First Born,
is next recorded by Inspiration, and is indeed terrible to contem-
plate. The Angel of Yahveh God of Heaven swept through the land
of Egypt with a flaming sword dripping human and animal blood,
and slaughtered the first-born of every family of Egypt, from that
of the Pharaoh upon his throne to the very prisons (Ex. xii, 29).
And what is more curious, and somewhat less brutal, the Angel
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slaughtered also the first-born of all cattle; although all the cattle
were already dead of the murrain (ix, 6), of the boils and blains
(v. 10), and of the hail (vv. 19-25). But as wonders were plenty
as blackberries in those days, there is either some unrevealed way to
explain it all, or it needs no explanation to those who would believe
it anyhow.

One may well wonder, in a human way of wondering, why it was
that every time, after each terrible Plague, the God of the Hebrews
“hardened Pharaoh’s heart,” even when he was very eager to let the
People go; and why this God, “long-suffering and plenteous in
mercy,”’ did not use his influence to soften Pharaoh’s heart to let
the Children go in peace and a hurry; for several times, after a
peculiarly harrowing Plague, the Pharaoh urged upon Moses and
Aaron, “Go, and serve your God”; but every time the God said,
“I have hardened his heart, that I might shew these my signs before
him.”

After the Plague of Darkness, and a stormy passage between
Pharaoh and Moses and Aaron (Ex. x, 24-29), the latter doughty
Plague-invokers left the presence of the Pharaoh with a direful
threat of what was to come (Ex. xi) ; and went forth to prepare for
the great Massacre of the First Born, and for the final scene of the
Exodus of the People from blood-stricken Egypt. A chapter apart
is worthy to be devoted to this notable triumph of the Plagues, the
Exodus.



CHAPTER IV
THE WONDERS OF THE EXODUS

Tuis Exodus is so really wonderful, and so humanly impossible,
that its accomplishment in Providence deserves our especial atten-
tion. We will therefore attentively review its superlative wonders,
if so be it that one Bible wonder may excel another; they differ rather
in wonder as one star differeth from another star in glory.

Ix THE “FourTH (RENERATION”

It was in the “fourth generation” from the time of the original
Migration into Egypt; we have seen the four degrees down from
Jacob: Levi, Kohath, Amram, Moses. Making extreme allowance
for length of life and progeneration of each, we have been able to
sum up only 850 years for the “sojourn in Egypt,” though the
inspired text says 430 years positively: in any event, the Exodus
was “in the fourth generation” (Gen. xv, 16).

Watch the Chosen People grow and multiply: “Thy fathers
went down into Egypt with three score and ten (70) persons; and
now Yahveh thy God hath made thee as the stars of the heaven
for multitude” (Deut. x, 22). The 70 Jacobites who migrated into
Egypt were the slow increase of the 215 years since Abraham.
Although it is a bit confusing, according to the schedule in the
text (Gen. xlvi, 8-27), of these 70 there were 68 males and two
females named, to-wit, Jacob and his twelve sons; their 51 sons,
grandsons of Jacob; four sons of two of the grandsons, thus great-
grandsons of Jacob; and two females, Dinah daughter of Jacob,
and Serah, daughter of Asher and grand-daughter of Jacob. Joseph
and his two sons by his Egyptian heathen wife were already in
Egypt, but are included in the seventy; two of the sons of Judah,
Er and Onan, were killed by Yahveh in Canaan before the Migra-
tion (v. 12; Gen. xxxviii, 3, 7, 10). These 51 living sons of the
twelve sons of Jacob who came into Egypt, give an average of
41/ male children to each of the sons of Jacob; none of the Twelve
is recorded to have had any children, sons or daughters, after the
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arrival in Egypt, except the one daughter to Levi, Jochebed, who
married her nephew Amram, father of Moses (Ex. vi, 20), and was
thus the mother of Moses and his great-aunt. Adding the four
great-grandsons of Jacob to the 51 grandsons, makes 55 male
descendants of Jacob who formed the Migration; these, together
with Jacob and his twelve sons and the two women make up the
total of the seventy; though this does not include the wives of the
Twelve. But it is recited, “all the souls that came with Jacob
into Egypt . . . besides Jacob’s sons’ wives . . . all the souls of
the house of Jacob, which came into Egypt, were threescore and
ten (Gen. xlvi, 26-27).

