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sarvendriyiitti samprati!jjhiipya, ahirhsan sarva-bhUtany anyatrtl 
tirthebhyal}, sa khalv evatit vartayan yii:vad iiyu$am brahma-lokam 
abhisampadyate, na ca punar livartate, na ca punar ii:vartate. 

1. This Brahm a told to Prajii-pati, Prajti-pati to Manu, Manu 
to mankind. He who has learned the Veda from the family 
of a teacher according to rule, in the time left over from doing 
work for the teacher, he, who after having come back again. 
settles down in a home of his own, continues the study of what 
he has learnt and has virtuous sons, he who concentrates all 
his senses in the self, who practises non-hatred to all creatures 
except at holy places, he who behaves thus throughout his 
life reaches the Brahma-world, does not return hither again. 
yea, he does not return hither again. 

dhiirmikii: virtuous sons and pupils: 
putriin Si!}yams ca dharma-yuktan. S. 
anyatra tirthebhyaJ.!,: except at holy places. S. makes out that even 
travelling as a mendicant causes pain, but a mendicant is allowed 
to beg for alms at sacred places. bhik§ii-nimittam aJanadindpi 
paraj>ifj.ii syiit. 

A/TAREYA UPANI~AD 

Th~ Aitareya Upan_i!iad belongs to the ]J.g Veda and the 
UJ?am~d proper consists of three chapters. This is part of the 
AJtareya Ara~yaka, and the Upani~ad begins with the Fourth 
C,hapter of the secon~ Ara~yaka, and comprises Chapters IV, 
\ and VI. The preceding parts deal with sacrificial ceremonies 
like the tna~vrata and their interpretations. It is the purpose 
of the Uparu!?3.d t~ lead ~he ~d of the sacrificer away from 
the outer ceremomal to 1ts mner meaning. All true sacrifice 
is inward. S points out that there are three classes of men 
who wish to acquire wisdom. The highest consists of those who 
have turned away from the world, whose minds are freed and 
co~ected, who are -eager for freedom. For these the Upanisad 
(A.:tareya .Arat;yaka II. 4-6) is intended. There are others Who 
v.-i~h to become free gradually by attaining to the world of 
Htrat;ya-garbha. For them the knowledge and worship of prana 
lif_e-breath is intended. (Aitareya .Ara~yaka II. I-J). There~~ 
still ?th~rs who ~ only for worldly possessions. For them the 
meditative worship of the Satizhita is intended. (Aitareya 
Ara~yaka III).I 

• SeeS on Aitauya Ara,yaka III. r. 1. 



II'VOCATION 

- · · p,atisthitii mano me vtici praft!$~hitam; iivir 
I. van me manast .. • , - h- -h 

- - -'h·· v·'as"a ma iinisthah. srutam me ma pra ast .. avtr ma r;u t. (;a '.J • • d. - · t m 
a'rnlniidhiteniihoriiiriin samdadhdmy, rtam va t$yamt. saY'! 

d . - ·. tan miim avatu tad vaktiiram avatu, avatu _mam, 
va uyamt. ' ,_ ·h ·- t'h ·- th 
avat~ vaktiiram avatu vaktiiram. A um, santJ., ~an 1_, san 1 .. d . 

1 M speech is well established in my mmd. My mm_ IS 

weli est~blished in my speech. 0 Thou manifest one, be n~amf~t 
for me. Be a nail for my Veda. Do n~t let go my l~ammg .. .Y 
this that has been studied, I mainta.tn days and mghts. I \\lll 
speak of the right. I will speak of the true. May that protect me. 
May that protect the speaker. Let that protect me. Let that 
protect the speaker. Let that protect the speaker. A um, peace, 
peace, peace. 
be a nail: Jet the spirit of the Scriptures be constantly present. 

I. I. 4· 

CHAPTER I 

Section I 

THE CREATION OF THE COSMIC PERSON 

5I5 

I. titmti vti idam cka evtigra iisit, ntinyat kiit cana mi!jal. sa 
aik§ala loktin nu srjti iti. 

r. The self, verily, was (all) this, one only, in the beginning. 
Nothing else whatsoever winked. He thought, 'let me now 
create the worlds.' 

See B.U. I. 4· I. 
idam: {all) this, the manifested universe. 
one only: Everything is derived from atman to which there is no 
second. 
'Nothing else whatsoever winked.' This is by way of refutation of 
the Sii'lilkhya dualism. The non-being of matter which is assumed 
for explaining creation is not external to the Supreme. 

