
VAJRASOCIKA UPANI~AD 

I. vajrasUcim prava~ytlmi jiuinam ajnana-bhedanam 
di4a~ jiitina-hintintim bhU$a!kltit jiitlna-cak~m. 

:r. I shall describe the V ajrasiki doctrine which blasts 
ignorance, condemns those who are devoid of the knowledge (of 
BraAman) and exalts those endowed with the eye of knowledge. 

jiianam: doctrine. V. 'Siistra': scripture. 

2. brtlhmaJJa-leyatriya-vaiSya-SUdrd iti catvdro vartJii}J,; kfi.m 
va71Uintim lwtihma1JQ eva pradhana iti veda-vacantinurapam 
sm,-tibhir apy uktam. taira codyam asti,. ko vd briihmatw nama? 
kim jival;? kith dehaJ;? kim jati}f? kim jiuinam? kim karma! kim 
dharmika iti. 

z. The Braluna.J)a the K~triya, the VaiSya and the Siidra 
are the four classes (castes). That the Bra.hmru;ta is the chief 
among these classes is in accord with the Vedic texts and is 
affirmed by the Smrtis. In this connection there· is a point 
worthy of investigation. Who is, verily, the Briihma.t).3.? Is he 
the individual soul? Is he the body? Is he the class based on 
birth? Is he the knowledge? Is he the deeds (previous, present 
or prospective)? Is he the performer of the rites? 

J. tatra jwathamo jivo lmihmat}a iti cet tan na, atitiinQga
titneka-dthandrit jivasyaikarUpatvttt. ekasyiipi karma-vaSiid aneka
deha-sambhaviit sarva-Saririit;Uitn jivasyaikarUpatviic ca, tasman 
na jivo lmihma1.14 iti. 

J. Of these, if the first (position) that the Jiva or the 
individual soul is Br3.hmal).a (is to be assumed), it is not so; for 
the individual's form is one and the same in the large number 
of previous and prospective bodies. Even though the jiva (the 
individual soul) is one, there is scope for (the assumption of) 
many bodies due to the stress of (past) karma, and in all these 
bodies the form of the jiva is one and the same. Therefore 
the jiva is not the Br3.hmal).a. 

4· tarhi deho briihma.,a iti eel. tan na. iicOAJ4aladi paryantandm 
manuSyii.,,;n paiu:a-bhautikatvenadehasyaikarUpatvtit;jarii-mara
tJQ...Jharmiidharmadi-siimyadarSanat, briihma~;Jas Sveta-v~Zf't}QJJ, 
k~atriyo rakta-va'l'f.l4h, vaiSyah pita-var~, SUdraJ;, kr$"1.Ul:..Van.uz iti 
niyamii.bhamit. pitriidi-dahane putriidin<im brahma-hatyiidi-do$a
sambhaviic ca, tasman na deho briihma~Ja iti. 

4- Then if (it is said) tluit the body is the Br3.hmaJ).a, it is 
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not so because of the oneness of the nature of the body which 
is comPosed of the five elements, in all classes of human beings 
down to the catpf.iiliis (outcastes), etc.; on account of the per
ception of the common features of old age and de~th, ~·irtue 
and vice on account of the absence of any regulanty {m the 
complexi~n of the four classes) t~at _the Briihma-rya is of .the 
white complexion, that the K~atnya IS of the red complexton, 
that the VaiSya is of the tawny complexion, t~at_ ~he 5iidra 
is of the dark complexion and because of the ltabthty of the 
sons and others (kinsmen) to becoming tainted with t_he murd~r 
of a Brahmana and other (sins) on cremating the bodtes of their 
fathers and ·other kinsmen. Therefore the body is not the 
Briihma-rya. 

5· tarhi jiitir bnihma~za iti cet tan na; tatra jiityantarajantu~v 
aneka-jiiti-sambhavti mahar$ayo bahavas sant£, !$J'aS.rilg_o mrg_:_•ii/:l, 
kattSikah kuSiit, jiimlmko jambukiit, viilmfko valmfkat, vyasa/:l 
kaivarta~kanyiiy&m, SaSaPr!flhti.t gautamab. t•asi$!ha. iirvaSyiim, 
agastyal; kalaSe jiita iti Srutalvrii, _efe$iith jiilyii __ 1J!niiPJ agre 
jfliina-pratipiiditd r~ayo bahavas sanft,· tasmiin na Jaltr brahmat}a 
iti. 