Assuming that all the 55 male descendants of Jacob who came
into Egypt married and had only sons for children, or sons to the
average number of 41/, and that this score held through the four
generations, the Hebrew population in Egypt would naturally aug-
ment in just about the following human manner: The first generation
(offspring of the Twelve) that came into Egypt was 55 males;
liberally allowing five male children each, the second generation,
sprung from these, would number 275; the third generation, off-
spring of the second, would number 1375; the fateful “fourth
generation,” that of Moses and the Exodus, would reach the sum
total of 6875 male persons. This liberally estimated natural increase
is obviously exaggerated; it allows five male children to each male
of the four generations, all marrying and producing his quota of
five sons each, and takes no account of females who would naturally
be quite half of each generation, to furnish wives for the then
generation and mothers for the next succeeding. Moreover, it errs
in discounting mortality and assuming that each male of each gen-
eration would live at least until he was married and had his five
male children. Thus the actual total of males must needs be even
less than the 6875 above allowed. Even on the impossible hypothesis
that not one died throughout the four generations, of 215, or 350
or 430 years, so that all would be living at the time of the Exodus,
the grand total would be but 8580 persons. But we know, of course,
that this assumed immunity from death is not true: for “Joseph
died, and all his brethren, and all that (first) generation” (Ex. i,
6); and it is a safe assumption that most of the first three generations
died before the Exodus.

Any rational rearrangement of these obvious vital statistics,
allowing anything short of fabulous, and therefore not natural,
increase could make no appreciable augment over the totals stated.
Even if we begin the count of the “four generations” with that
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succeeding the original 51 sons and four grandsons of the 12 sons
of Jacob (themselves of different generations), and count their 275
assumed offspring as the first generation, we would then have: first,
2755 second, 1375; third, 6875; fourth, 84,375 altogether. But
‘this would be a fifth generation to “sojourn in Egypt,” and there-
fore unscriptural.

Tue Hosts or THE Lorp or HosTs

Hear now what “holy men of old spake as they were moved by
the Holy Ghost” to tell us about the numbers of this Exodus. The
inspired record, after recording the “spoiling of the Egyptians”
by the Chosen in preparation for the God-guided Exodus, avers:
“And the Children of Israel journeyed from Rameses to Succoth,
about 600,000 on foot that were men, besides children. And a mixed
multitude went up also with them; and flocks, and herds, even very
much cattle” (Ex. xii, 37-38)!

Only about a year later (Num. i, 1), there at Sinai, the formal
census of this warrior host was taken, of every male “from 20
years old and upwards, all that were able to go forth to war in
Israel; even all that were numbered were 603,550 ! (Num. i, 45—46).
Even in this host the Levites were not numbered (v. 45); when
afterwards they were separately numbered, “all the males from a
month old and upward, were 22,000” (Num. iii, 39). On the very
conservative, and quite inadequate, basis of estimating these warrior-
males to be but one out of every four only of old men, women, and
young children, we would have a Hebrew population of Goshen,
or of all Egypt, who went out in the Exodus, of 2,414,200 souls, not
counting in the 22,000 Levites and the great “mixed multitude” of
slaves, camp-followers, etc., who accompanied the Hosts of Yahveh.
Indeed, the Jewish Encyclopedia, and most accepted “authorities”
estimate the total numbers of the Exodus to be about 3,000,000!

SomE PrEenNaNT FIcURES

If the sacred historian had taken his stylus and a scrap of
papyrus, and calculated a bit, he would have figured out that in
order to accomplish this prodigy, each of the 55 males of the first
generation in Egypt must have had 40-odd children each, about
equally divided between males and females; each of these 40-odd
males must have had again 40-odd children, male and female, and
so on to the fourth generation, in order to have produced 603,550
soldier-men 20 years of age and over, or the total of 2,414,200
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(plus) Children of Israel who set out upon that famous Exodus
from Egypt.

