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Foreword

This is an extremely important book for both the history and the practice of
magic in Europe and the Eastern Mediterranean, because it forms the bridge
between the Greek magic of the Middle Ages and the later grimoires of Italy
and the rest of Europe. It is in fact this text which is the source of the Key of
Solomon, the most widely disseminated grimoire in Europe, from which a
whole host of other European grimoires derived. It is the procedures and the
spirits found in the Magical Treatise of Solomon which crop up again and again
in Latin grimoires from the 15t century onwards.

Although there has always been dissemination of magical manuscripts in the
eastern Mediterranean, it is noteworthy that the oldest manuscript of the Key
of Solomon is 16th century, and thus not older than the Magical Treatise. The
transition probably occurred around the time of the Muslim sack of
Constantinople in 1453 which caused a wave of scholars to bring Greek
manuscripts to the relative safety of Italy, where the new knowledge helped
to ignite the Italian Renaissance. Amongst these manuscripts was almost
certainly copies of the Magical Treatise. The transition from the Greek to the
Latin speaking world was not all plain sailing, and a number of magical
secrets failed to be translated fully to the Latin grimoires, because either the
translator did not understand them or thought they were too dangerous to be
recorded. It is therefore for this reason that many of the perplexing passages
in the grimoires can only be fully understood by a thorough reading of the
Magical Treatise. A certain coyness set in with the transition into Latin. For
example, in the process, names like Loutzipher, Beelzebub and Satan tend to
disappear completely leaving the infernal hierarchy incomplete, or get
hidden behind initials like ‘L.B.S.” Magic is nothing if not hierarchical, and
this loss also applied to the Demon Kings of the four quarters.

Not only is it now possible to understand grimoire magic at greater depth, but it
is also possible to dispose of the myth that the Key of Solomon was translated
from a Hebrew original. Although there may have been some Jewish input long
before, many of the ingredients of the Magical Treatise, like the spirit hierarchy,
or the use of the typically Greek black handled knife, are completely Greek.

Instances where only the Magical Treatise can explain what the Key of Solomon
refers to include the use of the blood of a bat (p. 88). Other grimoires are

12



similarly indebted. There are for example also explanations why the Liber
Juratus Honorii uses the blood of the bat and certain parchments (see p. 79 for
the parchments of the benefic planets) for creating the Seal. The Magical
Treatise also contains detailed material about plants, which became divorced
from the grimoires in the Latin West. It is the origin of the planetary plants
list in the Book of Secrets of Albertus Magnus ( p. 81).

It is also the origin of certain Key (ACF version) chapters concerning the black
handled knife, the quill, the virgin parchment, the ‘unborn’ parchment, the
virgin wax, and the virgin clay. The reasons behind various observances and
ritual apparel, such as the crown, shoes, become apparent. Most importantly,
the exact protective circle design derives from the Magical Treatise, and
perplexing features like the three ‘lock marks’ to be seen in the drawing of
the Key of Solomon circle (Wellcome MS 4670) can be seen in the magical seals
in Genadianus MS 45.

The Treatise is the origin of the names of the chief demons that can be found
in the Grimorium Verum, Grand Grimoire, UTF version of the Key, and also in
Abramelin, in fact without it the hierarchy of the spirits of the Goetia makes
no sense. The placing of beans in the mouth for the operation of invisibility in
the Grimorium Verum is also clarified in the Treatise. In all, the Magical Treatise
is the source of very many of the traditions of European ritual magic.

You will notice that a number of passages appear to be repeated in this book.
This occurs where sections of different manuscripts were very similar. It was
decided that it was more complete, and more academically honest, to
provide the different versions in full, rather than either choosing just one
manuscript over the other versions, or taking A E Waite’s approach of
combining them into a synthetic whole, in which it is not possible to decide
which passage came from what source. Although it was much more work,
we decided upon the more complete route. Nevertheless there are minor, but
telling, differences between the different versions, one adding a detail that
the other omitted, thereby allowing the reader to appreciate the differences,
and decide for himself which text he prefers. The translations are in roughly
chronological order, with the oldest appearing first, so it is possible to track
the development of this text. Read in conjunction with a full version of the
Key of Solomon, many of the perplexing parts of the grimoires become
immediately clear.!
- Stephen Skinner,
Singapore, September 2011.

! See the Veritable Key of Solomon, 2008, in this same series, SWCM Vol. IV.
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INTRODUCTION

The work known as The Magical Treatise of Solomon or Hygromanteia is a
Greek magical book that survives in a fragmentary form in a number of
manuscripts, the earliest of which dates to the 15t century. Its material seems

to have influenced posterior Latin grimoires of the West, such as the Key of
Solomon and the Grimorium Verum.

References, Abbreviations and Editions

An early reference to this work was made by Jacob Gretser, a famous
Jesuit writer (1562-1625). This reference was quoted by Fabricius in 1718:
‘Vidimus quoque in Bavarica Bibliotheca librum Graecum hoc titule:
Hygromantia Salomonis ad filium Roboam.” Since this was located in the Library
of Bavaria, it is certainly the manuscript known to us as Codex Monacensis
Gr. 70, which is translated in the present volume.

tm SALOMON:
initiales licerz, mhm,mn oo
rmt; th AtUor vyoces
Elos verbum *f’gn ? jaraverint,
ommuﬁaaSaiomone eﬁe,uﬁuw
rehnaretmeTnoria, & utinitisten orationis,verbz
Yo=n o &hn{:‘:.u&u«. Sed, db tan-
tillam sstionemy nifi aliz accedane . precationem
aSalomane ¢ ’

Now sg0:
cam qvotidie multa ejosodi cafa cvenire ac de-
grehendi foleant,

CXCIX. Salomonis adsxi & Hygro-
mantia ad filiim Roboamn.

) spanmed
fibus l i G'a::bghl‘;amkﬁ —_
politicis roans, X )Mp.
10 w8 & i ¢ sxftat incodiceRes
g;!;;nl' 3084. coque ufiss Cangius in gloflario
N mappmdtcdg .68.78. &c., umlcaipret
argumenti moralis
gromantia Salornonis ad fililum Roboamm
glvaj'ac Gmfemshb 1.dejure &more
libros malos ¢, 10.p, §6. Fidimm qoagqoe in Rs

Cavica Biklivebecs BbravmGracon bec tiswle » Hm
mantia Salomonis ad filum Roboam,
Srorum i feciofe Sclrvwwis titaie f-u-

Bibl, Golice

Figure 1: Gretser’s early reference to the Hygromanteia, quoted by Fabricius in Codex
Pseudepigraphus Veteris Testamenti, 1718, p. 1046.
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The Magical Treatise of Solomon

Nikolaos Politis, the founder of folkloric studies in Greece, was the first
modern scholar to draw attention to this text, in an article included in the
first issue of the periodical Byzantinische Zeitschrift, 1892. He edited the
sections concerniing the construction of the parchment and the planetary
inks, using three manuscripts: Atheniensis 1265, Atheniensis 115 and
Monacensis Gr. 70.1

A full edition of the Hygromanteia found in Monacensis Gr. 70 was
included in the series Catalogus Codicum Astrologorum Graecorum, vol. VIII 2,
in 1911. Joseph Heeg edited the text, and he also provided a list of four other
relevant manuscripts: Taurinensis C VII 15, Parisinus Gr. 2419, plus two
Codices Athenienses, possessed by Politis but not examined by Heeg himself.2
Judging from the description of the latter two manuscripts, they probably
were Atheniensis 115 and Atheniensis 167.

When volume X of the Catalogus was published in 1924, dedicated to the
Athenian manuscripts, Armand Delatte described the Codices Athenienses
1265, 115, and 167 and included certain extracts from them. However, he
confined himself mostly to the astrological sections of the work, as the title of
the series demanded.

Afterwards, in 1927, he published the evocation and divination related
material that was included in the Athenian manuscripts under the title
Anecdota Atheniensia I. In an extensive appendix, Delatte also published major
parts of other manuscripts with relevant material, namely Harleianus 5596,
Parisinus 2419, Bononiensis Univers. 3632, Neapolitanus II C 33,
Mediolanensis H 2 infer., Vindobonensis Phil. Gr. 108, Mediolanensis E 37
sup. and Athonicus Dion. 282.

The Catalogus series was completed in 1936 with volume XII, dedicated
to the manuscripts of Saint Petersburg. Three more codices mentioned in that
volume seemed to have close connections with the Magical Treatise, namely
Petropolitanus Academicus Musaei Palaeographici, Bibl. Publicae 575 and
Bibl. Publicae Gr. 646. Delatte published certain parts of the first manuscript
in 1949, in his monograph Le traité des Plantes Planétaires d’un manuscript de
Léningrad. In the same monograph, Delatte cited a list of the fifteen relevant
manuscripts known at the time, along with their abbreviations. These same
abbreviations will be used in the present book:

! Politis, Palaiographiké Stakhyologia, p. 557.
2 Boll (ed.), Catalogus Codicum Astrologorum Graecorum, VIII 2, pp. 139-140.
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The Magical Treatise of Solomon

A: Atheniensis 1265 of the National Library of Athens.

B: Atheniensis 115 of the Historical and Ethnological Society of Greece.
B2: Bononiensis 3632 of the University Library of Bologna.

D: Athonicus Dion. 282 of the Dionysius Monastery of Mount Athos.
H: Harleianus 5596 of the British Library.

M: Monacensis Gr. 70 of the Bavarian Regional Library of Munich.
M2: Mediolanensis H 2 infer. of the Ambrosian Library of Milan.

M3: Mediolanensis E 37 sup. of the Ambrosian Library of Milan.

N: Neapolitanus II C 33 of the National Library of Naples.

P: Parisinus Gr. 2419 of the National Library of Paris.

P2: Petropolitanus Academicus of the Paleographic Museum of the Science
Academy of Saint Petersburg.

P3: Petropolitanus 575 of the National Library of Saint Petersburg.

P4: Petropolitanus 646 of the National Library of Saint Petersburg.

T: Taurinensis C VII of the National University Library of Turin.

V: Vindobonensis Ph. Gr. 108 of the Austrian National Library of Vienna.

One more manuscript was discovered later by Delatte, who published it
in his monograph Un Nouveau Témoin de la Littérature Solomonique, le Codex
Gennadianus 45 d’ Atheénes, in 1959. Greenfield, in 1988,! added this manuscript
to the list, together with the Codex Metamorphoseds 67. The latter
manuscript however, described in Ta Kheirographa ton Meteoron by Nikos
Beés in 1967, is only a potential candidate, since Greenfield did not have the
chance to examine it, and neither did I. Nevertheless, the number of relevant
manuscripts was thus raised to seventeen:

G: Gennadianus 45 of the Gennadius Library of Athens.
M4: Metamorphoseds 67 of the Metamorphoseds Monastery of Metebra.

Torijano, in 2002, restores the forgotten Atheniensis 167, but many
manuscripts are missing from his list, namely B2, N, V, M3, G, P4 and M4.
The lack of B2, V and M3 is understandable though, since they do not contain
parts of the Treatise per se, as we will see below, and M4 is only a potential

! Greenfield, Traditions of Belief, pp. 159-160.
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The Magical Treatise of Solomon

candidate, as already mentioned. Torijano also adds an Arabic manuscript,
Vaticanus 448 because it contains an “ethical exhortation of Solomon to his
son Rehoboam,”! as described by Graf in Geschichte der Christlichen Arabischen
Literatur, vol. 1. I haven’t been able to examine Graf’s book, but if the
exhortation is indeed only ethical, then this manuscript may not have any
relation to the Magical Treatise.

As appendices to his book, Torijano provides an English translation of
the version contained in M, as well as the Greek text of four manuscripts: M
(reproduced from Catalogus VIII 2), H, P and D (reproduced from Anecdota
Atheniensia I). A Spanish translation of M was published by the same author
three years before.2

As a last contribution to the list of sources, I would add the
Bernardaceus Magical Codex, a 19t century manuscript that belongs to a
private collection and that was published in 2006 by Manolis Papatho-
mopoulos. Thus, the number of relevant manuscripts are increased to
nineteen with the addition of:

A2: Atheniensis 167 of the Byzantine and Christian Museum of Athens.
B3: Bernardaceus of the private library of the Bernardakédes.

Finally, a modern Greek translation of the version contained in H was
included in the Appendix of my 2007 book Anazétontas tén Kleida tou
Solomonta.

Let us now examine each of these manuscripts in detail.

! Torijano, Solomon the Esoteric King, pp. 157-160.
% Torijano (ed.), La Hygromanteia de Salomon, pp. 330-346.
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THE MANUSCRIPTS

Bononiensis Univers. 3632 (B2)

Codex B2 is composed of 475 folios and its size is 21.6 x 21.9 cm. The
manuscript is described and partially published in Catalogus IV pp. 39-46 and
124-131, as well as in Anecdota Atheniensia, pp. 572-612. Another description
can be found in McCown'’s Testament of Solomon, pp. 21-25.

It was written in 1440 by a physician named [6annés of Aron. The word
Aron could be the name an unknown location or his father’s name, Aaron. If
the latter case is true, Ioannés was probably a Christianized Jew. Some words
or phrases appear encoded. The cryptography of the codex is very close to
the one used in Vaticanus Gr. 1809. McCown believes that even if the scribe
had no relation to the monastery of Grottaferrata, where a similar code was
invented, there is no doubt that he lived in Italy.!

Ff. 1-261 contain medical material, and then the astrological, divinatory
and magical material follows. This manuscript does not really contain parts
of the Magical Treatise, but some of its divination methods can be found
connected with the Treatise in other manuscripts. Among the divinatory
material, one can find version I of the water divination (ff. 344v-345), the
evocation of the black demon (f. 346), the fingernail divination (ff. 346-346v),
two versions of the mirror divination (ff. 347 and 349v-350), the crystal stone
divination, the copper bowl divination (f. 347v), necromancy (ff. 348v-349)
and divination by means of a basin, a kettle and a glass (ff. 350v-351).

Except for the divinatory methods, B2 contains many magical recipes and
a part of the Book of Wisdom of Apollonius (f. 359v).2 Immediately after this, there
are three folios (ff. 360-361) depicting forty nine talismans which are irrelevant
to the Magical Treatise, with the exception of one (see the analysis of section 32,
about the ring of Solomon). The manuscript also contains a work ascribed to
Hermes Trismegistos concerning the zodiacal and planetary herbs (ff. 435v-
436). This is one of the five different herbaria that can be found in the Greek

' McCown (ed.), The Testament of Solomon, p. 25.

* The Book of Wisdom of Apollonius is a 5™ or 6™ century Greek magical book that survives
in a fragmentary form in about seven manuscripts, and is somewhat related to the
Heptameron.
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manuscripts, but one irrelevant to the Magical Treatise. 1t is followed by
portions from the Testament of Solomon (ff. 436v-441v).1

Figure 2: Bononiensis 3632, f. 345v, showing divination by means of a lit candle.?
This type of divination is not described in the present book, as it only appears in this
manuscript.

Neapolitanus II C. 33 (N)

This manuscript is composed of 534 folios, its size being 21.2 x 14.8 cm.
The manuscript is described and partially published in Catalogus IV, pp. 49-
63 and 132-169, as well as in Anecdota Atheniensia, pp. 613-624.

