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1. At midnight

Rabbi Aba speaks about the time of day and how judgment and joy and praise are aroused at different times of the day and night. He says that
during sleep the soul rises above and is examined about its daily activities that are then recorded in the book.

1. "And Hashem spoke to Moses, saying, 'Take also the sum of the
sons of Gershon™ (Bemidbar 4:21-22). Rabbi Aba opened the
discussion saying, "Blessed is the man to whom Hashem imputes
no iniquity, and in whose spirit there is no guile" (Tehilim 32:2). The
beginning and the end of this verse do not agree, BECAUSE THE
BEGINNING SAYS, "IMPUTES NO INIQUITY," SEEMINGLY THAT HE
HAS SIN BUT IT IS NOT ASCRIBED TO HIM. BUT AT THE END IT
SAYS, "AND IN WHOSE SPIRIT THERE IS NO GUILE." We should
look into it and it has already been established.

2. Come and see, During the afternoon prayers, judgment dwells in
the world and Isaac, WHO IS SUPERNAL GVURAH AND THE LEFT
COLUMN OF ZEIR ANPIN, composes the afternoon prayer. FOR
THEN THE MATING WAS COMPLETED IN THE SECRET OF: "HIS
LEFT HAND IS UNDER MY HEAD" (SHIR HASHIRIM 2:6).
THEREFORE, supernal Gvurah rules the world until the onset of
night, because Gvurah receives the night, MEANING THAT NIGHT IS
MALCHUT DRAWN FROM GVURAH, WHICH IS THE AFTERNOON
PRAYER. When the time of the afternoon prayer begins, the left
separates to receive MALCHUT and the night is aroused, WHICH IS
MALCHUT.

3. After THE NIGHT is aroused, all the guards of the external gates
are aroused in the world and spread out, and all the inhabitants of
the world taste death.

4. We have learned that at exactly midnight, the left is aroused as
before, AS DURING THE AFTERNOON PRAYER. The holy lily, WHICH
IS MALCHUT, exudes fragrances, WHICH IS THE SECRET OF THE
ILLUMINATION OF CHOCHMAH OF THE LEFT, and raises a voice in
praise. Then her head rises and dwells above in the left, IN THE
SECRET OF: "HIS LEFT HAND IS UNDER MY HEAD," and the left
receives her.

5. This is then proclaimed in the world: The time has come to rise
from sleep and praise the King. Praises then awaken and everything
is fragrant. Praised is the lot of the one who awakens to effect this
bond. When morning approaches and the right, WHICH IS CHESED,
awakens and hugs her, there is universal union BETWEEN
CHOCHMAH AND THE CHASSADIM. THIS IS NOT THE CASE AT
NIGHT WHEN NO CHASSADIM EXIST.

6. Come and see, During the time when people sleep and taste of
death, the soul rises up and gets to stand in its place, where it is
examined about its daily activities which get recorded in the book.
What is the reason for this? Because the soul rises up and testifies
about all the person's activities and every single word that came out
from his lips.
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7. When that word that exits from the mouth of a person is worthy, a
holy word of Torah study and prayer, that word then rises and
cleaves the firmaments. It stands there until nightfall, when the soul
rises and grasps that word and brings it before the King.

8. When the is word improper, one of the evil ones or of evil speech,
that word rises to wherever it does to be recorded as a sin of that
person. This is the meaning of: "Keep the doors of your mouth from
her that lies in your bosom" (Michah 7:5), MEANING FROM THE
SOUL THAT GIVES TESTIMONY ABOUT HIS DEEDS. About this, it is
written: "Blessed is the man to whom Hashem imputes no iniquity";
NAMELY, WHEN THE SOUL DOES NOT BEAR TESTIMONY AGAINST
HIM, SO THAT A CERTAIN SIN WILL BE RECORDED. When is that?
When "in whose spirit there is no guile" - THAT IS, WHEN HE DOES
NOT SIN.

2."And in the night His song shall be with me"
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We learn about the role of the Levites and the role of the priest in the Temple, and are told that the priest is the angel Michael and the Levite is the
angel Gavriel, who must make the music. Information is given about how the songs and chants should be done with the lungs and the windpipe. We
learn about the heart and the mouth, two thrones, and the meaning of the Shofar and the implements of speech. Lastly we are told that the Torah is

more important to God than all the offerings and burnt offerings.
Ra'aya Meheimna (the Faithful Shepherd)

9. "From thirty years old and upward to fifty years old, everyone that
came to do the service of the ministry, and the service of carrying in
the Tent of Meeting" (Bemidbar 4:47). This commandment IS THAT
the Levites should sing in the Temple. Although this was already
explained before, we need to add something new, for it is the priest
who sacrifices the offering and he is THE ANGEL Michael, WHICH IS
CHESED, CHESED BEING THE PRIEST. Levi is Gabriel, WHO IS

GVURAH, AND GVURAH IS CALLED LEVI. And he should play music.

10. The secret of: "Yet Hashem will command his steadfast love
(Heb. chesed) in the daytime" (Tehilim 42:9). That is Chesed OF ZEIR
ANPIN, which is the High Priest, because Michael is a common priest
in relation to his Master, CHESED OF ZEIR ANPIN. Nevertheless,
EVEN THOUGH he is a common priest in relation to his Master and a
king over the holy living creatures THAT ARE IN YETZIRAH, IT WAS
SAID OF HIM: Let not be the blessing of a common priest be light in
your eyes. That is what is meant by: "Yet Hashem will command His
Chesed in the daytime."

11."And in the night His song shall be with me" (Ibid.), which is
Gvurah OF ZEIR ANPIN, since Shirah (lit. 'song') is similar to "The
firstling of his herd (Heb. shoro), grandeur is his" (Devarim 33:17)
and "the face of an ox (Heb. shor) on the left side" (Yechezkel 1:10).
SHIRAH AND SHOR (LIT. 'OX') ARE IDENTICAL. Gabriel is the
messenger OF GVURAH. It is incumbent upon him to sing and play
music happily with the wine of Torah, study the Torah and fulfill:
"Arise, cry out in the night: in the beginning of the watches" (Eichah
2:19).
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12. He should say at dawn several penitential prayers (Heb. Slichot),
supplications and petitions with all kinds of joyful chants in his
throat, which is like a fiddle to produce the voice with the six parts of
his lungs - THAT IS, FIVE LOBES OF THE LUNGS, with the rose lobe,
WHICH IS A SMALL VENOUS LOBE THAT IS ATTACHED TO THE
LUNG, and in the six rings of the windpipe, that is ALLUDING TO the
Vav, FOR ZEIR ANPIN, that comes out from the heart, where Binah is
situated. As the authors of the Mishnah have explained, the heart
has understanding. A son, THAT IS ZEIR ANPIN, comes out from
Binah, the son (Heb. ben) of Yud Hei. THE LETTERS OF BINAH ARE
BEN YUD HEI, which is Vav which alludes to a newborn chick with
six wings, NAMELY ZEIR ANPIN THAT HAS SIX SFIROT - CHESED,
GVURAH, TIFERET, NETZACH, HOD AND YESOD. He shall raise
them by the six rings of the windpipe, which are the six rungs of the
throne, BECAUSE CHESED, GVURAH, TIFERET, NETZACH, HOD
AND YESOD OF ZEIR ANPIN ARE SIX STEPS TO BINAH THAT IS
REFERRED TO AS THE THRONE TO CHOCHMAH.

13. There are two thrones, AS IT IS WRITTEN: "A glorious throne
exalted from the beginning" (Yirmeyah 17:12), MEANING THAT IT IS
HIGHER THAN THE FIRST THRONE, INDICATING THAT THERE ARE
TWO THRONES. They are the heart, WHICH IS BINAH AND the
mouth, WHICH IS MALCHUT. The heart, AS WRITTEN: "Because Yah
has sworn by His throne" (Shemot 17:16), IS BINAH, WHICH IS A
THRONE FOR YUD-HEI, CHOCHMAH. AND THE HEART IS THE
SECRET OF: "That Hashem will have war with Amalek" (lbid.),
WHICH IS THE SECRET OF the liver, THAT IS, Samael. The mouth is
THE SECRET OF the seat (Heb. kiseh), that is, the throne (Heb. kes)
of Hei. This is what is meant by: "Blow a Shofar at the new moon, at
the full moon (lit. ‘covering') (Heb. keseh)" (Tehilim 81:4), WHICH IS
THE MOUTH, MEANING MALCHUT THAT IS THE THRONE OF THE
LAST HEI OF YUD HEI VAV HEI. IT CONTAINS THE FIVE
RESTORATIONS OF THE MOUTH, AS EXPLAINED BEFORE.

14. HE EXPLAINS: What is the meaning of Shofar, WHEN IT SAYS:
"BLOW A SHOFAR AT THE NEW MOON"? The windpipe alludes to
the Vav, WHICH IS THE MYSTERY OF ZEIR ANPIN THAT IS
REFERRED TO BY THE VAV. IT IS ALSO CALLED VOICE. ltis the
voice that ascends from the windpipe to the mouth, WHICH IS
REFERRED TO AS MALCHUT, where the Hei is. THAT IS THE
MEANING OF THE WORDS: "AT THE FULL MOON (HEB. KESEH) ON
OUR FEAST DAY" (IBID.), WITH THE THRONE (HEB. KES) OF HElI,
MEANING the five implements of speech: the lips, the teeth and the
palate. There are two lips, TEETH INCLUDING regular teeth and
molars, which makes them two kinds of teeth and a palate, so we
have a total of five. THESE ARE THE FIVE IMPLEMENTS OF
SPEECH. When they mill like a riverbed, they make noise like the
milling of grindstones to produce sound and speech that emanates
from Binah WHICH IS the heart. And with thought, WHICH IS THE
SECRET OF CHOCHMAH.

15. That is the Name pronounced in full in ten various praises,
WHICH PARALLEL THE TEN SFIROT. HERE TOO, THOUGHT IS
CHOCHMAH, THE HEART IS BINAH AND THE WINDPIPE IS THE
SECRET OF ZEIR ANPIN, IN WHICH ARE CHESED, GVURAH,
TIFERET, NETZACH, HOD AND YESOD - THE SIX RINGS OF THE
WINDPIPE. THE MOUTH IS MALCHUT AND WITH THE ROOT, WHICH
IS KETER, THEY AMOUNT TO TEN SFIROT. THEREFORE, when
blowing the Shofar, we never blow less than ten times, WHICH
CORRESPONDS TO THE TEN SFIROT. As for the Torah, the voice is
hers and the speech is hers, and hers is Binah, as we have
explained: 'A wise man understands one thing from another'. Hers is
the faculty of thought, WHICH IS CHOCHMAH. THERE ARE TEN
SFIROT, BECAUSE VOICE IS ZEIR ANPIN - IN WHICH ARE CHESED,
GVURAH, TIFERET, NETZACH, HOD AND YESOD. SPEECH IS
MALCHUT, AND WITH BINAH AND HER CHOCHMAH WITH THE
ROOT, KETER, THEY AMOUNT TO TEN SFIROT. THEREFORE, THE
TORAH is more important to the Holy One, blessed be He, than all
the offerings and burnt offerings. This is what is meant by: "This is
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the Torah of the burnt offering, of the meal offering" (Vayikra 7:37).
End of Ra'aya Meheimna

3."To do trespass against Hashem"

We are told about Heber the Kenite who went into the desert to find God, separating himself from his people; whenever a person follows the ways of
the Torah he draws the spirit of the most Holy upon himself, but when he diverts his ways from the Torah he draws upon himself a spirit from the
unclean side. Whoever clings to God and does the commands of the Torah upholds the world above and the world below, but whoever transgresses

those commands makes a flaw above and below.

16. "When a man or a woman shall commit any sin that men
commit..." (Bemidbar 5:6). Come and see that it is written: "Now
Chever the Kenites, who was of the children of Chovav the father-in-
law of Moses" (Shoftim 4:11). Chever the Kenites was from the great-
grandchildren of Jethro, as it says, "And Saul said to the

Kenites..." (I Shmuel 15:6). We have already explained why he was
called Kenites. Another verse says, "The Kenites and the

Knizi" (Beresheet 15:19). We learned that he made a nest (Heb. ken)
in the desert like a bird to study the Torah. He left the city, took leave
of Cain and split away from that nation, MEANING FROM THE
MIDIANITES to whom they originally belonged. Then he adhered to
the Holy One, blessed be He, AND THEREFORE, he separated from
Cain.

17. Happy is the person who merits the Torah, to follow and adhere
to His ways. When a person follows the ways of the Torah, he draws
upon himself a holy Supernal Spirit, as it says: "Until a spirit be
poured upon us from on high" (Yeshayah 32:15). When a person
diverts his ways FROM THE TORAH he draws upon himself a spirit
from the Other Side, which is the unclean side. That defiled side
awakens from the side of the hole of the great abyss, wherein lie the
wicked spirits that harm people and are called the world's destroyers
that originate in Cain.

18. Jethro was originally a priest to idols and he served that side. He
drew upon himself a spirit of that side. Therefore he was also called
the Kenites later, since he separated from Cain and adhered to the
Holy One, blessed be He. Whoever bonds to the Holy One, blessed
be He, and performs the commandments of the Torah, it is as if he
upholds the worlds, the world above and the world below. This was
already explained, as is written: "And do them" (Vayikra 26:3).

19. Anyone who transgresses the commandments of the Torah, he,
as it were, makes a flaw above and impairs below, becomes flawed
and impairs the whole universe. This is similar to the seafarers on a
ship, when a fool among them stands up and wishes to punch a hole
IN THE BOAT. HIS NEIGHBOR ASKS HIM: WHY ARE YOU DRILLING
AND HE ANSWERS: WHY ARE YOU CONCERNED, | AM DRILLING
ONLY UNDER MY OWN SPOT. HE REPLIES: BECAUSE WE'LL BOTH
DROWN IN THE BOAT TOGETHER.
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20. Therefore, "when a man or a woman shall commit...that men
(Heb. adam)..." is REFERRING TO ADAM, AS IT IS WRITTEN: "But
they like Adam have transgressed the covenant" (Hoshea 6:7). Adam
transgressed one command in the Torah, and he caused death to
himself and he caused to the universe a blemish above and a
blemish below. That sin is still impending until the Holy One, blessed
be He, will restore the universe to its original state, when that flaw
will disappear from the world. It is written: "He will destroy death for
ever; and Hashem Elohim will wipe away tears from all

faces..." (Yeshayah 25:8). Therefore, IT IS WRITTEN HERE: "Shall
commit any sin that Adam commit,” with "Adam" REFERRING TO
the first man.

21."To do trespass against Hashem" (Bemidbar 5:6), because
whoever abandons mercy and draws on judgment causes a flaw.
Therefore, the Merciful One should redeem us from the wicked of
this world and from their damages, as many righteous pass away
because of them, on top of what they caused to happen above and
below.

4. Repentance
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Rabbi Yehuda wonders why if someone's sins actually harmed the whole universe, his repentance should help. Rabbi Yitzchak replies that when
someone makes repentance it restores whatever he damaged above; repentance restores everything, including the man himself and the whole

universe. We hear that although God has steeped the world in Judgment, He wishes the children of Yisrael to repent in order to better their position

in this world and in the World to Come. We are told that Jonah's repentance saved a great many people in the world.

22. Rabbi Yitzchak and Rabbi Yehuda were traveling from Usha to
Lod. Rabbi Yehuda said, Let's discuss some Torah as we go. Rabbi
Yehuda opened the discussion with the verse: "If a man shall open a
pit, or if a man shall dig a pit..." (Shemot 21:33). The following verse
says: "The owner of the pit shall make it good..." (Ibid. 34). Therefore
whoever harms the world with his sins should most certainly make it
good. However, | wonder. Since he caused harm to the universe, why
does repentance help as it says, "When a man or a woman shall
commit any sin...then they shall confess their sins...and he shall
make restitution" (Bemidbar 5:6).

23. HE REPLIES: Assuredly it helps them because when he repents,
itis as if he causes it in reality, SINCE REPENTANCE (LIT. 'RETURN")
RETURNS THE HEI TO THE VAV. He restored whatever he damaged
above. How? By repentance, as it is written: "When a man or a
woman shall commit any sin...then they shall confess their sins...and
he shall make restitution (return)." Repentance restores everything.
It repairs above and it repairs below, restoring himself and restoring
the whole universe.
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24. Rabbi Yitzchak opened the discussion saying, "When you are in
distress, and all these things are come upon you..." (Devarim 4:30).
"When you are in distress": From here, we see that best of all is
repentance before judgment steeps the world, because once
judgment has settled, its power increases. Who will be able to
remove it or make it go away? Once the judgment begins, it does not
disappear until it is fulfilled. Following the completion OF THE
JUDGMENT and the making of repentance, he restores the universe.
That is deduced from the scripture: "And all these things are come
upon you, in the latter days...if you turn to Hashem your Elohim...for
Hashem your Elohim is a merciful EI" (Ibid.).

25. HE INQUIRES: "In the latter days"? What is the connection of this
verse to here? HE REPLIES: It is in order to include the
Congregation of Yisrael, WHICH IS REFERRED TO AS THE LATTER
DAYS, that is exile, being with them in their distress and never
leaving them. Although the Holy One, blessed be He, has steeped
the world in judgment, He wishes that Yisrael will repentance to
better their position in this world and in the world to come. There is
NOTHING that can withstand repentance.

26. Come and see that even the Congregation of Yisrael, WHICH IS
MALCHUT, is called repentance. You might say the uppermost
repentance, WHICH IS BINAH, is not found everywhere. But
MALCHUT is called repentance when mercy THAT IS ZEIR ANPIN
returned before her, and she returned again to suckle all her masses.
The best way to repent is when the sinner risks his life for it. It is
received during a time that he is in repentance. Then everything gets
restored above and below, and he and the universe get restored.

27. How many others are hurt because of one wicked person in the
world. Woe to the wicked and woe to his neighbor. Look at Jonah.
Because he had no wish to go on his Master's mission, how many
people could have perished at sea because of him, until they all
gathered about him to judge and convict him, TO THROW HIM into
the sea. Then all were saved and the Holy One, blessed be He, had
mercy upon him. Afterwards, he saved a great many in the world;
THAT IS, THE PEOPLE OF NINEVEH. When WAS THIS? When he
repented before his Master, in his distress. This is what is meant by:
"l cried to Hashem out of my distress, and He heard me" (Yonah 2:3),
and: "Out of my distress | called upon Yah: Yah answered me with
liberation..." (Tehilim 118:5).

We hear what the letters in the Holy Name have to do with
repentance, that is Binah. This repentance is called life, and the
"issues of life" are the souls of Yisrael. We are told of the importance
of breath, and the words that issued from the mouth of God. The
question arises where the breath that exists in the heathen nations
comes from if the Shechinah does not dwell on them, and the
answer is that not all faces are equal even among the children of
Yisrael. We are told about another soul that hovers over a man's
head that moves all his limbs to follow the precepts. There follows
an elaboration of the sense of the Nefesh, Ruach, Neshamah,
Chayah and Yechidah of Ruach that are drawn to a deserving
person. We are told that there is a good kind of breath and a breath
that is wicked. The countenance of the animal that resides in a
person is apparent in the likeness that dwells on his face; upon
every face is someone in charge over him. This is also true for the
six days of creation, as there is no day that has no good in it, but not
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1

every person is able to enter into that goodness due to their
unworthiness. There are various types of repentance, and all of them
are good but they are not all equal. The most important thing is to
study the Torah with awe and love for God; awe and love reside in
the brain and the heart. We are told how the holy grades are able to
discern anyone who has become impaired through his misdeeds,
and how they distance themselves from him. And yet complete
repentance causes God to return to him.

Ra'aya Meheimna (the Faithful Shepherd)

28. This commandment is that of repentance, and that is Binah.
Because of our sins when the Temple was destroyed, nothing was
left for us only verbal confession alone, which is Malchut THAT IS
REFERRED TO AS A VERBAL CONFESSION. What is Binah? IT
CONSISTS OF THE LETTERS Ben (lit. 'son’) Yud-Hei, and that son is
surely Vav, WHICH ALLUDES TO ZEIR ANPIN WHO IS CALLED SON
THAT IS ATTACHED TO HER AND RECEIVES THE MOCHIN OF YUD-
HEI FROM HER. For everyone who repents, it is as if he returned the
letter Hei, WHICH IS MALCHUT, to the letter Vav, WHICH IS ZEIR
ANPIN, which is the son of Yud Hei. Thus, through him Yud Hei Vav
Hei is completed, BECAUSE THE SON IS THE SECRET OF VAV AND
TOGETHER WITH YUD-HEI IT FORMS YUD HEI VAV, AND WITH
MALCHUT, THAT IS THE HEI THAT RETURNED TO HIM, THE WHOLE
NAME WAS MADE COMPLETE. That is repentance (Heb. teshuvah)
for sure, WHICH CONSISTS OF THE LETTERS Tashuv (lit. 'return’)
Hei to the Vav.

29. The letter Hei definitely is verbal confession and the secret
meaning of: "Take with you words, and turn to Hashem: say to Him...
so we will offer the words of our lips instead of calves" (Hoshea
14:3). When a person sins, he certainly causes the Hei to distance
itself from the Vav, since the son of Yud-Hei, MEANING THE VAV
THAT CONTAINS Yud-Hei-Vav, removes itself from the Hei. Because
of this, the Temple was destroyed and Yisrael were driven away from
there and dispersed among the nations. Because of this, whoever
repents affects the return of the Hei to the letter Vav, and redemption
depends upon it. Consequently, everything depends on repentance.
That is what the ancient sges said. The reckoned days of the coming
of Messiah have passed - worse has come to worst - and it is
contingent upon repentance only, which is the completion of His
Name, WHICH IS THE SECRET MEANING OF HEI THAT COMPLETES
HIS NAME WHEN ADDED TO YUD-HEI-VAV.

30. Therefore, "l acted for My name's sake" (Yechezkel 20:14),
NAMELY TO COMPLETE THE NAME YUD HEI VAV HEI and also "for
My own sake, for My own sake, will | do" (Yeshayah 48:11). If they do
not return, then I will set upon them a king whose decrees are
harsher than those of Pharaoh. Then they will repent in spite of
themselves. This is what is meant by: "If you turn to Hashem your
Elohim" (Devarim 4:30), to Yud Hei Vav Hei certainly, NAMELY TO
COMPLETE THE NAME YUD HEI VAV HEI.
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31. This repentance, WHICH IS MALCHUT AND THE HEI OF YUD HEI
VAV HEI, is called life, AS IS WRITTEN: "For out of it are the issues
of life" (Mishlei 4:23). These are the souls of Yisrael, THE ISSUES OF
MALCHUT, REFERRED TO AS LIFE, and MALCHUT is the breath that
a person exhales and inhales through the mouth without toil or
effort. IT IS THE SECRET OF Hei of "When they were created (Heb.
BeHibar'am)" (Beresheet 2:4), SINCE THE LETTER HEI IS
VOCALIZED THROUGH THE MOUTH MORE EASILY THAN THE REST
OF THE LETTERS. About this, it is written: "But by every word that
proceeds out of the mouth of Hashem does man live" (Devarim 8:3),
SINCE MALCHUT IS REFERRED TO AS "WORD THAT PROCEEDS
OUT OF THE MOUTH OF HASHEM," which is above the head of the
man, THAT IS, 'AND OVER my HEAD THE SHECHINAH OF EL'. About
it, it says: "And the likeness of Hashem does he behold" (Bemidbar
12:8), BECAUSE MALCHUT IS REFERRED TO AS THE LIKENESS OF
HASHEM, AND ALSO: "Surely every man walks in a vain show
(image)" (Tehilim 39:7).

32. Because it is over a person's head, man is prohibited to walk four
cubits with his head uncovered. If She departs from over his head,
his life is immediately gone.

33. You might say that this is also the way MALCHUT dwells on the
nations of the world, even though the heavens and earth and all their
hosts were not created through them, SINCE BEHIBAR'AM IS
COMPOSED OF THE LETTERS OF ABRAHAM, THROUGH WHOM
THE HEAVENS AND EARTH AND ALL THAT SPRANG FORTH FROM
THEM WERE CREATED, AND THE OFFSPRING OF ABRAHAM, BUT
NOT THE NATIONS OF THE WORLD. HE RESPONDS: She definitely
does not dwell ON THEM, since Moses asked the Holy One, blessed
be He, that the Shechinah shall not dwell on the nations of the world
and it was granted to him. BUT IF SO, where does the breath present
for the nations of the world come from? WHAT IS THE SOURCE OF
THE ONE FOUND over the wicked, which are the mixed multitudes
mingled among Yisrael? HE REPLIES: It therefore must be that not
everyone is equal. Even among Yisrael, everyone is not equal and
this is certainly true for others, AS WILL BE EXPLAINED.

34. We definitely expounded on the form of the letter Hei: | have a
beautiful gift in my storehouse by the name Shabbat, BECAUSE
SHABBAT IS MALCHUT WHEN SHE ASCENDS TO BINAH. When
MALCHUT, THE SECRET MEANING OF SHABBAT, dwells on Yisrael,
they do not toil and are under enslavement. In it, the working, tired
soul "rested, and was refreshed" (Shemot 31:17).

35. There is another soul above a man's head, WHICH IS NOT OF
MALCHUT, that is called a servant, SINCE IT DRAWS FROM
METATRON THAT IS REFERRED TO AS SERVANT. It is the form
above man's head. It is the King's servant that moves all the limbs of
a person to follow the good ways and observe with them the 248
precepts, so that the Hei of BeHibar'am, WHICH IS THE SECRET
MEANING OF MALCHUT, shall dwell on them, since the numerical
value of BeHibar'am is 248.
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36. AFTER EXPLAINING THE ASPECT OF THE HUMAN NEFESH, HE
ELABORATES ON THE ASPECTS OF NEFESH, RUACH, NESHAMAH,
CHAYAH AND YECHIDAH OF THE RUACH THAT IS DRAWN TO A
DESERVING PERSON FROM THE ASPECT OF THE FOUR LETTERS
OF YUD HEI VAV HEI OF ZEIR ANPIN, THAT REST OVER HIS HEAD.
HE SAYS: There is another form on his head called awe, and that is
the Yud OF YUD HEI VAV HEI, THE SECRET MEANING OF KETER
AND CHOCHMAH, WHICH ARE THE LIGHTS OF YECHIDAH AND

CHAYAH OF RUACH. SINCE IT IS THE HIDDEN MEANING OF KETER,

IT IS THE ASPECT OF AWE, SINCE AWE COMES FROM KETER.
About them, it is written: "So Elohim created man in His own image,
in the image of Elohim" (Beresheet 1:27), NAMELY "IMAGE" TWICE,
which are two goodly images, male and female. The male is from the
side of the letter Yud OF YUD HEI VAV HEI, THE HIDDEN MEANING
OF YECHIDAH AND CHAYAH, and the female from the side of the
letter Hei OF YUD HEI VAV HEI, THE HIDDEN MEANING OF
NESHAMAH.

37. The two letters - YUD-HEI - awaken man to the Torah and the
precepts. VAV IS THE HIDDEN MEANING OF THE TORAH AND HEI
OF THE PRECEPTS. Yud is awe, which is over man's head, whence
awe goes into man's heart to fear the Holy One, blessed be He, and
guard himself not to transgress the negative commandments. Hei is
the love over a person's head and, from it, the love of the Holy One,
blessed be He, is imbued on his 248 limbs with which he performs
the 248 positive commandments. Vav OF YUD HEI VAV HEI, FROM
WHICH ASPECT DWELLS THE ILLUMINATION OF RUACH OF
RUACH ON MAN, rests over man's head and through it words enter
his mouth with which to learn Torah. THAT IS MALCHUT, WHICH IS
THE SECRET OF THE NEFESH OF RUACH CALLED 'WORDS', THE
SECRET OF HEI. THUS THE YUD HEI VAV HEI IS MADE COMPLETE.

38. Of THE WORDS THAT ARE DRAWN INTO HIS MOUTH TO STUDY
TORAH, IT SAYS, "Take with you words, and turn to

Hashem" (Hoshea 14:3), BECAUSE THE WORDS COMPLETE THE
YUD-HEI-VAV WITH THE LAST HEI CALLED WORDS. By this, you
will have the awe and love and Torah, WHICH IS THE SECRET OF
YUD HEI VAV HEI, BECAUSE AWE AND LOVE ARE THE SECRET OF
YUD-HEI, THE TORAH IS THE SECRET OF VAV AND WORDS OF
MOUTH ARE THE SECRET OF HEI. Yud Hei Vav Hei, THAT IS ZEIR
ANPIN, will return to be Binah, which is Repentance, WHICH MEANS
the Vav - WHICH REFERS TO ZEIR ANPIN - will return to the FIRST
Hei, which is the act of Creation and the 32 times Elohim
MENTIONED IN THE ACT OF CREATION, NAMELY BINAH, and thus
Yud Hei Vav Hei will be complete. WITH MALCHUT RISING TO
BINAH, you will have rest from everything and in it, one "rested, and
was refreshed" (Shemot 31:17). THAT IS TO SAY, WHEN MALCHUT
ASCENDS TO BINAH, SHE IS CALLED SHABBAT AND PERTAINS TO
THE SECRET OF REST AND REFRESHMENT. AS LONG AS SHE
DOES NOT ASCEND TO BINAH, MALCHUT IS NOT CONSIDERED
SHABBAT.

39. IN MALCHUT, WHICH IS THE LAST HEI THAT ASCENDED TO
BINAH, the Yud Hei Vav will be concluded, AND THE NAME WILL BE
COMPLETE. "THUS THE HEAVENS AND THE EARTH were

finished" (Beresheet 2:1), WHICH WAS ON SHABBAT, which is total
perfection. The whole world was created through her, and on her
stand firmly the heavens, the earth, the seas and all creatures that
were created, since it is written: "These are the generations of the
heavens and of the earth when they were created (Heb.
BeHibar'am)." THIS CONSISTS OF THE SAME LETTERS OF: 'With
Hei they were created (Heb. be Hei bra'am)', WHICH IS MALCHUT. If
she would have departed from the world even for a moment,
everything would have collapsed and dissolved, and the world could
not have been preserved.
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40. This Hei will not leave the body OF A MAN and therein it stays.
When it does leave him, the poison of death will come and rest on
him, which is called defilement, a carcass, unfit, the Angel of Death,
darkness and obscurity. And it dwells on the corpse of men. At that
point, the man is called dead. The secret of itis: "'For | have no
pleasure in the death of him that dies', says Hashem Elohim:
therefore turn, and live" (Yechezkel 18:32). IT SHOULD HAVE SAID,
'THE DEATH OF HIM THAT LIVES.' THIS IS BECAUSE THE WICKED
IS ALREADY DEAD, SO IT SAYS, "THE DEATH OF HIM THAT DIES."

41. All the positive commandments that were to imbue his 248
organs grieve for him. The hidden meaning is that "I have seen his
ways and | will heal him...and on his mourners" (Yeshayah 57:18).
What are "his mourners"? These are the 248 limbs that grieve for
him. That is the uppermost likeness resting on his head, where Yud
Hei Vav Hei rests. As there is a good likeness over the righteous,
which leads him to do good deeds and merit the World to Come, so
is there a bad likeness over the heads of the wicked that leads them
to act wrongly and deserve Gehenom. Therefore, there are different
kinds of breath. There is the good kind of breath, about which is
written: "But by every word that proceeds out of the mouth of
Hashem does man live" (Devarim 8:3) and there is breath that is
wicked, about which is written: "This also is vanity (breath) and a
striving after wind" (Kohelet 2:26).

42. Come and see that through people's actions, the spiritual form is
recognized that hovers over them, and so is the appearance. This is
what is meant by, "The show of their countenance witnesses against
them" (Yeshayah 3:9). In the likeness THAT DWELLS OVER ONE is
apparent the face of the living creature that resides over him,
whether it is a lion, an ox, an eagle or a man, OR FROM the Chariot
of the Holy One, blessed be He and His Shechinah, from the Chariot
of the angel, the chief prince, from the wicked Chariot of Samael or
from the Chariot of the four elements of the universe, which contain
neither the Good Inclinations nor the Evil Inclinations but are like

common beasts. Therefore, there are many types of breath in people,

each one according to his own kind, the secret meaning of, "Let the
earth bring forth living creatures after their kind" (Beresheet 1:24). It
follows that a person is treated the same way he treats others. And
upon every spiritual is an angel in charge over it.

43. Come and see: each of the six days of Creation has its own form
and face of the grade that guides it. You will not find a day that has
no good in it. THAT IS, IT SAYS IN THEM: "AND ELOHIM SAW THAT
IT WAS GOOD" (BERESHEET 1:10). Although "that it is good" was
not mentioned on the second day, you will find it on the third day.
Therefore, "good" is mentioned twice in it.
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44. Every day has its exterior barriers, so that not everyone would be
able to enter into the goodness in it, MEANING there is darkness that
veils the light, as you will find light in the first day, and also find
darkness in it. AND SO, in every day there are barriers that guard like
thorns THAT GUARD the vineyard, SO THAT STRANGERS WILL NOT
ENTER IT. There are other types of guardians, like snakes, scorpions
and poisonous serpents that protect the good, so that unworthy
people will be unable to enter. If there were no barriers, all the
wicked would have the ability to access the secrets of the Torah.

45. Therefore, many angels of destruction that are called darkness
and obscurity, and snakes and scorpions that are called wild
animals, confuse the mind of whoever is wicked and has access to
the secrets of the Torah to prevent his entry where he does not
belong.

46. However, all these guardians are at the assistance of whoever is
good, and the prosecutor becomes a defendant. They bring him to
the concealed goodness and they will say TO THE CONCEALED
GOODNESS: Our Master, here is a good person, virtuous, heaven
fearing, who wishes to enter before You. And he tells us, "Open to
me the gates of the righteous. | will go in to them, and | will praise
Yah" (Tehilim 118:19). THEN, that concealed goodness will reply to
them to open for him the gate of love or the gate of repentance.
Every righteous person shall enter according to his degree, the
meaning of it being: "Open the gates, that the righteous nation...may
enter" (Yeshayah 26:2).

47. Now we must return to the gates of repentance. The repentance
that people do consists of various types. All are good but all are not
equal. There is a person who is completely wicked all his life and
transgressed many negative commandments, but he regrets and
confesses them. He then does neither good nor bad. Surely, the Holy
One, blessed be He, will forgive him, but he will not merit the highest
repentance. There is also a person who has repented and has his
sins wiped clean. He pursues the way of the precepts and does them
with all his might, with awe and love for the Holy One, blessed be He.
That person will acquire the lower repentance, called Hei, WHICH IS
MALCHUT, which is a lower degree of repentance.
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48. Then there is a person that studies the Torah with awe and love
for the Holy One, blessed be He, after regretting his sins and doing
repentance but not for any reward. That person acquires the letter
Vav OF YUD HEI VAV HEI, WHICH IS ZEIR ANPIN and is the son of
Yud-Hei. Binah is named after him. That causes the return of Vav,
WHICH IS ZEIR ANPIN, to Hei, WHICH IS MALCHUT. The word
Teshuvah (lit. 'repentance'’) CONSISTS OF THE LETTERS: Vav shall
return (Heb. tashuv) to Hei.

49. Neither Hei nor Vav ever dwell on a person without awe and love,
which are Yud-Hei, which we surely call awe and love. From there,
the Torah and the precepts were given, which are the son and
daughter - NAMELY VAV AND HEI, ZEIR ANPIN AND MALCHUT.
Since Yisrael observe the Torah and its commandments, they are
called the children of the Holy One, blessed be He, as it is written:
"You are the children of Hashem your Elohim" (Devarim 14:1).

50. "The secret things BELONG TO HASHEM OUR

ELOHIM" (Devarim 29:28). These are awe and love, which reside
inside the brain and heart. They are present in the cavities of the
body and in THE INTERIOR OF the head, THE SECRET OF YUD-HEI.
"But those things which are revealed BELONG TO US AND TO OUR
CHILDREN" (lbid.). These are the Torah and the precepts, which are
on the exterior of the body and head, THE SECRET OF VAV-HEI. The
basis of this is that if a person is in awe of the Holy One, blessed be
He, or loves Him, no one else knows, for it is unknown except to
himself and his possessor.

51. However, if a person studies the Torah and pursues positive
commandments, it is known to everyone. For the Holy One, blessed
be He, made him a visible mouth with which to study the Torah, eyes
with which to behold the Torah and ears with which to listen to it.
The Holy One, blessed be He, also made hands, legs and a body for
man with which to perform positive commandments.

52. HE ASKS: If so, what is the purpose of the person's nose? WHY
DID THE HOLY ONE, BLESSED BE HE, MAKE IT? HE RESPONDS:
"And breathed into his nostrils the breath of life" (Beresheet 2:7).
This is the form over the person, of which is said: "And he dreamed,
and behold a ladder" (Ibid. 28:12). A ladder is assuredly the breath of
life, WHICH IS MALCHUT, the throne to the Name - Yud Hei Vav Hei -
which is awe, love, Torah and the precepts, SINCE AWE AND LOVE
ARE YUD HEI AND TORAH AND THE PRECEPTS ARE VAV Hei. In it,
IN THE BREATH (SOUL) OF LIFE, dwells THE NAME OF YUD HEI
VAV HEI and that is the throne, THE LADDER, from which all the
souls of Yisrael are hewn. That is the form over the person's head.
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53. "And behold the angels of Elohim ascending and descending on
it" (Ibid.). This refers to the breaths that go up in and leave the body
through this ladder. That LADDER is one, the seventh among them.
That which is "set up on the earth" (Ibid.) IS ANOTHER ONE,
MAKING two. "And the top of it reached to heaven" (Ibid.): IT IS
ANOTHER ONE, SO TOGETHER THERE ARE three. "And behold the
angels of Elohim ascending": THESE ARE OTHER two, SO THEY
AMOUNT TO FIVE; "and descending" are two MORE, FOR A TOTAL
OF SEVEN. They correspond to the four directions OF THE
UNIVERSE, the heavens and earth, WHICH ILLUMINATE IN THAT
LADDER, being the secret meaning of: "'Vanity of vanities', says
Kohelet, 'vanity of vanities; all is vanity™ (Kohelet 1:2). These are the
seven breaths (or vanities) corresponding to the throne, SINCE
"VANITY OF VANITIES" ARE THREE. WITH THE SECOND "VANITY
OF VANITIES," IT IS SIX AND WITH THE LAST "VANITY," IT IS
SEVEN ALTOGETHER. They are the ladder, the heavens AND THE
SEA, the earth and the four elements of the universe, totaling seven.
Congruent with the seven days of Creation - WHICH ARE CHESED,
GVURAH, TIFERET, NETZACH, HOD, YESOD AND MALCHUT -AND
CORRESPONDING TO THEM are all the creatures of the sky and
land; that is, the animals, birds, beasts, fish and many other
offspring coming from them.

54. Since everything was created in the image that is on all Yisrael,
which is the Righteous, BEING YESOD, it says about them: "And the
fear of you and the dread of you shall be upon every beast of the
earth, and upon every bird of the air..." (Beresheet 9:2). This
SCRIPTURE talks about people who are compared to wild animals,
to beasts, birds and fish of the sea. There are people whose
astrological sign is an ox, SOME whose sign is a lion, SOME whose
sign is an eagle AND SOME whose sign is a man.

55. Why are they all afraid of this likeness OVER MAN, seeing that
they were also created from it? It is only because the name of Yud
Hei Vav Hei dwells on him. That is the secret meaning of: "And all
people of the earth shall see THAT YOU ARE CALLED BY THE NAME
OF HASHEM; AND THEY SHALL BE AFRAID OF YOU" (Devarim
28:10). Whoever impairs his deeds, his form is impaired, and the
name of Yud Hei Vav Hei does not reside in an impaired place. In that
blemish, darkness prevails because at the time of impairment of the
moon, WHICH IS MALCHUT, darkness prevails. As this person has
damaged his form, so is he damaged below, and he either becomes
mute, deaf, blind or lame, so that he is marked above and below.

56. That darkness prevails on his blemish and the holy grades
discern him instantly. They are the hosts of the Holy One, blessed be
He, who distance themselves from him since they already know that
the King does not reside in that blemish. Therefore, the King's
legions distance themselves from him, since the armies of the King
reside and are near only where the King dwells. They follow Him like
limbs follow the body.
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57. In the place where darkness prevails, various angels of
destruction called snakes and scorpions come near him and bite him
many times, and these are sufferings. If he has money, THAT IS,
PROPERTY of his good deeds that he has done, MEANING IF HIS
PROPERTY CONSISTS OF GOOD DEEDS, they diminish. How do
they diminish? Every merit, MEANING EVERY ILLUMINATION that
descends on him from above AS A REWARD FOR HIS GOOD DEEDS
is given to the angels of destruction. In lieu of that, they suspend the
sufferings from him. If he has neither merit nor debts above,
because all HIS PROPERTY is below and with every merit he
accumulates MATERIAL money, THEN the nations OF THE WORLD
approach him instead of the angels of destruction, and he gives
them his money to save himself.

58. This is the reason that Yisrael used to sacrifice to Azazel, to that
same darkness. And the seventy oxen that correspond to the
seventy nations, WHICH THEY SACRIFICED DURING SUKKOT
(HOLIDAY OF THE BOOTHS), fulfill the words: "If your enemy be
hungry, give him bread to eat; and if he be thirsty, give him water to
drink" (Mishlei 25:21). Once they repent, that darkness is removed
from that blemish and they attain perfection. That is the meaning of:
"Hashem also has commuted your sin; you shall not die" (Il Shmuel
12:13). The name of Yud Hei Vav Hei immediately returns to him and
heals him from the bites of affliction, as is written: "And return, and
be healed" (Yeshayah 6:10). How do we know that the Holy One,
blessed be He, returns immediately after he repents and the blemish
is perfected? It is written: "Return to Me, and | will return to

you" (Malachi 3:7).

59. All this happens with complete repentance, which effects the
return of Binah, that is Yud Hei Vav, to Hei, which is Malchut that left
her nest and is the same form ON THE HEAD OF A PERSON, to
which all the precepts connect and the ten Sfirot are tied. Even if a
person performs no more than one precept, but does so with awe
and love of the Holy One, blessed be He, the ten Sfirot rest on him
on that account. Whoever performs even one precept properly, it is
as if he observed 248 positive commandments, since there is no one
commandment that does not also contain all 248 POSITIVE
COMMANDMENTS.

End of Ra'aya Meheimna

5. A wife suspected of adultery (Sota)
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This section talks about the unfaithful wife, who has trespassed against the Congregation of Yisrael and also against her husband, and therefore
against Malchut and Zeir Anpin. We learn why the woman is taken to the priest, not for judgment but only for testing by means of water and the Holy
Name. Rabbi Elazar wonders why people do not pay attention to the Torah, and Rabbi Shimon tells about how God brought the people to the waters
of Marah to test them to see if they had become defiled with the Egyptians. After they were acquitted the Holy Name rested with them. The rabbis
talk about dust and about the bitter water and the holy sea. They talk about the consequences to the wife of having been found faithful or guilty. We
hear of how important it is for a woman to keep her hair covered so that the whole family will be blessed.



60. "If any man's wife goes aside..." (Bemidbar 5:12). He asks: What
is the connection between the two, MEANING WHY IS THE PORTION
OF SOTA (LIT.'A WIFE SUSPECTED OF ADULTERY') NEXT TO THE
PASSAGES ABOUT TRESPASSING? HE RESPONDS: It is written
THERE: "To do a trespass against Hashem" (Ibid. 6) and it is written
here BY A SOTA: "AND COMMIT A TRESPASS AGAINST HIM" (IBID.
12). THEY ARE THE SAME SUBJECT; THEREFORE, THEY ARE NEXT
TO EACH OTHER. Rabbi Eleazar quoted, "Any man's (lit. 'man
man')." Why say twice, when once would have sufficed? HE
RESPONDS: That was already explained, yet "man man" means a
man who is a man, that is, who fulfills the words: "Drink water out of
your own cistern" (Mishlei 5:15) AND DOES NOT COVET ANOTHER
WOMAN. Then he is an ordinary man, a man to his wife. "And
commit (trespassed) a trespass against him." HE ASKS: One
trespass would have sufficed, so why say twice "TRESPASS"? HE
RESPONDS: It refers to one TRESPASS above and one below,
MEANING one against the Congregation of Yisrael, WHICH IS
MALCHUT, and one against her husband, ZEIR ANPIN. Therefore,
"then shall the man bring his wife TO THE PRIEST" (Ibid. 15).

61. HE INQUIRES: Why BRING HIS WIFE "to the priest” AND NOT TO
THE JUDGE? HE RESPONDS: the secret of it is that since the priest
is the attendant of the Matron, MEANING THAT HE PREPARES
MALCHUT FOR UNION WITH ZEIR ANPIN, IT IS THEREFORE
SUITABLE FOR HIM TO RESTORE THE BLEMISH OF THE SOTA
THAT REACHES ALL THE WAY TO MALCHUT. We have to examine
this verse, which says: "And he shall kill the bullock" (Vayikra 1:5),
IN WHICH "he" refers to someone other than the priest. A priest is
prohibited TO ACT in judgment, in order not to impair the source to
which he is connected, MEANING CHESED. Yet you say that the man
should bring his wife to the priest to judge her trial! It must be that
only the priest is suitable for this task, because he is the attendant of
the Matron, and all the women in the world are blessed from the
Congregation of Yisrael. Therefore, the woman below is blessed
DURING HER MARRIAGE CEREMONY with seven blessings, since
she is attached to the Congregation of Yisrael, WHICH CONTAINS
THE SEVEN SFIROT - CHESED, GVURAH, TIFERET, NETZACH, HOD,
YESOD AND MALCHUT. The priest has to arrange the things of the
Matron, WHICH IS MALCHUT, and see to all her needs. Therefore,
only the priest is suitable for this and no other.

62. You might say that THE PRIEST is carrying judgment, WHICH IS
CONTRADICTORY TO HIS GRADE OF CHESED. HE RESPONDS: It is
not so. It is only to try to increase peace in the world and enhance
Chesed that he strives to do so. If the wife is cleared of the
accusation, the priest increases peace between them, THE WIFE
AND HER HUSBAND, and not only that but she will also conceive a
son. Through him, peace is achieved. If she is not cleared in her trial,
itis THE PRIEST who passes judgment, but rather the Holy Name, to
which she was false, passes her judgment and tests her.

63. Come and see, The priest did not get involved here, except at the
time she presented herself to him, TO GIVE HER TO DRINK, SO she
would be acquitted. He questions her once and again and if she
wishes to clarify her innocence, only then does THE PRIEST take
action to promote peace BETWEEN HER AND HER HUSBAND.
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64. The priest writes the Holy Name once, the regular way, YUD HEI
VAV HEI, and then backwards HEI VAV HEI YUD. The letters, WHICH
WERE BLOTTED IN THE WATER, were scratched by the uppermost
lights, IN FOUR MANNERS: judgment with judgment, mercy with
mercy, mercy with judgment, judgment with mercy. If she is cleared,
the letters of mercy remain and THE LETTERS of judgment are gone.
If she is guilty, the letters of mercy are gone and the letters of
judgment remain. And then her sentence is carried out.

65. Rabbi Elazar opened the discussion, saying, "And when they
came to Marah, they could not drink the waters of Marah, for they
were bitter (Heb. marim)" (Shemot 15:23). This has been explained,
but | wonder why people do not observe and study Torah. This verse
requires observation, as it is written here: "There He made for them
a statute and an ordinance, and there He tested them" (Ibid. 25).

66. HE RESPONDS: The hidden meaning is that here, THE MIRACLE
occurred on water, since the Egyptians used to claim that they
fathered Yisrael, and there were indeed many men of Yisrael who
suspected their wives of that until the Holy One, blessed be He,
brought them to this place, MARAH, to test them. It is written here:
"And when they came to Marah...And he cried to Hashem..."

67. The Holy One, blessed be He, said to Moses, 'What do you want?
There are many battalions OF PROSECUTORS wishing to denounce
you here and | wish to examine the wives of Yisrael here. Write the
Holy Name and throw it into the water and let all OF YISRAEL be
tested, women and men, so there should not remain any slander
about My children. As long as they are not all checked, | will not let
My Name dwell on them'. Immediately, "Hashem showed him a tree,
which when he had cast it into the waters" (Ibid.). THE TREE refers
to the Holy Name that the priest used to write in order to test the
wives of Yisrael. Therefore, "there He made for them a statute and an
ordinance, and there He tested them."

68. You may say that it was appropriate for the wives of Yisrael TO
HAVE BEEN TESTED BECAUSE OF THE SUSPICION OF THE
EGYPTIANS, but why WERE THE MEN OF YISRAEL TESTED? HE
RESPONDS: It is because they too had to be tested to see if they
were defiled with the wives of the Egyptians. The women of Yisrael
were not defiled with the Egyptians all the years that they resided
among them. Both men and women came out innocent. Therefore,
the seed of Yisrael was pronounced holy and worthy. Only then did
the name of the Holy One, blessed be He, dwell among them. Hence,
surely it is through waters, "there He made for them a statute and an
ordinance, and there He tested them." Here too, the priest tested the
woman with water and the Holy Name.
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69. "And of the dust that is on the floor of the tabernacle" (Bemidbar
5:17). HE ASKS: What is the role of that dust? HE RESPONDS: We
learned that is written: "All are of the dust and all return to

dust" (Kohelet 3:20). Everything originates in dust, even the sphere
of the sun, and certainly man that originates in it.

70. Rabbi Yosi said: If it would have merely said, "And of the dust"
and nothing else, | would have agreed THAT THE EXPLANATION IS
FROM THE DUST, WHICH IS MALCHUT. But since it says, "And of
the dust that is on the floor of the tabernacle,” it indicates that it is
another kind OF DUST. It must refer to what is meant by: "His sword
makes them as dust (also: 'He shall make His sword as

dust')" (Yeshayah 41:2). These are the purveyors of weaponry and
stone projectiles, the advocates of harsh judgment. That is the
indication of: "on the floor of the tabernacle," MEANING THE
ENDING OF MALCHUT CALLED TABERNACLE. THAT REFERS TO
THE LITIGANTS attached at the bottom TO ITS ENDING PART,
MALCHUT OF MALCHUT, ACCORDING TO THE HIDDEN MEANING
OF: "SIN CROUCHES AT THE DOOR" (BERESHEET 4:7). Therefore
"shall the priest take, and put it into the water" (Bemidbar 5:17),
BECAUSE HE SHOULD THROW FROM THE DUST INTO THE
WATERS.

71."The bitter water that causes the curse" (Ibid. 18) refers to the
sea water that was bitter. What is it, THE SEA WATER? It is the Holy
Name, NAMELY MALCHUT THAT IS THE SEA when it is in a state of
Judgment. At that time, it is called "the bitter water that causes the
curse." Therefore, the water of the lower sea, THAT IS THE BRANCH
TO MALCHUT, is bitter, all of it.

72. Come and see this holy sea, WHICH IS MALCHUT. How many
sweet rivers, WHICH ARE THE SFIROT OF ZEIR ANPIN, enter it.
Because it is the judgment of the world, its waters are bitter, since
death of the whole world is involved with it, AS IT IS WRITTEN: "HER
FEET GO DOWN TO DEATH" (MISHLEI 5:5). Although they are bitter,
they are sweet when they spread out. Sometimes the waters of the
sea are bitter, THAT IS, ON THE SIDE OF DEATH ATTACHED TO
MALCHUT. Sometimes, THE WATERS OF the sea envelop all the
other waters. It is called the frozen sea and it swallows all these
other WATERS and sucks them in, so that they do not leak out.
Sometimes, water breaks open and from that sea everything flows to
the lower beings. That sea takes many shapes. When the snake soils
it with offensiveness THEY ARE CALLED the waters that cause the
curse. Therefore, the priest acted below by intoning the vow of
incantation and judgment was accomplished.
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73. Come and see, If the wife was acquitted, these waters entered her
and turned out to be sweet. They cleansed her and stayed there until
she conceived. As soon as she became pregnant, the waters would
beautify the embryo within her, which would result in a handsome
and clean child, thoroughly unblemished. If she was not CLEARED,
then these waters entered her and she got the offensive odor OF
THE SNAKE, and these waters would turn into a snake within her.
The impairment that she caused affected her. THAT IS: "HER BELLY
SHALL SWELL, AND HER THIGH SHALL FALL AWAY" (BEMIDBAR
5:21). And her shame is apparent to all, as our friends have
explained.

74. Come and see, All the wives in the world are then judged
wherever they are, FROM THESE WATERS THAT THE SOTA DRANK.
Therefore, from that exact spot from where they stem, MALCHUT OF
WHICH THE WOMEN ARE BRANCHES, they are judged BECAUSE
MALCHUT JUDGES THEM. Praised is the lot of Yisrael who the Holy
One, blessed be He, favored and wished to purify.

75. Rabbi Chizkiyah opened the discussion with the verse: "Your
wife shall be like a fruitful vine..." (Tehilim 128:3). Just as a
grapevine does not crossbreed with other kinds but just of its own
sort, awife in Yisrael stands in the same ranks in that she will not
accept anyone except her mate, like the dove that accepts only her
mate. Therefore, "like a fruitful vine in the recesses of your

house" (Ibid.). What meaning is indicated by "fruitful (Heb.
poriyah)"? It refers to that which is said: "that bears (Heb. poreh)
gall" (Devarim 29:17). Fruitful means that it blooms and sprouts
branches in every direction. And where does it take place? "In the
recesses of your house" and not out in the marketplace, because
she will not be false to the supernal covenant.