But the inspired history nowhere indicates any such prodigious
proliferation on the part of the Chosen People in Egyptian slavery.
The highest number of children to one family, anywhere noted
during the “sojourn,” is the five daughters of Zelophehad; Amram
had only three children, Moses, Aaron, and Miriam; Aaron had four
sons (two of them killed by Yahveh), and no daughter.

The mothers of Israel were also evidently of the Hebrew race:
it is hardly probable that the Hebrew slaves were permitted to
marry the free native women; if this had been customary, the Syrian
“seed of Abraham” would have been sadly mixed in 430 years.
Indeed, the fact is indicated otherwise by the inspired statement
(Ex. 1, 19), “the Hebrew women are not as the Egyptian women”
in child-birth, which clearly indicates that the wives of the Chosen
were also of the Chosen. So that it is out of the 70 only that the
2,414,200—plus of the Exodus could have sprung, and it is evident
that they could not. At best, 8000 is a liberal calculation, if not
one of them had died in the 430 years; and Yahveh himself, just
after the Exodus, avers that his Chosen were ‘“the fewest of all
people” (Deut. vii, 7).

But we will not discount the inspired arithmetic, and will take
its figures at their face value; which leads to some truly wonderful
and highly interesting considerations. Where and how did these
children live, and move, and have their being in Egypt—at that
time (1491) the mightiest and most splendid Empire of the ancient
world? This is the first puzzle. Already, shortly after the death
of Joseph, the “new King which knew not Joseph” is found com-
plaining to his people, “Behold, the Children of Israel are more
and mightier than we” (Ex. i, 9); and he therefore made slaves of
this more numerous and more mighty race, and set them to building
his treasure cities and other construction jobs, for which Egypt had
long been justly famous, as witness the Great Pyramid, built but
a few years (8933 ».c.) after the celebrated Garden of Eden was
closed down in the Fall. All this host of Israel could hardly have
lived in the cities along with their masters, as there were likely no
cities so large as to contain them. They were needs scattered in
the country, and for the reason, curious enough, that these poor
slaves, at the time of the Exodus, owned several millions of sheep,
horses and cattle, “even very much cattle,” and it would require great
areas of land to pasture all these herds.

Let us look the sheep in the face, as seen in the institution of
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the Passover, on the eve of the Exodus. Moses told the Children
on that day, “Take you a lamb according to your families, and
kill the Passover” ; these lambs were to be “without blemish, a male
of the first year,” and were to be taken, “every man a lamb, accord-
ing to the house of their fathers, a lamb for an house” (Ex. xii, 3) ;
though if a household were too little to eat a whole lamb, the next
door neighbors might be invited to share it. Very liberally allowing
ten persons, including neighbors of small families, to “an house,”
2,414,200 persons would require 241,420 male lambs of the first year
for this one day’s Passover sacrifice. There would probably be as
many female lambs of the same first year, which would make 482,840
first year lambs, to say nothing of the sheep and goats. Sheep-
raising statistics show that, in average flocks of all ages, the total
number is about five times that of the increase of one season’s births:
this would give us exactly the same number of sheep as of Hebrews,
2,414,200. Modern sheep-raisers seldom have grazing lands which
will support more than two sheep to the acre; but we will allow five
to the acre for Biblical Egypt. This would require 482,840 acres
of land, or 754 square miles, nearly two-thirds as large as the State
of Rhode Island, merely for pasturing the sheep of the slave
Israelites, not to allow for their other cattle and horses, none of
which had been killed in the Plagues, and of which the Children had
large “flocks and herds, even very much cattle.” So the Children
must have been considerably scattered through the land, and have
quite overflowed the bounds of their original Ghetto:of Goshen, in
order to tend their herds,—if slaves could be so rich and be allowed
to attend to their own affairs to such extent.