It was written in 1495 by an orthodox priest named I6annés Xérokaltos.
In the beginning it contains astrological and divinatory material, followed by
fragmentary quotes from the Church Fathers (ff. 18-31). A second astrological
and divinatory part follows (ff. 31-52v) that includes an explanation of the

_ In manuscripts, the Testament of Solomon is often found to accompany the Magical Treatise.
“ Also reproduced in Delatte, Anecdota Atheniensia, p. 577.
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geomantic figures and a few magical recipes. Ff. 53-232 contain ecclesiastical
material, followed again by astrological, divinatory and magical fragments
till the end.

The Magical Treatise material is confined to ff. 232v-233. This contains the
section concerning the talismans attributed to the twelve Signs of the Zodiac.
Then follows a divination called Lekanomanteia, basin divination, but not the
same type of basin divination that one can find in other manuscripts. A work
regarding the planetary herbs, irrelevant to the Magical Treatise, is included in
ff. 387v-388v. Ff. 389-391v contain a very interesting work on the planetary
hours, ascribed to the 5t century aswologer and astronomer Hephaestio,!
that was possibly one source of the talismanic part of the Magical Treatise.
Finally, two lunaria? are cited in ff. 393-398. They too could have served as
sources of the relevant sections of the Magical Treatise.

Harleianus 5596 (H)

This is probably the most well known manuscript of the Magical Treatise
today, its size is 23 x 34 cm and it is composed of 58 folios. A rather thin
volume in comparison with the previous ones, it is described in Catalogus IX 2,
pp- 14-16, and in McCown’s Testament of Solomon, pp. 13-15 and 18-20, as well
as in Anecdota Atheniensia, pp. 387-445, where it is also partially published. The
manuscript contains no information about the scribe or the date of its writing,
but paleographical evidence indicate that it was created in the 15t century.

The first five folios contain a work on divinatory geomancy, followed by
Pythagoras’s letter to Helias and a magical recipe concerning invisibility. Ff.
7-18 cite fragments of the Testament of Solomon. The actual Treatise is
contained in ff. 18v-39v, alongside various divinatory methods. It is followed
by another fragment of the Testament of Solomon. Ff. 41v-44v presents a long
list of angels and demons of the hours, as well as the talismans attributed to
them. The text is interrupted by the palmistry method of Melampous, the
lector priest, until f. 49v, where the scribe inserts an electional astrology
passage concerning the position of the Moon in the Zodiac. Then follows a
version of the construction of the planetary inks, as well as the planetary
herbs of Saturn and Sun. Ff. 51-58v contain astrological information.

! Hephaestio (or Heéphaestion) of Thebes (fl. 415 CE) was an astrologer of Egyptian descent
who wrote astrological classic known as the 4Apotelesmatika summarising the works of many
of the earlier Greek astrologers.

> In this context a lunarium is a divinatory or electional astrology work concerning the days of
the Moon or the position of the Moon in the Zodiac.
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Figure 3: Harleianus 5596, folios 3v-4, containing (at the front of the manuscript
before the Hygromanteia) a work on geomancy.

Taurinensis C VII 15 (T)

This manuscript, now destroyed, was composed of many different
codices patched together and written by eight different hands: 1st, ff. 1-21; 2nd,
ff. 21-23; 3, ff. 25-31; 4th, ff. 32-35; 5th, ff. 37-43; 6th, ff. 44-86; 7th, ff. 87-133; and
8th, ff. 142-177. Some parts belonged to the 15th century and some to the 16th.
Its size was 20 x 15 cm and it is described in Catalogus IV, pp. 15-16.

This manuscript is mainly an astronomical manuscript, containing
methods for determining the dates of Easter, as well as general information
on the planets, the signs of the Zodiac, the decans etc. The material connected
with the Magical Treatise appears in f. 75v only, which contains the title, the
introduction and the Prayer of the Sun. The astronomical material starts
again from f. 76 to the end. It should also be noted that ff. 142-171v contain
the Tetrabiblos of Claudius Ptolemy.

The National University Library of Turin was struck by fire in 1904 and
this manuscript was destroyed together with thousands of other books and
manuscripts. The text is not translated here, as only eight lines have been
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published in Catalogus. Yet, these lines contain valuable information about
the original title of the work.

Vindobonensis Phil. Gr. 108 (V)

Codex V is composed of 371 folios and its size is 19 x 25 cm. It is
described and partially published in Catalogus VI, pp. 1-16, 61-78, as well as
in Anecdota Atheniensia, pp. 634-638. Catalogus dates it to the 16t century,
while Anecdota to the 15%. It is an almost purely astrological manuscript,
‘containing only some works on geomancy in the first folios and some
magical and divinatory material in the last. Like B2, it does not contain any
part of the Magical Treatise, only three divinatory methods found in other
related manuscripts, namely the crystal stone divination (f. 363), the
divination that employs a basin, a kettle and a glass (f. 363v) and version I of
the water divination (ff. 364-364v).

Parisinus Gr. 2419 (P)

This manuscript is composed of 342 folios, while its size is 27 x 37 cm. The
manuscript is described and partially published in Catalogus VIII 1 p. 20-63,
160-193, VIII 2 pp. 172-176, Anecdota Atheniensia, pp. 446-556 and McCown’s
Testament of Solomon, pp. 25-27.

It was written about 1462 by one Georgios Meidiatés. At some time it
belonged to the library of cardinal Nicolas Ridolfi, nephew of Pope Leo X.
The cardinal’s librarian, Matthaeus Devarius, wrote on f. 340v that “A Greek
brought this fair-sized book to the bishop, when he was staying in Trescore
Balneario.” After the cardinal’s death in 1550, his books went to his relative
Piero Strozzi. When Strozzi died during the siege of Thionville in 1558, his
books went to Catherine de Medicis, queen of France, after whose death they
entered the Royal Library of France.!

The first 217 folios contain mainly astrological material, interfused here
and there with magical and medical recipes, geographical information and
divinatory methods. The text of the Magical Treatise appears in a somewhat
abbreviated form and covers three pages, ff. 218-219. Those three pages, as
well as the following, ff. 219v-233v, were left blank by Meidiatés and are
written by a later hand. This scribe, according to Delatte, belongs to the 16th

' Cumont (ed.), Catalogus Codicum Astrologorum Graecorum, VIII 1, p. 49. See also
McCown, The Testament of Solomon, p. 26.
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or even the 17th century.! Judging from the history of the manuscript, the 16th
century is more probable, and this is the reason I placed it in this order, after
Vindobonensis 108. Ff. 219v-233 were never filled in.

Other magical recipes and divinatory methods continue until ff. 266v-
270v, where we find the Testament of Solomon. Magical recipes continue again
until f. 277, where the prayers of the planets are cited, followed by a text
concerning the powers of the Moon in the Signs of the Zodiac, but very
different from the corresponding text cited in some alchemical material and
divinatory methods then continue till the end of the manuscript.

Mediolanensis H2 infer. (M2)

The size of this manuscript is 22.6 x 16 cm, it is composed of 378 folios
and dates to the 16th century. It is described in Catalogus Codicum Graecorum
Bibliothecae Ambrosianae 1I, pp. 1096-1101 and in McCown'’s Testament of
Solomon, pp. 20-21 (where it is called Ambrosian Library no 1030). It is also
described and partially published in Catalogus 111, pp. 14-17, 53, as well as in
Anecdota Atheniensia, pp. 631-633.

This manuscript contains fragments from many texts, such as the
Testament of Solomon and the Kyranides.? It is mainly astrological, interposed
here and there with magical and divinatory material. As McCown notes, “the
scribe filled up odds and ends of time and space by copying little sections
from other manuscripts”. F. 225 contains the nekromanteia and f. 244v cites
two other divinatory methods: a fragment of version I of the water divination
and the crystal stone divination, under the title “ Another Hygromanteia.” Ff.
250-251v contain Alexander’s work on the seven planetary herbs, followed
by a short list of the planetary angels. Finally, f. 263v cites another water
divination (Hygromanteia, version II).

Mediolanensis E37 sup. (M3)

Although included in Delatte’s list, this manuscript contains no relevant
material. Its last folios indeed include an independent work on astrological
talismans. However, this work has nothing to do with the Treatise, since the
material is not attested in the other manuscripts, and the method is generally
different.

! Delatte (ed.), Anecdota Atheniensia, p.470.
% The Kyranides is a 4® Century Greek compilation of medico-magical Hermetic texts.
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The size of the manuscript is 22 x 14 cm, it is composed of 379 folios and dates
to the 16t century, like the previous one. It is described and partially published in
Catalogus 111, pp. 13 and 41-46, as well as in Anecdota Atheniensia, pp. 640-648. Due
to its irrelevancy, I have not included a translation in the present edition.

Athonicus Dion. 282 (D)

This manuscript dates to the 16t century and has 255 folios. It is described
by Spyridon Lambros in the Catalogue of the Greek Manuscripts onn Mount Athos,
pp. 400-403 and partially published in Anecdota Atheniensia, pp. 649-651.

About 25 folios are blank, scattered through the volume. The rest contain
a miscellany of texts of geographical, historical, ethical or ecclesiastical
interest, as well as poems. Ff. 28-29v contain parts of the Treatise, namely the
title, introduction and the section on the operations attributed to the seven
days of the week.

Monacensis Gr. 70 (M)

This is composed of 366 folios, its size being 35 x 24 cmy, and it belongs to the
16t century. It is the first manuscript that drew the attention of scholars towards
the Treatise, known at the time as Hygromantia ad filium Roboam (sic), beginning
from the Jesuit Jacob Gretser in the 17t century, Johann Albert Fabricius in the
18t, Nikolaos Politis in the 19% and Joseph Heeg in the 20t century.

It is mainly an iatrosophical codex, that is to say one that contains recipes
of folk medicine. Its difference from other iatrosophical manuscripts is that it
interposes a fairly sized part of the Treatise in folios 240-253v. These folios are
described in Catalogus VII, pp. 3-5, and published in Catalogus VIII 2, pp. 139-
165. These passages were first translated into English by Pablo Torijano." It
differs somewhat from English translation contained in the present book.

Atheniensis 1265 (A)

A rather thin volume like the Harleianus, Atheniensis 1265 is composed
of 61 folios and its size is 20.6 x 15 cm. It is described and partially published
in Catalogus X, pp 9-23 and 66-100, as well as in Anecdota Atheniensia, pp. 1-
104. Parts of it were written in the 16th century, while other parts in the 17,
18th and 19t centuries by later scribes. Eight or nine types of writing can be

! That translation can be found in the Appendix of his book Solomon the Esoteric King, pp. 231-253.
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distinguished in total, but it is possible that some recipes attributed to
different hands were written by the same scribe at various times.

The oldest pagination, numbering pages and not folios, is half erased,
and stops at f. 39, which bears the number 118. Here is where the first hand
stops as well. This pagination is extremely helpful for determining the
number of folios that are missing. F. 2 bears the number 13, revealing that the
first five folios have disappeared. The Treatise takes up ff. 1-13, followed by
some irrelevant text on the appropriateness of travel when the Moon is at
each Sign. Nine folios are torn off after this and f. 14 continues with six
magical recipes. Those nine folios probably contained recipes as well, so a
later owner, who wanted to keep the sections of the Treatise together, may
have discarded the intercalary material.

The Treatise starts again on f. 14v and stops on 19v. However, four folios
have been torn off between ff. 17v and 18, and thus some information on the
first method of evocation is missing, as well as the first part of the second
method of evocation.

The Treatise material is followed by the Epibaktromanteia or water pot
divination (ff. 20-21). Ff. 21v-28 contain magical recipes again, interrupted by
the operation of imprisoning a spirit in a bottle (ff. 26-27). In ff. 28v-32v there
is the long list of the planetary angels and demons. This belated citation is
reminiscent of the Harleianus manuscript. Then follows a second version of
the Epibaktromanteia and version III of the water divination.

Ff 34-35v were originally left blank and filled by several posterior hands
with magical recipes, among which there is the invisibility operation (18t
century). The original scribe adds in ff. 36-39v some more recipes. A 17t
century scribe has filled ff. 40-46v with more recipes, plus the bottle
divination (ff. 41-41v) and the beginning of the evocation of the black demon
(f. 46v). Ff. 50-61 are written by several later hands and contain magical
recipes and some astrological material.
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Figure 4: Atheniensis 1265, folio 14, characters and three magical recipes.
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Gennadianus 45 (G)

This is a quite small manuscript composed of 77 folios, its size being 14 x
9.3 cm. It was partially published by Armand Delatte in Un Nouveau Témoin
de la Littérature Solomonique, le Codex Gennadianus 45 d’Atheénes. It is divided
into three parts. The first part, ff. 1v-39v, belongs to the 16t century and
contains magical material, mainly the Treatise. Its second part, ff. 40-55,
belongs to the 17th or 18t century and contains a work named Brief Synopsis of
the Art of Poetry. After seven blank folios, there begins the third part, ff. 62-74.
This is Latin and contains some philosophical definitions.

The Magical Treatise begins on f. 2 with the conjuration of the angels and
continues with the prayers of the planets until f. 8v. Ff. 9v-20v contain
astrological information and the lists of talismans and angels attributed to the
planetary hours. The text continues on ff. 23-29. The scribe filled some of the
blank folios, namely 1v, 9 and 21, with magical recipes and other irrelevant
information. The manuscript also contains two divinatory methods, a basin
divination not appearing in other codices (ff. 29-29v) and the Epibaktromanteia
(ff. 30-31v). Ff. 31-39v contain mostly irrelevant recipes, except from sections
concerning the herbs of the Sun and Moon.

N
H 1l
=9

Figure 5: A modern redrawing of the magical seals that appear in MS Gennadianus
45, folios 32v-33.
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Metamorphoseos Monastery 67 (M4)

This is a manuscript of 167 folios, its size is 11 x 15 cm and it belongs to the
16t century. It is described and partially published in Ta Kheirographa ton
Meteoron, p. 87. It contains mainly ecclesiastical and patristic material, but also
contains a few divination methods, as well as recipes for inks of various colours
(ff. 25-26v). Ff. 46v-48 contain a fragment of the Book of the Wisdom of Apollonius.

The editor, Nikos Bees, was not very descriptive of the magical material. I
quote his words: “F. 39: Divinations and other material from the so named
Solomonike. F. 42: Various prayers. F. 44: Other fragments from Solomonike... F.
46v: Fragments from the Solomonike and the Iatrosophia, which also contain
material regarding phlebotomy, together with diagrams.” Given the general
tendency of Greeks to attach the name Solomoniké to everything magical, I
cannot be sure if it is indeed a Solomonic book or simply a book of magical
recipes. I did not have the opportunity to examine this manuscript, so it
remains but a potential candidate that is not translated here.

Petropolitanus Academicus (P2)

This is a manuscript of 156 folios, 20 x 15 cm. It was written in Moscow
during 1684-1685 by three scribes. The first one wrote ff. 2-90v, the second ff. 91-
128, followed again by the first scribe, who wrote ff. 132-150. Ff. 150v-152 were
written by a third scribe. It was illuminated by one Kyrillos Korydalleus, as f. 53
informs us. In 1714 the manuscript was in the possession of a Russian monk of
the monastery of St. Nicolaus, Moscow, who migrated to Kazan, Tartarstan.
During the 19% century it was in the hands of Gabriel Solncev, a professor of the
Kazan University, who, in his tumn, gave it to his colleague Fr. Erdmann.