76. And Solomon said: "Who forsakes the friend of her youth, and
forgets the covenant of her Elohim" (Mishlei 2:17). What is "the
covenant of her Elohim"? It refers to the place of the covenant, THAT
IS YESOD, where she was attached. Therefore, it is written: "In the
recesses (thighs) of your house."

77. Rabbi Chizkiyah said a shudder shall envelop any man that
allows his wife to let the hair of her head be seen, which is one of the
household modesties. A wife who exposes her hair outside to show
her beauty causes destitution to visit upon the house. She causes
her sons to be undistinguished in that generation and she incurs
sickness upon the house, THAT IS LEPROSY. What is the root of all
these? It is the hairs of her head that were seen outside. This is
impudence if this happens within the house, and certainly even more
so if itisin a public place. Therefore, it is written: "YOUR WIFE
SHALL BE like a fruitful vine in the recesses of your house."
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78. Rabbi Yehuda said: The hairs on the head of a woman that were
exposed cause another kind of hair to be exposed, MEANING THE
POWERS OF THE OTHER SIDE THAT PERMEATE THE HAIR and
impair her. Therefore, a woman should be careful that none of her
hair is visible even to the beams of her house, and all the more so
outside.

79. Come and see: Just like for a man, the hair causes the harshest
things. BECAUSE THEY ARE JUDGMENTS, so it is by a woman.
Look how many misfortunes the hair of a woman causes. They incur
above and they incur below. They cause her husband to be cursed
and they incur poverty. They cause another thing in the house,
MEANING LEPROSY. They prevent her sons from achieving
positions of importance. Let the All-Merciful save us from their
impudence.

80. Therefore, a woman should be covered even in the inside corners
of her home. If she adheres to this, it is written: "Your children like
olive plants" (Tehilim 128:3). What does it mean "like olive plants"?
Just as an olive tree does not lose its leaf cover in winter or summer
and always has more value than the rest of the trees, so should her
sons elevate in respect over the rest of the people. Her husband will
also be blessed in everything, with the blessings above and with the
blessings below, with wealth, children and grandchildren. This is
what is meant by: "Behold, thus shall the man be blessed who fears
Hashem" (Ibid. 4) and "Hashem shall bless you out of Zion: and you
shall see the good of Jerusalem all the days of your life. And you
shall see your children's children, and peace upon Yisrael" (lbid. 5).
Elijah continues the discussion about the laws of sota and about the
jealousy of the evil inclination He says that when Yisrael desecrates
the Torah God sends them into exile, through which experience they
become cleansed and purified and refined. At the last redemption
Yisrael will be tested like they were at the waters of Marah. Elijah
says that in the future the children of Yisrael will leave the exile with
mercy because they will taste from the Tree of Life that is the book
of the Zohar.

Ra'aya Meheimna (the Faithful Shepherd)

81. Elijah, stand up and start talking with me about the precepts,
since you are my help in everything. About you, it was first
mentioned, "Pinchas, the son of Elazar, the son of Aaron the
priest" (Bemidbar 25:11), AND PINCHAS IS ELIJAH. "The son of
Aaron" assuredly is his brother, as "a brother is born for
adversity" (Mishlei 17:17).

82. He opened the discussion saying, It is a commandment to
discuss the laws of a SOTA, as written: "And the spirit of jealousy
came upon him, and he be jealous..." (Bemidbar 5:14). Surely, a
spirit of uncleanness exists on both sides, one false and one true.
Therefore, in the spirit of falseness, "And he be jealous of his wife,
and she be not defiled" (Ibid.) and the second: "And the spirit of
jealousy came upon him...and she be defiled" (Ibid.)
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83. HE ASKS: Could there possibly be any truth in a spirit of
uncleanness? HE RESPONDS: It is because in a man, who stems
from the tree of good and evil, there exists the Evil Inclination, the
snake. When a man has a beautiful wife, WHICH IS THE SOUL, in all
her good deeds, it is said, "A virtuous woman is a crown to her
husband" (Mishlei 12:4). The Evil Inclination is jealous, as we have
found that THE SNAKE was jealous of Adam because of his wife, so
it seduced her and caused her to die. Sometimes it dominates her
through sins and defiles her, and she becomes a carcass.

84. The Evil Inclination on its right side, that is the rank of Ishmael, is
called the snake. From the left side, which is the rank of Esau, who is
Samael, it is called a dog that is appointed over Gehenom - that
barks - hav hav (arf arf), as written: "The leech has two daughters,
crying, Give, give (Heb. hav, hav)" (Ibid. 30:15). It wishes to burn the
soul that was made unclean with its fire in Gehenom. That is what is
meant by: "And the spirit of jealousy came upon him, and he be
jealous of his wife" truthfully, "and she be defiled." SOMETIMES, HE
FALSELY ACCUSES HER BECAUSE SHE WAS NOT DEFILED.

85. And for her, it was said, "And the daughter of any priest,” who is
Michael, WHICH DENOTES CHESED, AND THE SOUL IS HIS
DAUGHTER. When she "profanes herself by playing the harlot, she
profanes her father: she shall be burnt with fire" (Vayikra 21:9).
There the filth is destroyed and she purifies herself of it, just as
silver that purifies in fire and lead, which is the refuse, is burnt,
becomes dust and is lost.

86. It is the same with the children of Yisrael. When they desecrate
the Torah, the Holy One, blessed be He, sends them into exile among
the children of Esau and the children of Ishmael under their
servitude, whose rank is of the dog and a snake, and they are
punished there. Through them, they become cleared and purified
and refined like the refinement of silver and the trying of gold. This is
what is said: "And will refine them as silver is refined, and will try
them as gold is tried" (Zecharyah 13:9) until this would hold true
about them: "Though your sins be like scarlet, they shall be as white
as snow" (Yeshayah 1:18).

87. It is written of the Tree of Knowledge of Good and Evil: "And
Hashem showed him a tree, which when he had cast it into the
waters, the waters were made sweet..." (Shemot 15:25). Since the
children of Yisrael were INTERMINGLED with the mixed multitudes,
they were all of the Tree of Knowledge of Good and Evil. Therefore, it
is half sweet from the right side and half bitter from the left side.
When the mixed multitude caused the children of Yisrael to sin, it
was as if all were on the Evil Side. CONSEQUENTLY, the waters
returned to their bitter state like the tree that was THROWN into the
water. This is what is meant by: "And when they came to Marah, they
could not drink of the waters of Marah, for they were bitter" (Shemot
15:23).
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88. The bitter tree THAT HE THREW INTO THE WATER was similar to
the test of a wife suspected of adultery. If she indeed deviated from
her husband, the waters which she had to drink turned bitter, and
because of them, "her belly shall swell, and her thigh shall fall

away" (Bemidbar 5:27). If she did not deviate, it is written: "Then she
shall be free, and shall conceive seed" (Ibid. 28) and give birth to a
son. Here too, "the waters were made sweet."

89. In the same manner, Yisrael will be tested in the last redemption.
This is what is meant by: "Many shall purify themselves, and make
themselves white" (Daniel 12:10), who are from the good side and
who pass the test. "But the wicked shall do wickedly" (Ibid.),
because they are from the Evil Side and by them, it will be fulfilled:
"Neither shall they enter into the land of Yisrael" (Yechezkel 13:9).
And He kills them.

90. "But the wise shall understand" (Daniel 12:10), since they are
from the side of Binah, which is the Tree of Life. For them, it was
said, "And they who are wise shall shine like the brightness of the
firmament" (Ibid. 3) with your composition, OF RABBI SHIMON BAR
YOCHAI, which is the book of the Zohar, from the light of the
supernal Ima CALLED repentance. They do not require a test and,
because the children of Yisrael in the future will taste from the Tree
of Life, which is this book of the Zohar, they will leave the exile with
mercy. It will hold true about them that "so Hashem did lead him,
and there was no strange El with him" (Devarim 32:12).

6. The Tree of Life and the Tree of Knowledge of Good and Evil

MK, IRIDT KIDIT KMAD 3TN M YV IR .88
1TII0K R [RWRT M PO ASY2 Ninn neo
Kb 11 ,A317 APLN MILA DAY (i3, P
2 NN YT AYIN DNpN N3 T N
DT APRIAN KT OIK

SR 119 ANRI? Tayny K7 KM 89
DIFN NIZNN 1NINT T KOMIND KIPMDI
21013 Tmanp1 LaipT NIRRT 0037
[iT2 DRpON YT KIWEN PIK DWEI WY

715 D1op1 132 K SNy maTR bR

WRT LAPAT KWen Ay mbninm o
nT DYnEEm MK ma T KK
VT 10D 1T 57T KMAN KD YR NS
Ty &Y phxa mawn Ay KRKT KT
T K35 oywnb SR PNy P, Tive
Kmb3 [n MR pPDY AT DD KT AMNT
5K iy P10 TI2 M Jina Dpnn .mma

A

Elijah talks about the time to come when the children of Yisrael will get all their sustenance solely from the Tree of Life, and when the Tree of

Knowledge of Good and Evil will no longer apply to them at all. He says that the ignorant will have to learn what is prohibited and permissible, and
that they will discern no difference between the exile and the days of Messiah since they will not taste from the Tree of Life. At the last redemption

God will differentiate between the ignorant and the Torah scholars.

91. The Tree of Knowledge of Good and Evil, prohibition or
permission, purity or impurity, will no longer apply to the children of
Yisrael, since our sustenance will be solely from the side of the Tree
of Life, where there are no contradictions stemming from the Evil
Side, nor any strife nor difference stemming from the unclean spirit,
as written: "And also | will cause...the unclean spirit to pass out of
the land" (Zecharyah 13:2).

92. The Torah scholars will not need to be sustained by the ignorant,
just from the good side by eating of the clean, kosher and
permissible. They will not need to get it from the mixed multitudes,
who eat the unclean, unfit and prohibited, and who are themselves
defiled by defiling themselves with a woman in menstruation, a
maidservant, a gentile woman or a prostitute. They are the children
of Lilit, who is a woman in menstruation, a maidservant, a gentile
woman and a prostitute, and they return to their roots. About them, it
is written: "For out of the serpent's root shall come forth a

viper" (Yeshayah 14:29).
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93. During the period that the Tree of Knowledge of Good and Evil
dominates, that pertains to the purity and impurity of worldly things,
these sages - who are similar to the Shabbatot and holidays in that
they have only what is given to them by the worldly PEOPLE - are
like the Shabbat that has nothing except what was prepared for it
during the weekdays.

94. During the time that the Tree of Life dominates, the Tree of
Knowledge of Good and Evil is subdued. The common people will
not have anything except for what the Torah scholars will hand out
to them and they, COMMON PEOPLE, will become subdued like
never before.

95. Thus, prohibition and permission, purity and impurity will not
pass away from the common people. From their aspect, there will be
no apparent difference between the exile and the days of Messiah,
except for the oppression of Yisrael by other kingdoms alone
because they will not taste from the Tree of Life WHEN IT WILL BE
REVEALED IN THE DAYS OF MESSIAH, and they will need to learn
MISHNAH, about what is prohibited and permissible, what is unclean
and clean. They will be shamed in front of a Torah scholar like
darkness before light, since the mixed multitudes are like beasts,
who are ignorant, who are darkness and were not even called
Yisrael, just slaves sold to Yisrael, as was already explained.

96. Yisrael are called men. How do we know that the children of
YISRAEL are composed of both beast and man? It is written: "But
you, My flock, the flock of My pasture, are men" (Yechezkel 34:31).
"But you, My flock, the flock of My pasture": These are those who
are ignorant of Torah but are good and stem from the good side.
"Are men" refers to the Torah scholars.

97. It is also alluded to in this verse, AS IT IS WRITTEN: "Oh that My
people would hearken to Me, Yisrael..." (Tehilim 81:14). After
mentioning "My people," why say "Yisrael"? Because "My people"
refers to common people and Yisrael alludes to the Torah scholars.
For them, it is mentioned: "And the children of Yisrael went out with
a high hand" (Shemot 14:8).

98. As the Holy One, blessed be He, divided them at Mount Sinai, so
he will differentiate them at the last redemption, because it says by
Yisrael: "And the children of Yisrael went up armed (Heb.
chamushim) out of the land of Egypt" (Shemot 13:18). CHAMUSHIM
MEANING from the side of the Tree of Life, THAT IS ZEIR ANPIN,
which are the fifty (Heb. chamishim) years of Jubilee, WHICH IS
BINAH, SINCE ZEIR ANPIN RECEIVES THEM FROM BINAH. About
them, it says, "They shall come up to the mountain" (Shemot 19:13)
and: "And the angel of Elohim, who went before the camp of Yisrael,
removed" (Shemot 14:19). And to them, it says: "I bore you on
eagles' wings" (Shemot 19:4), which refers to the clouds of glory,
"and brought you to Myself" (Ibid.) AND ALSO "and the children of
Yisrael went out with a high hand." So He will bring out the Torah
scholars with all that honor.

19 1T RDSY Y 2ipT K1PINT KInrY 93
PRI DM UK LNMET phIm DT
pOK 1S PamT m kb S b LN ninaw®
ma kbR mb mba NIVD DT KD p':m

RIIR KNDINK ,NTT KK RLHWT Kiar 94
11’7 P M k9K L Eb km kb em aive
g kb abro ,1-:71n|nn [ﬂ!::nm Q1N '-'l'-::':n

.H?:'?'.U':

NAYNK KD TIO0 IRMID IR N0IK 1 95
mwnT nimb kmba pa mb mmont LN
(myp x5 poxt 1253 ninbn mavw kb
NI MO Ponnn 11':' T T Kb
NJWD N°N DTP PRIN [T KK TIT0) TR
PR Y PDK 27 27T N ap xiwna
10 prray KOK L 5KRMY ImpnK Hrﬂ Jrin

JTMPIN KT LY KT 1l SRS

1173 NIT PIm D78 IRTPDR SKIWN 96
DTN M IRY NKY [AK U0 0T K1)
,p:u STV DK YT IRY NKE [nru nnrr.

"N ,ONK 07X L2107 Kvon

" ypiv my 1% ,mh o m kT KR 97
DRI MK WK My MK N3 sin Sxaw
1131 "Iﬂ!"IH 1-:'-'-.1'-::1 Nl T buwv Y my H'?H

1] "3? DR r”.."*'!‘?.’

RMLA K M2 Rwmp 1% bbT K 98
bRIEYT ,KDNIND KIPTDA Tib 15D W 0T
vIRR bRy 3 1':!.: WM LT3 KT
Y 1 PoRT a0t KIBINT KOpenR .orEn
yon i1 w13 15y e L ina ans kb
11’71 Sty mann u!:': '1’:'1':-: n'r-l’m-: '111'7::
WY PIKT ,0MEY DID Y DanK KK 10K
T2 KX SR 11 95K DINK KEANY LTi23

P77 B33 ,n7nb piny 1 Y



99. It is mentioned by those who are ignorant of Torah yet are of the
good side: "And they stood at the foot of the mountain" (Shemot
19:17). So will they be at the last redemption, under Torah scholars,
like a slave that follows along the horse's footsteps of his lord. Just
as it was called out to them at the foot of the mountain: 'If you
accept the Torah, it is better, but if not, there will be your burial
place', so He will tell them at the last redemption, 'If you will accept
upon yourselves a Torah scholar during the redemption from the
exile like a horse rider with his attendant servant, it is best, and if
not, there in exile shall be your burial.'

7. The mixed multitudes

12XIMM 2107 KIDEN YA TARKT KNI .99
ninn KNN3 K1pbna [im 127 T nnnna
JIMIRRT RIDIOT r-'.a’:':"l':' ’:wm'l r-'.'l'::r: "N
min 1'7: n oK i1 n'-nnn: 11’7 KT KM
K@M 137 .DaNMAp KON oW kb oKl avm
"N Jinvy Poapn OX ,NMIIN2 NI 1R
NTaY1 1010 By 21377 DIND ,r:m'::'l 111!::::
,O3NM3p KON A0 11-'.'= OK) .apIn -:'-': W
‘r-'.nq':'::

We learn from Elijah that no new converts will be accepted during the days of Messiah. Moses asks Elijah to do his utmost not to delay the
redemption, since Moses is waiting in the prison of the grave due to the sins of his people. He says that the Torah scholars are suffering and the
mixed multitudes are prospering, and adjures Elijah to tell these things to God.

100. The mixed multitudes are as it is written there: "And when the
people saw it, they were shaken, and they stood afar off" (Shemot
20:18). They will be far from the redemption and they will watch the
Torah scholars and the holy nation in all this glory, but they will be
far from them. If they wish to join with them, it is written: "No hand
shall touch him, but he shall surely be stoned, or shot through" (lbid.
19:13). During that period, it will come true for Yisrael: "So Hashem
did lead him, and there was no strange El with him" (Devarim 32:12).
It was already explained that no new converts will be accepted
during the days of Messiah. "And the wicked shall be silent in
darkness" (Il Shmuel 2:9): these are the mixed multitudes. Therefore,
the prophet proclaimed for them: "Neither shall they enter into the
land of Yisrael" (Yechezkel 13:9).

101. Elijah said TO THE FAITHFUL SHEPHERD: Faithful Shepherd, it
is time to rise up, AND BRING THE FULL REDEMPTION. You intone a
solemn oath ON ME, MEANING MAKE ME SWEAR THAT | SHOULD
HASTEN THE REDEMPTION. For your sake, | wish to rise, since the
Holy One, blessed be He, gave me permission to reveal myself to
you in your prison, in your place of burial, and do you good because
you are desecrated through the sins of the people. LIKE IN A
PRISON, HE IS AMONG THEM. This is the meaning of: "But he was
wounded because of our transgressions" (Yeshayah 53:5).

102. The Faithful Shepherd told him: | intone on you solemnly the
name of Yud Hei Vav Hei, that you will do your utmost not to delay
THE REDEMPTION, since | am EXISTING in great distress. FOR
ABOUT ME, IT IS WRITTEN: "And he looked this way and that, and
when he saw that there was no man" (Shemot 2:12) to help me, to
take me out of this distress, from this grave, since it says about me,
"For they made his grave among the wicked" (Yeshayah 53:9). They
do not recognize me but regard me as one of the evil mixed
multitudes, like a dead dog that has caused a stench among them.
The wisdom of the scribes shall become vapid (stinking) among
them in each and every city, and in all places where the children of
Yisrael are scattered throughout their kingdoms. The mixed
multitudes become the shepherds of Yisrael, who are the flock of the
Holy One, blessed be He, as it is said about them: "But you, My
flock, the flock of My pasture, are men" (Yechezkel 34:31). And they
have no ability to do good with the Torah scholars.
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103. Courageous and sin-fearing men go about from one city to
another and find no grace, and the mixed multitudes excommunicate
themselves from among them. In many places, they are only given a
meager sum so they are unable to rise from their fall, even
temporarily. All the sages, honorable men and those who fear sin
LIVE in distress and gloom and are treated like dogs. "The precious
sons of Zion, comparable to fine gold, how are they esteemed as
earthen pitchers" (Eichah 4:2), in the streets, unable to find
accommodation among them.

104. Meanwhile the mixed multitudes are wealthy, live in peace, in
happiness, without pain, without any sorrow - robbers, bribe takers,
who are the judges, the elite of their people, "for the earth is filled
with violence through them" (Beresheet 6:13). About them, it is
written: "Her adversaries have become the chief" (Eichah 1:5). THE
FAITHFUL SHEPHERD SAID TO ELIJAH: With a solemn oath on you,
the second time, upon the life or name of Hashem, Hashem Tzva'ot,
the Elohim of Yisrael, who is enthroned upon the Cherubs, that all
these words will not fail from your mouth; with all your might, tell
them before the Holy One, blessed be He, to show their distress.
End of Ra'aya Meheimna

8. "Why, when | came, there was no man"
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Rabbi Elazar talks about the quorum of ten people required in the synagogue.



105. "When either man...shall pronounce a special vow..." (Bemidbar
6:2): Rabbi Elazar opened the discussion saying, "Why, when |
came, there was no man..." (Yeshayah 50:2). "Why, when | came":
How beloved are the children of Yisrael before the Holy One, blessed
be He! Wherever they reside, the Holy One, blessed be He, is among
them, since He does not remove His love from them. It is written:
"And let them make Me a sanctuary: that | may dwell among

them" (Shemot 25:8). "And let them make Me a sanctuary" IS a
generic SANCTUARY, since every synagogue in the world is called a
sanctuary, as has been explained. "THAT | MAY DWELL (HEB.
SHACHANTI) AMONG THEM," since the Shechinah comes early to
the synagogue.

106. Praised is the person who is among the first ten in the
synagogue, because they complete the required fulfillment; THAT IS,
THE CONGREGATION WHOSE QUORUM IS NOT LESS THAN TEN.
They are the first to be sanctified by the Shechinah, as we have
already learned. It is necessary that all ten be at the synagogue at
the same time in unison and not come little by little, in order not to
delay the perfection of the limbs, SINCE ALL TEN ARE LIKE PARTS
OF ONE BODY IN WHICH THE SHECHINAH DWELLS since man was
formed in one instant by the Holy One, blessed be He, and he had all
his limbs and organs prepared together. This is what is meant by:
"Has He not made you, and established you?" (Devarim 32:6).

107. Come and see, as soon as the limbs of man were perfected,
concurrently every INDIVIDUAL part was constructed appropriately.
Similarly, since the Shechinah hastens to the synagogue, there is a
requirement to have a complete quorum of ten together. Then,
whatever needs to is completed, SINCE IT IS NOT CONSIDERED A
CONGREGATION WITH LESS THAN TEN, WHO CORRESPOND TO
THE TEN SFIROT OF MALCHUT. AS LONG AS THERE ARE NOT TEN
TOGETHER, NONE IS COMPLETED. After that everything is
established, THAT IS THE ESTABLISHING OF THE WHOLE
CONGREGATION. What is it that establishes everything? Itis as it is
written: "In the multitude of people is the king's glory" (Mishlei
14:28). Therefore, the people who follow later, AFTER THE FIRST
TEN WAS, all still establish the body even more. THAT IS TO SAY,
THE ESTABLISHING OF THE CONGREGATION, SINCE AN
INCREASED NUMBER OF PEOPLE INCREASES THE GLORY OF THE
KING.

108. When the Shechinah preceded and came, and the people have
not yet formed a quorum OF TEN, as required, the Holy One, blessed
be He, calls out, "Why, when | came, there was no man." What is:
"There was no man"? It is that the parts were not completed and the
body was not whole, TO BE CALLED A CONGREGATION. If the body
is not whole, there is no man, MEANING EVEN THE INDIVIDUAL
LIMBS THAT ALREADY CAME ARE NOT COMPLETED. Therefore,
"there was no man" is precisely that. Come and see: When the body
is completed below, WHEN THERE ARE TEN MEN TOGETHER, the
supreme holiness comes and enters that body, and the lower
resumes the likeness of the upper TEN SFIROT. All must refrain from
worldly talk, since Yisrael are now in a state of lofty unison and are
sanctified with supreme sanctity. Blessed is their lot.
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109. "When either man...shall pronounce..." HE ASKS: What is "shall
pronounce"? HE RESPONDS: IT MEANS he is separated from the
rest of the people to become holy, in the likeness of above, and be
whole. If a person comes to be cleansed, he is cleansed, and a
person who wishes to be sanctified is sanctified. They envelop him
in supernal holiness, the same holiness with which the Holy One,
blessed be He, was sanctified.
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9. Death and the punishment by beating in the grave

Rabbi Aba tells us how a person assumes he will live forever, until he gets ill and undergoes judgment, at which time all his actions stand as
evidence for or against him. We hear what happens as soon as he is in the grave and we hear about all the trials he has to face. Rabbi Aba says that
King David said one should bless God now while he is still alive and before it is too late.

110. Rabbi Aba opened the discussion saying, "Of David, Bless
Hashem, my soul: and all that is within me bless His Holy

Name" (Tehilim 103:1). How much a person should observe and
know how to serve his Master, since every single day the
proclamation goes forth and says, "How long, you simple ones, will
you love being simple?" (Mishlei 1:22). "Return, faithless children,
and | will heal your relapses" (Yirmeyah 3:22), but none pays
attention. The Torah proclaims before them, yet nobody is attentive.

111. Come and see, a person walks about in this world and thinks
that it belongs to him forever, and he will remain here for
generations to come. While he walks about, he is placed in binding
chains, MEANING THAT HE GETS ILL AND IS TIED TO HIS BED.
While he remains in this state, he is judged together with other
litigants. If he gets a good advocate, he is saved from punishment,
as it is written: "If there be an angel over him, an interpreter, one
among a thousand, to declare to man what is right: then He is
gracious to him, and says..." (lyov 33:23). Who is that good
advocate? These are the good deeds that stand by for a man in time
of need.

112. If there is no good advocate for him, he is found guilty in
judgment and is required to pass away from this world. During that
period while he lays bound in the chains of the King, in raising his
eyes, he sees how two come to him. They write all that he did in this
world and every word that emerged from his lips. He gives accounts
about everything and it is recorded before him. This is what it says,
"For, lo, He that forms the mountains, and creates the wind, and
declares to man what is his thought..." (Amos 4:13). And he admits
all these things.
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113. What is the reason THAT HE ADMITS ALL HIS DEEDS? It is
because the action he did ascends and stands by to give testimony.
ALL DEEDS stand by UP ABOVE to give testimony about him. They
all descend to be recorded before him and do not move away, until
the time he is tried for them in that world. Come and see, all these
things that were done by this man on this world, all are ready to
testify about him and they are not removed from him. When he is
taken to his grave, they all gather and go in front of him. Three
proclamations are proclaimed, one in front, one on his right and one
on his left. They say that this is so-and-so who rebelled against his
Master, rebelled above, rebelled below, rebelled against the Torah,
revolted against the precepts. See his actions and watch his
speeches! He would have been better off not to have been created.

114. Until they arrive at the cemetery, and all the dead rage in their
spots and say, Woe, woe that this one is buried among us. His
actions and speech precede him into the grave and remain over that
body. His spirit goes and wanders and mourns over the body. As
soon as a person is covered in his grave, THE ANGEL Dumah
hastens to come out with three courts under his jurisdiction
appointed for the punishment in the grave. Three wands of fire are in
their hands, and the spirit is on trial together with the body. Woe to
that punishment and woe to his deeds.

115. During the time he is held in the chains of the King, MEANING
WHILE HE IS SICK AND BOUND TO HIS BED, his trial took place and
completed WITH A GUILTY VERDICT, because no good advocate
was available for him. The King's minister, THE ANGEL OF DEATH,
descends and stands at his feet, with a sharp sword in his hand.

116. The person lifts his eyes and sees FIRST the house walls
radiant with fire. At the same time, he sees him, full with eyes,
dressed in burning fire STANDING in front of the man. AND THOUGH
OTHERS WHO STAND THERE DO NOT SEE HIS PRESENCE, it is
certainly so. The proof is that some people see an angel in the
marketplace and stand before him, but the rest do not perceive him.

117. If you ask: Doesn't it say, "Who makes the winds His
messengers (angels)..." (Tehilim 104:4)? How is it possible to see
them on earth? HE RESPONDS: We already explained this. When the
angel descends to earth, he is dressed in a physical body and he is
seen to whoever needs to perceive him in that garment he donned. If
he didn't PUT ON THAT GARMENT, the people could not bear it that
he should be visible. All the more so with this one, THE ANGEL OF
DEATH, whom all people need.
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118. There are three drops on his sword, as our friends have already
explained. When he sees him, his entire body and spirit tremble and
his heart does not rest, being the king of the entire body. Then his
spirit travels throughout his organs and takes leave from them like a
man who takes leave from his friend to go elsewhere. He then
declares: Woe, what have | done, but it is of no use to him unless he
preempts it with the healing powers of repentance before that
moment arrives.

119. The person shudders for fear and wishes to hide but does not
have the capability. When he realizes that he is powerless, he opens
his eyes and he has to look at him with his eyes open. He then gives
his life and soul. That is the moment of the greatest judgment that a
person is judged in this world. The spirit then passes through all the
limbs of the body and takes leave of them. It then wanders through
all the organs and shakes all over, and all the organs tremble.

120. When the spirit arrives at each limb to take leave, a sweat
develops on that limb. The spirit is removed, and immediately that
limb dies, and so on with all THE LIMBS.

121. As soon as the spirit is ready to depart, because it has already
taken leave of all THE LIMBS of the body, the Shechinah rests on
him. Immediately, THE SPIRIT flies from the body. Praised is the lot
of the person who is attached to Her, THE SHECHINAH. Woe to
those wicked who are far from Her and are not attached to Her.

122. How many trials does a person have to pass when he departs
from this world! One is the supreme judgment that we have already
explained when the spirit leaves the body. One is the trial at the
moment when his actions and speeches proceed in front of him and
declare proclamations about him. There is another, the trial when he
is placed in his grave; one in the grave, and one the trial of the
worms THAT EAT HIS FLESH. Another is the trial of Gehenom and
one is the trial of spirit that wanders through the world and finds no
rest until his deeds are completed. Seven definite periods pass over
him. Therefore, a man should fear his Master, examine daily his
actions and repent to his Master for them while he is still alive in this
world.
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123. When King David examined the trials of a person who departs
from this world, he first said "Bless Hashem, my soul" (Tehilim
103:1) before it departs the world, now while it is still in the body,
"and all that is within me bless His Holy Name" - you, the limbs that
are attached to the spirit, now while THE SPIRIT is still with you,
hasten to bless the Holy Name, before the time will arrive when you
will no longer be able to bless Him and thank Him for you.

10. The Nazirite
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Rabbi Aba wonders why someone who has made the vow of a Nazirite to be sanctified with holiness is not allowed to eat grapes. Rabbi Shimon

answers that wine and strong drink and grapes are all attached to the same aspect, that is of the Left Column, and it is inappropriate for a Nazirite to

do anything of the left side.

124. Come and see: "When either man...shall pronounce a special
vow of a Nazirite..." (Bemidbar 6:2), MEANING he hastened while in
this world, to be sanctified with the holiness of his Master. Thus, "he
shall abstain from wine and strong drink, and shall drink no vinegar
of wine..." (Ibid. 3). Here we should deliberate. Just because he is
forbidden to drink wine, why should grapes BE FORBIDDEN TO HIM,
seeing that of the priest it says, "Do not drink wine or strong

drink" (Vayikra 10:9), but he may eat grapes. So why is a Nazirite
different? Why are grapes forbidden to him?

125. HE RESPONDS: This procedure and prohibition is of the highest
secret, THAT THE NAZIRITE IS to isolate himself entirely from
Judgment MORE SO THAN A PRIEST. It is known that the tree by
which Adam sinned was a grapevine. That is the secret of it, that
wine and strong drink and grapes are attached to the same aspect,
WHICH IS OF THE LEFT COLUMN; wine above, TO THE LEFT
COLUMN OF BINAH, THAT IS REFERRED TO THERE AS THE
PRESERVED WINE as explained. Strong drink is to the left OF ZEIR
ANPIN, since strong drink is produced from wine. SO TOO THE LEFT
COLUMN OF ZEIR ANPIN IS DRAWN FROM THE LEFT COLUMN OF
BINAH. Grapes gather everything to them, SINCE THEY ARE
MALCHUT THAT RECEIVES FROM EVERYTHING ABOVE, and that is
the tree by which Adam sinned. Consequently, all of them are
connected to the same side, THE LEFT OF BINAH, OF ZEIR ANPIN
AND OF MALCHUT. If you say that this Nazirite has abandoned the
supreme Faith, BY NOT RECEIVING FROM THE SUPERNAL BINAH,
ZEIR ANPIN AND MALCHUT, it is not so. It is just not appropriate for
him to do anything of the left side.

11. "Let the hair grow" - "And let them shave"
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Rabbi Shimon continues by saying that the Nazirite must not cut his hair or shave because the roots of hair exist from the right side, and he is

entirely isolated from judgment. After he comes back from isolation the priest must atone for him so that the Nazirite can again be allowed wine and

strong drink and grapes. Rabbi Shimon says that Samson was punished because he took a gentile woman for a wife.



126. Come and see what | have learned from the book of Rabbi
Hamnuna Saba (the elder). It is written: "And shall let the locks of the
hair of his head grow" (Bemidbar 6:5). He must allow the hair on his
head and beard to grow, and abstain from wine, strong drink and
grapes, since they all pertain to the left side, but the hairs do not
originate IN THEM. Wine is supreme Ima, while strong drink is of the
left, to which the Levites are connected and stem from the
uppermost wine, MEANING FROM SUPERNAL IMA and the hairs
have no involvement WITH THEM. Therefore, when the Levites
ascend to this place, TO THE LEFT, they must shave all their hair, as
is said; "And let them shave all their flesh" (Bemidbar 8:7).

127. Grapes pertain to the lower mother, MALCHUT, who gathers
wine and strong drink to her. Therefore, THE NAZIRITE isolates
himself from the entire left, FROM WINE AND STRONG DRINK AND
GRAPES, so that none of its consequences are manifest in him.
There are no hair and beard coming out of the grapes THAT ARE
MALCHUT, since the female, WHICH IS MALCHUT, needs to cut her
hair, THAT IS, BODY HAIR when she comes to have intercourse with
the male, ZEIR ANPIN. And she has no beard. Therefore, THE
NAZIRITE THAT IS FROM THE RIGHT WHERE THE ROOTS OF HAIR
IS, IS OPPOSITE. The hair of the head and beard hang down, and IT
IS FORBIDDEN TO SHAVE THEM. The secret of this is that he is
called "a Nazirite to Elohim" (Shoftim 13:7). HE IS ISOLATED FROM
THE NAME ELOHIM THAT IS THE LEFT, and it is not 'Nazirite to
Hashem', WHICH IS THE RIGHT, SINCE HE is isolated entirely from
Judgment. "NAZIRITE" MEANS ONE WHO SEPARATES HIMSELF.

128. Come and see, about this is written: "And make atonement for
him, for that he sinned by the dead (lit. 'Nefesh")..." It is not written:
'his Nefesh', but simply "the Nefesh." What is that? These are
grapes, MEANING MALCHUT, that are referred to as Nefesh. Hence a
sin is mentioned, MEANING HE SINNED AGAINST MALCHUT, which
aspect is that of wine and strong drink, AS MALCHUT IS BUILT
MAINLY FROM THE LEFT. AND THE NAZIRITE took the place of
Judgment, THAT IS, THE ILLUMINATION FROM THE LEFT, from it.
HE ASKS, Why IS THIS CONSIDERED a sin? HE REPLIES: It is
because HE SINNED BY depriving the Judgment from the Nefesh,
MEANING THE ILLUMINATION OF ITS CHOCHMAH THAT IS DRAWN
TOGETHER WITH THE JUDGMENTS OF THE LEFT.

129. HE ASKS: If so, THAT A NAZIRITE ADHERES SO MUCH TO THE
RIGHT, why IS IT WRITTEN FOLLOWING THAT: "And make
atonement for him"? HE ANSWERS: Because he comes forth now,
AFTER COMPLETING HIS ABSTINATION PERIOD, to adhere with
them, WITH THE THREE ASPECTS OF THE LEFT COLUMN, AND TO
BE ALLOWED WINE, STRONG DRINK AND GRAPES. These places
do not accept him until he takes counsel with the priest who will
atone for him, since originally he expelled them, BY ABSTAINING
HIMSELF, and now that he returns to them he needs to adhere to
correcting by atonement, so they will accept him. That is the
mystical explanation of this.

130. If you wonder about Samson, who was a Nazirite to Elohim, why
was he punished? HE REPLIES: It was proper for him, MEANING HE
DESERVED THE PUNISHMENT because he joined in marriage with a
gentile woman, MEANING DELILAH. He should have joined with his
own kind, with what was appropriate for him, but he, who was holy,
mingled that holiness with a daughter of a foreign El and abandoned
his appropriate state of holiness. Therefore, he was punished.
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131. Some say that he has no part in that world. Why is that? It is
because he said, "Let my Nefesh die with the Philistines" (Shoftim
16:30) and he passed his lot with the lot of the Philistines, so that his
Nefesh will die with them in that world. This is the way they used to
proclaim to the Nazirite: 'Go round, round, to the vineyard you shall
not come'. The friends have already upheld this explanation.

12. Holy - Pure
Rabbi Shimon talks about the secret of hair in relation to holiness.

132. Here is what is written about Levites: "And thus shall you do to
them, to cleanse them: Sprinkle water of purifying on them, and let
them shave all their flesh" (Bemidbar 8:7). As soon as they shave
their hair and fulfill all this, the Levites are considered pure but not
holy. But as soon as the Nazirite isolates from the side OF THE
LEFT, he is considered holy and not pure. Thus, it is written: "All the
days of his vow of his separation...during which he separates
himself to Hashem, he shall be holy" (Bemidbar 6:5).

133. "And shall let the locks of the hair of his head grow" (lbid.). It is
because it is written: "And the hair of whose head was like pure
wool" (Daniel 7:9). By this, he is similar to the higher, SINCE HIS
HAIR DRAWS CHASSADIM AS ABOVE AND WITHOUT JUDGMENT,
SINCE HE IS WHOLLY OF THE RIGHT. Rabbi Yehuda bar Rav said:
With his hair alone, it is apparent that he is holy, as it is written
ABOUT THE HOLY ONE, BLESSED BE HE: "His locks are

wavy" (Shir Hashirim 5:11).

134. Rabbi Shimon taught, If people would know what is spoken
about this hair and its secret, as it is ABOVE in the utmost secrecy,
they would have distinguished themselves to their Master with the
highest wisdom. Up to here have been the secrets of the Torah; from
now on Sitrei Torah: "And her merchandise and her hire shall be
holiness to Hashem" (Yeshayah 23:18).

1. The foreword to the Idra Raba

Rk ®phain mb mba KT Ra MK L1317
,DnKYD n!.r WD NIAN MKT 113 LN L KabY
D) MM RDESDT KpYINa mpbIn oM
12 &M by man i e .Ht:'?!..' RITTA Jimay
20 K5 k1% 1ino vino KM pmk %

K20 MNP K

oYL Db wyn 75 AT 2D RNy 132
+:|"|w: ':: ':.*.r "vn 1'11:::'11 nuun m n'l'-'::r aih
PR T2 ART %I Y1 Rl Mava
p:a VI N ':':m Wity KD Al RNS
ﬂ:u-l-,- 'n’: -nn UK -m 1'111 -111 rm ':': :rn: '1:

Jin

W1 23T KT DR UK 1w b b 133
J:':w.*.r':'l r::m': M7 IRTAT ,NPL AV AURY
TR wan rwia a1 M2 amm M ome

,n'-'vn'm 1NIXIP 2T RWTIP TN

K2 ,H'H:I'l '!.‘l:l wm '-"7!:'7N '[Wﬂﬂ:l' i 1mn 134
TTINT 33 11'711 HT"IU-‘I ,H"I'.'.J"H:I' TH'I:l Ky
XOMRAMA RTINS AWK T K2
MDD FRDI (NI KRNIRT MY (8D W KDY

17 WP RUNKY M0 ,M0iN

Rabbi Shimon tells the friends what he wishes to reveal to them and invites them to a new understanding. He is anguished over the question of

whether to reveal secrets, until Rabbi Aba reassures him that the friends all fear God. Rabbi Shimon tells the rabbis that this is a time to act for God
because people have forsaken His Torah. He talks about the talebearer who is not settled in his mind and is not trustworthy to receive secrets and

he contrasts this to a faithful spirit who is stable and conceals matters. When Rabbi Shimon begins to reveal secrets, the place shakes and the

friends tremble.



1. We were taught that Rabbi Shimon said to his friends: How long
will we remain upheld by one pillar, MEANING IN THE SENSE OF
THE FORMLESS WORLD (HEB. TOHU), IN WHICH THE SEVEN
LOWER SFIROT WERE IN A SINGLE STACK, THE ONE ABOVE THE
OTHER. RABBI SHIMON WISHED TO REVEAL TO THEM THE
MEANING OF THE GRADES IN THE WORLD OF CORRECTION,
WHICH CONSIST OF THREE PILLARS, THE HIDDEN MEANING OF
THE THREE COLUMNS - RIGHT, LEFT AND CENTRAL. It is written:
"It is time to act for Hashem: they have made void Your

Torah" (Tehilim 119:126). The days are few and the sin-master,
MEANING THE PROSECUTOR, applies pressure. Every day the
proclamation resounds FOR REPENTANCE and the reapers of the
field are few, MEANING THOSE WHO DESERVED THE CROP OF THE
SUPERNAL FIELD, MALCHUT, WHICH ARE THE UNDERSTANDINGS
OF THE SECRETS OF TORAH. They, EVEN THOSE WHO
UNDERSTOOQOD, are LOCATED at the end of the vineyard, WHICH IS
MALCHUT. Even they do not pay attention and are do not know
where they are going.

2. Gather, friends, to the throne, dressed in shields with swords and
lances in your hands, WHICH IS THE SECRET OF THE
UNIFICATIONS TO DESTROY THE KLIPOT. Hurry with your
corrections, MEANING HURRY TO RESTORE THE THREE
COLUMNS: CHOCHMAH, BINAH, DA'AT, CHESED, GVURAH,
TIFERET, NETZACH, HOD AND YESOD with counsel, with wisdom,
with understanding, with knowledge, with appearance, with hands,
WHICH IS THE SECRET OF CHESED, GVURAH AND TIFERET and
with feet, WHICH IS THE SECRET OF NETZACH, HOD AND YESOD.
Appoint as king over on you someone who has the authority of life
and death to decree truthful words, words to which the Supernal
Holy Ones will listen, and will be glad to hear and to know them.

3. Rabbi Shimon sat down and wept. He said: Woe if | do reveal and
woe if | do not reveal. IF HE DOES NOT REVEAL, THE NEW
UNDERSTANDINGS IN THE TORAH WILL GET LOST, AND IF HE
DOES REVEAL, PERHAPS SOMEONE WHO IS NOT WORTHY OF
THE HIDDEN MEANINGS OF THE TORAH MIGHT HEAR. The friends
that were there kept silent. Finally, Rabbi Aba stood up and said to
him: If my lord is graceful enough to reveal, behold it says, "The
secret of Hashem is with them that fear Him" (Tehilim 25:14). These
friends fear the Holy One, blessed be He. They have already gained
entry to the chamber of your residence. WE HAVE LEARNED THAT
some of them entered THIS GREAT CHAMBER and some of them
exited, BUT NOT ALL SINCE THREE FRIENDS PASSED AWAY.

4. We have learned that the friends were counted who were present
before Rabbi Shimon. The following were present: Rabbi Elazar, his
son, Rabbi Aba, Rabbi Yehuda, Rabbi Yosi bar Jacob, Rabbi
Yitzchak, Rabbi Chizkiyah bar Rav, Rabbi Chiya, Rabbi Yosi and
Rabbi Yesa. They stretched their hands to Rabbi Shimon with the
fingers straightened upward. They entered the field among the trees
and sat down. Rabbi Shimon stood up and prayed his prayer, sat
down among them and said: Everyone should place his hands in his
bosom. Each one placed his hands IN HIS OWN BOSOM AND RABBI
SHIMON accepted them. He opened the discussion saying, "Cursed
be the man that makes any carved or molten idol, an abomination of
Hashem, the work of the hands of a craftsman, and sets it up in
secret. And all the people" - ALL THE FRIENDS - "shall answer and
say, '"Amen' " (Devarim 27:15).
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5. Rabbi Shimon opened the discussion with the verse: "It is time to
act for Hashem: THEY HAVE MADE VOID YOUR TORAH", which
MEANS why is this a time to act for Hashem? Because "they have
made void Your Torah." What does "they have made void Your
Torah" mean? MEANING: They have made void the Torah above,
WHICH IS THE SECRET OF ZEIR ANPIN, because she becomes void
if she is not observed with her establishments, AS THE FOLLOWING
WILL EXPLAIN. THIS VERSE was said to Atik Yomin (the Ancient of
Days), WHICH IS THE BEGINNING OF THE ROOT OF ALL
CORRECTIONS, AS IN THE FOLLOWING EXPLANATION. It says,
"Happy are you, Yisrael: who is like you" (Devarim 33:29), BECAUSE
THEY ADHERE TO THE CENTRAL COLUMN and "Who is like You,
Hashem, among the Elim" (Shemot 15:11). THIS APPLIES TO ZEIR
ANPIN, WHO IS THE CENTRAL COLUMN.

6. He called on his son Rabbi Elazar and sat in front of him. Rabbi
Aba was on the other side and said: We are all inclusive, SINCE THE
SOUL OF RABBI ELAZAR WAS OF CHOCHMAH AND THAT OF
RABBI ABA WAS BINAH, AND RABBI SHIMON HIMSELF WAS DA'AT
THAT UNIFIES CHOCHMAH AND BINAH TO EACH OTHER. THAT IS
WHY HE SAID THAT THEY WERE ALL INCLUSIVE, SINCE
CHOCHMAH, BINAH AND DA'AT INCLUDE ALL THE GRADES. Until
now the pillars were constructed, MEANING THAT TO THIS POINT
THEY WERE INVOLVED IN CORRECTING THE THREE COLUMNS,
ALSO CALLED THREE PILLARS. They were silent. They heard a
sound and their knees were knocking together BECAUSE OF FEAR.
What was the sound? That was the sound of the friends above who
were gathering, MEANING THE CHARIOTS OF THE HOLY ONE,
BLESSED BE HE.

7. Rabbi Shimon rejoiced and said, "Hashem, | have heard the report
of You, and | was afraid" (Chavakuk 3:2). It was true there that he
feared SINCE HIS ROOT WAS FROM THE LEFT COLUMN, BUT for we
WHO ARE UNITED WITH THE CENTRAL COLUMN, it depends on
love, MEANING CHASSADIM, THAT ARE THE ASPECT OF LOVE. It is
written: "And you shall love [CG1]Hashem your Elohim" (Devarim
6:5). It is written: "Because Hashem loved you" (lbid. 7:8) and it is
also written: "l have loved you... " (Malachi 1:2).

8. Rabbi Shimon opened the discussion saying, "A talebearer (lit.
'goer’) reveals secrets: but he that is of a faithful spirit conceals the
matter" (Mishlei 11:13). This verse is difficult, but it should have said
'tale-man'. What is a TALE goer? HE REPLIES: It refers to someone
who is not settled in mind and not trustworthy. Whatever he has
heard goes within him like a board in water THAT DOES NOT SINK
UNTIL it gets expelled outside, MEANING TO SAY HE HAS NO REST
UNTIL HE REVEALS WHATEVER HE HEARD TO SOMEONE ELSE.
What is the reason? It is because his spirit is not stable, SETTLED.
Of him who has a stable spirit, it says "But he that is of a faithful
spirit conceals the matter". A faithful spirit MEANS a stable spirit. It
all depends on the spirit. It is also written: "Do not let your mouth
cause your flesh to sin" (Kohelet 5:5).
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9. The world is preserved only through secrecy and if, in worldly
things, secrecy is a prerequisite, it is so much more certain that the
mysteries of mysteries of Atik Yomin are not even passed on to the
angels above. Rabbi Shimon said: To the heavens, | don't say to
listen. To the earth | don't say to hear, since we maintain the worlds.
THAT IS TO SAY, MOSES AND ISAIAH MADE THE HEAVENS AND
EARTH WITNESSES TO PUNISH THE CHILDREN OF YISRAEL IF
THEY DO NOT MAINTAIN THE WORLDS, THAT THE HEAVENS WILL
NOT GIVE ITS RAIN NOR THE EARTH ITS CROPS. BUT RABBI
SHIMON WAS SPEAKING TO THE RIGHTEOUS, WHO MAINTAIN THE
WORLD AND HAVE NO NEED FOR WITNESSES. We have learned of
the mysteries of mysteries. When Rabbi Shimon began with the
secrets of secrets, the place shook and the friends trembled.
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2."And these are the kings"

Rabbi Shimon begins by saying that the friends are blessed and that to them are revealed the inner secrets of the Torah that have not even been
revealed to the angels. The topic at hand here is the mention of the kings of Edom that reigned before the children of Yisrael came along and had
any king. The secret of this alludes to the supernal worlds and the time before His corrections were maintained; all those kings of Edom died. Rabbi

Shimon ends by talking about the creation of the Torah.

10. He revealed in secret and opened the discussion with the verse:
"And these are the kings that reigned in the land of Edom, before
there reigned any king..." (Beresheet 36:31). Blessed are you,
righteous, to whom were revealed the inner secrets of the Torah,
which are not revealed to the most holy ones up high, MEANING THE
ANGELS. Who will be attentive to this and who will deserve this, IN
WHAT IS WRITTEN: "AND THESE ARE THE KINGS..." That is
evidence about overall faith. May the prayer be accepted that it will
not be considered a sin to reveal this. What will the friends say,
since this verse is difficult, since it was unnecessary to write this
because we could see how many kings Edom had before the
children of Yisrael came along, and prior to the children of Yisrael
having a king? What is shown to us here? It is a high secret and men
are incapable of knowing and understanding and contemplating this,
SINCE IT ALLUDES TO THE SUPERNAL WORLDS.

11. We have learned about the most Ancient of ancients, the most
hidden of hidden, before He prepared His corrections and the
crowns of crowns. THE PREPARATION OF THE VESSELS AND
READYING THEM TO RECEIVE THE LIGHTS ARE CALLED
CORRECTIONS. THE LIGHTS THEMSELVES ARE CALLED CROWNS,
DERIVED FROM THE VERSE: "THE CROWN WITH WHICH OUR
MOTHER CROWNED HIM" (SHIR HASHIRIM 3:11). There did not yet
exist a beginning nor an end, WHICH ARE THE UPPER CHOCHMAH,
THE BEGINNING OF REVELATION, AND LOWER CHOCHMAH, THE
END OF REVELATION. He was carving and estimating the limits of it,
MEANING OF REVEALING THE BEGINNING AND THE END. He laid
out a boundary and in it He marked and measured kings.

12. His corrections were not maintained. This is what is written:
"And these are the kings that reigned in the land of Edom, before
there reigned any king over the children of Yisrael," MEANING
BEFORE the first king that reigned over the first children of Yisrael.
All that were recorded were called by their names but did not live.
Then after that He abandoned them and hid them; He was elevated
by that boundary and established with His own corrections.
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13. We have learned that when His wish came to pass, THE WISH OF
THE EMANATOR, to create the Torah, she was hidden for 2,000
years and He produced her, MEANING CREATED HER. She
immediately said to Him: Whoever wishes to restore and
accomplish, let him first tend to his own corrections.
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3. Atika of Atikin
Rabbi Shimon tells what the Hidden Book revealed about the most ancient among the ancients, and of how the illuminating light of the whiteness of
the skull in the head of Arich Anpin is the legacy of the righteous in the World to Come.

14. We have learned from Tz'niuta Desafra (the hidden book) about
the most Ancient among the ancient, the most concealed of
concealed, the most hidden of the hidden, which in His corrections
was corrected and came, like the oldest among the old, most Ancient
of the ancients, the most hidden of the hidden, who in His
corrections is known yet unknown. He is dressed in white and has a
radiant WHITE countenance. HE resides on the throne of fiery
sparks, in order to subdue them.

PRIYT KPMY KIDOT KDWIYD KIKD 14
M3 PATRY [PANK [P 1ML 00T KN
g7mPn b '['l'."'h!.!'t: PNy '[T:U"I H:Iﬂ
mm A3 MN7T M8 '.U"l'l'l‘ Hrﬂ !.H'I'l 1‘1.11'."1'1:1
/7213w K110M3 by 2 LMiDINT NDIDID

17 KNBIKY

15. Throughout 400,000 worlds, the whiteness of the skull in the
head, ARICH ANPIN, spreads. The illuminating light of this whiteness
is the legacy of the righteous in the World to Come, consisting of
four hundred worlds. This is what is written: "four hundred shekels
of silver, current money with the merchant" (Beresheet 23:16).
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4. The skull

Rabbi Shimon describes the skull of Arich Anpin in which are 130 million worlds, and he describes the flow of dew to Zeir Anpin and by which the
dead wake up in the World to Come. He talks about that dew that sustains the Supreme Holy Ones and about the manna that sustains the righteous
in the future. We learn how the whiteness of this skull radiates light in thirteen directions and how the dew flows to Zeir Anpin. The white
illumination for the rest of the lower skulls (the crowns in the grades of the three worlds Briyah, Yetzirah and Asiyah) is drawn from the skull of Zeir
Anpin.

16. In the skull, WHICH IS KETER OF ARICH ANPIN, reside 13,000 x
10,000 (130 million) worlds that move on feet and are supported by
them. From this skull, dew drops flow DAILY to the exterior one,
ZEIR ANPIN, and fill the head every single day, as is written: "For my
head is filled with dew" (Shir Hashirim 5:2).

