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I. I. 3· M ufJf!aka Upani!jad 

MU~J;>AKA I 

Section I 

THE TRADITION OF BRAHMA-KNOWLEDGE 

I. brahmli devtiniim prathama/:t sambabhiiva viSvasya kartd 
bhuvanasyag~ 

sa brahtna-vidyiitn sarva-vidyii-prali!fthiim atkarviiya jye#ha
putriiya prtiha. 

r. Brahmii arose as the first among the gods, the maker of 
the universe, the protector of the world. He taught the know
ledge of Brahman, the foundation of all know ledges, toAtharval)., 
his eldest son. 

Brahma., the creator of the world and its governor arose, by the 
exercise of his ov.n choice. His rise is unlike the birth of individuals 
which is determined by their past deeds. S. svatantrye~ na dharmii
dharma-vaiiit. Brahmii here is Hirat;ya-garbha, the world-soul. 
brahma-knowledge: A life without philosophy is not livable for man, 
in the view of Socrates. See Plato's Apology. Aristotle observes: 
'All the other sciences which are not philosophy are more necessary, 
but none is more important than philosophy.' 

2. atharva1;1e yam pravadeta brahmatharva tam purovaciiitgire 
brahma~vidylim 

sa bharadvlijiiya satyavlihaya praha bhiiradvlijo'itgirase 
pariivariim. 

2. That knowledge of Brahman, which Brahmii. taught to 
Atharva.J)., and Atharvai). in olden times told Ailgiras. He (in his 
turn) taught it to Satyavii.ha, son of Bhii.radvii.ja and the son 
of Bhii.radvaja to A:il.giras-both the higher and the lower 
(knowledge). 

paravariim: both the higher and the lower (knowledge) or 'know~ 
ledge descended from the greater to the lesser. What permeates the 
obje<:ts of all knowledge, great and small.' S. parasmiit parasmiid 
avaretJa priipteti pariivarii., parii.vara sarva-vidya~vi~aya-vyiipter vii 
tiim pariivariim. 
Avidyii is aparii~vidyii concerned with things perishable and vidyii. 
~ parii vidyii. dealing with Imperishable Being. Higher knowledge 
IS concerned with the understanding of the nature of the supreme 
good, nipeyasa, and the lower knowledge deals with the disciplines 
relating to instrumental values. 

3· Saunako ha vai mahaililo'tigirasam vidhivad upasanna!J 
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The Principal Upani!fads I. r. 6 

papraccha, kasmin nu bhagavo vijiiiite sarvam idam vij1Ui.tam 
bhavati iti. . . 

3. Sam1aka, the great householder, duly approach~d Angrras 
and asked, through what being known, Venerable Str, does all 
this become known? 

'Is there one cause of all the varieties ~n. the wo;Id, which _cause 
bein gknown all will be well known?' ktm tw ash sarvasya Jat;ad
bhedasyaika-karat}am yad ekasmin vijiiiile sarvam vijnatam bhavat~? S. 

TWO KINDS OF KNOWLEDGE 

4. tasmai sa ho_vdca: dve_ ~idye_ veditavye iti ha sma yad 
brahmavido vadantz, parii ca~vapara ca. 

4 
To him he said two kinds of knowledge are to be known, 

as, indeed, the know~rs of Brahman declare-the higher as well 
as the lower. 

aparii: lower knowledge. It is also a kind of knowledge, not bhrama 
or mithyii jiiiina, error or false~ood. It_ also .aims at knowledge of 
the highest reality even though m a partial or nnperfect manner. 

5- tatriipara rg-vedo yajur-vedaJ;, ~iimf!-vedo'~htf.rva-veda}J_ Sik$~ 
kalpo vyiikara1Jam niruktaffl chanM }yol~$am-tll. atha para yaya 
tad ak!jaram adhigamyate. . 

5 Of these the lower is the IJ.g Veda, the YaJUr Veda, the 
Sa~ Veda, i:he Atharva Veda. Phonetics, Ri~ual, ~rammar, 
Etymology, Metrics and Astrology. And the higher ts that by 
which the Undecaying is apprehended. 

Cp. $ivasvarodaya. The Veda is not to be calle~ Veda for there 
is no veda in Veda. That is truly the Veda by which the Supreme 
is known. . 

na vedatil veda ity iihur vede vedo na mdyale. 
paratma vedyate yena sa vedo veda ucyate. 

THE IMPERISHABLE SOURCE OF THINGS 
UNPERCEIV ABLE 

6. yat tad adreSyam, agriihyam, agotram, avaNJam, acak!fu?r 
Srotrarh tad apli'l')i-plidam, 

nityam vibh~th sar:va-¥ata~ SU!~k~mam tad avyayam yad 
bhiita-yomm parzpasyantJ d~JraiJ. . . 

6. That which is ungraspable, Without family, Without caste, 
without sight or hearing, without hands or feet, eternal, all-

J. I. 8. 673 
pervading, omnipresent, exceedingly subtle, that is the Un
decaying which the wise perceive as the source of beings. 

.Udy.,.: unperceivable. adrdytl• adrSyatis saroe~iiltf buddJJI,._ 
driy~ llg4M}'IIm. s. 
'l1iblttmJ: all-pervatpng. 'flittiAam bralmuitli-sthavariinta-Jwi"i-Metlair 
bilaatUi flibAtml. S. . 

The indescribable Absolute Br4imtarl is also the source of beings, 
blliUa-yotli. For Samkara, bbfita-yoni is ]Sva,a, for Madhva it is 
Vi~u. 

The use of the word yotH suggests that Brahman is the material 
canse of the world, according to R.jiOfli-~~

R mentions another verse here which is not found in some editions: 
yUIIIOJ jNufl'lil tuljNu1111J tuti kiii&Ul ~ fui!fi,YO fUJ jyiiyo's# 

l>dal 
vrlq. i:m s4lbtlAo tlivi liflhaJy ekas UfJedam ftUrrwm i'ut"UfNJa -

7- ~lllibhil} srjflk grh1Jilie ca,ytZthii Prt/Jivytim O$adhayas 
.-b,..,...ti, . 

yallr4 sataJ, ~lit kd""""""i taJhak<ariit samhhavatiha 
viiwmo. 

7- As a spider sends forth and draws in (its thread), as herbs 
grow on the earth, as the hair (grows} on the head and the 
body of a living person, so from the Imperishable arises here 
the univetse. 