5. Then (if it is said) that birth (makes) the Briihmai_J.a, it is 
not so, for there are many species among creatures, other than 
human, many sages arc of diverse origin. We hear fro~? the 
sacred books that B.~yaSf!':tga was born of a deer, KauS1ka of 
KuSa grass, Jambuka from a jackal, Valmiki from an ant-hill, 
Vyiisa from a fisher girl, Gautama from the back of a hare, 
Vasistha from CrvaSi (the celestial nymph), Agastya from an 
earth~n jar. Among these, despite their birth, there are many 
sages, who have taken the ~ighest rank, having giv~n proof 
of their wisdom. Therefore btrth does not {make) a Brahmal)a. 

6. tarhi jfi/inam briihma1}a iti cet tan na; k!)airiyii~ayo'hi 
paramiirthadarSano'bhijiiii bahavas santi, tasmiin na Jiiiinam 
briihmana iti. 

6. Then (if it is said) that knowledge (makes a) Briihma~a. it 
is not so because among K~triyas and others (here are many 
who have seen the Highest Reality and attained wisdom. There
fore knowledge does not (make) a Briihma-rya. 

7. tar hi karma briihmat;a iti cet tan na; sarveSiim priit;inii"! 
prarabdha-saiicitiigiimi-karma-siidharmya-darSantit. karmiibh~-
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prerita!J. santo jantiiJ kriyii./:l kurvantiti. tasman na karma 
brtihma"l}a iti. 

J. Then (if it is said) that work (makes a) BrahmaQa. it is 
not so, for we see that the work commenced in the present 
embodiment or accumulated during the previous or to com
mence on a future embodiment is common to all living creatures 
and that good men perform works impelled by their past 
kanna. Therefore work does not (make) a Briihmar).a. 

8. tarhi dharmiko brtihma1;1a iti cet tan na; k$airiyiidayo 
h£rat;ya-diitiiro bahavas santi; tasman na dhiirmiko bnihmana 

iti. . . 
8. Then (if it is said) that the performer of religious duties 

is a Briihmai_J.a, it is not so; for there have been many K~atriyas 
and others who have given away gold. Therefore the performer 
of religious rites is not the Briihmai_J.a_ 

Giving away gold is an act of religious duty. 

9· tarhi ko vii briihma1JO nama? ya}J kaScid iitmanam, advitiyam, 
jiiti-gutJa-kriyii-hinam, $at}Urmi-$at},bhiivdyiidi-sarva-do$a-rahitam, 
saiya-jiiiintinandiinanta-svaritpam, svayam, nirvikalpam, aS~a
kalptidhiitam, aSe$a-bhUtiintarytimitvena vartamiinam, antar-ba
hiSc-iikdSavad anusyUtam, akhat;¢4nanda-svahhtivam, aprameyam, 
anubhavaikavedyam, aparOk$aiaytibhiisamtinam, karataliimala
kavat siik$iit aparo~ik.rtya krtiirthatayii kiima-riigiidi-do~a-rahitaJ, 
Samddi-gut,ta sampanno ~hiiva-matsary~-l!'$tJtiSii-nwhadi-rahita}j 
dambhtihatitkiiriidibhir asatitsPr#acetii variate, evam ukta-lak~atJu 
ya/:l sa.eva briihmat)a iti Sruti-smrti-puriit)efihiistiniim abhiprtiya}); 
anyathti briihmat;atva-siddhir misty eva. sac-cid-tinandamiitmtinam, 
advitiyam, brahma bhiivayet, titmanam, advitiyam, brahma 
bhiivayed ity upani!}ad. 

9. Then, who, verily is the Briihmai_J.a? He who, after directly 
perceiving, like the amalaka fruit in tM palm of one's hand, 
the Self, without a second, devoid of distinctions of birth, 
attribute and action, devoid of all faults such as the six 
infirmities, and the six states, of the form of truth, wisdom. 
bliss and eternity, t;.hat is by itself, devoid of determinations, 
the basis of endless determinations, who functions as the 
indwelling spirit of all beings, who pervades the interior and 
the exterior of all like ether, of the nature of bliss, indivisible, 
immeasurable, realisable only through one's experience and 
who manifests himself directly (as one's self), and through the 
fulfihnent of his nature, becomes rid of the faults of desire, 
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attachment etc. and endowed with qualities of tranquillity, 
etc., rid of .fhe st'ates of being, spite, greed, expectatio_n, bewil
derment, etc., with his mind unaffected by ostentatlon, self
sense and the like he lives, He alone who is possessed of these 
qualities is the Brihma.J:~a. This is the view of the V ~c texts 
and tradition ancient lore and history. The accomphshment 
of the state of the Brahma~a is otherwise impossible. Meditate 
on Brahman the Self who is being, consciousness and bliss, 
without a se~ond; meditate on Brahman, the Self who is being, 
consciousness and bliss without a second. This is the Upani!?<ld. 