2. sa imtititllokiin asrjata, ambho maricir maram apo'do'mbhal; 
paret;a divam; dyaul; prati!jfka, antarik!jam maricayal;, Prthivi 
mara _va adhastiit tii iipa!;. 

2." He created these worlds, water, light rays, death and the 
waters. This water is above the heaven. The heaven is its 
support. The light rays are the atmosphere. Death is the earth. 
What are beneath, they are the waters. 

Earth. is called mara or death, because all beings on earth die. 
mriyante asmin bhatiini. 

'Although the worlds are composed of the five elements, still 
from the preponderance of water, they are called by names meaning 
water such as ambhas, etc.' S. 

3. sa ik§afa ime nu lokii, loka-piiltin nu s!}ii iti; so'dbhya eva 
puru§ati! samuddhrtyiim£irchayat. 

3. He thought, 'Here then are the worlds. Let me now create 
the guardians of the worlds.' From the wa.ters themselves, he 
drew fortft the person and gave him a shape. 

4· tam abhyaiapat. tasyiibhiklptasya mukhatk nirabhidyata 
yathatpjam: mukluid vag, viico'gnir ndsike nirabhidyetiim, niisikii
bhyiim prti~kll;, prii~liid vti.yul;, ak§itfi nirabhidyetiim, ak!}ibhyii#t 
caksul;, cak~u§a iidityal;, kart;au nirabhidyetiim, kart.:tiibhyiim 
Srotram, Srotriid diSal;, tvan nirabh£dyata, tvaco lomiini, lomabhya 
o§adhi-vanaspataya~t, hrdayam nirabhidyata hrdayiin mana.;, 
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manasas candrama~, nabhir nirabhidvata. niibhy« apana}J, apanan 
mrtyu!J,, SiSnam nirabhidyata, SiSt;ad reta}J, retasa apa}J. 

4- He brooded over him. Of him who has thus been brooded 
over the mouth was separated out, like an egg. From the 
mouth speech, from speech fire. The nostrils were separated 
out: from the nostrils breath, from breath air. The eyes were 
separated out: from the eyes sight, from. sight the sun. ~e 
ears were separated out: from the ears heanng and from heanng 
the quarters of space. The skin was separated out: from the 
skin the hairs, from the hairs plants and trees. The heart :vas 
separated out: from the heart the mind and from the mmd, 
the moon. The navel was separated out: from the navel, the 
outbreath, from the outbreath death. The generative organ 
was separated out: from it semen, from semen water. 

like an egg: as is the case with an egg when it is hatched: ytUha 
pa~1JfJ!J a"IJ4am nirbhidyat.e evam. S. 

Section 2 

THE COSMIC POWERS IN THE HUMAN PERSON 

I. ta eta devatil/:J sr#il asmin mahaty arttave prapatan tam 
aSamiyii-pipiisiibhyiim anvavilrjat; ta enam abruvann, ayatanam 
naf:l prajanthi yasmin prati#hitii annam adam eti. 

r. These divinities thus created fell into this great ocean. 
(The self) subjected that (person) to hunger and thirst. They 
said to him {the creator), 'Find out for us an abode, wherein 
established we may eat food.' 

ar?Jave: in the ocean: satilsiira is generally compared to an ocean. 
satnsiiriirnave, satilsiira-samudre. S. 
priipatan.: fell, patitavatya~. S. 

2. tabhyo gam dnayat til abruvan, na vai no'yam alam iti. tii.bhyo 
'Svam anayat ta abruvan, na vai no'yam alam iti. 

2. For them, he brought a cow. They said, 'Indeed this is 
not enough for us.' For them he brought a horse. They said, 
'Indeed this is not enough for us.' 

gam: gaviikrtiviSi~tam pi!'if.am. S. 
J. tiibhya~ Purw;am iinayat tii. abruvan, sukr_tam ~ateti. puru~o 

vii va suk{tam, ta abravrd, yathciyatanam prav1Satetl. 
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. 3· F~r them he b~~ht a person. They said, 'Well done 
mdeed. A person verily IS (what is) well done. He said to them 
'enter into your respective abodes.' ' 