There is no suggestion here that the world is an illusory appearance 
of Bra/mum. The illustrations are intended to convey that BraiJman 
is the sole canse and there is no second to Brdhman which can be 
used by Bf'lllmum. MY~.,. Qflll.pe~ya svayam eva srjate. S. 

s. tapasa ciyate lwalsma, tato'1UitliiJ ahhijayate, 
IUI1UU f'rilt;W ~ satyam loluiJJ, karmas# camrtam. 

8. By contemplative power Bralmt.a11 expands. From that 
food is produced. From food, life (thence) mind, (thence) the 
reals (the five elements); _(thence) the worlds; (thence the 
rituals) in the rituals, immortality. 

tapas: contemplative power is the energy by which the world is 
produced. ~>a.my""' ;,; ~ jNioena ,.....,. sr-. 
~biavati. R. Tapasisderivedfrom two roots which make out 
that it is austerity or meditation. la/Hl sa,;,upa iJi, tapa iilocatuJ iti. 
The Supreme wmks )>y means and ends and by gnodual .reps: 
kr~, ,.. JIIICa/Jtlt. S. 
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Brahman in relation to the cosmos is the Personal God who is 
self-conscious and contemplative. The first product anna is for S, 
the unmanifested principle of ?bjectivity, avyak[tam. ~e two ~epre
sent the subject and the obJect and next anses pra~ •. ~hich ~ 
equates with the world-soul. hiratJya-garbho brahmatw JnllM-kri
yii-Sakty-adhi!j{hira-jagat siidhiiratw'vidyii-k.ima-k.irma-~hiUa-samu
diiya-bijiiilkuro jagad-iitma. All these I?roducts are workmg towards 
immortality which is the goal of creation. 

g. yal; sarvajfla}J. sarva-vi~ yasya jna~ama7_am tapa!J; tasmad 
etad brahma ntima-rupam annam ca Jayate. 

g. He who is all-knowing ~d all-wise, wh~ austerity 
consists of knowledge, from him are born thts Brahma 
(Hirat:tya-garbha), name-shape and food 

The all-knowing, all-wise is I Svara or the Absolute ~n ~lation to 
the world. He is wisdom, His tapas is jiiana. From him Issues the 
world-soul, Hirat)ya-garbha or Brahma. 

aniidi-nidhanam brahma Sabda-rupam yad ak$aram, 
vivartate 'rlha-bhiivena prakriya agato yata}J. 

V .ikyapadiya I. I. 
The Brahman who is without beginning and end, who is of the 
form of the indestructible word is apparently transformed into 
objects, and this is the process through which creation takes place. 
Sphota is the indivisible idea with its dual form of Sabda, word and 
artha, meaning. 

MUJ:IJ.lAKA I 

Section 2 

CEREMONIAL RELIGION 

I. tad etat satyam: 
mantre!ju karm<itJ.i kavayo yany apaSyams tani trctayam 

bahudlui. santatiini, 
ttiny ticaratha niyatam, satyaktimd, e!Ja va}J. panthii/.l sukrtasya 

toke. 
r. This is that truth. The works which the sages saw in the 

hymns are variously spread forth in the three vedas. Perform 
them constantly, ye lovers of truth. This is your path to the 
world of good deeds. 

tretiiytim: in the three Vedas or generally performed in the tretii age 
yuge priiyaSa]J pravrttiini. S. · 

I. 2. 4· ·Mut:ttjaka Upan£~ad 

2. yathii ~elayate hy arcis samiddhe havya-viihane, 
tad a;ya-bkiigav aniaret:tiihutil;t pratiptidayec chraddhayii

hutam. 
. 2. When the flame (which) moves after the fire has been 

kindled, then one should throw with faith his oblations between 
the two portions of melted butter. 

havya-vahana: fire; the bearer of the sacrifice. 

3· yasyiign£hotram adarSam apaur~tamiisam aciiturmiisyam 
aniigraya~m at£thivarjitam ca 

ahutam «vaiSvadevam avidhinti hutam d-saptamiiffts tasya 
lok.in hinasti. 

3· He whose agnihotra sacrifice is not followed by the 
sacrific~ of t~e new moon and of the full moon, by the four 
months. sa~nfice, by the ritual (performed in the harvest 
season) IS Without guests, without oblations, without the cere
mony to all the gods or gives offerings contrary to rule, (such 
conduct) destroys his worlds till the seventh. 

The opposition of the Upan£~ads to the observance of rites is 
greatly exaggerated. The performance of rites is unnecessary for 
t.hose ~ho are already liberated while it is necessary for attaining 
hbera~on. When. perf?~g rites we must be fully aware of what we 
are ?omg. There lS a VItal difference between the routine performance 
of ntes and an understanding performance of them. 

In SatajJatha Brahmat.uJ (II. 2. ~· 8--20) it is said that the gods 
and ~~ demo_ns were both the children of Prafii-pat~· both devoid 
of spmtual wisd~m an~ so were subject to the law of change and 
death. Only Agni was munortal. Both set up their sacrificial fires. 
The demo~ per!of!Ded their rites externally and the gods then set up 
tha~ fire m therr mward self. evam . . . antaratman iidadhata and 
havmg done so became immortal and invincible and overcame their 
mortal and vincible . foes. Again~ 'by knowledge (vidyaya) they 
asce~d to wher~ _des!fes have m~g~ated (pariigata/:J,) it is not by 
offenngs (da~rfUihht!J) nor by rgnoran t ardour (avtflvitnsah 
ISapasvi~) · _ .. but only to knowers that that world belongs:· 
. atap~ Brahma1)a X. 5· 4· r6. We must set up the sacrificial 

fire wtthin our ~If. We mn:-t feed the flame by truthful utterance, 
for we quench 1t by speaking falsehood. The distinction between 
external confo~tY. ~d inward purity is ultimately resolved when 
the whole of life lS mterpreted and lived sacrificially. See also 
Satapatha Bnihma1Ja X. 4· 2. 31 and XIII. r. J. 22. 

4· ktilf karalf ca mano-javii ca sulohita ya ca sudht"imravarnii, 
sphuliitginf viSva-rUpi ca devi lelayam<inii iti sapta-j£1}v"al;. 
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4- The seven moving tongues of fue are the black, the terrific, 
the swift as mind, the very red, the very smoky-coloured, the 
spark blazing, the all-shaped goddess. 

all-shaped: another reading viSvaruce, all-tasting. 

5· de$U yaS carate bhriijamiint$U yatM-kiilam ciihutayo hy 
iidadti.yan 

tam nayanty etiis sUryasya raSmayo yatra deviiniim patir 
e/w' dhiviisal_z. 