Tuar AmaziNne PassovERr

All Scripture, besides being “given by inspiration of God,” is
said to be “profitable for instruction”; so we find other curiously
instructive features of this Exodus Passover. In Exodus xii we
have the tangled and marvelous story. Yahveh tells Moses that “in
the tenth day of this month,” the people should “take every man a
lamb, . . . and ye shall keep it until the fourteenth day of the
same month; and the whole congregation of Israel shall kill it in
the evening”—of the fourteenth day; and “of the blood, strike it on
the two side posts and on the upper door post of the houses wherein
they shall eat it”; for which ceremony he gives particular directions:
“And thus shall ye eat it: with your loins girded, your shoes on
your feet, and your staff in your hand; and ye shall eat it in haste”
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(v. 11). It is here ordered that there should be a four-day interval
between the “taking” on the tenth day of the month, and the killing
on the fourteenth day; but Yahveh overlooks this, evidently, or
changes his mind, for (v. 12) he says: “For I will pass through the
land of Egypt this night, and will smite all the first-born in the land
of Egypt. . . . (v. 14). And this day shall be unto you for a
memorial. . . . (v. 21). Then Moses called for all the elders of
Israel,” and told them all about it, and to “take you a lamb accord-
ing to your families, and kill the Passover,” and strike the blood
on the door posts, ete. . . . (v. 28). “And it came to pass that
at midnight Yahveh smote all the first-born in the land of Egypt.”
This clearly proves that the entire Passover transaction, from the
first commands of Yahveh about the lambs to the massacre of the
first-born at midnight, took place all on one and the selfsame day,
and at latest on the “tenth day” :—the four-day interval is forgotten
and eliminated.

But how was such a thing possible? We see the two and a half
millions of people scattered over an indefinitely large territory;
Yahveh appears sometime during the day (the fenth), and tells
Moses and Aaron, “Speak ye unto all the congregation of Israel,”
giving them life-and-death orders and minute Passover cooking
instructions, which they must perform that same day “in the even-
ing,” in order to escape the massacre of the first-born. Then Moses
called for all the elders of Israel and repeated the instructions to
them. There were no telephones or radio broadcasting plants in
those days to help disseminate this order in all its details to the
head of every family of Israel, scattered throughout Egypt, or
Goshen, or the Delta, or wherever they were, so that they might
pick out 241,420 first-year male lambs without blemish, kill and
cook them, according to entirely new recipes (vv. 8-10), and strike
the blood, in this novel way, on the door posts, so that, says Yahveh,
“when I see the blood, I will pass over you, and the plague shall
not be upon you to destroy you, when I smite the land of Egypt.”
So, how these fateful orders and directions were ever delivered ““unto
all the congregation of Israel” in that fatal fraction of a day,
Yahveh only knows, as it is not revealed unto us in his Holy Word.

Tue MarcHINg ORDERS

But this is not all of this bit of Scripture, given for the profit
of our instruction, as is wonderful to observe. That same night,
“at midnight Yahveh smote all the first-born in the land of Egypt,
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and the firstborn of cattle,” of the Egyptians (Ex. xii, 29),—
though all these same cattle had already been killed by each of
several prior Plagues: “all the cattle of Egypt died” of the murrain
(Ex. ix, 6); then these dead cattle had the boils (v. 9); then they
were all killed over again by the hail (v. 25). So, as soon as this
fatal decree of Yahveh was executed, that midnight, “Pharaoh rose
up in the night [that same night] . . . and he called for Moses and
Aaron by night [that same night, after midnight], and said, Rise
up, and get you forth from among my people, both ye and the
Children of Israel; and go, serve Yahveh as ye have said; and be
gone” (xii, 81)—*“and bless me also” (v. 32), he added, maybe
ironically. So, as “the Egyptians were urgent upon the people, that
they might send them out of the land in haste; for they said, We be
all dead men™ (v. 33), haste became the order of the day, or rather
of that same night.