_4·. agnir _ v~ bhiUv~ mukham prtiviSad, vayu,!J priit)o bhUtva 
nas~ke. pra~'So:J, iitbtyas c~~r b~Utvakf~!t-i praviSad, diSa" 
Srotram bhutva kayttau f>ramsann, o~adht-vanaspatayo lomiini 
bh~a tvacam priiviSami candramii mano bhutvii hrdayam 
praviSan, m,rlyur apiino bhiUvii nabhim priiviSad apo reto bhutva 
SiSnam priiviSan. ' 

4· Fire, becoming spee~h, entered the mouth. Air becoming 
breath, entered the nostrils. The sun, becoming sight, entered 
the eye;. The quarters of space, becoming hearing, entered the 
ears. Plants ~d trees,_ becoming hairs, entered the skin. The 
moon, becommg the mmd, entered the heart. Death, becoming 
the outbreath, entered the navel: water becoming semen entered 
the generative OJg~. 

5- t_:zm ~Sa.naya-pipiise abrutam i.viibhyiim abhipraj«nfhfti. te 
~~tnt, e~ eva v~m devat:Jst,cibhaji.my, etdsu bhaginyau lfaro
mJt~: ~ y_as.ya'. ~aJ ca devatayai havir crhyate bhiiginyii 
vevasyam asanaya-pipase bhavatah. 

5- To_ him (the creator), _hungei- and thirst said, 'For us (also) 
find ou~ ~-~bode.' He said to them, 'I assign you a place in 
these diVlmties and make you sharers with them. Therefore 
to whatever divinity an offering is made, hunger and thirst 
become partakers in it. 

Section 3 

THE CRE'ATION OF FOOD AND THE INABILITY OF 
VARIOUS PERSONAL FUNCTIONS TO. GET AT IT 

I. sa i~auu·me nu lokti.S ca loka-piili.S ciinnam ebhya}J, srja .iti. 
I. He thought, 'Here are the worlds and the guardians of 

the. worlds. Let me create food for them.' 

• 2. ~o'J_JO'b~yatapat: tii.bh):o'bhilaptiibhyo mUrtir ajiiyil.ta, ya vai 
sa murttr aJayatiinnam va, tat. 

2. He brooded over the waters and from the waters so 
brooded over issued a form, That whichever was produced as 
that form is, verily, food. 
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3. tad enad abhisr$lam pariintyaiighaths":t: tad viiciijighrk!iat 
tan MSaknod viicd grahitum; sa yad hasnad vO.ciigrahai!iyad 
abhivyiihrtya haiviinnam_ atrapsyat. 

3 This so created WIShed to flee away. (The person) sought 
to s.eize if with speech. He was not able to take hold of it by 
speech If indeed he had taken hold of it by speech, even 
with sPee~h, one ~ould have had the satisfaction of food. 

By merely talking of. food, o~e will ~ot be satisfied. 
ajighrksat: sought to setze, graJutum a1cchat. S. . 
atrapsy"at: would have had satisfaction. trpta'bham$)1al. S. 

4· tat priit:~enlijighrkf.a~, tan na_Sa~not pr~t;~~na grahitum; sa 
yad hainat prii'f}en.igrahat!jyad abhtprat;ya hawannam atrapsyat. 

4· (The person) sought to seize it with breath. He was not 
able to take hold of it by breath. If, indeed, he had taken hold 
of it by breath, even with breath one would have had the 
satisfaction of food. 

By merely breathing toward food, no satisfaction of the appetite 
is possible. 

5. tac cak~u!;iijighrk~at, tan naSak~c cakSu$ti grahitum, sa yad 
hainac cak$ustlgrahai!;yad dr!Jtvli Junvan~m atrapsyat. 

5· (The person) sought to seize it with sight. He was not 
able to take hold of it by sight. If, indeed, he had taken hold 
of it by sight, even with the sight (of food) one would have 
had the satisfaction of food. 

6. tac chrotr~jighrk!Jat, tan niiSak1Wc chrotretJO grahftum; sa 
yad hainac chrotretJiigrahai~yac chrutvti h11iviinnam atrapsyat. 

6. (The person) sought to seize it with hearing. He was not 
able to take hold of it by hearing. If indeed, he had taken hold 
of it by hearing, even with the hearing (of food), one would 
have had the satisfaction of food. 

7· tat tvaciijighrk!;at, tan nas~knot tvacii grahitum; sa yad 
hainat tvactlgrahairyat sftr!J#vii hatviinnam atrapsyat. 