5· Whosoever performs works, makes offerings when these 
(tongues) are shining and at the proper time, these (offerings) 
in the form of the rays of the sun lead him to that (world) 
where the one lord of the gods abides. 

tleviinam pati!J: the one lord of the gods. Indra according to S and 
Hir"!'j!a-garbba according to R. 

6. ehy ehiti tam ahutayas S#Varcasa?t sUryasya raSmibhir 
yajafniinam vahanti 

priyiitn viicam abhivadantyo'rcayantya, t$a val} putJyas 
suk[to brahma-lokaiJ. 

6. The radiant offerings invite him with the words, 'come, 
come/ and carry the sacrificer by the rays of the sun, honouring 
him and saluting him with pleasing words: 'This is your holy 
world of Brahma won through good deeds.' 

7- plavd hy ete adrt!Jui yajiia-riipa ~!iidaSoktam avaram yeP' 
lumnii: 

dac chreyo ye'bhinandanti mU~f.i jarii-mrtyum te punar 
eviipiyanti. 

7· Unsteady, verily, are these boats of the eighteen sacrificial 
forms, which are said to be inferior karma. The deluded who 
delight in this as leading to good, fall again into old age and 
death. 

~/iidaSoktam: eighteen in number consisting of the sixteen ,wiks, 
the sacrificer and his wife. 
avaram: inferior because it is devoid of knowledge. kevalam jMna
..,.fttam i=ma. S. 

:Ritual is by itself not enough. V~tha tells Rama:
kiilam yajiia-tapo-diina-tirlha--devdrama-bhramajfl. 

ciram iidhi, Satcpetiib kfapayanli mrgii iva. 
Deluded by sacrifice, austerity, almsgiving, pilgrimage and 

worship of gods men pass many years in misery, like unto beasts. 
Again, Gartll/4 Pwa,a:-

I. 2. 10. 

SfJ4-sva-tJa1'1}4iraMiicara-niratah sarva-miinaviA 
M jiinanti param dharmam vriha naSyanti dti;,whikah. 

All those who are intent on the performance of the duties Of their 
own ?LSte_ and s~age of life do not know the supreme virtue and go 
to rum With theJT pride. 
. Again in fia1'111/4 Pswif)a, it is said: Deluded by my maya, the 
1gn~rant desU"e (to_ see me) who am hidden, by adopting the vows 
of smgle meal, fastmg and the like which tend to weaken the body. 

ekabhuktopaviistidyair niyamajfl ktiya-So~af)aif.i 
m~ parok§am icchanti mama mfiyi-vimohitiih. 

See B.G. XVII. 5 and 6. . 

B. avidyayam -~e varlamina.[a svayam dhirii?t pa1J4,itam 
manyama~ 

jangltanyaflllinti[J pariyanti mUtj./uift., andhenaiva nivamiinii 
y~. ' 

~- ~biding in the midst of ignorance, wise in their own esteem, 
thinking themselves to be learned, fools, afflicted with troubles 
go about like blind men led by one who is himself blind. ' 

See Katha I. 2. 5.; Maitri VII. g. 

9- avitlyiiyiim bahudhii vartamana vayam krlarlha ity abhi-
manyanti biilaJ!: · 

yat kannitw na pravedayanti rdgiit tenaturdh ksinaloktU 
cyavante. · · · 

9· The ~ture, living manifoldly in ignorance, think 'we 
have accomplished our aim.' Since those who perform rituals 
do not understand (the truth) because of attaclunent therefore 
they sink down, wretched, when their worlds (i.e. 'the fruits 
of their merits) are exhausted. 

bQI4: immature, ignorant. ajiiiini~. S. 

IO. ~ manyama,.a vari~!ham niinyac chreyo vedayante 
pam~ · 

niikasya PrP.Ite te suk(te'ntdJhutvemam lokam hinataram va 
viSanti. 

Io. These deluded men, regarding sacrifices and works of 
merits as most important, do not know any other good. Having 
enjoyed in the high place of heaven won by good deeds they 
enter again this world or a still lower one. ' 

i#ti-j>Nrlam: see PraSna I. g.n. 
fJiikasya: of heaven or the place where sorrow is unknown . .b:ni 
~ M IM:avatity aluuit d~ tan navidyate yasMinn 4Sa# 
Mka/o. A. 
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II. tapa]J, Sraddhe ye hy upavasaniy ara~ye Siintii vidvii'thso 
bhaik~iicaryiirh caranta!t, 

siirya-dviiret~a te virajiiJ; prayiinii yatriimrta!t sa puru$0 hy 
avyayiitma. 

II. But those who practise austerity and faith in the forest, 
the tranquil knowers who live the life of a mendicant, depart 
freed from sin, through the door of the sun to where dwells 
the immortal, imperishable person. 

ara1Jye: in the forest; spiritual life in India has solitary meditation 
as one of its essential stages. It has been the cherished ambition and 
pursuit of the lonely ascetic. It is assumed that those who are dis
tracted by the cares and encumbered by the possessions of the world 
find it hard to secure their spiritual ends. Those emanicipated from 
these are free to devote themselves to the highest aim. When once 
the end is reached, the Indian satn#)lasin travels at pleasure and 
has no fixed residence or occupation. The first Christians were 
homeless wanderers. The mendicant rather than the resident 
community of monks has been the Indian ideal. Monasteries are 
more temporary rest-houses or centres of learning than permanent 
habitations. 

The Hindu system of asramas according to which every one of 
the twice-born towards the close of his life must renounce the world 
and adopt the homeless life and the ascetic's garb has had great 
inflqence on the Indian mind. Though in intention, certain classes 
were not eligible to become monks, in practice monks were recruited 
from all castes. 

The Jain and the Buddhist orders thong~ based on the ~cient 
Hindu custom have become more centralised and co-ordmated. 
Mutts or monasteries have become more popular among the Hindus 
also. To erect a monastery for the service of the wandering ascetics 
has become recognised as an act of religious piety. 

In these verses the Upani-?ad points out the superiority of the way 
of knowledge to the empty and formal ritualism of the BrlihmatJas. 
The latter lead to the world of Bra.hma which lasts as long as this 
world lasts while the former takes us to the world of I Svara, i.e. 
oneness with the Supreme, where we obtain sarviitmabhiiva. 

BRAHMA-KNOWLEDGE TO BE SOUGHT FROM A 
TEACHER 

I2. pari~ya lokiin karmacitiin briihma1}0 niroedam iiyiin nasty 
akrta'J k.rlena 

tad vijiui.niirlhatit sa gurum eviibhigacchet samit-pii~i?s 
Srotriyam brahma-ni$(ham. 