17. From that dew, which is outside, and which ZEIR ANPIN shakes
off from his head, the dead wake up TO LIFE in the World to Come,
as it is written: "For Your dew is as the dew on herbs (also: 'of
lights')" (Yeshayah 26:19). THIS IS BECAUSE THIS DEW IS the
illumination of the white light of Atika, MEANING THE WHITENESS
OF THE SKULL THAT IS NAMED ATIKA, and from that dew are the
Supreme Holy Ones sustained. That is the manna that is ground for
the righteous in the future to come. That dew flows to the field of
holy apple trees, THE MALCHUT, as it says, "And when the layer of
dew was gone up, behold, upon the face of the wilderness there lay a
fine flaky substance" (Shemot 16:14). The appearance of that dew is
white like the crystal stones that appear to contain all the colors
within them, as is written: "And its color was like the color of
crystal" (Bemidbar 11:7).
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18. The whiteness of this skull, THE KETER OF ARICH ANPIN,
radiates light to the thirteen directions engraved around it, four
directions on this side OF THE FACE, four directions on that side of
its face, ON THE RIGHT AND LEFT OF THE SKULL ON THE SIDE
AGAINST THE FRONT FACE, and four directions on the back side.
One DIRECTION is on top of the skull, IN THE CENTER BETWEEN
RIGHT AND LEFT.

19. From this, the length of the face OF ARICH ANPIN spreads unto
the 370 x 10,000 worlds. This is referred to as longsuffering (lit. 'of a
long face'). THEREFORE, this most ancient Atika is called Arich
Anpin, WHICH IS ARAMAIC FOR LONG FACE. That one outside, THE
ONE THAT COATS FROM THE NAVEL DOWNWARD OF ARICH
ANPIN, WHERE IT IS CONSIDERED AS THE EXTERIOR OF THE
BODY, is called ZEIR ANPIN, corresponding to the old Atika, the
Holy of Holies. THIS IS BECAUSE ZEIR ANPIN AND ATIKA MUST BE
ONE ONLY DURING SMALLNESS. WHEN THE LOWER GRADES ARE
NOT DESERVING, HE COATS FROM THE NAVEL DOWNWARD OF
ARICH ANPIN. IN TIMES OF FAVOR, HE ASCENDS AND COATS
ABOVE THE HEAD OF ARICH ANPIN. When Zeir Anpin gazes to
ARICH ANPIN, all below get restored and its face spreads and
lengthens during that period. This is ONLY IN PERIODS OF FAVOR
but not all the time, like Atika, WHICH IS ARICH ANPIN.

20. From this skull, WHICH IS KETER OF ARICH ANPIN, emanates
one white side FROM THE THIRTEEN WHITENESSES OF THE SKULL
to the skull of Zeir Anpin, WHICH IS HIS KETER, to construct his
head, MEANING TO ESTABLISH FOR HIM THE FIRST THREE SFIROT
THAT ARE REFERRED TO AS THE HEAD. FROM THE SKULL OF
ZEIR ANPIN IS DRAWN THE WHITE ILLUMINATION for the rest of the
lower skulls, REFERRING TO THE CROWNS IN THE GRADES OF
BRIYAH, YETZIRAH AND ASIYAH that are without number. Each
skull pays a fee for THE ILLUMINATING OF the whiteness to Atik
Yomin, when they are accounted under the scepter, and the half
shekel per skull THAT THE CHILDREN OF YISRAEL GIVE in their
census down below is parallel to this.

5. Membrane of air and the concealed brain

We learn about the membrane that covers the brain that is the concealed Chochmah of Arich Anpin. The brains of Zeir Anpin spread out to 32 paths

because the membrane is detached from Him.

21.In the hollow space of the skull, there exists a tissue made of air
of concealed upper Chochmabh that is not detachable. THAT IS TO
SAY, IN THE CRACKS OF THE SKULL THERE IS THE BRAIN OF AIR
OF SUPERNAL CHOCHMAH AND UNDERNEATH THE BRAIN OF AIR,
THERE IS AN UNBROKEN MEMBRANE. It is not common THAT IT
BE BROKEN and it never opens. This membrane covers the brain,
which is concealed Chochmah OF ARICH ANPIN. IN ARICH ANPIN
THERE ARE THREE HEADS, BESIDES THE ONE HEAD THAT IS
ATIK. THESE ARE THE SKULL AND THE UPPER CONCEALED
CHOCHMAH, WHICH IS REFERRED TO AS THE BRAIN OF AIR THAT
IS IN THE CRACKS OF THE SKULL, WHICH IS THE SECOND HEAD.
THE LOWER CONCEALED CHOCHMAH IS IN THE HOLLOW OF THE
SKULL, WHICH IS THE THIRD HEAD. THE MEMBRANE IS LOCATED
UNDERNEATH THE BRAIN OF AIR AND ABOVE THE CONCEALED
CHOCHMAH, AND COVERS THE CONCEALED CHOCHMAH SO IT
SHOULD NOT RADIATE ITS ILLUMINATION TO THE OUTSIDE OF
THE MEMBRANE. This is why this Chochmah was covered with the
sealed membrane that is impenetrable.

10790 Mk mbr K Lxnbab wa s
S0 KIPDa 2 .*.r:"m’v M1nea ['-!:'-’7: 121y
r:wu’n ﬂnm'l mun: N7 mun: gL !.r:m':q
N’:"-:r'a m LK7NKT mun': K7 mun: '1:'-11

,Hn'an'm'l

AR nbn% ibINT K37k LYbNK WIM .19
DIDK I MPON R mby Kian pyaw
JIBIRT ROIMIK MIPNK PPAYT KPIAY KM
K Py -:'-'7::"7 JIDIK YT MpnK '1:'71 KT
1: [PDIK 'n:r.m TP nﬂn'lp WP ,K3p
WBIKY L pRNK XAn9T KbA KAb  banok
ba x5 San Ruar RITIZ POTIKY pewbNn
KPINYT M3 KNYW

W o o pby ka7t w20
RO LN r-'.:'.ln'a JBIX TwTr Knbabub
b KN i n'-'a'l ,KANYT PRt xS
93 mi pnyb RPN K pam xnbabn
vpa N7 ':1: b1 KDY NINR KIWIND PNy

ma:mn: pory 13 ,8nN% nbiabud

RDNRaMT RMET Ry Knbaban kbbhma 2
N'ﬂ M N’: Wm ,'m'.': N':"l -:n'-nn -:r-'.’:':u
WMRT ROin by KMBONK K1Y KM mnnm:
NI URIT RIDINK 7 11321 IRPMD RO

RMNBNK KT K1) K2



22. This brain, which is the concealed Chochmah, THAT IS THE
THIRD HEAD OF ARICH ANPIN, is still and quiet in its location like
fine wine above its sediments. That is why they say an old person's
mind is vague and his brain is veiled and not agitated.

23. That membrane is detached from Zeir Anpin. Therefore, his
brains spread out to 32 paths. It is written: "And a river went out of
Eden" (Beresheet 2:10). Why so? Because the membrane gets
broken and does not cover the brain. We have learned that from the
letters' impressions, like THAT Tav, impressed upon Atik Yomin,
ARICH ANPIN, the incomparable.

6. Pure wool

Rabbi Shimon talks about the thousands of groups of hairs in the skull of the head, every strand of which glows in 410 worlds. A well spring glows

JIKRIND  KNNRON KT OADKT L Nnin .22
,ANTIT SY 2D M0 AMNKD TONUNY LPY
OMD FINY ,DND NAYT K20 MNT uNm

2w

72 M3 L PER 1Y POLNK KR! N .23
rrm oy P pn’:'n’:' 2921 LYHNN MIMin
,PODNK NRIPT DIEA LA IR K¥D N
MIYMA (N7 UMM KM by Kb kb7
mb1 o pnyb Rpwhm WY m Nk

N7

and flows from these strands to the strands of Zeir Anpin, and the brain of Zeir Anpin gets constructed from these, after which it flows to the 32
paths of wisdom. Rabbi Shimon says that a person's character is revealed from his hair. From the parting of the hair Rabbi Shimon deduces a

parting into 613 ways of the Torah, meaning the 613 precepts.

24. We have learned that in the skull of the head - that is, IN THE
KETER OF ARICH ANPIN - there are thousands of thousands of tens
of thousands, seven thousands and five hundreds groups of hairs.
They are clean and white like wool that is clean and free of knots,
untangled, so as not to appear tangled, but everything is in its place
and not even minutely intrusive, without one hair over another hair.

25. Every individual lock OF HAIR has 410 bundles of hair, as the
numerical value of Kadosh (lit. 'holy'). Each hair strand glows in 410
worlds, AS THE NUMERICAL VALUE OF KADOSH. Each world is
concealed and hidden, and is entirely unknown except to itself. It
glows to 410 directions, ALSO THE NUMERICAL VALUE OF
KADOSH. THIS IS THE SECRET MEANING OF THE THREE RECITED
HOLINESSES: HOLY, HOLY, HOLY.

26. Each individual strand of hair has a wellspring that emanates
from a concealed brain, THAT IS THE THIRD HEAD OF ARICH
ANPIN. It glows and flows from these strands to the strands of Zeir
Anpin, and the brain OF ZEIR ANPIN gets constructed from these,
MEANING IT RECEIVES THE FIRST THREE SFIROT. Then the brain
OF ZEIR ANPIN flows to the 32 paths of CHOCHMAH.

27. All individual tips, WITHIN EACH GROUP OF HAIR, glow and
hang, get restored nicely and cover the skull. Groups of hair strands
are well established on each side over the skull - THAT IS ON THE
RIGHT, THE LEFT AND THE MIDDLE. We have learned that each
individual bunch OF HAIR is a continuous flow of the sealed
wellsprings that emanate from the concealed brain, WHICH IS THE
THIRD HEAD OF ARICH ANPIN.
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28. We have learned that a person's character is revealed from his
hair if he is harsh or compassionate, that is, after the age of forty.
Even in his youth, IT IS ALSO APPARENT in his hair and his shape
and eyelashes.

29. The locks of hair hang to his shoulders, neat as refined wool. Do
you think covering his shoulders? It is just to the top of his
shoulders covering the back part of his neck, since it is written:
"They turned their back to Me, and not their face" (Yirmeyah 2:27).
The hairs rise behind the ears, in order not to cover THE EARS, as it
is written: "Let Your ears be attentive" (Tehilim 130:2) .

30. The hairs showing behind the ears are equally defined with none
intruding on each other. That is a perfect form, a proper form, a
beautiful form, lovely to behold. The yearning and joy of the
righteous that are in Zeir Anpin is to observe and cling to the form of
the ancient one, which is completely concealed, WHICH IS ARICH
ANPIN.

31. Thirteen locks, MEANING BUNDLES, of hairs stand on each side
of the skull, WHICH IS THE KETER OF ARICH ANPIN, against his
face. With them, the hairs begin to part. THE ASPECT OF left does
not exist in this concealed Atik, ARICH ANPIN. It is totally of the
right, seen yet not seen, concealed though unconcealed. All this is a
reflection of its supernal form, its sublime self.

32. The children of Yisrael were longing to test this AND TO
EXAMINE in their hearts, as is written: "Is Hashem among us, or
not?" (Shemot 17:7), MEANING between Zeir Anpin called Hashem
and Arich Anpin called naught. HE THEN ASKS: IF SO, why were
they punished? HE RESPONDS: Because they did not do so out of
love, but simply testing, as it is written: "And because they tempted
Hashem, saying, 'ls Hashem among us, or not?"

33. In the parting of the hair TO RIGHT AND LEFT OF THE SKULL, a
path passes BETWEEN THEM that radiates light to 270 worlds. From
this illuminates the path AT THE PLACE WHERE THE HAIR PARTS,
of Zeir Anpin with which the righteous illuminate to the World to
Come. This is what is written: "But the path of just men is like the
gleam of sunlight, that shines ever more brightly until the height of
noonday" (Mishlei 4:18). From that path OF ZEIR ANPIN, there is a
parting into 613 ways of the Torah, which part in Zeir Anpin,
MEANING THE 613 PRECEPTS of which it is written: "All the paths of
Hashem are mercy and truth... " (Tehilim 25:10).

7. The will of the forehead
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The forehead of the skull of Arich Anpin is described as being the will of all wills, or desire, and Rabbi Shimon says that when this forehead is

revealed the prayers of Yisrael are accepted. Of all his students only Rabbi Elazar seems to know that this happens during the time of the Minchah

prayer of Shabbat, when anger is soothed and goodwill exists. Rabbi Shimon reveals that this forehead spreads out into 270,000 candles that
illuminate from the supernal Eden, and only Zeir Anpin can grasp the supernal Eden and its paths of wisdom.



34. The forehead of the skull OF ARICH ANPIN is referred to as
desire (will), because the will of all wills appears on that forehead.
Corresponding to this, it is written below: "It shall always be upon
his forehead, that they may be accepted (desired)... " (Shemot 28:38).
That brow that is called desire is the revelation OF THE LIGHTS of
the whole head and skull, which are concealed in 410 worlds.

35. When THIS FOREHEAD is revealed, the prayers of Yisrael are
accepted. When does it become revealed? Rabbi Shimon remained
silent, IN ORDER THAT ONE OF THE FRIENDS WOULD RESPOND.
He asked again: When? THEY DIDN'T ANSWER HIM. Rabbi Shimon
asked his son Rabbi Elazar: When will THE FOREHEAD become
revealed? He said to him: During the time of the Minchah prayer of
Shabbat. RABBI SHIMON asked him: What is the reason THAT THE
BROW BECOMES REVEALED DURING MINCHAH PRAYER OF
SHABBAT? RABBI ELAZAR responded: Because during this time in
the weekdays, the judgment hangs below in Zeir Anpin, SINCE
ISAAC, WHO IS THE SECRET OF THE LEFT COLUMN OF ZEIR
ANPIN, WAS THE AUTHOR OF THE MINCHAH PRAYER. AND
JUDGMENTS COME FORTH FROM THE ILLUMINATION OF
CHOCHMAH ON THE LEFT. But on Shabbat, IT IS REVERSED, SINCE
the brow OF ARICH ANPIN is revealed that is called desire. At that
moment, the anger is soothed and goodwill (lit. 'desire’) exists, and
the prayer gets accepted. This is what is written: "But as for me, let
my prayer be unto You, Hashem, in an acceptable time (lit. 'time of
desire')" (Tehilim 69:14), since the time of goodwill is from the
Ancient of Days, so as to reveal His brow. For this reason, it was
decided that this verse be mentioned in the Minchah prayer of
Shabbat. Rabbi Shimon said to his son Rabbi Elazar: Blessed shall
you be my son, before the Ancient of Days. You should find goodwill
from the brow when you will need it.

36. Come and see for the rest down below. When the brow gets
revealed, you find insolence. This is what is written: "And you did
have a harlot's forehead, you did refuse to be ashamed" (Yirmeyah
3:3). But here IN ARICH ANPIN when the forehead gets revealed, love
and goodwill are found there, and all kinds of anger are silenced and
subdued before it.

37. From this brow below, four hundred courts of judgment
illuminate, WHICH ARE THE SECRET OF CHOCHMAH AND BINAH,
TIFERET AND MALCHUT THAT ARE DRAWN FROM THE LEFT
COLUMN OF IMA TO ZEIR ANPIN, OF WHICH EACH IS A HUNDRED
IN NUMBER. When this time of goodwill is revealed in the forehead
of ARICH ANPIN, all get silenced in His presence. This is what is
said: "They sat in judgment (also: 'judgment is stilled")" (Daniel
7:10), MEANING IT REMAINS IN PLACE AND THE SENTENCE IS NOT
CARRIED OUT. We have learned that no hairs exist at that location
IN THE BROW because it gets revealed, THE YUD ESCAPES FROM
AIR, and does not get concealed, LIKE IN THE SKULL THAT IS
FILLED WITH HAIRS. It gets revealed in order that the litigants
should reflect and quiet down and THE TRIALS will not be carried
out.
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38. We have learned that this forehead spreads out into 270,000 light
candles that illuminate from the supernal Eden; EDEN MEANING
CHOCHMAH. We have learned that there is an Eden that illuminates
to Eden. The most supernal Eden, WHICH IS THE CONCEALED
CHOCHMAH OF ARICH ANPIN, does not get revealed, but is
superbly concealed, MEANING WITH A SURROUNDING MEMBRANE
OF AIR. It does not divide into paths, as we have explained. THAT IS,
ITS ILLUMINATION DOES NOT ESCAPE, and that Eden below,
WHICH IS BINAH, THAT RETURNED TO CHOCHMAH - NAMELY

YISRAEL-SABA AND TEVUNAH - parts into 32 paths OF CHOCHMAH.

39. Through this Eden BELOW, BINAH divides into its paths, TO THE
32 PATHS OF CHOCHMAH. There is no one to grasp it except Zeir
Anpin. Nobody grasps the Eden above nor its paths besides Arich
Anpin. This is what is written: "And Elohim understands its way, and
He knows its place" (lyov 28:23). "Elohim understands its way"
refers to the Eden below, MEANING THE CHOCHMAH THAT IS
DRAWN FROM YISRAEL-SABA AND TEVUNAH, which Zeir Anpin
knows, BUT NO OTHER, BUT HE BESTOWS HER TO THE MALCHUT.
"And He knows its place" refers to the Eden above, WHICH IS
CONCEALED CHOCHMAH OF ARICH ANPIN that the Ancient of Days
knows, the most concealed of all. IT DOES NOT BESTOW IT BELOW.
WHAT IS MENTIONED OF ZEIR ANPIN, THAT NOBODY KNOWS IT,
APPLIES TO HIM WHO WISHES TO RECEIVE CHOCHMAH FROM
HIM; HE WHO WISHES TO RECEIVE IT FROM MALCHUT MAY KNOW
IT.

8. The opening of the eyes
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Rabbi Shimon says that the eyes of the white head are different from other eyes in that they have no membrane cover and no eyelid, because they
never sleep. Everything that comes down on us with compassion has no cover over the eye. We hear a description of the three whitenesses in the
right eye and the three whitenesses in the left eye, and how they illuminate, rising and descending. The eye of Arich Anpin is never closed and it
consists of two eyes reconstituted into one; he watches over everyone and keeps everyone safe. Rabbi Shimon says that the righteous will see this
eye of Arich Anpin in the future with a spirit of wisdom. He tells how the hidden book reveals that everything gets illuminated from the ever-attentive
watch of the lower eye of Zeir Anpin that receives light from the eye above. The eyes of Zeir Anpin are not always open; these eyes open upon some
people in judgment if they are not righteous. We learn that the name of the Atik is the most concealed of all and is only mentioned openly in the

Torah in one place. Rabbi Yehuda tells about the throne of Atik Yomin.

40. The eyes of the white head, THAT IS, THE KETER OF ARICH
ANPIN, THAT IS CALLED THE SKULL are different from other eyes.
There is no membrane cover and no eyelid over the eye. What is the
reason? It is because it is written: "Behold, He who keeps Yisrael
shall neither slumber nor sleep" (Tehilim 121:4), MEANING HE WHO
KEEPS Yisrael above, WHICH IS ZEIR ANPIN, WHOM THE EYES OF
ARICH ANPIN KEEP. It is written: "Your eyes are open" (Yirmeyah
32:19) WITHOUT A MEMBRANE COVER, and we learn that
everything that descends upon us with compassion has no cover on
the eye and has no eyelid over the eye. All the more so the eyes of
the white head that needs none.

41. Rabbi Shimon remarked to Rabbi Aba: What is this alluding to?
He replied to him: To fish of the sea that have no eyelids or covering
membranes. They do not sleep and require no guard over their eyes,
BECAUSE THEY ARE DRAWN WITH MERCY. All the more so the
most Ancient of all that requires no sentinel, since He is the one that
takes care of everything, and all take their sustenance from Him. He
does not sleep. That is what is meant by: "Behold, He who keeps
Yisrael shall neither slumber nor sleep,” FOR IT GUARDS Yisrael
above, WHICH IS ZEIR ANPIN.
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42. It is written: "Behold, the eye of Hashem is upon those who fear
Him" (Tehilim 33:18), WHICH MEANS ONE EYE. It is written: "The
eyes of Hashem, they rove to and fro through the whole

earth" (Zacharia 4:10), WHICH MEANS TWO EYES. HE REPLIES: It is
no contradiction. Here in Zeir Anpin, THERE ARE TWO EYES, but
here in Arich Anpin, THERE IS ONE EYE. In spite of all this, there are
two eyes that turn into one, which is white within the white, and the
white is inclusive of all that is white.

43. The original whiteness illuminates, ascends and descends to
look on that WHICH IS BOUNDED in the bundle. We have learned
that whiteness struck and lit three candles called glory, majesty and
joy, and they all glow in perfect happiness.

44. The second whiteness, THAT IS, THE RIGHT COLUMN OF THE
RIGHT EYE OF ARICH ANPIN, illuminates FROM THE ASPECT OF
THE RIGHT THAT IS WITHIN IT. It ascends FROM THE ASPECT OF
THE LEFT, WHICH ILLUMINATES IN IT FROM BELOW UPWARD, and
ITS LIGHT descends FROM ABOVE TO BELOW IN THE ASPECT OF
THE CENTRAL COLUMN. It stamps and produces three other
candles called Netzach, Chesed and Tiferet which glow in perfect

happiness, AS MENTIONED ABOVE IN THE PREVIOUS PARAGRAPH.

45. The third whiteness, THAT IS, THE CENTRAL COLUMN OF THE
RIGHT EYE OF ARICH ANPIN, ALSO ILLUMINATES WITH THE
THREE ILLUMINATIONS OF THE THREE COLUMNS. It glows and
radiates light FROM THE ASPECT OF THE RIGHT, descends
THROUGH THE ASPECT OF THE CENTRAL COLUMN and ascends
THROUGH THE ASPECT OF THE ILLUMINATION OF THE LEFT THAT
RETURNS TO THE RIGHT, AS MENTIONED ABOVE. It exits the cover
of the brain, MEANING TO SAY THAT IT EMITS AN ILLUMINATION
FROM THE CONCEALED BRAIN THAT INCLUDES THE FIRST THREE
SFIROT. It stamps the center candle in the seventh, MEANING THAT
IT UNITES WITH THE CENTRAL COLUMN OF BINAH THAT IS
REFERRED TO AS THE SEVENTH, OF WHICH THE CENTRAL
COLUMN IS DA'AT. THROUGH THIS IT BRINGS OUT OF BINAH THE
INCLUSION OF THE THREE FIRST SFIROT. It creates a path to
ILLUMINATE to the lower brain, ZEIR ANPIN, and all candles below,
IN ZEIR ANPIN, glow. Rabbi Shimon said: It is beautiful. May the
Ancient of Days open His eyes over you when you need Him. THUS,
HE EXPLAINED THE THREE ASPECTS OF THE EYE IN THE RIGHT
EYE OF ARICH ANPIN, WHICH EACH ONE OF THEM ILLUMINATES
IN THREE COLUMNS.

46. AFTER EXPLAINING THE THREE WHITES OF THE RIGHT EYE,
HE CONTINUES TO EXPLAIN THE THREE WHITES IN THE LEFT EYE
OF ARICH ANPIN. HE SAYS: We have learned white is within white
and THAT THE LEFT COLUMN RETURNED TO THE WHITE SINCE IT
CAME TO THE WHITE IN THE RIGHT, AS MENTIONED. The white
includes all that is white, WHICH IS THE CENTRAL COLUMN, THAT
INCLUDES RIGHT AND LEFT THAT ARE WHITE IN WHITE. HE
EXPLAINS: The first white, WHICH IS THE LEFT OF THE LEFT EYE
THAT RETURNED TO THE WHITE, shines FROM THE ILLUMINATION
OF THE RIGHT, ascends FROM THE LEFT ILLUMINATION and
descends downward FROM THE ILLUMINATION OF THE CENTRAL
COLUMN to the three candles on the left side, WHICH ARE GVURAH,
HOD and YESOD AS MENTIONED. They glow and they bathe in this
white, as someone who bathes his body with good perfumes and
pleasant fragrances to clean what he went through before.
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47. FOLLOWING THE EXPLANATION OF THE ASPECT OF THE LEFT
COLUMN IN THE LEFT EYE OF ARICH ANPIN, HE EXPLAINS the
second white. IT IS THE ASPECT OF THE RIGHT, WHICH IS IN THE
LEFT EYE OF ARICH ANPIN; it descends and ascends and
illuminates, THAT IS, IN THE ILLUMINATIONS OF THE THREE
COLUMNS, AS MENTIONED, to the three candles of the right side,
WHICH ARE CHESED, TIFERET AND NETZACH, AS MENTIONED.
They glow and bathe in the white OF THE RIGHT EYE, FOR THEY
WERE CONTAINED IN IT, IN ACCORDANCE WITH THE SECRET
MEANING OF WHITE WITHIN WHITE AS MENTIONED, as one that
bathes himself in fine perfumes and fragrances, over what he had
prior to that, THAT IS IN THE PERIOD OF BROKEN VESSELS AS
MENTIONED. YOU MUST NOT INSIST THAT IT PERTAINS TO THE
ASPECT OF THE RIGHT, SO WHY SHOULD IT WASH IN THE WHITE
OF THE RIGHT EYE IN THE SECRET OF WHITE WITHIN WHITE?
BECAUSE EVEN THE RIGHT COLUMN OF THE LEFT EYE WAS
DURING THE PERIOD OF THE BREAKING OF THE VESSELS UNDER
THE DOMINATION OF THE LEFT. NOW IT NEEDS TO BE
SWEETENED IN THE WHITE OF THE RIGHT EYE OF ARICH ANPIN.

48. AFTER HE FINISHED EXPLAINING THE TWO WHITES, WHICH
ARE THE TWO COLUMNS, RIGHT AND LEFT IN THE LEFT EYE AND
ARICH ANPIN, HE NOW EXPLAINS the third white, THE CENTRAL
COLUMN IN THE LEFT EYE OF ARICH ANPIN. IT illuminates rising
and descending, IN THE SAME MANNER AS THAT OF THE
ILLUMINATION OF THE THREE COLUMNS, AS MENTIONED ABOVE.
THROUGH IT, white light emanates, WHICH IS THE CHASSADIM,
from the innermost part of the brain, THAT IS, FROM THE
CONCEALED CHOCHMAH OF ARICH ANPIN, and beats on the black
hair OF ZEIR ANPIN as needed, and also on the head and the brains
in the head OF ZEIR ANPIN. It illuminates the remaining three Sfirot,
WHICH ARE CHOCHMAH, BINAH AND DA'AT. UNTIL NOW, NOTHING
IS REVEALED EXCEPT FOR CHESED, GVURAH, TIFERET,
NETZACH, HOD AND YESOD. THEY BECOME REVEALED as
revelation is necessary, if the concealed Atik wishes TO HAVE IT
REVEALED.

49. We have learned that this eye OF ARICH ANPIN'S FACE is not
closed, and they are two EYES reconstituted into one. All of it is
right and it contains no left, since it does not slumber or sleep and it
requires no guarding. There is no one that is capable of shielding
Him. He keeps everyone else safe and watches over all. From the
watchful guardianship of that eye, everyone benefits.

50. We have learned that if that one eye OF ARICH ANPIN closed for
even a split second, no existence would be possible. Therefore, it is
called an open eye, a Supernal eye, a holy eye, an ever-attentive eye,
an eye that does not slumber or sleep, an eye that is vigilant of
everything, an eye that is the preservation of everything in existence.
About this eye, it is written: "He that has a generous eye shall be
blessed" (Mishlei 22:9). Do not read it as "shall be blessed," but
rather 'shall bless', since that is considered one of a goodly eye.
From it, everyone gets blessed.

51. We have learned that there is no light to this lower eye OF ZEIR
ANPIN to wash away the redness and blackness, except when it sees
the white light of the upper eye OF ARICH ANPIN, which is referred
to as the good eye. No one knows when this upper holy eye OF
ARICH ANPIN illuminates and bathes the lower eye OF ZEIR ANPIN,
except for Him.
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52. The righteous and the most meritorious will see in the future this
EYE OF ARICH ANPIN with a spirit of wisdom. This is what is written:
"For they shall see eye to eye" (Yeshayah 52:8). When WILL THIS
HAPPEN? When "Hashem returning to Zion" (Ibid.). It is further
written: "That You Hashem are seen eye to eye" (Bemidbar 14:14). If
not for the uppermost good eye OF ARICH ANPIN that is ever-
attentive and bathes the lower eye OF ZEIR ANPIN, the universe
could not exist even for a moment.

53. We have learned in the hidden book that everything gets
illuminated from the ever-attentive watch of the lower eye, when the
light of the above EYE is attentive to it and the light of the above EYE
enters the lower EYE OF ZEIR ANPIN. This is what is written: "That
You Hashem are seen eye to eye."

54. It is written: "Behold, the eye of Hashem is upon those who fear
Him" (Tehilim 33:18) and it is also written: "The eyes of Hashem,
they rove to and fro through the whole earth" (Zacharia 4:10).
MEANING: If they merit, "the eye of Hashem is upon those who fear
Him": that is, the upper eye OF ARICH ANPIN. If they have no merit,
"the eyes of Hashem, they rove to and fro": THAT IS the lower eye
OF ZEIR ANPIN.

55. We have learned that the reason Joseph merited that no evil eye
would have any domination over him is because he gained the merit
to be watched by the upper good eye OF ARICH ANPIN. This is what
it says, "Joseph is a fruitful bough, a fruitful bough by a

well" (Beresheet 49:22), MEANING why is he "a fruitful bough"?
BECAUSE NO EVIL EYE WAS DOMINATING HIM BECAUSE OF "a
well (Heb. ayin)," meaning to say the cause of the eye (Heb. ayin) OF
THE HIGH ONE OF ARICH ANPIN that was watchful of him.

56. It is written: "He that has a generous eye shall be blessed." What
is the reason? "For he gives of his bread to the poor" (Mishlei 22:9).
He further inquires: What is the reason that it is referred to as one
EYE? IT DID NOT SAY, 'HE THAT HAS GENEROUS EYES SHALL BE
BLESSED'. HE RESPONDS: Come and see, in the lower eye OF ZEIR
ANPIN, there exists aright eye and a left eye. They are two, in two
SPECIFIC senses, THE RIGHT BEING CHASSADIM AND THE LEFT
BEING THE ILLUMINATION OF CHOCHMAH. However, here IN
ARICH ANPIN, there exists no left eye. Both are considered in one
level, everything being right, THE MEANING OF WHITE WITHIN
WHITE. Therefore, IT IS WRITTEN AS one eye: "GENEROUS EYE
SHALL BE BLESSED" and not two, BECAUSE HE WHO "GIVES OF
HIS BREAD TO THE POOR" MERITS THE BLESSING OF THE UPPER
EYE OF ARICH ANPIN, WHICH IS ONE EYE.

57. We have learned that this eye OF ARICH ANPIN, the ever-
attentive eye, is always open, always smiling, always happy. That is
not the case below, IN ZEIR ANPIN, that ARE combined in red, black,
and white, in three colors. They are not continuously open, since it
has eyelids over the eyes that cover the eye. Therefore, it is written:
"Awake, why sleep You, Hashem?" (Tehilim 44:24). "Open, Hashem,
Your eyes, and see" (Il Melachim 19:16), WHICH MEANS THEY ARE
NOT ALWAYS OPEN.
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58. When THE EYES OF ZEIR ANPIN opened, there were some upon
whom the eyes opened for good and some that the eyes did not
open for good. Woe for the one TO WHOM THE EYES opened and
the eye is blended with red, WHICH IS THE COLOR OF JUDGMENT.
This red seems apparent against him and covers the eye. Who could
be saved from it? MEANING TO SAY THAT WHOEVER HAS NO
MERIT, THE LEFT ILLUMINATES UPON HIM WITHOUT THE RIGHT,
THE SECRET MEANING OF THE RED SHADE, DURING WHICH TIME
ALL HARSH JUDGMENTS ARE DRAWN FROM HIM. However, the
Ancient of Days, MEANING ARICH ANPIN, has a good eye that is
white within white, and a white containing all whites. Praiseworthy is
the lot of the person who has one of the whites watchful over him.
About this, it is most certainly written: "He that has a generous eye
shall be blessed." It is also written: "O house of Jacob, come, and let
us continue to go in the light of Hashem" (Yeshayah 2:5), MEANING
WE SHOULD WALK UNDER THE SUPERVISION OF THE LIGHT OF
HASHEM, WHO IS OF A BENEFICENT EYE, AS MENTIONED.

59. We have learned that the name of the Atik THAT IS ARICH ANPIN
IS the most concealed of all, and is not mentioned openly in the
Torah except for one place, that Zeir Anpin swore to Abraham, as is
written: "By Myself have | sworn, says Hashem" (Beresheet 22:16).
That is the speech of Zeir Anpin, WHEN SWEARING BY THE ATIK. It
is also written: "By you shall Yisrael bless" (Ibid. 48:20), meaning the
Yisrael of above. IF SO, "BY YOU SHALL YISRAEL BLESS" IS
ADDRESSED TO THE ATIK THAT IS ARICH ANPIN. It is also written:
"Yisrael, in whom | will be glorified" (Yeshayah 49:3). He said this to
Yisrael and we learn that Atik Yomin of Days said this TO ZEIR
ANPIN, WHO IS YISRAEL ABOVE. Both are good, SINCE BOTH
EXPLANATIONS HOLD TRUE.

60. We have learned that it is written: "As | looked, thrones were
placed, and an Ancient of Days did sit" (Daniel 7:9). HE ASKS: What
is the meaning of "thrones were placed"? He told Rabbi Yehuda:
Rise in your place and prepare this throne.

61. Rabbi Yehuda said: It is written: "His throne was fiery

flames" (Ibid.) and Atik Yomin sits upon this throne. What is the
reason THAT HE SITS ON A FIERY THRONE? We have learned if Atik
Yomin would not have been sitting on this throne, the universe
would have no possibility of existence because of this throne. When
Atik Yomin sits on it, this throne is subdued and whoever rides it
reigns. During the periods that he leaves this throne and sits on
another throne, the first throne gets discarded, since dominion
resides only in the throne upon which Atik Yomin rides. Rabbi
Shimon told Rabbi Yehuda: Let your path be readied and let THE
ILLUMINATION OF ATIK YOMIN enter you.

9. The nose
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This section describes the nose of Arich Anpin, from which emanates life, the light of life of the resurrection of the dead, and the spirit of life called
forgiveness that blows to Zeir Anpin. Rabbi Yosi informs us that during the time of Messiah all people will know God and will not need to learn
wisdom from one another. During that time Atik Yomin will emanate a spirit that awakens the spirits below, the holy Sfirot of Zeir Anpin. The spirits
of everyone will consist of omniscience, wisdom, understanding, counsel, might, knowledge and the fear of God. We are told that the nose of Arich
Anpin is life with all its aspects, both in this world and in the World to Come.



62. Come and see that it is written: "l Hashem, the first; and with the
last, | am He" (Yeshayah 41:4). He is everything, MEANING ARICH
ANPIN. He is concealed from all sides. The nose, WHAT IS IT? We
have learned that the countenance is known through the nose,
SINCE YOU CAN'T GIVE EVIDENCE ON THE FACIAL SHAPE
UNLESS THROUGH THE NOSE.

63. Come and see what is the difference between the Atik and Zeir
Anpin. Atik is with a nose. From one opening IS BESTOWED life and
from one opening IS BESTOWED the life of the life, MEANING THE
LIGHT OF LIFE OF THE RESURRECTION OF THE DEAD. This nose is
a window through which blows the spirit of life to Zeir Anpin, and it
is called forgiveness, SINCE THE SPIRIT OF LIFE IS THE
ILLUMINATION OF WISDOM, AND FROM WISDOM IS THE
FORGIVENESS OF SINS. That is satisfaction to the spirit, the
perfuming of the spirit.

64. Since the spirit flows from these openings OF THE NOSE, one
spirit goes out to Zeir Anpin to awaken him in the Garden of Eden.
One spirit of life FLOWS FROM IT, with which the offspring of David
will be summoned to learn wisdom in the future, BECAUSE THESE
TWO SPIRITS OF THE NOSTRILS ARE CONSIDERED YESOD AND
MALCHUT. THEREFORE, FROM THE SPIRIT OF YESOD, THE RIGHT
NOSTRIL, THERE WILL BE A FLOW TO ZEIR ANPIN. FROM THE
SPIRIT OF MALCHUT, WHICH IS IN THE LEFT NOSTRIL, THERE
WILL BE A FLOW TO THE SON OF DAVID, THE SECRET OF
MALCHUT. From this LEFT opening a spirit rises and flows out from
the concealed brain, WHICH IS CHOCHMAH OF ARICH ANPIN, which
will dwell on Mashiach, as is written: "And the spirit of Hashem shall
rest upon Him, the spirit of wisdom and understanding, the spirit of
counsel and might, the spirit of knowledge and of the fear of
Hashem" (Yeshayah 11:2). HE INQUIRES: There are here IN THE
VERSE four spirits. Since we say that one spirit exists, WHICH
FLOWS FROM THE LEFT OF THE OPENING OF ARICH ANPIN, what
do we mean with the three? Rise, Rabbi Yosi, from your place and
ANSWER THIS.

65. Rabbi Yosi stood up and said: During the times of King Messiah,
one will not say 'teach me wisdom' to the other, since it is written:
"And they shall teach no more every man his neighbor... for they
shall all know Me, from the least of them to the greatest of

them" (Yirmeyah 31:33). During that period, Atik Yomin will awaken a
spirit emanating from the brain that is concealed to all, WHICH IS
THE CHOCHMAH OF ARICH ANPIN. When He imparts all this, the
spirits below will awaken with Him. Who are they, THE SPIRITS
BELOW? They are the holy Sfirot of Zeir Anpin, which are another
six spirits like it. It is written ABOUT THEM: "The spirit of wisdom
and understanding, the spirit of counsel and might, the spirit of
knowledge and of the fear of Hashem," WHICH ARE THE ASPECTS
OF CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD IN
ZEIR ANPIN.

66. As we have learned, it is written: "Then Solomon sat on the
throne of Hashem" (I Divrei Hayamim 29:23) and it is also written:
"The throne had six steps" (I Melachim 10:19), CORRESPONDING TO
CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD. King
Messiah will sit in the future on A THRONE OF seven LEVELS, and
six are CORRESPONDING TO CHESED, GVURAH, TIFERET,
NETZACH, HOD AND YESOD. Together with the spirit of Atik Yomin
upon them, THAT FLOWS FROM THE LEFT OPENING OF HIS NOSE
AS MENTIONED, there are seven, as we were taught. Rabbi Shimon
said: May your spirit rest in the World to Come.
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67. Come and see that it is written: "Thus says Adonai Elohim; Come
from the four winds, O breath (also: 'wind')..." (Yechezkel 37:9). HE
ASKS: What are the four winds of the world doing here? HE
RESPONDS: Four spirits (winds) will awaken. They are actually
three, MEANING THE THREE TIMES IT SAYS "SPIRIT" IN THE
VERSE: "THE SPIRIT OF WISDOM AND UNDERSTANDING..." With
the spirit of the Atik who is concealed, FROM THE NOSE, there are
altogether four. So they are. When the one SPIRIT OF THE NOSE
emanates, three other SPIRITS that are comprised of three others go
along with it. IT SAYS "SPIRIT" THREE TIMES AND EACH SPIRIT
HAS TWO ASPECTS, MEANING "THE SPIRIT OF WISDOM AND
UNDERSTANDING, THE SPIRIT OF COUNSEL AND MIGHT, AND THE
SPIRIT OF KNOWLEDGE AND OF THE FEAR OF HASHEM."

68. The Holy One, blessed be He, is destined to produce one spirit
that is comprised of ALL THE SEVEN SPIRITS MENTIONED ABOVE,
since it is written: "Come from the four winds, O wind." 'Come the
four winds' is not written here, but "Come from the four winds,"
WHICH MEANS COME O WIND, WHICH IS MADE FROM THE FOUR
WINDS THAT ARE SIX, AS MENTIONED. In the days of Messiah,
there will be no need to teach one another, since their spirit will be
comprised of all spirits, and omniscience, wisdom, understanding,
counsel, might, knowledge, and fear of Hashem, because THEIR
spirit encompasses all spirits. This is why it is written: "From the
four spirits," since they are four that are included in the seven higher
levels, as we have said. We have learned that all are comprised
within this spirit of the most Ancient of all, THAT IS ARICH ANPIN,
that emanates from the concealed brain, WHICH IS HIS CHOCHMAH
to the nostril of His nose, WHICH IS THE SECRET OF HIS MALCHUT.

69. Come and see the difference between one nose and another
nose, MEANING BETWEEN THE NOSE OF ARICH ANPIN AND THE
NOSE OF ZEIR ANPIN. It is that the nose of the Ancient of Days,
ARICH ANPIN, is life with all its aspects, BOTH LIFE ON THIS
WORLD AND LIFE OF THE WORLD TO COME, AS MENTIONED. It is
written of the nose of Zeir Anpin: "There went up a smoke out of His
nostrils, and fire out of His mouth... " (Il Shmuel 22:9). "There went
up a smoke out of His nostrils" and from that smoke, afire is lit.
When the smoke later rises, "coals were kindled by it" (Ibid.). What is
meant by "by it"? It is by that smoke, SINCE FROM THE SMOKE A
FIRE GETS LIT, AS MENTIONED.

70. We have learned that when Rabbi Hamnuna Saba (the elder)
wished to say his prayer, he said, To the nose master | pray, the
nose master | beseech. MEANING TO ARICH ANPIN WHO HAS A
NOSE (HEB. CHOTEM). that is the meaning of what is written: "and
for My praise will | refrain (Heb. echetam) for you" (Yeshayah 48:9).
This verse was said to the Atik, WHO IS ARICH ANPIN, WHOSE
NOSE IS LIFE IN EVERY ASPECT.

71. We have learned, the length of the nose is such that 375 worlds
get filled from that nose, and all connect to Zeir Anpin. That is the
praise of the construction of the nose. All the constructions of the
Ancient of Days are seen yet are not seen, they are seen to those
who sit on the seat of judgment but not seen to everyone.

10. The thirteen Corrections of the beard

Rabbi Shimon tells what he learned in the Hidden Book about the most hidden and concealed precious supreme beard of Arich Anpin; that beard is
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the universal faith within which flow thirteen springs. He describes the thirteen Corrections of the beard. The thirteen Corrections that depend on
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72. Rabbi Shimon began to say: Woe to the person that extends his
hand to the precious supreme beard of the holy old man, WHO IS
ARICH ANPIN, and is hidden and concealed from all. The beard of
that praise, the beard concealed and most precious of any of his
constructions OF ARICH ANPIN, the beard THAT IS not known to the
higher and lower ones, the beard that is the praise of all praises, the
beard which could be neither approached nor seen by any prophet
or holy man. The beard that hangs by its hair to the center of the
heart is white as snow, most precious of all, most concealed of
anything concealed, the faith of universal faith.

73. We have learned in the hidden book that that beard, which is the
universal faith, starts UNDERNEATH his ears and descends down
around the holy mouth. It lowers and proceeds upward to cover with
offering of fine fragrance, the white and the precious, MEANING IT
COVERS THE SKIN OF THE FACE IN ARICH ANPIN, WHICH IS
WHITE, and at the same time lowers and covers up to the center OF
THE HEART. This is the precious beard, the perfect faith, within
which flow thirteen springs that stream forth from the goodly
anointing oil. In thirteen Corrections it is established.

74. The first Correction OF THE THIRTEEN CONSTRUCTIONS OF
THE BEARD: The hairs are formed above and originate from that
style of the hair on the head that ascends, in form, above his ears
and descends in front of the opening of the ears with one strand in
good measure to the beginning of the mouth. THE EXPLANATION
FOLLOWS.

75. The second Correction: The hair gets shaped from one top of the
mouth to the other top end of the mouth in equal manner.

76. The third Correction: From underneath the center of the nose,
below the two openings OF THE NOSE, one path follows out. The
hairs cease from that path and it is full of hair on both sides OF THIS
PATH, in perfect shape, surrounding this path.

77. The fourth Correction: The hair underneath the mouth from one
point to the other point forms in a harmoniously perfect shape. THAT
IS THE ONE CALLED THE BEARD ON THE POINTED END OF THE
CHIN.

78. The fifth Correction: Underneath the mouth goes forth another
path counterbalancing IN CONFORMITY the upper path, UNDER THE
NOSE. Those two paths are distinguished on both sides of the
mouth, THE UPPER PATH ABOVE THE MOUTH AND THE LOWER
PATH UNDERNEATH THE MOUTH.

the precious beard are available in the universe in the seventh month during the ten days of repentance.
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79. The sixth Correction: The hairs get shaped upwards and go forth
from the lower to the upper point of the mouth and cover the
precious offering of fine fragrances to the top of the mouth above.
The hair descends FROM THERE to the starting point of the lower
opening BELOW the mouth.

80. The seventh Correction: The hairs stop FROM GROWING and two
parts of the faces are visible, THAT IS, THE RIGHT FACE AND THE
LEFT FACE, WITHOUT THE HAIR, with an offering of good and
pleasant smells, good and pleasing in appearance. The universe
exists because of them and this is what is written: "In the light of the
king's countenance is life" (Mishlei 16:15).

81. The eighth Correction: One strand of hair goes around the beard
and hangs in balance to the center.

82. The ninth Correction: The hair IS ROUSED, and the beard gets
blended with the hairs that hang IN THE THROAT AND ARE
balanced, MEANING IN EQUAL MEASURE, and do not extrude from
one another.

83. The tenth Correction: The hair descends under the beard and
covers the throat that is under the beard.

84. The eleventh Correction: No hair grows out of another hair and
all are measured in precise perfect measure.

85. The twelfth Correction: No hair hangs over the mouth and the
mouth opening is clear OF ALL HAIR from all the sides. And all
around it, the hair looks nice.

86. The thirteenth Correction: The hair hangs underneath the beard
from each side, MEANING THE WHOLE AREA OF THE HAIR UNDER
THE BACK OF THE BEARD, with a pleasing glory, a handsome glory,
covering to the center OF THE HEART. So the fragrant offering is not
seen by anyone, save this beautifully white face that bestows life to
the universe and shows joy to Zeir Anpin.

87. With these thirteen Corrections flow forth thirteen springs of
anointing oil which reach all those below. They illuminate from this
oil and anoint with that oil that is comprised of these thirteen sets.
With these thirteen Corrections, the concealed glorious beard of the
most Ancient One becomes distinguished, THAT IS ARICH ANPIN.
From the two precious circles of his face, the face of Zeir Anpin
brightens up and every bulbous ornament and flower, MEANING ALL
VARIOUS STEPS, that exist below brighten and glow from that light
above. These thirteen Corrections occur in the beard and with the
perfection of the beard through its shapes, man is called faithful,
since everyone who sees his beard ascribes faith to him.
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88. We have learned in the concealed book these thirteen
Corrections that depend on the precious beard are available in the
universe in the seventh MONTH THAT IS, IN THE TEN DAYS OF
REPENTANCE, and open up by the thirteen gates of mercy. Whoever
extends his hand to swear IN HIS BEARD, it is as if he swears in the
thirteen Corrections of the beard. That applies for Arich Anpin,
WHICH COMPRISES THE THIRTEEN CORRECTIONS OF THE
BEARD. How many in Zeir Anpin? HOW MANY CORRECTIONS
EXIST IN HIS BEARD? RABBI SHIMON told Rabbi Yitzchak: Stand up
in your place and trim the forms of the Holy King, ARICH ANPIN.
How did they get established?
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11. The first Correction

Rabbi Yitzchak draws a distinction between the rough hairs and the smooth hairs, the latter of which draw Chochmah to the brain of Zeir Anpin. He
says that hairs must not bond to neighboring hairs, and that hair on the head must be long so that Chochmah can enter through the hair to the
spinal cord that gets nourishment from the brain. We hear that all the hairs of the hair and beard of Arich Anpin are white as snow, while the beard
of Zeir Anpin is black. Thirteen measures of mercy stem from the ancient Holy One, and corresponding to these there are thirteen measures in Zeir
Anpin. We learn that if the thirteen Corrections of the beard of Arich Anpin had not existed neither the upper grades nor the lower grades would
exist; children, longevity and sustenance depend on those Corrections.

89. Rabbi Yitzchak stood up and opened the discussion saying,
"Who is El like You, who pardons iniquity... He will again have
compassion upon us... You will show truth to Jacob..." (Michah 7:18-
20). We have learned that thirteen measures appear here IN THIS
SCRIPTURAL VERSE. All emanate from the thirteen springs of the
anointing oil of the THIRTEEN Corrections of the holy beard of the
most ancient One, the concealed of all that is concealed, ARICH
ANPIN. We have learned that the beard shapes are hidden and
veiled, concealed yet not concealed, covered and not covered,
known through its shapes, aware but not clearly, MEANING TO SAY,
HE IS REVEALED AND KNOWN TO THOSE WORTHY OF HIM. TO
THOSE WHO ARE NOT WORTHY OF HIM, HE IS HIDDEN AND NOT
KNOWN.

90. We have already learned the first principle that every single hair,
however minute and insignificant, does not bond to its neighboring
hair. The fine hairs of the beard begin to form according to the form
of the hair in the head, MEANING THEY BEGIN AT THE SIDES OF
THE HEAD.
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91. Here we have to scrutinize to see whether all the minute hairs of
the head and the minute hairs of the glorious supreme beard are all
included in one hair, MEANING THAT THEY ARE OF ONE LEVEL
AND FLOW FROM ONE ROOT, FROM THE MEMBRANE OF AIR, AS
MENTIONED ABOVE. IF SO, why are these HAIRS OF THE HEAD
long, and these HAIRS OF THE BEARD not so long? Why are the fine
hairs of the beard not very long, but rough, and those of the head are
not so rough, but rather smooth.

92. HE ANSWERS: All the hairs of the head and beard are in
measure, EACH ACCORDING TO ITS PARTICULAR ASPECT. Those
of the head are long to the shoulders to reach the top of Zeir Anpin,
from the inspiration of his own brain to the brain OF ZEIR ANPIN.
Therefore, they are not rough but rather soft.

93. We have learned that it is written: "Wisdoms cry aloud in the
street" (Mishlei 1:20) and at the end it is written: "She utters her
voice in the squares” (Ibid.). The beginning of this verse does not
suit the end and its conclusion does not complement its beginning,
AS IT BEGINS TO SPEAK IN THE PLURAL FORM "WISDOMS" AND
CONCLUDES BY SAYING, "HER VOICE" IN SINGULAR FORM. HE
ANSWERS: When he says, "Wisdoms cry aloud in the street"”
EXPRESSING IT IN PLURAL FORM, it refers to when Chochmah
flows forth from the concealed brain of Arich Anpin through the hair
strands, OF THE HEAD HAIR, to the brain of Zeir Anpin. It is as if
they form externally IN ZEIR ANPIN, WHICH IS OUTSIDE ARICH
ANPIN, in two brains, CHOCHMAH OF ARICH ANPIN AND THE
CHOCHMAH OF ZEIR ANPIN. They integrate into one brain, since the
lower brain, IN ZEIR ANPIN, has no existence of its own without the
upper brain OF ARICH ANPIN. THAT IS WHY IT IS EXPRESSED IN
PLURAL "WISDOMS" AS THERE ARE TWO CHOCHMOT. After
drawing one from the other, MEANING AFTER CHOCHMAH OF ZEIR
ANPIN HAS RECEIVED FROM THE CONCEALED BRAIN, it is written:
"She utters her voice,” SINCE it is one CHOCHMAH, CHOCHMAH OF
ZEIR ANPIN.

94. Because THE CHOCHMAH is drawn from the brain OF ARICH
ANPIN to the brain OF ZEIR ANPIN through these strands of hair OF
THE HEAD HAIR, they are not rough. What is the reason? It is
because if they would have been rough, the Chochmah could not be
drawn through them to the brain OF ZEIR ANPIN. This is the reason
that Chochmah does not emanate from a person who is harsh and
an angry character, as it is written: "The words of wise men heard in
quiet" (Kohelet 9:17). We learn from here that wisdom does not settle
on he whose head hair is rough.

95. Therefore, THE HAIR ON THE HEAD is long to be of use for
everybody. What is for everybody? THAT IS SO THAT CHOCHMAH
should enter THROUGH THE HAIR to the spinal cord that gets
nourishment from the brain; THEREFORE, THEY ARE LONG TO THE
TOP OF THE SHOULDER, SINCE THERE IS THE LOCATION OF THE
SPINAL CORD. Therefore, the hair of the head does not hang over
the hair of the beard, since the hairs of the head hang and rise above
the ear to the back OF THE HEAD. They do not hang on the beard,
since they must not be blended the ones with the others, since each
one follows its own path.

wive pan 5 ok kbonokh mr Koo 91
Rmny M2 ANDY K1PY RKIPYTT MM K@M
MK KD bRy panK 11'71-'. 1RRK A5banK
JqMERY R 110 PaMIR KD R1pYTT pman aNnK

1w k5% Y KD KM Iv'nu

REITT .RIPYT KU Porpw 1man B3 KEK 92
JBR Wy Rwmb Tamb pond Sy pans
73 M YT Kminh KADT KINR KT

22931 nb ANk 13 e b KD

SN Y2 ninon 20T R L KIKD .93
kb K9p K7 .Abip (AR NIaINa ,2ms nivab
ninan KPR OGN MDD KR MDD Mg
,J'BK J1INT TRRIND Koinn 131 712,730 yina
[X7200N 19KD LM PINA DK YT KTinG
mvb7 a3 ,K0iR N TAYnR AN pan b
7KDY KMInT KOWPA KK KRN KNG KoV

A0 Abip an 2mns Rab Ik Ty 1

[ (M) (KA ROinG Ko T I s
NINWK INT DGR DU NP ININUK KY
72 w33 qima kminb xnnan 1A RS pUngp
MK RIWP ITINT W1 73R Kpbl Knnan mb
DWRWI NM3 Dmin M7 3mMIT KIANT
Kb Jwngp AT i (en  Karhik Kanm

FTRY RIWID KON

1kn .K&55% knbyin mmb ork pok v es
2 (UPENET MM Ko by Symb .x5ab
KWW Sy KETT KWW 150 kY 1AM LKnin
PITR Sy pbo1 b KEIT RIWET K1Y
LXK rr.'v'l oaEn ,KiprT By R KDY '-1'nm~:'=
ATMIIND TEIBNR YT N oK N2IYDRD



96. We have learned that all hairs, either of the head or of the beard,
OF ARICH ANPIN, are white as snow. We have learned that those of
the beard are coarse. What is the reason? It is because they are the
strongest of the strong, in order to lower TO THE ONES BELOW
these thirteen measures OF THE THIRTEEN CORRECTIONS OF THE
BEARD of the most ancient One of all, THAT IS ARICH ANPIN. Those
THIRTEEN measures originate from the front of the ears. These

THIRTEEN measures are concealed so they do not blend with others,

WITH THE THIRTEEN MEASURES OF ZEIR ANPIN.