This manuscript belonged to the Palaeographic Museum of the Science
Academy of St. Petersberg until the museum was closed in 1938.
Unfortunately, I have not been able to discover where it is kept at the moment.
Although Delatte’s Le Traité des Plantes Planétaires was dedicated to it, the
author did not mention where it was kept in 1949. This manuscript is
described and partially published by M. A. Sangin in Catalogus XII, pp. 9-25
and 114-135 as well as in Delatte’s Le traité des plantes planétaires. It contains
astrological, magical, divinatory and medical material. F. 53 preserves only the
introduction of the Treatise, followed by an irrelevant recipe for taking out a
treasure (f. 53v). Ff. 54-55v contain the method of imprisoning a spirit in a
bottle, as it appears in A. Unfortunately, the latter section is not included in the
Catalogus, so it is not translated here. Finally, ff. 97v-113 contain various parts
of the Magical Treatise, transformed into a treatise on the planetary herbs.
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Petropolitanus Nat. Lib. 575 (P3)

Another codex of the 17t century, this 19.5 x 14 cm manuscript consists
of 149 folios and it once belonged to the private collection of archimandrite
Antoninus. Some folios are torn out, while others are in disorder, due to the
bookbinder’s carelessness. It is described and partially published in Catalogus
XII, pp. 25-39 and 136-155.

It contains astrological and medical material, magical recipes, a few
divinations and a fragment from the Testament of Solomon (ff. 103-106v). As
regards the Treatise, it preserves the introduction, which is immediately
followed by the talismans attributed to the days of the Moon (ff. 2v-11). The
next element of the Treatise appears in ff. 137-132v (due to the folio disorder)
and it contains the long list of the horary angels and demons, in a section
merged with the talismans attributed to the planetary hours. Ff. 133-134v
contain a fragment from the section on the planetary inks, parchments and
characters, ff. 140-143v the section on the seven planetary images, ff. 145v-131
(due to folio disorder again) an electional astrology passage concerning the
position of the Moon in the zodiac, and finally ff. 148-144 the talismans
attributed to the signs of the zodiac. I did not have the opportunity to
examine this manuscript, so it is not translated here.

Petropolitanus Nat. Lib. 646 (P4)

This is an 18th century encoded manuscript from St. Petersburg. It
consists of 121 folios and its size is 15.5 x 10.4 cm. At some time it came to the
possession of Prince Alexey Lobanov Rostovsky (1824-1896) who donated it
to the National Library of St. Petersburg. It is described and partially
published in Catalogus XII, pp. 39-47 and 156-166.

It consists of magical recipes and divinations. As regards the Treatise, it
contains the section on the planetary alphabets (ff. 25-27), the section on the
planetary incenses, characters and seals (ff. 32-33), the conjurations of the four
quarters and the general conjuration of the second method of evocation (ff. 33v-
39v), the long list of horary angels and demons (ff. 4046), the prayer to God,
followed by the prayers of the planets (ff. 46-63) the conjuration of the angels (ff. 63-
64) and the sections on the unbom (ff. 87-88v) and virgin parchment (ff. 88v-89).

As regards the other occult techniques, it contains the invisibility
operation (f. 15), two versions of the Epibaktromanteia (ff. 75v-80v) and version
III of the water divination (ff. 82v-85). As with the previous manuscript, I did
not have the opportunity to examine it, so it is not translated here.
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Atheniensis 115 (B)

This is a manuscript of 42 folios, measuring 32 x 16 cm and written by a
sole scribe at the beginning of the 18th century. It is described and partially
published by Delatte in Catalogus X, pp. 40-45, 72-96 (together with A) and
p- 240, as well as in Anecdota Atheniensia, pp. 1-104 (together with A again).
At the bottom of some folios the scribe wrote the numbers of octavos.! F. 1
bears the number 3, indicating that the first two octavos, that is to say 16
folios in total, are now lost. Only two folios from the eighth octavo exist, and
the text is indeed incomplete. Generally, the text is full of spelling mistakes,
the sheets are dirty and there are scattered patches of wax.

The Magical Treatise text covers ff. 1-30, while the remaining folios
contain fifteen divinatory techniques, such as the two versions of the
Epibaktromanteia (ff. 30-31v and 31v-33), version III of the water divination
(33v-34), two divinations unknown from other sources (ff. 34-35), the
evocation of the black demon (ff. 35v), six more divination methods
unknown in other sources (ff. 36-40v), the bottle divination (ff. 41-42), the
Onykhomanteia (f. 42v) and the beginning of the Nekromanteia in the same
folio. It has to be noted that six out of the eight divinatory methods unknown
from other sources are but variants of the water divination.

Since the Magical Treatise material in this manuscript follows closely A, a
complete translation of B would seem like a pointless repetition. Therefore,
this edition includes only passages that complement the text of A: The entire
second and third parts, as well as a few sections from the first part.

Atheniensis 167 (A2)

This is the thinnest of the manuscripts, originally composed of 22 folios,
of which 11 are torn out. Its size is 21 x 15.5 and it was written in 1833 in a
village of south Samos. As the last folio (11v) informs us:

This book, written by Idannés Papatheodoridés, is finished at the 3rd of
September. It is useful for illnesses, apiaries and some other things. It belongs to
priest Theodoros, who lives at the very small town of Mauratzaioi. It was given
to him at the 14t" of September 1833, in order to be used by both the father and
the son, who are priests.

It is described and partially published in Catalogus X, p. 53. Ff. 1-9v
contain the long list of the horary angels and demons, together with the
conjuration of the angels and the planetary prayers.

! Sections of 8 folios.

30



The Magical Treatise of Solomon

ST &
’ ’ L) e
it Tygind g e ONIE

v 5 AT RRPNT A

L 3 ,
¢ ks "Ff" Sy n(rlrc‘.v
ey leTC

%

Figure 6: Atheniensis 115, folios 7v-8, where the prayers of the planets are cited.

The title is Prayer and conjurations of the prophet Solomon against demons.
Conjurations of the demons that rule the seven days of the week and the twenty four
hours of the day, by the help of the relevant angels. Ff. 10-11v contain a prayer to
St. Tryphon, for the protection of apiaries. Due to its corrupt nature, its
translation is not included in the present edition.

Bernardaceus (B3)

This is a manuscript of 500 folios, its size is 15 x 10 cm and it belongs to
the end of the 19% century. It was a part of the private library of the
Bernardakédes, a rich family of scholars, and until 1968 it was in the hands of
Ilias Rizos, their sole inheritor. Rizos gave it to Manolis Papathomopoulos
with the condition that the latter would publish the manuscript under the
name of the family. It is fully published in Bernardakeios Magikos Kodikas.

The content is entirely magical and includes various recipes, talismans,
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conjurations, evocations and divinations. Except from the Greek material that
makes up its main part, it also has Armenian and Arabic portions, though
sometimes the Arabic spells are written with Greek characters. It is also
influenced by Western European magical traditions, since it contains the
entire Heptameron! (ff. 87-135) together with repetitions of various fragments
of the same book (ff. 135v-142, 410v-411, 493-494).

As regards the Treatise, the text is fragmentary, repetitive and extremely
corrupt. It does not form a logical unity, but the material is scattered
randomly throughout the manuscript. It contains three times the conjuration
of the angels (ff. 33-34v, 219-220 and 462v-463v), both the short and the long
versions of the prayers of the planets (ff. 458-462 and 463v-472v), both the
long and the short list of the planetary angels and Demons (35v-42 and 473-
474v), two versions of the planetary alphabets (ff. 381v-383v and 383v-386v),
two versions of the planetary inks, parchments and characters (ff. 210-212
and 379v-381) together with four versions of an alternative tradition of
planetary inks (ff. 212v-214, 228-228v, 260-261, 378-379), four times the
planetary incenses, characters and seals (ff. 208-209v, 229-230, 261v-263 and
377-378), three times the section on the knife of the art, always followed by
the section on the reed pens of the art (231-231v, 372-372v and 431-431v), the
quill of the art (ff. 230v-231), twice the section on the unborn parchment (ff.
231v-232), the virgin parchment (ff. 232v-233), three times the section on the
blood of an ox (ff. 35, 233 and 432v), the ring of the att (f. 433) and finally the
section on the virgin clay (ff. 493-494).

The third work on the planetary plants is also included twice (ff. 237-
255v and 448-458). Regarding the evocation part, conjurations belonging to
the second and third parts of the Treatise are scattered between irrelevant
exorcisms and prayers. The three conjurations for the appearance of the
spirits are cited in ff. 167-172, the second and the third being repeated in ff.
334v-337. The conjuration for a treasure can be found in ff. 172v-174 and
repeated in ff. 330-332. The conjurations to the four quarters can be found in
ff. 174v-176 and repeated in ff. 344v-346v. One can also find the conjuration
of the Epibaktromanteia (ff. 332-333v), the evocation of the black demon (ff. 65-
65v) and three different versions of the invisibility operation (ff. 62-63, 316v-
317 and 317v-318v). Due to the corrupt nature of the aforementioned
passages, their translation is not included in the present edition, as it would
perplex the reader rather than clarify the content of the Magical Treatise.

"' Supposedly by Peter d’ Abano (c.1257-1315) an Italian doctor, philosopher and astrologer.
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ANALYSIS OF THE CONTENTS OF THE MAGICAL
TREATISE

Part I: A Method for Talisman Construction

1. Title and introduction

Variants of the introduction exist in Codices M, D, H, P, T, P2 and P3. Of
these manuscripts, P alone cites the introduction without a title. A2, on the
other hand, contains a title but no introduction. The introduction consists of
Solomon’s exhortation to Rehoboam, to pay attention to the details of the art.
This is usually followed by Rehoboam’s question to Solomon, regarding the
virtue of things, and by Solomon’s reply that the virtue of things lies in herbs,
words and stones. In H and P this part is missing. It concludes with some
information about astrology, introducing us to the next part of the work.

There are some problems concerning the syntax and content of the
introduction, something that gives the impression that both the title and the
introduction are the result of a long process of redaction. It seems that the
oldest form is a kind of dialogue between Solomon and Rehoboam, like the
M variant:

Pay attention, my dearest son Rehoboam, to the details of this art, regarding the
things in which the entire interest of the Hygromanteia lies... And Rehoboam
asked him: “Father, in which things does the virtue of things reside?” And
Solomon replied: “In herbs, in words and in stones.”

However, the question of Rehoboam in the text does not fit the initial
exhortation of Solomon. It is evident that the initial statement of Solomon
should rather be: “Pay attention, my dearest son Rehoboam, to the details of
this art, regarding the things in which the virtue of things lies”, not
containing the word ‘Hygromanteia’ originally.

It also evident that the work, as it stands, has little relevance to herbs.
One section for the zodiacal herbs and one for the planetary herbs do not
justify this preamble, as we would otherwise expect a more vital role to be
given to them, as in the Kyranides. The same remarks apply to the stones,
since there is no such section. It is not a far-fetched theory to suppose that
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this part of the introduction initially belonged to an unknown herbarium and
lapidarium. The author may have taken these phrases and attached them as an
introduction to his own work on magic. Another plausible explanation
would be that an unknown lapidarium was originally an integral part of a
considerably shorter Magical Treatise, together with the two sections of the
astrological herbs, but the later scribes did not preserve it.

It is interesting to note here that the reference to “herbs, words and
stones” is preserved in a number of other works, including the Compendium
Medicinae of Gilbertus Anglicus, the poem Sidrak and Bokkus, John of
Ardenre’s treatise on hemorrhoids and Guy de Chauliac’s Cyrurgie.! In each
case, God is said to have put virtue in them. The latter work attributes the
phrase to empirical healers.2

It is also interesting to examine the titles of the various versions. In D,
the title is The little key of the entire art of Hygromanteia, discovered by various
authors and composed by Solomon, in which he seems to write to his son, Rehoboam.
And in M it is The little key of the entire art of Hygromanteia, discovered by various
artisans and the holy prophet Solomon, in which he seems to write to his son,
Rehoboam. However, no other manuscript does contain the word
‘Hygromanteia.” Thus, in T, the title is The Instruction of Solomon to his son
Jeroboam, while in P2 it is From the Instruction of Solomon the wise to his son
Rehoboam: An excerpt from his Instruction for us to follow, with the subtitle
Instruction.

The English translation makes it impossible to discern that there is in fact
a syntax error in both cases, but it is evident in Greek. The relative pronoun
hé (which) is a feminine one and refers to the “instruction” (herméneia,
feminine), not to the “little key” (kleidion, neutral), thus giving an attestation
that the phrase The little key of the entire art of Hygromanteia is a redaction and
that the original title might be The Instruction of Solomon. Yet, both
Hygromanteia and art (tekhné) are also feminine words, so the redaction could
also be either the phrase The little key of the entire art of or just the phrase The
little key of.

Hygromanteia is a word that means “water divination” and it seems
peculiar to appear in the title of a work related to astrological magic and
evocation. Torijano explains the title by the possible loss of pages in an

' See Karr & Skinner, Sepher Raziel, Golden Hoard, Singapore, 2010, where the sections on
herbs, stones, and animals are repeatedly stressed as being integral to the magical method laid
out there. Obviously the third category, words, always formed part ofthe magical method.

2 Bishop, Words, Stones & Herbs, p. 92.
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original manuscript that contained an actual water divination before the
Treatise.! This is a plausible theory, since in P a water divination is indeed
cited before it. Greenfield, on the other hand, argues that the similarities
between the main rite of the circle and the various water divinations
described in the manuscripts are striking. He goes on to suggest that a water
divination text-book may have been in existence prior to the 15 century,
containing a ritual for summoning demons to a circle by means of a basin,
together with complex preparations and astrological information. Eventually,
the basin will have been dropped out of the main ritual, leaving the text as it
is today.2 This theory is also plausible, as divinations that use both a circle
and a water pot have survived.

A third theory has been proposed by Skinner and Rankine. According to
them, the word Hygromanteia does not mean water divination in this context,
but applies to the ancient practice of constraining demons in hydriai, that is to
say urns, water jars or metallic water vessels. This practice was frequently
linked with Solomon, not only in the Testament, but also in the writings of the
4th century Byzantine historian Zosimus and in a 6th century account of
Jerusalem recorded in the Breviarius de Hierosolyma.3 This is another plausible
theory, since in some manuscripts an occult technique is cited with the aim of
imprisoning spirits in bottles, and this technique is named Gasteromanteia,
that is to say “bottle divination”.

As regards the remaining three titles, P3 bears the irrelevant title
Composition of the second book, probably related to the structure of the
manuscript which was used as a prototype. The title of A2, Prayer and
conjurations of the prophet Solomon against demons, seems not to be the title of
the entire work, but of the sections included in the manuscript. Finally, in H,
the title is Beginning of the Magical Treatise of gathering and directing the spirits.