II. I. r. 

I_2. Having. scrutinised the worlds won by works, let a 
Brahm:z1J4 amve at non-attachment. The (world) that is not 
made IS not. (won) by what is done. For the sake of this know
ledge, let hirrl: only approach, with sacrificial fuel in hand a 
teacher who ts learned in the scriptures and established' in 
Brahman. 

~arma .is a _means to what is transitory and not eternal. karma 
antt;:asyatva siidhanqm. S. 
frotnyam: a teacher who is learned in the scriptures. Sruta vediintam 
He shoul~ also be a man of realisation. · 
brahma-nt~!ham: established in Brahman. brahma~siiksiitkiiravantam R . . 

IJ. tasmai _ s~ _vidviin upasannaya samyak praSiinta-cittiiya 
Samanmtaya 

yenak~aram purU$a1it veda satyam provaca t.am tattvato 
lwahma-vidyiim. 

. IJ. U~to him who has approached in due form, whose. mind 
IS tran<JUll. and who has attained peace:, let the knowing (teacher) 
te~h m tts very truth that knowledge about Brahman by 
which one knows the Imperishable person, the true. 

. Cp. the. Buddha: 'The Briihmat:ta whose self has been cleansed of 
sms, ':"hots free from conceit, whose nature is not stained byJ'assions 
who ~ :eJf;::o~trolled, who has studied the Vedanta an lived ~ 
chaste ~ ts mdeed the man who can expound the doctrine of 
Brahman. 

yo 1J_:Iih"'!-1JAJ ~ahita-papa-dhammo nihuhunlw n£kkasiivii ya-tatto 
v~u vusita-brahmacar£yo dhammena so briihmano brahma-

viidam vadeyya · 
. yass'ussadii n'atthi kuhiiici i<Jke'ti. 
UdiiJJa I. 4. Pali Text Society edition (1885) p. 3· 

MU]!1I;>AKA 2 

Sedion I 

THE DOCTRINE OF BRAHMAN-ATMAN 

I. tad etat satyam: 
yatha sudiptat p«:vakiid visphuliiigii/.l sahasraSah prabhavante 

sarUpii?J · 
taihak$ifriid vividhii?s, saumya, bhiiviiiJ prajiiyante tatra caiviipi 

yants. -
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1. This is the truth. As from a blazing fire, sparks of like 
. form issue forth by the thousands, even so, 0 beloved, many 
kinds of beings issue forth from the immutable and they return 
thither too. 

See B.U. IL I. 20. 

2. divyo hy amUrlaJ.s p_u~ala sa btihyabhyantaro hy ajaJ.s 
aprii1}Q by amanii~ Sublwo a~ariit parata/J, para/J. 

2. Divine and formless is the person. He is without and 
within, unborn, without breath and without mind, pure and 
higher than the highest immutable., 

~ara, the immutable: the unmanifested, pra.krti: the self is 
beyond this. 

3. etasmaj jayate patw ma~ stm1Mtllriyii1)i ca,. 
kham vtiyur jyotir apal} J1rlhivi vilvasya tlhan1}i. 

3. From him are born life, mind, all the sense-Qrgans (also) 
ether, air, light, water and earth, the supporter of all. 

ji.yak: are born. It is not creation but emanation that is suggested. 
S points out that the world which issues out of him is _not real. 
atlidyi-fli~-viktit'a-bhilta/J, "~ 11.11~ . • It JS_ as real 
as the person from whom it issues. So even the author ts saJ.d to be 
unreal, being the manifestation of the Supreme Bralltll4ft through 

maya. . ,a;;..::J 
caittmyam t~irupadhtkam Stuldlulm_ tmikal~!" ~~ la#M!
ji"inam kaivalyam tad eva maytl-jwatibimbila-~ luirti1J4:1N 
bllavati. A. 
The whole creation is traced to the personal Lord Uvara who along 
with the principle of objectivity is a manifestation of the Absolute 
Brahman. 

4· agnir mit'dha, ca~ candt'a-siiryav,diSa,fl Siotre, vag vivrtaJ 
ca vedah; 

vayu~ pri1J.O hf'dayam viSvam, asya padblsyam p,thiJJi hy ~ 
sarva-bhitanlartUmii. 

4· Fire is His head, His eyes are the sun and the moon, the 
regions of space are His ears, His speech the revealed Vedas; 
air is His life and His heart the world. Out of His feet the earth 
(is born); indeed He is the self of all beings. 

We have here a description of the Ma-riipa which in B.G. XI 
receives enlargement. It is reported of St. Benedict that ~ ~ 
a transfiguration in which he saw the whole world before hun as m a 
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sphere all collected together. Rudolf Otto: M yslicism: East 41ld West 
(I932), p. 6o. 

The SfMibrfan, world-soul, is pictured as the world form or vili.t. 
jlajca-tNJJui--bhvtani.m atttar-atftUi sthVla-paiica-bhiita-Stlriro hi rMil/. 
iti. A. 

5. tastrkid agnis samidho ya:sya siry~ S01IUit parjanya 
O!iadhaya/J. p,thivyam, 

p..miin retas <iiicati yo,;Jayiim balwi~ Jwajii# Jnii'N<ii< 
samprasutaJ,. 

s. From him (proceeds) fire whose fuel is the sun; from the 
moon, the rain; herbs on the earth. (nourished by them) the 
male fire pours seed in the female, thus are creatures produced 
from the person. 

6. lasmiid rc4 ...... yaj~ dilqa yajfltU C4 ...... kralavo 
--~..u -.rli'•. u, 

SllfiwolsMai u yaj.....,.. calokaJ,...,. yoko J>Oflfde yok• 
....,.~. 

6. From him are born the rc (verses), the ~ (chants), 
the ~ (formulas), the rites of initiation, all the sacriftces, 
ceremonies and sacrificial gifts, the year too, and the sacrificer, 
and the worlds where the moon purifies and where the sun 
(shines). 

Here is a reference to the world of the fathers and the world of the 
gods. See c.u. v. 10. 

7·- C4 .... INziMIJNj .-Jw""""" s.idAyd _., 
ptdavo ooyaM.si 

jwii'}OJ>a- vrihi-y-u tapai co lraddhii S4lyom fwaitlfta,. 
caryaM vidA# ca. 

7. From him also the gods are born in manifold ways, the 
celestials, men, cattle, birds, the in-breath and the out-breath, 
rice and barley, austerity, faith. truth, chastity and the law. 

8. S4f>la-Jwii'J4 Jwtlblrm1anti lasmiil ••f>ldnilas ~ 
sopla-lwmiil!-

sapta ime loka yqu caranti Jwi'/}4 gflhaSaya .wt4s s•pla 
sapta. 