7· (The person) sought to seize it by the skin. He was not 
able to take hold of it by the skin. If, indeed, he had taken 
hold of it by the skin, even with the skin (i.e. by touching food) 
one would have had the satisfaction of food. 

8. tan manasii.jighrk!;at, tan ntiSaknvn manasii. grahitum; sa 
yad hainan manasiigrahairyad dhyiitvti haivdnnam atrapsyat. 

8. (The person) sought to seize it by the mind. He was not 
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able to take hold of it by the mind. If, indeed, he had taken 
hold of it by the mind, even with the mind (i.e. by thinking of 
food), one would have had the satisfaction of food. 

9· tac chiSnenii.jighr~at, tan niiSaknoc chiSnena grahitum; sa 
yad hainac chiSneniigrahai$J1ad visrjya haiviinnam atrapsyat. 

9· (The person) sought to see it by the generative organ. 
He was not able to take hold of it by the generative organ. 
If, indeed, he had taken hold of it by the generative organ, 
even by emission one would have had the satisfaction of food. 

IO. tad apiineniijighrk!;at, tad iivayat, sai$o'nnasya graho yad 
viiyur anniiyur vii fJ$4 yad viiyu!J. 

IO. Then, the person, sought to seize it by the out~breath. 
He got it. The grasper of food is what air is. This one living 
on food, is, verily, wha,t air is. 

ann<i_}'U~: anna-bandhano -~nna-jivano vai prasiddha!J. S. 

THE ENTRANCE OF THE SELF INTO THE BODY 

II. sa ik$ata: katham nvidatnmadrusyiid iti. saiksata, katare1;ta 
prapadyii. iti. sa iksata, yadi vticiihhivylihrfam; yadi priit:teniibhi
prii?Jitam, yadi cak$U$ii dr#am, yadi Srotre1}a Srutam, yadi tvacii 
sPr#am, yadi manasii dhyiitam, yady apiineniibhyapiinitam, yadi 
SiSnena visr#am, atha ko'ham iti. 

II. He thought, How can this food exist without me? He 
thought, through what (way) shall I enter it? He thought 
(again), If speaking is through speech, if breathing is through 
breath, if seeing is through the eyes, hearing is through the 
ears, if touching is through the skin, if meditation is through 
the mind, if breathing out is through the out breath, if emission 
is through the generative organ, then who am I? 

Speech, etc., are effects and serve a master. The body is like a 
city and there must be a lord of the city: kii.rya-karat;a-satitg~iita~lak
~attam j>uram. It is for the enjoyer, svlimy-arlham. So the enjoyer 
must enter the body. So the question is raised, 'through what way 
shall I enter it?' 'The forepart of the foot and the crown of the 
head are the two ways of entrance into this body, the collection of 
se~eral parts. By which of these two ways shall I enter this city, 
this bundle of causes and effects?' S. 

12. sa dam eva simiinam vidiiryaitayii dviirii priipadyata, 
sai$ti vidrfir niima dviilf,, tad etan niindanam; tasya traya liva-



520 The Principal Upanifads I. 3- 14-

sathiis tra.ya.JJ svapna/J, ayam avasatho'yam iivasatho'yam iivasatha 
iti. 

12. After opening that ver:y end (of the he<_td),_ by~~ way 
he entered. This is the opemng known as vidrt1. This lS the 
pleasing. For that, there are. t~ee abodes; ~ kinds of 
dreams as: this is the abode; this ts the abode; this IS the abode. 

sJman: the very end (~f the head)_, the saggital suture. Th~ ~ the 
highest centre of spintual consciousness, called the sahasra, the 
thousand-petalled lotus. It is said to be situated in the centre of the 
brain: 
sa sra#dvara etam eva miirdhasimdnam keSa-vibhagi.vasiinam 
vidiirya· cchidram krtvii etayii dv~~ miiTget}Q imam klkam kirya-
ktirat}(J-satnghiitam frriipadyata praVJveSa. S. . . . 
three kinds of drems: Reference is to the three comlit~ons of waJ?~g. 
dream and deep sleep of the MiifJ4Ukya U. The ordinary conditiOn 
of waking is said to be a dream as distinguished from the state of 
enlightenment. . 