97. If you say that there are no others like them, it is not so. We have
learned that the thirteen measures of mercy stem from the ancient
Holy One: "who is El like You" (Michah 7:18) is one; "who pardons
iniquity" (Ibid.) is two; "and forgives the transgressions” (Ibid.) is
three; "of the remnant of his heritage" (Ibid.) is four; "He does not
maintain his anger for ever" (Ibid.) is five; "because He delights in
mercy" (Ibid.) is six; "He again will have compassion upon us" (lbid.
19) is seven; "He will suppress our iniquities" (Ibid.) is eight; "and
You will cause all their sins into the depths of the sea"” (Ibid.) is nine;
"You will show truth to Jacob" (lbid. 20) is ten; "loyal love to
Abraham" (lbid.) is eleven; "as You have sworn to our fathers" (lbid.)
is twelve and "from days of old" (lbid.) is thirteen. Corresponding to
these, THERE ARE THIRTEEN MEASURES IN ZEIR ANPIN, WHICH
ARE: "El, merciful and gracious, slow to anger..." (Shemot 34:6),
which are below IN ZEIR ANPIN.

98. You may wonder why Moses did not say all these THIRTEEN
MEASURES of the above IN ARICH ANPIN, WHICH ARE, "WHO IS EL
LIKE YOU... " BUT SAID RATHER THE "EL, MERCIFUL AND
GRACIOUS," WHICH ARE THE THIRTEEN MEASURES OF ZEIR
ANPIN. HE ANSWERS: It is because Moses required only the place
where judgment was existing, WHICH IS ZEIR ANPIN, and where
judgment exists one must not speak of this, THE THIRTEEN
MEASURES OF ARICH ANPIN. Moses said that only when the
children of Yisrael were sinful and judgment was impending OVER
THEM. Therefore, Moses did not say THE THIRTEEN MEASURES OF
MERCY, only in the place where judgment was dwelling, MEANING
IN ZEIR ANPIN. However, for the place where it is the order of praise
OF THE THIRTEEN MEASURES to the Ancient of Days, MEANING
"WHO IS EL LIKE YOU...," the prophet sets THEM in order.

99. These thirteen Corrections of the holy upper beard OF ARICH
ANPIN are the most hidden of the concealed and strong, so as to
break and subdue all judgmental verdicts. He who saw the beard of
the Uppermost holy, the most hidden of the concealed, must not be
embarrassed by it. Due to that, all its hairs are coarse and strong in
their shapes.

100a. You might say, If so, the hairs below, OF ZEIR ANPIN, are
black. Why then were these not like those, OF ARICH ANPIN WHICH
ARE WHITE? Because we have learned that it is written: "His locks
are wavy, and black as a raven" (Shir Hashirim 5:11). It is also
written: "And the hair of whose head was like the pure wool" (Daniel
7:9), MEANING WHITE. THE SCRIPTURES SEEM TO CONTRADICT
EACH OTHER. HE REPLIES. That is no problem. WHERE HE SAYS,
"LIKE THE PURE WOOL," he refers to the supernal beard OF ARICH
ANPIN and WHERE HE SAYS, "BLACK AS A RAVEN," he refers to
the beard below IN ZEIR ANPIN. Thus, when the Torah was given to
the children of Yisrael, it was conveyed in black fire over white fire.
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100b. The essence of it is that these hairs are from the brain, flowing
to the lower brain OF ZEIR ANPIN. They are above the hair of the
beard, and the beard is separate and the hairs OF THE HEAD are
separate.

101. The first Correction OF THE BEARD HAIR is the Correction that
starts at the top of the head-hair, MEANING AT THE SIDES OF THE
HEAD THAT ARE THE BEGINNING OF THE HEAD-HAIR FROM
BOTTOM UPWARDS, WHICH IS THE SECRET OF THEIR MALCHUT.
We have learned that all the Corrections of the beard are only
affected through the brain in the head. Here, BY THE FIRST
CORRECTION, he does not explain it that way, SINCE HE SAYS
THAT IT IS IN THE SIDES OF THE HEAD, because it is not caused
FROM THE HEAD BRAIN, BUT RATHER FROM THE SIDES OF THE
HEAD. THE CONCEALED BRAIN OF ARICH ANPIN BEGINS TO
AFFECT FROM THE SECOND CORRECTION ONWARDS AND NOT
ON THE FIRST CORRECTION, WHICH IS THE ROOT OF THE BEARD
HAIR, PRIOR TO THE SWEETENING OF MALCHUT IN THE MEASURE
OF COMPASSION, AS HAS BEEN EXPLAINED. Therefore, the first
Correction is such that it descends from the top of the head-hair
AND NOT FROM THE CONCEALED BRAIN.

102. From the composition of this beard, everything that is in the
head becomes known. That is the thousand worlds sealed with the
pure seal, the seal that is composed of all seals. THAT IS THE
SECRET OF THE CONCEALED WISDOM IN THE HEAD OF ARICH
ANPIN.

103. The length of each hair that descends in front of the ears is not
long, MEANING TO SAY THAT THE CHOCHMAH ALLUDED TO AS
LENGTH BECOMES REVEALED THERE AND THE HAIRS do not
cleave to each other. The hairs ARE SHORT and do not descend
downward. When they are drawn, THESE HAIRS flow and hang
UPWARD.

104. At the start of the first Correction, there are 31 groups of hair
THAT ARE even, extending to the top of the mouth, and 390 strands
are contained in each individual group.

105. HE EXPLAINS THE MATTERS IN THE GENERAL SENSE OF THE
CORRECTION AND GOES ON TO SAY: The 31 locks that are
EQUALLY even, which are in the first Correction, are coarse FROM
THE ILLUMINATION OF MALCHUT OF THE MEASURE OF
JUDGMENT, so as to subordinate THE JUDGMENTS below. They are
of the numerical value of El. What is the meaning of EI? IT IS a
mighty EL, capable OF SUBDUING EVERYTHING. In every lock OF
THE ASPECT OF ITS ENTIRETY, there is a division into 31 mighty
dominating worlds, to subdue THE VERDICTS. They then spread out,
31 on this side and 31 on this SIDE OF THE FACE, and each
individual world of it divides to a thousand worlds, of desiring the
great delight. All this is concealed at the top of the beard - that is,
contains harsh JUDGMENT FROM THE MALCHUT OF THE
MEASURE OF JUDGMENT. ALL are contained in this NAME El and,
despite all this, this NAME El is submissive to the compassionate
mercy of Atik Yomin. It is contained and spread in it.
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106. HE ASKS: Why DOES THE FIRST CORRECTION EXTEND
UNDER THE EARS to the mouth? HE REPLIES: IT IS because it is
written: "Sat in judgment, and the books..." (Daniel 7:10). What is the
meaning of "sat in judgment,” MEANING THAT JUDGMENT sits in its
position and does not reign? This is what is written: "Wonderful,
counselor, mighty EI" (Yeshayah 9:5), meaning El who is mighty,
WHICH IS ALLUDED TO IN THE 31 LOCKS OF HAIR, AS MENTIONED
ABOVE. He is filled with the aroma of the holy beard of Atik Yomin.
The secret of this is written: "Who is El like You" and refers to Atik
Yomin, to the first Correction of the most holy beard.

107. The first world, which extends from this first Correction,
dominates and descends and ascends to a thousand of thousands
and ten thousand of tens of thousands of those with shields who
hold to it through the measure of a great ring.

108. The second world emerging from this formation is dominant
and leaves to descend BELOW. It rises to 57,000 levels of the wailing
ones which hold to it, so as to surrender to the white part of the back
of its neck, MEANING IN THE FLESH OF THE BACK OF THE NECK.

109. The third world emerging from this Correction dominates and
descends DOWNWARD and rises to 96,000 lamenting ones. They
hold to it via the concealed candle, THAT IS, IN MALCHUT, OF THE
ATTRIBUTE OF JUDGMENT, OF THE FIRST CORRECTION, WHICH IN
ITSELF WAS STORED THE HEAD OF THE ATIK. From this
Correction, all become subdued and are filled with the fragrant
bitterness of the tears that are firmly established in the great sea.

110. Who saw this Correction of the holy beard, the supernal, the
precious, and did not become embarrassed by it? Who saw the glory
of the locks of the hair hanging from this old One, who is sitting
adorned with decorations, THAT ARE THE THIRTEEN
CORRECTIONS OF THE BEARD REFERRED TO AS DECORATIONS?
These are the decorations of all decorations, SINCE THE BEARD
CORRECTIONS OF ZEIR ANPIN ARE DRAWN FROM THE BEARD
CORRECTIONS OF ARICH ANPIN. THEY ARE THE DECORATIONS
OF ALL DECORATIONS. They are decorations that were not
contained in the decorations OF ZEIR ANPIN, MEANING TO SAY,
THEY DO NOT DESCEND TO BE DRESSED IN THEM. They are
decorations unlike the rest of the decorations of ZEIR ANPIN,
BECAUSE THE DECORATIONS OF ARICH ANPIN ARE LIKE CLEAN
WOOL AND THE DECORATIONS OF ZEIR ANPIN ARE BLACK LIKE A
RAVEN. They are the decorations to which the lower decorations, OF
ZEIR ANPIN, hold, BECAUSE THE BEARD CORRECTIONS OF ZEIR
ANPIN RECEIVE FROM THE THIRTEEN CORRECTIONS OF THE
BEARD IN ARICH ANPIN. That is why these Corrections WERE
ESTABLISHED, so the lower Corrections OF ZEIR ANPIN would be
able to hold to them.

111. The Corrections were established, since it is necessary to bless
the one who requires a blessing. Blessings exist before all the
Corrections that were established BELOW corresponding to them,
and whatever needs to be done is accomplished, WHETHER IT IS A
BLESSING FOR CHILDREN, LONGEVITY OR SUSTENANCE.
Everything is included and contained in these Corrections and all
straighten THEIR STATURE in accord with the Corrections of the
ancient forceful King who is concealed from all. All are firmly
established from these Corrections.
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112. We have learned if the Atik of Atikin, the Holy of Holies THAT IS
ARICH ANPIN, WOULD NOT HAVE BEEN ESTABLISHED WITH ALL
THESE Corrections, the upper grades and lower grades would not
exist. Everything would have been as if it were not, SINCE WITHOUT
THEM, THERE WOULD EXIST NEITHER CHILDREN, LONGEVITY
NOR SUSTENANCE, NOT ABOVE AND NOT BELOW. We learn to
what extent these beard Corrections illuminate, up to thirteen. As
long as these thirteen exist, those below and the rest illuminate. In
the account of these thirteen, there is the beard of the ancient King
most precious of all. All as one are concealed and glorious.

113. Since it is honored and concealed from any PROPHET, THE
BEARD is not mentioned in the Torah and it is not revealed in it
which beard did become revealed. It is the beard of the uppermost
High Priest, WHICH IS CHESED OF ZEIR ANPIN. This beard
descends to the beard of the lower High Priest. The beard of the
High Priest, OF ZEIR ANPIN, was established with eight Corrections
AND, TOGETHER WITH THE MALCHUT THAT CONTAINS THEM,
THEY ARE NINE. Consequently, there are eight Corrections to the
High Priest; when oil runs down on his beard, THAT IS THE EIGHT
PRIESTLY GARMENTS. This is what is written: "It is like the precious
ointment upon the head, running down upon the beard... " (Tehilim
133:2).

114. How do we know THAT THE HIGH PRIEST BELOW COINCIDES
WITH THE HIGH PRIEST ABOVE, since it is written: "For brothers to
dwell together (lit. 'also") in unity" (Ibid. 1). "Also" comes to add the
High Priest below. As long as the High Priest below serves in the
High Priesthood, it is as if the High Priest above performs in the High
Priesthood.

115. That is one of the Corrections of the beard of the Atik, the
Ancient that is most concealed of all. Rabbi Shimon said to him: It is
fitting for you, Rabbi Yitzchak, to see the honor of the Corrections of
the beard and the countenance of Atik Yomin, Atik of Atik.
Praiseworthy is your lot and praiseworthy is my part with you in the
World to Come.

12. The second Correction
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Rabbi Chizkiyah leads us into the discussion of the second Correction, saying that it means "who pardons iniquity." Rabbi Shimon's face is shining
like the sun, and he says that Moses was not aware when his face was glowing. Rabbi Shimon tells the friends that each of their explanations of the
thirteen Corrections gets established and concealed among the Corrections of the sanctified beard above. It now appears that a different rabbi must
explain each different Correction.

116. The second Correction: The hair gets shaped from the top of the
mouth on one side to the other side evenly.
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117. Get up, Rabbi Chizkiyah. Take your position and honor the
dearness of this Correction of the holy beard. Rabbi Chizkiyah stood
up and opened the discussion saying, "l am my beloved's, and his
desire is towards me" (Shir Hashirim 7:11), MEANING What is the
cause that | am my beloved's? It is because of his longing for me.
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118. I was watching and behold, | noticed the precious light of the
upper candle, BINAH, lighting to 325 directions. A dark one was
bathing in that light like someone who bathes in a deep river, WHICH
IS BINAH, whose waters divide and flow to light up every direction IT
PASSES over. THEY ILLUMINATE THE DARK ONE TO SWEETEN
ALL HIS JUDGMENTS THAT HE HAD TO GO THROUGH UNTIL THIS
POINT. That light surfaces at the shore of the uppermost deep sea,
where all goodly and precious openings open up at that door.

119. | asked them the explanation of THE THINGS | have seen. They
said, You saw "Who pardons iniquity" (Michah 7:18). He said: That is
the second Correction. He sat. Rabbi Shimon said: Now the world is
firmly established, MEANING THE MALCHUT THAT IS REFERRED
TO AS THE WORLD IS FIRMLY ESTABLISHED AND SWEETENED
WITH BINAH THROUGH THIS CORRECTION. Blessed are you, Rabbi
Chizkiyah, to the Atik of Atikin.

120. Rabbi Shimon said TO THE FRIENDS: All the luminaries, THAT
IS, YOU THE friends that attend here TO BE ESTABLISHED with this
holy ring, THAT IS, WITH THE THIRTEEN BEARD CORRECTIONS,
LISTEN. | take upon myself as evidence the uppermost heavens and
the uppermost holy earth. THAT IS THE SECRET OF THE NEW
HEAVENS AND THE NEW EARTH THAT ARE PRODUCED THROUGH
THE SECRETS OF THE TORAH. | now see what no human has seen
from the day that Moses ascended Mount Sinai for the second time,
since | perceive my face to be illuminating like the powerful sun that
is destined to heal the world in the future. It is written: "But to you
who fear My name the sun of righteousness shall arise with healing
in its wings" (Malachi 3:20). Moreover, | am aware that my face is
illuminating, but Moses was not aware that the skin on his face was
aglow, as written: "Moses knew not that the skin of his face

shone" (Shemot 34:29).

121. Moreover, | see with my eyes thirteen measures engraved in
front of me and illuminating like candles. When each one of them
gets explained by you, it gets uplifted and corrected, IN
ACCORDANCE WITH THE WAY YOU EXPLAINED IT, gets adorned
and is hidden in the mysteries of the beard Corrections ABOVE. All
the other ones THAT YOU HAVE NOT EXPLAINED YET remain AND
AWAIT THE ORDER OF YOUR EXPLANATION. As each OF THE
CORRECTIONS gets your defining elaboration, THAT CORRECTION
shines and gets adorned and takes a royal position among His
legions. When the definition is completed, THAT CORRECTION rises
and gets adorned with the holy decoration and gets established and
concealed in a position among the Corrections of the sanctified
beard ABOVE. So it follows with each one THAT GETS DEFINED BY
YOU. Make haste, sacred friends, because with such support, THE
WORLD will not exist until King Messiah comes.
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122. Get up, Rabbi Chizkiyah, for a second time, and honor the third
Correction of the sanctified beard. We have learned that prior to
Rabbi Chizkiyah's rise, a voice declared: One messenger does not
act on two missions. Rabbi Shimon was excited and commented:
Most certainly, each individual is on its own level. THAT IS TO SAY,
EACH ONE HAS A LIMIT THAT PREVENTS HIM FROM
ESTABLISHING WHAT IS ABOVE HIS CONCEPTION. My son Rabbi
Elazar and Rabbi Aba and myself, WE have achieved the highest
perfection, MEANING THAT SINCE THEY WERE IN A DEGREE OF
CHOCHMAH, BINAH AND DA'AT, THEY WERE ABLE TO RESTORE
WHOLLY WHAT WAS LACKING IN EACH INDIVIDUAL.

13. The third Correction
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Rabbi Chiya opens by telling the difference between speaking and saying, and we hear that speaking calls for both a raising of the voice and a

proclamation of words. He points out several places where 'speaking' is used, and says that Moses was not even fearful when Hashem spoke to him.

Rabbi Chiya tells us that the first and second Corrections of the beard came to bring about the third one, the forgiveness of transgressions.

123. Get up, Rabbi Chiya. Rabbi Chiya rose. He opened the
discussion with the verse: "Then said |, 'Ah, Adonai Elohim! behold,
| cannot speak, for I am a child™ (Yirmeyah 1:6). HE ASKS: Did
Jeremiah not know how to speak, for many words emitted from his
mouth before he said this? So he said a falsehood, for it is written:
"Behold, | cannot speak." HE REPLIES: Heaven forbid that he said
something like that, but we have learned what the difference is
between speaking and saying. Saying does not require a raising of
the voice, but speaking calls for a raising of voice and a
proclamation of words.

124. 1t is written: "And Elohim spoke all these words,

saying" (Shemot 20:1). We have learned that the whole world heard
that speech and the universe trembled. Therefore, it says, "speak"
and is not written: 'said'. Here too it says, "Behold, | cannot speak"
to declare to the world and reprimand them with the Holy Spirit.

125. HE ASKS: If so, here it is written: "And Hashem spoke to Moses,

saying" (Shemot 6:10). WHY DID JEREMIAH SAY, "BEHOLD, |
CANNOT SPEAK"? HE RESPONDS: Is there anyone with such high
degree of prophecy as Moses, since no human deserved like him to
hear a speech in a form of declaration. He was not fearful or
trembling either, while other prophets were shaken even in the form
of 'saying', and were filled with fear.

126a. We have learned that the first Correction of the beard and the
second CORRECTION CAME to bring about the third CORRECTION,
as is written: "Lo, El does all these things twice or three times with a
man" (lyov 33:29).
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126b. The third Correction is from the center under the nose. Below
the two nostrils, a path emerges where the hairs do not grow on that
path. What is the cause of the interruption? It is because this path
was devised to carry through it THE SPIRIT OF CHOCHMAH OF THE
NOSE. Therefore, this route is situated below the openings of the
nose and hairs do not grow there. It is written: "And forgives (lit.
'passes’) the transgression" (Michah 7:18) in order to give passage
up to the holy mouth, so He should say, 'l have forgiven'. We have
learned that numerous trial courts await that particular mouth, OF
ARICH ANPIN, THAT HE SHOULD SAY, 'l HAVE FORGIVEN'. It does
not reveal itself to any of them, because it is exalted and adorned,
known and not known.

126¢. We have learned in the hidden book the meaning of what is
written as pesha (lit. 'sinful offense’). If they deserve so, the sin is
passed over, but if they don't merit it, it stays a sin. That OCCURS
ONLY in ZEIR ANPIN, BUT NOT IN ARICH ANPIN, WHO IS ENTIRELY
COMPASSIONATE.

127. HE ASKS: What is the difference between this and this,
BETWEEN ARICH ANPIN AND ZEIR ANPIN. HE REPLIES: In Zeir
Anpin, when that path descends underneath the nostrils, it says,
"And Hashem was wrathful over them and He went away" (Bemidbar
12:9). This means that a spirit of anger exudes from the nostrils, and
whoever happens in the way goes on and disappears. This is what is
written: "A spirit of Hashem blew and he is no longer

here" (Yeshayah 40:7). BUT in ARICH ANPIN, it says, "And He
passes over an offense" (Michah 7:18) and it is also written: "And a
spirit passed and purified them" (lyov 37:21). We have learned in this
path here that it is written: "Passes over an offense" and there "and
Hashem passed to strike Egypt" (Shemot 12:23).

128. Praised is the lot of the one who deserves TO RECEIVE FROM
this CORRECTION. This is the third Correction of the most holy and
honored beard of the most Ancient of Ancients. Rabbi Shimon said:
Certainly, the Holy One, blessed be He, will continue to benefit you
and will be happy to shield you.

129. We have learned that what is written: "1 will greatly rejoice in
Hashem" (Yeshayah 61:10) is said about Atik Yomin, since he is the
joy of everything. We have learned that when this path of the beard
of Atik Yomin is revealed, the prosecutors and all those who lament
and wail are quieted and silenced. There exists no one to say
anything bad, because this path is revealed so as to correct. Hence,
whoever grasps SOMEONE and cautions him to silence, he
impresses this path which is a sign of the holy Atik.

14. The fourth Correction
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The word remnant is used to explain this Correction, as in "The remnants of Yisrael shall not do iniquity."



130. The fourth Correction: The hair is shaped underneath the mouth
from one point to the other point, MEANING THE BEARD ON THE
POINT OF THE CHIN. This is what is written: "The remnant of his
heritage" (Michah 7:18) as it says, "Wherefore send up a prayer for
the remnant that are left" (Il Melachim 19:4) - actually those left. "The
remnant” IS LIKE what is written: "The remnants of Yisrael shall not
do iniquity" (Tzefanyah 3:13).

15. The fifth Correction

The fifth Correction is that God does not maintain His anger forever. We learn that whenever a path in the beard of the Atik is revealed it benefits all
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levels below because proper advice then becomes available to produce benefits for everyone.

131. The fifth Correction: Another path proceeds from underneath
the mouth, as is written: "He does not maintain His anger for

ever" (Michah 7:18). Rabbi Yosi rose. He opened the discussion
saying, "Happy is that people, that is in such a case: happy is that
people, whose Elohim is Hashem" (Tehilim 144:15). HE ASKS:
"Happy is that people, that is in such a case." What is the meaning
of: "in such a case (Heb. shekachah)." HE RESPONDS: It is as you
say, "Then the king's wrath was pacified (Heb. shachachah)" (Ester
7:10), which means that he quieted down from his anger.

132. Another explanation is that he was pacified by his anger,
MEANING TO SAY THAT BECAUSE OF HIS WRATH, HE QUIETED
DOWN. This is what is written: "And if You deal thus (Heb. kachah)
with me, kill me, | pray You" (Bemidbar 11:15). THUS WE FIND THAT
"HAPPY IS THAT PEOPLE, THAT IS IN SUCH A CASE" is judgment
within judgment and "happy is that people, whose Elohim is
Hashem" is mercy within compassion.

133. Another explanation: Shekachah is the general term of all the
names by which the Holy One blessed, QUIETS DOWN, BY passing
over the anger and producing calmness in Zeir Anpin. He calms
down and passes over THAT ANGER OF HIS to all those outside.

134. We have learned that the upper path of the holy beard, which
passes down OVER THE UPPER LIP under the two nostrils of the
nose of Atik, and that path below, IN THE MIDDLE OF THE HAIR OF
THE LOWER LIP, are similar in everything, the one above IN THE
UPPER LIP and the one below IN THE LOWER LIP. Above, THE PATH
IS REFERRED TO AS: "Forgives (lit. 'passes’) the

transgression” (Michah 7:18) and below, it is referred to as: "He does
not maintain his anger (lit. 'nose') for ever." We have learned that
"does not maintain" MEANS there is no place to sit there. As THE
PATH above provides a route JUST FOR THE SPIRIT OF CHOCHMAH
FROM THE NOSE to cross over it, it is also so that below it just
provides a route to cross over it, THE SPIRIT OF CHOCHMAH.
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135. We have learned that wherever a path is revealed, in this Atik
who is concealed of all, it benefits all LEVELS below, BECAUSE THE
COMPREHENSIVE MEANING OF REVEALING A PATH IS that proper
advice becomes available to produce benefits for everyone.
COUNSEL BECOMES KNOWN TO ALL THE LOWER GRADES AND
HOW TO DRAW MOCHIN FROM IT, AS IT POINTS TO THE REMOVAL
OF THE TWO ASPECTS OF JUDGMENTS MENTIONED ABOVE AND
THE REVELATION OF THE FIRST THREE SFIROT. Whoever is
covered and not exposed, MEANING THE PLACES COVERED FULLY
WITH HAIR AND WITHOUT A PATH, it shows that there is no solution
for HOW THE MOCHIN WILL BECOME AVAILABLE TO THE LOWER
GRADES. There is no one there to comprehend except He alone AND
NO OTHER LEVEL BELOW HIM. Just like in the supernal Eden,
WHICH IS THE SECRET OF THE CONCEALED CHOCHMAH IN ARICH
ANPIN, there exists no one to conceive it except the most Ancient
among the ancients Himself. About this, it is written: "Hashem, how
great are Your works! Your thoughts are very deep" (Tehilim 92:6).
THAT IS, HE INVENTS IDEAS BY WHICH THE BRAINS COULD BE
REVEALED TO THE LOWER GRADES. Rabbi Shimon said: Let your
deeds be established by the Atik of Atikin for the World to Come.

16. The sixth Correction

Rabbi Yisa establishes this Correction as God's promise that His faithful love (Chesed) shall never depart from us. He talks about the inner Chesed,
the light of Neshamah, and the external Chesed, the light of Ruach. That true kindness of Atik Yomin does not apply during the life of the body but

rather to the life of the Neshamah.

136. The sixth Correction: The hair is shaped rising from below
upward, MEANING FROM UNDER THE LOWER LIP BY THE BOTTOM
JAW TO THE TOP OF THE HIGHER JAW. The offering of the pleasant
fragrance, MEANING THE SPREAD OF HAIRS, covers FROM BELOW
THE LOWER LIP to the top of the mouth above TO THE UPPER LIP;
THAT IS, THE UPPER JAWBONE WHICH IS THE SECRET OF THE
SECOND CONCEPTION SO AS TO ACQUIRE A NESHAMAH.
FOLLOWING CONCEPTION, the hairs return AGAIN and descend to
the top of the orifice of the lower passage of the mouth,
UNDERNEATH THE LOWER LIP. THIS MEANS THAT THEY RE-
EMERGE TO RETURN TO THEIR FIXED POSITION IN THE LOWER
JAW. THIS IS THE SECRET OF THE BREADTH OF THE BEARD THAT
UNFOLDS IN THE LOWER JAW FROM THE EDGE OF THE JAW TO
THE TOP OF THE UPPER LIP AND UNDER THE LOWER LIP. THAT IS
ALSO CALLED THE SIDE CURL, THE CORNER OF THE BEARD.

137. Rise Rabbi Yesa and establish THE SIXTH Correction. Rabbi
Yesarose and opened the discussion saying, "But My faithful love
(Chesed) shall not depart from you" (Yeshayah 54:10). It is also
written: "But with everlasting faithful love (lit. 'Chesed of the world")
will I have mercy on you" (lbid. 8). These two verses are
contradictory to each other, BECAUSE ONE SEEMS TO SAY,
"SHALL NOT DEPART," INDICATING AN INFINITE TIME PERIOD.
THE OTHER VERSE SAYS, "CHESED OF THE WORLD," WHICH
MEANS IT APPLIES ONLY TO THE DAYS OF THE WORLD, WHICH
ARE 6,000 YEARS.
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138. HE RESPONDS: There is no problem, since we have learned
that there are various types of Chesed. There is an inner Chesed,
WHICH IS THE LIGHT OF NESHAMAH, and there is the external
Chesed, THE LIGHT OF RUACH. HE EXPLAINS: The inner Chesed
applies to the most Ancient among the ancient ones, as we said,
who is concealed on this side of the beard called the side curl, the
corner of the beard, WHICH IS THE SIXTH CORRECTION. Hence, a
man must not destroy this side because of this Chesed. This is
within. THAT IS THE SECRET OF SIX ENDS OF THE SOUL of Atik
Yomin. Referring to the priest below, it is written: "They shall not
make baldness on their head, neither shall they shave off the corner
of their beard" (Vayikra 21:5). What is the reason? It is in order not to
destroy His paths, MEANING THE CORRECTIONS of the Chesed of
the Ancient One, since the priest represents that side; THAT IS, THE
ASPECT OF CHESED.

139. We have learned in the concealed book that the Chesed must
become abundant and rectified in any MANNER and not be trimmed,
MEANING NOT TO DESTROY THE CORNER OF THE BEARD,
because it does not end from the world. This is what is written: "But
My Chesed shall not depart from you," which is the Chesed of Atik
Yomin, WHICH IS DRAWN THROUGH THIS SIXTH CORRECTION.
"But with Chesed of the world" refers to the Chesed called Chesed
of the world. That is another CHESED of Zeir Anpin, THE ASPECT OF
RUACH, as is written: "The world is built by Chesed" (Tehilim 89:3).

140. That Chesed of the most Ancient of all ancient ones, OF THE
SIXTH CORRECTION, is a true Chesed. And that true kindness does
not apply during the life of the body, WHICH IS THE ASPECT OF
RUACH, MEANING ZEIR ANPIN REFERRED TO AS BODY. It applies
rather to the life of the Neshamah, BECAUSE THE SIXTH
CORRECTION IS SIX ENDS OF GREATNESS, WHICH IS THE SECRET
OF THE LIFE OF NESHAMAH. Therefore, it is written: "Because He
delights in Chesed" (Michah 7:18), since that is the sixth Correction
of the precious beard of the most Ancient of all ancient ones.

17. The seventh Correction
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Rabbi Shimon tells us that this Correction is "Like the apple tree among the trees of the wood," and that from these apples life emanates to the

world. He talks about the light of the countenance of God and says that when it shines the universe gets blessed. These apples in Arich Anpin are

always glowing and white and sending out light in 370 directions. This seventh Correction is referred to as, "He will again have compassion upon

us.

141. The seventh Correction: The hairs split and two apples appear
in the offering of the fragrance, pleasant and beautiful in
appearance, MEANING THAT BOTH SIDES OF THE FACE, WHICH
ARE CLEAR OF HAIRS, EMERGE OUT OF THE HAIRS OF THE
BEARD, WHICH ARE CALLED AN OFFERING OF FRAGRANCE.
THEY ARE THE SOURCES OF THIS ILLUMINATION OF CHOCHMAH,
ALSO CALLED FRAGRANCE, IN THE SAME SENSE AS IN THE
VERSE: "AND HIS DELIGHT SHALL BE (ALSO: 'HE SHALL SMELL")
IN THE FEAR OF HASHEM" (YESHAYAH 11:3).

142. Rabbi Shimon opened the discussion saying, "Like the apple
tree among the trees of the wood..." (Shir Hashirim 2:3). The Holy
One, blessed be He is like this apple that is composed of three
colors, WHITE, RED AND GREEN. Two apples include six colors and
these two apples, WHICH ARE THE SECRET OF THE TWO BARE
SIDES OF THE FACE CLEAR OF HAIR, which are the seventh
Correction, are comprised of all the PREVIOUS six Corrections that |
mentioned. For their sake, this verse is fulfilled: "In the light of the
king's countenance is life" (Mishlei 16:15).
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143. We have learned that from these apples, life emanates to the
world, WHICH IS THE SECRET OF THE ILLUMINATION OF
CHOCHMAH. They show happiness to Zeir Anpin, as is written:
"Hashem make His face shine upon you" (Bemidbar 6:25) and it is
also written: "In the light of the king's countenance is life." "In the
light of the king's countenance" refers to the two apples of the
fragrance offering, as | mentioned. "Hashem make His face shine
upon you" means the external area of the face THAT IS OF ZEIR
ANPIN, WHICH IS OUTSIDE OF ARICH ANPIN, because when it
shines the universe gets blessed.

144. We have learned that as long that these candles on the outside
illuminate, WHICH ARE MALE AND FEMALE, the whole universe is
blessed and no anger exists in the world. If we find it so with the
external ones, it is all the more so with the two apples OF ARICH
ANPIN that constantly illuminate and are always rejoicing.

145. We have learned that when these two apples are revealed, Zeir
Anpin appears happy and all those candles below, IN MALCHUT, are
happy. All those below are glowing and all the realms are rejoicing in
total perfection. All are happy and shining and there is no end to all
kinds of benevolence. All are satiated at once WITH ABUNDANCE
and all rejoice simultaneously.

146. Come and see the external face of ZEIR ANPIN. There are times
when they are glowing and times when they do not illuminate.
Therefore, it is written: "Hashem make His face shine upon you" and
also "and cause His face to shine upon us; Se'la" (Tehilim 67:2). The
meaning here is that He does not always illuminate; THEREFORE,
WE PRAY THAT HE SHOULD SHINE UPON US, SINCE IT DOES NOT
ILLUMINATE IN ZEIR ANPIN except when the apples above, OF
ARICH ANPIN, are revealed.

147. We have learned that these apples IN ARICH ANPIN, which are
concealed, are always glowing and white. Light is sent to the 370
directions from them, and all the first six Corrections of the beard
are included in them. This is what it says: "He will again have
compassion upon us" (Michah 7:19). "Again" indicates that it is
occasionally concealed and occasionally revealed. Here IN ARICH
ANPIN, THIS CORRECTION IS REFERRED TO AS: "He will again
have compassion upon us" and in the one below, IN THE BEARD OF
ZEIR ANPIN, MEANING THE THIRTEEN MEASURES OF THE TORAH,
HE IS CALLED: "And truth" (Shemot 34:6). That is the seventh
Correction, which comprises the six in the two apples of the Atik of
Atikin, ARICH ANPIN.

18. The eighth Correction

Rabbi Elazar begins by saying that everything including the Torah scroll depends on Mazal (constellation) but wonders whether everything is really
dependent on the constellations; can anyone who is truly hallowed be dependent on the birth of planets? Rabbi Shimon says that the holy thread on
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which all hair depends is referred to as '‘Mazal' because all the holy of Holies of Holies depend upon this constellation and the Torah scroll.
Everything is dependent on the planets. All successes depend on Mazal, including all worldly things, children, longevity and sustenance.

148. The eighth Correction: A thread of hairs circles the beard, which
hang evenly to the center OF THE HEART. Rise my son Elazar and
establish this Correction.
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149. Rabbi Elazar rose and began to speak. Everything depends on
Mazal (lit. ‘constellation'), even the scroll of the Torah within the
sanctuary, as we have explained in the hidden book. Now here we
must observe. Is everything really dependent upon the
constellations, since we have learned that the scroll of the Torah is
holy and its coat is holy and the sanctuary is holy? It is written: "And
one cried to another, and said, 'Holy, holy, holy"™ (Yeshayah 6:30).
We have HOLY three times and the Torah scroll corresponds to it
because its receptacle is holy, the sanctuary is holy and it is holy.
The Torah was given in three grades of holiness, PRIESTS, LEVITES
AND YISRAEL, in three days, AS IS WRITTEN: "BE READY BY THE
THIRD DAY" (SHEMOT 19:15). The Shechinah is also in three, the
tablets, the Ark and the sanctuary, and it is all dependent on the
Torah scroll. You say that THE TORAH SCROLL is dependent on the
constellations, but behold it is written: "And be not dismayed at the
signs of heaven" (Yirmeyah 10:2). Whoever is so hallowed, should
he be dependent on the birth of planets?

150. HE RESPONDS: But this is the way | have explained it in the
concealed book. This precious and holy thread on which all hair
depends - THAT IS, THE TOTAL UPPER SURFACE AREA OF THE
HAIR OF THE BEARD CIRCLING THE FACE LIKE A STRING OF
HAIRS, is referred to as "Mazal." What is the explanation? It is
because the holy of holies, of the holies, MEANING ALL THE
LEVELS AND MOCHIN THAT ARE CALLED HOLY OF HOLIES,
depend upon this constellation, BECAUSE THE FLOW OF THIS
CONSTELLATION IS CALLED THE HOLY OF HOLIES and the Torah
scroll. Although it is hallowed, the ten sanctifications do not apply to
ZEIR ANPIN, MEANING IT DOES NOT HAVE THE FIRST THREE
SFIROT until it enters the sanctuary, WHICH IS MALCHUT. IT IS NOT
PERFECTED IN THE FIRST THREE SFIROT, SAVE THROUGH ITS
INTERCOURSE WITH MALCHUT. Once it enters the sanctuary,
NAMELY, UNITES WITH MALCHUT, it is called holy with ten
sanctifications. Similarly, MALCHUT is not considered a sanctuary
except when the ten sanctifications are joined with it, MEANING
ONLY WHEN IT IS IN UNITY WITH ZEIR ANPIN; THEN THERE IS IN
MALCHUT TEN SANCTIFICATIONS. We have learned that everything
is dependent on the planets, SINCE ALL THE FIRST THREE SFIROT

IN ZEIR ANPIN AND MALCHUT DEPEND ON THE CONSTELLATIONS,

which is the precious and holy thread on which all hairs depend,
FROM WHICH ARE RECEIVED ALL THESE SANCTIFICATIONS.

151. HE INQUIRES: Why is it referred to as Mazal? HE RESPONDS:
All successes depend upon it, and the upper grades and lower
grades receive success from it. It is therefore suspended, THAT IS,
IT IS HANGING TO THE CHEST. All worldly things, the highest and
the lowest, depend upon it, SINCE CHILDREN, LONGEVITY AND
SUSTENANCE DO NOT RESULT FROM MERITS BUT RATHER FROM
MAZAL ON WHICH THEY DEPEND. Even the Torah scroll in the
sanctuary that is adorned with ten sanctifications is not excepted
from the others with ALL other sanctities, and everything depends
upon this CORRECTION. Whoever is aware of this Correction, his
iniquities are suppressed and subdued. This is what is written: "He
will suppress our iniquities" (Michah 7:19). Rabbi Shimon told him:
Blessed is my son to the Holy of Holies, the Ancient of all. MAZAL
MEANS SUCCESSES SINCE THE VERSE: "WEALTH

MAKES" (MISHLEI 19:4) IS TRANSLATED INTO ARAMAIC AS
"MAZAL MAKES."

19. The ninth Correction

Rabbi Aba says that the hairs that get blended with the hanging hairs are referred to as depths of the sea, since they emerge from the cords of the
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brain, and from this place all the complaints that demand justice for the sins of men are subdued.



152. The ninth Correction: The hairs blend with the suspended hair
and do not stick out in relation to one another. Rise, Rabbi Aba.
Rabbi Aba rose and said, Those hairs that get blended with the ones
that are suspended are referred to as depths of the sea, since they
emerge from the cords of the brain. From this place are thrown all
the complaints that demand justice for the sins of men, and they are
subdued. Rabbi Shimon said: Be blessed to Atik Yomin.

K oY MY pavnn LORYWR RNpR 152
JRIK M DIP KT T KT 1RD) K9 ,[ﬂ':n'l MY
K DY PAWNNT WY YK MK KIK 0P
Mninn pPLIT Diwn .o nivwn PR L menT
1200 1YanT Mxn 53 1M KNk KT R
PRY7 KON 3 WOR L IDIMM KYY 137

Jmi

20. The tenth and eleventh Corrections
Rabbi Yehuda talks about the fear of Hashem, and says that the tenth Correction is called "You will show truth to Jacob," while the eleventh is called
"Loyal love to Abraham."

153. The tenth Correction: The hairs go down under the beard and
cover over the throat under the beard. Rise, Rabbi Yehuda. Rabbi
Yehuda rose and opened the discussion saying, "And they shall go
into the holes of the rocks, and into the caves of the earth, for fear of
Hashem..." (Yeshayah 2:19). "For fear of Hashem": It is well known
that whoever is on the outside, IN ZEIR ANPIN, is referred to as "fear
of Hashem." "And for the glory of His majesty” (Ibid.): These are the
hairs OF THE THROAT underneath the beard, which are referred to
as "the glory of His majesty." There are two CORRECTIONS WITHIN
THEM, the tenth Correction called: "You will show truth to

Jacob" (Micah 7:20), and the eleventh CORRECTION that no hair
goes out more than the other hair, MEANING THAT NO HAIR'S
LENGTH IS LONGER THAN ITS NEIGHBOR'S, BUT THEY ARE ALL
EQUAL IN LENGTH. THAT IS CALLED: "Loyal love to

Abraham" (Ibid.).
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21. The twelfth Correction

Rabbi Shimon explains to Rabbi Yehuda that the hairs around the mouth of Arich Anpin are cleared away so that the inhalation of Zeir Anpin will not
be interfered with, as the breath comes from the uppermost holy mouth. The breath that comes from the mouth of Arich Anpin splits up into 37,000
directions and clothes whoever is deserving of being clothed by it, "As You have sworn to our fathers."

154. The twelfth Correction: The hairs are not suspended over the
mouth and the mouth is clear OF ANY HAIR on all sides. The hairs
are tidy round about THE MOUTH, in order that there should be no
inconvenience, as it should be.

155. HE ASKS: What does he mean by this inconvenience? HE
REPLIES THAT HE MEANS judgment, because there is
inconvenience in a place of judgment. HE ASKS: Then, are the hairs
of the beard IN ARICH ANPIN an inconvenience or are they
judgment, since everything in the beard seems to be in mercy. HE
REPLIES: THE REASON WHY THE MOUTH IS CLEARED OF HAIR is
in order not to interfere with the inhalation of ZEIR ANPIN.
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156. We have learned from this uppermost holy mouth, WHICH IS the
Holy of Holies, that the breath comes. What is breath? HE REPLIES:
It is the breath that is sent to rouse in Him, IN ARICH ANPIN, THAT IS
DRAWN FROM THE UNKNOWN HEAD TO HIS MOUTH and in which
ZEIR ANPIN is dressed. THE BREATH BLOWS FROM THE MOUTH
OF ARICH ANPIN TO THE MOUTH OF ZEIR ANPIN and ZEIR ANPIN
becomes attired in it. From this breath, all below get clothed,
BECAUSE THEY RECEIVE IT THROUGH THE MOUTH OF ZEIR
ANPIN. When this breath exits FROM THE MOUTH OF ARICH ANPIN,
it splits up into 37,000 directions, WHICH IS THE NUMERICAL
EQUIVALENT OF HEVEL (LIT. 'BREATH') THAT ALLUDES TO THE
AIR EXHALED FROM THE MOUTH. Each one individually spreads to
its place, and whoever is deserving and is worthy to dress up in it
gets clothed. Therefore, no hair exists on the holy mouth OF ARICH
ANPIN, because His breath emanates THROUGH THERE. No other
matter needs to be mixed up in it or approach it.

157. This BREATH OF THE MOUTH is hidden from everything since it
does not adhere above or below. It is concealed within that which is
the most concealed and unknown, the one that was not established
and had no Correction. Therefore, the breath that emanates from the
one on the outside THAT IS ZEIR ANPIN, in which the true prophets
were clothed, is referred to as the mouth of Hashem. However, in the
Atik of Atiks, ARICH ANPIN, THE MOUTH is not defined, since there
exists no one who could comprehend His spirit besides Himself.
Therefore, His hairs are even around the mouth and the mouth itself
is clear on all sides.

158. The patriarchs trusted in this, in being dressed in this breath
that spreads to various directions in the place where all the hair is
even around it. IT IS THROUGH THIS THAT THE BREATH BLOWS
FROM THERE TO ZEIR ANPIN WITHOUT ANY INCONVENIENCE, as
is written: "As You have sworn to our fathers" (Michah 7:20). That is
the twelfth most holy Correction, because twelve boundaries above
were lowered in succession from here, IN CHESED, GVURAH AND
TIFERET of ZEIR ANPIN, twelve boundaries below IN MALCHUT, and
twelve boundaries to the twelve tribes of our fathers. This is what is
said: "As You have sworn to our fathers."

22. The thirteenth Correction
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Rabbi Shimon says that all the other Corrections are included in this thirteenth one that finalizes and completes all the rest. He tells us that the
Corrections are called 'days of old', 'ancient primordial days', while the Corrections that exist in Zeir Anpin are called 'days of the world'. Rabbi
Shimon says that the time during which Atik Yomin will awaken with the Corrections is referred to as 'one day', in which the beard will be glorified
and it alone will be present. In the unfolding of all thirteen Corrections, Atik Yomin is known and not known, hidden and not hidden, but is known by
the Corrections that spread and flow down to illuminate.

159. The thirteenth Correction: The hairs hang under the beard from
both sides in fine honor and splendid dignity, and cover to the navel.
THAT IS THE ENTIRE BOTTOM AREA OF THE BEARD THAT IS
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INVISIBLE TO THE EYE. Nothing is apparent from the face of the
fragrant offering except for these TWO pretty white apples, WHICH
ARE THE SECRET OF THE SEVENTH CORRECTION, AS
MENTIONED ABOVE.
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160. Rabbi Shimon said: Blessed is the lot of whoever is situated in
this supernal Idra Kadisha (lit. 'holy chamber') in which we are.
Blessed is his portion in this world and the World to Come, since we
dwell in the uppermost holiness and supernal fire encircles us.
Behold, the entire uppermost Corrections of the holy beard were
established and adorned and returned to their place.

161. This thirteenth Correction is an appropriate Correction in which
all CORRECTIONS are included. All long and desire to raise their
head towards it, MEANING TO RECEIVE FROM THEM THE FIRST
THREE SFIROT, WHICH ARE REFERRED TO AS THE HEAD. All
these CORRECTIONS that are attached in Zeir Anpin depend upon it,
MEANING THAT HIS CORRECTIONS ARE RECEIVED FROM THIS
BEARD. Those above and below and all treasures are dependent
upon it. The upper grades and lower grades are concealed in it and
contained within and it is the constellation from which everyone can
benefit and have good luck. This is the perfect Correction that
finalizes and completes all the other Corrections. This fulfills and
completes everything, BECAUSE THIS IS THE SECRET OF
MALCHUT THAT PERFECTS AND COMPLETES ALL THE SFIROT.

162. We have learned that these Corrections are called days of old,
ancient primordial days. Those CORRECTIONS that exist in Zeir
Anpin are referred to as (lit.) "days of the world" (Yeshayah 63:9). We
have learned that these days of old are all prepared in the Correction
of the beard of the most Ancient among the ancient, the most
concealed among the concealed. This thirteenth CORRECTION
includes them, as we have said, and this day, WHICH IS THE
THIRTEENTH CORRECTION, is not included among them but rather
contains and comprises all of them.

163. The period during which Atik Yomin will awaken with the
Corrections above THE BEARD is referred to as one day, in which
the beard will be glorified, as written: "One particular day which shall
be known as Hashem's" (Zecharyah 14:7). That particular day alone
is more special than anything, because it contains everything and is
referred to by a specific name. THAT IS ONE DAY.

164. We have learned that in a place where day exists, there is night,
because there is no day without night. During that period, it will be a
time of the beard's honor and it alone will be present. It is called
neither day nor night, since it is only called day from our perspective
and it is only called night from our perspective. Because this
Correction includes everything, nothing is known or apparent of it
BEFORE THE TIME. THIS IS REFERRED TO AS ONE DAY, EXCEPT
that from it the anointing oil flows to the thirteen aspects of the
springs for those below that illuminate with that oil.
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165. With these thirteen Corrections, the most holy beard above is
established and the Corrections of this beard get prepared and flow
down TO ILLUMINATE in several directions. It is not seen how they
spread and come out, BECAUSE THEY ARE totally concealed and
hidden from all. There is no one who can designate a place for this
Atik. In the unfolding of these CORRECTIONS, everything is
included, as we said that He is known and not known, hidden and
not hidden, MEANING TO SAY THAT HE IS ESSENTIALLY
UNKNOWN AND HIDDEN. BUT BY HIS SPREADING CORRECTIONS
HE IS KNOWN. About this, it is written: "l am Hashem: that is My
name: and My glory will | not give to another" (Yeshayah 42:8). It is
also written: "It is He who made us, and we belong to Him" (Tehilim
100:3) and it is also written: "And an Ancient of Days did sit" (Daniel
7:9), MEANING He stays in His place and there is NO ONE who
knows Him. He is sitting and is not found. It is written: "1 will praise
You; for | am fearfully and wonderfully made... (Tehilim 139:14).

23. When the veil is spread
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Rabbi Shimon describes the veil or curtain that is spread over the friends, and says that the thirteen Corrections had been awaiting their

explanations, and afterwards they ascended to their places, causing great joy among the angels. At the end of correction the rabbis will again say all

these holy sayings in the World to Come.

166. Rabbi Shimon said to the friends: When this veil that you see
over us is spread, | perceive that all Corrections have entered within
and brighten this area. HE EXPLAINS: And a curtain, MEANING A
VEIL, which is the candle of the Holy One, blessed be He, is spread
to the four pillars in the four directions.

167. One pillar is situated from below upwards and a rake is in its
hand, A TOOL TO CLEAN THE WASTE. In that rake are four keys,
different FROM ONE ANOTHER in every direction. They latch on to
the curtain and lower it from the top to the bottom and similarly to
the second, third and fourth pillars. Between one pillar and another
are attached eighteen stakes of support, which are lit up with the
candle that is engraved in that particular veil. It is the same with all
four directions.

168. | saw these Correction shapes shining on it and the words in
our mouths, MEANING THE EXPLANATIONS OF THE CORRECTIONS
WHICH WE HAVE EXPOUNDED UPON, were waiting to be adorned
and ascend each one to its proper place. While those
CORRECTIONS were established in our mouths - MEANING WHILE
WE WERE EXPLAINING THEM, SINCE THAT WAY WE GAVE THEM
MEANING SO THEY WERE ESTABLISHED ABOVE, each one
ascended. Each was adorned and established by the same
meaningful Correction that each one of us has established here, by
the mouth of each one of us. During the time that each one of us
opened his mouth to explain the particular Correction, that
Correction was awaiting the words that would come from your
mouth. Following that, it would continue upward to be adorned in its
place.
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169. All the pillars, MEANING THE ANGELS THAT SUPPORT THE
THRONE OF MALCHUT from both sides, were joyous, since they
heard and understood what they had not previously known and were
listening attentively to your voice. How many Chariots were present
here for your sake, MEANING THE ANGELS, ON WHOM THE
MALCHUT RIDES. Praised are you for the World to Come, since all
the words that were uttered from your mouths are holy words,
honest words that do not deviate right or left BUT ARE COMING
FROM THE CENTRAL COLUMN THAT CONTAINS THEM ALL.
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170. The Holy One, blessed be He, is happy to hear and pays
attention to these words until He finishes judging, MEANING UNTIL
THE END OF CORRECTION, because you will say for a second time
all these holy sayings in the World to Come. About you, it is written:
"And the roof of your mouth like the best wine...causing the
sleepers' lips to murmur" (Shir Hashirim 7:10). What is the meaning
of: "causing the sleepers' lips to murmur"? It means that your lips
will be speaking of Torah in His presence even in the World to Come.
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24. The formation of Zeir Anpin

Here we read about the Corrections of Zeir Anpin as derived from those of Atik Yomin. Rabbi Shimon talks about His Corrections unfurling like the
countenance of man, since man encompasses Zeir Anpin and Malchut. We are told how the most Ancient of ancients designed the kings that did not
endure, and how He rejected them and stored them in hiding for a later period - this refers to the kings that reigned in the land of Edom, the place
where all judgments exist. When the white head was formed it prepared all the corrections above and below. All the worlds had been destroyed
because man had not been established and the seven kings were unable to rise and take their place; thus they ceased to exist. Rabbi Shimon says
that anyone who descends from a higher level in which he first existed is considered to have died. When the seven kings had the likeness of a man

installed in them they were called by other names and endured.

171. Get ready and direct your minds to establish the Corrections of
Zeir Anpin, how He will be corrected and don the Corrections of Atik
Yomin, Holy of Holies, concealed of all concealed, hidden from all. It
is now your duty to carry out and establish a splendidly beautiful
and truthful judgment, and to establish all the Corrections
thoroughly.