8. From him come forth the seven life-breaths, the seven 
flames, their fuel, the seven oblations, these seven worlds in 
which move the life-breaths, seven and seven which dwell in 
the secret plare (of the bOart). 

S explains the seven prii)8S as the seven organs of sense in the 
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head, i.e. two eyes, two ears, two nostrils and the mouth. These 
are compared to the seven different sacrificial oblations. The per
ceptions produced by their activ-ities are the flames of the sacrifice. 
The activities of the different senses are co-ordinated by the mind 
which is located in the heart. 

g. atas samudrri girayaS ca sarve asmiit syandante sindhavas 
sarva-ritpiifi, 

alaS ca sarvii o~adhayo rasaS ca yenai$a bhUtais li$!hate hy 
antar-dtmii. 

g. From him, all the seas and the mountains, from him flow 
rivers of every kind; from him are all herbs and their juice 
too; by which, together with the elements, the inner soul is 
upheld. 

While the inward way of contemplation takes us to the self, there 
is the other side of union with the world. The knower penetrates 
the whole world and becomes the All. 

10. puru$a evedatit viSvam karma tapo brall1na pariimrtam, 
etad yo veda nihitatitguhiiytiffl so'v£dyti-granthiffl vikiratiha, 

saumya. 
10. The person himself is all this, work, austerity and Brahma 

beyond death. He who knows that which is set in the secret 
place (of the heart), he, here on earth, 0 beloved, cuts asunder 
the knot of ignorance. 

He gets rid of ignorance. 'The universe has no separate existence 
apart from the person.' na viSvam ntima puru!fiid any ad kiiicid 
asti. S. 

MU~I)AKA 2 

Section 2 

THE SUPREME BRAHMAN 

I. iiviiJ safflnihitam guhticararit ntima mahat padam atraitat 
samarpitam, 

ejat prti')an nimi$ac ca yad etat jrinatha sad asad vare~tyam 
par am 

vijfiiimid yad vari$(ham prajtiniim, 
I. Manifest, well-fixed, moving, verily, in the secret place 

(of the heart) such is the great support. In it is centred all this 
which moves, breathes and winks. Know that as being, as 

II. 2. 5- Mu1J4aka Upani!iad 683 
non-being, as the supreme object to be desired, as the highest 
beyond the reach of man's understanding. 

samnihitam: well-fixed. samyak--sthitam hrdi S. sarva-priininiim 
hrdaye sthitam. A. ' · 

2. yad arcimad yad a!_t.ubhyo'!_t.u ca, yasmin lokii nihitti lokinas 
ca 

tad etad ak!jaram brahma sa priinas tad u viiti manah 
tad etat saJyam, tad amrtam,tad v~ddhavyam, saumya:.:nddhi. 

2. What is luminous, what is subtler than the subtle in 
which are centred all the worlds and those that dwell in them 
that is_ the im~hable Brah~~- That is life, that is speech 
and mmd. That ts true, that ts rmmortal, 0 beloved, that is 
to be known, know (that). 

veddhavyam: that is to be known or penetrated, from the root vyadh, 
to penetrate. 

3· dha~ur grhitvti aupani~adam mahiistt'am Saram hy upasii· 
mSitam samd.adhUa: 

iiyamya tad-bhtivagatena cetasti lak!Jyam tad eviik!jaram, 
saumya, viddhi. 

3- Taking as tht; Ix:>w the great weapon of the Upani~d.s. 
one s~ou~d p_lace m. It the arrow Sharpened by meditation. 
Drawtng It wtth a mmd engaged in the contemplation of that 
(Brahman). 0 beloved, know that Imperishable Brahman as 
the target. 

samdadhUa, v. sariulhiyaJa. samdhiinam kuryiit. S. 
4· pra'tJ(lvo dhanul}, Saro hy iitmti, brahma tallak$yam ucyate, 

apramattena veddhavyam, Saravat tanmayo bhavet. 
4· The syllable aum is the bow: one's self, indeed, is the 

arrow. Brahman is spoken of as the target of that. It is to be 
hit without making a mistake. Thus one becomes united with 
it as the arrow (becomes one with the target). 

apra~: without making a mistake, or becoming indifferent to 
o~her obJects and developing a one-pointed mind, Tfi$aytintara
mmukhena ekiigra--citlena. R. 
tanmaya: united with it; becomes one with it, ekiitmatva. S. 

5· yasmin dyau?J p,.ehivi ciintari~am otam mana/.1 saha 
prti1J4iS ca sarvail}, 

tam evaOiam fiinatha titmtinam, anya viico v,·muiicatha, 
amrtasyai$a setu?~. 
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5- He in whom the sky, the earth and the interspace are 
woven as also the mind along with all the vital breaths, know 
him alone as the one self. Dismiss other utterances. This is the 
bridge to immortality. 
anyli vtica~· other utterances, relating to lower knowledge or not
self. apara-vidyi-riiP4- S. anatma-~aya-v~. R. 

In the beginning, the two worlds of heaven and earth were one. 
They came into separate being by the act of creation and what 
separates them is the river or sea of time and space. From earth 
we have to find our way to heaven by crossing the river of time. 
See Ep1nomis 984 E. 

6. ard iva 1'atha-tuibhau samMJa yalra ft#yaJ, sa e~o'ntal carate 
baAudha jdyamtlna/.1, 

aum ity evam dhytiyatltatmdnam, svasti va[l piiriiya tamasa[l 
parastat. 

6. Where the arteries of the body are brought together like 
the spokes in the centre of a wheel, within it (this self, moves 
about) becoming manifold. Meditate on aum as the self. May 
you be successful in crossing over to the farther shore of 
darkness. 

pariiya. V. pariya. 
tamasafi: darkness, the darkness of ignorance. 'izvidyi~. S. 

1· yal) saroajiW} suva-vid yasya#a ma.himli bhuvi 
divy~ braAMa-pu.r~ hy t$a vyomny atma p,aU#IJita}J. 

1· He who is all-knowing, all-wise, whose is this greatness 
on the earth, in the divine city of Brahma, in the ether (of 
the heart} is that self-established. 

B. mano-may~ p7'd,a-Sarira-11dii prati#}lilo'nne h!dayaM 
sannidluiya 

lad vijiitinena paripa$yanli dAir41} itunula-f'iipam a"'f1iJM 
yad vibluiti. · 

8. He consists of mind and is the leader of life and body 
and is seated in food (i.e. the body) controlling the heart. The 
wise perceive clearly by the knowledge (of Brahman) the 
blissful immortal which shines forth. 

t:Jff#B: in food, ~ri'l}dme Satire. R. 

g. bllidyale htdaya-gran#JiS chidytmte sarva-satnsayd}J,, 
]l#yante clisya karmti1.1i tasmin drfle pariivare. 