S explains that the right eye is the abode during the waking 
state: the inner mind (antar-manas) during dream and the space 
of the heart (hrdayakaSa) during profound sleep. He offers ~ 
alternative interpretation. The three abodes are the body of one s 
father, the womb of one's mother and one's own body. 

IJ. sa jato bhUtany abhivyaikhyat kim iluinyam vdvadi;ad if~· 
sa etam eva puru~am brahmiJ. tatamam apaiyat, idam ada1'Sam Its. 

IJ. He, being born, perceived the created beings, what else 
here would one desire to speak? He perceived this very person 
Bf'ahman all-pe~ading, 'I have seen this,' he said. 

talamam: all-pervading, takam;ailuna luptena tatatamam, vyiiptata
mam parijYaf't;am tiMSavat. S. 

14. tasmfid idandf'O niimedflndf'O ha vai nil~ ta'!'" ~ndr~m 
santam indra ity iicak~ate parok~et;a, parok$a-jmyii sva In ~al;. 

14. Therefore his name is Idandra. Indeed, Idandra ~s the 
name. Of him who is Idandra, they speak indirectly (cryptically) 
as I ndra. Gods appear indeed to be fond of the cryptic. 

idandf'a: the perceiver of this. . .. 
indra: is a word denoting an object beyond the range of VlSlOD. 

II. r. 4· 

CHAPTER II 

THREE BIRTHS OF THE SELF 

I. puru$e ha vii ayam iidito garbho bhavati, yad etad retas tad 
ct_at sa~vebhyo'i:gebhyas tejaJ;. sambhii.tant, citmany evtitmiinam 
vtbharlJ, tad yathti striyiim siiicaty athainaj janayati, tad asya 
prathamatir. janma. 

r. In a person, indeed, this one first becomes an embryo. 
?-flat which is semen is the vigour come together from all the 
bmbs. In the self, indeed, one bears a self. When he sheds this 
in a woman, he then gives it birth. That is its first birth. 

2. tat striyii ~t-rrtabhUyam gacchati, yathti svam aitgam tathii, 
tasmiid enam na liinasti, siisyaitam iitmrinam atra gatam. 
bhdvayati. 

2. It becomes one with the woman, just as a limb of her 
0\1.'11. Therefore it does not hurt her. She nourishes this self of 
his that has come into her. 

bhavayati: nourishes, vardhayati, paripalayati S. 
. 3· sa. bhiivayatrt bhavayitavyd bhavati, tam stri gaf'bham 

vrbhartJ, so'gra eva kurrniram janmano'gre'dhi bhtivayati, sa yat 
kurrni~arh janmano'gre'dhibhavayaty atmanam eva tad bhiivayaty 
e$iitit. lokanam. samtatya evam samtata hime lokii/J,, tad asya 
dvittyam janma. 
· J. She, being the nourisher, should be nourished. The woman 

bears him as an embryo. He nourishes the child before birth 
and after the birth. While he nourishes the child before birth 
and after the birth, he thus nouriShes his own self fOr the 
continuation of these worlds; for thus are these wo;lds con
tinued. This is one's second birth. 

agre: before {birth), priig"janmana!J. S. 
adhi: after {birth), Urdhvam janman~. S. 
iitmiinam: his own self. The father is said to be born as the son. 
pitur iitmaiva hi put.ra-rUPC1fll jiiyate. S. 

4· so'syayam iitma put;yebhyaJ;. karmabhyal} pratidhtyate, 
athiisyciyam itaf'a titmii krta-krtyo vayo-gatal; praiti, sa ita~ 
pr~y~nn eva punar jtiyate, tad asya trttyarh janrna. tad uktam 
!~l!fll. 

4· !fe (the son) who is one self of his (father) is made his 
substitute for (performing) pious deeds. Then the other self of 
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his (father's) having accomplished his ~-o~k, ha\·ing reach_ed 
his age, departs. So departing hence, he IS, mdeed, bom agam. 
That is his third birth. That has been stated by the seer. 

prayann eva: departing, Sarfram parityajann eva. S. 
5- garbhe nu sann anve$tim avedam aham devanam jantntini 

viSvii, . _ . 
Satam mti pura iiyaslr arak$ann aghal; Syeno yavasa ntra-

dlyam _ 
iti, garbha evaitac chaytino vtima-deva evam uvaca. . 

5
. 'While I was in the womb, I knew all the btrths of the 

gods. A hundred stron_gholds made of st;el_guarded me. I bur~t 
out of it with the sWiftness of a hawk. Vama-deva spoke thts 
verse ev~n when he was lying in the womb. 