172. The Corrections of Zeir Anpin were established through the
Corrections of Arich Anpin, and His Corrections unfurled from this
side and this side, MEANING FROM RIGHT, LEFT AND CENTER, like
the countenance of man. MAN IS INDICATIVE OF THE CENTRAL
COLUMN THAT INCLUDES ALL THREE COLUMNS in order that the
spirit of the concealed of all concealed, THAT IS ARICH ANPIN, will
reign in him. So he will sit on the throne, WHICH IS MALCHUT, since
it is written: "And upon the likeness of the throne was the likeness
as the appearance of a man above upon it" (Yechezkel 1:26). "The
appearance of a man," MEANING LIKE THE FACE OF A MAN, that
comprises all aspects, SINCE THE THREE FACES, LION, OX, EAGLE,
ARE CONTAINED IN MAN'S COUNTENANCE. THAT IS FROM THE
ASPECT OF MALCHUT WITHIN HIM, SINCE MAN ENCOMPASSES
Zeir Anpin AND MALCHUT. IT IS ALSO "the appearance of a man,"
as it includes all the names, BECAUSE ZEIR ANPIN IS CALLED YUD
HEI VAV HEI THAT INCLUDES ALL THE NAMES. "The appearance of
aman" in which are sealed all the worlds above and below, SINCE IT
IS THE SECRET MEANING OF THE CENTRAL COLUMN THAT SEALS
ALL THE REALMS IN THE ASPECT OF THE FIRST THREE SFIROT
OF MALCHUT BY DIMINISHING THE LEFT COLUMN. SO IT SHOULD
NOT ILLUMINATE EXCEPT FROM BELOW UPWARDS. ALSO, "the
appearance of a man" that he includes the secrets that were
expressed and established prior to the world's creation, MEANING IN
THE SEVEN KINGS IN THE FORMLESS WORLD, even though THEY
WERE DESTROYED AND did not endure.
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173. We have learned in the hidden book that the most Ancient of
ancients, WHICH IS THE NUMERICAL VALUE OF 63 OF THE
PRIMORDIAL MAN, raised kings IN THE WORLD OF DOTS,
MEANING THAT HE ERECTED THEM IN AN ASPECT OF THE
SECOND RESTRICTION, WHICH IS THE SECRET OF THE VEIL. He
designed kings, MEANING THE ASPECT OF THEIR SMALLNESS,
and measured the size of kings, THAT IS THE STATURE OF THEIR
GREATNESS, but they did not endure. He rejected them and stored
them in hiding for a later period. This is the meaning of what is
written: "And these are kings that reigned in the land of

Edom" (Beresheet 36:31). "In the land of Edom" MEANS the place
where all judgments exist; THAT IS, IN THE WORLD OF THE DOTS.
None of them endured, SINCE IT SAYS BY EACH ONE: "AND...
REIGNED...AND...DIED" (IBID.).

174. Until the white head, THAT IS THE SKULL OF ARICH ANPIN, the
most Ancient among the ancient was formed. When it was formed, it
prepared all the corrections above and below. From here we learn
that unless aruler of a nation was corrected first, his nation could
not be corrected. When he gets corrected, everyone gets corrected.
If he doesn't correct himself first, the people in his nation are unable
to be corrected.

175. Where DO WE HAVE THIS? From Atik Yomin. As long as He did
not get repaired, then all those that need to be restored are not
restored, and all the worlds were destroyed. THAT IS THE SEVEN
KINGS OF THE DOTS. This is what is written: "And Bela the son of
Be'or reigned in Edom" (Beresheet 36:32). "Reigned in Edom" is a
precious secret. It is a place to which all judgments connect and
from which all judgments impend.

176. "Bela the son of Be'or": We have learned that he is the source
of the heaviest judicial decree through whom are enjoined and linked
thousands of thousands of those who wail and lament "and the
name of his city was Dinhabah" (Ibid.). What is the meaning of
Dinhavah? It means literally: Give justice, as he says, "The leech has
two daughters, crying, 'Give (Heb. hav), give'™ (Mishlei 30:15).

177. As soon as he rose to take his seat ON HIS LEVEL, he could not
keep the position and was unable to withstand it, SINCE IT WAS
DRAWN FROM ABOVE TO BELOW AND PASSED TO BRIYAH,
YETZIRAH AND ASIYAH OF SEPARATION. What is the reason that
all the worlds were destroyed? It is because the man was not
established, MEANING THE FIXING OF THE COLUMNS IN THE
SEVEN LOWER SFIROT, AND MALE AND FEMALE. The establishing
of man in his form includes everything, and everything can settle in
it AND ENDURE.

178. Since this correction of man did not exist IN THEM, THE SEVEN
KINGS were unable to rise and take their place, so they ceased to
exist. HE ASKS: Could you imagine that they completely ceased to
exist? Weren't all of them LATER included IN THE WORLD OF
CORRECTION in man, in Zeir Anpin? HE REPLIES: It simply means
that they ceased and were severed from that correction THAT THEY
HAD IN DOTS, until the arrival of man's correction IN THE WORLD
OF CORRECTION. When the countenance of that man arrived, they
were all engraved IN HIS FORM and returned to a different existence.
Some of them became fragrant and some never became fragrant at
all.
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179. You might say that it is written: "And...died...and...died," WHICH
INDICATES that they completely ceased to exist. HE REPLIES: It is
not so. Anyone that descends from a higher level in which he existed
at first is considered as if he died, as it is written: "The king of Egypt
died" (Shemot 2:23), MEANING that he was lowered from the
previous level in which he was standing, MEANING HE BECAME
LEPROUS. HERE TOO, AS SOON AS THEY DESCENDED FROM THE
WORLD OF ATZILUT TO THE LEVEL OF BRIYAH, YETZIRAH AND
ASIYAH, IT WAS CONSIDERED AS IF THEY HAD DIED. As soon as
THE LIKENESS OF a man, OF THE THREE COLUMNS, was installed
IN THEM they were called by other names. They became fragrant
through him in endurance and they endured in their position.

180. All were called different names than they had at first, except the
one of whom it is written: "And his wife's name was Mehitavel,
daughter of Matred, daughter of Mi-zahav" (Beresheet 36:39). THAT
IS THE SECRET OF THE NAME OF NUMERICAL VALUE OF 45 THAT
RENEWS THE MALE AND FEMALE REFERRED TO BY HADAR AND
MEHITAVEL. Why WAS HE NOT CALLED BY A DIFFERENT NAME?
Because these, HADAR AND MEHITAVEL, were not voided like the
rest OF THE SEVEN KINGS, because they were male and female.
This is similar to the palm tree that does not bear fruit unless you
have planted a male and female stock. Therefore, now that we found
them to be male and female, the term death was not mentioned in
relation to them as with the rest. They lived, but they were not
COMPLETELY secure until they acquired the likeness of a man.
When they were finally established with a human countenance, they
returned to exist in an alternate state and were established.

25. The skull of Zeir Anpin
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Rabbi Shimon explains the process whereby Arich Anpin sent the spark and the fine pure air that spread to create the skull of Zeir Anpin.

Thousands of worlds reside in this skull, and dew drips into it from the white head; from that dew which he shakes off his head the dead will be

restored to life. Those who awake to everlasting life will merit the white dew, and those who awake to shame and everlasting contempt will merit the
dew that has ared hue in it. We read about the illumination of this skull to both sides and how it spreads to His face. When Zeir Anpin observes the
face of Arich Anpin and has compassion on the world His face becomes long like that of Arich Anpin. The illumination that spreads from Zeir Anpin

to those below requires that those below give dues to Atik Yomin when they are counted in the census.

181. We have learned that when it was the wish of the white head,
THE SKULL OF ARICH ANPIN, to give glory to His honor, He
restored and prepared and produced from the hard candle a spark
which went up and spread into 370 directions. That spark is constant
and pure air begins to be discharged and roll forth. It blew at it, so it
was restored. A strong skull was released and spread to four
directions.

182. Within fine pure air, THIS IS IN THE SKULL, WHICH IS THE
SECRET OF THE RIGHT COLUMN, the spark was sucked, WHICH IS
THE LEFT COLUMN, and became part of it, IN THE RIGHT COLUMN.
HE ASKS: Could you imagine that it became part of it? DON'T BOTH
HAVE A NEED TO REMAIN? HE REPLIES: It only means THAT THE
LEFT COLUMN was hidden in it, MEANING THAT THE LEFT
COLUMN'S DOMINATION WAS HIDDEN, WHICH IS THE SECRET OF
THE ILLUMINATION OF CHOCHMAH. IT HAS NO ACTIVE
INFLUENCE AND JUST THE RIGHT COLUMN HAS EXCLUSIVE
DOMINATION; THAT IS, THE PURE AIR, CHASSADIM. Therefore, this
skull OF ZEIR ANPIN was spread to its sides and this air WITHIN IT,
MEANING THE RIGHT COLUMN, is the hidden of the concealed from
Atik Yomin, with the spirit that it was stored, MEANING THE YUD
THAT IT HID IN THE AIR.
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183. In the skull OF ZEIR ANPIN fire unfurled from one direction and
air from the other. Pure air is prevalent above it from one side and
pure fire is prevalent upon it from the other side, FOR CHOCHMAH
AND BINAH ARE CALLED 'PURE AIR' AND 'PURE FIRE', AND RIGHT
OF DA'AT IS CALLED SIMPLY 'AIR'. LEFT OF DA'AT IS CALLED
SIMPLY 'FIRE'. HE ASKS: What is the fire here? AREN'T THESE
FOUR ASPECTS OF ABA AND IMA, THAT HAVE NO JUDGMENTS
THERE, AND ALL ARE MERELY CHASSADIM? HE REPLIES: It is not
really composed of fire, but this spark, WHICH IS THE LEFT
COLUMN, that is comprised in the refined air, AS MENTIONED
BEFORE, illuminates to the 270 worlds, and judgment emerges from
its side. Therefore, this skull is referred to as the hard skull.

184. In this skull, nine thousand ten thousands worlds reside which
ride on it and depend on it. Into this skull drips dew from the white
head, MEANING FROM THE SKULL OF ARICH ANPIN, that is always
filled from it. From this dew, which he shakes off from his head, the
dead will be restored to life.

185. That dew is included in two aspects from the direction of the
white head, THAT IS ARICH ANPIN. FIRSTLY, it is in essence white.
SECONDLY, it comprises all whites. However, when THIS DEW
resides on this head in Zeir Anpin, some redness is apparent, like
the crystal, which is in essence white but where the red hue appears
in the white color.

186. Therefore, it is written: "And many of those who sleep in the
dust of the earth shall awake, some to everlasting life, and some to
shame and everlasting contempt" (Daniel 12:2). "To everlasting life":
These are the ones that merit this white DEW, which comes from the
direction of Atik Yomin, Arich Anpin. "Some to shame and
everlasting contempt" are those that deserve that red hue IN THE
DEW of Zeir Anpin. All is included in that dew, as is written: "For
Your dew is as the dew on herbs (also: 'of lights')" (Yeshayah 26:19).
Lights MEANING two, since that dew drips every day to the field of
apple trees, WHICH IS MALCHUT, AND CONTAINS WITHIN IT TWO
LIGHTS similar to white and red.

187. This skull, OF ZEIR ANPIN, THE SECRET OF ENCIRCLING
LIGHT, illuminates on both sides to this direction and to this
direction, WHICH IS REFINED AIR AND REFINED FIRE. From this
refined air, it spreads from HIS skull to His face 150 ten thousands
realms. Therefore, it is called Zeir Anpin, WHICH MEANS A SMALL
FACE. When the need arises, MEANING WHEN THE LOWER
GRADES ARE WORTHY, His face expands and becomes long during
that period, SIMILAR TO ARICH ANPIN (LIT. 'LONG FACE') THAT IS
370 TEN THOUSAND ILLUMINATIONS. This is because he sees the
face of the most ancient of the ancient and He has compassion on
the world. THAT IS THE SECRET OF HIS ENCIRCLING LIGHT.

188. From this skull IN ZEIR ANPIN, a path goes out, WHICH IS ONE
WHITE THAT RECEIVES FROM THE WHITE OF ARICH ANPIN, THE
ILLUMINATION OF THE FIRST THREE SFIROT, to all those below.
They give dues, THAT IS THE DUE OF THE FIRST THREE SFIROT to
Atik Yomin, when they are numbered under the wand.
Corresponding to this is the "beka for every man" (Shemot 38:26)
THAT IS GIVEN below when census is taken. This "beka" is the due
compensation OF THE FIRST THREE SFIROT, which is given to Atik
Yomin.

S PR KWK 10wWbhNK Knbabia awma L183
IRIM M5Y DIND KIDT KINKD 10 DDA KINK
RN INR DD INTR DIKP KIDT KWK .00
RYiX K7 ’7:1»-'. RER R m': rr.'m Ran
Wi 1Tam ,n:nwr: vinpon rr.:'-'n ,pn’w

KDPR r:n'::'m mpn  xn7abn

®iz7 wbx nywn pam K1 Knabua L1ss
&N 1a by pano by pour pmby
AT M hnanRT KIPN KGN KDL )
R¥Anm  pamr omwnm WwiIsTg “r'?? KT
IRIIRD

KR o mna Shankt kho KM o L1ss
™M 1-:’7: biba Lmmaa MmN KN KT
’.?'.','1:“."* rl"-'."!'* '“-'.-.’!’.' Ry ’“U? [AWINKR 73 r’?‘??
RMTONKY TN AT K092 INTD L KPIID M3
SR KITEA KPP0 K3

MDY NRTE NI DE@M LaMD 3 Pl .18
B9y 1ikTTY NibIn’ [ abiy b bR 1w
MNT ,KIWIA K1Y INMONNT 23 05 Hn'v
nicNy .pDIKT KNI ,paiy pNyT won
KppID KTy IRAANKT paa ,n':m (x5
bu 13 1, K5 KA Siba kb1 bR YT
[IL3,0UBIT K5 KT L]0 NNk 50 nivik

NP0 KM 1MID .DIMBNT KpN7 Knb 53

0D MR M N ek knbabn e 187
LYBNK K127 KME KD 0D g
13 ['-::1 qmby Kian rp ribikb xnbibun
_____ BX WYY MPnK

"'-"-'!’."*'-'? "3‘?‘5’! I’?? r“!*?.' “4”3'-? a7 MbIK
RR%Y5 oM, PNy PN

pak 53% 2w by knSabu o L1ss
73 .pait pnyb KOMIKTIR K 3TN .KAnbT
vpa N7 '7'-:'.!'71 KDYITW NN K IAWIND PORY
vpa WM .m:mn: poxy 13 KAnb nbibub

My pnyh M NaNWK ,KDIKTIK 138



26. The three brains of Zeir Anpin

Rabbi Shimon describes the three chambers of the skull of Zeir Anpin, and the 32 paths of wisdom and the fifty gates of Binah that emanate and
open from it. The central chamber is that wherein Da'at resides, and thus knowledge fills the other chambers. The three chambers permeate the
entire body.

189. Three spaces exist in the inner space of the skull in which the
brain resides, and a thin membrane covers them. It is not a heavy
and thick membrane as by Atik Yomin. Therefore, this brain
permeates and illuminates to 32 pathways OF CHOCHMAH, as
written: "And a river went out of Eden" (Beresheet 2:10).

190. We have further learned that in the three spaces of the skull
resides the brain OF ZEIR ANPIN, and from a spatial cavern a spring
gushes forth to four directions. From that particular brain that
resides in this space, 32 pathways of the spirit of wisdom emanate.

191. From the second space, another spring bubbles up and
spreads, WHICH IS THE SECRET OF THE LEFT COLUMN CALLED
BINAH, and fifty gates open up. From these fifty gates are united the
fifty days of the Torah, MEANING ON THE FIFTIETH DAY OF THE
COUNT OF THE OMER IN WHICH THE TORAH WAS GIVEN, the fifty
years of the Jubilee, 50,000 generations that the Holy One, blessed
be He, is destined to refresh His spirit in them and dwell in.

192. From the third space, thousand of thousand chambers and
foyers emanate within which Da'at rests and resides. This space is
situated between the other two spaces, MEANING IT IS THE
CENTRAL SPACE BETWEEN THE RIGHT AND LEFT CAVERN
SPACES. All these chambers get replenished from both directions,
FROM RIGHT AND LEFT, as is written: "And by knowledge (Da'at)
are the chambers filled" (Mishlei 24:4). These three SPACES, WHICH
ARE CHOCHMAH, BINAH AND DA'AT, permeate the whole body to
this direction and to that direction. The entire body is linked to them
and the body is in all aspects part of them. And they permeate and
exist throughout the entire body.

Amanuwr pon a xnbabun mbbma ise
anwby KRBT PIPT KPP TR KOiA KRNI
{1231 it PINYD KDND KW KAP KY DaK
1m Irn':n': TN LWHNR KON '-rr.': K7

1R Ky N L phay

L Knin kb 1o nbna Kkakm 190
b Kyam 10 pwhnm ypann 1 Kbbm
,KBbI AT KIMWT KM KT BN P00

RDASITT [ P9 Pam pnbn

Ky1an 10 Lwbnm ypann Kimn k55m .191
AYIM T PERR pYIn T PInDEm KK
7RI PIY ] RDMIIRT pob ] PI0KRDK
MM KINKZ KT JM2 KYTP N7 L 1IT 02K

Jma Ry mb

IR pobR oo pebr nxmbn kHhma 192
IR AN MM ATNEY RMIY RAYTT PRTT0ON
K55 1 1921 k5DD A i MY KGO
IR LTIR POK 93 .00 pnn prbanx
baa powbna A PYRY aKkbm DM Ny
ba TN IR RIDD b1 KI0D XY Kb
KD1 5321 210D ban Kb1 A TN KN

30U [YDNK

27. The hair of the head of Zeir Anpin

We learn about the thousands of locks of black hair on the head of Zeir Anpin, that are entangled together and are strong, some soft and some hard.
They hang in curls because they flow from great springs of the three divisions of the brains. Right and left, light and darkness, mercy and judgment
all depend on these curls. Where the hairs part, 613 paths separate and divide into the ways of the Torah commandments.

193. We have learned that in the skull of the head OF ZEIR ANPIN,
thousands of thousands of ten thousands and ten thousands of ten
thousands locks of black hair are suspended and are entangled one
in the other. They blend into one another and there is no accounting
of these strands that are attached to each individual lock OF HAIR,
BECAUSE THEY ARE pure and defiled. From here are attached
reasons and explanations of the Torah relating to defilement and
purity, in all these aspects that are clean and all the aspects that are
unclean.
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194. The HAIR locks are situated ON THE SKULL OF ZEIR ANPIN, are
entangled ONE IN THE OTHER and ARE strong. Some are soft and
some are hard. In each individual lock are situated wavy strands OF
HAIR, glowing and suspended like a brave hero victorious in battles,
with a properly nice setting and in a beautiful courageous setting.
They are great and strong, as is written: "Excellent as the

cedars" (Shir Hashirim 5:15).

195. The hair locks are shaped and hang in wavy curls from one side
to the other side of the skull. This is what is written: "His locks are
wavy" (Ibid. 11). We have learned that they are situated hanging in
curls, because they flow forth from great springs of the three
divisions of the brains. From the spring of the first space in the skull,
THAT IS, CHOCHMAH OF ZEIR ANPIN, hairs are going forth
continuously and are formed in curls suspended from several
sources that flow forth from this space. From the second space,
WHICH IS BINAH OF ZEIR ANPIN, fifty sources spring forth, and the
hairs carry on continuously from these sources and form waves that
hang and blend in other locks. From the third space go forth
thousands of thousands of rooms and chambers, and the hairs flow
forth continuously from all. Therefore, these locks are curls upon
curls.

196. All the transmissions that issue forth from these three spaces in
the brain of the skull, and all these threads OF HAIR and all these
locks hang over and cover the sides of the ears. Therefore, it is
written: "O my Elohim, incline Your ear, and hear" (Daniel 9:18). In
these curls depend right and left, light and darkness, mercy and
judgment. All ASPECTS OF right and left depend on it IN Zeir Anpin,
but not in the Atik THAT IS ARICH ANPIN.

197. When the hairs part TO RIGHT AND LEFT, a narrow path is
apparent IN THE MIDDLE that grasps from this path of Atik Yomin,
WHICH IS THE ASPECT OF THE CENTRAL COLUMN IN THE HAIR
THAT IS COMPRISED OF THE RIGHT AND LEFT AND DOES NOT
TURN, NEITHER TO THE RIGHT NOR TO THE LEFT. From this path
IN ZEIR ANPIN, 613 paths separate that divide into the ways of the
Torah commandments. THAT IS TO SAY THAT EACH INDIVIDUAL
COMMANDMENT OF THE 613 PRECEPTS IN THE TORAH IS
FLOWING FORTH FROM THAT CENTRAL COLUMN, WHICH IS
AMONG THE HAIRS IN ZEIR ANPIN, as is written: "All the paths of
Hashem are mercy and truth to such as keep His covenant and His
testimonies" (Tehilim 25:10).

198. We have learned that in every individual hair lock are grasped
thousands of thousands of those who wail and lament and hang on
to each lock of harsh HAIRS. From those soft hairs flow forth the
balancing ones - THAT IS, THEY FOLLOW THE CENTRAL COLUMN.
Therefore, there exists right and left IN THE HAIR.

28. The forehead of Zeir Anpin
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Rabbi Shimon says that the forehead of the skull is the supervision of providence, and that it is not revealed except when it is necessary to



1

scrutinize the deeds of the wicked; then the world at large is given to trial except when Atik Yomin wishes to have compassion on Yisrael because
their prayers ascend to Him. When God is aroused to delight in the righteous, the face of Atik Yomin shines in the face of Zeir Anpin; the forehead of
Arich Anpin is revealed and shines upon the forehead of Zeir Anpin - this is referred to as a period of grace, when judgment is silenced and not
executed. In the countenance of man there are correspondences to the brow of Zeir Anpin, wherein the six Sfirot are revealed. When the forehead of

Zeir Anpin is revealed, all is in judgment because the brow of Adam is also revealed.

199. The forehead of the skull is the supervision of providence. It is
not revealed except for the period during which the wicked must be
accounted AND IT IS NECESSARY to scrutinize their deeds. We have
learned that when the forehead OF ZEIR ANPIN is revealed, all the
plaintiffs are aroused and the world at large is given to trial, except
for that particular period when the prayers of Yisrael ascend before
Atik Yomin and He wishes to have compassion on His children. He
reveals HIS forehead THAT IS REFERRED TO AS the Will of all Will
and illuminates with the FOREHEAD of Zeir Anpin, and the judgment
is soothed.

200. In that forehead emerges one hair that spreads on it from the
brain that produced fifty gates, WHICH IS THE BRAIN WITHIN THE
SECOND SPACE IN THE SKULL IN ZEIR ANPIN, WHICH IS BINAH.
When THAT HAIR expands OVER THE FOREHEAD OF ZEIR ANPIN, it
becomes the supervising forehead to the wicked of the world, SINCE
THE SOURCE OF TRIALS THAT IS IN THE FIRST THREE SFIROT OF
CHOCHMAH EXISTS IN THE LEFT SPACE OF ZEIR ANPIN. THAT
HAIR EXPANDS FROM THERE AND PULLS THE JUDGMENTS TO
THE FOREHEAD TO PUNISH THE WICKED WHO WANT TO FEED
FROM HIS FIRST THREE SFIROT. Of those who are not ashamed of
their deeds, it is written: "And you did have a harlot's forehead, you
did refuse to be ashamed" (Yirmeyah 3:3).

201. We have learned that hairs have no standing in that specific
place in the brow, because THE FOREHEAD gets revealed to those
who sin with impudence. During the period that the Holy One,
blessed be He, is aroused to delight in the righteous, the face of Atik
Yomin shines in the face of Zeir Anpin. The forehead OF ARICH
ANPIN is revealed and shines upon the forehead OF ZEIR ANPIN and
it is referred to as a period of grace. During each individual period
that judgment hangs and the forehead of Zeir Anpin is revealed, the
forehead of the most ancient of all ancient ones is revealed, and
judgment is silenced and not executed.

202. We have learned that this brow expands in 200,000 red ones
that are attached to it and are comprised within. When the forehead
of Zeir Anpin is revealed, there is permission for all to destroy; THAT
IS, TO DO DESTRUCTION. When the forehead of the will of all wills is
revealed and shines on to this forehead, all become silenced.

203. We have learned that 24 courts of judgment exist in this brow
and all are referred to as Netzach. With the adjoining letters,
MEANING THE TRANSPOSITION OF THE ADJACENT LETTERS, it
becomes Metzach (lit. 'forehead'), SINCE THE NUN OF NETZACH
EXCHANGES WITH THE MEM there is a Netzach which is Netzachim,
or as we have learned Netzach Netzachim. They exist in the forehead
and expand from there into the body in certain places.
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204. We have learned that it is written: "And also the Eternal One
(Netzach) of Yisrael will not lie nor change His mind: for He is not a
man, that He should change His mind" (I Shmuel 15:29). We have
explained this secret meaning: All the Netzach that spreads in the
body, THAT IS, IN THE SIX ENDS, sometimes makes judgment
impend on the world to be judged by trial, and then changes His
mind and does not execute judgment if they repent. What is the
reason? Because He exists in a place referred to as Adam and is
able to change His mind. However, if it is in a place referred to as
head, MEANING THE FIRST THREE SFIROT, then that Netzach is
revealed. It is not the time and place to be repentant. What is the
reason? It is because He is not in the place called Adam, WHICH IS
THE SIX ENDS, SINCE the countenance OF THE FACE and nose,
WHICH ARE SIX ENDS CALLED ADAM, were not revealed, just the
brow itself is revealed, THAT IS THE FIRST THREE SFIROT, SINCE
THE FOREHEAD AND THE FACE ARE THE FIRST THREE SFIROT
AND THE SIX ENDS. In the place that no countenance OF THE FACE
exists, WHICH IS SIX ENDS THAT ARE IN THE FOREHEAD, it is not
considered Adam. Therefore, "for He is not a man (Adam), that He
should change His mind," as is the Netzach in other bodily
Corrections, MEANING THE NETZACH IN THE SIX ENDS THAT
MAKE UP THE HUMAN.

29. The eyes of Zeir Anpin

1pwr K5 BRIt Ny on 2M37 1 KRN0 204
K11 KD .nna-:':' K DR x5 D ony r-'.‘ﬂ
1t 1B
Tay k51 pInnmy am ,'['I'l'?:r? ru:’:':u by v'an'l
TIPRT KN31T2 IPT DIEN LA LENN IR KT
TMIPNRT NK3 m '::m Lpnnrb Saon ok
1Y RN m’: ,M1¥1 N ru'-":mm NNNK WK
gh - Bl r-'.’:"l DR LM ,r-'.u-mnrr.':' K1
,RRLim N!:‘I-l'.'.""l'.‘: '-'nm-'. K% NTT DTN TIPRT
nanwK r-'.':"l 1nr-::1 ﬂ'nn':: KO¥n H'?H
N1T DN XS 37331 DTN TIPN r:': ,r:m:r'wn
JRD1 1PN KW XIS nna-:':'

Rabbi Shimon describes the eyes of Zeir Anpin, and the black eyebrows to which are attached 700,000 observing supervisors. He describes the
eyelids, and how when His eyes are opened they see the watchful open eye of Arich Anpin. He describes the red, black and green hues in the eyes,
and how seven types of supervision emanate from those hues. We hear the meaning of the different colors and how He watches Yisrael and the
heathen nations. During the opening of Zeir Anpin's eyes there is an opening for goodness and an opening for evil, but the eye of Atik Yomin is
totally tranquil and serene since there exists no judgment in it; it is an eye of compassion. Rabbi Shimon says that when the Holy of Holies wants to
have mercy on Yisrael He sheds two tears to perfume the great ocean of the uppermost Chochmah, so that the children of Yisrael can bathe in the
spring that emanates from great wisdom.

205. The eyes of the head IN ZEIR ANPIN are different than other
eyes, MEANING THAN THE EYES OF ARICH ANPIN. The color in the
eyebrows above the eyelids are colored in black HUE and waves
upon waves of hair hang. They are in a set above the eyes at the top
of the forehead and 700,000 observing supervisors are attached from
THE TWO EYEBROWS.

JUNY WENR punvn L REMT Ny 205
bnan L pavy vem Syl Nna137  RDpaW
PBRY MY Pha by phn pbn xmmpoNa
[708DM NOYRT KEMA Py SpT Knpn

RDIMITKT 1IN MWIK XD YW 11100

206. In the cover over the eyes, THAT IS THE EYELIDS, glow
4,001,000 of those who unite in the eyelids, which are a cover. The
watchful supervision of Atik Yomin is upon them. When the cover
ABOVE OVER THE EYES is removed, it seems as if He is waking up
from His sleep. His eyes are opened; they see a watchful open eye
OF ARICH ANPIN, and they bathe in one whiteness of THAT good
eye. This is what is written: "Washed with milk" (Shir Hashirim 5:12).
What is the meaning of: "with milk"? It is in the whiteness of the
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above, the original, IN THE WHITENESS OF THE EYE IN ARICH
ANPIN. During that period the providence of compassion prevails.
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207. About this David prayed, "Awake, why sleep You, Hashem?
arise" (Tehilim 44:24), MEANING that He should open His eyes and
bathe them in that whiteness THAT IS DRAWN FROM THE EYE IN

ARICH ANPIN. During the entire period that His eyes do not open up,

all the plaintiffs pressure Yisrael and the rest of the nations
dominate over them. During the period that He will open His eyes,
they will get bathed in the WHITENESS OF THE beneficial eye and
compassion is over Yisrael, as the eye travels around and does its
revenge among the rest of the nations. This is what is written:
"Rouse Yourself, and awake" (Tehilim 35:23). "Rouse Yourself,"
MEANING to bathe in that whiteness, and "awake," MEANING to do
vengeance to those who pressure YISRAEL.

208. When the eyes OF ZEIR ANPIN open up, they look pretty like
doves, in hues of red, black and green. White does not show, except
during a period when He looks with a beneficial eye OF ARICH
ANPIN and all these hues bathe in the whiteness OF THE EYE IN
ARICH ANPIN.

209. From those hues that are apparent IN THE EYE emanate seven
eyes of supervision. They emerge from the black in the eye. This is
what is written: "Upon one stone are seven facets (lit.

'eyes')" (Zacharia 3:9). What is the meaning of "one stone"? It is the
blackness in the eye.

210. From the red IN THE EYE emerge seven runners that support
the left side and glow in the fire of the north side. They are attached
TO THE RED HUE in order to expand in the world to reveal the ways
of the wicked. This is what is written: "Those seven...the eyes of
Hashem, they rove to and fro through the whole earth" (Ibid. 4:10).

211. From the green OF THE EYE emerge seven lights that circle to
the south side. They attach themselves IN THE GREEN HUE to
spread in the world and discover the ways and deeds of the people
either good or bad, as written: "For His eyes are upon the ways of
man" (lyov 34:21).

212. When they bathe in the whiteness, all exist to be watchful over
all the truthful people to benefit the world for their sake. All the
supervision of that whiteness is to benefit Yisrael. He supervises
with the redness IN THE EYE TO REVENGE those who besiege
YISRAEL. This is what is written: "And | have surely seen (lit.
'saw")" (Shemot 3:7): "Saw" in order to benefit Yisrael; "have...seen"
in order to revenge for their sake those who besiege YISRAEL.
Therefore, it is written: "Awake, why sleep You, Hashem? Arise, cast
us not off for ever." "Awake" and "arise" are two supervisions, two
openings OF THE EYES, two KINDS OF benefits, compassion and
vengeance.

213. The first hue OF THE EYE is red within red that comprises and
covers all reds, SINCE ALL REDS do not appear RED in His
presence. One black thread circles around this red and surrounds it.
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214. The second hue IN THE EYE is black, similar to the one stone
that emerges from the depths in the great ocean once in a thousand
years. When this stone emerges FROM THE DEPTHS, it is
accompanied by thunderous noise and anger over the ocean. The
noise of the ocean and its waves go forth and are heard by the great
fish called Leviatan, and he emerges from the depths. This stone
rolls in the angry sea and is expelled outwards. It is so black, that all
black are obscured by comparison, MEANING THAT THEY ARE NOT
RECOGNIZED AS BLACK IN COMPARISON TO IT. So is the black in
the eye, for it is a black that includes and conceals all the blacks,
MEANING THAT THEY ARE NOT RECOGNIZABLY BLACK IN
COMPARISON TO IT. A red thread circles around that black and
surrounds it.

215. The third hue IN THE EYE is the greenest of greens that
comprises and conceals all the greens. Around that green, two
threads encircle ared thread to one side and a black thread to the
other side, and they surround that green.

216. When the white IN THE EYE is revealed and the eye is rolled
AND COMES UNDER THE DOMINATION OF THE WHITE, all these
OTHER hues do not exist AT THAT MOMENT. They descend
downward and nothing is visible IN THE EYES besides that white
hue that shines from THE EYES OF Atik Yomin TO THE EYES OF
ZEIR ANPIN. And all THE GRADES below get illuminated from it.

217. There is not another hue visible except for that white alone.
Therefore, those of the red and the black, which are twins, have
disappeared. THAT IS TO SAY, THEY LOOK SIMILAR TO EACH
OTHER AND THERE IS NOT THE DISTINCTION THAT THE BLACK IS
A DIFFERENT ASPECT FROM THE RED, SINCE THE BLACK COLOR
DOES NOT INDICATE ABOUT ITSELF, EXCEPT THAT IT HAS A
DOUBLE BLEMISH, BUT NOT ABOUT IT BEING AN ASPECT OF
MALCHUT RATHER THAN BINAH. This is what is written: "Your
teeth are like a flock of shorn ewes, which came up from the
washing; all of which bear twins" (Shir Hashirim 4:2). What is the
meaning of: "from the washing"? This is from the bath of the
uppermost holy eye, OF ARICH ANPIN, THAT THROUGH THIS THE
WHITE ALONE WILL BE DOMINANT. "All of which bear twins": They
blend with each other and adhere to each other UNTIL THEY LOOK
LIKE TWINS WITH NO APPARENT DIFFERENTIATION BETWEEN
THEM. It is written: "Your teeth are like a flock of shorn ewes (Heb.

ketzuvot)." THAT SEEMS TO INDICATE THAT THERE IS A MEASURE

(HEB. KITZBAH) AND INDIVIDUAL DISTINCTION TO EACH ONE OF
THEM. Yet you say, "All of which bear twins," WHICH INDICATES
THAT THERE IS NO DISTINCTION. THE EXPLANATION IS THAT THE

VERSE COMES to tell us that the whiteness IN THE TEETH is like the

whiteness in the eyes during the period when they get bathed in the
whiteness of the supernal eye, WHICH IS THEN REFERRED TO AS
"A FLOCK OF SHORN EWES." IT DOES NOT MEAN THAT THERE IS
A MEASURE AND DISTINCTION BETWEEN EACH HUE.

218. The righteous are destined to know and perceive THIS LIGHT,
THE WHITE IN THE EYE in the spirit of wisdom, as it says, "For they
shall see eye to eye" (Yeshayah 52:8), NAMELY THE ILLUMINATION
OF THE WHITE OF THE EYE OF ARICH ANPIN IN THE EYE OF ZEIR
ANPIN. When will this happen? When "Hashem returning to

Zion" (Ibid.). It is written: "That You Hashem are seen eye to

eye" (Bemidbar 14:14). This is when the opening of the eyes is for
the good.

2017 M RIAKD LKADIN L KDNAN KM 214
731 .K31 K@ ,ony q'm':' [T 0 Kninnn
-:1’7 180 '7:: N!:‘I'.l!"ll KW MK, RIAK INT PIDY
,H:l"l KI5 wnnwry po mibabn L xma
SER Kninnn  pabn Inﬂ’:' TMpRT
Rmn:m N '1:1 mm pmnn Irn:m ’7:1
JqMmnK kY 53 omnp ':'-'::'l RRDIN K1Y
,RPIID RDIM 0 IMOR RPN RITT ARM0

KRR ru-:-l':' qv'.lm

omnoy 5%07 piar kpiv aRmbn KN 215
[N 10K ,KPIN NITTT MM LRIy 53
KADIK KDIT 1M .10 Ww0% Kprid Kvan .win

Kpin ru.':::'? 1’DrPRY 0 w5

PR 53 K1y monoxy Km0 PNk 131 216
nnn &5 .kANb Pypnwny pRanwn XS pam
M I Ml PIYR T NN R 12

xANbT K 53

RO RETT N2 RmmnR K 217
RpRIOT [imaRn 53 1pbRoK 93 1am iTinGa
TIYD NY TN LRIO2 PHIKD PDRT KRN
IR Ninknn obow nyman p abyw ninvpn
KDY KU KD1YT KDINOK RITTA YT 10
KT [P2TNNY KT KT [27WDN Nimknon ohov
NMK DR NIIXET TIYD U 1ENT T KT
RITID 9T KMO M5 ninnn ohu

JIRDY KPYT RDMMA (00K T2 ,[NYT KN

RMAN2 b KPIIY yIm pemr K7 .218
7 W3 MK IR WA DY D K7D, K007
"IN /7 AR TN Y3 Y OIEK 2m phy

A Py KnImpb



219. There is an opening of eyes for the good and an opening of
eyes for the bad, MEANING TO SAY THAT DURING THE OPENING
OF THE EYES IN ZEIR ANPIN, THERE IS AN OPENING ON ONE SIDE
FOR GOODNESS AND AN OPENING ON ONE SIDE FOR EVIL. It is
written: "Open Your eyes, and see our desolations..." (Daniel 9:18),
so we find EXISTING here AN OPENING OF EYES. This is for the
good and for the bad. It is written: "Your eyes shall see Jerusalem, a
quiet habitation, a tent that shall never be taken down; its pegs shall
not be removed" (Yeshayah 33:20). We find here AN OPENING OF
EYES for good and for bad, because they do not happen one without
the other.

220. We have learned this in the hidden book. What is the meaning
of: "Your eyes shall see Jerusalem, a quiet habitation"? Is then
Jerusalem a quiet habitation? Isn't it written that "righteousness
lodged in it" (Yeshayah 1:21), THAT IS THE JUDGMENTS THAT ARE
REFERRED TO AS RIGHTEOUSNESS, and a place where
righteousness is residing is neither tranquil nor quiet. HE REPLIES:
Just as "your eyes shall see Jerusalem, a quiet habitation," HERE "a
quiet habitation" refers to Atik Yomin. The eye OF ATIK YOMIN THAT
IS TOTALLY WHITE is tranquil and serene, SINCE THERE EXISTS NO
JUDGMENT AT ALL FROM THERE, because it is an eye of
compassion, an eye that does not move from this Providence OF
COMPASSION to another Providence OF JUDGMENT. Therefore, it is
written: "Your eyes (Heb. einecha) shall see," missing a Yud (plural)
and is not written: 'eineicha’, SINCE THE TWO EYES OF ARICH
ANPIN ARE CONSIDERED ONE AND THE MEANING IN THE VERSE
IS THAT THE EYE OF ARICH ANPIN, WHICH IS A QUIET
HABITATION, SHALL POUR FORTH BOUNTY AND BEHOLD
JERUSALEM, WHICH IS MALCHUT. Its saying "Jerusalem" rather
than 'Zion', IN NOT SAYING, 'YOUR EYES SHALL SEE ZION'is as it
should be, in order to suppress the judgment that exists in her and
have mercy on her.

221. We have further learned that it is written: "For the eyes of
Hashem your Elohim, are always upon it, from the beginning of the
year to the end of the year" (Devarim 11:12). THAT IS THE EYES OF
Zeir Anpin THAT HAVE IN THEM A PROVIDENCE FOR GOOD AND A
PROVIDENCE FOR BAD, WHICH IS THE SECRET OF THE TWO
EYES, ONE FOR COMPASSION AND ONE FOR JUDGMENT. In the
World to Come, you will find in her, MALCHUT, one eye of
compassion AND NOT THE PROVIDENCE OF JUDGMENT, which is
the eye of the most Ancient among ancient, MEANING ARICH ANPIN.
This is what is written: "But with great mercy will | gather

you" (Yeshayah 54:7). HE ASKS: Since He said mercy, why does it
say great? HE ANSWERS: There is compassion and there is
compassion. THERE EXISTS compassion of the most Ancient
among ancient and it is referred to as great compassion, AND
THERE EXISTS compassion in Zeir Anpin; they are referred to
simply as compassion. Therefore, THE VERSE SAYS, "But with great
mercy will | gather you," MEANING THE COMPASSION of Atik Yomin.

222. We have learned that within the eyes OF ZEIR ANPIN, the two
hues in them, the red and black, reside two tears. When the Holy of
Holies wishes to have mercy upon Yisrael, He drops two tears to
perfume the great ocean. What is this great ocean? It is the ocean of
the uppermost Chochmah, WHICH IS THE SECRET OF BINAH THAT
RETURNS BACK TO CHOCHMAH AND THE TWO TEARS THAT HE
DROPS THERE, meaning to say in order that they should bathe in
the whiteness, in the spring that emanates from great wisdom and
has compassion on Yisrael.
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30. The nose of Zeir Anpin

Rabbi Shimon explains the smoke that went out of the nostrils of Zeir Anpin, saying that the smoke included fire and coals of fire. The black and red
smoke corresponds to anger and hot displeasure and the destroyer. We learn about the many powers existent in Zeir Anpin and how they spread in
His body; they all begin to emerge from the nose until all the Gvurot are heated and wander around until they descend to the bright blade of the



1

revolving sword. As a result of the sins of the wicked, compassion is overturned to justice, in that Atik Yomin does not appear on Zeir Anpin so Zeir
Anpin activates justice. Rabbi Shimon says that the separating note between Abraham, Abraham and Jacob, Jacob indicate that the first name is
incomplete and the second is complete. In Hashem, Hashem the first Yud Hei Vav Hei is whole, but the second Yud Hei Vav Hei is complete in its
entirety, being Zeir Anpin during the period it receives from the thirteen Corrections of the beard in Arich Anpin. Moses brought down the thirteen
measures of compassion from the Holy Atika below. Rabbi Shimon describes the two openings of the nose, the first of which emanates smoke and
the second of which emanates a consuming fire. The nose must smell the sweet savor of the smoke and fire that ascend from the offering in order
that it will sweeten the judgments.

223. The nose OF ZEIR ANPIN: We have learned in the hidden book
about the nose of Zeir Anpin. Through the nose, the facial
countenance is apparent. In this nose, the subject matter of this
verse is explained: "There went up a smoke out of His nostrils, AND
FIRE OUT OF HIS MOUTH DEVOURED: COALS WERE KINDLED BY
IT" (I Shmuel 22:9). "There went up a smoke out of His nostrils": In
this smoke were included fire and coals of fire, since there is no
smoke without fire and there is no fire without smoke. All rise and
emerge from the nose.

224. We have learned that when these three joined, the ones
included in the smoke that emerges from the nose, the nose gets
wrinkled AND BECOMES SHORTER. THIS IMPLIES THAT
CHOCHMAH, WHICH IS THE SECRET OF LENGTH, DOES NOT
SHINE WITHIN AND THEREFORE IT IS SHORT. It exhales, and smoke
that is black and red emerges, as does anything that is in between
these hues. They are called anger, hot displeasure and destroyer. If
you say that anger and wrath are mentioned: "For | was afraid of the
anger and hot displeasure" (Devarim 9:19), which are the black and
red smoke, where do we find that destroyer? HE REPLIES: It is
written, "Before Hashem destroyed S'dom and Amorah" (Beresheet
13:10), for the destroyer destroyed S'DOM AND AMORAH in a
bonfire of consuming fire.

225. We have learned that five Gvurot (lit. ‘powers') exist in Zeir
Anpin. They amount to 1,400 Gvurot and they spread in the nose, in
the mouth, in the arms, in the hands and in the fingers. Therefore, it
is written: "Who can utter the mighty acts of Hashem" (Tehilim
106:2). It is spelled Gvurot WITHOUT VAV, WHICH INDICATES THE
PLURAL, and it is written there: "Yours, Hashem, is the greatness,
and the power (Gvurah)" (I Divrei Hayamim 29:11). THAT IS ALSO
WRITTEN IN SINGULAR FORM, AND YOU SAY THAT THERE ARE
1,400 GVUROT. HE REPLIES: This is how we have learned it: when
all the Gvurot join together, they are referred to as one Gvurah.
THEREFORE, IT SAYS GVURAH IN SINGULAR FORM.

226. All the Gvurot begin to emerge from the nose, where there are
suspended 4,001,000 to each one OF THE FIVE GVUROT IN THE
NOSE. In the smoke that emerges from the nose are suspended
1,400 of this side of Gvurah. All the Gvurot are dependent on this
nose, as is written: "One generation shall praise Your works to
another, and shall declare Your mighty acts" (Tehilim 145:4). When
Gvurah resides IN THIS NOSE, all the Gvurot are heated and wander
around until they descend to the bright blade of the revolving sword.
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227. It is written: "For we will destroy this place" (Beresheet 19:13),
MEANING THE ANGELS OF THE MEASURE OF JUDGMENT, and it is
written: "Before Hashem destroyed S'dom and Amorah" SINCE IT IS
SAYING YUD HEI VAV HEI, WHICH IS THE ATTRIBUTE OF MERCY. It
is further written: "And Hashem rained upon S'dom and upon
Amorah" (Ibid. 19:24), WHICH IS THE SECRET OF ZEIR ANPIN AND
HIS COURT OF JUDGMENT THAT ARE REFERRED TO AS "AND
HASHEM" (VAV YUD HEI VAV HEI). WHY DOES IT SAY ONCE A
SENSE OF A MEASURE OF JUDGMENT AND ONCE A MEASURE OF
MERCY? HE REPLIES: It is only because we have learned that it is
not sufficient to the wicked, but also they reverse the measure of
judgment to a measure of compassion, SINCE THE MEASURE OF
MERCY ACTIVATES WITHIN THEM THE JUDGMENTS.

228. HE ASKS: How do they reverse THE MEASURE OF JUDGMENT
TO A MEASURE OF MERCY, since it is written: "For | am Hashem, |
do not change" (Malachi 3:6)? HE REPLIES: It is only because there
exists great mercy in everything as long as the Atik of Atikin, the
white head THAT IS THE SECRET OF THE CROWN OF ARICH ANPIN,
the will of wills, THIS IS THE SECRET OF THE BROW OF ARICH
ANPIN, are revealed. During the times they do not get revealed, all
the judgments of Zeir Anpin are ready and ZEIR ANPIN, WHO IS
compassion, the Ancient of all, executes judgment.

229. We have learned that when the Atik of Atikin gets revealed, the
will of all wills, all the candles referred to by the name OF THE ATIK
illuminate, and compassion exists all over. During the time that the
hidden of hiddens does not reveal Himself and the candles, HIS
SFIROT, are not illuminating, judgments get awakened and justice is
done. Who caused this justice? The will of all wills that did not reveal
Himself; therefore, the wicked overturn the compassion to justice.
AS A RESULT OF THEIR SINS, ATIK YOMIN DOES NOT MANIFEST
AS ZEIR ANPIN AND CONSEQUENTLY ZEIR ANPIN THAT IS CALLED
YUD HEI VAV HEI ACTIVATES JUSTICE. It is written: "AND HASHEM
RAINED UPON S'DOM... from Hashem out of heaven," which refers
to Zeir Anpin. That is the meaning, since it says, "Out of heaven
(Heb. shamayim),” WHICH IS ZEIR ANPIN REFERRED TO BY
SHAMAYIM. SHAMAYIM CONTAINS THE LETTERS OF fire (Heb. esh)
and water (Heb. mayim) THAT INDICATE compassion and justice, to
exclude whoever does not contain any kind of justice, THAT DOES
NOT REVERT TO JUDGMENT.

230. We have learned that the nose IN ZEIR ANPIN is short. When the
smoke starts to emerge, it leaves in a hurry and justice is done. Who
delays the nose so justice will not emerge? It is the nose of the holy
Atik, who is referred to as longsuffering (lit. 'long-nosed') to
everyone, BOTH TO THE RIGHTEOUS AND WICKED ONES.

231. That is the secret that we have learned. "Hashem,

Hashem" (Shemot 34:6): There is a separating musical note between
them. THAT IS, THERE IS A DIVIDING LINE SEPARATING BETWEEN
THE FIRST HASHEM AND THE SECOND HASHEM. The same applies
all over where you have a name mentioned twice. A note separates
between them, as we find in: "Abraham, Abraham" (Beresheet
22:11); "Jacob, Jacob" (Ibid. 46:2) and "Samuel, Samuel" (I Shmuel
3:10). In all, there is a separating note BETWEEN THE FIRST AND
SECOND NAME except by "Moses Moses" (Shemot 3:4). There is no
separating note between THE FIRST MOSES AND SECOND MOSES.
What is the reason? It is since "Abraham, Abraham" THAT IS
MENTIONED TWICE INDICATES that the second ABRAHAM is
complete AND AVRAM, the first, is not complete, since it is only now
that he is completed with the ten trials. Therefore, the note separates
between them TO INDICATE that now he is not like he was before.
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232. The same applies for "Jacob, Jacob." It indicates THAT the
second JACOB is whole and the first is not complete. It is only now
that he has been told the news that Joseph IS ALIVE and the
Shechinah is upon him, WHICH WAS NOT THE CASE WHEN HE WAS
MOURNING FOR JOSEPH AND THE SHECHINAH WAS GONE FROM
HIM. Moreover, the holy tree was now perfected in the land, WHICH
IS JACOB, in the likeness of above, LIKE ZEIR ANPIN THAT
CONTAINS twelve boundaries, THAT IS THE TWELVE
PERMUTATIONS OF YUD HEI VAV HEI, and the seventy branches,
SINCE TWELVE PERMUTATIONS SHINE IN ALL ITS SIX ENDS,
AMOUNTING TO 72, THAT IS THE SECRET OF THE SEVENTY
MEMBERS OF THE SANHEDRIN AND TWO WITNESSES. THE
SEVENTY MEMBERS OF THE SANHEDRIN ARE REFERRED TO AS
SEVENTY BRANCHES. THE HOLY TREE IN THE LAND, THE SECRET
OF JACOB, ALREADY BEGAT TWELVE TRIBES THAT EXPANDED
TO SEVENTY SOULS which did not exist prior to that. Therefore, the
second JACOB is complete and the first JACOB is not complete and
the note separates them. The same applies for "Samuel, Samuel"
that the note separates them. What is the reason? It is because the
second SAMUEL is complete. The first SAMUEL is not complete.
Now he is a prophet, but prior to that he was not a prophet. However
by "Moses Moses," there is no separating note, since he was
complete the day he was born, as it is written: "And when she saw
that he was a goodly child" (Shemot 2:2). MEANING THAT
IMMEDIATELY WHEN HE WAS BORN, THE SHECHINAH DWELT
UPON HIM, ABOUT WHICH IS SAID, "THAT IT WAS

GOOD" (BERESHEET 1:10).

233. Here too, "Hashem, Hashem." There is a note separating
between them, since the first YUD HEI VAV HEI is whole but the
second YUD HEI VAV HEl is complete in its entirety. THE SECOND
YUD HEI VAV HEI IS ZEIR ANPIN DURING THE PERIOD IT RECEIVES
FROM THE THIRTEEN CORRECTIONS OF THE BEARD IN ARICH
ANPIN, AND ALSO CONTAINS THE THIRTEEN CORRECTIONS OF
THE BEARD LIKE HIM. Moses, in place of justice, WHICH IS ZEIR
ANPIN, wanted to bring down THE THIRTEEN MEASURES from the
holy Atik, which is compassion, to Zeir Anpin. Since this is what we
have learned, how wonderful is the power of Moses that he brought
down the THIRTEEN measures of compassion FROM ATIKA
KADISHA below. When the holy Atika was revealed in Zeir Anpin, all
appear in compassion. The nose (Heb. chotem) gets calmed, and fire
and smoke do not emerge, as it is written: "And for My praise | will
refrain (Heb. echetom: lit. 'nose") for you" (Yeshayah 48:9), WHICH
INDICATES THE TIME WHEN THE NOSE OF ZEIR ANPIN IS IN
COMPASSION.

234. We have learned of the two openings of the nose. In one
opening, the smoke emerges glowing hot and settles in the crevice
of the great depths. From one opening emerges a consuming fire
burning with flames and sparking in 1,400 worlds on the left side,
THAT IS IN A COLUMN AND A HALF OF THE FIRST THREE SFIROT
OF THE LEFT, WHICH ARE 1,400. Whoever manages to get near this
is referred to as the fire of Hashem, who is a consuming fire burning
all other fires. This fire is not firmly established except through the
fire of the altar. The smoke that emerges from the other opening OF
THE NOSE is not firmly established except with the smoke of the
offering.
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235a. All THE SWEETENING OF THE JUDGMENTS depend on the
nose, and therefore it is written: "And Hashem smelled the sweet
savor" (Beresheet 8:21). Everything is dependent on the nose, which
should smell the smoke and the red fire THAT ASCENDS FROM THE
OFFERING. Therefore, THE OFFERING is received favorably. This is
what is written: "And the anger (lit. 'nose') of Hashem was

inflamed" (Bemidbar 12:9), "and then Hashem's anger (nose) be
inflamed" (Devarim 11:17), "and my anger (nose) shall be

inflamed" (Shemot 22:23) and "lest the anger (nose) of Hashem your
Elohim be inflamed" (Devarim 6:15). All this is said of Zeir Anpin and
not of the Atik THAT IS ARICH ANPIN.

31. The ears of Zeir Anpin

We read a description of the ears of Zeir Anpin, that hear both good and bad and distinguish between them. The voice that enters the ears causes
the brain to awaken and to bring mercy to the righteous and vengeance to the wicked. Rabbi Shimon says to hear means to understand. He explains
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the meaning of the full name Yud Hei Vav Hei Elohim, that is comprised of both mercy and judgment.