In fact, the title of H, Apotelesmatiké Pragmateia, could be alternatively
translated in many other ways, such as Treatise on celestial influences,
Astrological treatise, Effective treatise or even Talismanic treatise. I have followed
the translation originally given by Delatte, Traité de Magie, translated by
Greenfield as Magic Treatise and by Torijano as Magical Treatise. This is by
convention only, as I do not believe that it is necessarily more accurate than
the other translations.

! Torijano, Solomon the Esoteric King, pp. 152-153.

2 Greenfield, Traditions of Belief, pp. 160-161.

3 Skinner and Rankine (eds.), The Veritable Key of Solomon, pp. 56-57.
* Delatte (ed.), Anecdota Atheniensia, pp. 397.
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However I generally use this same phrase throughout the present
edition in order to name the text itself. This is because the word Hygromanteia
also serves as the title of various water divinations in the manuscripts, and
the concurrent use of the same title for two different things may lead to
confusion. Note that Torijano makes a distinction between the astrological
and the magical parts of the text, naming the entire work Hygromanteia and
the parts related to magic, the Magical Treatise? Although indicated by
Delatte,2 such a distinction is mistaken, as it is not supported by the
manuscripts.

McCown, on the other hand, accepts that this text is a Greek form of the
Clavicula Salomonis® and refers to it by the same title, following D and M that
give the title Little key (Clavicula in Latin) to the text. On the other hand, the
title Epistle to Rehoboam, not supported by the manuscripts, was extensively
used by Scott Carroll, who was trying to incorporate the text within the
corpus of the Old Testament Pseudepigrapha.? Finally, Greek scholars, such
as Politis and Bees, often use the common Greek title Solomoniké, simply
meaning “Solomonic”, again not supported by the manuscripts, but based on
Greek folklore convention. As mentioned above, this word came to indicate
any magical and diabolical scripture in modern Greek.

Concerning the similarities with the Key of Solomon, except for the title
Little Key, it seems that the introduction has been redacted to form different
introductory passages in several instances. Thus, Solomon’s initial
exhortation to Rehoboam, the subsequent question of the latter and the
answer of the first, have survived in a somewhat different form in the Add.
MS 10862 text of the Key of Solomon.5 Moreover, it seems that Chapter 1 of the
Rabbi Solomon Family (RSF) of texts of the Key of Solomon starts with a very
similar exhortation.6

2. Talismans attributed to the planetary hours or to the seven days of the week

Variants of this section exist in H, P, D, M, A, G and P3. In M, G and P3
the section consists of seven tables, describing the attribution of the hours of
the week to the seven planets. The first hour of each day is attributed to the

' Torijano, Solomon the Esoteric King, pp. 197, 210-215.

? Delatte (ed.), Anecdota Atheniensia, pp. 1-9.

3 McCown (ed.), The Testament of Solomon, p. 14.

4 Carroll, A Preliminary Analysis of the Epistle to Rehoboam.

* Mathers (ed.), The Key of Solomon the King, p. 2.

¢ Skinner and Rankine (eds.), The Veritable Key of Solomon, p. 75.
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planet that rules the entire day. The day starts with sunrise, so the hour
beginning with Sunday’s sunrise belongs to the Sun. The next hours are
attributed, in their turn, to Venus, Mercury, the Moon, Saturn, Jupiter and
Mars. When the cycle ends, the attributions start again from the Sun and so
on. The day has twelve planetary hours,! as well as the night, so, with the
exception of the two equinoxes, the hours of the day and those of the night
are uneven.,

Adjacent to each hour is the effects one may cause, if one constructs a
talisman during this specific hour. The logic of these talismans is usually
combinative. For instance, Venus traditionally pertains to operations
regarding love, while Saturn is often attributed to operations aiming to harm.
Thus, a talisman made during the fourth hour of Friday, which has Venus as
a ruler of the day, and Saturn as a ruler of the hour, will prevent love
between two persons.

InP, D and A this chapter is missing, being replaced with a short version
regarding operations, or talismans, suitable for each day of the week. This
concludes with a paragraph that divides the seven planets into benefic,
malign and those of a mixed nature. H cites both versions, adding the long
one as an independent section after the end of the text.

The prototype for both the long and short versions seems to be a short
independent work on electional astrology by Héliodoros, an astrologer of the
4th century CE, and consultant of the Emperor Valens2 This work is
preserved in N, divided into two separate chapters. The first one gives the
method of discovering which planet rules at each hour and also includes the
classification of the planets into benefic, malign, and mixed. The second one
cites the actions one must do during each hour. This work of Héliodoros will
have been altered by the author of the Treatise, in order to fit his talismanic
pursuits. If this is true, then it may also be an indication for dating the
Magical Treatise later than the 4t century CE.

Four of the days of the week are named by ordinal numbers: Monday is
Deutera, the Second; Tuesday is Trité, the Third; Wednesday is Tetarte, the
Fourth; and Thursday is Pempte, the Fifth. Friday is named Paraskeue, the
Preparation, and Saturday is Sabbaton, the Sabbath. This nomenclature led
Torijano to point to a Jewish origin.? However, Sunday is named Kyriake, the
Lord’s day. It should be noted that, although the seven-day week gradually

' Hours calculated by dividing the time from sunrise to sunset by 12.
2 Barton, Ancient Astrology, p. 66.
* Torijano, Solomon the Esoteric King, p. 166.
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replaced the Roman nundinal cycle! and was established by Constantine, the
days were still named after the planets. The names appearing in the Magical
Treatise are the ecclesiastical names that were established at a later period,
and not ones that necessarily pointed to a Jewish origin. Note that they are
the same names used in contemporary Greek and, with the exception of
Friday as the “day of preparation”, in contemporary Portuguese. This is
however another indication for dating the original composition of the Magical
Treatise after the 4th century CE.

It has to be noted here that the symbols for the planets in the Greek
manuscripts are generally quite different than their contemporary form. The
modern form of the planetary signs dates back scarcely beyond the 15t
century, while their oldest form can be traced back to the 10t century and not
earlier.2 One of their earliest depictions is cited in the 11th century Codex
Marcianus 299 in the Library of St. Mark in Venice, reproduced in Berthelot’s
Collection des Anciens Alchimistes Grecs, p. 104. Posterior manuscripts gradually
diverge from those forms, as shown in the instances below.

1 h | A b h
2 % % |

2 | &% | & of¢
I P A B N A
Tl 1% |2 | %
B T O O

¢ | ¢ | e |c

Table 1: The signs of the seven planets, as found in an alchemical manuscript and
three manuscripts of the Magical Treatise.

' Based on an eight day week.
2 Humboldt, Cosmos, pp. 94-99.
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Figure 7: The signs of the seven metals (planets), together with other alchemical
symbols, from Codex Marcianus 299, f. 6.1

' As reproduced in Berthelot’s Collection des Anciens Alchimistes Grecs, p. 104.
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The long version of this section does not seem to have survived in later
grimoires. However, the short one comprises a vital part of the Abraham
Colorno Family (ACF) of the Key of Solomon, specifically the second chapter
of the first book and the first chapter of the second book,! although the lists
of operations are somewhat different. It could be also contended that this
section in the Magical Treatise is the source for every grimoire that uses the
planetary hours. A comparative table of the talismanic effects of the
planetary hours in H, M and G is reproduced on the following pages.

Sunday
Hour | Planet Harleianus? Monacensis Gennadianus
Sun Begin an address (Missing) (Missing)
. . Itis good for getting Useful for the love
2nd | Venus Begin praying the love of lords, of a lord
great men and rulers
. Good for encounters | For addressing to
I 3rd | Mercury | For sending dreams with lords lords
m ath | Moon For casting binding | For addressing to qu an encounter
spells lords with a lord
S5th | Saturn Useless For preventing For prevenhr.\g an
encounters encounter with a lord
. For harming For appearing For appearing
6th | Jupiter someone before lords before a lord
For making Take care to do Take care to do
7th | Mars retribution nothing nothing
8th |s Joyous for Do anything you Do anything you
un everything need regarding lords | need regarding lords
oth | Venus For sending dreams The:' same regarding | The same regarding
ladies love
. For making a For making a
10th | Mercury | For teaching petition petition
11th | Moon For success Start an address Start an address
12th | Saturn | Be careful Do nothing Do nothing

! Skinner and Rankine, The Veritable Key of Solomon, pp. 280-283 and 332-334.
2 Due to a mistake of the scribe, the operations attributed to hours 1-12 of Sunday are taken
from the table of Wednesday, namely the operations attributed to hours 13-24.
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I f
. - Speakinaid o . .
13th | Jupiter (Missing) friends For helping a friend
- For preventingand | For preventing and
l 14th | Mars (Missing) address address
- For sending dreams | For sending dreams ﬁ
l 15th | Sun (Missing) toa king toa king
- For sending dreams | For sending dreams
l 16th | Venus (Missing) to a lady o a lady |
I 17th | Mercury (Missing) Do nothing Do nothing |I
l 18th | Moon (Missing) A good hour for A good hour for I!
working working
. Take care to do Take care to do
I 19th | Saturm (Missing) nothing nothing Il
. - For getting the love | Make (a talisman)
I 20th | Jupiter (Missing) of lords for the love of lords
I 21st | Mars (Missing) For rest’ramlflg. ' For resu?lnlng N u
anyone's activities anyones’s activities
- For appearing For appearing ||
l 22nd | Sun (Missing) before a king before a king
. For appearing For appearing I{
I 23rd | Venus (Missing) before a lady before a lady
l 24th | Mercury (Missing) Rest Rest, do nothing !l
———| ———————————————————————————
Monday
— ————
i Hour | Planet Harleianus Monacensis Gennadianus ll
Angel Gabrié and Itis good for mah.ng Make a talisman for
1st Moon a talisman for buying . .
demon Mamonas! . buying and selling
or selling
I 2nd | Saturn | For sickness Bad hour Bad and useless H
hour
. For opening a Good hour for Good for opening a |
I 3rd | Jupiter workshop opening workshops | workshop
I 4th Mars For pFeventlng For restraining For restraining a
working workshops workshop
5th Sun Begin to sell For beginning to Mal.(e a talisman for
sell sellin
—— | ————— | —————————————

! The scribe seems to have confused this list with the list containing the angelic and demonic
names of the planetary hours.
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For interceding to a
dealing

For dealings

For dealings

For going on a

For goingon a

For going ona

l‘ 7th Mercury | . . .
journey journey journey
For working at . .
8th Moon night For buying For buying
9th | Saturn | Do nothing For restraining For restraining
I‘ 10th | Jupiter For .settmg upa Set up a business Set up a business
business
| 11th | Mars (Missing) For preventing luck | For preventing luck
I 12th | Sun (Missing) Set up a business Set up a business
I! 13th | Venus Rest Rest Rest
II 14th | Mercury | For profit For earning aliving | For earning a living
15th | Moon For merchandise Wor‘k on your Wor.k onyour
affairs affairs
16th | Saturn Do not work on Do not work on Do not work on
anything anything anything
. . . Write and speak Write and speak
Il 17th | Jupiter | For hindering (for your affairs) (for your affairs)
ll 18th | Mars Do nothing F9r resFrammg and Restrain and hinder
hindering
Il 19th | Sun Start plans Start plans Startany plan
Do not work on Rest and work on Rest, do not work
20th | Venus . . .
anything affairs on anything
Move and stir Move and stir Move and stir
21st | Mercury . . .
affairs affairs affairs
I 22nd | Moon Begin plan§ from Reckonyour plan Reckon your plan
early morning
Do not work on Do not work on Do not work on
23rd | Saturn . . :
anything anything anything
. Open your Open your Open your
i 24th | Jupiter worksho worksho worksho
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Tuesday
—————————————————
Hour | Planet Harleianus Monacensis Gennadianus ﬂ
Good for making a . i
st Mars For war and victory. | talisman for winning f\//i[jtl:) i a:hvj;nran for !
at war and similar Y
2nd | Sun For taking loot For taking loot For taking loot ll
3rd |V For displaying your | For displaying your | For displaying your I
' eS| (military) skills (military) skills (military) skills
4th Mercury | Go to war For going to war For going to war ﬁ
To make a For going and For going and
5th Moon nocturnal {battle?) returning returning
6th | Saturn | Be extremely careful | Beware of the war Beware of the war
7th | Jupiter | Give thanks For appearing For appearing n
before enemies before enemies
8th Mars Ask for aid Ask for aid Ask for aid n
Do whatever you For taking loot from | For conquering the
9th Sun
want a castle whole castle
. For doing mighty For doing mighty l!
10th | Venus Do mighty deeds deeds deeds
11th | Mercury | For making excuses | Forstandingout For making excuses I]
12th | Moon For stirring your Hqur for dfespoﬂmg Hour for despoiling H
work slain enemies slain enemies
13th | Saturn (Missing) Be careful Be careful H
For bringing For bringing
14th | Jupiter (Missing) someone into someone mto
discredit
15th | Mars (Missing) For asking .ald for For askmg aid for m
your salvation your salvation
16th | Sun (Missing) Useless Useless l
17th | Venus (Missing) For rising in honor | For rising in honour I
. . For keeping Il
18th | Mercury (Missing) For escaping concealed
19th | Moon (Missing) For winning over For winning over an Il
ogonents opponent
L W ]
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S S ———

[on Tosrn [ nsimg [T T marene
o [puper | g | Frlens | Forkeein

H 22nd | Mars (Missing) Pray to God Pray to God

|| 23rd | Sun (Missing) For appearing at For appearing at

war

war

(Missing)

Enviable hour

Enviable hour

Wednesday
———— o ———
Hour | Planet Harleianus Monacensis Gennadianus
qud for making (a For making (a
N talisman) for .
1st | Mercur For invisibility and invisibilitv and talisman) for
Y| for children .. Y invisibility and for
similar; also for education
teaching children
ond | Moon For relstmg and For rgstmg and For re'stmg and
cheering cheering cheering
I{ 3rd | Saturn | Do nothing Useless hour Useless hour
. For practicing For practicing For practicing
H 4th | Jupiter alchemy alchemy alchemy
For revealing secret | For revealing secret | For revealing secret
Sth | Mars things things things
. o For killing someone
6th | Sun For contemning at For finding and taking his
noon (?) treasures
treasure
7th | Venus For dominating a For dominating a For dominating a
woman woman woman
For making (a For making (a
For the decision of a | talisman) regarding | talisman) regarding
8th | Mercury tribunal the decision of a the decision of a
tribunal tribunal
For cohabiting with | For cohabiting with | For cohabiting with
l! 9th | Moon a woman a woman a woman
I‘ 10th | Saturn | Be careful Be careful Be careful