As soon as the royal leave was thus granted to Moses, after
midnight it was, he must at once get the marching orders to the
scattered millions of Israel. These were in their respective homes
throughout the land, dressed and ready, in “watchful waiting” for
what, they knew not as yet, for it could not be known what effect
the massacre of the firstborn would have upon Pharaoh; and the
people were under strict command, “And none of you shall go out
of the door of his house until morning.” But in some strange and
unrevealed way, whether by angels, miracle or telepathy, the divine
command through Moses to all the millions of Israel went broadcast
(the second time in one day), first to “borrow” all the clothes and
jewelry they could, and to “spoil the Egyptians” (v. 36); after
which feat they should all mobilize immediately at the great city
Rameses. So that self-same day, somehow, all the hosts of Israel,
2,414,200 of them, with “their dough before it was leavened, their
kneading-troughs being bound up in their clothes upon their
shoulders” (v. 84), their “spoiled” plunder how hidden and carried
is not revealed, their old and decrepit, their babes and sucklings,
their sick and infirm, their women in confinement and childbirth—
(for in such a population there are scores of births every mortal
hour, and mspiration tells us that “the Hebrew women are lively”
in this) ;—all these and the whole “mixed multitude,” driving with
them their “flocks and herds, even very much cattle, there was not
an hoof left behind”;—all this and these, at the divine command,
began their wonderful and world’s greatest one-day feat.

First, from all Egypt, east, west, north, south, “the hosts of
Yahveh” rendezvoused at Rameses. Such a mobilization is without
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a single parallel in history, sacred or profane, since Noah’s animals
flocked from the four cormers of the earth into his famous Ark, for
which feat they had a whole week; while the millions of Israel and
their millions of animals and cattle, in one single day-light mobilized
from the four corners of Egypt to Rameses. Arrived there, some-
how, somewhen, during the day, behold, “even the selfsame day it
came to pass, that all the hosts of Yahveh went out from the land
of Egypt” (v. 41). That there may be no sceptical doubting about
it, the divine assurance is vouchsafed a second time in the same
chapter: “And it came to pass the selfsame day, that Yahveh did
bring the Children out of the land of Egypt by their armies” (v.
51); and they marched from Rameses across the desert sands to
Succoth ; which, according to the Bible maps, is just about thirty
miles. But, apparently, this was not “out of the land of Egypt”;
it was evidently yet in Egypt, on the western or Egyptian border
of the Red Sea. For when Pharaoh and his army “pursued after
the children of Israel” (Ex. xiv, 8), the children were still on the
Egyptian side, and the miracle of the “parting of the waters” of
the Red Sea had to be performed to enable the hosts of Yahveh to
cross to the eastern or Arabian side of the Red Sea.

Tur Hosts oxn TR Marcu

They went not as a straggling rabble of fugitive slaves, hasten-
ing to escape, but proudly in formal marching array, as armies
march. Let us watch this wonderful parade of the armied hosts
of Yahveh. If they marched in close order, as many as fifty abreast,
with only one yard interval between their serried ranks, there would
have been 48,284 ranks, which would form a column just 28 miles
long! But the truth is even worse than this, if the Bible is accurate
on the point: for the original Hebrew text says: “And the children
of Israel went up by five in a rank out of the land of Egypt” (Ex.
xiii, 18; see Marginal note),—which would make the column 280
miles long! As such a “mixed multitude,” with all its encumbrances,
could not possibly march through the desert sands very many miles
a day, say ten, fifteen, or twenty for an extreme,—(the American
army of chosen foot-troop marches but 12 to 15 miles a day
under average conditions). Moreover, the front ranks must march
the whole 28 (or 280) miles before the rearward ranks could even
start. So hardly more than half, or a much smaller fraction of
the “hosts of Yahveh” could even get away that first day, even if
they had started early. But they had first to rendezvous to Rameses
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from all over Egypt,—several hundreds of miles in length—and we
know not how much of that wonderful day they occupied in the
rendezvous; and the whole host could not possibly reach Succoth,
wherever that was, but somewhere, according to the text, “out of
the land of Egypt,” till the second or third day, or next week, or
next month, even if they could all have mobilized at Rameses on
that “selfsame day,” as we have seen that it is said to have come
to pass. And as for those millions of sheep and cattle, not marching
of course, unless divinely inspired, in close battle array, but in much
more “open order” scattered, how many interminable miles they
stretched out the column we have no revelation, nor adequate data
to compute.