9· The knot of the heart is cut, all doubts are dispelled and 
his deeds terminate, when He is seen-the higher and the lower. 

II. 2. I2. Mu~Upani!;ad 

See Katha VI. I5. 
When_ he sees the Real which comprehends himself, he asserts the 

non-real1ty of all that is opposed to it. The evil in him through his 
past bad acts falls away. With the change in his nature all that is 
not his ceases to bind him. 

THE SELF-LUMINOUS LIGHT OF THE WORLD 

IO. lu"raJJ.maye Ptue koSe virajam brahma ni~kalam 
tac chub~ram jyoti$am jjlotil} tad yad iitma-vido vidul}. 

. IO. In the highest golden sheath is Brahman without stain, 
Without parts; Pure is it, the light of lights. That is what the 
kno'fCI'S of self know. 

II. fUl taJra sUryo bhati, na candra-tiirakam, nemti viJyuto 
bJuinti, kuto'yam agni}J, 

tam eva bhiimam anubluiti saroam, tasya bhdsa saroam 
idam mhluiJi. 

II. The sun shines not there, nor the moon and stars these 
lig_htnings shine not, whe~ then could this fire be? EverY thing 
shines only after that shining light. His shining illumines all 
this world_ 

_See ~~tha. V. I?; S.U. VI. I 4 ; B. G. IX. IS, 6. 
~•s. shin_mg ill"""f!CS all this 'UKJT'ld. The whole objective universe 
tS illumined by Hun for it cannot illumine itself. l&)l'aiva bltasi 
Sf.U't1fUfl unyad tmamuJ-jiJ.am fwakiSayati, na tu tasya SVfllah pr~ 
Satlt4riJJyfiM. S. . 

In the Udinfl I. Io, the Buddha describes nirvana in similar 
terms: · 

yattha tipo Cfl jx1#tq.vi leJ"o viyo na gidhati 
nallllllta sukka jotanti, tidicco na/>PtfMsati, 
nallllllta cu'Niittt4 bhiiti, lllmo tatiJiu na vijjati. 

Pali Text Society edition (r885), p. 9· 

I2. IJI'aAmaivedam afll!lam purastiid brahm,l paSciid brMma 
daksinataS cottarnca ' ' 

~dlwatiJ ca P,.as,tam brahmaivedam viSvam idam 
vari!;!ham. 

I2. Brahman, verily, is this immortaL In front is Brahman 
behind is Brahman, to the ri~t and to the left. It spreads forth 
below and above. Brahmar~, mdeed, is this universe. It is the 
greatest. 
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MUJ:lJ;lAKA 3 

Section I 

III. t. 3-

RECOGNITION OF THE LORD AS COMPASSION 

1. dvii supart;ii sayuja sakhaya samiinam. vrk!fam P~ri~~a~~ 
tayor anya?t pippata_m svadv atty anasnan any_o bhtca~asttt. 

I. Two birds, compamons (who are) always umted, cling ~o 
the self-same tree. Of these two, the one eats the sweet frmt 
and the other looks on without eating. 

See R.V. I. 164. 2o; 5.U. IV. 6; Katha I. 3· I. 
sayujii: always united. sarvadii yuktau. S. 

.pippalam: the sweet fruit. It eats or exp«:riences _the pleasant or 
painful fruits of its past deeds. karma-m~pannam sukha-du}Jkha
lak!ja1Jam phalam. S. . __ 
svtidv aUi: eats. bhak!jayati upabhuilkte amvekatafl. S. Cp. Aganna 
Suitanta where eating is said to be the cause of degradation to cruder 
forms of existence. 
anaSnan: without eating. !Svara permits the processes of the world 
as the witness and thus impels their activities. pa#yaiy eva kevalam, 
darSana-tnatre~a hi tasya prerayitrtvam riijavat. S. 

2. samdne vrk$e puru~o nimagno'niSayii Socati muhyanuina~ •. 
ju$/am y"ada paSyaty anyam iSam asya mahimiinam dJ., 

vita-Sokah. 
2. On the self-same tree, a person immersed (in the ~rrows 

of the world) is deluded and grieves on account of his help
lessness. When he sees the other, the Lord who is worshipped 
and his greatness, he becomes freed from sorrow. 

See S.U. IV. 7· 

3· yada paSya}f paSyate rukma-var'l_lam kartaram iSam puTWjam 
lnahma-yonim . . _ . . 

tada vidvan pu'f}ya-pape vtdhiiya ntranJanalf paramam 
samyam upaiti. 

3 When a seer sees the creator of golden hue, the Lord, the 
Pe~n the source of Brahma, then being a knower, shaking 
off g~d and evil and free from stain, he attains supreme 
equality with the lord. 

See Maitrl VI. 18; K.U. I. 4· 
brahma-yoni: the source of Brahmi. Bra.luna, the world-soul has 
!Svara for his home and birth-place. 

III. I. 5· Mu1f4aka Upani!]ad 

Eternal life is said to consist in attaining an absolute likeness to 
God and enjOying a life of personal immortality. 

4· j>r4tJ.O hy ~a ya}J saroa-bhiitair vibhati vijanan vidviin 
bhavate niitivadi 

atma-kri4a atma-ratil} kriyiivii.n C$a brahma-vidii.tn vari#ha/J . 
• 4· Truly ~t is life that shines forth in all beings. Knowing 
~· the Wise ~- d~ not talk of anything else. Sporting 
m the self, delightmg m the sell, performing works, such a 
one is the greatest of the knowers of Brahman. 

kriyilviin: performing works. S, feeling the incompatibility of 
perfo~ing works after attaining knowledge of Brahman, suggests 
that 1t may mean only the previous perfonnance of meditation 
and other acts conducive to a knowledge of Brahman. The verse, 
however, tells us that he who knows the iitman is also a perfonner 
of works. The soul frees itself from all attachments enters into 
the stillness of the self, becomes composed and yet breaks forth into 
te!flporal works without compulsion, without seeking for reward, 
Witho~t sel.fi.sh purpose. Its life is a free outpouring of a liberated 
OOilSClousness and it is incapable of resting even as the living God 
Himself does not rest. Deep unmoved repose at the centre and per
petual creativity are his features. 