1 11th

Jupiter

Begin whatever

Begin whatever you
want

Begin whatever you
want
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Il 12th | Mars Do nothing Do nothing Do nothing Il
|| 13th | Sun (Missing) Win over a Begin praising ||
discourse someone
Il 14th | Venus (Missing) Begin praying Begin praying Il
For making (a For making (a
15th | Mercury (Missing) talisman) talisman)
concerning dreams | concerning dreams
I‘ 16th | Moon (Missing) For casting binding | For casting binding I’
spells spells
I| 17th | Saturn (Missing) Useless hour Useless hour I|
. . . For harming
|| 18th | Jupiter (Missing) For harming people comeone |l
. Useful for everything
I 19th | Mars (Missing) For .malfmg and for making |
retribution N
retribution
. Hour useful for Useful for
II 20th | Sun (Missing) everything everything ||
I| 21st | Venus (Missing) For sending dreams | For sending dreams I
I| 22nd | Mercury (Missing) For teaching For teaching I|
Il 23rd | Moon (Missing) H"u? for casting Hour for success I!
binding spells
I| 24th | Saturn (Missing) Useless hour Useless hour I\
e
Thursday
— S —_——
|i Hour | Planet Harleianus Monacensis Gennadianus I‘
| Good for making (a i
. For healing men talisman) concerning | For healing a man
1st | Jupiter . . .
and animals the healing of any or any animal
man/animal
II 2nd | Mars Useless Useless hour Useless hour II
Ii 3rd | Sun For appearing For appearing For appearing I'
before a king before kings before a king
For appearing For appearing For appearing
4th | Venus before a ladz before a ladz before a lad
O | S e
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. " ———
5th | Mercury For tht? learning of | For th('e learningof | For th? learning of
rhetoric rhetoric rhetoric
Ii 6th | Moon For reconciling with For' changing For. changing |
your enemy at noon | residence residence !
Il 7th | Saturn Be careful Be careful at this Be careful i
hour -
H 8th |Jupiter | Blessed start Good and blessed Good and blessed l
hour hour .
I’ oth | Mars Cause jealousy Hour for causing Hour for causing
jealousy jealousy
For making (a For making (a
10th | Sun Benef1c1'al for tahsmar}) tahsmarll)
everything concerning the concerning the
benefit of your body | benefit of your body
Il 11th | Venus For women For healing a For healing women
woman
I‘ 12th | Mercury | For craftiness For emigrating far For emigrating far i
away away »'
II 13th | Moon For success For success For success
14th | Saturn | Useless Useless hour Useless hour {
. For every kind of Hour for every kind | Hour for every kind
15th | Jupiter healing of healing of healing
I‘ 16th | Mars For hunting 'For. n'1ak1ng surgical | For r'nakllng‘a.
incisions surgical incision
'1 17th | Sun For healing a king For healing kings For healing a king
18th | Venus For healing a lady For healing a lady For healing a lady I
H 19th | Mercury For doing what you | For not being afraid | For not being afraid
want of robbers of robbers
20th | Moon gozr nocturnal affairs Useful hour Joyous hour {
21st | Saturn Useless Useless hour Useless hour \
- |
. Do whatever you In this useful hour Do whatever you  §
22nd | Jupiter do whatever you l
want want !
want l
23rd | Mars The same For causing hassles | For causing a hassle
. Make (a talisman) Make (a talisman)
For the decision of a ) .. ) y
24th | Sun tribunal regarding decisions | regarding decisions |
of tribunals and lords | of tribunals and lords §i
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Friday
e s S ———————
Hour | Planet Harleianus Monacensis Gennadianus i}
Make (a talisman) 1
Ist | Venus For causing love concerning love and | For love
affection
. For messages of For messages of
2nd | Mercury | For matchmaking matchmaking matchmaking
3rd | Moon Good for selling Good for everything | Good for everything
4th | Saturn | Obstacles of love Obstacles of love For causing
obstacles of love
. For decrees and for | For gifts and pleasant | For gifts and pleasant
5th [ Jupiter . . .
conversations conversations conversations
6th | Mars For causing jealousy For causing jealousy For causing jealousy
in love inlove
7th | Sun Good hour, beneficial | Good hour, Good hour, H
for love beneficial for love beneficial for love
Good hour for
8th | Venus Good for love making (a talisman) | For love
concerning love
Hour for messages | For messages
9th | Mercury | For secret messages | concerning concerning
engagements engagements
Good hour, if you
10th | Moon Good for everything | want to do Good h?ur for
. everything
something
11th | Saturn | Useless It is a useless hour Useless hour
12th | Jupiter For making For making For making l
agreements agreements agreements
. Begin an .
13th | Mars For matchmaking For causing hatred
engagement
14th | Sun Forbinding couples | For binding a For binding a l'
with spells couple witha spell | couple with a spell
For binding For binding For binding
15th | Venus someone with love | someone withlove | someone withlove
spells spells spells
16th | Mercury To send dreams of | For sending dreams | Forsending dreams
love of love of love
17th | Moon Good hour Good hour Good h<?ur for
everythin
— O ——— | ———————————————————
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— sﬁw ————————
For sending . . !
18th | Saturn | messages and For sending dreams | For sending dreams
of hatred of hatred
dreams of hatred
For making For making
19th | Jupiter | Good for plans (talismans) towards | (talismans) towards
any beneficial aim | any beneficialaim §
20th | Mars Do nothing Do nothing Do nothing
|l 21st | Sun Good Good hour Good hour
|l 22nd | Venus Good for love An hour of love Hour for love
23rd | Mercury | Make a start Hour for alchemy Hour for alchemy
24th | Moon For restraining For restraining For restraining
{love love) love)

Saturday
L —— T ——————————— | S ———————
Hour | Planet Harleianus Monacensis Gennadianus
Hour for making (a
talisman) for
1st | Saturn | Bad hour harming your (Missing)
enemy, for striking a
man with illness
. For harming For causing a .
2nd | Jupiter someone shipwreck (Missing)
For setting up an For setting up -
I] 3rd | Mars enchantment enchantments (Missing)
For fighting against | For making lords -
4th | Sun lords fight each other (Missing)
For making a For making a
5th | Venus couple hate each couple hate each (Missing)
other other
6th | Mercury For finding a Useful for finding a (Missing)
treasure treasure
. For speaking with -
7th | Moon (Missing) demons (M}SSlng)
For performing
- basin divination -
8th | Saturn (Missing) (Lekanomantei) (Missing)
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e S Y
For performing
9th | Jupiter (Missing) skull divination (Missing)
(Nekromanteia)
. For causing peoples .
10th | Mars (Missing) to plunge in the sea (Missing)
For making
11th | Sun (Missing) litigants mad at (Missing)
each other
. For causing fear .
12th | Venus (Missing) and enmity (Missing)
Beneficial for
13th | Mercury (Missing) discovering secret (Missing)
things
. For seeing people -
14th | Moon (Missing) long dead (Missing)
For seeing visions by
15th | Saturn (Missing) water divination (Missing)
(Hygromanteia)
16th | Jupiter (Missing) Useful for teaching (Missing)
17th | Mars (Missing) Very malign hour (Missing)
18th | Sun (Missing) Useless hour (Missing)
I For gaining money .
19th | Venus (Missing) in dice (Missing)
- For restraining .
20th | Mercury (Missing) every good thing (Missing)
o Hour without -
21st | Moon (Missing) virtue (Missing)
22nd | Saturn (Missing) For causing visions (Missing)
23rd | Jupiter (Missing) Useful for profit (Missing)
o Hour for hassle and .
24th | Mars (Missing) erumit (Missing)

Table 2: The talismanic effects of the planetary hours in manuscripts H, M and G.
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3. The prayers of the planets

Variants of this section exist in H, P, T, D, M, A, G, P2, P4, B, A2, and B3.
In M this section continues to describe the method of talisman construction.
The introductory paragraph counsels that after one has found the most
desirable hour for one’s purpose, then one has to recite the prayer of the
planet that rules the day. Then follows a series of seven short planetary
prayers. These prayers are addressed to God, followed by the conjurations of
the planets. The latter include some magical planetary names. The same set
of prayers are included in B, P4 and A2 Manuscript D cites only the
introductory paragraph and the text stops at that point. The following folios
are blank. T cites the prayer of the Sun immediately after the introduction
and the text stops at that point.

H cites another series of longer planetary prayers with different magical
names. P uses the longer version of H, cited as an independent text. In fact,
the prayers were written by the original 15t century scribe, Meidiatés, while
the rest of the Treatise was added into some blank folios by a 16th century
hand. Manuscript A interestingly includes both series of planetary prayers.
The redactor instructs one to use the short version before constructing the
planetary talisman and the long one while censing it. B3 uses both versions
again, but without any explanation. G, on the other hand, presents only one
series, but uses the long version for the prayers of Saturn and Jupiter, the
short version for the prayers of the Sun and the Moon, and a composition of
the two versions for the prayers of Mars, Venus and Mercury. P2 generally
uses the short version, with the exception of Saturn.

Torijano argues that the prayers are adapted from a pagan source, since
the planets are considered as actual divinities with certain attributes.!
However, if one looks carefully at these attributes, it is evident that they are
purely astrological and have nothing to do with the pagan gods. For instance,
the healing power of the planet Jupiter was not really an attribute of the god
Zeus. The planets are not the recipients of the prayers, but natural forces
conjured by the power of the One God, whether Christian, Jewish or
Neoplatonic. Torijano’s belief affects his translation, since he just transcribes
the Greek names of the seven planets, treating them as gods, rather than
translating them into the Latin equivalents commonly used for the planets in
English.

" Torijano, Solomon the Esoteric King, p. 168.
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4. General information concerning the signs of the Zodiac

This section exists in H and G. A similar text may be recognized in the
severely destroyed folios 1-1v of A. The section describes the names and
symbols of the twelve signs, how long the Sun and the Moon remains in each
of them, a practical method of calculating the sign where the Moon is at any
given time, and their division into benefic, malign and mixed. In the end
there are instructions regarding the time when a zodiacal talisman should be
constructed. The text of G is more extended than H and it is interrupted by a
passage about the celestial dragon. In addition to the previous information, it
includes the dates when the Sun changes Sign, the planetary rulers of the
Signs, the friendships and enmities between the planets and a division of the
Signs into cardinal, fixed and mutable. This chapter was probably inserted
into all three sources from an independent astrological work. It has a certain
role in H and A, where information on the Zodiacal talismans follow, but it
seems irrelevant in G.

5. Talismans attributed to the twelve signs of the Zodiac

This section exists in N, H, P, A, P3 and B3. It contains information about
the powers that each Sign can bestow on a specific talisman made of
parchment. It can be found in N as an independent text, as it probably
originally was. Delatte was confident that the angelic names of the twelve
Signs were original parts of the Treatise as well.! However, the angelic names
of the Signs only appear in P3 and P4 independently from this section.

6. Talismans attributed to the days of the Moon

This section exists in A, P3 and B. It contains information about the powers
which each of the twenty nine days of the Moon can grant to a talisman. Some
days, however, are not attributed to talismans, but to certain magical operations.
Its source of inspiration may have been some kind of lunarium. Such an example
of an independent lunarium can be found in N. P3 cites another version that
includes the angelic and demonic names attributed to the days of the Moon. B
cites both versions. Unfortunately, in this second version, P3 stops at the
eleventh and B at the fourteenth day of the Moon.

! Delatte (ed.), Le traité des Plantes Planétaires, p. 150.
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7. An electional astrology passage concerning the position of the Moon in the Zodiac

Variants of this section can be found in H, A, P3 and B. H and A preserve
the first version incomplete, as if the scribes realized its irrelevancy after they
had copied some of it first. Manuscript A reaches to Leo and H to Capricorn.
Moreover, in H this section is placed after the end of the Treatise. P3
preserves a second version. B contains both.

Two relevant but different works of this kind can be found in N and P.
The work contained in N is attributed to “a Persian philosopher, named
Zanatés”. In fact, he is Abu ‘Abdallah Muhammad al-Zanati, not a Persian,
but a North African master of geomancy who lived in the 12th or 13t century.
Other works of al-Zanati survive in M, N, B2 and V. Some of his works were
translated into Greek by the monk Arsenios in 1266.! Similar independent
works can be found in the' Greek magical papyri:

Orbit of the Moon: Moon in Virgo: anything is rendered obtainable. In Libra:
necromancy. In Scorpio: anything inflicting evil. In Sagittarius: an invocation or
incantations to the sun and moon. In Capricorn: say whatever you wish for best
results. In Aquarius: for a love charm. Pisces: for foreknowledge. In Aries: fire
divination or love charm. In Taurus: incantation to a lamp. Gemini: spell for
winning favour. In Cancer: phylacteries. Leo: rings or binding spells.2

Another work concerning the position of the Moon in the zodiac is
included in the ACF text variants of the Key of Solomon.3

8. The rule of the head and the tail of the dragon

This section is an electional astrology passage inserted in the text of A
and B. It explains that the head of the dragon (Caput Draconis) rules from the
first hour of Saturday night until the twelfth hour of Sunday, while the tail
(Cauda Draconis) rules from the first hour of Sunday night until the twelfth
hour of Monday. The author advises not to travel during those times.

9. Predictions related to the dragon

This section exists in A, B and G. It is again an astrological passage,
inserted in A and B immediately after the previous one, due to their relevancy.
However, in G it is abbreviated and inserted in the midst of the general

! Skinner, Terrestrial Astrology; Divination by Geomancy, pp. 16 and 32-33.
? Betz (ed.), The Greek Magical Papyri in Translation, p. 124. See also p. 26 for another version.
? Skinner and Rankine (eds.), The Veritable Key of Solomon, p. 282.
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information concerming the twelve signs of the zodiac. This passage can be
found independently in the following Codices: Parisinus Suppl. Gr. 1191, ff.
48-49; Parisinus Suppl. Gr. 684, ff. 89 seq; and Parisinus Gr. 2669, ff. 298 seq. The
chapter describes how one can predict death, war, hunger and earthquake,
according to which sign the Moon resides when the Sun enters Aries.

10. The seven planetary images

This section exists in A, P3 and B, and describes the construction and
‘consecration of seven metallic “images.’ Delatte describes them as statuettes,!
but the text refers to them as eidola and eikones, that is to say ‘images’ in
general. This means that they could also be engraved on a sheet of metal. In
A, the images of Jupiter and Mars are drawn besides the text (see Figure 36).
B has only the image of Jupiter.

The proper time for their construction is the day and hour when the
appropriate planet rules, while the Sun and the Moon must be in Signs ruled
by the same planet. The metals attributed to the planets are the usual ones,
with the exception of Mercury, which is attributed to cast bronze. Magical
names are to be engraved upon the image with the knife of the art and then
the whole must be censed with appropriate incenses. The last paragraph
instructs that before the construction one must first recite the planetary
prayer and then the conjuration of the angel and the demon of the hour.

11. Conjuration of the angels

This section appears in H, P, M, A, G, P2, P4, B and A2, while B3 cites it
three times. By the power of God one conjures the angels who, in their turn,
are asked to subdue the demons under the conjurer’s will and make the
operation effective. The conjuration is the same in all cases, but the conjurer
has to supply it with the proper angelic and demonic names. P omits the
conjuration, saying that one has just to recite the angelic names.

12. Prayer to God Almighty

This prayer appears in G, P2 and P4. It might be an irrelevant prayer
inserted in G and P4 with the instruction that one must recite it before every
other operation. The same instruction is given in P2. Note that in P2 it is not a

"' Delatte (ed.), Anecdota Atheniensia, p. 3.

53



The Magical Treatise of Solomon

part of the work, but a general statement written on some folios before the
actual treatise on the plants begins. The prayer is Christian or Christianised,
since it includes a phrase from the Lord’s Prayer, but it also includes
references to the Israelite forefathers. After this prayer one must also recite
Psalms 120, 70 and 143.