235b. We have learned that it is written: "O my Elohim, incline Your
ear, and hear" (Daniel 9:18). That is the ear that was produced under
the hair and the hairs hang over it. The ear was produced with
impressions of impressions in its innermost interior, as if someone
had produced a slanted step. What is the reason that it is slanted? It
is in order to hear good and bad. We have learned that from this
slope within the ears, all the winged ones are suspended, about
whom it is written: "For a bird of the sky shall carry the sound, and
that which has wings shall tell the matter" (Kohelet 10:20).

236. Within the ear, it flows from the three spaces of the brain OF
ZEIR ANPIN, WHICH ARE CHOCHMAH, BINAH AND DA'AT, into this
opening in the ears. From these drops, the voice enters into that
slope and combines with those drops either for good or for bad.
Good, as it is written: "For Hashem hears the poor" (Tehilim 69:34)
and bad, as it is written: "And Hashem heard it; and His anger was
kindled; and the fire of Hashem burned among them" (Bemidbar
11:1).

237. This ear is sealed from the exterior and that slope enters inside
to the opening in the ear, which contains the flow from the brain, in
order to carry the voice inwards so it will not slip out, so it would be
kept guarded and sealed from all sides. Therefore, it is a secret. Woe
to the one who reveals the secrets, since it is as if he diminishes the
uppermost structure that was prepared in order to gather the secrets
WITHIN, so they do not escape to the outside.

238. We have learned that when Yisrael scream from their woes, and
the hairs are unveiled from over the ears, the voice enters in the ears
in that opening which gets the flow from the brain. It gathers FROM
the brain and emerges through the openings of the nose, and the
nose becomes shorter and warmer. Fire and smoke exit from these
nose openings, and all Gvurot are roused and do vengeance.
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239. Prior to the emergence of the fire and cloud from these NOSE
openings, that voice ascends above and pounds the fragrance of the
brain. Two tears flow down from the eyes and cause smoke and fire
to escape from His nostrils through that noise that he carries out to
the exterior.

240. In that voice that enters the ears, all those MENTIONED ABOVE
are drawn and awakened. Therefore, it is written: "And Hashem
heard it; and His anger was kindled; and the fire of Hashem burned
among them." With that listening of the voice THAT ENTERED THE
EARS, the brain gets awakened, BECAUSE FROM THERE THE
VOICE DRAWS MERCY TO THE RIGHTEOUS AND VENGEANCE TO
THE WICKED. We have learned that it is written: "O my Elohim,
incline Your ear, AND HEAR," meaning to say lower down. THAT IS,
HE SHOULD DROP AND LOWER THE SLOPE IN THE EAR TO THE
PLACE OF THE VOICE AND UPLIFT THE VOICE OF PRAYER TO THE
INNER PART OF THE EAR WHERE THE BRAINS ARE. There are six
hundred thousand ten thousand winged ones that hang on these
ears and all are referred to as the ears of Hashem. In the words:
"Hashem, incline Your ear," the ear refers to Zeir Anpin, SINCE THE
ACTIONS OF THE LOWER GRADES ARRIVE THUS TO ZEIR ANPIN.

241. From one side of the brain space IN ZEIR ANPIN - THAT IS, THE
LEFT SIDE - the ears are suspended. From the fifty gates that
emerge from that hollow, there is one gate that continues to emerge
and open up within the ear opening, as is written: "For the ear tries
words" (lyov 34:3). It is also written: "Tries the hearts and

reins" (Tehilim 7:10). From the aspect of the expansion OF THE
BRAIN in the cavern in the fifty gates that spread through the body,
BEHOLD in the place where the heart resides, THE BRAIN STARTS
to expand in that cavern of the fifty gates. THEREFORE, in relation to
the ear, the word "tries" is used and "tries" is also used in relation to
the heart, because they expand from the same place.

242. We have learned in the hidden book that this ear distinguishes
between good and bad, so it is applicable to everything, MEANING
TO ALL THE SFIROT OF ZEIR ANPIN. In Zeir Anpin, there is a good
side and a bad side, WHICH ARE right and left, compassion and
justice. This ear is included in the brain. Because it is included in the
brain and in one cavern, it is included in the voice that enters in it,
which is considered hearing once it is in the ear. Binah is included in
the hearing. Hear means understand, WHICH IS BINAH,
UNDERSTANDING. All this amounts to is that everything has equal
import. Those matters were given to those who are seated on the
benches of justice, to hear, observe and know.

243. Come and see that it is written: "Hashem, | have heard the
report of You, and | was afraid" (Chavakuk 3:2). This verse is well
known. When the holy prophet heard and observed and knew and
understood about these structures IN THE EAR, WHICH IS: "l HAVE
HEARD THE REPORT OF YOU," it is written: "l was afraid," since it is
proper to fear and break before Him. That is said about THE EARS of
Zeir Anpin AS A RESULT OF THE REVELATION OF THE LEFT
COLUMN WITHIN WHICH THAT CARRIES ON, AS MENTIONED
ABOVE.
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244. After he saw and knew, it is written: "Hashem, revive Your work
in the midst of the years" (Ibid.). This is said of Atik Yomin, since
wherever Yud Hei Vav Hei is found, Yud Hei Vav Hei, twice with Yud-
Hei, or ONE with Aleph-Dalet and ONE with Yud-Hei, one NAME IS
for Zeir Anpin and one NAME for the Atik Atikin, even though ZEIR
ANPIN AND ATIKA are all the same and are called by the same name.

245. We have learned the full name is read when it is written Yud Hei
Vav Hei Elohim, because this is the full name of the most Ancient of
all and of Zeir Anpin, SINCE YUD HEI VAV HEI IS THE SECRET OF
THE ATIK AND ELOHIM IS ZEIR ANPIN. All of it is referred to as the
full name, but the other NAMES are not considered a full name, as
we have explained: "And Hashem Elohim planted" (Beresheet 2:8).
That is the full name that PLANTED among the plantings of the
Garden. Yud Hei Vav Hei Elohim is always considered the full name.
TWICE Yud Hei Vav Hei, Yud Hei Vav Hei is all inclusive, THAT IS
ZEIR ANPIN AND ATIKA, AS MENTIONED ABOVE, BUT IS NOT YET
REFERRED TO AS A FULL NAME, SINCE compassion gets
awakened in everyone during that period. IT IS NOT INCLUDED IN
JUDGMENT. HOWEVER, YUD HEI VAV HEI ELOHIM IS COMPRISED
FROM MERCY AND JUDGMENT, SINCE ELOHIM POINTS TO
JUDGMENT. THEREFORE, IT IS A FULL NAME.

246. THE VERSE: "Hashem, revive Your work in the midst of the
years" is said to Atik Yomin. HE ASKS: What is "Your work"? HE
REPLIES: It is Zeir Anpin THAT EMANATES FROM ATIK YOMIN. "In
the midst of the years": These are the primordial years referred to as
the days of old and not everlasting years, since the years of old are
the days of old, THAT IS THE SFIROT OF ATIK YOMIN. Everlasting
years (lit. 'the years of the world') are the days of the world WHICH
ARE THE SFIROT OF ZEIR ANPIN. It is written: "In the midst of the
years." Which years are they? The primordial years OF ATIK YOMIN.
"Revive": revive whom? "Revive" Zeir Anpin, that all its light
survives thanks to these primordial years OF ATIK YOMIN.
Therefore, it says "revive." "In wrath remember mercy" (Chavakuk
3:2), MEANING REMEMBER the supernal Chesed of the Atik of
Atikim, in whom compassion is awakened for whoever requires
mercy and whoever deserves mercy.
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32. The nine Corrections of the beard of Zeir Anpin

Rabbi Shimon says that the beard is not mentioned in scripture because the most precious and concealed of all things are not revealed. The beard
is the most valuable part of the entire countenance, its perfection and beauty. When the holy anointing oil drips from the beard of the holy Atika it
drips upon the beard of Zeir Anpin, which gets established in nine Corrections, and from which the 22 letters of the Torah emerge. Rabbi Shimon
describes all nine Corrections of the black hair of the beard.

247. We have learned that Rabbi Shimon said: | invoke the witness of
the sky above and all those who are standing above us, MEANING
ALL THE CHARIOTS AND ENCAMPMENTS OF THE ANGELS, that
these matters are rejoiced upon in all the worlds. These matters are
rejoicing in my heart and are hiding and ascending in the uppermost
curtain that is extended over us. The Ancient of all, who is concealed
and sealed of all, hides them. When | began to speak, the friends did
not know that all these holy matters are inspired here. Praised is the
lot of the friends that are here. Praised is my lot with you in this
world and the World to Come.
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248. Rabbi Shimon opened the discussion with the verse: "But you
that did cleave to Hashem your Elohim... " (Devarim 4:4). Who is a
holy nation like Yisrael, that it is written of them: "Happy are you, O
Yisrael: who is like to you" (lbid. 33:29)? It is written: "Who is like
You, Hashem, among the Elim" (Shemot 15:11), since their
adherence is to the Holy Name on this world, and in the World to
Come even more than here IN THIS WORLD, since there they do not
get separated from the bond into which the righteous are tied,
MEANING THE BOND OF LIFE, WHICH IS THE SECRET OF
MALCHUT THAT IS BOUND IN THE TREE OF LIFE THAT IS ZEIR
ANPIN. This is what is written: "But you that did cleave to Hashem"
and it is not written: 'did cleave towards Hashem', but actually "to
Hashem."

249. We have learned that when the holy anointing oil descends
upon the beard of Zeir Anpin from the dear beard of the uppermost
of the holy Atika, who is hidden and concealed from everyone, the
beard of Zeir Anpin gets established in nine Corrections. During the
time that the dear beard of the Atik of Atikim illuminates within this
beard of Zeir Anpin, thirteen springs flow from the uppermost oil into
the beard OF ZEIR ANPIN, and 22 Corrections prevail in it. From Him
flow the 22 letters of the Torah.

250. You might say that the beard does not get mentioned anywhere
and Solomon mentioned only "His cheeks" (Shir Hashirim 5:13), BUT
DOES NOT SAY BEARD. HE REPLIES: So we have learned in the
hidden book that everything that is hidden and concealed is neither
mentioned nor revealed. This thing, THE BEARD, is uppermost and
most precious of all. It is hidden and concealed since the beard is
the praise and the most valued feature of the entire countenance;
therefore, the scripture concealed it and did not reveal it. We have
learned that this beard, which is the perfection of the countenance
and the beauty of Zeir Anpin, starts out from His ears and drops and
ascends and covers with an offering of fragrance. What is this
offering of fragrance? It is as it says: "His cheeks are like a bed of
spices" (Ibid.). With nine Corrections, this beard of Zeir Anpin was
established with black hair all established in a beautiful arrangement
like a valiant, beautiful and mighty man, as is written: "Excellent as
the cedars" (Ibid. 15).

251. The first Correction: The hairs are arranged from above, FROM
THE SIDES OF THE HEAD. That spark goes out, that strong spark,
emanates from the pure air and pounds from underneath the head
hair, under the HAIR locks above the ears. It descends hair after hair
in front of the ear opening to the beginning of the mouth.

252. The second Correction: The hairs exit and ascend from the start
of the mouth, WHICH IS THE UPPER LIP, to the other end of the
mouth opening. They ALSO come down underneath the mouth
FROM ONE END to the other end OF THE LOWER LIP, hair by hair, in
a beautiful arrangement.
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253. The third Correction: Under the nose, in the center, under the
two nostrils of the nose one path goes out that is FREE OF HAIR,
BUT tiny tough hairs fill that path. The rest of the hairs occupy both
sides surrounding that path. On the bottom, THE LOWER LIP, there
is no path visible at all. THAT SHOULD BE CLEAR OF HAIR, EXCEPT
THAT the path above IS VISIBLE, OVER THE UPPER LIP, that
descends downwards to the beginning where the lips are JOINED.
There, the path is submerged. IT DOES NOT CONTINUE UNDER THE
LOWER LIP AS BY ARICH ANPIN.

254. The fourth Correction: Hairs sprout out and are arranged to
ascend and cover his cheeks like a fragrant offering. THAT IS THE
SECRET MEANING OF: "HIS CHEEKS ARE LIKE A BED OF SPICES."
The fifth Correction: The hairs stop GROWING. The two apples OF
THE FACE become visible, CLEAR OF HAIR, on both sides. They are
red like ared rose and glow in 270 worlds that glow from there. The
sixth Correction: The hairs sprout out like one string around the
beard and hang to the top of his belly, MEANING TO HIS CHEST, and
do not descend to the navel. The seventh Correction: The hair does
not hang over the mouth and the mouth is free OF HAIR all around.
The hairs are set in an arrangement around it.

255. The eighth Correction: The hairs descend under the beard and
cover the back of the neck so it is not seen. All the hairs are thin.
Tiny strands upon strands fill every direction. The ninth Correction:
The hairs join, altogether evenly, with those hairs that are hanging,
all evenly and beautifully like a mighty man who wins battles.

256. With these nine Corrections nine springs of the anointing oil of
the above flow and spring forth. From that anointing oil, there is a
flow to all those below. These nine Corrections reside in the beard
OF ZEIR ANPIN and with the perfection of the arrangement of the
beard. He is considered such a mighty man, that whoever observes
this beard prevails, and mighty strength is connected to him. Up
until here is the description of the supernal beard in Zeir Anpin.

33. First Correction of the nine Corrections of the beard
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Rabbi Elazar tells us that King David needed these nine Corrections in order to conquer the other kings and nations; he called upon God, who

answered him with liberation and took his part. Rabbi Elazar talks about the form of man, including the forms of Lion, Ox and Eagle, and how man is
mentioned in the quoted scriptures only in conjunction with the Holy Name. He says that Zeir Anpin will do all that one desires for whoever holds on
to the holy beard and honors Him. The essential message of this section is: If God takes my part, | will not fear, for what can man possibly do to me?



257. Rabbi Shimon said to his son Rabbi Elazar: Get up my son and
curl the structure of the holy beard through these Corrections. Rabbi
Elazar stood up and said, "Out of my distress | called upon Yah: Yah
answered me with liberation...than to trust in princes" (Tehilim 118:5-
9). We have learned here, IN THIS VERSE, the nine forms that exist in
this beard, IN ZEIR ANPIN. King David needed these Corrections in
order to conquer the other kings and nations.

258. Come and see that as soon as he said those nine Corrections,
he concluded with the verse: "All nations compassed me about: but
in the name of Hashem | cut them off" (Ibid. 10). He said: All these
Corrections that | mentioned, what purpose do they serve me? It is
because all nations compassed me about. In the setting of this beard
are nine Corrections, which are the name of Hashem, AND
THROUGH THEM, | will abolish them from the world. This is what is
written: "In the name of Hashem | cut them off."

259. We have learned in the hidden book that King David has
mentioned here nine Corrections IN THE VERSES OF: "OUT OF MY
DISTRESS..." Six are in the Holy Name, in that there are IN THESE
VERSES six names, and three times Adam (lit. ‘'man"). If you say we
only find "MAN" twice, IT IS NOT SO, BUT RATHER there are three,
since "princes" are also included in "man." WE CONSIDER THE
WORD "PRINCES" AS IF "MAN" IS SAID, SO WE HAVE "MAN"
THREE TIMES, AS IS FURTHER EXPLAINED.

260. We have learned that there are six names, as is written: 1) "Out
of my distress | called upon Yah"; 2) "Yah answered me with
liberation"; 3) "Hashem is on my side; | will not fear"; 4) "Hashem
takes my part"; 5) "It is better to take refuge in Hashem" and 6) "It is
better to take refuge in Hashem," WHICH IS IN THE SECOND VERSE.
THUS WE HAVE HERE SIX NAMES. "Man" is there three times, as is
written: 1) "Hashem is on my side; | will not fear: what can a man do
to me?"; 2) "It is better to take refuge in Hashem than to put
confidence in man," and 3) "It is better to take refuge in Hashem than
to trust in princes." PRINCES ARE MAN, AS MENTIONED ABOVE,
SO WE HAVE "MAN" THREE TIMES.

261. Come and see the secret of the matter. Everywhere that man is
mentioned here, it is mentioned only together with the Holy Name,
THAT IS TO SAY, IN THE SAME VERSE MAN IS MENTIONED,
HASHEM IS ALSO MENTIONED. This is as it should be, as man is
only referred to with that which he deserves. What is THE NAME
"MAN" deserving? It is the Holy Name YUD HEI VAV HEI, MEANING
TO SAY THAT PRIOR TO THE PERFECTION OF THE HOLY NAME,
YUD HEI VAV HEI, THE MOCHIN THAT ARE REFERRED TO AS
"MAN" ARE NOT COATED WITH IT, as is written: "Hashem Elohim
formed man" (Beresheet 2:7), YUD HEI VAV HEI ELOHIM BEING THE
SECRET OF CHOCHMAH AND BINAH, 'THE MAN', MEANING THE
MOCHIN IN THE IMAGE OF ZEIR ANPIN, THAT ARE REFERRED TO
AS "MAN," THAT IS, with a full name which is Yud Hei Vav Hei
Elohim, as is befitting it, THE NAME MAN (HEB. ADAM). Therefore,
man is not mentioned except TOGETHER with the Holy Name.
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262. We have learned that it is written: "Out of my distress | called
upon Yah: Yah answered me with liberation"; that is twice Yud-Hei.
That is for the two cheeks to which the hairs are attached. When
DAVID saw that the hairs flow and hang, he opened the discussion
saying, "Hashem is on my side; | will not fear... Hashem takes my
part,” MEANING WITH THE COMPLETE NAME OF YUD HEI VAV HEI,
with a name that is not missing in it VAV-HEI, a name that is holy.
Man is mentioned with this FULL name, SINCE THE MOCHIN DO
NOT RESIDE EXCEPT WITH THE FULL NAME, AS MENTIONED.

263. He said, "What can a man do to me?" WHICH IS THE
DESCRIPTIVE NAME OF THE EXPANSION OF THE MOCHIN, AS
MENTIONED ABOVE, so this is ITS MEANING. We have learned that
all these holy Sfirot of the King that were established with shapes,
THAT IS, THAT THE MOCHIN FLOW THROUGH THEM, are referred to
as man, who is the general form including all FORMS. THE THREE
FORMS - LION, OX, EAGLE - ARE COMPRISED IN THE FORM OF
MAN. THAT IS THE SECRET OF MALCHUT THAT COMPRISES IN IT
ALL THE THREE COLUMNS. CONSEQUENTLY, THE UNION OF THE
THREE MOCHIN - CHOCHMAH, BINAH AND DA'AT, WHICH
CORRESPOND TO LION, OX, EAGLE - ARE ONLY IN THE FORM OF
MAN. THEREFORE, IT IS CONSIDERED AS THE SIX ENDS IN THE
MOCHIN OF CHOCHMAH, BINAH AND DA'AT, SINCE THE MALCHUT
IS THE FEMALE LIGHT THAT ILLUMINATES ONLY FROM BELOW
UPWARDS. THAT IS THE SECRET OF THE SIX ENDS OF THE
MOCHIN. What emanates FROM THE MOCHIN, THAT IS, WHAT IS
CONCEIVABLE TO THE LOWER ONES, is referred to as the Holy
Name, SINCE NAME IS EXPLAINED AS CONCEPTION. The sheath,
THAT IS THE SECRET OF MALCHUT REFERRED TO AS SHEATH,
and what it contains, WHICH ARE THE MOCHIN, are called Yud Hei
Vav Hei and are called man. That is the whole of the sheath together
with its content.

264. Those nine Corrections that David said here were in order to
subdue his enemies. Whoever holds on to the beard of the King and
honors Him with the utmost honor, the King will oblige and do for
him all that he desires from the King. HE ASKS: What is the reason
THAT THERE IS A NEED TO HOLD on to the beard and not to his
body? HE REPLIES: It is because the body follows after the beard,
SINCE ALL THE LIGHTS OF THE BODY GET DRAWN FROM THE
BEARD, BUT the beard does not follow the body. CONSEQUENTLY,
WHEN YOU ARE ATTACHED TO THE BEARD YOU ARE ALSO
ATTACHED TO THE BODY, BUT WHEN ONE IS ATTACHED TO THE
BODY HE IS NOT YET ATTACHED TO THE BEARD.

265. There are two ways to count THE NINE CORRECTIONS OF THE
BEARD IN THE VERSES OF: "OUT OF MY DISTRESS." The first is as
we already said, THAT "OUT OF MY DISTRESS | CALLED UPON
YAH" IS THE FIRST DESCRIPTION AND "YAH ANSWERED ME WITH
LIBERATION" IS THE FOURTH DESCRIPTION THAT IS REFERRED
TO IN OUR PRESENT ACCOUNT AS: "WHAT CAN A MAN DO TO
ME?" The second IS THE ACCOUNT BEFORE US, OF WHICH "out of
my distress | called upon Yah," is the first CORRECTION. The
second is: "Yah answered me with liberation"; the third is: "Hashem
is on my side; | will not fear" and the fourth is: "What can man do to
me?" The fifth is "Hashem takes my part"; the sixth is: "Therefore |
shall gaze upon those who hate me"; the seventh is: "It is better to
take refuge in Hashem"; the eighth is: "Than to put confidence in
man" and the ninth is: "It is better to take refuge in Hashem than to
trust in princes."
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266. HE ASKS: THE FIRST SHAPE THAT IS REFERRED TO, "Out of
my distress | called upon Yah," what does it say, WHY IS IT CALLED
THAT? HE REPLIES: All that David said here, MEANING THE REST
OF THE EIGHT BEARD CORRECTIONS, he said about this
Correction of the beard, THE FIRST ONE, "Out of my distress (lit.
'straight') | called upon Yah," that is, from the place where the beard
begins to spread out, which is a narrow area above and in front of
the ear openings below the hair of the head. THIS MEANS THAT AT
THESE POINTS, THE HAIRS ARE SHORT AND THE AREA IS
NARROW THAT POINTS OUT THE ASPECT OF JUDGMENT THAT
EXISTS IN THE BEARD, WHICH IS THEREFORE REFERRED TO AS:
"THE STRAIGHT." This is why he says Yud-Hei Yud-Hei twice,
MEANING IN THE FIRST CORRECTION AND THE SECOND, BEFORE
THE BEARD STARTS TO WIDEN, SINCE YUD-HEI POINTS OUT THAT
THE NAME IS DEVOID OF VAV-HEI. However, in the area where the
beard spreads out, where it drops from the ears and begins to widen,
MEANING IN THE THIRD CORRECTION, he says, "Hashem is on my
side; | will not fear." THAT IS THE COMPLETE NAME - YUD HEI VAV
HEI - because that is an area that is not narrow. CONSEQUENTLY,
ALL THE CORRECTIONS FOLLOW TO SWEETEN THE JUDGMENT IN
THE FIRST CORRECTION, IN WHICH THE NAME IS NOT COMPLETE.
David required all these CORRECTIONS in order to subdue kings
and nations beneath him, through the glory of this beard.

267. We have learned in the hidden book that whoever sees in his
dream his hand holding on to the beard of an important person, or
extending his hand TO HOLD ON to it, he should be aware that he is
in union with the ones above. He will throw under him all those who
distress him, SINCE THE BEARD INDICATES THE SUBDUING OF
ENEMIES AND WHOLENESS, AS MENTIONED ABOVE. We have
learned that the supernal beard gets established with nine
Corrections, which is the beard in Zeir Anpin that gets established in
nine Corrections SINCE THE BEARD IN ARICH ANPIN GETS
RESTORED IN THIRTEEN CORRECTIONS.

268. The first Correction: The hair is shaped from above and grows
out in front of the ear openings underneath the locks OF HEAD HAIR
that hang over the ears. The hair descends strand by strand to the
top of the mouth. We have learned that all these hairs in the beard
are harder than all the strands in the locks of head hair. The head
hairs are long, while those IN THE BEARD are not long. In head
hairs, there are some that are smooth and some that are rough.

269. When the white hairs of Atik Yomin are drawn to the hair of Zeir
Anpin, it is written: "Wisdoms cry aloud in the street (lit.

'outside’)" (Mishlei 1:20). What is the meaning of: "outside"? That is
in Zeir Anpin, WHICH VESTS THE NETZACH, HOD AND YESOD IN
ARICH ANPIN THAT IS CONSIDERED THE OUTWARD ASPECT,
SINCE ALL NETZACH, HOD AND YESOD ARE OUTWARD OF THIS
BODY, to which two brains join, THE BRAIN OF ARICH ANPIN IN
THE BRAINS OF ZEIR ANPIN OUTWARD OF ARICH ANPIN, ABOUT
WHICH IS SAID "WISDOMS CRY ALOUD OUTSIDE."

270. HE ASKS: Two brains, how could you imagine this, SINCE IN
ZEIR ANPIN ALONE THERE ARE THREE BRAINS? HE REPLIES:
Therefore, just say four brains. Three brains are in Zeir Anpin
existing in the three spherical cavities in the skull and one brain OF
ARICH ANPIN rests in its station that includes WITHIN IT all three
brains. From it there is a flow FROM ARICH ANPIN, balanced
perfectly, continuously, into the white hair IN ARICH ANPIN to the
three brains within Zeir Anpin.
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271. Four brains exist in Zeir Anpin, WHICH ARE CHOCHMAH AND
BINAH, THE RIGHT OF DA'AT AND THE LEFT OF DA'AT. AS A
RESULT OF THE BRAIN ILLUMINATION IN ARICH ANPIN TO HIS
THREE BRAINS, HIS THREE BRAINS DIVIDE UP TO FOUR. As a
result of these, the four portions, written in Tefilin, are completed,
SINCE THE FOUR CHAPTERS IN THE TEFILIN ARE THE SECRET OF
THE SURROUNDING LIGHT OF THE THREE BRAINS - CHOCHMAH,
BINAH AND DA'AT - IN ZEIR ANPIN. DUE TO THE INCLUSION OF
THE BRAIN OF ARICH ANPIN WITHIN THEM, THE BRAIN OF DA'AT
IN ZEIR ANPIN IS SPLIT INTO TWO BRAINS, TO THE RIGHT AND TO
THE LEFT, AND THAT COMPLETES THE FOUR CHAPTERS - THAT
IS, FOUR BRAINS, since the Holy Name of Atik Yomin is included in
them, Atik of Atikin, WHICH IS THE FIRST BRAIN THAT IS ARICH
ANPIN, and that of Zeir Anpin, WHICH CONTAINS THREE BRAINS.
This is the perfection of the Holy Name, as is written: "And all people
of the earth shall see that You are called by the name of Hashem;
and they shall be afraid of You" (Devarim 28:10). The name of
Hashem is truly the name of Hashem, which are the boxes of the
Tefilin, SINCE THE MOCHIN (LIT. 'BRAINS') IS THE SECRET OF YUD
HEI VAV HEI AND THE COMPARTMENTS OF THE BRAINS IS THE
SECRET OF MALCHUT, REFERRED TO AS THE NAME OF HASHEM.

272. Therefore, SCRIPTURE SAYS: "Wisdoms cry aloud outside,"
WHICH ARE THE CHOCHMAH OF ZEIR ANPIN AND THAT OF ARICH
ANPIN. They exist here IN ZEIR ANPIN, WHICH IS OUTSIDE OF
ARICH ANPIN. The wisdom of Atik of Atiks, the most concealed of all
concealed, is not available and is not prepared TO BE DISCOVERED,
since it is wisdom concealed from all and is not describable. Since
the four brains joined in Zeir Anpin, four springs flow forth from it to
every direction, WHICH ARE FOUR BRAINS - CHOCHMAH, BINAH,
THE RIGHT OF DA'AT AND THE LEFT OF DA'AT. THESE FOUR are
separated by one spring that emanates to them all, THAT IS THE
BRAIN OF CHOCHMAH, WHICH GOES OUT AND SPLITS INTO FOUR
BRAINS, WHICH IS THE SECRET OF THE 32 PATHS OF WISDOM
THAT ARE REVEALED TO THE LOWER GRADES. Therefore, there
are four BRAINS IN CHOCHMAH OF ZEIR ANPIN DUE TO THE
REASON THAT CHOCHMAH OF ARICH ANPIN IS INCLUDED IN
THEM, SO THAT THEY WILL BE BESTOWED BY HIM UPON THE
LOWER GRADES SINCE IN THE CONCEALED BRAIN, FROM ITS
LOCATION, NOTHING AT ALL IS REVEALED. THEREFORE, THE
VERSE SAYS: "WISDOMS CRY ALOUD OUTSIDE," SINCE ONLY ON
THE OUTSIDE IN THE PLACE OF ZEIR ANPIN WILL THEY SING
JOYOUSLY - THAT IS, BE REVEALED.

273. We have learned this Chochmah that is a combination of four,
MEANING THE BRAIN OF CHOCHMAH IN ZEIR ANPIN, is drawn
through the hairs OF ZEIR ANPIN that hang wave upon wave. All are
rough and coarse and are drawn and go forth, each to its own
direction. A thousand of thousands and ten thousand of tens of
thousands are hanging, some of them without number. This is what
it says, "His locks are wavy" (Shir Hashirim 5:11), wave upon wave.
All are too heavy and coarse to join, similar to a hard flint, and like
that stone that is strong and sturdy until holes and streams under
the hair are caused, and strong currents continue forth in each side
and every direction. Since these hairs are black and dark, it is written
about them: "He uncovers deep things out of darkness, and brings
out to light the shadow of death" (lyov 12:22).

274. We have learned that the hairs in the beard are rougher than the
head hair because the BEARD HAIRS alone are available and
explainable. CONSEQUENTLY, they are harsher in their ways.
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275. HE ASKS: Why are they harsh? If you will say because all
pertain to judgment, it is not so, for mercy ALSO exists in these
forms. When the thirteen springs of oil come down, THAT IS
THIRTEEN BEARD CORRECTIONS OF ARICH ANPIN THAT
DESCEND DOWN TO THE BEARD in Zeir Anpin, they all pertain to
mercy. IF SO, WHY ARE THEY HARSH?

276. HE REPLIES: We have learned that all the beard hairs are rough.
What is the explanation? It is because all these of mercy - THAT IS,
THE ONES THAT DRAW FROM THE CENTRAL COLUMN, WHICH IS
COMPASSION - must be harsh in order to subdue THE LEFT
COLUMN, WHICH IS judgment, AND TO JOIN HIM IN THE RIGHT. All
these which pertain to judgment, MEANING THE ONES DRAWN
FROM THE LEFT COLUMN, WHICH ARE HARSH JUDGMENTS, are
ESSENTIALLY harsh. They need to be harsh from the two directions,
BOTH FROM THE COMPASSIONATE SIDE AND FROM THE
JUDGMENTAL SIDE. When the world requires mercy, THOSE HAIRS
OF compassion FROM THE CENTRAL COLUMN are strong and
overcome judgments, BECAUSE THEY UNITE THE LEFT WITH THE
RIGHT COLUMN, WHICH IS CHASSADIM, AND THE BRAINS THAT
ARE COMPASSIONATE GET REVEALED. When the world requires
judgment, DURING THE ILLUMINATION OF CHOCHMAH THAT DOES
NOT ILLUMINATE EXCEPT WITH THE EXPOSITION OF JUDGMENT,
the judgment is then strong and overcomes compassion. Therefore,
they need to be harsh on both sides. When compassion is required,
the hairs that are mercy stand up and the beard is seen in these
hairs. THE OTHERS ARE NOT VISIBLE and everything happens
according to compassion. When justice is needed, the beard is seen
ONLY in these hairs OF JUSTICE AND THE OTHERS ARE NOT
VISIBLE. And everything, EITHER MERCY OR JUSTICE, prevails
through the beard.

277. When the holy white beard OF ARICH ANPIN gets revealed, all
these and all these shine and bathe IN THE CHASSADIM OF THE
BEARD IN ARICH ANPIN. This is similar to someone who bathes
from the deep river from THE MURKINESS that was in it, MEANING
FROM THE JUDGMENTS. Everything exists with compassion and the
judgment does not exist. When all these nine BEARD
CORRECTIONS illuminate together, they all bathe in mercy.

278. Therefore, Moses repeated for a second time THE ATTRIBUTES:
"Hashem is longsuffering, and great in love" (Bemidbar 14:18), THAT
IS IN THE PORTION OF SHELACH. However 'truth' is not said
THERE, AS HE SAYS IN THE THIRTEEN ATTRIBUTES IN THE
PORTION OF KI TISA. THAT IS because the secret of the matter is
those nine Attributes, MEANING THE NINE CORRECTIONS OF THE
BEARD IN ZEIR ANPIN. They illuminate from Atik Yomin to Zeir
Anpin. When Moses said THE ATTRIBUTES the second time, IN THE
PORTION OF SHELACH, he said nine Corrections, which are the
Corrections of the beard that exist in Zeir Anpin, and descend from
Atik Yomin and illuminate within him. Therefore, HE DID NOT
MENTION IN THEM 'AND TRUTH', SINCE truth depends upon the
Atika Kadisha, WHO IS THE SECRET OF THE SEVENTH OF THE
THIRTEEN CORRECTIONS OF THE BEARD IN ARICH ANPIN, WHICH
IS THE SECRET OF THE BRIGHTENING OF THE FACE IN ARICH
ANPIN. WHEN HE ONLY RECEIVED NINE CORRECTIONS FROM THE
ATIK, Moses did not say, 'and truth', SINCE THIS CORRECTION OF
THE ATIK IS NOT SHINING WITHIN HIM AT PRESENT.
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279. We have learned that the hairs of Zeir Anpin are all rough, wave
upon wave, and are not smooth AS THE HAIR OF ARICH ANPIN. |
see that three brains exist there in the three spaces and illuminate
from the concealed brain IN ARICH ANPIN. The brain of Atik Yomin,
THAT IS THE CONCEALED BRAIN, is quiet and resting like fine wine
upon its sediments. AS THOSE SEDIMENTS DO NOT SPOIL THE
WINE, BUT QUITE THE OPPOSITE, THEY FORTIFY IT, SO TOO THE
JUDGMENTS IN THE CONCEALED BRAIN ARE NOT JUDGMENTS
THAT WOULD EVEN SLIGHTLY DIMINISH THE CONCEALED BRAIN
IN'ITS OWN ESSENCE, TO THE CONTRARY, THEY STRENGTHEN IT.
THEREFORE, the hairs OF ARICH ANPIN are all smooth and
polished in fine oil and it is written: "And the hair of whose head was
like the pure wool" (Daniel 17:9).

280. Those of Zeir Anpin are rough yet not so hard, since all are
hanging up and not twisted. Therefore, the wisdom continues to flow
THROUGH THEM. THIS IS THE ILLUMINATION OF CHOCHMAH
FROM BINAH THAT RETURNS TO CHOCHMAH, WHICH IS THE
SECRET OF THE 32 PATHS OF CHOCHMAH THAT IS THE SECRET
OF THE BINAH OF CHOCHMAH. FOR THIS CHOCHMAH DOES NOT
FLOW EXCEPT THROUGH JUDGMENTS; THEREFORE, THE HAIRS
NEED TO BE ROUGH. But this is not so for Chochmah of Chochmah,
THAT IS, CHOCHMAH OF OR YASHAR (LIT. 'DIRECT LIGHT") IN ITS
OWN ESSENCE, which is silent and quiet, IN THE CONCEALED
BRAIN OF ARICH ANPIN. We have learned that there is nobody who
could fathom the brain of Atik Yomin, except Himself, and it is
written: "Elohim understands its way, and He knows its place" (lyov
28:23). This is said only OF CHOCHMAH of Zeir Anpin THAT IS
REVEALED, AND NOT OF CHOCHMAH OF ARICH ANPIN THAT IS
CONCEALED AND IS NOT REVEALED AT ALL. Rabbi Shimon said:
Blessed is my son to the Holy One, blessed be He, in this world and
in the World to Come.

34. The second and third of the nine Corrections of Zeir Anpin
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Rabbi Aba describes the second Correction as meaning several things: it is like a dominating, great, beautiful and mighty man; it is mercy; it is
truth. He talks a good deal about Chesed in various contexts; we learn that the third Correction is "and abundant in Chesed."

281. The second Correction: The hairs leave and ascend from the
beginning of the mouth to the other side of the mouth opening,
THAT IS, FROM ONE END TO THE OTHER END ABOVE THE UPPER
LIP. They descend under the mouth, BELOW THE LOWER LIP, FROM
THE BEGINNING to the other end, AND strands upon strands
descend in a beautiful shape.

282. RABBI SHIMON SAID TO RABBI ABA: Rise Rabbi Aba. Rabbi
Aba stood up, opened by saying: When this Correction is
established with the Correction of the King, IT IS like a ruling, great,
handsom and mighty man. This is what is written: "Great is our
Master, and of great power" (Tehilim 147:5). When He was
established with the formation of the precious holy beard OF ARICH
ANPIN and looks at it, THIS CORRECTION is called by His light: "El,
merciful... " (Shemot 34:6). THAT IS WHEN THE THIRTEEN BEARD
CORRECTIONS IN ARICH ANPIN SHINE UPON THE NINE BEARD
CORRECTIONS IN ZEIR ANPIN. THEN HIS SECOND CORRECTION IS
CALLED BY THE NAME MERCIFUL. This second Correction is
established by another of the Corrections OF THE BEARD OF ZEIR
ANPIN and it is called: "and truth" (Shemot 34:6), WHICH IS THE
SEVENTH CORRECTION OF THESE BEARD CORRECTIONS IN ZEIR
ANPIN. His face shines, MEANING THAT IT THEN CONTAINS THE
FIRST THREE SFIROT, WHICH ARE THE SECRET OF: "A MAN'S
WISDOM MAKES HIS FACE TO SHINE" (KOHELET 8:1).
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283. We have learned that this Correction should have been called
"pardons iniquity" (Michah 7:18), similar to THE SECOND
CORRECTION OF the Atika Kadisha, WHICH MEANS THAT BINAH
FORGIVES THE INIQUITY OF MALCHUT, SINCE IT WAS DIMINISHED
THROUGH IT FROM THE FIRST THREE SFIROT IN ORDER TO
FORGIVE THE TRANSGRESSION, IN THE THIRD CORRECTION,
MEANING TO SWEETEN THE JUSTICE OF MALCHUT REFERRED TO
AS TRANSGRESSION. However, due to the path that departs HERE
in the third Correction, under the two nose openings where tiny
rough hairs fill in this path, AND IS NOT CLEAR OF HAIR, LIKE THE
THIRD CORRECTION IN ARICH ANPIN, THEREFORE, it is not called
here "pardons iniquity, and forgives the transgression” (Ibid.). It
prevails somewhere else; THAT IS, IN THE FOURTH CORRECTION.

284. We have learned that Shin-Ayin-Hei (=375) Chassadim are
included in the Chesed of Atik Yomin, WHICH IS THE MEANING OF:
"BUT TO CAIN AND HIS OFFERING HE HAD NO RESPECT (HEB.
SHA'AH - SHIN AYIN HEI)" (BERESHEET 4:5). FOR HE DID NOT
DESERVE THESE CHASSADIM OF ATIK YOMIN and all are referred
to as Chassadim of old, as is written: "Where are your former oaths
of steadfast love (Heb. Chassadim)" (Tehilim 89:50). All are
comprised in Chesed of the Atika Kadisha, who is concealed from
all. And the Chesed of Zeir Anpin is referred to as Chesed of the
world (everlasting Chesed).

285. In the hidden book, he calls the Chesed of old of Atik Yomin:
"And abundant in love (Heb. Chesed)" (Shemot 34:6). In Zeir Anpin,
CHASSADIM ARE simply REFERRED TO AS Chesed. Thus, it is
written here IN THE THIRD CORRECTION OF ZEIR ANPIN: "And
abundant in Chesed," SINCE THE FIRST CORRECTION IS "LONG"
AND THE SECOND CORRECTION IS "SUFFERING." THE THIRD
CORRECTION IS: "AND ABUNDANT IN CHESED" AS MENTIONED,
SINCE HE RECEIVES HERE FROM THE ORIGINAL CHASSADIM OF
ARICH ANPIN AND IS ALSO REFERRED TO AS ABUNDANT IN
CHESED. It is written: "Keeping troth to thousands" (Ibid.) simply
AND IT IS NOT WRITTEN: 'AND ABUNDANT IN CHESED', SINCE HE
SPEAKS THERE OF CHESED OF ZEIR ANPIN HIMSELF, WHICH IS
REFERRED TO AS SIMPLY CHESED. We have explained that
"abundant in Chesed" OF ARICH ANPIN leans towards Chesed OF
ZEIR ANPIN, to illuminate to Him and light the candles, MEANING
THE SFIROT OF ZEIR ANPIN.

286. We have learned about this path that descends under the two
nose openings OF ZEIR ANPIN. Narrow hair occupies that path,
which is not referred to as "forgives (lit. 'passes over') the
transgression," since there is no room to pass over THE
TRANSGRESSION. This is due to two reasons: Because of the hair
that occupy that path, it is a difficult passage for the passing OF
CHOCHMAH THERE and because the passage of that path goes
down only to the beginning of the mouth and no further.

287. Therefore, it is written: "His lips like roses" (Shir Hashirim 5:13),
which is red like roses, "dropping flowing myrrh" (Ibid.), which is
deep red, WHICH IS JUSTICE. This path here, ABOVE THE LIPS, did
not get firmly established in two manners, AS MENTIONED.
THEREFORE, JUDGMENT IS APPARENT ON THE LIPS, THE
MEANING OF THE RED HUE. From here, whoever wishes to frighten
HIS FRIEND IN AN EXTRAORDINARY MANNER strikes twice with his
hand on that path.

35. The fourth of the nine Corrections of Zeir Anpin
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Rabbi Aba says that this Correction is splendor and glory, and from it are suspended the vestments in which Zeir Anpin gets dressed, as He is



1

clothed in glory and majesty. These are the Corrections in which He was dressed and was established in the form of man.

288. The fourth Correction: The hairs grow and take form, rising and
covering over his cheeks with firmly established offerings. This
Correction is beautiful to behold. It is splendor and glory. We have
learned the highest glory (Hod) goes out and is decorated and
continues to take hold of his cheeks. It is referred to as the glory of
the beard. From this glory and splendor are suspended the
vestments in which ZEIR ANPIN gets dressed, which are the
splendid vestments of the King, as is written: "You are clothed in
glory and majesty" (Tehilim 104:1). These are the Corrections in
which he was dressed and was established in the form of man, more
than in any other form.

289. We have learned the glory OF THIS BEARD when it shone in the
light of the upper beard OF ARICH ANPIN. It spread in the rest of the
shining Corrections, MEANING ALSO IN THE FIFTH CORRECTION,
which is: "pardons iniquity" (Michah 7:18) on this side and "forgives
the transgression” (Ibid.) from that side. Therefore, it is written: "his
cheeks" (Shir Hashirim 5:13). THAT INCLUDES BOTH THE HAIR ON
THE CHEEKS, WHICH ARE THE FOURTH CORRECTION, AND BOTH
APPLES THAT ARE CLEAR OF HAIR, WHICH ARE THE FIFTH
CORRECTION. In the hidden book, this FOURTH CORRECTION is
referred to as Hod, Hadar (lit. 'majesty') and Tiferet. Tiferet "forgives
the transgression," as it says: "And it is his glory (Heb. Tiferet) to
pass over atransgression” (Mishlei 19:11). However, we did not
explain this Tiferet until the ninth Correction, as it says, "The glory
(Tiferet) of young men is their strength" (Ibid. 20:29). IN THE NINTH
CORRECTION, it is called Tiferet. Upon weighing, they are BOTH
equal in weight. Rabbi Shimon said: You are worthy, Rabbi Aba, to
be blessed by the Atika Kadisha, from whom all blessings emanate.

36. The fifth Correction of the nine Corrections of Zeir Anpin
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We learn that all the lights that illuminate from Arich Anpin are referred to as the original Chassadim, and due to these, all the everlasting
Chassadim shine that are the Chassadim in Zeir Anpin. Thus His countenance shines upon the world and blesses it.

290. The fifth Correction: The hairs stop and two apples are visible,
CLEAR OF HAIR, on either side, red like a red rose. They glow in 270
worlds. When these two apples shine the light of the two uppermost
holy apples of the Atika, WHO IS ARICH ANPIN AND THAT ARE HIS
SEVENTH CORRECTION, the red hue disappears and the white color
appears. About this, it is written: "Hashem make His face shine upon
you, and be gracious to you" (Bemidbar 6:25). When they are
shining, the world gets blessed. When it gets red, it is written:
"Hashem lift up His countenance to you" (lbid. 26), meaning to say
that HIS FACE will be gone and there will not be anger in the world.
We have learned that all the lights that illuminate from the Atika
Kadisha, MEANING FROM ARICH ANPIN, are referred to as the
original Chassadim. Due to these FIRST CHASSADIM, all these
everlasting Chassadim shine, WHICH ARE THE CHASSADIM IN ZEIR
ANPIN.

37. The sixth Correction of Zeir Anpin
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This is called one of the five edges of the beard, that depends on Chesed, and one must not destroy this Chesed by cutting it.



291. The sixth Correction: The hairs go out like one string of hair
around the beard, MEANING THE UPPERMOST AREA OF THE
BEARD THAT CONTINUES TO THE CHEST, SIMILAR TO THE
EIGHTH CORRECTION OF ARICH ANPIN. That is called one of the
five edges of the beard, which depends on Chesed, and one must
not destroy this Chesed, as we have learned. Therefore, it is written:
"Neither shall you mar the corner of your beard" (Vayikra 19:27).
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38. The seventh Correction of Zeir Anpin

Here we learn that the mouth is clear because the hairs do not hang over it. Rabbi Yehuda says that the hosts or watchers are invested from the
breath that leaves the mouth. Also when the breath spreads out of the mouth many faithful prophets get invested with the breath, and all are called
the mouth of Hashem. This Correction dominates over all the six that precede it.

292. The seventh Correction: The hairs do not hang over the mouth
and the mouth is clear all around its sides. The hairs are situated in a
proper setting surrounding it. Rise, Rabbi Yehuda. Rabbi Yehuda
rose. He opened the discussion saying, "This matter is by the decree
of the watchers" (Daniel 4:14). How many thousands of ten
thousands get settled and exist through this mouth and depend
upon it, and all are called mouth. This is what is written: "And all the
hosts of them by the breath of His mouth" (Tehilim 33:6). From that
breath that leaves the mouth they get invested.

293. All those that are outside are dependents of this mouth. Many
faithful prophets get invested with the breath when it spreads out of
this mouth, and all of them are called the mouth of Hashem. On the
place where the breath exits, THAT IS THE MOUTH, nothing else gets
blended with it there. All wait to get invested with that breath that
leaves THE MOUTH. This Correction dominates over all the six
CORRECTIONS THAT PRECEDE IT, since all prevail here and take
hold. Therefore, the hairs are even around the mouth and the mouth
itself is cleared FROM HAIR from all its sides. Rabbi Shimon said:
Blessed are you to the Atika Kadisha.
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39. The eighth Correction of Zeir Anpin
This Correction refers to the back of the neck, and Rabbi Yehuda says that when Zeir Anpin engages in war the back of the neck is visible to show
strength. He talks about the shields of the mighty.



294. The eighth Correction: The hairs go lower below the beard and
cover the back of the neck, so it would not be visible. We have
learned that above there is no back of the neck and no fatigue.

During the time that He engages in war, THE BACK OF THE NECK is

visible to show strength, since we have learned that a thousand
worlds are attached to it. This is what is written: "On which there

hang a thousand bucklers, all shields of mighty men" (Shir Hashirim

4:4)."A thousand bucklers" is a secret. WE FIND in the hidden book
all the shields of the mighty, MEANING those who come from the
side of one Gvurah of those Gvurot.

40. The ninth Correction of Zeir Anpin
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We hear that this Correction relates to strength and balance, like a brave man who does mighty deeds. That is Tiferet - power, might, and

compassion.

295. The ninth Correction: The hairs get joined in full weight with
those hanging hairs and all are nicely balanced like a valiant mighty
man who wins battles. Since all the hairs follow after those that
hang, they are all generally included in those that hang, and all

continue TO THE CHEST. Therefore, it is written: "The glory (Tiferet)

of young men is their strength" (Mishlei 20:29). It is also written:
"excellent as the cedars" (Shir Hashirim 5:15), meaning like a brave
man who does mighty deeds. That is Tiferet, WHICH COMPRISES
power, might and compassion.

296. We have learned that Rabbi Shimon said: All these Corrections
and all these matters | wish to reveal to those who were balanced in
weight, MEANING TO THOSE WHO ADHERE TO THE CENTRAL
COLUMN WHERE THE SECRET OF THE WEIGHT IS, not to those
who entered TO THE ORCHARD OF WISDOM and did not exit FROM
IT IN PEACE, but rather to those that entered and left IT IN PEACE,

since whoever entered and did not leave, it would have better for him

not to have been born.
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41. The form of Man

Rabbi Shimon begins by saying that the Atik of Atikin and Zeir Anpin are really all one; time has no meaning in this context. Really there is no
change from compassion to justice, for example, it is just that it was established with these Corrections for the sake of the lower ones. The Atika
Kadisha established His own Corrections and the Corrections of Zeir Anpin in the image and structure of the form of man. Rabbi Shimon says that
when Hashem Elohim formed man he made a form within a form, meaning the highest form called man that is comprised of both male and female.
He talks about the breath of life and how the man became a living soul.



297. The generality of all these matters is that the Atik of Atikin and
Zeir Anpin are all one, IN THE ASPECT OF THEM, ALL IS BEYOND
TIME FROM THE ASPECT OF THEIR ESSENCE, AS 'WAS', 'IS', AND
'WILL BE' ARE THE SAME TO THEM. Everything is in the present
and everything is in the past and everything is in the future, SINCE
THERE DOES NOT EXIST IN DIVINITY A SENSE OF BEFORE AND
AFTER. SIMILARLY, THERE DOES NOT EXIST AT ALL ANY CHANGE
OF ACTION FROM THEIR ESSENTIAL ASPECT; FOR EXAMPLE,
FROM COMPASSION TO JUSTICE AND THE LIKE. Since there will be
no change IN THE FUTURE and there was no change IN THE PAST,
there is no change AT PRESENT. IT IS JUST that it was established
with these Corrections FOR THE SAKE OF THE LOWER GRADES.
The final form, encompassing all the forms, was perfected, THAT IS,
ZEIR ANPIN, WHICH IS THE SECRET OF THE HUMAN FORM THAT
INCLUDES MALE AND FEMALE. It is the form that includes all the
names, SINCE ZEIR ANPIN IS CALLED YUD HEI VAV HEI, WHICH IS
A NAME THAT IS COMPRISED OF ALL NAMES, the form in which all
forms are seen, but not the ACTUAL form, only something similar to
this form.

298. When the decorations and crowns OF ZEIR ANPIN are joined,
THAT IS THE MOCHIN OF THE FIRST THREE SFIROT, it is the
perfection of everything, OF ALL THE UPPER GRADES AND THE
LOWER GRADES, since the form of man is a form in which the upper
grades and lower grades are all inclusive. This form comprises the
supernal ones and the lower ones; the Atika Kadisha established His
own Corrections and the Corrections of Zeir Anpin in this image and
structure.

299. You may wonder what is the difference BETWEEN THE Atika
and Zeir Anpin. HE REPLIES: It all has the same measure. However,
from here on, FROM THE ATIKA, His paths divide up. From here,
FROM ZEIR ANPIN, judgment prevails, AND ONLY from our own
perspective are they different from one another. These secrets are
not passed on except to the reapers of the holy field, MEANING
THOSE THAT DESERVED TO RESTORE MALCHUT THAT IS CALLED
THE FIELD AND ARE ALREADY REAPING ITS HARVEST. It is
written: "The counsel (lit. 'secret’) of Hashem is with them that fear
Him" (Tehilim 25:14).

300. It is written: "And Hashem Elohim formed (Heb. vayyitzer) the
man" (Beresheet 2:7) with two Yuds. He perfected and completed
one correction within another, that is the seal of the ring, and that is
"vayyitzer" WITH TWO YUDS. HE EXPLAINS HIMSELF: Why two
Yuds? Because they denote the secret of the Atika Kadisha and the
secret of Zeir Anpin. "Formed": what did he form? HE REPLIES: He
formed a form within a form. HE ASKS: What is a form within a form?
HE REPLIES: These are two names that are referred to as a full
name, which are Yud Hei Vav Hei Elohim. That is the secret of the
two Yuds in "vayyitzer," indicating that He formed a form within a

form, which is the correction of the full name Yud Hei Vav Hei Elohim.
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301. HE ASKS: In what were they included, THESE TWO FORMS OF
CHOCHMAH MENTIONED ABOVE WHERE HE CREATED A FORM
WITHIN A FORM? HE REPLIES: In this highest form called man that
is comprised of male and female, WHICH IS ZEIR ANPIN THAT
ENCOMPASSES ZEIR ANPIN AND MALCHUT. Therefore, it is written:
"the man," which includes male and female. Et (lit. 'the') AS IN "THE"
MAN is meant to include the kind that is produced from him,
MEANING MALCHUT, WHICH IS THE FEMALE OF ZEIR ANPIN AND
IS DERIVED FROM HIM, SINCE IN MALCHUT ARE VESTED TWO
FORMS, AS MENTIONED, A FORM WITHIN A FORM, THE SECRET
OF THE TWO YUDS IN "FORMED." THAT IS THE MYSTERY OF
SUPERNAL CHOCHMAH OF ARICH ANPIN WITHIN THE LOWER
CHOCHMAH OF MALCHUT. THAT IS THE SECRET OF THE
CHOCHMAH OF THE 32 PATHS THAT EMERGE FROM ZEIR ANPIN.
ITS REVELATION TAKES PLACE ONLY IN MALCHUT, THAT IS, THE
FEMALE OF ZEIR ANPIN. THEREFORE, IT IS REFERRED TO AS
LOWER CHOCHMAH, CORRESPONDS TO CHOCHMAH OF ARICH
ANPIN, WHOSE ILLUMINATION IS VESTED WITHIN IT.