six infirmities: old age, death, sorrow, delusi?n, hunger !1-m;I thirst. 
six states: birth, being, growth, change, wamng and penshmg: 

Many texts declare that the determining factor of caste lS char
acter and conduct and not birth. 

Srt_tu yak~a kulam tata na stuidhyiyo na ca Srutam 
kiiratJ.am vii dvijaJve ca vrttam eva na satMay~. . . 

Listen about caste, Yak!?a dear, not study, not learnmg lS the 
cause of rebornness. Conduct is the basis, there is no doubt about it. 
M.B. Ara1)ya-paroa 312. 1o6. _ 

satyam, diinam, k§ami., Silam _anrSams:y~m laJ!o ghn,Ja 
drSyanJe yatra migendra sa brahmatu~ itt smrtt~. . 

0 King of serpents, he in who~~ manifest_truthfulness, ch~t~, 
forbearance, good conduct, non-mJury, austenty and compasston lS 

a Brahma.Qa according to the sacred tradition. 
yaJraital ~ate sarpa vruam sa br~ ~a.[r.. 
yaJrtHtan na bhavet sa~m tam ~ram U! mr~i§et. _ 

0 serpent, he in whom this conduct lS manifest lS a BraJunaQa, he 
in whom this is absent, treat all such as Siidra. M.B. Ara1J.ya-paroa 
180. 20, 27. The gods consider him a Briihma1J.a (a knower of Brahman 
who has no desires who undertakes no work, who does not salute 
or praise anybody, ~hose work has been exhausted but who himself 
is unchanged. 

niriiSisam aniirambham nirnamaskiram astutim 
aksiMm ksinakarmanam tam devii briihmatu~tli viti~. 

. . . . . M.B. XII. 26<). 34. 
See Dhammapada, Chapter XXVI. . 

Sanatsujata defines a BribmaQa as one who lS devoted to truth: 
sa eva satyiinniipaili sa jiieyo lwahma1)4S tvayii. . . . 

It is valuable to recall the teaching of this Uparu~ which 
repudiates the system that consecrates inequalities and hardens 
contingent differences into inviolable divisions. 
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Nor being a scholar or a student of philosophy, I do not feel 
justified in writing a critical appreciation of a book dealing 
with the philosophy of the Upani!?<lds. What I venture to do 
is to express my satisfaction at the fact that my friend, Professor 
Radhakrishnan, has undertaken to explain the spirit of the 
Upani?3ds to English readers. 

It is not enough that one should know the meaning of the 
words and the grammar of the Sanskrit texts in order to realize 
the deeper significance of the utterances that have come to us 
across centuries of vast changes, both of the inner as weU as 
the external conditions of life. Once the language in which 
these were written was living, and therefore the words con
tained in them had their full context in the life of the people 
of that period, who spoke them. Divested of that vital atmo
sphere, a large part of the language of these great texts offers to 
us merely its philological structure and not life's subtle gesture 
which can express through suggestion an that is ineffable. 

Suggestion can neither have fixed rules of grammar nor 
the rigid definition of the lexicon so easily available to the 
scholar. Suggestion has its unanalysable code which finds its 
depth of explanation in the living hearts of the people who 
use it. Code words philologically treated appear childish, and 
one must know that all those experiences which are not realized 
through the path of reason, but immediately through an inner 
vision, must use some kind of code word for their expression. 
All poetry is full of such words, and therefore poems of one 
language can never be properly translated into other languages, 
nay, not even re-spaken in the same language. 

For an illustration let me refer to that stanza of Keats' 
'Ode to a Nightingale~' which ends with the following lines:-

The same that oft-times hath 
Charmed magic casements, opening on the foam 

Of perilous seas, in faery lands forlorn. 

All these words have their synonyms in our Bengali lan
guage. But if through their help I try to understand these 