And what the millions of cattle fed upon in the prolonged hike
to the Red Sea, across the desert sands, with whatever scant vegeta-
tion tramped extinct, divine revelation does not vouchsafe, possibly
as in no wise profitable for our instruction. Nor were the children
much better provided for such a journey; they had only a little
unleavened dough on their shoulders, “because they were thrust out
of Egypt, and could not tarry, neither had they prepared for them-
selves any victual” (Ex. xii, 39). How they ever “got there” at
all seems like a second edition of “all these wonders” which Yahveh
did before Pharaoh.

A truly remarkable circumstance may be noted here: this “mixed
multitude” of fugitive slaves are represented as having slaves of their
own which they carried away with them; and their truly provident
Yahveh, in his ordinance of the Passover, the very first Law he
ever gave them, just as they fled from slavery in Egypt, made
provision for the observance of that pious ceremony by “every man’s
servant that is bought for money,” after the bloody violence of
circumcision had been perpetrated upon him (Ex. xii, 44).

Tue Hosts AFraip oFr WAaR

Wonders, such as these, never cease, in the Providence of Yahveh
to his Chosen People Israel; or, the relation of such wonders by
the sacred writers, for our wonder, is incessant. When the armied
“hosts of Yahveh” and their army of camp-followers and cattle got
to Succoth, whenever they did, Yahveh was afraid for them, and
“led them not through the way of the Philistines, although that
was near; for Elohim said, Lest peradventure, the people repent
when they see war, and return to Egypt” (Ex. xiii, 17); although
they were 603,550 armed warriors bold, and were being led expressly



96 Is It Gop’s Worp?

to the armed conquest and extermination of ‘“seven nations greater
and mightier” than all Israel! So “Elohim led the people about,
through the way of the wilderness of the Red Sea: and the Children
of Israel went up harnessed (armed) out of the land of Egypt”
(v. 18).

This is truly remarkable. Where did these fleeing slaves get
their arms,—swords, spears, shields, bows and arrows, armor, for
603,550 soldiers? Slaves are not usually allowed to keep arms,
nor to be so trained, that on one day’s sudden notice, they can,
presto! change from a horde of slaves to soldiers who march out
“by their armies” full panoplied for war. And if armed soldiers
going forth to conquest, under the personal command of their God,
a notable “Man of War,” why should they “repent if they see war,”
between other peoples, too, and wish to return in fright to slavery?
Revelation is silent to solve these mysteries. And despite all of
Yahveh’s concern for his Warriors “lest they see war,” they had
not been three months out of Egypt before they had war with the
Amalekites there at Rephidim, when Aaron and Hur had to hold up
the hands of Moses all day before the Children could finally win
the battle (Ex. xvii, 8-13).

Tae Rep Sza Massacre

Yahvel was not yet satisfied with “plagueing” the Egyptians
and with showing off his terrible and holy wonders upon them. e
had bloodily baited Pharaoh into letting his slaves go; a dozen times
Pharaoh in terror had “inclined to let the people go,” but Yahveh
had interefered and “hardened Pharaol’s heart that he should not
let them go.” And now when the Children finally got away and
Pharaoh was happily rid of them, Yahveh devises another wholesale
destruction, to his own honor; and says, “I will harden Pharaoh’s
heart that he shall follow after them, and I will be honored upon
Pharaoh, and upon all his host, that the Egyptians may know that
I am Yahveh” (Ex. xvi, 4) ;—as if they didn’t know it already to
their infinite sorrow and disgust! The tragedy of the Red Sea and
the death by drowning of the hosts of Pharaoh do not concern us
now; but it is interesting to note that as soon as the valiant war-
riors, 603,550 strong, saw the hosts of Pharaoh, also very suddenly
mustered, appear in pursuit, “they were sore afraid; and the Chil-
dren of Israel cried out unto Yahveh,” and they cravenly said, “Let
us alone that we may serve the Egyptians; for it had been better for
us to serve the Egyptians, than that we should die in the wilderness”



Tur WoxbpEers oF THE Exopus 97

(Ex. xiv, 10-12) ;—which has a different thrill, this cry of 603,550
armed warriors of Yahveh, than that of one later patriot who fired
his country’s heart with the cry, “I know not what course others
may take, but as for me, Give me Liberty or give me death!” And
through their whole sacred history the People of Yahveh blubbered
and wailed at every trial and in every time of danger, real or fancied,
as from some instances we shall see.