6. sa evam vidviin asmiic charlra-bhediid itrdhva utkramy
amu$min svarge toke sarviin kdmiin aptvtimrta~ samabhavat, 
samabhavat. 

6. He, knowing thus and springing upward, when the body 
is dissolved, enjoyed all desires ~n that world of heaven and 
became immortal, yea, became (nnmortal). 
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CHAPTER III 

I. lw'yam dtmeti vayam upasmahe, kataraf! sa iitmii, yena vti 
paSyati, ycna vii Srt;toti, yena vii gandhtin tijighrati,yena va vacam 
vyiikaroti, yena vti svadu ctiSviidu ca vijtintiti. 

I. 'Who is this one?' .'We worship him as the self.' 'Which 
one is the self?' 'He by whom one sees, or by whom one hears, 
or by whom one smells odours, or by whom one articulates 
speech or by whom one discriminates the sweet and the unsweet.' 

Another reading will give 'Who is he whom we worship as the 
self? "Which one is the self? !fe by whom .. .' 

2. yad etad hrdayam manaS caitat, samjitiinam iiy"itiinam 
vijiuinam prajiiii.nam medha dr#ir dhrtir mafir manl~ii jiUi!l 
smrti!l satiJkalpa!r kratur asu!r kiimo vaSa iti sarvti~y evaitani 
prajtitinasya niitna-dheyiini bhavanti. 

2. That which is heart, this mind, that is consciousness, 
perception, discrimination, intelligence, wisdom, insight, stead
fastness, thought, thoughtfulness, impulse, memory, concep
tion, purpose, life, desire, control, all these, indeed, are names 
of intelligence. 

Here ~e find a classification of various mental functions, the 
different kinds of perception, conception, intuition as well as feeling 
and will. 

3- e~a brahmai!)a indra, e~ prajti-patir ete sarve devii imiini 
ca paiica mahiibhiUani, Prthivi vtiyur iikaSa apo jyotith$Uy etiini-· 
mtini ca k$-udra-miSrtit;tlva, bijiinitariit;ti cetartit;ti ctitttf.ajtini ca 
jdrujiini ca svedajiini codbhijjiini ciiSvii giivaf! puru$ti hastino jat 
kiii cedam priit;ti jaitgamatn ca patatri ca yac ca sthiivaram, 
sarvam tat prajiia-netram prafiitine prati#hitam, prajitii-netro 
Wka!l prajfui prati#hii, prajiui.nam brahma. 

3. He is Brahma, he is Indra; he is Prajti-pati, he is all these 
gods; and these five great elements, namely, earth, air, ether, 
water, light; these things and these which are mingled of the 
fire, as it were, the seeds of one sort and another; those born 
from an egg, and those born from a womb, and those born 
from sweat, and those bam from a sprout; horses, cows, persons 
and elephants, whatever breathing thing there is here, whether 
moving or flying or what is stationary. All this is guided by 
intelligence, is established in intelligence. The world is guided by 
intelligence. The support is intelligence. Brahm1i is intelligence. 

' I 
I 

I 
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brahma: hiranya-garb~ prii.t}41} prajfiii.tmii.. S. 
prajii.-pati}_J: yaJ.i prathamajalJ Sariri.. . 

Intelligence is said to be the basiS of all exiStence and the final 
reality. We see here the anticipations of the Buddhist Vijii3.navada. 

4- sa etena prajiiemitmamismal lokad utkramyiim~in svarge 
loke sarviin kiimiin aptviimrta}J samabhavat, samabhavat. . 

4- He, with _this intelligent sel_f, ~ared upward from this 
world and haVIng enjoyed all destres tn that world of heaven 
became immortal, yea became (immortal). 

M: the sage Va.ma-deva. 

TAITTIR[Y A UPANI$AD 

The Taittiriya Upan4ad belongs to the Taittiriya school of the 
Yajur Veda. It is divided into three sections called VaUis. The 
first is the Sik!iii VaUi. Sik!id is the first of the six V ediiiigas 
(limbs or a~ili?-ries of the Veda~; it is the science of phonetics 
and pronunCiation. The second is the Brahmiinanda Valli and 
the third is the Bhrgu V aUi. These two deal with the knowledge 
of the Supreme Sell, paramiitma1·nana. 
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