13. Angels and demons of the hours or of the days

This section appears in two different lists. The long list cites an angel and
a demon, both attributed to each hour of every day of the week. This list
exists in H, M, A, G, P3, P4, A2 and B3. With the exception of P3, P4 and A2,
the names are cited in the following tables.!

! Similar tables but with the names of the demons in Greek letters are included in Greenfield,
Traditions of Belief, pp. 340-346.
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Sunday - Sun - Angels

Atheniensis

Bernardaceus I‘

Hour Harleianus 1265 Gennadianus | Monacensis

Ist | Mikhagl Mikhal Mikhagl Mikhagl Mikhagl ﬂ
2nd | Arphanai Pelouel Arphanagl Arphanaél Pelokén I|
3rd | Pelouél Peleki Peloueél Perouél Peleke I‘
4th | Eththaél Ioraél Iorael Iorael Erae ||
Sth | Piel Pisel Piel Piel Poré |
6th | Ioouph Iokhth Kokhth 16khth Eoth |
7th | Pel Pel Pal Pel Pel |
8th | Ioran Ioran Ioran Ioran Eora II
9th | Katiél Kastriké Kataél Kataél Katri€l II
10th | Bidousl Bedidl Bidougl Bidougl Badiél |
[1th | Idodl Biel Edial Edial Biel |
12th | Sanaél Salaél Sanaél Sanaél Salaél I|
13th | Opseél Opseel Opsiél Opsiél Opse€l I’
14th | Sarael Teraél Teraél Teraél Teraél II
15th | Lisiel Lysiel Lysicl Lysiel Lasyrile ||
16th | Naououel Natoél Natouel Natouel Oenotoel II
17th | Ormiel Orkial Orkiel Orkiel Orkyl |
18th | Pelel Peliél Pariél Periél Peléel |
19th | Iacl Ariél Tarél larél Aridl |
20th | Ethiel Athiél Athougl Athougl Athogl |
21st | Thamnial Thamnial Thamanagl | Thamaniel | Thamiél |
22nd | Bradadl Bradiél Bradil Bradel Bradye |
23rd | Alenos Klinogl Elinos Klinos Klenogl |
24th | Ion Ionél Ion Ion Eonéniél
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Sunday - Sun - Denons

—————| E——— E———
Hour | Harleianus Athle ; 6i§nsis Gennadianus | Monacensis | Bernardaceus
Ist | Autodyo Asidaus Anodagé Asmodai Edam

l} 2nd | Omai Piphathi Ornai Ornai Pérathe

ll 3rd | Pérathoui Sitros Pyrath Pérrath Sytros

Il 4th | Silido Silidon Silidon Siledon Syled

I‘ Sth | Siteos Sitros Sitros Sitros Sytros

II 6th | Zadiphor Zaphan Zephar Zephar Xyphran

Il 7th | Manér Manaél Manigs Maniér Manaén

Il 8th | Osmie Osmie Osmie Osmie Semie

Ii 9th | Piez Pnyx Pnix Pnix Pnéx

Il 10th | Tarat Garastri Garakt Gérat Garatre

I] 11th [ Nistik Nestibe Yostaa Nésta Nysteba

Il 12th | Piliour Pelor Pelios Pelior Peléor

H 13th | Isstos Hoistros Hoistos Hoistos Oistas

I! 14th | Opios Apios Apios Apios Apids

ll 15th | Nikon Ougmos Negmos Négmos Nygmos

ll 16th | Nintiaph Arax Araz Arax Arax

|l 17th | Orax Nitriaphri Netriaph Neéstriaph Neétriaphre
18th | Aséns Askyros Askeén Askinos Askeros
19th | Synopigos Pinopygos Menopa Kinopigos Pénopigos
20th | Araps Araps Araps Araps Araps
21st | Tartaroél Taritaél Artagel Tartarouél Taritagl

Il 22nd | Mekhmeth Makhmithe Mekheme Melmeth Makhmithe

I‘ 23rd | Methridan Mykhridam Mekhmea Meéthridanou Mykhridam
24th | Phrodrinos Phrodenos Phondenos Phrodainos Phrodenos
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Monday - Moon - Angels

——
Hour | Harleianus Athle;16i§nsis Gennadianus | Monacensis | Bernardaceus
Ist | Gabriél Gabriel Gabriel Gabriel Gabriel
2nd | Phasaphaél Pharsaéel Pharaphouel Pharsaphagél Pandoél
3rd | Pinoel Pantoél Pistdogl Pindoel Kopil
4th | Kopiel Kopel Kopeel Kopiél Baraél
5th | Keleel Kolkil Kelekeel Kelekiél Kyliél
6th | Kariel Tariel Terateél Tariél Tariel
7th | Mnédiel Omniél Meéniél Mniél Emiél
8th | Ezeél 16¢l Dezeél Ezekiél Eoél
9th | Io€l Sinael Ioel Ioel Synaél
10th | Sinaél Mynaél Sénaél Sinaél Minaél
11th | Skenaél Rhaphaél Sénaél Menaél Rhaphaél
12th | Rhokhagl Rhakhaél Rhokhaél Rhokhagl Rhakhaél
13th | Pseéel Armatél Arkatiél Arésiél Armitel
14th | Tipidoel Trapidon Trapidoél Trapédoel Trapidoél
15th | Aketoél Akynakiél Akinatiél Akinatiel Akinakiél
16th | Oorgaél Rhamatiél Organiél Organiel Rhamatiél
17th | Rhomatiél Rhamagél Rhamatiel Rhomatiél Rhamaiél
18th | Serpidon Selpiou Selpidon Selpidon Pelpiouél
19th | Etiton Outanon Outiton Outitdm Ontatogl
II 20th | Metabiel Metabiel Metabieél Metabiél Metabiel
I‘ 21st | Kabael Ambagl Kiakbiél Akbaél Pabaél
22nd | Ekoniél Likoniél Ikoni€l Eikoniél Ekoniél
23rd | Geneékiél Genikiél Kikiél Geneékiel Genikyeél
24th | Kronitiél Krotiél Krotiél Krotigl Kroti€l Il
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Monday - Moon - Demons

———— ———————| E———|—
Hour Harleianus Ath:;:;‘;mis Gennadianus | Monacensis | Bernardaceus
Ist Mamounas Mamon Klinos Mamonas Mamona

Il 2na | skotion Skolion Skolion Skolion Skolion

Il 3rd | Thetodoph Athetdor Thetidoph Thetidoph Thetedor

Il 4th | Arban Arban Azaphé Arban Arban

ll S5th | Azan Azan Memakha Azan Azan

| 6th |Memakhth | Demakhth | Skamidon | Memakhth | Demakhth

Il 7th Skamidinos Geran Girphan Skamidinos Geran

Il 8th | Gerphan Gyran Géram Stirphan Eemaktinos

I{ 9th | Giram Nemaktinos Memakton Giram Mariphon

|l 10th | Mektimanas Mariphonou Mexiphon Menaktinos Nyktedon
[1th | Mexiphon Niktidon Outoloon Mekaktinos Akhistal

Il 12th | Outolokh Ontokhor Nyktidon Mexiphon Nyktédon

[ 130 | Nykiidon Niktidon Onistos Outolokh Onistds

ll 14th | Ouistos Onistros - Nyktidon Kasioptos

Il 15th | Kasiereph Kasioptos Kasior Ouistos Androphag

l{ 16th | Kysiepotos Androphag Kysiepetos Kasieroph Androphaél

Il 17th | Apophaél Androphagés | Androphai Keésiepopos Keobkh
18th | Niokhel Miobiou Niokkh Androphai Entauros
19th | Etouros Entauros Entauros Nioekh Séntor
20th | Siriton Sirtor Syritor Entauros Phylianére

I‘ 21st | Phrinaphe Phloaniphe Philinoler ?’iﬁ:}:;he Kenénét

Ii 22nd | Kanops Kilanyt Kyknitas Kyknit Kynops

ll 23rd | Euknitiél Kynops Kanops Kénops Artidél

| 24th | Arkidod Artidos Arkidoi Sarkidon -

58




The Magical Treatise of Solomon

Tuesday - Mars - Angels

—— ——| E———— S————————

Hour Harleianus Athf ; ;(;nsis Gennadianus | Monacensis | Bernardaceus i]
Ist Samouel Samagl Samouél Samouél Samogl Il
2nd | Kasaél [amoel [asmiél [asmél [amogl ll
3rd | Phirpheél Pherpheriél Pherpheriél Phreregl Pherphire€l m
4th | - Ediel Dydiel Eudel Agdiel |
sth | - Tektonogl | Pidagl Piktel Taktoniel |
6th | - Akagl Okazl Okaél Akagl |
7th - Gnathagl Agathngl Gnathagl Gnathagl n
8th |- Perganaél Periani€l Perganiél Piéganaél I
Sh |- Gestezl Gistigl Gesticl Gesteél |
10th |- Germielel Ligmigl Legmiel Nokhoe! |
th |- Nakhogl Nakhiel Nakhogl Nokhoe! ||
12th |- Oénasl Olan Oknan Okezl |
13th | - Gorgiél Gorphil Gortil Garphiel |
14th | Patiel Paticl Paticl Patiel Paticl |
15th | Pertan Partan Tetan Partan Partang E
16th | Salpiel Saltiel Salpel Saltiel Saltie |
17th | Abagl Abagl Abagl Abagl Sabbael ||
18th | Strati€l Stragiél Stragiél Stragi€l Straggiél H
19th | Opadougél Padouél Opadiél Opadouél Pandonél I]
20th | Kamigl Mamiel Marniél Mamigl Mamicl |
21st | Methagl Mithnig] Methazl Methnicl Methniel |
22nd | Steroél Styroél Steriél Stiroél Storoél ﬁ
23rd | Esmouél Esmaél Estmagl Ismatigl Amael H
24th | Rhoutziél Rhitzio€l Rhizogl Trizioel Rhipsioél !I
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Tuesday - Mars - Demons

Hour | Harleianus Ath;e;;esnsis Gennadianus | Monacensis | Bernardaceus
Ist | Lithidos Nakistos Kakiston Kakiston Lykogorot
| 2nd | Kaniston Ligord Aithridor Lithridon Lithgorot
I1 3rd | Maithoth Mailoth Mailoth Mailoth Maéloth
| an |- Sarpidie Sarapidi Sarapidie Sarpidiel
II 5th | - Kemoudes Tarterouél Tartarouél Kamodé
I! 6th | - Kerinoude Keridonal Kerinoudalos | Klinenoté
Il 7th | - Kyienotes Klinonitos Klinotios Tetord
|] 8h |- Pyrotord Pritoor Tyrrytor Plelaton
Il Sth |- Ptelaton Pleneut Plelatan Othridie
10th | - Sithlos Sythlos Sythlos Othride
11th |- Orthrdile Orthridegl Osthridie Emitoton
l} 12th | - Homitoton Homitot Omitot Aprixon
II 13th | - Aprixon Aprodz Aprox Akhliton
14th | Skonin Akhlyton Smoén Skoen Prophdn
Il 15th | Prophi Prophoé Prorai Prophai Eékhleton
ll 16th | Akhliton Ekhleton Akhigton Akhlitol Arpsan
17th | Orian Orpsan Omau Homan Khamoth
Il 18th | - Lemoth Khamaoth Khalmoth Todede
19th | Todidedos Todede Todexgi Touddedén Todedé
20th | Tephraél Niran Tepha Tephra Neéran
21st | laran Eniran Niran Niran Anéran
22nd | Rhakidon Rhaekid Rhakitd Rhakird Rhaektron
Il 23rd | Ergatige Ergatge Ergatigé Irgotie Ergotige
Liéi Gisaor Gigkorgi Gilaor Geégaor Gegorge
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Wednesday - Mercury - Angels

T ———————— ————
I Hour | Harleianus Athf ; ;esnsis Gennadianus | Monacensis | Bernardaceus il
i Ist | Ourouel Ouriel Ouzouel Ouriél Ourrougl |I
[ 2nd | Avakial Arkiel Arakiel Arakel Askyel |
| 3¢ | Micphia Amphiel Masphiel Micmphiel | Emphiel ||
n 4th | Trosiel Prosiél Arosiél Trosiél Prosionél I‘
Ii 5th | Khertosi€l Khartiseel Khaltosiel Khartisiel Khattesiel Il
B 6th | Sphitzio€l Sphiknogl Sphiskenogl Sphykinogel Sphianoél Il
l 7th | Oulodias Ouloudias Oulodias Oulddias Ouloudiél Il
ﬂ 8th | Kalphael Kalbalgegl Kalbatel Kalbalgiel Kalbagiel IJ
9th | Skytokyél Skytomiél Skytomiél Skitamiél Skotomiél
Il 10th | Tiroel Tyroél Teroél Tirgel Tyrogl m
I o | Miel Miél Miél Miel Miel |
| 20 |Kharakiel | Khalkikhel | Kharakiel | Kharakiel | Akharkyel |
Il 13th | Driél Draél Hydroel Hydroel Draél Il
[ 14 | sidrie Parapiél Sider Sidrel Parapicl ||
15th | Laerpiél Meroél Parapiél Parapiel Marogl
! 16th | Marogl Kourtagl Marouel Mourouél Kourtagl
H 17th | Kortagl Koupeel Kortagl Kourtagl Koupaél Il
18th | Kapeel Ageel Koupegl Koupeel Agiel ||
& 19th | Peraniél Paraniél Peraniél Peraniél Paraé¢l Il
l! 20th | Satanagl Santagl Satael Santagl Santagl ﬁ
[ 215t | Katzael Kantziél Matziel Katziel Katial I
[ 22na | Loutie Laleg] Loulier Louliel Khalel ||
Il 23rd | Saltagl Salagl Saltagl Saltagl Sassaél Il
Ilﬂl_ Gabel Ganten Gabtzel Gabtel Gatinél I
———— | ——
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Wednesday - Mercury - Demons

| ——— ————— | ————————

Hour | Harleianus Ath;:;lét;nsis Gennadianus | Monacensis | Bernardaceus ;

Ist | Loutzipher Loutzipher Loutzépher Loutzipher Loutegpher
I’ 2nd | Goukoumon Gokom Ioukoumén Goukoumor Gonagoum
l‘ 3rd | Eistierix Ispnyrix Hypnirix Eispniryx Ipnérix
l} 4th | Medikit Midomet Midikét MEedokit Midokot
I{ 5th | Gtataphid Itadadiph Néphadaphid | Ntadadiph Etadiadiph
6th | Skitogiri Kyntogyr Skéutoél Skyntoger Keéntogir
I{ 7th | - Phniditas Phnidiotas Phnidotas Phniditas
Il 8th | Karatan Karatan Karatén Karatan Karaton
l{ 9th | Miag Mian Miegi Miag Mian
10th | Gitzar Gatazar latzar Gatzar Gatazar
I1th | Pnidor Phnidor Pnidor Pnidor Pnidor
N 12th | Tablas Taklas Taulasin Toiblas Tabblai
Ii 13th | Taxpon Taxeponi Taxepon Taxipon Takhseponé
l! 14th | Hophetés Ophitan Ophitas Ophitan Ophytan
Il 15th | - Abrikhos Abrikhos Ablykhos Abrikhos
II 16th | Blekyn Loukan Malanes Malakis Khoukan
Il 17th | Blemén Malakés Blemeg Blemigkh Malakes
Il 18th | Khirdt Kheirdon Kheiron Kheirdn Khéron
H 19th | Ephipas Ephiélas Ephipas Ephippas Asphéplas
Ii 20th | Akaél Orkitaeph Orkitaph Orkistaph Orkytas
21st | Loginar Loginar Loginar Loginaph Loginar
Il 22nd | Pharai Pharos Pharos Phards Phards
23rd | Rhoustat Rhoustat Rhoustat Rhoktat Rhroutar