Tuar CuinoreN Warr, ror WATER

Only three days after this wonderful Red Sea massacre in the
Providence of Yahveh, his Chosen People got further into the wilder-
ness of Shur, and “found no water” (Ex. xv, 22); whereupon they
wailed again and started an insurrection; then moved on to Marah,
the waters of which were bitter so they could not drink, and they
wailed again, and cried, “What shall we drink?” (v. 24). So
Yahveh made the bitter waters sweet for his crying Children; then
brought them on to Elim, where there were twelve wells of water,
and 70 palm trees; and the whole 2,414,200 Children, all their
“mixed multitude” of camp-followers, and their millions of cattle,
encamped there by the twelve wells under the 70 palm trees (v. 27).
This is the last natural water supply they ever saw for 38 years;
though in the last year they did happily encounter a whole Well
of Beer! (Num. xxi, 16). They were supplied miraculously with
water only twice, or once told two ways, which phenomenon we may
here pause to notice. It is no metaphor about the want of water
in that “desert land,” in that ‘“waste howling wilderness,” as it is
so often described; and again, “that great and terrible wilderness,
wherein were fiery serpents, and scorpions, and drought, where there
was no water”; and again the Children wail and cry, “Why have
ye brought the congregation of Yahveh into this wilderness, that we
and our cattle should die in this evil place; neither is there any water
to drink.”

Smrtine THE Rockx ror WATER

After leaving the twelve wells of Elim, the Children came into
the wilderness of Sin, in the middle of the second month out, and
started a bread riot, which was quieted by the miracle of a mess
of quails and the daily manna (XEx. xvi); then they marched on to
Rephidim, and at once rioted because “there was no water for the
people to drink,” and they were about to stone Moses to death.
Yahveh here came to the rescue, and told Moses to take his wonder
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rod and “smite the rock in Horeb” and bring water from it; and
Yahveh stood upon the rock to watch the performance. Moses smote
the rock, the waters gushed out and the people drank; and Moses
“called the name of the place Meribah, because of the chiding of the
Children of Israel.” This is related in Exodus xvii, and is said to
have occurred in or near the wilderness of Sin, and some three
months (Ex. xvi, 1) after leaving Egypt, in 1491.

But in Numbers XX, under the marginal date 1453, that 1s, 38
years later, the same or very similar story is told again, but dif-
ferently. For “then came the Children of Israel into the desert of
Zin [instead of Sin], in the first month,” and stopped at Kadesh;
and “there was no water for the congregation”; so they wailed and
rioted again, because they and their cattle were like to die. This
time Yahveh told Moses to take his rod and go with Aaron to a
certain rock, and “speak ye to the rock,”—instead of using the rod
to smite it. But Moses was peeved this time, and he meekly yelled
at the Children, “Hear now, ye rebels” (v. 10), and instead of gently
speaking to the rock, as Yahveh had commanded, he “lifted up his
hand, and with his rod he smote the rock twice,” and the waters
gushed forth abundantly.

But now Yahveh was real angry with Moses and Aaron, and
he said to them: “Because ye have not believed me, therefore ye
shall not bring this congregation into the land which I have given
them”; and the sacred writer informs us, “This is the water of
Meribah ; because the Children of Israel strove with Yahveh” (v. 13).
Here we have the desert of Sin and the desert of Zin, and two waters
Meribah, but 38 years apart, and each with entirely different “trim-
mings”; but which was which let him unravel who is curious over
such histories. In either event, so far as revealed, this is about
all the water that the millions of Chosen and their millions of cattle
had to drink in that terrible wilderness for quite forty years.