302. "Dust of the ground" (Ibid.): That is a form within a form. "And
breathed into his nostrils the breath of life" (Ibid.), NAMELY the seal
of the ring in the most inner parts. Why is this? In order to produce
and bring within it the concealed one of supernal concealment,
WHICH IS THE CONCEALED CHOCHMAH OF ARICH ANPIN, to the
end of all the concealed ones, CHOCHMAH OF THE 32 PATHS, IN
ZEIR ANPIN, WHICH IS THE FINAL PART OF THE HIDING. AFTER
CHOCHMAH OF THE 32 PATHS REACHES FROM ZEIR ANPIN TO
THE FEMALE OF ZEIR ANPIN, IT GETS REVEALED AND IS NO
LONGER CONCEALED. Therefore, Zeir Anpin is considered as the
ending of all concealment. And every life above and below, THAT IS,
THE MOCHIN OF ZEIR ANPIN AND OF THE FEMALE THAT
COMPRISES THE LOWER GRADES, depends upon and thrives
through this soul.

303. "And the man became a living soul" (Ibid.): The corrections OF
THE SEAL OF THE RING are bestowed upon the soul of man, and the
soul is taken from the higher levels downward to the last level, THAT
IS FROM THE CONCEALED CHOCHMAH OF ARICH ANPIN, TO
MALCHUT, WHICH IS THE LAST OF THE LEVELS, so that the soul
will be present in all LEVELS and will spread in all. And all shall be in
a single union. Whoever interrupts this union from the world,
MEANING THAT HE SEPARATES MALCHUT FROM THE UNION OF
THE THREE COLUMNS, it is as if he severs this soul. THAT IS LIKE
SOMEONE THAT VIOLATES THE MOCHIN OF ZEIR ANPIN and
indicates that another soul exists besides this one, WHICH MEANS
THAT HE ADHERES TO THE OTHER SIDE. As a result, he and his
memory will disappear from this world for generations upon
generations.
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42. The order of Atzilut of the female
This section tells of the creation of the female from Tiferet of Zeir Anpin; this Tiferet is encompassed in mercy and judgment. Rabbi Shimon lists the
five types of impropriety revealed in the female from the side of the five judgments.



304. In the image of man, the wholeness of male and female began to
be prepared, THAT IS ZEIR ANPIN THAT INCLUDES MALE AND
FEMALE. AFTERWARDS, when the form OF MAN was prepared in
His Corrections, ZEIR ANPIN began TO SPREAD from his chest,
between his two arms, in the area where his beard hairs hang, SINCE
THIS AREA is referred to as Tiferet. This Tiferet spread and prepared
two chests, and then took to the back and made the skull of the
female, WHICH IS MALCHUT. She is totally concealed from all sides,
the hair and the facial countenance of the head. These MALE AND
FEMALE as one were made by Tiferet, and male and female are
referred to as man, as is written: "According to the beauty (Heb.
Tiferet) of a man; that it may remain in a house" (Yeshayah 44:13).

305. When the facial countenance of the female head was created, a
lock of hair hung in the back of Zeir Anpin and hung until the head of
the female and her head hairs were roused, all red consisting of all
hues. This is what is written: "And the hair of your head like

purple" (Shir Hashirim 7:6). What is "purple"? It is hues blended
inclusively within hues.

306. We have learned that Tiferet spreads from the center of the
heart, FROM THE CAVITY IN THE CHEST, permeates and crosses to
the other side, MEANING THE BACK, and fixes the countenance of
the female to the center. She starts at the center and ends at the
center.

307. Tiferet further expanded and the intestines of the male were
prepared. He put into that area all the mercy and every facet of
compassion. We have learned that six hundred times thousand ten
thousand creatures of compassion are attached in these intestines,
and they are referred to as creatures of intestines, as is written:
"'Therefore My inward parts are moved for him; | will surely have
mercy on him', says Hashem." (Yirmeyah 31:19).

308. We have learned that Tiferet is encompassed in mercy and
encompassed in judgment. The compassion permeates in THE
BRAINS OF the male, THAT IS ZEIR ANPIN AS MENTIONED ABOVE,
and crosses and illuminates the other side, MEANING THE BACK OF
ZEIR ANPIN. It prepares the intestines of the female, MEANING HER
MOCHIN, and her intestines were established by the side of
judgment.

309. We have learned that the male, WHICH IS ZEIR ANPIN, was
prepared on his side, WHICH IS THE RIGHT, in the 248 Corrections
that are included in him. Some of them are in the innermost OF ZEIR
ANPIN and some on his externals. Some of them are compassionate
and some of them judgmental. All of those that are judgmental were
attached in the judgments in the back OF ZEIR ANPIN where the
female expands, and they joined together and spread on her side.
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310. We have learned that five types of impropriety were revealed in
her from the side of the five judgments, WHICH ARE CHESED,
GVURAH, TIFERET, NETZACH, HOD OF THE LEFT COLUMN THAT
WERE ATTACHED TO THE FEMALE. Five judgments were dispersed
in 248 paths, as we have learned. Hearing a woman's voice is an
impropriety, the sight of the hair of awoman is an impropriety, the
sight of the thigh of awoman is an impropriety, the sight of the hand
of awoman is an impropriety and the sight of the foot of awoman is
an impropriety. These two, HAND AND FOOT, our friends did not
preach about; HOWEVER, these two are even more than an
impropriety.

43. A pure covering

We read about the cubit called Chesed. Rabbi Shimon considers and explains the perfection of Abraham and how it came about. He says that man
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includes both Chesed and Gvurah, and therefore in all the Sfirot there exist aright and a left, judgment and mercy.

311. We have learned in the hidden book that the male spread and
was established in his own formations. The shape of a clean
covering was prepared and it became a clear cubit. The length of
that cubit is 248 worlds. Everything depends on that opening of the
cubit called Yud. As soon as that Yud, which is the opening of the
cubit, is revealed, the uppermost Chesed becomes apparent. This
cubit is called Chesed and is dependent on the opening of the cubit,
but it is not considered Chesed until the Yud of the mouth of the
cubit becomes uncovered.

312. Come and see that Abraham was not considered perfect in this
Chesed up until the Yud of the cubit was revealed, THAT IS THE
CROWN OF YESOD. As soon as it was uncovered, he was
considered perfect. This is what is written: "Walk before Me, and be
perfect" (Beresheet 17:1), actually perfect. It is also written: "l was
also upright before Him, and have kept myself from my iniquity" (Il
Shmuel 22:24). HE ASKS: What does it mean, THE RELATIONSHIP
OF the beginning of the verse to the conclusion of the verse? HE
REPLIES: It is telling about whoever uncovers that Yud, MEANING
HE REVEALS THE CHOCHMAH IN THE CROWN OF YESOD, and who
is carefully guarding himself so as not to give the Yud to another's
jurisdiction, OF THE OTHER SIDE. He will be perfect for the World to
Come, and he will be bound in the bundle of life, MEANING THAT HIS
SOUL WILL BE INCLUDED IN MALCHUT THAT IS REFERRED TO AS
THE BUNDLE OF LIFE, SINCE THE THREE COLUMNS GET TIED
INTO ONE BUNDLE. What is the other's jurisdiction? It refers to what
is written: "And has married the daughter of a strange EI" (Malachi
2:11). THAT MEANS MALCHUT OF THE OTHER SIDE, WHICH
DRAWS CHOCHMAH FROM ABOVE DOWNWARDS. Therefore, it is
written: "l was also upright before Him," since he is perfect when
revealing the Yud, MEANING IN THE ASPECT OF THE CROWN OF
YESOD THAT ILLUMINATES FROM BELOW UPWARDS. THEN, "and
have kept myself from my iniquity," NOT TO ADHERE TO
DAUGHTERS OF A STRANGE EL, AS MENTIONED ABOVE.
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313. When this cubit gets extended, the side of Gvurah is extended
from the Gvurot of the left of the female, WHICH ARE THE FIVE
GVUROT, CHESED, GVURAH, TIFERET, NETZACH AND HOD OF THE
LEFT. It gets submerged in a specific area in the female and the
whole covering of the female body is marked by nakedness. In this
place, it is considered the overall nakedness, which is the area in
which to conceal this cubit referred to as Chesed in order to sweeten
the Gvurah that is comprised of five Gvurot with the Chesed that
comprises five Chassadim. Chesed is right and Gvurah is left. One
gets firmly established in the other and is called man, which is
inclusive of both sides. Therefore in all the Sfirot, there exists a right
and a left, judgment and mercy.

44. The seven kings of the female who died
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Rabbi Shimon goes back to the issue of the kings of Edom who perished, and he says that prior to the time the corrections of the king were

prepared, Atika of Atikin was constructing worlds and working out corrections for existence. The female did not endure until the uppermost Chesed

descended and caused them to endure. The kings of Edom did not endure because they consisted of judgment in judgment without Chesed.

314. We have learned that prior to the time the corrections of the
king were prepared, the Atika of Atikin, THAT IS THE SUPREME
EMANATOR, WAS constructing worlds and working out corrections
for existence. The female was not firmly established and did not
endure until the uppermost Chesed descended and caused them to
endure, DUE TO HER BEING CHOCHMAH OF THE LEFT THAT HAS
NO LASTING ENDURANCE EXCEPT BY VESTING WITH THE
CHESED OF THE RIGHT, AS MENTIONED ABOVE. The constructions
of the female were firmly established with Yesod that is considered
Chesed. This is what is written: "And these are the kings that
reigned in the land of Edom, before there reigned any king...

" (Beresheet 36:31), meaning the area where all judgments exist,
SINCE EDOM IS INDICATIVE OF JUDGMENTS. They were not firmly
established until everything was restored. Chesed emerged and was
situated at the mouth of Yesod, WHICH IS THE CROWN OF YESOD
WHERE CHOCHMAH IS REVEALED. This is what is written: "And...
died... and... died" (Beresheet 36:32-39), since they did not last and
were not firmly established, BECAUSE THEY CONSISTED OF
judgment in judgment DEVOID OF CHESED.

315. If you will wonder that all are judgments, why is it written: "And
Saul of Rehoboth by the river reigned in his place" (Ibid. 37). It does
not seem THAT THERE WILL BE judgment, since we have learned
that Rehoboth by the river means Binah, from whose source are
opened fifty gates of lights and candles to the six corners of the
world. THAT IS ZEIR ANPIN REFERRED TO AS WORLD AND,
THEREFORE, IT WAS CALLED REHOBOTH, SO WE SEE THAT SAUL
OF REHOBOTH BY THE RIVER IS NOT OF JUDGMENT. HE REPLIES:
We have learned that they all are judgments except for one, the last
KING that lasted, THAT IS HADAR. This Saul from Rehoboth by the
river is only one side, THE LEFT SIDE, that spread and emerged from
Rehoboth by the river. THEREFORE, HE TOO IS OF JUDGMENT.
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316. None of them endured, and yet do not say they were voided. It is
simply that they did not endure in that kingdom OF JUDGMENT until
this last one of all was roused and awakened and spread out, as is
written: "And Hadar reigned in his place" (Ibid. 39). Who is Hadar? It
is the uppermost Chesed. "And the name of his city was Pa'u" (lbid.).
What is Pa'u? It is that through him a man cries (Heb. po'e), who
merits the holy spirit. "iro (lit. 'his city")" IS DERIVED FROM
HIT'ORERUT (LIT. 'REVIVAL')'. "And the name of his wife was
Mehetabel" (Ibid.): at this point, they became firmly established from
each other. MALCHUT is called his wife, something that is not
written by them all - "THE NAME OF HIS WIFE."

317. Mehitavel INDICATES perfuming one in the other, OF MALE
AND FEMALE. ZEIR ANPIN IS THE SECRET OF YUD HEI VAV HEI
FULLY SPELLED WITH ALEPHS WHICH NUMERICALLY AMOUNT TO
45 AND THE FEMALE, THE SECRET OF YUD HEI VAV HEI, FULLY
SPELLED WITH HEI, WHICH IS NUMERICALLY 52. AND MEHITAVEL
NUMERICALLY AMOUNTS TO 45 PLUS 52. "Daughter of

Matred" (Ibid.), MEANING THAT DUE TO THE constructions WITHIN
HER from the side of Gvurah, MATRED IS DERIVED FROM TIRDUT
(LIT. 'INCONVENIENCE'). "DAUGHTER OF Mei zahav" (lit. 'golden
waters') (Ibid.), meaning that golden waters were firmly established
and involved one in the other, mercy and judgment. SINCE GOLD
INDICATES JUDGMENT, THAT IS THE ILLUMINATION OF
CHOCHMAH. WATERS IS THE SECRET OF CHASSADIM. THEY ARE
INCLUDED TOGETHER. Here were joined the woman to the male,
Mehitavel with Hadar.

APpanKT xpn kD mnpnr KY b 316
WRKT W ,1:':1: RITT2 MNPNK r:'a'l KoK
'11’7::#1 237 ,1-:'7::: 'IH"I!"I:l 3y uwnnm
AVD 1Y ow ..-:r-'.'m pl- IR R IS W by nnnn
RETPT unn': 1217 Wi 13 ﬂ.r'.': WA Arn T3]
,m: K7 mn:mr. '[R:'I:I 'm:m-m mwrr. o

,1':'::: 2713 rr.'v'l L iNYR PN

;TP N3 RT3 K77 RNmpank bravmm 317
MPpANK 27T M N3 IMIAI WERT RPN
IKD RITY MM AT M KT KT 19banK

KIIT2 KOOK PN

45. The arms of the male

Rabbi Shimon describes the arms and legs and the joints tied in the arms. He says that the entire body is connected to all three brains - Chochmah,
Binah and Da'at - and they connect to the right arm. This has application to David because he was connected with the patriarchs on the right. He
talks about the right hand of God and about the left hand, and about when judgments are tempered with compassion and when they are not.

318. On the sides, he separates into arms and legs. In the arms of
the male, one is right and one is left. Three joints were tied in the one
arm, THE RIGHT ONE, and were included in the two arms. HE ASKS:
Could you imagine that they were included? IT SHOULD HAVE SAID
THAT THEY ARE IN BOTH ARMS. HE REPLIES: It is only that there
are three joints in the right ARM and three joints in the left, and the
three joints of the right were included in the three joints of the left.
This is why it is only written 'one arm'. THIS IS THE LEFT. By the
right, it is not written arm but it is merely called "Your right (hand),
Hashem" (Shemot 15:6) - "The right (hand) of Hashem" (Tehilim
118:16) WHEN IT CONTAINS the three joints of the patriarchs, that
were given them as their portion.

319. You might ask, Aren't they located in the three cavities of the
brain in the skull and not in the body, SINCE THERE IS NO
CHOCHMAH, BINAH, DA'AT EXCEPT IN THE HEAD? HE REPLIES:
We have learned that all THREE BRAINS - CHOCHMAH, BINAH AND
DA'AT - permeate and are connected to the whole body. The entire
body is connected to these three, and they connect to the right arm.
That is why David was desirous and said, "Sit you at my right

hand" (Ibid. 110:1), because he was connected with the patriarchs,
CHESED, GVURAH AND TIFERET, THAT WERE TRANSFORMED TO
CHOCHMAH, BINAH, DA'AT, AND WERE CONNECTED TO THE
RIGHT, AS MENTIONED ABOVE. DAVID will return there to a
perfected throne; THAT IS TO SAY, DAVID IS THE SECRET OF
MALCHUT, WHICH IS A LEG OF THE THRONE, SINCE CHESED,
GVURAH AND TIFERET IS THE SECRET OF THE THREE LEGS OF
THE THRONE. HE IS THE FOURTH, AND COMPLETES THE THRONE.
Therefore, it is written: "The stone which the builders rejected has
become the head stone of the corner" (lbid. 118:22), WHICH WAS
SAID ABOUT MALCHUT CALLED DAVID, because he sat at the right.
This is what is written: "For you shall rest, and stand up for your
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1

allotted portion at the end of the days (also: 'right")" (Daniel 12:13).
HE REMINDED HIM OF THE RIGHT END; that is to say HE INFORMED
HIM THAT HE was like one that gained the King's favor, IN WHICH
CASE THE KING RECEIVES HIM TO THE RIGHT. Praised is the lot of
the one to whom the King extends his right to receive him under his
right. When this right sits, its three knots permeate AND
ILLUMINATE TO THE LOWER ONES.

320. The arm does not extend its hand with the three joints that we
mentioned, MEANING WITH THE MOCHIN OF CHOCHMAH, BINAH,
DA'AT WHERE THE DOMINATION OF THE RIGHT IS. THEREFORE, IT
IS REFERRED TO AS "THE RIGHT OF HASHEM," AS MENTIONED
ABOVE. When the wicked are wakened and increase in the world, the
other three JOINTS get reawakened, which are of harsh judgment,
and extend the arm. When He extends the arm, it is the right hand,
yet it is called, "O arm of Hashem" (Yeshayah 51:9) and "Your
stretched out arm" (Devarim 9:29). During the period that these three
joints of the right are in the three other joints, WHICH ARE HARSH
JUDGMENT, all are referred to as the right, and He executes
judgment with compassion. This is what is written: "Your right hand,
Hashem, is glorious in power: Your right hand, Hashem, dashed the
enemy in pieces" (Shemot 15:6), since compassion gets awakened
IN THE JUDGMENTS.

321. We have learned that, with this right, are attached 3,700,000,000
of those who are called right, WHICH ARE THE NUMBER OF THE
ENTIRETY OF MOCHIN, and 1,850,000,000 from the arm that is called
"the arm of Hashem." THAT IS THE MYSTERY OF THE GELLING OF
THE LIGHTS IN THE LEFT COLUMN FOR THE WICKED, WHICH IS
THE RIGHT CALLED "THE ARM OF HASHEM," AS MENTIONED
PREVIOUSLY. THAT IS THE MYSTERY OF RIGHT AND LEFT THAT
ARE BOTH OF THE RIGHT. The arm is suspended from the one and
the other, FOR THE ARM IS ALSO COMPRISED OF THE RIGHT AND
THE LEFT. The one and the other are called Tiferet, SINCE THE
TIFERET IS ALSO COMPOSED OF RIGHT AND LEFT. It is written: "At
the right hand of Moses" (Yeshayah 63:12), which is here the right.
Arm is the left, as is written: "His glorious arm" (Ibid.). SO WE SEE
THAT THEY ARE INCLUDED this with that.

322. We have learned that in the left hand are attached 450 shielded
ones that hang on to each and every finger. On each and every
finger exist ten thousand shielded ones. Go figure out how many
there are in the entire hand. The right is called 'holy help' that
emerges from the three joints in the right arm, as is written: "And,
behold, my hand shall be with you" (Il Shmuel 3:12). Attached from
this are 41,000 and 580,000 helpers in the whole world. They are
called the uppermost hand of Hashem and the lower hand of
Hashem. Although the hand of Hashem is always the left one, IF they
are worthy, it is the right of Hashem, as the hand is included in the
arm and becomes a help and is referred to as right. If not, then it is
the lower hand of Hashem, WHICH IS LEFT. We have learned that
when harsh judgments get awakened to descend upon the world, it
is written here: "The counsel (lit. 'secret’) of Hashem is with them
that fear Him" (Tehilim 25:14).
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46. The sawing

We learn how Atika of Atikin let sleep fall upon Zeir Anpin and separated the female from Him. Rabbi Shimon talks about the judgments that are from
the male and those that are from the female. He tells how the male and female are joined to be perfumed together, and how the upper and lower
grades are thus corrected.



323. We have learned in the hidden book that all the judgments that
are from the male, ZEIR ANPIN, are rough in the beginning and soft
at the end. All the judgments that exist from the female are soft in
the beginning and rough at the end. Had they not joined to a single
union, the world could not have endured until the Atik of Atikin, the
most concealed of all, separated them one from each other, AND
THEREAFTER joined them to be firmly established together.

324. When he separated them, he let the sleep fall upon Zeir Anpin
and separated the female from the back of his sides. He prepared her
with all her adornments and saved her for His day, FOR SHABBAT,
to bring her to the male, TO ZEIR ANPIN. This is what is written:
"And Hashem Elohim caused a deep sleep to fall upon the man, and
he slept” (Beresheet 2:21). What is meant by: "And he slept." This is
what it is written: "Awake, why sleep You, Hashem?" (Tehilim 44:24)
and "he took one of his sides" (Beresheet 2:21). What is meant by
"one"? That is meant to indicate the female, as it says: "My dove, my
undefiled is but one" (Shir Hashirim 6:9). She ascended TO ABA
AND IMA and was restored. In her area are imbedded compassion
and Chesed. This is what is written: "And closed up the flesh in its
place" (Beresheet 2:21). It is also written: "And | will take away the
heart of stone out of your flesh, and | will give you a heart of

flesh" (Yechezkel 36:26).

325. When the Shabbat wished to enter, THAT IS THE PERIOD
BETWEEN SUNDOWN AND NIGHT FALL, He was creating spirits,
ghosts, and storms, WHICH ARE HARMFUL SPIRITS OF THE
WORLD. Before he finished them, the Queen came WITH ALL her
adornments FROM THE SHABBAT, and sat down before Him. IN
THIS DAY, SHE ACHIEVES THE FIRST THREE SFIROT OF CHAYAH
THAT SUBDUE AND MAKE VOID ALL THE HARMFUL ONES AND
THE OTHER SIDE, SINCE THEN THERE EXISTS NO DOMINION IN
THE WORLD BESIDES HER. During the time she sat in His presence,
He put down these creatures and they were not completed, because
the Queen sat with the King and they were joined face to face. Who
would enter between them and who would dare get close to them?
When they joined, they were firmly established from each other,
SINCE THE SHABBAT IS a day in which everything becomes
fragrant. Therefore, the judgments got firmly established in each
other, SINCE THE JUDGMENTS OF THE MALE THAT ARE STRONG
AT THE BEGINNING BECOME FIRMLY ESTABLISHED AT THE TOP
OF THE FEMALE, FOR THE JUDGMENTS THERE ARE SOFT. THE
JUDGMENTS OF THE FEMALE THAT ARE ROUGH AT THE END GET
FIRMLY ESTABLISHED IN THE END OF THE MALE, WHERE THE
JUDGMENTS ARE SOFT and the upper grades and lower grades are
corrected.

47. Cain and Abel
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Rabbi Shimon tells us how the hidden book says that Atika of Atikin wished to see if the judgments were perfumed; when Adam and Eve joined
together a harsh judgment emerged from her, and the world could not tolerate it since the snake instilled the impurity of harsh judgment in her so
she could not be perfumed. Even though after Cain's birth she was weakened and became perfumed and gave birth to a sweeter soul, Abel, Cain
rose above him because he was stronger, having all the judgments adhering to him. God submerged Cain in the hole of the great abyss together
with his brother; they formed one body, from which descend the souls of all sinful people who are strong in spirit.



326. We have learned this in the hidden book. The holy Atika wished
to see if the judgments were firmly established. ADAM AND EVE
were joined to each other, and a harsh judgment emerged from the
female side, as is written: "And Adam knew Eve his wife; and she
conceived, and bore Cain, saying, | have acquired..." (Beresheet 4:1).
The world could not tolerate it, since EVE was not yet firmly
established and the harsh snake instilled the impurity of harsh
judgment in her, so that she could not be firmly established.
Therefore, when Cain emerged from the side of the female he exited
rough and hard, harsh in judgment and heavy in judgment. As soon
AS CAIN emerged FROM HER, she was weakened and became firmly
established. Following that, she gave birth to another soul that was
more sweetened, but the first, CAIN, rose ABOVE HIM, being
stronger, in that all the judgments adhered to him.

327. Come and see what is written: "And it came to pass, when they
were in the field" (Ibid. 8). That is the known field of above, in the
field that is called a field of apple trees, MEANING MALCHUT, FROM
WHERE THEY WERE BORN. The judgment of Cain overcame his
brother, because he was harsher than him and he subdued him and
hid him beneath until the Holy One, blessed be He, was roused by it
and removed CAIN from His presence. He submerged him in the hole
of the great abyss and he included his brother in that depression of
the great ocean that firmly establishes the uppermost tears, from
them descend the souls to the world to each man according to his
way.

328. HE RETURNS TO THE TIME PRIOR TO WHEN THEY WERE
JOINED ONE WITH THE OTHER, WHEN THEY WERE COVERED,
SINCE CAIN BOUND AND HID ABEL BEFORE HIM. CAIN WAS ALSO
HIDING, AS IT SAYS: "AND FROM YOUR FACE | SHALL BE

HID" (IBID. 14). He says: Although they were hidden, they prevailed
and extended one to the other and formed one body, NAMELY
UNDER THE DOMINATION OF CAIN. From that body descend the
souls of the wicked, sinful and strong in spirit, BEING UNDER THE
DOMINATION OF CAIN. HE ASKS: Is it then from both together THAT
THE SOULS DESCEND? ARE THEY NOT TWO OPPOSITES? HE
REPLIES: Only the one to his side and the other to his side,
MEANING TO SAY THAT FROM CAIN ARE DRAWN THE SOULS OF
THE WICKED THAT ADHERE TO THE REFUSE OF THE LEFT AND
FROM ABEL ARE DRAWN THE SOULS OF THE WICKED THAT
ADHERE TO THE REFUSE OF THE RIGHT. ALL THIS IS PRIOR TO
WHEN THEY WERE COMBINED WITH EACH OTHER IN THE
DEPRESSION OF THE GREAT OCEAN THAT FIRMLY ESTABLISHES
THE UPPER TEARS OF ABOVE. HOWEVER, AFTER THEY WERE
SWEETENED, THE SOULS OF THE RIGHTEOUS ARE DRAWN FROM
THEM THAT ARE NOT SO RIGHTEOUS. Praised are those righteous
whose souls are drawn from this holy body called Adam, which
includes everyone and is a place that the crowns, THE SECRET OF
THE FIRST THREE SFIROT, and the holy Sfirot get joined together in
the bundle of the cluster, MEANING TO SAY THAT ALL THE SFIROT
OF THE FIRST THREE SFIROT AND THE SIX ENDS, THE RIGHT AND
THE LEFT, ARE INCLUDED IN IT TOGETHER.
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329. Praised are the righteous, that all these holy things that are said
in the uppermost holy spirit, a spirit in which all the most holy were
included, was revealed to you, WHICH ARE matters to which those
above and those below listen. Praised are you and capable of
judging, MEANING THOSE WHO CAN SIT IN A COURT OF JUDGES,
the reapers of the field, that you will be aware of these things and
you will pay attention to them. You shall know your Lord face to
face, eye to eye. With these matters, you will merit the World to
Come. This is what it says: "Know therefore this day, and consider it
in your heart, that Hashem (who is Atik Yomin), He is

Elohim" (Devarim 4:39) (WHICH IS ZEIR ANPIN). All is One. Blessed
is His Name forever and forever more.

48. The upper grades below and the lower grades above
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Rabbi Shimon says that the shape of man is the uppermost correction that comprises everything, and that the righteous man is an everlasting

foundation.

330. Rabbi Shimon said: | see the upper ones below and the lower
ones above. The upper grades below AND THE LOWER GRADES
ABOVE: that is the shape of man, who is the uppermost correction
that comprises everything.

331. We have learned that it is written: "But the righteous is an
everlasting foundation" (Mishlei 10:25), as he includes six (Heb.
shesh) in one source. This is what is written: "His legs are pillars of
marble (Heb. shesh)" (Shir Hashirim 5:15).

49. General and particular, particular and general

prnm xnnb prby Kimn wr MK 330
MIPA KITT ,DIRT KIPWT KANY PRbY KL
anba1 ’bY3 Kby

nw 5557 0biy Tier prawn amnn KIKn 331
THRY MPIY 2T KT IR LKIND KDIWIPI
v

The hidden book says that the highest Sfirot in general and in particular, and the lowest Sfirot in particular and in general, were included in man.
Rabbi Shimon explains the meaning of this. Finally he says that the masters of judgment from below get attached in the lowest Sfirot.

332. We have learned in the hidden book that in man were included
the uppermost Sfirot, FROM THE CHEST UPWARDS, in general and
in particular, and in man were included the lowest Sfirot, THAT IS
FROM THE CHEST DOWNWARDS, in particular and in general. HE
EXPLAINS: The uppermost Sfirot are in general, as we have learned,
within the form of all the forms, THAT IS THE FORM OF MAN. In
particular, that is in the fingers of the hand, WHICH ARE five
corresponding to five. The lowest Sfirot in the toes of the feet are
particular and general, since the body, THAT IS TIFERET, is not seen
with them, since they are outside the torso. That is why they are not
part of the body, since the body was removed from them.

333. HE ASKS: If so, what is the meaning of: "And his feet shall
stand in that day" (Zacharia 14:4). IT SEEMS THAT THEY ARE NOT
OUTSIDE OF THE BODY THAT IS ZEIR ANPIN, SINCE IT IS
ASCRIBED TO HIM. HE ANSWERS: It is the legs of the body,
MEANING the masters of judgment, to do revenge ON THE WICKED.
They are referred to as those who have legs, since from them are the
harsh JUDGMENTS. The masters of judgment from below get
attached in the lowest Sfirot THAT ARE CALLED LEGS, AND ABOUT
THIS IS WRITTEN: "AND HIS FEET (LIT. 'LEGS') SHALL STAND..."
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50. The generality of Man

Rabbi Shimon tells how all the formations of above that are in the holy body, the wholeness of man, irrigate and illuminate one another until they

enlighten all the world. He talks about the desire of the Klipot for the students of the Torah, since they wish to nourish from the holy body. We learn

that even angels are not outside of the generality of the holy body. Rabbi Shimon describes those spirits who left the general holy body and are

from the left side, and tells what their actions are. He tells us that the hidden book says that when Seth was born the worlds above and below were

perfumed and perfected; this was male and female from the aspect of the holy body, and the worlds were bound together and became one body.

Thus as the spirit was drawn and entered that body, everything throughout the universe is seen to be one. Whoever excludes himself from general
humanity does not enter into the realm of man when he leaves this world. Within the generality of man there is all the perfection of faith. The hidden
book says that whoever keeps a holy body overnight when the spirit has left it makes a flaw in the body of the worlds, so it must not stay overnight.
Rabbi Shimon talks about the Nefilim or fallen ones who mated with the daughters of men; the fallen ones are of the aspect of spirits of the left, that
do not bond to the body (Zeir Anpin) at all but rather to Malchut referred to as earth. We hear how God repented that He had ever made man on the
earth, and how He decided to destroy man below; all the same since one cannot differentiate between man above and man below, the destruction of

man below flaws the man above. If the wisdom of Arich Anpin would have illuminated Malchut there would not have been a flood, for wisdom
includes everything; this is concealed Chochmah, with which man's correction was established and strengthened. With this, Rabbi Shimon calls
upon the most Ancient of all ancient ones to witness that he has not revealed these secrets for his own honor, but only so that the friends should

not err in His ways.

334. We have learned that all these formations of above that are in
the holy body, which is the wholeness of man, are derived one from
the other and are attached to each other. They irrigate each other
like the blood that runs with the flow of the veins to this direction
and that direction, from this area to that area, and they irrigate the
body. HERE TOO, they irrigate each other and illuminate each other
until they enlighten all the worlds, and are blessed for their sake.

335. We have learned that these Sfirot which were not included in the
body, WHICH IS THE CENTRAL COLUMN, BUT ARE DRAWN FROM
THE LEFT COLUMN, are all abominable and unclean, and defile
everyone that gets near to them, in order to find out things from
them.

336. We have learned what the desire OF THESE KLIPOT is for the
students of the Torah. HE REPLIES: This is since they observe in
them a holy body and they wish to be included, MEANING TO
NOURISH from that body. You might say, Yet there are angels, not
included in the body. HE ANSWERS: No. If they were, heaven forbid,
outside of the generality of the holy body, THAT IS THE SECRET OF
THE CENTRAL COLUMN, they would not have been holy and they
could not have endured, since it is written: "His body also was like
the beryl" (Daniel 10:6). It is also written: "And their rims were full of
eyes" (Yechezkel 1:18:) and "the man Gavriel" (Daniel 9:21). SO YOU
SEE that all are incorporated in the generality of man, IN THE
CENTRAL COLUMN, except those that are not in the body, BUT ARE
FROM THE LEFT COLUMN, who are unclean and defile all those that
will get near to them.

337. We have learned all these are from the spirit of the left side that
was not sweetened in man, THAT IS THE CENTRAL COLUMN, ZEIR
ANPIN. They left the general holy body and did not adhere to it.
Therefore, they are all unclean. They go wandering in the world and
reach the depression of the great abyss, WHERE CAIN WAS
SUBMERGED, to adhere in the first judgment that is called Cain that
was expelled from the general body below SINCE IT WAS OF THE
LEFT WITHOUT A RIGHT. They flutter and wander throughout the
world, and fly and do not get attached to the wholeness of the body,
THAT IS THE CENTRAL COLUMN. Therefore, they are outside of all
the camps above and below and are defiled. About them, it is
written: "Outside of the camp shall his habitation be" (Vayikra 13:46).
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338. With the spirit that is called Abel. This is more fragrant in the
generality of the holy body. Other SPIRITS emanate that are more
firmly established and they adhere, yet do not adhere to the body. All
are suspended in the air and they emanate from the corpus of defiled
spirits, as mentioned above. They hear whatever they hear above
and from them it gets known TO THE SPIRITS below, because they
divulge everything to them.

339. We have learned in the hidden book that, as soon as the whole
of man, the holy body, was firmly established above, which is
composed of male and female, MEANING ZEIR ANPIN AND ITS
FEMALE, they were joined for a third time. Overall perfume emerged,
THAT IS SHET, and the worlds above and below were firmly
established. From here on, the world of above and below was
perfected. THIS WAS MALE AND FEMALE from the aspect of the
holy body, WHICH IS THE CENTRAL COLUMN, and the worlds were
bound and got attached to each other and become one body, WHICH
IS SHET. The spirit got drawn and entered that body; throughout the
worlds, only one is seen. "Holy, holy, holy, is Hashem, Lord of
Hosts: the whole earth is full of His glory" (Yeshayah 6:3), since all is
one body, SINCE THREE TIMES HOLY IS THE SECRET OF THE
THREE COLUMNS THAT INCORPORATED INTO ONE.

340. We have learned that, as soon as ZEIR ANPIN AND HIS FEMALE
became firmly established one in the other, judgment was connected
with compassion and the female was firmly established by the male,
THAT IS ZEIR ANPIN. Therefore, they could not ascend one without
the other. This is similar to the palm tree that does not ascend AND
PRODUCE FRUITS one without the other, FEMALE TREE WITHOUT
THE MALE TREE. About this, we have learned that whoever excludes
himself in this world from general humanity, THAT IS THE CENTRAL
COLUMN, thereafter, when he exits from this world, he does not
enter into the realm of man. This is referred to as the holy body,
WHICH IS ZEIR ANPIN AND BRIYAH YETZIRAH ASIYAH OF
HOLINESS. Rather he enters in these that are not called man, THAT
IS, BRIYAH YETZIRAH ASIYAH OF DEFILEMENT, which were
expelled from the inclusiveness of the body, THAT IS THE CENTRAL
COLUMN.

341. We have learned: "We will make you necklets of gold studded
with silver" (Shir Hashirim 1:11), meaning that the judgment, THE
ONE CALLED GOLD, WHICH IS THE ILLUMINATION OF CHOCHMAH
OF THE LEFT, was spiced with mercy, THAT IS CALLED STUDS OF
SILVER, MEANING CHOCHMAH WAS COATED WITH CHASSADIM,
so there is no judgment that has no mercy in it, SINCE THEY ARE
INCLUDED IN ONE ANOTHER. About this, it is written: "Your cheeks
would be comely with rows of jewels, your neck with strings of
beads" (Ibid. 10). "Rows of jewels" HAS THE SAME MEANING AS in
the verse: "necklets of gold," WHICH ARE FROM THE LEFT. "Strings
of beads" HAS THE SAME MEANING AS in the verse: "studded with
silver,"” MEANING RIGHT, CHESED. "Your neck" is in the realm of the
female, which is the Matron, WHICH IS MALCHUT, since THE NECK
contains the temple of above, WHICH IS YESOD OF MALCHUT. The
terrestrial Jerusalem and the temple IN IT ARE ALSO CALLED THE
NECK. All this takes place after THE FEMALE gets firmly established
by the male and the wholeness of man is formed. This is the
inclusiveness of faith. Why faith? It is because within it, IN THE
GENERALITY OF MAN, there is all the perfection of faith.
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342. We have learned that when the soul of whoever is called man
left him, and he died, it is not permitted to have him stay in the
house and rest overnight on the ground, so as not to put the honor
of that body to shame, BEING A BODY WITHOUT A SOUL. It is
written: "Nevertheless man abides not in honor" (Tehilim 49:13). Man
who is the most honored "abides not" AFTER DEATH. What is the
reason? It is because if they do that, "he is like the beasts that
perish" (Ibid.). THAT IS, AFTER DEATH HE IS LIKE THE BEASTS.
Just like animals were never part of humans, WHICH IS WHY no holy
spirit is apparent upon them, here too A DEAD MAN is just like an
animal, a body without a spirit. Therefore, this body that is most
precious of all should not be put to shame.

343. We have learned in the hidden book that whoever keeps this
holy body overnight, when it is devoid of spirit, makes a flaw in the
body of the worlds, THAT IS THE UPPERMOST MAN. It is therefore
not permitted to have it stay overnight in a holy place, in the land
where justice resides, THAT IS THE LAND OF YISRAEL WHERE IT IS
WRITTEN: "HIS BODY SHALL NOT REMAIN ALL NIGHT...THAT
YOUR LAND BE NOT DEFILED" (DEVARIM 21:23:). This precious
body is referred to as the image of the King. If one let it stay
overnight, it WOULD APPEAR TO BE like one of the animals, THAT
IS, WITHOUT SPIRIT LIKE A BEAST, AS MENTIONED ABOVE.

344. We have learned: "The sons of Elohim saw that the daughters of
men were fair" (Beresheet 6:2). These are the ones that were hidden,
MEANING THEY WERE DISTANCED FROM HOLINESS, and fell into
the crevice of the great abyss, THAT IS AS MENTIONED ABOVE.
'The daughters of man’, that certain man. THIS IS ZEIR ANPIN, THEY
BEING AN ASPECT OF ABEL; HE SAYS ABOUT THEM ABOVE THAT
THEY GET MORE FIRMLY ESTABLISHED IN THE GENERALITY OF
THE HOLY BODY, WHICH IS ZEIR ANPIN. It is written: "And they
bore children to them; the same were mighty men of old (lit. 'the
world")" (Ibid. 4), MEANING TO SAY THAT THEY ARE from the one
that was called "the world" as we have learned concerning the days
of the world, ZEIR ANPIN, EXCEPT THAT THEY ARE FROM THE
OTHER SIDE, THAT SOMETIMES THEY BOND TO ZEIR ANPIN AND
SOMETIMES NOT. THEY ADHERE TO THE BODY AND THEY DO NOT
ADHERE. ALL ARE SUSPENDED IN THE AIR. "Men of renown (lit.
'name’)" (Beresheet 6:4), MEANING OF MALCHUT, IS REFERRED TO
AS NAME, AND THEY ARE NOT FROM ZEIR ANPIN REFERRED TO
AS WORLD. THESE ARE THE SPIRITS OF THE LEFT THAT WERE
NOT FIRMLY ESTABLISHED WITH MAN. THEREFORE, spirits and
demons get out into the world from them, to adhere to the wicked.

345. "There were Nefilim (lit. 'fallen ones') in the earth” (Ibid.). This
excludes the other ones that were not on the earth at that time, THAT
ARE NOT OF THE ASPECT OF MALCHUT REFERRED TO AS EARTH.
The fallen ones are Aza and Aza'el, who were on the earth. THEY
ARE OF THE ASPECT OF SPIRITS OF THE LEFT, WHICH DO NOT
BOND TO THE BODY AT ALL, WHICH IS ZEIR ANPIN BUT TO
MALCHUT REFERRED TO AS EARTH, WHICH IS THE LEFT. The
sons of Elohim were not on the earth, WHICH IS MALCHUT, BUT
THEY WERE ATTACHED, YET NOT ATTACHED, TO THE HOLY BODY
THAT IS ZEIR ANPIN, AS MENTIONED ABOVE. This is a secret that
we have learned.
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346. It is written: "And Hashem repented that He made man on the
earth" (Ibid. 6). HE excludes the man above that was not on earth,
MEANING THAT HE IS NOT FROM THE ASPECT OF MALCHUT
CALLED EARTH. THE ENTIRE PUNISHMENT OF THE FLOOD WAS
ONLY FROM THE ASPECT OF MALCHUT, WHICH IS THE SECRET
OF EARTH, BUT NOT ANYTHING ABOVE IT. "And Hashem
repented": That is said of Zeir Anpin. "And it grieved Him at His
heart" (Ibid.): It does not say that He was grieved, but rather "it
grieved Him," since it grieved only Him, as this is dependent upon
Him. THAT IS TO SAY, THE DEEDS OF THE LOWER ONES REACH
ZEIR ANPIN, to exclude those who are not grieved, THE DEEDS OF
THE LOWER ONES, SINCE THE LOWER ONES DO NOT HARM
THEM. THAT REFERS TO ABOVE OF ZEIR ANPIN. "At His heart": It
does not say, 'In His heart', but rather "At His heart," as someone
that is grieved for his lord. This alludes to the heart of all hearts,
WHICH IS ARICH ANPIN THAT IS VESTED IN THE INNERMOST OF
ZEIR ANPIN.

347."And Hashem said, 'l will destroy man whom | have created
from the face of the earth..." (Ibid. 7). "From the face of the earth”
comes to exclude man from above MALCHUT THAT IS CALLED
EARTH. You might say only man below exclusively, AND THE MAN
ABOVE WAS NOT FLAWED AT ALL AS A RESULT OF THIS, but you
cannot exclude OR DIFFERENTIATE BETWEEN ONE AND THE
OTHER at all, since one cannot exist without the other. WHEN THE

MAN BELOW IS OBLITERATED, THE MAN ABOVE IS ALSO FLAWED.

348. If wisdom had sealed from all, THAT IS IF THE CHOCHMAH OF
ARICH ANPIN WOULD HAVE ILLUMINATED TO MALCHUT,
everything would have been fixed to its original form, AND THERE
WOULD NOT HAVE BEEN A FLOOD. It is written: "I, wisdom, dwell
with prudence" (Mishlei 8:12). Do not read it as "dwell with," but
rather 'cause to dwell'.

349. If not for the correction of man, the world would not have
existed. This is what is written: "Hashem by wisdom founded the
earth" (Ibid. 3:19). It is also written: "But Noah found favor in the
eyes of Hashem" (Beresheet 6:8).

350. We have learned that all the brains depend on that brain, THAT
IS IN CONCEALED CHOCHMAH. Chochmah is inclusive of
everything. This is concealed Chochmah, with which man's
correction was established and strengthened, so that everything
should be settled in an orderly way, each one in its place. This is
what is written: "Wisdom strengthens the wise more than ten

rulers" (Kohelet 7:19). THAT IS THE TEN SFIROT that are the perfect
establishment of man. The man is their inmost formation, SINCE THE
BRAINS THAT ARE IN THE INMOST PART ARE REFERRED TO AS
MAN, with which the spirit exists.
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351. All the perfect faith of the one who stands on the throne is
apparent with this correction of man, as is written: "The likeness as
the appearance of a man above upon it" (Yechezkel 1:26) and "One
like a Son of man came with the clouds of heaven, and came to the
Ancient of Days, and they brought him near before Him" (Daniel
7:13). Until here, the matters are vague and the reasons are obvious.
Praised is the lot of the one who is aware and observes to
understand them, and does not err in them. These matters were not
given except to those who sat on the seat of justice and the reapers
of the field that entered and were able to leave, as is written: "For the
ways of Hashem are right, and the just do walk in them: but the
transgressors shall stumble in them" (Hoshea 14:10).

352. We have learned that Rabbi Shimon cried and raised his voice
and said: If only with our words that were revealed here, our friends
would have been hidden in the chamber of the World to Come, and
would have passed away from this world, it would have been proper
and good, since they would not have been revealed to any one on
this world. He then repented and said: | regret what | said, BUT
RATHER THEY SHOULD DESERVE TO EXIST LONGER IN THIS
WORLD. It is apparent to the most Ancient of all the ancient ones,
the most concealed of all concealed, that not for my honor | have
done this and not for the honor of my family and not for the honor of
these friends. It is only that they should not err in His ways and
should not enter with shame into His palace, so they will not be
prevented FROM ENTERING. Praised is my lot with them in the
World to Come.

51. The passing of the three friends
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We learn that before they could leave the chamber, Rabbi Yosi, Rabbi Chizkiyah and Rabbi Yesa died, and the other friends saw holy angels carrying
them away. Rabbi Shimon is beside himself with fear that his revelations have caused this event, until a voice tells him that he deserves praise. The
voice says that the souls of the friends passed away through perfection and that they joined with great passionate will and valor at the time of their
deaths. The uppermost angels took their souls and raised them above. All the faces of the rabbis were shining brightly. Rabbi Aba was sad for some
days until he and Rabbi Shimon saw the angels showing their dead friends the treasures and chambers prepared for their honor, and then he was
comforted. From that day on the friends did not leave Rabbi Shimon's house, and no one else was ever present when he revealed secrets to them.
He called them 'the seven eyes of Hashem', and Rabbi Yehuda referred to him as Shabbat, from which all six days get their blessing.

353. We have learned prior to the exit of these friends from that
chamber that Rabbi Yosi, son of Rabbi Ya'akov, Rabbi Chizkiyah,
and Rabbi Yesa died. The friends saw that holy angels carried them
in that veil. Rabbi Shimon said something and THE FRIENDS became
calmed. He cried out and said: Perhaps, heaven forbid, a writ was
decreed for us to get punished, since it was revealed through us
what has not been revealed since the day Moses stood on Mount
Sinai. It is written: "And he was there with Hashem forty days and
forty nights... " (Shemot 34:28). Why am | here if this is the reason
for their punishment?
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354. He heard a voice say: Rabbi Shimon, you deserve praise.
Praised is your lot and the lot of your friends that live with you, since
it was revealed to you what has not been revealed to all the legions
above. However, come and see that it is written: "He shall lay its
foundation with his firstborn, and with his youngest son shall he set
up the gates of it" (Yehoshua 6:26). Certainly, the souls OF THE
FRIENDS joined with great passionate will and valor at the time they
were taken BY THE ANGELS. Praised is their lot that, through
perfection, they passed away.

355. We have learned that while these matters were revealed, roused
and declared in 250 worlds, ancient matters were revealed below.
While they were still spicing or perfuming their souls with these
matters, their soul left with a kiss and was connected in that veiled
curtain, and the uppermost angels took them and raised them above.

356. Rabbi Shimon said: How happy is the lot of these three, and
praised is our lot in the World to Come for this. A second voice
sounded and said, "But you that did cleave to Hashem your Elohim
are alive every one of you this day" (Devarim 4:4). They got up and
left. Everywhere they looked, fragrances were ascending. Rabbi
Shimon said: It seems from this that the world is getting blessed
because of us. All their faces were shining bright and the people of
the world could not look at them.

357. We have learned that ten entered the circled veil and seven left
it. Rabbi Shimon was rejoicing but Rabbi Aba was saddened. One
day, Rabbi Shimon was sitting with Rabbi Aba. Rabbi Shimon said
something. They saw the three FRIENDS, whom upper angels were
bringing and showing them the treasures and chambers above for
their honor. They were introducing them into the mountains of
refined balsam. Rabbi Aba's mind was calmed and at peace.

358. We have learned that from that day on, the friends did not leave
the residence of Rabbi Shimon. When Rabbi Shimon was revealing
secrets, nobody was present except for them. Rabbi Shimon referred
to them as 'We are the seven eyes of Hashem' as is written: "Those
seven...the eyes of Hashem" (Zacharia 4:10), which is applicable to
us. Rabbi Aba said: We are six candles illuminating from the
seventh, WHICH IS THE SECRET OF BINAH. You are the seventh of
each one, because the six cannot endure, WHICH ARE CHESED,
GVURAH, TIFERET, NETZACH, HOD AND YESOD, save from the
seventh, WHICH IS BINAH, since everything is dependent on the
seventh. Rabbi Yehuda used to refer to him as Shabbat, from which
all six days get their blessing, as is written: "Shabbat to

Hashem" (Shemot 20:10) or holy to Hashem. Just as Shabbat is holy
to Hashem, so is Rabbi Shimon holy Shabbat to Hashem.

PPN AR W mk near R9p vy 354
(isb sSank K71 77D PRNET p'm ,817am
' Sax xbwba ko Sab vbank k51 M
P07 2 IMYYN MITeN 111333 ,3m3 K7
KNYW2 [ITNWH1 1p37TNK P01 1D 13727 W
RmSwa KT RPN KD a2oInKT K

Ap7OR

PRy wanK PR MhanKT Tiva  KIND 355
X1 paby Pwnm KN Wk K91 INAm
PaDan;a PHRT w1 nhank xnnb ['-'J'-n:r 1Yo
PN 1TINNW KpbY ,1hN PBNRA FINNY)
m'::r 1axbn b p':'uu ,KDID RITID PN
x5 1'71*.!.:1 awn oK K1 KDWY 1ib 11'.1'7'.:"
NIAMK 1921 KIT DT 1R KIMK Kt 1pb)

ApBN 1':1-4!;

,mj'?r-;u w1 pinphin nrar mas wrak 356
P pbl KT 113 ,mKT Kpbyh Kphin nxon
:mn n:'--nbu ‘M3 DIPATT DANY MK MBNN
1b3non T Nk '7:: a5y mp .oivn oabs
T1ann Nn:u'a'l MM YRy weIR Jpnm b
13 oy i K91 APDT vibaK I i L
a2 K9anoxb Knby

M MM ApD1 Yaw 5Ky My KIND (357
1271 Y 201 TN 0 KAE L 20PY KIK 2 L0
17 ’nbn ['-'71»-'.'7 mm ,mhn WK, amy KaK
P Ao pr-'.’::u Paxbn jinb pnmm
1% oy iim qinda xapr aa  KHwHT e
RIS Y FT TRET M +“':'?'.' RINDIDKT M2

@ RMa0 YR kY RKpD KT KIRD (358
1R pn:nwn rr.':' M -:’:'m WY M T LW
1K nyaw ,[mnw 139 1-:’:' MIRP MM 0K KOK
nnnu ['7.*.:1 "oy -:'m nyaw :nn:'l " '-:'-:u
JINYYIWN [H"I'Il'l AXIA RO (AN ,H:H "R
,r:n'-w': Kpp MY KM .H'?:'I MRYIIW RIT MK
MY 137 LIRYIIwa w'vn R'::'l JIRYMAYR 13
00N Aun KDY o7 naw mb MKp
MR Mb naw "-1’7 WP 'H': naw amna7
1P '1'-’7 n:w w1 QiR



52. Elijah

Rabbi Shimon is wondering why Elijah was not present in the chamber when the holy matters were revealed. Elijah arrives with three drops of light,
and Rabbi Shimon asks him why he was not available during the feast that they had prepared. Elijah explains that he had wanted to be there, but
God had sent him on a mission to do miracles for Rabbi Hamnuna Saba (the elder) and his friends. When he returned he found the angels carrying
the three friends. He and Rabbi Shimon talk about the crowns that are given to the righteous during the new moon, holidays and Shabbat. Elijah tells
him that he will be decorated and sanctified more than all the others, and that Rabbi Shimon bar Yochai is the holy one of Hashem, who is called

honorable in this world and in the World to Come.

359. Rabbi Shimon said: | wonder about the hairy one girdled around
his waist, THAT IS ELIJAH. Why was he not in our chamber during
the time these holy matters were revealed? While he wondered,
Elijah arrived with three drops of light, brightening his countenance.
Rabbi Shimon said to him: What is the reason that my lord was not
available during the wine feast that was being enacted AND
PREPARED for his Master on this joyous day?

360. He, ELIJAH, said to him: On your life, Rabbi, seven days prior to
your entering your chamber, all those that were to come in and be
with you IN THE CHAMBER were being chosen in the presence of
the Holy One, blessed be He. | was there and wanted to be in his
presence IN THE CHAMBER. They had me yoked, and | was not able
TO GO since, on that particular day, the Holy One, blessed be He,
sent me on a mission to do miracles for Rabbi Hamnuna Saba (the
elder) and his friends, who had been compromised by an informer to
the king's palace. | caused a miracle to happen. For their sake, |
collapsed the wall in the king's temple, so that 45 ministers got
entangled in the construction of the wall, AND FELL WITH IT, and
died. | removed Rabbi Hamnuna Saba and his friends and threw
them to the valley of Ono, and they were saved. | prepared for them
bread and water, because they hadn't eaten for three days. All that
day, THAT YOU WERE IN THAT CHAMBER, | did not leave them

361. When I returned, | found that the three friends were on the
spread curtain that these pillars, THAT IS, THE ANGELS, were
carrying. | asked THE ANGELS and they told me that this was the
portion of the Holy One, blessed be He from Rabbi Shimon's and his
friends' festivity. Praised are you, Rabbi Shimon, and praised is your
lot and the lot of the friends that reside with you. How many levels
were prepared for you in the World to Come and how many bright
lights are destined to illuminate for you.