Hopnax Opnax Hopnax Apnax
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Thursday - Jupiter - Angels

s ——————  ———————— ——————— —————
Hour | Harleianus Athf; ;gnsis Gennadianus | Monacensis | Bernardaceus |\
Ist | Rhaphagl Rhaphagl Rhaphatl Rhaphaél Rhaphael |
2nd | Periphrel Preniphel Pemipher Pemniphel Pemniphe€l ||
3rd | Isphraél Kybaél Kiephagél Kisphaél Kophphatl I|
sth | Kaligl Kalgl Kaliel Kaliel Kaliél |
5th | Glossas Glotas Glossas Glostas Gotasel II
6th | Imeél Mnimeogl Mnémeel Mnime&l Mnémeel II
7th | Khariél Kheriel Skhariel Khalrigl Khereel I|
sth |- Oméel Skiaél Skiaél Omiél |
9th | Emiseél Mesoel Misoel Misoel Messoél II
10th | Dalboth Dalphos Dalboa Dalphoth Diaphothél Il
11th | Kharto€l Kinpharaph Laltoel Khartoel Keépharaph II
12th | Klouphar Sitoel Kinphar Kiphar Astogl |
13th | Siotiél Simogl Siotiel Sitiogl Bokyeél n
14th | Bokyél Oreatér Boilél Bokiel Simoél n
15th | Semoel Khimeriél Semoél Senoél Oriater n
16th | Oriatos Oriniél Oriator Oriator Khmeriél Il
17th | Khemeril Kedoel Khimeril Khymeriel | Orniel |
18th | Orphal Gob Orphnizl Orphnigl Kydol |
19th | Kydouél Phisiel Kedouél Kidouél Gobel II
20th | Pagl Karsaél Gob Goth Rhésiel I|
21st | - Kispogl Phisaél Phisnaél Karassaél I|
22nd | Sarsaél Koudraél Skorsaél Karaaél Kispoel I|
23rd | Kondarke Kipol Kalidad Kondar Kotragl I|
24th | Kyrdipol - Kiepni Kispol - I|
S — —  e————— S———— ———
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Thursday - Jupiter - Demons

64

——————— ——

Hour | Harleianus Athgl ;«;nsis Gennadianus | Monacensis | Bernardaceus
Ist | Melpiphron Typhonbon Meltiphon Meltiphron Mentephron

Il 2nd | Okhlor Okbhlos Okhlios Hokhlos Okhlos

ll 3rd | Oniros Onéros Oukros Ouéros Oneéros

|l 4th | Thaphét Phaphot Thaphot Thaphot Phaphot

ll S5th | Tzippat Tzepater Tzipat Tzippat Tzipater

I‘ 6th | Amir Amor Akor Amor Amor

Il 7th | Outaél Orphor Orphor Orphor Arphor

Il 8h |- Ouktak Outaét Outaét Outak

ll 9th | Ergotas Ergotas Ergotas Ergotas Asgores

I' 10th | Azouboul Azaboul Adobgoud Azouboul Azabol

Il 11th | Apigx Plyx Aplex Aplex Plex

J 12 | sigos Onokh Sigior Sigds Anokh

|l 13th | Emodias Okokes Astmodri Asmodas Akokeph

ll 14th | Ooukh Kopénos Oudkh Oudkh Kopinos

I' 15th | Monikonet Dramkaite Nikokip Nikokep Dramkaphte
Ii 16th | Kopinos Orkhat Skopinos Kopinos Orkhat

I' 17th | Kaite Lastor Kaité Kagte Lastor

ll 18th | Lastor Epié Lastor Lastor Aspio

l’ 19th | Epios Organ Epie Epié Organ

|l 20th | Nierier Nierier Orgau Organ Nierier

l‘ 21st | - Ouanlgilos Nieriel Nierier Ouaniéle

| I] 22nd | Oualielo Kylikos Oualielos Oualielos Ablikor

| 23:d | Gaie Galielior Galierdth Galielior Galieliar
Lﬂ Lior Meltphron - Khoukan -
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Friday - Venus - Angels

Hour  Harleianus Athle; 6ie5nsis Gennadianus  Monacensis  Bernardaceus
Ist  Agathoél Agathogl Agathogl Agathougl Agathogl
2nd  Idouél Nidouél Idoel Nidougl Nidougl
3rd  Philogl Emphinoél Empbhilogl Amphilogl Saphinoel
4th  Kakeenikel Kanianel Kanikel Kanikel Kagkeel
S5th Ekrirogl Neseliel Seliél Seliniel Kariphasiél
6th  Kermaniron Karipher Karkanipher Karkanpher Kanieleg
7th  Aniel Kaniel Aniel Aniel Mourké

I| 8th  Mereél Mourkeel Mouzker Mouriél Mourke

I| 9th  Tophatiél Toratogl Tauphati€l Tophatiél Toratogl

I| 10th  Symitouél Kyrtoél Skytouél Skirtouél Skyrtoel
11th  Kyél Armogl Armogl Armoél Armogl

|‘ 12th  Otraél Araégl Otraél Otraél Araél

Ii 13th  Rhoudiél Aspraél Talkidioth Talkidonios Appraél

| 14 Rhoudiel Thykiel Rhoudicl Rhoudiél Khalkydogl
15th  Thekeel Glikidol Thekeel Thekiel Thokyel

I} 16th  Glykidok Khalkidon Glykidor Glykidol Glykogdel

I| 17th  Psolmaton Psalketios Psalmatros Psalmatios Tzaketoel

[ s staphiie Stouphougl  Stariél Stauphnél Stouphousl

II 19th  Deaukon Deankon Deagkion Deaukon Diaukouél

[ 20n  Asphrogel  Asphrodiel  Phidel Asphodel Aphrodiel
21st  Tetilol Tetilot Tetalol Petilol Tetilotel
22nd - Golgiel Gorpel Gorgiel Gogliel

N 23rd  Gorgeel Betaniél Bataniél Bataaniél Bataniél
24th  Polion Polion Polion Polion Polyonél
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Friday - Venus - Demons

—————
Hour | Harleianus Athle; ;t;nsis Gennadianus | Monacensis | Bernardaceus
Ist | Gouriél Goulidon Goulioth Goulion Goulion
| 20d | Bizouk Bizik Bizié Bizek Bixiké
l] 3rd | Zorzorath Zorzori Zorzorath Zorzorath Zorzoréeth
ll 4th | Rharioph Pharioth Rharidoph Rhaphioph Phararioth
Ii Sth | Ermag Ermager Ermag Hermag Asormagg
I! 6th | Krodalos Kakloudalos Kerinoudal Kerinoudalos | Kelouaulos
Il 7th | Tabtalios Tantalés Tabtaler Tabaltalis Tautalie
l' 8th | Thapnix Thapnyx Thapniz Thapnix Thapnix
Il 9th | Elisem Eliasem Aliasem Eliasem Eliesem
I 1oth | Amikn Amékh Amékh Amikh Amikh
Il 11th | Altidon Galgidon Galgidon Galgidon Galggdon
Il 12th | Ephorit Ephryx Ephirit Ephirit Ephéx
Ii 13th | Stratiget Stragiton Straget Straget Stragiton
Ii 14th | Anthéros Stanthyros Anthéros Anthéros Stautheros
Il 15th | Pixitor Pizitor Pizitor P&zétos Pizetor
ll 16th | Aprix Aprax Apriz Aprix Apax
ll 17th | Niphon Nyphdn Néphon Niphon Nephron
I 18t | Avikn Hotrikhos | Erikhos Hotrikhos | Otrikhos
H 19th | Limer Khimer Khimeri Khimeri Khémar
Il 20th | Mylin Moli Mole Mely Molen
I] 21st | Kapnithen Kapnithel Kapnithel Kapnithel Kapnitholel
Il 22nd | - Takhman Takhman Takhman Takhman
l] 23rd | Takhmnan Oukisem Oukisem Oukisem Onkysem
24th t(())Erslipheri- Kniphor Ounipher Ouniphrér Anéphor
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Saturday - Saturn - Angels

67

———— ———
Hour | Harleianus Athle; 6ie5nsis Gennadianus | Monacensis | Bernardaceus i‘
Ist | Sakipil Sakatiel Sakapiel Sabapiel Sakatiél |
2nd | Saliel Saloél Saloél Saloel Saloél |
3rd | Besagl Thebagl Besacl Besadl Thebasl ||
4th | Abaél Abaéli Abaél Abaél - I|
Sth | Giel Sielkin Gielmon Gielmon Seliel |
6th | Rhetaél Rhetagl Rhetaél Rhetaél Rhatagl Il
7th | Pelaphiel Pelaphizl Pelaphizl Pelaphigl Pelaphil ||
8th | Samdsan Plenanix Samosan Samosan Pletaniél I|
9th | Platanix Kismosan Katoneés Pletanix Kyssamomagél I|
10th | Kapounél Kaponiél Marnikhagl Marmikhagl Kaponiél I|
11th | Mamikhaél Mesnikhagl Ntekhariz Ntekharigx Maphékhle€ I|
12th | Altekharix | Tekharyx Amiél Arkigl Tekharer ||
13th | Amiel Amigl Gerbigl Geabigl Amigl |
14th | Berbiel Gilbiel Petrez Pitriel Gelbiel |
15th | Golgiel Tetriel Gorgogl Golgogl Tetriel |
16th | Sanipiél Sanypié€l Skyepika Sanipiél Sknipiél ||
17th | Bekharaél Beraél Belaratat Belaraél Beriél ||
18th | Apiaél Opiael Optagl Opiael Opiakel |
19h | - Ophtiél Ophkhingl | Ophkhingl | Ophriel |
20th | - lanouél Patri€l Patriel Iannougl I|
21st | - Koudrouél Nagiel Ianiél Koudrouel I|
22nd | - Ouxynogl Kondiroél Kondiénél Oxinogl II
23rd | - Banagl Oxioéel Ouxounouél Bannagl II
24th | - Banagl Anaél Thanaél - II

———————|————|———|————————
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Saturday - Saturn - Demons

—— —————
Hour | Harleianus Athle ;16i§nsis Gennadianus | Monacensis | Bernardaceus
st | Eliditor Alidapor Klidétor Kléndator Alidapor
Il 2nd | Lirik Lyrik Kheirim Kheirim Kherém
Il 3¢ | spondor Spyldar Spiledor Spindor Kepiok
ll 4th | Kériam Keriae Keriakos Keriak -
5th | Nikem Enikym Nekem Nikem Enikém
I o | xirie Moria Moral Moriel Maria
7th | Synig€rom Singyrom Skyegephom Synigeirom Sygkyrom
II 8th | Ephios Aphios Aphios Aphios Aphios
9th | Thonios Kyphthonios Gouzgoupos Thorios Kyphtho
10th | Gorgopios Stelpha Stelpha Stelpha Stelph
11th | Stelpha Kipos Képos Kypos Kythos
12th | Kytos Skar Skar Skar Skaros
| 30 | sir Teikhir Tekhor Tekhar Tekhor
e Akrokh Akrokh Akrok Akrokh
Ii 15th | Argé€tan Aritan Argitau Argitan Aritan
Ii 16th | Apomios Gnontas Atomos Atomeos Gnotas
II 17th | Gnotas Merkim Gnotas Gnotas Merkoum
18th | - Oketar Merkou Merkou Okytar
19th | - Ioukhan Okritera Enaritar Eoukhan
20th | - Amphou Ioukhan Nioukhan Aphon
|l 21st | - Manikos Amphou Amphou Manikds
ll 22nd | - Magras Maggos Mankos Mogrlos
23rd | - Nigrieph Mogron Moigron Sygrie
Nigrieph Nigrieph Nigrisph -

Table 3: The names of the Angel and Demon attributed to every hour of every day of

the week.
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Based on the hypothesis that the angels and the demons of the first hour
of the day is the par excellence angel and demon of the planet, M gives the
following attributions.

| em—
|‘ Planet Angel Demon ||
Il Saturn Sabapiél Kléndator II
II Jupiter Rhaphaél Meltiphron I|
I! Mars Samouél Kakiston I|
| sw Mikhael | Asmodai |
Il Venus Agathouél Goulion II
I| Mercury Ouriél Loutzipher II
|| Moon Gabriél Mamonas I|
| e—

Table 4: The angels and demons of the days of the week.

Note that with the exception of the angels of the Sun, the Moon and
maybe of Mars, they are not similar to any other known grimoire. The
correspondence of Rhaphaél to Jupiter may seem peculiar, but it is also
attested in the Picatrix.!

! Kiesel (ed.), Picatrix, vol. 1L, pp. 74, 77.
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Figure 8: Atheniensis 1265, f. 29. The angels and the demons of Sunday and Monday.
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A shorter list, on the other hand, can be found in H, M2, P, P2, B, G and B3.
Note that B3 includes the long list also. The same happens with H, which
inserts the long list after the end of the Magical Treatise. P has two versions of
the short list, one written by the 16th century scribe of the Treatise and one
written by the original scribe Meidiatés before each planetary prayer. These
angels and demons are not attributed to the planetary hours, but to the
planets generally. The names are included in the following tables, with the
exception of Meidiatés version.!

Angels
I T 10000000 | A
Planet H P M2 G P2 B B3
Sun Mikhaél Mikhaél Mikhaél Mikhaél Mikhaél Mekhaél Mikhaél
Ariél Ariéel Oureél Ouriél Aroul Araél Ariel ll
Phylonel Philouel Phelouél Philoél Pholoul Philoel Philoél Il
Sauriél Sabriel Sabeel Sauriél Sauriél Sanbriel Sabriél ll
Douniel Donigél Doniél Doneél Donoél Doniél I‘
0000000000000 000 | Y 0 | OO | I
O 0000000000000 000000 000 000000 Y | oo | O
Planet H P M2 G P2 B B3
Moon Gauriél Gabriél Gauriél Gabriel Gauriél Gabril Gabriél
Salouel | Selgiel | Sagiel | Sergiel |Saragloueil | Saphgeil | Sargiel ||
Khariel | Khariel | Khariel | Khariel | Kharagl | Khazeel | Khariel ll
Emphiloel | Ephéloél | Elpheloém | Emgilrém | Emphiloél | Imphioel | Emphiloél l}
Spendonim Doném | Spindoném | Operdouka Spitiem l}
Perdikoim | Pidykém | Perdikém Opendikym | Peldeim | Perdikoum |
Ougariel Senél I]
0000 | 0000000000000 0000000 O 00000 | S |

! Again, similar tables with the names in Greek letters can be found in Greenfield, Traditions
of Belief, pp. 338-339.
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A shorter list, on the other hand, can be found in H, M2, P, P2, B, G and B3.
Note that B3 includes the long list also. The same happens with H, which
inserts the long list after the end of the Magical Treatise. P has two versions of
the short list, one written by the 16th century scribe of the Treatise and one
written by the original scribe Meidiatés before each planetary prayer. These
angels and demons are not attributed to the planetary hours, but to the
planets generally. The names are included in the following tables, with the
exception of Meidiatés version.