Foop Riors.—HzraveNLY MANNA AND QUAILS

As for food, both human food and cattle-feed, this mystery of
the ages had never been satisfactorily solved by revelation or specu-
lation. The Children started out, as we have seen, with a little
unleavened dough, but “neither had they prepared for themselves
any victual” (Ex. xii, 39); and of course they carried no cattle-
feed. So one naturally wonders what they, and their cattle, had
to eat until “on the fifteenth day of the second month after their
departing out of Egypt,” they struck the wilderness of Sin (Ex.
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xvi). Here was their first recorded food riot; the whole congrega-
tion rebelled, crying, “Would to God we had died by the hand of
Yahveh in Egypt, when we did sit by the flesh pots, and when we
did eat bread to the full! For ye have brought us forth into this
wilderness, to kill this whole assembly with hunger” (v. 3). It is
curious that they should die with hunger, when they had at least
2,414,200 sheep and “very much cattle” along with them, which
same sheep alone, with nothing at all to eat or drink, throve and
produced at least 241,420 male lambs every year of the forty years
in the wilderness—for the annual Passover feasts; which is another
divine mystery, as we shall see. And it is truly to marvel, that
while the Chosen started out with only a little dough on their
shoulders, quickly consumed raw, and then for forty years were
complaining and rioting because they had no bread to eat, where
they ever got the tons of “fine flour” with which to make the famous
“shew bread” for the altar of Yahveh, and the untold amounts of
“unleavened bread” which they must eat in their feasts, and the
“fine flour” they were required to offer with their countless sacrifices;
to say nothing of the great quantities of oil accompanying them,
nor of the millions of animals and birds for the manifold and inter-
minable sacrifices which they are said to have made all through the
forty years in the wilderness. Though Amos questions (v, 25), and
Jeremiah (vii, 22 seq.) denies flesh sacrifices in the wilderness. And
as we shall soon see, the Aaron family were simply gorged with
meat from these sacrifices, which they were under dire obligation to
eat at all hazards.

However, when the Children started their food riot, Yahveh was
merciful, and said he would “rain bread from heaven” (v. 4) for his
Children ; but Moses misinterpreted or exaggerated the message, and
reported to them that “Yahveh shall give you in the evening flesh
to eat, and in the morning bread to the full” (v. 8); so Yahveh
graciously accepted the amendment, and amended his promise to con-
form to the version which Moses had reported. And this is the way
that Yahveh fulfilled his bounteous promises: that evening “quails
came up, and covered the camp” (Ex. xvi, 13), and in the morning
that wonderful heavenly manna, which had some very peculiar quali-
‘ties, and tasted (Ex. xvi, 81) “like wafers made with honey,” or
(Num. xi, 8) “the taste thereof was like the taste of fresh oil,”
according to which inspired text one prefers; but whether olive oil,
castor oil, kerosene oil, hair oil, or Oil of Saints is not revealed
unto us. Anyhow, the Children didn’t like it at all as a steady
diet. But this is all they had to eat for those forty years, as the
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quails were a special treat for that one day only; for we hear them
complaining at their next food riot, longing for the leeks and onions
and garlic of Egypt, and saying, “Who shall give us flesh to eat;
there is nothing at all, beside this manna” (Num. xi, 6) ; and again
they said, “Our souls do loathe this light bread” (id. xxi, 5); and,
odd as it is, “they wept in the ears of Yahveh, saying, Who shall
give us flesh to eat?” (Num. xi, 4).

Passing strange was this danger of starvation, again, in the
face of several million sheep and cattle right there with them,—
unless, indeed, the poor beasts were so starved themselves as to be
not fit to eat. And Moses explicitly had this fact of cattle in mind;
for when Yahveh promised him flesh for the Children to eat, he
reasoned thus with Yahveh, saying: “The people among whom I
am are 600,000 footmen; and thou hast said, I will give them flesh,
that they may eat a whole month. Shall the flocks and herds be
slain for them? or shall all the fish of the sea be gathered together
for them, to suffice them?” (Num. xi, 21-22). To starve to death
under such circumstances! And “the anger of Yahveh was kindled
greatly”; and he graciousl