362. Come and see this day, which they decorated for your sake, fifty
crowns for Rabbi Pinchas ben Yair, your father-in-law. |
accompanied him in all these rivers of the mountains of pure balsam
trees. He picked his place and was restored. RABBI SHIMON said to
him: The righteous are connected to the source of the crowns during
the new moon, holidays and Shabbat, more than during other days.
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363. ELIJAH told him: Also all those that are outside, THEY ASCEND
AS WELL, as is written: "And it shall come to pass, that every new
moon, and every Shabbat, shall all flesh come..." (Yeshayah 66:23).
THAT IS REFERRING TO THOSE ON THE OUTSIDE, WHO ARE NOT
RIGHTEOUS. THEREFORE THE SCRIPTURE REFERS TO THEM AS
ALL FLESH. If those come, then most certainly the righteous will
come. Why "Every new moon"? Because it is then that the
patriarchs, who are the holy Chariots, are decorated. THEN THE
CHESED, GVURAH AND TIFERET OF ZEIR ANPIN, REFERRED TO
AS PATRIARCHS, ARE ELEVATED AND BECOME CHOCHMAH,
BINAH AND DA'AT. "And every Shabbat": Then, the seventh of the
six days gets decorated, BECAUSE THEN MALCHUT ACQUIRES THE
FIRST THREE SFIROT, as is written: "And Elohim blessed the
seventh day" (Beresheet 2:3).

364. You are Rabbi Shimon, the seventh of the six, and you will be
decorated and sanctified more than all the others. These righteous
friends are destined to delight in three delights, THAT IS, THE
THREE MEALS, that are relevant to the seventh, in the World to
Come because of you. It is written: "And call the Shabbat a delight,
the holy day of Hashem honorable" (Yeshayah 58:13). Who is the
holy one of Hashem? That is Rabbi Shimon bar Yochai, who is called
honorable in this world and the World to Come.

The end of the Holy Idra Raba

13. Continuation of Naso: Fear, humility and piety
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Rabbi Yitzchak says that whoever fears sin has awe and humility and piety because all of these are included in the fear of heaven. Rabbi Yehuda
talks about the angel Michael who is a priest above and about the priest below who called is an angel since he comes from the aspect of Mercy. He
says that the priest merited Mercy because of his fear of God. We learn from Rabbi Yehuda that whoever was joined male and female was called
Adam; Adam fears heaven so that humility and piety and mercy are with him as well. The world cannot be built without the presence of male and
female.

135. "Speak to Aaron and to his sons, saying, 'In this way you shall
bless™ (Bemidbar 6:22). Rabbi Yitzchak opened the discussion
saying, "But the steadfast love of Hashem is from everlasting to
everlasting upon those who fear Him, and His righteousness to
children's children" (Tehilim 103:17). How great is awe in the
presence of the Holy One, blessed be He; that awe includes humility
and humility includes piety. Thus whoever has fear of sin has them
all. Whoever does not fear heaven has neither humility nor piety.

136. We have learned that whoever left the realm of awe but acquired
humility, humility is better, and he has them all, as it is written: "The
reward of humility and (is) the fear of Hashem" (Mishlei 22:4). All of
them who have fear of heaven acquire humility, and everyone who
has humility acquires piety. Everyone that has fear of heaven
acquires all: humility, as is written: "The reward of humility is the
fear of Hashem," and piety (Chesed), as is written: "But the steadfast
love (Chesed) of Hashem is from everlasting to everlasting upon
those who fear Him."
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137. We learned that every man who has piety is referred to as the
angel of Hashem, Hashem Tzevaot. This is what is meant by: "For
the priest's lips should keep knowledge, and they should seek Torah
at his mouth: for he is a messenger (angel) of Hashem

Tzevaot" (Malachi 2:7). Rabbi Yehuda asked: Why did the priest
merit to be referred to as the angel of Hashem Tzevaot? Just like the
angel of Hashem Tzevaot is a priest above, IN HEAVEN, so too is a
priest an angel of Hashem Tzevaot below.

138. Who is the angel of Hashem Tzevaot above? That is Michael, the
great minister who emanates from Chesed above and is the high
priest of the above. The high priest below is called an angel of
Hashem Tzevaot, since he is come from the aspect of Chesed. What
is Chesed? Mercy within mercy. Therefore, there is no priest coming
from the aspect of Judgment. What is the reason that a priest
merited Chesed? Because of awe. This is what is meant by: "But the
steadfast love (Chesed) of Hashem is from everlasting (lit. ‘world") to
everlasting (world) upon those who fear Him."

139. HE ASKS: Why is it that he says "world" twice IN "FROM
WORLD TO WORLD"? Rabbi Yitzchak said: It is like it was
established in the holy gathering that "world" is one AND "TO world"
is the second. THESE ARE THE TWO WORLDS, ZEIR ANPIN AND
MALCHUT. Rabbi Chiya said: If so, it should have said, 'From the
world to the world' WITH THE DEFINITE ARTICLE. He said to him:
These are two worlds that returned to be one WORLD, MEANING TO
SAY THAT THEY UNITE WITH EACH OTHER. THEREFORE, THERE IS
NO DEFINITE ARTICLE TO EACH ONE. Rabbi Elazar said to Rabbi
Yitzchak: How long will you keep your words so veiled? "From the
world to the world" MEANS the inclusion of the uppermost secret,
which is man above, WHO IS ZEIR ANPIN, and man below, WHO IS
MALCHUT. This is WHAT IS MEANT BY: "world" and "world." It is
written: "The days of old (lit. 'world")" (Yeshayah 63:9) and: 'Years of
old (world)' It was already explained in the most holy gathering,
THAT THEY REFER TO ZEIR ANPIN THAT IS CALLED WORLD.

140. THAT IS WHAT IS MEANT BY, "BUT THE STEADFAST LOVE OF
HASHEM IS FROM WORLD TO WORLD upon those who fear Him." It
is to teach that whoever is sin-fearing is called Adam. TWO WORLDS
THAT ARE CALLED MAN DWELL ON HIM. When does this happen?
Rabbi Elazar said: If he has awe, humility and piety, SINCE AWE is
all-inclusive.

141. Rabbi Yehuda said, We learned here that Adam (man)
comprises of male and female. He said to him: Certainly it is so, that
he was included in Adam, since whoever was joined male and female
was called man, and then he is heaven-fearing. Not only that, but
humility dwells upon him and piety prevails upon him also. Whoever
is not male and female, has no fear, no humility, no piety. Therefore,
Adam is considered all-comprehensive. Since he is called man,
Chesed prevails, as is written: "For | have said, 'The world is built by
love (Chesed)..."" (Tehilim 89:3). THE WORLD cannot be built without
the presence of male and female.
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142. It is written: "But the steadfast love of Hashem is from world to
world upon those who fear Him" since those who fear Him are the
wholeness of man, MEANING BOTH MALE AND FEMALE, BECAUSE
IF NOT SO, ONE IS NOT FEARFUL. Another explanation for, "But the
steadfast love (Chesed) of Hashem from world to world": These are
the priests that come from the side of Chesed. They inherit this
portion emanating from the upper world, THAT IS ZEIR ANPIN, to the
lower world, WHICH IS MALCHUT. "those who fear Him," are the
priests below THAT ARE INCLUSIVE OF MALE AND FEMALE, as is
written: "And make atonement for himself, and for his

house" (Vayikra 16:6), WHICH IS THE FEMALE, in order to be
included in the secret of man, WHO IS BOTH MALE AND FEMALE.
"And His righteousness to children's children," because he merited
to have grandchildren. Rabbi Yehuda said: If so, what is "His
righteousness"? It needed to say 'His Chesed', SINCE THROUGH
CHESED HE MERITED TO HAVE GRANDCHILDREN.

14. An unmarried priest is not allowed to serve
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We are told that a priest who does not have a wife is not permitted to carry out his duties because the Shechinah does not dwell in someone
unmarried, and it is imperative for a priest to have the Shechinah dwell in him.

143. Rabbi Elazar said: This is the secret that we learned of "this
(Heb. zot)," WHICH REFERS TO MALCHUT, "because she (zot) was
taken out of man" (Beresheet 2:23). It is also written: "She (zot) shall
be called woman" (lbid.) and zot is included in man, WHO IS ZEIR
ANPIN, which is Chesed, and zot is female. Chesed is male.
Therefore, the male that comes from the white side, WHICH IS
CHESED, is called Chesed and "zot" is referred to as righteousness,
since she comes from the side of red, THAT IS LEFT AND
JUDGMENT. That is why she is called "woman (Heb. ishah)," WHICH
IS DERIVED FROM FIRE (HEB. ESH) AND RIGHTEOUSNESS. That is
the reason it is written: "And His righteousness TO CHILDREN'S
CHILDREN" (Tehilim 103:17). IT IS NOT WRITTEN: 'AND HIS
CHESED'. What is the meaning of "His righteousness"? This is the
righteousness of Chesed, its spouse, for they sweeten one another,
SINCE HIS RIGHTEOUSNESS INCLUDES ALSO THE MALE THAT IS
CHESED. THAT IS WHY IT IS WRITTEN: "HIS RIGHTEOUSNESS."
Therefore we have learned that any priest that does not have a wife
is not permitted to carry out his duties, since it is written: "and make
atonement for himself, and for his house" (Vayikra 16:17).

144. Rabbi Yitzchak said: THEREFORE, A PRIEST IS NOT
PERMITTED TO DO HIS DUTIES IF HE HAS NO WIFE, since the
Shechinah does not dwell in someone who is not married. It is more
imperative for the priests to have the Shechinah dwelling among
them than the rest of the nation. When the Shechinah rests on them,
Chesed resides among them and they are considered pious men
(Heb. Chassidim). They are required to bless the nation and this is
what is meant by: "And Your pious ones shall bless You" (Tehilim
145:10). It is also written: "Let Your Tummin and Your Urim be with
Your pious one" (Devarim 33:8). Since the priest is considered
pious, he needs to bless, which is why it is written, "Speak to Aaron

and to his sons, saying, In this way you shall bless" (Bemidbar 6:23).

The reason is that they are considered pious and it is written, "And
Your pious ones shall bless You."

15. "In this way you shall bless"
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Rabbi Yitzchak says that the one who gives the blessing must do so with fear, with humility and with holiness. He talks about righteousness and "a
great plague" that awakens judgments. The priest should give his blessings on Malchut with mercy and he should perfume her for the sake of the
children of Yisrael so that no judgments will exist in her. Rabbi Yitzchak says that Daniel when he saw the vision was not afraid and he was not a
prophet, and yet he was holier than the prophets. We hear Rabbi Yehuda's teaching about what happens when the priest stands up and spreads his
hands for the blessing. We are told that every priest who raises his palms needs to become holier through one who is sanctified, the Levite, in order
to add holiness to holiness, and that the Levite must first sanctify himself. Everyone should seek knowledge from the priest, who must know the
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Torah and who is a messenger from God.

145. "In this way you shall bless the children of Yisrael, saying to
them" (Bemidbar 6:23). "In this way you shall bless," namely in the
holy tongue. "In this way you shall bless," NAMELY with awe. "In
this way (Heb. coh) you shall bless," NAMELY with humility, SINCE
MALCHUT IS CALLED "COH," WHEREIN ARE HOLINESS, AWE AND
HUMILITY. Rabbi Aba said: "In this way you shall bless." We learned
that this righteousness, WHICH IS MALCHUT, is called coh, since all
the judgments come from coh, SINCE COH IS DERIVED FROM
KEHEH (LIT. 'DARK"), NAMELY WHEN MALCHUT IS IN THE LEFT
ASPECT, WHEN IT IS DIM AND DOESN'T SHINE AND ALL THE
JUDGMENTS FLOW FROM HER. That is what Rabbi Elazar said - the
meaning of "a great plague (Heb. makah)" (Bemidbar 11:33), is a
plague of coh, as it is written: "till now (Heb. coh) you would not
hear" (Shemot 7:16), as Moses threatened Pharaoh WITH THE NAME
COH. In accordance with this, it is written: "In this (Heb. zot) you
shall know that | am Hashem" (lbid. 17). THAT IS, HE WAS
THREATENING WITH THE NAME OF "ZOT" and all is one, SINCE
MALCHUT IS CALLED BOTH "COH" AND "ZOT." It is also written:
"Neither did he set his heart even to this (zot)" (Ibid. 23), which is
ready to destroy his country.

146. From that coh, WHICH IS MALCHUT, Judgments are aroused.
When Chesed joins with her, she is mitigated. Therefore, it is given
to a priest who comes from Chesed so that this coh will be blessed
and perfumed. Hence, it is written: "In this way (coh) you shall bless
the children of Yisrael." THE MEANING IS that you should bless coh
with this Chesed and perfume her for the sake of Yisrael, so that
there will be no Judgments in her.

147. Hence, it is written: "In this way you shall bless the children of
Yisrael, saying to them." "Saying" is not written in plural form, but in
singular. This is for reasons of excluding. When transgressors of
laws have increased it is not publicized, since they were not
commanded to make known the name of "coh." That is derived from
the words: "Saying (sing.) to them," "saying" in singular INSTEAD
OF 'SAYING TO THEM' IN PLURAL. Another explanation for "saying
(sing.)": Since it is written: "You (pl.) shall bless," why is it not also
written: 'saying (pl.) TO THEM'? But Rabbi Yehuda taught, "saying to
them": If they are worthy, it is "to them"; THAT IS, THE BLESSINGS
REACH YISRAEL. If they are not worthy, it is simply "saying."

148. Rabbi Yitzchak opened the discussion with the verse: "And |
Daniel alone saw the vision: for the men who were with me did not
see the vision..." (Daniel 10:7). HE ASKS: "And | Daniel alone saw,"
for here we learned that he was not a prophet but there were
prophets there - and who are they? They are Chagai, Zechariah and
Malachi. If so, the holy become secular and here it is written: "did
not see." Why should they fear then? About Daniel, it is written:
"And | Daniel alone saw." Yet he is not fearful though he is not a
prophet. Here the secular is holy, MEANING TO SAY THAT HE WHO
IS NOT A PROPHET IS HOLIER THAN A PROPHET.
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149. We learned that it is written: "Though a host should camp
against me, my heart shall not fear: though war should rise against
me, even then | will be confident (lit. 'trust in zot")" (Tehilim 27:3)
Here "zot" is precisely what we said, THAT IT IS MALCHUT. "Zot"
was his portion and his lot, to become stronger and do vengeance.
We learned that the Holy One, blessed be He, made David into a holy
Chariot with the Patriarchs, AND HE RECEIVED the uppermost of all
holy crowns that the patriarchs bequeathed to him. We have further
learned that that kingdom was inherited by David and his sons
thereafter. In the place of the uppermost Malchut, he was
strengthened. He and his sons inherited this kingdom, from which
their dominion was not removed for many generations.

150. We have learned that when the Sfirah of Malchut was roused for
the sons of David, no one was able to oppose them. THAT IS WHAT
IS MEANT BY: "And | Daniel alone saw the vision," WHICH IS
MALCHUT REFERRED TO BY "THE VISION," since he was from the
offspring of David, as is written: "Now, among these were the
children of Judah: Daniel, Hananiah..." (Daniel 1:6). THEREFORE, he
saw and rejoiced in it, since it pertained to the lot and inheritance of
his ancestor, DAVID. Since it was his, he was able to bear IT AND
WAS NOT FEARFUL, while the others could not endure AND WERE
AFRAID. EVEN IF THEY DID NOT SEE, THEY DID PERCEIVE THEIR
FORTUNE, as Rabbi Shimon said: During the period that "coh" is
roused along with her Judgments, the inhabitants of the world could
not resist it.

151. BUT when the priests spread their hands that stem from
Chesed, upper Chesed awakens and bonds with this coh, which is
perfumed and blessed with the shining faces of the children of
Yisrael. The Judgments are removed from them, as is written: "In
this way you shall bless the children of Yisrael" and not the rest of
the nations.

152. It is therefore a priest THAT GIVES THE BLESSINGS and
nobody else. It is the priest in order to awaken through him his own
Sfirah of Chesed, because he is called pious (Heb. chasid), as is
written: "with Your pious one" (Devarim 33:8) and he comes from the
side of Chesed. It is written: "And Your pious ones shall bless You
(Heb. yevarchuchah)" (Tehilim 145:10). Do not pronounce it "shall
bless you," but rather "shall bless (Heb. yevarchu) coh" with the
ineffable Name. 'Thus (coh) you shall bless’, in the holy tongue.

153. We learned that Rabbi Yehuda said: During the time the priest
below rises and spreads his hands, all the holy Sfirot above are
awakening. They are getting ready to be blessed and illuminate from
the depth of the well THAT IS BINAH, which flows to them from that
depth that flows continuously. The blessings that flow do not cease;
they BECOME springs to all the worlds, which are blessed and
watered from them all.
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154. We also learned that during that time, WHEN THE PRIESTS
RAISE THEIR HANDS, secrecy and silence prevail in all the worlds,
SIMILAR to a king that wishes to be engaged to his queen and
approaches her secretly. All his servants awaken excitedly during
that time and whisper to each other: Behold the king comes to join
with the queen. Who is that queen? That is the Congregation of
Yisrael. Who is the Congregation of Yisrael? It is a Congregation of
Yisrael; THAT IS, MALCHUT.

155. We learned that Rabbi Yitzchak said: The priest is required to
raise his right HAND over the left, as is written: "And Aaron lifted up
his hands (Heb. yadav) toward the people, and blessed

them" (Vayikra 9:22). "Yadav" is spelled without Yud, the mark of
plural. That is due to the preference of the right HAND over the left.
Rabbi Elazar said: That is a secret, since it is written: "And he shall
rule over you" (Beresheet 3:16). THE MALE, WHICH IS RIGHT,
SHALL DOMINATE OVER THE FEMALE, WHICH IS THE LEFT.

156. We learned that a priest who wishes to raise his palms, holiness
should be added to his holiness, THAT IS, he should sanctify his
hands by a holy hand. What is the holy hand? It is the Levite that the
priest need to accept holiness of water from his hands, as is written
that you shall sanctify the Levites. It is written of the Levites: "And
your brethren also of the tribe of Levi, THE TRIBE OF YOUR
FATHER..." (Bemidbar 18:2), SO THAT THEY ARE included in the
tribe of your father. From here we understand that every priest who
raises his palms requires to be sanctified through one who is
already sanctified, in order to add holiness upon his holiness.
Therefore, he must not receive the sanctity of water from another
person who is not holy.

157. We learned in 'Safra Det'zniuta (the Concealed Book) - that the
Levite, through whom the priest is sanctified, must first sanctify
himself. HE ASKS: Why through a Levite, instead of through another
priest, AND HE REPLIES: Another priest has no such need TO
SANCTIFY HIS FELLOW PRIEST, SINCE HE COULD BE an imperfect
priest himself WHO IS NOT PERMITTED TO PERFORM PRIESTLY
DUTIES. A perfect priest has no need to be flawed by a flawed priest
who is imperfect. However, a Levite who is perfect, and is worthy to
ascend the platform and do the duties of the Tent of Meeting, is
considered perfect and is referred to as holy, as is written that you
shall sanctify the Levites. Rabbi Tanchum said: He is also called
pure, as is written: "And cleanse them" (Bemidbar 8:6). Therefore, a
priest needs to add holiness upon his holiness BY BEING INCLUDED
OF A LEVITE ALSO, SINCE THE ASPECT OF PURIFICATION
APPLIES ONLY TO THE LEVITE.

158. We learned that the priest who raises his palms needs to avoid
having his fingers touching one another, so the holy Sfirot shall be
blessed individually, as is proper for it. The Holy Name needs to be
defined in letters inscribed so they are not mixed with each other.
And he should pay attention to these matters.
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159. Rabbi Yitzchak said: The Holy One, blessed be He, wished to
have the upper grades blessed so the lower grades be blessed,
SINCE AFTER THE UPPER SFIROT ARE FILLED WITH ABUNDANCE
OF BLESSINGS, THEY BLESS THE LOWER GRADES. Let the upper
grades who are holy with the highest degree of holiness be blessed
through the lower grades who are holy with the highest degree of
holiness and are holier than any that are holy below, MEANING THE
PRIESTS, as it is written: "And Your pious ones shall bless

You" (Tehilim 145:10).

160. Rabbi Yehuda said: Every priest that does not know this secret,
nor to whom he gives his blessing, nor what the blessing is that he
makes, his blessing is not considered a blessing. This is the
meaning of: "For the priest's lips should keep knowledge, and they
should seek Torah at his mouth: for he is a messenger of Hashem
Tzevaot" (Malachi 2:7). What is knowledge? It is simply Da'at (lit.
'knowledge'), MEANING THE SFIRAH OF DA'AT THAT COMBINES
CHOCHMAH AND BINAH. "And they should seek Torah at his
mouth": The upper beings will seek at his mouth. What will they seek
at his mouth? Torah, meaning Torah in general, WHICH IS ZEIR
ANPIN THAT THEY WILL INQUIRE OF HIM TO KNOW how the Torah
above is unified, which is called Torah in general, since we learned
that the written Torah and the oral Torah are the supernal crowns
that are so called, MEANING IN ZEIR ANPIN CALLED THE WRITTEN
TORAH, AND IN MALCHUT CALLED THE ORAL TORAH. What is the
reason THAT HE KNOWS ALL THAT? THE VERSE CONCLUDES:
"For he is a messenger of Hashem Tzevaot." We have learned that
the priest must meditate on these matters above to unify the Holy
Name as is required.

16. "Saying to them"
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Rabbi Shimon says that the Hidden Book tells us that the Holy Name is both revealed and concealed. Rabbi Yehuda talks about the secret of the
name of 22 letters that is referred to in the priestly benediction. Rabbi Elazar explains to Rabbi Yosi that God called Yisrael man and beast; if they
are deserving they are a man in the image of the above, and if they are not deserving they are referred to as beasts, and yet they all get blessed
simultaneously. No blessings are available below until they are first available above. Rabbi Aba concludes by saying that the blessings are of mercy

contained within mercy, as there is no judgment in the 22 letters of the Holy Name.

161. Rabbi Shimon said: We learned in Safra Det'zniuta (the
Concealed Book) that the Holy Name is both revealed and
concealed. The revealed one is spelled Yud-Vav-Dalet, Hei-Aleph,
Vav-Aleph-Vav, Hei-Aleph. The concealed one is spelled by other
letters, and that which is concealed is the most hidden. Rabbi
Yehuda said: Even the one that is revealed is concealed by other
letters, due to the most hidden one inside it.

162. Here the priest is required to permutate the Holy Name and
bring down mercy, since everything is contained in the articulating
of the 22 letters, the crowns of mercy, THE SECRET OF THE NAME
OF 22 LETTERS - ALEPH NUN KUF TAV MEM... - THAT IS
REFERRED TO IN THE PRIESTLY BENEDICTION. In the letters of this
name are concealed the 22 attributes of mercy, WHICH ARE the
thirteen CORRECTIONS OF THE BEARD of Atika, the most
concealed and hidden, and the nine CORRECTIONS OF THE BEARD
that were revealed from Zeir Anpin, AS NINE AND THIRTEEN EQUAL
22. All THE 22 ATTRIBUTES OF MERCY join in one permutation of
the Name, on which the priest used to meditate when he raised his
hands, with 22 engraved letters - MEANING THE NAME OF 22,
ALEPH NUN KUF TAV MEM...
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163. We learned that when modesty prevailed in the world, this name
OF 22 LETTERS was revealed to all, but when impudence became
more prevalent in the world, it was concealed along with its letters.
During the time the name was revealed, the priest meditated and the
name became explicit AND REVEALED. What was he meditating on?
He was meditating on the concealed, hidden and covered, AND THE
NAME would be revealed and become explicit. When impudence
flourished in the world, everything was concealed in engraved
letters, MEANING IN THE 22 LETTERS.

164. Come and see that Moses twice recited all these 22 attributes of
mercy. In the first instance, he said the thirteen attributes of the
most ancient, who is the most hidden - THAT IS ARICH ANPIN - to
lower them to where the Judgment was prevalent - THAT IS ZEIR
ANPIN - to subdue the Judgments. THAT IS THE SECRET OF THE
THIRTEEN MEASURES OF MERCY THAT HE SAID IN THE PORTION
OF KI TISA: "EL, MERCIFUL AND GRACIOUS" (SHEMOT 34:6). The
second time, he said the nine attributes of mercy, which ARE
INCLUDED IN ZEIR ANPIN AND are illuminating from the most
concealed Atika. THEY ARE THE ONES MENTIONED IN THE
PORTION OF SHELACH "LONG-SUFFERING, AND GREAT IN
LOVE..." (BEMIDBAR 14:18). The priest incorporates all of them
when he raises his hands to bless the nation, so that all worlds are
blessed by the side of Mercy that flows from the most hidden and
concealed Atika. All 22 letters IN THE NAME THAT COMES OUT
FROM THE PRIESTLY BENEDICTION - ALEPH NUN KUF TAV MEM...
- are hidden attributes, WHICH ARE THE 22 MEASURES OF MERCY.

165. IN THE THREE WORDS: "Hashem bless you, and keep

you" (Bemidbar 6:24), THERE ARE FIFTEEN LETTERS because of
these three verses IN THE PRIESTLY BENEDICTION and the three
names. AS IN EACH VERSE, THERE IS ONE NAME OF YUD HEI VAV
HEI - WHICH ARE twelve letters, SINCE IN EACH NAME ARE FOUR
LETTERS AND THREE TIMES FOUR EQUAL TWELVE. WITH THE
THREE VERSES, THEY EQUAL FIFTEEN, which are correspondingly
comprised IN THE FIFTEEN LETTERS OF: "HASHEM BLESS YOU,
AND KEEP YOU." The priest has to meditate on all those, and all the
higher and lower beings are perfumed with the 22 letters. THAT IS IN
THE NAME OF THE 22 LETTES that are concealed in these three
verses OF THE PRIESTLY BENEDICTION, which correspond to the
all-inclusive 22 measures of mercy. Therefore, it is written: "saying
TO THEM" in singular instead of the plural, as we have explained.
"Saying" means that it is required to meditate on all these concealed
secrets in all these levels; "saying" refers to the concealed matters
of above and "saying" equals the number of 248 body parts in a
person minus one, WHOSE SECRET WAS EXPLAINED ABOVE. What
is the reason ONE IS MISSING? Because all 248 come out of the one
UPPERMOST, WHICH IS ARICH ANPIN. Everything is blessed with
this benediction in the three verses, as we have said. IN THE VERSE
"SAYING TO THEM," "to them" is in order to include in this
benediction the upper and lower beings.

166. We learned that Rabbi Yosi said: One day | sat before Rabbi
Elazar the son of Rabbi Shimon. | asked him, Rabbi, why did David
see fit to say: "Hashem, You preserve man and beast" (Tehilim
36:7)? Man befits nicely, but why a beast? He said to me: You asked
properly. Everything accords WITH PRESERVATION. If people are
worthy, THEY ARE PRSEVED like humans. If they are not worthy,
THEY ARE PRESERVED like beasts.
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167. 1 said: My teacher, | wish to know the secret of this matter. He
said to me: Everything has been said, BOTH THE ESOTERIC AND
THE LITERAL MEANING. Come and see: The Holy One, blessed be
He, called Yisrael man, in the likeness of the higher, WHICH IS ZEIR
ANPIN, and also called them beast. And it is all in one verse, as is
written: "But you, My flock, the flock of My pasture, are

men" (Yechezkel 34:31). "But you, My flock, the flock of My pasture":
Here HE REFERS TO THEM IN THE NAME OF beast. "Are man": Here
HE REFERS TO THEM AS man. For Yisrael is referred to as both man
and beast. Therefore, "Hashem, You preserve man and beast."
Another secret lies within the matter: if they have merit, they are a
man in the image of the above. If they do not have merit, they are
referred to as beasts. They are all blessed simultaneously, both man
above - THE SECRET OF ZEIR ANPIN, THAT YUD HEI VAV HEI
FULLY SPELLED WITH ALEPHS, WHICH NUMERICALLY AMOUNTS
TO "MAN" - and the beast below - THE SECRET OF MALCHUT THAT
IS YUD HEI VAV HEI, FULLY SPELLED WITH HEI'S AND
NUMERICALLY EQUALING TO "BEAST." There is everything among
Yisrael, SINCE ALSO AMONG YISRAEL THERE ARE THE TWO
LEVELS, MAN AND BEAST, MEANING THE SOULS THAT ARE
DRAWN FROM ZEIR ANPIN AND THOSE SOULS THAT ARE DRAWN
FROM MALCHUT. This is why it says: "Hashem, You preserve man
and beast."

168. Come and see that no blessing is available below until it is
available above FIRST. When it is present above, it is also present
down below. All this depends upon ABOVE BOTH for good and for
bad. For good, as it is written: "I will answer the heavens, and they
will answer the earth” (Hoshea 2:23). For bad, as it is written: "That
Hashem shall punish the host of the high ones on high, and the
kings of the earth upon the earth" (Yeshayah 24:21).

169. Rabbi Yehuda said: Therefore it is simply written: "Saying to
them," unspecified, WHICH INDICATES that the upper grades and
lower grades should be blessed all together. It is written at first: "In
this way you shall bless" (Bemidbar 6:23), and thereafter "the
children of Yisrael, saying to them" (lbid.), in a general way. IT IS
NOT SPECIFICALLY WRITTEN: 'SAYING TO YISRAEL', WHICH
MEANS that they should be blessed together, BOTH UPPER AND
LOWER GRADES. "Hashem bless you" (lbid. 24) above, and "and
keep you" (Ibid.) below, "Hashem make His face shine" (Ibid. 25)
above and "and be gracious to you" (Ibid.) below, "Hashem lift up
His countenance” (Ibid. 26) above, and "and give you peace" (Ibid.)
below.

170. Rabbi Aba said: All are blessed together with 22 engraved
letters of the Holy Name that is included and concealed here, IN THE
PRIESTSLY BENEDICTION. IN THE NAME OF the 22 letters,
everything is blessed. They are of Mercy within Mercy, as there is no
Judgment in them. HE ASKS: Yet not so, for it is written: "Hashem
lift up His countenance to you" AND "LIFT UP" INDICATES
JUDGMENT. Rabbi Aba said: "Lift up" MEANS He shall remove and
cause to pass away, so there shall be no Judgment at all.

17. When the priest raises his hands
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Rabbi Yosi tells us that people should not look at the hands of the priest when he raises his hands in blessing because, although they can not see
the Shechinah that dwells there, they need to be in awe and so they should not be disrespectful of the Shechinah. Compassion prevails in all the
worlds during the time of blessing.



171. We learned that Rabbi Yosi said: when the priest raises his
hands, the people must not look at him, since the Shechinah rests
on his hands. Rabbi Yitzchak said: Even so, if they cannot see, what
harm is there for them? It is because it is written: "For no man shall
see Me, and live" (Shemot 33:20). It is only during their lifetime that
they cannot see. At their death, they do see. He told him: It is
because the Holy Name is alluded to in the fingers of their hands,
and a person should have awe. Although they cannot see the
Shechinah, they should not look at the hands of the priests, so the
people should not be impudent towards the Shechinah.

172. We learned that when the priest raises his palms, the people
must sit in awe and fear, and know that at that time a time of
goodwill prevails throughout the worlds, the upper and lower beings
are blessed and there is no Judgment among them all. That is the
time when the concealed most ancient Atik is revealed in Zeir Anpin
and peace prevails in all THE WORLDS.

173a. Rabbi Shimon said: In the beginning of these three verses,
THERE IS Yud, Yud, Yud, meaning the Yud of Yevarechecha (lit.
'bless you'), Yud of Ya'er (lit. 'shine upon') and Yud of Yisa (lit. 'lift
up'). They are all SPELLED WITH THIS LETTER to show the perfect
Faith, so that whoever needs TO BE BLESSED will be blessed from
Atika, WHICH IS THE SECRET OF YUD OF YUD HEI VAV HEI. Yud,
Yud, Yud APPEAR THREE TIMES, so that Zeir Anpin shall be blessed
from the most Ancient AND THE THREE YUDS CORRESPOND TO
THE THREE COLUMNS, AS "BLESS YOU" IS THE RIGHT COLUMN,
"SHINE UPON" IS THE LEFT COLUMN AND "LIFT UP" IS THE
CENTRAL COLUMN. Therefore, "Hashem bless you" IS ABOVE FOR
ZEIR ANPIN, SO IT SHOULD RECEIVE FROM ATIKA, "And keep you"
is below FOR YISRAEL, and so on all of them.

173b. The Tanna learned before Rabbi Shimon that whoever is
distressed in his dream shall come when the priests spread out their
hands, and say: Master of the universe,  am Yours and my dreams
are Yours. What is the reason? It is because compassion prevails in
all the worlds at that time. Whoever will put forth his prayers about
his distress, Judgment will turn into Mercy for him.

18. The priestly benediction

We are told about the inner significance of the spreading of the fingers of the priest during the blessing. The children of Yisrael are blessed from the

Holy Name of God.
Ra'aya Meheimna (the Faithful Shepherd)
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174. It is acommandment that the priest shall bless the people every
day by raised fingers and make a daily benediction, so that
blessings will prevail above and below, since these fingers are in the
uppermost secret, five within five, five of the right and five of the left.
The five of the right have more importance than those of the left,
since the right is more important than the left. Therefore, during the
benediction with which the priest blesses the people, he needs to
raise the right hand higher than the left and observe THE
BLESSINGS with a good eye.

175. When the priest spreads his hands, the Shechinah rests on his
fingers, since the Holy One, blessed be He, agrees with the priest
with these benedictions. Yisrael are blessed from both sides, from
above and from below. From above, it is from the Shechinah that
rests on his fingers AND FROM BELOW, IT IS from the priest that
blesses.

176. Come and see, the things that are done BELOW awaken
CORRESPONDING matters above. Similarly, with the spreading of
the fingers of the priest below, the Shechinah awakens to come and
rest on them. Also there are various things in the world that inspire
matters above, since another power is awakened above with the
awakening below. We have already explained this in several places.
That is the reason of TAKING the Lulav and the reason of BLOWING
the Shofar. Just as in this matter there are ten fingers, the Shechinah
is inspired to rest on them and another ten levels are inspired above
- WHICH ARE THE TEN SFIROT OF ZEIR ANPIN - to illuminate. And
all this is simultaneous.

177. Therefore, a person is not permitted to raise his fingers in vain,
except during prayer and benedictions and in the name of the Holy
One, blessed be He. We have already explained that RAISING THE
FINGERS IS arousing the Holy Name and the secret of the Faith. The
raising of the fingers appoint by their uprightness ten rulers. SINCE
THE FINGERS ALLUDE TO THE REVELATION OF CHOCHMAH, IT IS
WRITTEN: "WISDOM STRENGTHENS THE WISE MAN MORE THAN
TEN RULERS" (KOHELET 7:19). We explained this, and the priest is
required to give his benediction with a proper attitude, with the
acknowledging of the Shechinah, as we learned.

178. When the benediction leaves the mouth of the priest, these sixty
letters THAT OCCUR IN THE PRIEST'S BENEDICTION go out and fly
in the firmament and appoint sixty ministers over each individual
letter. They all acknowledge all these blessings. What is the reason
that there are sixty letters in these benedictions? It is because
Yisrael are six hundred thousand and, they always live in the world
based on the secret of six hundred thousands. Each and every one
OF THE LETTERS IN THE BENEDICTIONS is a ten thousand.
THEREFORE, THEY CORRESPOND TO THE SIX HUNDRED
THOUSANDS OF YISRAEL.
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179. The Holy Name that is pronounced BY THE PRIEST'S
BENEDICTION rises to that throne above, WHICH IS BINAH. Then the
supernal Shechinah, WHICH IS BINAH, and the lower Shechinah,
WHICH IS MALCHUT, acknowledge AND AGREE with the priest on
these blessings. And all these sixty ministers IN CHARGE OVER
EACH AND EVERY LETTER, AS MENTIONED ABOVE, ARE
BLESSED. Therefore, it is written: "And they shall put My name upon
the children of Yisrael; and | will bless them" (Bemidbar 6:27). Then
the Holy One, blessed be He, blesses Yisrael.

180. The following commandment is the benediction of the priests.
"Hashem bless you...Hashem make His face shine... Hashem lift up":
The source of these three names is Yud-Vav-Dalet, Hei-Yud, Vav-
Aleph-Vav, Hei Yud. Sanctification is Eheyeh, Eheyeh, Eheyeh,
whose source is Yud Vav-Dalet, Hei-Aleph, Vav-Aleph-Vav, Hei-
Aleph. The connection of both, the uniting of both, is Adonai, which
contains Aleph-Yud. A fourth Aleph-Yud is alluded to from the two
names that are made explicit in them.

End of Ra'aya Meheimna

19. "And they shall put My name"
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Rabbi Yehuda says that any priest who the people do not love should not bless them, for he must love the people and they must love him. The

rabbis talk about the evil eye and the good eye, and how important it is to bless with a good eye. Rabbi Yehuda said that God swore He would not

enter into celestial Jerusalem until the children of Yisrael entered terrestrial Jerusalem during the redemption.

181. HE ASKS, What is the meaning of: "And they shall put My
name" (Bemidbar 6:27)? Rabbi Yehuda said THAT THE
EXPLANATION IS to establish it, as is written: "And appoint them
every one to his service and to his burden" (Bemidbar 4:19),
MEANING THAT THE PRIESTS should appoint with their benediction
the Sfirot of the right to the right and the Sfirot of the left to the left,
as is proper. They must make no mistakes in them and appoint
everything so the upper and lower beings will be blessed.

182. If they do it that way, it is written: "And | will bless them."
Whom? MEANING those priests, as it is written: "And blessed be
those that bless you" (Beresheet 27:29). It is written: "And | will
bless them that bless you" (Beresheet12:3). They bless the people
and | will bless them, WHO BLESS. Therefore, it is written: "And they
shall put" instead of: 'They shall say' or 'they shall remember".

183. We have learned that any priest the people do not love should
not raise his palms. There was a story about a priest who did stand
up and raise his palms. Before he could finish this, he was turned
into a pile of bones. What is the reason? That he did not bless
lovingly. Another PRIEST stood up and raised his hands and blessed
and corrected that day. Any priest that does not love the people, or
whom the people do not love, should not raise his hands to bless the
people, since it is written: "He that has a generous eye shall be
blessed" (Mishlei 22:9). Do not pronounce it "blessed," but rather
'will bless'.
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184. We have learned that Rabbi Yitzchak said: Come and see what
is meant by of that wicked Bilaam. When he gave himself to bless
the children of Yisrael, he looked with the evil eye so that the
blessing would not endure. And he was imbuing his sayings with
that evil eye, as is written: "The speech of Bilaam the son of

Beor" (Bemidbar 24:3). What is the meaning of "the son of Beor"? It
means the one that hated them more than anyone else in the world,
SINCE BEOR IS DERIVED FROM HATRED. "And the speech of the
man whose eye is open (Heb. stum)" (Ibid.), MEANING that he closed
(Heb. satam) his good eye from them, in order that they would not
get blessed and the blessing would not endure.

185. Rabbi Yehuda said: It is certainly so that we find the opening of
the eye as a prerequisite for giving blessings, as is written: "Open
your eyes" (Daniel 9:18), in order to bless. In the blessings of Rabbi
Hamnuna Saba (the elder), that is how he used to say: The Holy One,
blessed be He, shall open His eyes upon you. About that wicked one,
it is written: "Whose eye is open (also: 'closed')." That was in order
that they should not get blessed through him. Rabbi Yitzchak said:
Therefore, the priest that blesses with a good eye, his blessing
endures. Of the one that does not bless with a good eye, it is written:
"Do not eat the bread of him who has an evil eye, nor desire his
dainties" (Mishlei 23:6), meaning to say, do not wish to have any
blessing from him at all.

186. Rabbi Yosi said, Come and see that it is written: "But Hashem
your Elohim would not hearken to Bilaam..." (Devarim 23:6). HE
ASKS: "Hearken to Bilaam"? It should have said, 'to Balak', since
Balak did everything. What then is the meaning of: "to Bilaam"? HE
REPLIES: It is only because he was closing his eyes in order that
Yisrael should not get the blessings. We learned that Rabbi Yosi
said: The Holy One, blessed be He, said to Bilaam, 'Wicked one, you
closed your eyes in order that My children should not be blessed. I'll
open My eyes and all the things you say, I'll convert to blessings.'
This is what is meant by: "But Hashem your Elohim turned the curse
into a blessing unto you, because Hashem your Elohim loved
you..." (Ibid.).

187. About this, it is written: "He that has a generous eye shall be
blessed; for he gives of his bread to the poor" (Mishlei 22:9). What is
the meaning of: "of his bread"? It is as we explained that is written:
"The bread of his Elohim...of the most holy..." (Vayikra 21:22). It is
that the bread of his Elohim emanates from the Holy of Holies "for he
gives of his bread to the poor." We learned how beloved Yisrael are
before the Holy One, blessed be He, that the ones above only get
blessed for the sake of Yisrael.
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188. We learned that, in the name of Rabbi Chiya in the name of
Rabbi Yosi, Rabbi Yehuda said: The Holy One, blessed be He, swore
that He would not enter into celestial Jerusalem, WHICH IS THE
SECRET OF THE COMPLETE UNION OF YUD HEI, until Yisrael
entered terrestrial Jerusalem. MEANING UNTIL THE COMPLETE
REDEMPTION, as it says: "The Holy One in the midst of you: and |
will not come as an enemy (also: 'enter the city")" (Hoshea 11:9). As
long as the Shechinah was in exile, the name above was not
perfected, and it is as though the Holy Name remains wanting for the
entire duration that all the corrections have not been carried out,
MEANING, PRIOR TO THE END OF CORRECTION.

189. Rabbi Aba was going to Lod. Rabbi Zira, the son of Rav, met
him. He said to him, Here | saw the face of the Shechinah, and
whoever sees the face of the Shechinah needs to follow and run
after her. That is what is meant by: "Let us therefore know, let us
follow on to know Hashem" (Hoshea 6:3). It is written: "And many
people shall go and say, 'Come, and let us go up to the mountain of
Hashem...for out of Zion shall go forth Torah..." (Yeshayah 2:3). |
wish to follow you and learn from these good things that you taste
daily from the holy chamber OF RABBI SHIMON BAR YOCHALI.

20. "And he counted it to Him for righteousness"
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We learn that God told Abram not to believe in the astrological signs that said he would be childless, for his name would be changed to Abraham
and he would produce many offspring; Abram considered Malchut to be of mercy rather than judgment and this allowed him to have children.

190. What is the meaning of the verse: "And he believed in Hashem;
and He counted it (her) to Him for righteousness" (Beresheet 15:6).
Is the meaning that the Holy One, blessed be He, counted it for
Abraham for righteousness? Or Abraham to the Holy One, blessed
be He? My mind was not quiet about it. He told him: That is the way
we explained it yet it was not so. Come and see: It says "counted
her." It is not written: 'counted it', but rather "counted her,” WITH A
FEMININE SUFFIX, INDICATING that definitely Abraham considered
it for the Holy One, blessed be He. Since we have learned that the
verse: "And He brought him outside" (Ibid.) was explained that the
Holy One, blessed be He, told him, 'Leave your astrology’, SINCE
ABRAM WAS SEEING THROUGH HIS ASTROLOGICAL
OBSERVATIONS, THAT HE WOULD NOT BEGET A CHILD. 'That is
not the way to know My name. You see and | see. Abram will not
beget BUT Abraham will beget. From here on, you will make an effort
in a different way TO KNOW MY NAME,' since "so (Heb. coh) shall
your seed be" (Ibid. 5). What is coh? That is the tenth holy Sfirah of
the King, to know His name. That is the Sfirah from which judgments
spring.
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191. We have learned that "so (coh) shall your seed be" actually,
THAT HIS CHILDREN WILL BE FROM THE ACTUAL MALCHUT AND
IF IT WERE NOT FOR THE SFIRAH OF MALCHUT HE WOULD NOT
HAVE CHILDREN. HEREBY, MALCHUT WAS TURNED INTO MERCY
FOR HIM. At that moment, Abram was happy to observe and to know
His name and adhere to Him, since he learned about coh. Although
judgments got awakened from her, Abram considered her to be a
Sfirah, as if it was of mercy although she was of judgment - SINCE
WITHOUT HER HE WOULD HAVE HAD NO CHILDREN. This is what
is meant by: "He counted her" IN FEMININE FORM. What is meant by
"he counted her"? It is that Sfirah, MALCHUT, HE COUNTED AS
RIGHTEOUSNESS (HEB. TZEDAKAH) which is mercy, SINCE
TZEDEK (LIT. 'RIGHTEOUSNESS', MASC.) IS JUDGMENT AND
TZEDAKAH IS MERCY. Rabbi Yitzchak said: "Coh" is the last Sfirah,
WHICH IS MALCHUT, and is called Tzedek - righteousness - and
judgments emanated from her. Though Abraham knew that
judgments were inspired from her, from this Tzedek, he considered
her as Tzedakah, from which no judgments were inspired, because
she was of mercy.

21."And Hashem had blessed Abraham in all things"
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Rabbi Aba explains the deep meaning of God's blessing of Abraham in all things, blessing him with Yesod. In the future the blessing on earth will

prevail at all times because the blessing is first established above.

192. In addition, Rabbi Aba said that it is written: "And Hashem had
blessed Abraham in all things (Heb. bacol)" (Beresheet 24:1). It is
written: "For all (Heb. col) that is in heaven and on earth" (I Divrei
Hayamim 29:11), MEANING THAT HE BLESSED ABRAHAM WITH
THE SFIRAH YESOD CALLED COL, WHICH GIVES TO AND BLESSES
THE SFIRAH MALCHUT. IT IS WRITTEN: "FOR ALL (HEB. COL) THAT
IS IN HEAVEN AND ON EARTH." THAT "COL" THAT IS YESOD
RECEIVES FROM HEAVEN, WHICH IS ZEIR ANPIN, AND SUPPLIES
EARTH, WHICH IS MALCHUT. It is also written: "In this way (Heb.
coh) you shall bless," (Bemidbar 6:23) OF WHICH THE
EXPLANATION IS THAT THE PRIESTS SHALL BLESS MALCHUT
THAT IS CALLED COH. For the sake of Yisrael, this coh gets blessed
through the priest, in order that Yisrael below shall get blessed and
the blessing shall be prevalent in everything. Of the future to come,
it is written: "May Hashem bless you out of Zion..." (Tehilim 134:3)
and "blessed be Hashem out of Zion, he who dwells in

Jerusalem" (Tehilim 135:21), MEANING THAT MALCHUT WILL HAVE
NO NEED TO BE BLESSED FIRST. RATHER, THE BLESSING WILL
AKWATS BE PRESENT IN HER. ZION IS THE INNER PART AND
JERUSALEM IS THE SECRET OF THE OUTER PART OF MALCHUT.

22."Moses had finished"
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Rabbi Yitzchak reminds us that the time sequence is not always preserved in the Torah and that interpretations must be made with this in mind. He
talks about Moses entering the tabernacle and about Moses going up on the mountain and separating from his wife, since he had already had his
children and it was now time to marry the Shechinah.



193. "And it came to pass on the day that Moses had finished (Heb.
kalot)..." (Bemidbar 7:1). Rabbi Yosi learned THAT IT MEANS the day
that the bride (Heb. kalah) entered under the bridal canopy, WHO IS
THE SHECHINAH. HE ASKS: IF SO, how will we explain "the day that
Moses had finished"? IT WOULD HAVE BEEN SUFFICIENT TO SAY,
'THE DAY (HE) FINISHED' HE REPLIES: It is only to teach us that she
entered through Moses. Rabbi Yehuda said: Is it that until now THE
SHECHINAH was detained and did not take Her place? Why is it
written: "And Moses was not able to enter the Tent of

Meeting..." (Shemot 40:35)? IT INDICATES THAT THE SHECHINAH
WAS ALREADY IN THE TENT OF MEETING PRIOR TO THAT DAY.
Rabbi Yitzchak said: Time sequence is not always kept in the Torah,
SINCE THE VERSE OF: "AND MOSES WAS NOT ABLE..." WAS
ACTUALLY LATER THAN THIS PRESENT VERSE.

194. "And it came to pass on the day that Moses had finished (Heb.
kalot)...,” MEANING THE SHECHINAH REFERRED TO AS THE BRIDE
(HEB. KALAH) OF MOSES, who is definitely the bride of Moses. We
have learned that Rabbi Shimon said it is written: "You have
ascended on high, You have led captivity captive..." (Tehilim 68:19).
When the Holy One, blessed be He, told him, "Remove your shoes
from your feet" (Shemot 3:5), the mountain was shaken. Michael,
THE ANGEL, said before the Holy One, blessed be He: Master of the
universe, do You wish to dismantle THE MAKE OF man? Behold, it
says: "Male and female He created them; and blessed

them" (Beresheet 5:2). A blessing only applies to whoever is of male
and female and You have instructed MOSES to separate from his
wife SINCE "REMOVE YOUR SHOES FROM OFF YOUR FEET"
MEANS THAT HE SHOULD SEPARATE FROM HIS WIFE, AS THE
SCRIPTURE USES A SUBTLE LANGUAGE.

195. THE HOLY ONE, BLESSED BE HE, told him, ‘Moses has already
met his requirement of being fruitful and multiplying. Now | wish that
he should marry the Shechinah, and the Shechinah will descend to
reside with him.' This is what is meant by: "You have ascended on
high, you have led (into) captivity captive." What is captive? It means
the Shechinah that was married to him. "You have received gifts
from men (lit. 'the man')" (Tehilim 69:19). It is not written here: 'from
man', but rather "the man," WHICH INDICATES that particular man
above, WHICH IS ZEIR ANPIN, AND THE GIFT IS THE SHECHINAH
THAT ZEIR ANPIN GAVE HIM. The day that the Shechinah came
down is the day that She was married to Moses. This is what is
meant by: "Moses had finished," speaking about the very bride of
Moses.

196. About Joshua, whose face was like the face of the moon, it is
written: "Put off your shoes" (Yehoshua 5:15), since he did not
separate FROM HIS WIFE except for certain times, FOR THE
PURPOSE OF PROPHECY. The Shechinah was not married to him
too much and he was not worthy of Her, as is written: "And Joshua
fell on his face to the earth" (Ibid. 14). But here, she was certainly the
bride of Moses. In "Gifts (Heb. matanot) from men," "matanot" IS
SPELLED WITHOUT THE VAV OF THE PLURAL FORM, SINCE IT IS
REFERRING TO THE SHECHINAH WHICH IS SINGULAR. Praised is
the lot of Moses, whose Master wished his glory over the rest of the
world's inhabitants.

23. "Each prince on his day"
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Rabbi Yehuda tells us of the offerings of the twelve princes, each on his day, and how this upheld the world. Everything was blessed above and

below.



197. "And Hashem said to Moses... '‘each prince on his

day"™ (Bemidbar 7:11). HE ASKS: What is the meaning of "on his
day"? Rabbi Yehuda said: These are the days above that were
prepared to be blessed, which are the twelve boundaries, MEANING
CHESED, GVURAH, TIFERET AND MALCHUT, EACH ONE
CONTAINING THREE COLUMNS, WHICH IS THE SECRET OF THE
TWELVE BOUNDARIES that separate. Each one is constructed and
inaugurated with blessing through these PRINCES below, SINCE
EACH PRINCE ESTABLISHED ONE DAY. We have learned that all get
blessed for the altar above, WHICH IS BINAH, and even the lower
WORLD and even the nations of the world get blessed.

198. We have learned that Rabbi Shimon said: If these twelve princes
would not have brought their offerings, the world could not have
held before the twelve princes of Ishmael, as is written: "Twelve
princes according to their nations" (Beresheet 25:16). When THE
TWELVE PRINCES OF YISRAEL had brought their offerings, the
dominion was taken away from all of them. Therefore, it is written:
"Each prince on his day."

199. Everything that was brought as an offering was offered similar
to the above, in order that everything would get blessed. "The rams
sixty, the he-goats sixty" (Bemidbar 7:88) resembles the verse:
"Sixty valiant men are round about it" (Shir Hashirim 3:7). THAT IS
THE SECRET OF CHESED, GVURAH, TIFERET, NETZACH, HOD AND
YESOD OF ZEIR ANPIN from the side of Gvurah. EACH ONE
COMPRISES TEN, SO THEY ARE SIXTY. "One spoon of ten shekels
of gold..." (Bemidbar 7:14) CORRESPONDS TO MALCHUT, as we
have already learned. Blessed is the lot of the righteous that the Holy
One, blessed be He, pours blessinlgs upon them and listens to their
prayers. About them, it is written: "He heeds the prayer of the
destitute, and does not despise their prayer..." (Tehilim 102:18).
Blessed be Hashem forever. Amen and Amen. May Hashem reign
forever. Amen and Amen.
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