In the Tripurii-raAasya the prince who has become liberated 
even in the present life (jivan-mukta) perfonns his royal duties like 
an actor on the stage, na/avad railga-ma1J4ale, without being motivated 
by any selfish passions. He is not infected by what he does on the 
stage. He remains himself untroubled by the thought 'Thus I did 
right' or'thus I did wrong.' See B.U. IV. 4· 22. He will do his duty 
impartially, regardless of gain and loss. B. G. tells us that our concern 
is with action only, not with the result. 'Battles are lost in the same 
spirit in which they are won.' The duty of a soldier is to fight and 
not to hate. The well-known story of Ali points out how we should 
not act in passion. Ali, engaged in single combat, was on the point 
of victory, but when his opponent spat in his face, he withdrew 
because he would not fight in anger. 

s. satyena labhyas tapasa hy e$a ii.tmii samyag-jiiiinena 
lnahmacary~ nityam. 

antai}-Sarire jyotir-mayo hi Subhro yam paSyanti yataya}f 
/qf1}lllio$iiiJ,. 

5. This self within. the body, of the nature of ligq.t and pure, 
is attainable by truth, by austerity, by right knowledge, by
the constant (practice) of chastity. Him, the ascetics with their 
imperfections done away, behold. 
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IIJpilsQ: S quotes a line to the effect that tapas refers tD the focusing 
of the mind and the senses on one object, i.e. the eternal Self. 
~~ C4 aikagryam parat~~am tapalJ. 

6. satyam etJa jayate niinrtam, sfdyena pant/sa vUato deva-ytinal} 
ym4krti1Mnty nayo hy iipta-kama yalTa tat satyasya 

par.mam nidluinam. 
6. Truth alone conquers, not untruth. By truth is laid out 

the path leading to the gods by which the sages who have their 
desires fulfilled travel to where is that supreme abode of truth. 

salyawl eva jaytUe: truth alone conquers. This is the motto inscnDed. 
on the seal of the Indian nation. 

jayate v. jllytdi. 

1· bfltae ea tad diuy- acitdy•-riip<ufl ~ "'I4J ~ 
...-... vil>Mli. 

diiril StMliire W iluifllilu ca palyatsv iltaiva nillita1iJ 
gv/klyt&ro. 

7- Vast, divine, of unthinkable form, subtler than the subtle. 
It shines forth, farther than the far, yet here near at hand, 
set down in the secret place (of the heart) (as such) even here 
it is seen by the intelligent. 

8. tsa ~ _grhyflle ni.pi 11ticd M•yair devai~ tapasa 
kanJumd fl4 

jMM-jw~ fliiwtltllo4-s-os I4J4S U. tom p.lyale 
•ilko1411o d.Oya~. 

8. He is not -grasped by the eye nor even by speech nor by 
other sense-organs, nor by austerity nor by work, but when 
one's (intellectual) nature is puriJied by the light of knowledge 
then alone he, by meditation, sees Him who is without parts. 

9· qo'fJfW iJlmd celasii wtlit.uyo y..,.;,. jwM}tl/} p.liefiiiM 
satmnwSa, 

frri1J.tW cillam saroam olaM jwajti1f4M, yasmin f1i.Stuldhe 
viMm>aJy ... iilmd. 

'9· The subtle self is to be known by thought in which the 
senses in five different forms have centred. The whole of men's 
thought is~ by the senses. When it (thought) is pnrilied, 
the self shines forth. 

IO. Y-y41/olo,..,. ,..,....; s41/ovil>h4lifliiwtltllo4-sa/JvtrJ,/Uimay
llle ytiMI ca kaman 

,_ ,_lokMI< jayale,..... ea .u..a• l4smdd ~ 
,....,..-~. 

III. 2. 3. 

10. Whatever world a man of purified nature thinks of in 
his mind and whatever desires he desires, all these worlds and 
all these desires he attains. 'Therefore, let him who desires 
prosperity worship the knower of the self. 

See B.U. I. 4· 15. 
-The knower of the self bas all his desires fulfilled and can obtain 

any world he may seek. 

MUJWAKA 3 

Sedion z 

DESIRE THE CAUSE OF RE-BIRTH 

I. sa ~ partmiiUIJ bcalmstz dJNim4 yatra 'IJiSwJfiJ mhUiuf& 
bluiH Sublwam 

upasale p.m.. ... ye hy ilkiitJo4s le -- - .m.
dlnt'iiJ, 

I. He knows that supreme abode of Bt'flitmlm, wherein 
founded, the world shines ~tly: The wise men, who, free 
from desires, worship the Person, pass beyond the seed (of 
rebirth). 

hkram: the seed, the material cause of embodied existence, fl(bfjt&M 
Siuit'ojHidana-kira1}4"'. S. 

2 .• kiiman yalf kamayate manyama~ sa kdmabJ.i, j6ytlle 
tatt'a tatt'a 

paryapta-kamasya ~ "' iluziV4 sarue Jwaviliyanti 
kilmiih 

2. He wh~ · entertains desires, thinking of thbn, is born 
(again) here and there on account of his desires. But of him 
who has his desire fully satisfied, who is a perfected soul, all · 
his desires vanish even here (on earth). 

J. nayam at1Pki jwaflliCQfleM labllyo na medAaya, '"' ~ 

""""'" yam eoa#a f~!f.rde tm4 ltlbhyas ttz.sya#a atm4 fliP! ttllll 
kmtifil !thinJ. 

3. This self cannot be attained by instruction nor by intel
lectual power nor even through much hearing. HC is to be 
attained by the one whom (the self) chooses. To such a one 
the self reveals his own nature. 

See Katba I. 2. 23. 

I, 
'. 

' 
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4· nliyam atma bala-hinena labhyo na ca pramadae tapaso vapy 
aliilglit 

etair upiiyair yatate yas tu vidvtiths tasyai$a iitmii viSaie 
brahma-dhdma. 

4· This self cannot be attained by one without strength nor 
through heedlessness nor through austerity without an aim. 
But he who strives by these means, if he is a knower, this self 
of his enters the abode of Brahman. 

bala-kinena: by one without strength, which is said to be derived 
from concentration on the self. iitma-n£$thii-janita-virya-hrnena. S. 
Strength or energy is at the root of all great achievements. 
aliilgiit: without an aim. S equates liilga with samnyiisa. liilgam 
samnytisa~. eta£r upiiyai~ baliipramada-saritnyiisajfiiinai}J. S. 
liilga: outward badges of an ascetic, his robes, shaven head, etc. 

Outward signs are not enough for salvation. We require inward 
realisation. aliitga: saritnyiisa. Cp. M.B. XII. n8¢-9. 

kii$iiya-dhiirat}Qm maufJ4yam trivi$Jabdham kamafJ4alu~ 
liilgiiny utpathabhiUiini na mok$iiyeti me mali~. 
yadi saly ajn: l1ftge'smin jiifinam eviitra klirat;am. 
m·rmok$iiyeha du~khasya liilga-miitram nirarthakam. 

Cp. What hann has your hair done? Perform the tonsure on your 
sins. What earthly good is a monk's robe to a mind besmirched? 

keSiiJ} Mm apariidhyanti kJeSiiniim mufJ4anam kuru 
saka$iiyasya citlasya kii$iiyai}J Mm prayojanam. 

THE NATURE OF LIBERATION 
s. samprapyainam nayo jnana-trPtalJ. krtatmano mta-raga}J 

praStintalJ. 
te sarvagam sarvata}J. prapya dhirti yuktiitmiinas sarvam 

evaviSanti. 
5· Having attained Him, the seers (who are) satisfied with 

their knowledge (who are} perfected souls, free from passion, 
tranquil, having attained the omnipresent (self) on all sides, 
those wise, with concentrated minds, enter into the All itself. 

They have found the self in all and therefore enter into everything. 

6. vediinta-vijiiiina-suniScitiirthtilJ. satnnyiisa-yogiid yataya}J Sud
dhasattva}J. 

te brahma-loke$u pariintakale pariim.rltil;. parimucyanti sarve. 
6. The ascetics who have ascertained well the meaning of 

the Vedanta knowledge, who have purified their natures 

III. 2. g. 6gi 
through the path of renunciation, they (dwelling) in the worlds 
of Brahma, at the end of time, being one with the immortal 
are all liberated. ' 

vediinta-viiiiiina: the knowledge of the Vediinta. Cp. Taittiriya 
AratJ.yaka X. 12. 3; S.U. VI. 22. 
pariintakale: at theendof time. sam.siiriivasiine deha-parity«ga-kiila)J,. S. 
pariimrtiiiJ: being one with the highest immortal. param amytam 
amar~t'I_Ul-dharmakam brahmatma-bhatam e~iim te pariimrtti~. S. 
Co~panionship with the highest God Brahmii is the end and the 

soul.will be liberated at the time of the great end along with Brahma. 
Until then they can assume any form at their will (svecchii-pari
kalpt.ta). 

In his commentary on this verse, S quotes:
Sakuniniim iviiki.Se iale viiricarasya ca 
padam yaJhii na drSyCta tathii jiiiinavatam gaJilJ.. 

7. gatal;. kaliilJ. paiicadaSa frraii$!hii devti.S ca sarve prati-devaJtisu 
karmiit;i vijfitinamayaS ca iitmd pare'vyaye sarva eki-bha

vanti. 
7- Gone are the fifteen parts to their (respective) supports 

(the elements) and all the gods (the sense organs) into their 
corresponding deities. One's deeds and the self, consisting of 
understanding, all become one in the Supreme Immutable Being. 

eki-bhavanti: become one. Their separateness is dissolved. aviSesatiim 
gaechanti. S. See PraSna VI. 4· ·. 

8. ytdhii nadyas syandamiiniis samudre astam gacchanti 
ntima-riipe vihdya, 

tatlui vidvtin niima-ritptid vimuktal} partit-param puru~am 
upaiti divyam. 

8. Just as the flowing rivers disappear in the ocean casting 
off name and shape, even so the knower, freed from name and 
shape, attains to the divine person, higher than the high. 

See PTaSna VI. 5· 
pariit..param: higher thaq the high, the unmanifested. The souls 
attain universality of spirit. a-viSe$tltma-1Jhiivam. S. Eckhart says, 
'And here one cannot speak about the soul any more, for she has 
lost her name yonder in the oneness of divine essence. There she is 
no more called soul; she js called immeasurable being.' R argues 
that they attain to equality of nature and not identity of being. 
parama-siimya-matram, siidrySam evoktam na tu tad-bhiivafl. 

9· sa yo ha vai taJ paramam lwahma veda brahmat"va bhavati, 
niisyiibrahma-vit kule bhavati, 



III. 2. :n. 

wai ~o..,. waJi pdpmiifoam grJ.a-gra.O.ibhyo vimwkk>'--· g. He,· verily. who knows the Supreme Brahman becomes 
Bf'ahman himself. In his family, no one who does not know 
Brahma11, will be born. He crosses over sorrow. He crosses 
over sins. liberated from the knots of the secret place (of the 
heart), be becomes immortal. 

IO. llld et.J rUIJiytlklam: . . . 
kriy4wml<Js l<olriy4 lwalmJtmiii/Ws svayamJulwola e~uzr,.,. 

11-aN/viy...taJ, . . -·"' ---~ leflim eoaitam lwahma-uidydm vadeta Sir0f!1'atam wunSVMU 

yais tt~ cif'tUH". 
ro. This very (doctrine) is declared in the verse. Those who 

perform the rites who are learned in scriptures, who are well
established in Bralmum, who offer of themselves oblations 
to the sole seer (a form of :fire) with faith, to them alone one 
may declare this- knowledge of Brahma11 (to them alone), by 
whom the rite (of carrying fire) on the head has been perlormed, 
according to rule. 

II. tadel«l.satyam .rrir lllfgirtil} pvrovm:a, naitad a-ciN)Q-Wato'
tiiJik • 

...... p. ..... r#Myo ~ p......,,why~. 
n. This is the truth. The seer Ailgiras declared it before. 

Let none who has not performed the rite read this. Salutation 
to the great seers. Salutation to the great seers. 

MA-I{j)UKYA UPANI!iAD 

The M41J4,Ukya Upan4ad belongs to the Atharoa VMa and 
contains twelve verses. It is an exposition of the prinCiple of 
aum as consisting of three elements, a, u, m, which refer to the 
three states of waking, dream and dreamless sleep. The Supreme 
SeH is manifested in the universe in its gross, subtle and causal 
aspects. Answering to the four states of consciousness, wake
fulness, dream, dreamless sleep, transcendental tonsciousness1 

there are aspects of the Godhead, the last alone being all
inclusive and ultimately real. The Absolute of mystic con
sciousness is the reality of the God of religion. The Upani~ 
by itseH, it is said, is enough to lead one to liberation. a 

Gau4apada, Sarhkara's teacher's teacher wrote his famous 
Ktirika on the Upani!}ad, which is the first systematic exposition 
of Advaita Vedanta which has come down to us. Samkara has 
commented on both the Upa11i~ad and the KariN. 

• See NrsiMAa-purva-liJpa•iya U. IV. 1. 
1 M4t;f4iky_. eka1n evillaw w-'t1ii~ fli...wn.ye. Muktikl. U. 

I. 27. 