Angels
— —— ———————————E——
Planet H P M2 G P2 B B3 I
Sun Mikhaél Mikhagl Mikhaél Mikhaél Mikhaél Mekhaél Mikhael ll
Ariél Ariel Oureél Ouriél Aroul Aragl Ariel Il
Phylonel Philouél Phélougl Philogl Pholoul Philoel Philogl ll
Sauriél Sabriél Sabeel Sauriél Sauriel Sanbriel Sabriel Il
Douniel Doniél Déniél Doneel Donoél Doniél Il
——— —————————————
———— ——— —— —
Planet H P M2 G P2 B —133—_]
Moon | Gauriél Gabriel Gauriel Gabrigl Gauriél Gabril Gabriel ﬁ
Salouel | Selgiel | Sagiel | Sergiél | Saraglousil | Saphgeil | Sargiel |
Khariel | Khariel | Khariel | Khariel | Kharael | Khazeel | Khariel |
Emphiloel | Ephgloél | Elphelogm | Emyhirém | Emphilogl | Imphioel | Emphilogl l]
Spendonim Doném | Spindoném | Operdouka Spitieém Il
Perdikoim | Pidykém | Perdikém Operdikym | Pe€ldéim | Perdikoum Il
Ougariel Senel Il
————— | ———— ———— | ————— | ————| ——

! Again, similar tables with the names in Greek letters can be found in Greenfield, Traditions
of Belief, pp. 338-339.
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Planet H P M2 G P2 B B3
Mars Ouril Ourouél Ouriél Ourouél Ourouél Kraél Ourouél
Sabeel Beiél Sabatiél Sabaél Sabagil Sabréel Sabagiél

AR | MO T ————|
Planet H P M2 G P2 B B3
Mercury | Madadoel | Mantouél | Mantatogél | Mantoél Mantoél Matonél Mantoél

Pertikeel | Peltiko€l | Spekougl | Spertikouél | Speltikoél | Spet€ko€l | Spetikogl
Apodokiel | Apodoki€l | Apodelsi€l | Apodoki€l | Apodokyél | Apedokdel | Apodoki€l

Planet

H

P

M2

G

P2

B

B3

Jupiter

Serpepheél

Serpéphiel

Sepepheél

Serpephiél

Serpepheél

Serpephéel

Persepheél

Planet

Rhaphaél

H

Rhaphael

P

Rhaphaél

M2

Rhaphaél

G

Rhaphaél

P2

Sarphaél

B

Rhaphaél

B3

Venus

Anael

Anaél

Anaél

Anaél

Anaél

Anaél

Gathouel

Gathoue

Agathouél

Agathogil

Agathoel

Agathoél

Pélakouel

Rouél

Pilaktoél

Palaklotéele

Pelatoél

Kyrsoel

Keérsoél

Kyrsoél

Kyrsonaél

.

Kausnoél

Kyrssoniél

Planet H P M2 G P2 B B3
Satum Sakatiél Bakatogl Sakatiél
Kanotothen | Ktétoél Kitetonthen | Ektonoél Aénoél Kténoel
Beel i

Table 5: The angels of the planets, drawn from 7 different manuscripts.
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Demons
l Planet H P M2 G P2 B B3

Sun Khthouni€l | Khthonéél | Khthoni€l | Khthoniél | Khthoneél Khonael Khthoniél ll
Ariael Arianél Oriamél Arianél Ariyl Amoel Il

Epithouanon | Opithoua anos Spithouanos | Epithoamon oS

Planet H P M2 G P2 B B3
Moon | Tartarouel | Tartaroél | Ortano€l ;| Mparmparoél | Tartaroél | Tartaroél | Tartaroél I[
l Athathanasi !I

Planet H P M2 G P2 B B3
Mars Sbirouel | Zeberouél Tzibirouél | Sphysiroél Sbirouél
Planet H P M2 G P2 B B3
I Mercury Khalib | Kharioun Khabgl Kharou | Khalion | Khaléon | Khalion Il
Silouanél Sénouanél Oklokiel Elekél | Gloukiél
Planet H P M2 G P2 B B3
I Jupiter | Podékoulator gﬁ::g;sl Podikolator | Pentékolatron | Pontikoél l
Orniel Orkiel Omeéel Orkiol Omiel Ormoéel Ormniél

! This is the Greek form of Pontius Pilate, suggesting some Christian input.
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0 | | S — | E———
Planet H P M2 G P2 B B3
Venus Babet Sabet Bateb Babet Sabet Babete

Baltasar Baltasar | Baltasar | Baltasera Baktasar Babibaktar | Baitarssa

Prostozikator

Protizékatour Protizekati Proti

Izikator

Planet P M2 G

Satum Beelzebouél | Berzebouél | Beerzebouél

Alidator | Alédator | Alidapar

Table 6: The demons of the planets, drawn from 7 different manuscripts.

The relationship between the two lists has been shown by Greenfield.! Note
that G does not contain a special short list, but the names are included within the
prayers of the seven planets as examples. The same thing happens in A, which in a
general instruction after the planetary prayers says:

But before conjuring the names of the planets, conjure the planetary angels
Sakatiél and Kténoél, as well as the demons Aledépor and Kledator.

These are the angels and demons of Saturn contained in the short list. It is obvious
that all short lists appeared in the same way, before actually being organized in a
special chapter and embellishing the long ones.

Regarding the origin of those names a few things can be said. In the vast
majority of cases they do not appear in older sources, but a few exceptions do
exist. As Greenfield notices, the demon Ornias from the Testament of Solomon
reappears in the long list as Ornai; Asmodaios appears as Asmodai; Kynopégos
as Kinopigos; and Sphandor as Spondor. Two names remain the same in the two

! Greenfield, Traditions of Belief, pp. 223-224. Despite the fact that the two lists share but one
demonic name, Tartarouel, which does not even appear on the same day, there seems to be a
distant relationship between the long and the short list that can be supported by the angelic
names. The names Mikhael, Gabriel, Rhaphaél and Agathouél appear in both lists on the
same day, and there are some other correlasons as well.
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texts, namely Tephra and Ephippas.!

In the analysis of Section 2 we saw that in all probability the Treatise
should be regarded as later than the 4th century CE. This section points to a
considerably later date. The main reason is the name of the chief demon of
Wednesday, Loutzipher or Loutzépher. It is obvious that both variants are but
transliterations of the Latin name Lucifer, the light bearer, in its Italian
pronunciation. A Greek of the early Middle Ages would never use the Latin
name, since the Greek equivalent, Eosphoros, had been long established
through the Septuagint translation of the Old Testament, the Patristic
literature and the liturgical language. It should be noted that the Italian
influence is evident in the vocabulary of other parts of the Treatise, as well.2

Torijano proposes Southern Italy as the place of the composition of the
Treatise in order to explain the Italian influence,® and this is a plausible
theory. It then would have been composed at some time between the 6t and
the 11th centuries, following the Gothic War that placed Southern Italy under
the rule of the Eastern Empire and before the Norman conquest. However,
another plausible theory is that it could have been composed later in Crete,
during the 13th or 14th century, that is to say under Venetian rule.

In fact, the Cretan-Venetian theory is more probable, considering three
factors: a) from the Gothic War until the Norman conquest, Southern Italy
was constantly plunged in war between the Lombards, the Byzantine Empire
and the Islamic Caliphate, while under the Venetian rule Crete was
blooming, to the point that we can speak of a “Cretan Renaissance”; b) the
study of astrology and related subjects was strongly suppressed by the
church during the early Middle Ages,* while the Venetian rulers in the high
Middle Ages were generally tolerant; c) Crete has a strong tradition of occult
lore, such as evocation and the use of magical black handled knives, as will
be shown in the analysis of the relevant section.

McCown argues that the Treatise was known earlier than the 13t century in
Byzantium, since the historian Nicetas Choniates mentions a Solomonic book
found in the possession of the magician Isaac Aaron at Constantinople, in 1172.
By means of this book, a sorcerer could summon demons in legions, in order to
perform various tasks. However, this description does not solely fit the Treatise.

! Greenfield, Traditions of Belief, pp. 224-225.

2 Of course, there is always the possibility that the name Loutzipher is but a late addition to the
original Greek text. But as it occurs in all the surviving long lists, this possibility is very small.

3 Torijano, Solomon the Esoteric King, pp. 160, 170 and 174.

* Barton, Ancient Astrology, pp. 78-83.
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The unique material in Recension C of the Testament of Solomon refers to fifty one
demons together with their hosts and the various tasks they can perform. Thus,
it fits perfectly the description, despite McCown’s conviction that the Solomonic
book in question could not have been the Testament.

Finally, a mention has to be made concerning the transliteration of the
angelic and demonic names, as well as their pronunciation. The
transliteration system used in this book is shown in the following table, along
with the pronunciation of the letters in medieval Greek. In the Middle Ages
the letters were pronounced as in modern Greek, but this phonology is
different from both classical Greek and Koine Greek.

Greek Greek Translit-
. Minus- . Medieval and modern Greek pronunciation
Capital eration
cule
A a a a: as in father
B p b v: as in vine
T y: as in year (before the vocal sounds i or e)
A & r: as in French rompre (in all other cases)
A 0 th: as in mother
E 3 e e:asin get
Z ¢ z z: as in zeal
H n e i as in pick
® 0 th th: as in moth
I 1 i i: as in pick
K K ch: as in Italian che (before the vocal sounds i or e)
K k: as in kite (in all other cases)

A A 1 l: asin love
M B m m: as in man
N v n n: as in never
8 g X X: as in ox

l O o o o: as in lot

/AT | A

' McCown, The Testament of Solomon, pp. 101-102. Recension C of the Testament is
published by McCown in The Testament of Solomon, pp. 76*-87*.
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AN | DU —
I IT I p p: as in skip il
P P r r: as in problem Il
z o s s: as in same
¢ (final) ]
T T t t: as in get
Y v y i: as in pick (see below for its use in diphthongs) l
o P ph f: as in four I‘
X kh ch: as in German ich (before the vocal sounds i or e)
X ch: as in Scottish loch (in all other cases)
w W ps ps: as in oops ll
|l 0] ® 0 o: as in lot !]
—
Diphthongs
I} Greek Transliteration | Medieval and modern Greek pronunciation il

at ai e: asin get

1 ei i: as in pick

|| ot oi i: as in pick I|

af: as in Africa (before th, k, x, p, s, t, ph, kh, ps)
av: as in lavish {(in all other cases)
ef: as in theft (before th, k, x, p, s, t, ph, kh, ps)

ev: as in levander {in all other cases)

ao au

€v eu

ov ou u: as in put

Gamina before palatal consonants

Greek Transliteration Medieval and modern Greek pronunciation
|| YY gg ng: as in England Il
! YK gk ng: as in England I|
YX gkh ng: as in Spanish angel

Table 7: the Greek alphabet, its transliteration and pronunciation.
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Also note that I use the letter “h” to transliterate the aspiration at the
beginning of some words, before the vowels and after the letter “r.” The
aspiration was not pronounced in medieval Greek, but it is preserved here
for the sake of correct orthography. It used to be indicated in Greek, until
1981, by the sign * above the minuscule letters and to the left of capital letters.

14. Planetary incenses, characters and seals

This chapter exists in versions H, A, P2, P4, B and four times in B3. It
contains instructions for the manufacture of seven composite incenses, one
for each planet. Every planetary incense is followed by the planetary
characters, intended to be written on the planetary talismans. Then follows a
planetary seal, one for each planet again. The actual difference between the
characters and the seal is explained only in B, which reads, in a rather
repetitive style:

The characters must be written on the talisman, but the seal must be written
outside. The seal must be written on the talisman when it is folded. The seals
must be written outside the talisman not only regarding this planet, but as
regards all seven. Write the seal on the talisman when you fold it.

15. Planetary alphabets

The section on the planetary alphabets can be found in A, P4, B and
twice in B3. It contains four instead of seven alphabets, since two planets can
share one alphabet. Thus, Mars and Saturn, as malign, share the same
alphabet. The same happens with Venus and Moon, as benefic planets, and
with Mercury and Sun, as planets of a mixed nature. Interestingly, Jupiter
has his own alphabet, despite the fact that it is also benefic like Venus and
the Moon. According to the text, one must write the purpose of the operation
on the talisman, using the appropriate alphabet.

16. Plunétary inks, parchments, characters and incenses

Variants of this section can be found in H, M, A, P3, B and B3. It follows
two very distinct traditions. The first tradition, which seems to be the oldest,
is preserved in M, A, P3 and twice in B3. It describes a series of planetary
characters, seven relatively simple planetary inks, seven kinds of parchment
and finally seven simple incenses for the consecration of the finished
talisman. Although this is the only relevant tradition in M, A cites it in
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In most manuscripts this work is attributed to Harpocratio, the reputed
author of the Kyranides, but there are also versions attributed to Hermes
Trismegistus, to pharaoh Nekhepso and to one Thessalos. A critical edition of
eight manuscripts can be found in Catalogus VIII 3, pp. 134-151.

This second work has no relation to the Treatise and it is mentioned here
only for reasons of comparison. A Latin version of it, titled Herbarum
singulorum signorum zodiaci demonstratio, was published in 1528 as an
appendix to the work De herbarum virtutibus, also known as the Herbarium of
Apuleius Platonicus.! Agrippa seems to have copied the zodiacal
correspondences of the herbs in his Occult Philosophy from this source, and
this is the reason he attributes the list to Apuleius.2 '

The following table lists the herbs of the two works.

Zodiac Sign Monacensis 70 Harpocratio
Aries Water milfoil Sage
I| Taurus Clover Common vervain
II Gemini Common sword-lily Supine vervain
ll Cancer Mandrake Comfrey
Il Leo Black horehound Cyclamen
II Virgo Black nightshade Calamint
ll Libra Purple betony Scorpiurus
l[ Scorpio Hound’s tongue Wormwood
ll Sagittarius Anakardios’ Pimpernel
Il Capricorn Stinking tutsan Sorrel
I‘ Aquarius Meadow buttercup Dragonwort
l Pisces Birthwort Birthwort

Table 8: The Zodiacal herbs.

! Boudreaux (ed), Catalogus Codicum Astrologorum Graecorum, VIII 3, p. 132.

% Agrippa, Three Books of Occult Philosophy, pp. 98, 294-295.

3 Unidentified. The Kyranides maintain that it is the end of the branch of the Mulberry tree,
but in Codex M this name signifies a different plant.
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18. Planetary herbs

Variants of this section appear in H, M, G, P2 and B3. There are several
works on the planetary herbs included in the various manuscripts. In fact,
Delatte speaks about five different works on planetary plants,! but only four
of them can be found in Greek and only two can be convincingly connected
to the Magical Treatise.

The first work, irrelevant to the Treatise, can be found in both long and
short versions, of which the short is attested in N and the long in B2 and M2.
The latter two manuscripts attribute this work to Alexander the Great.
Another manuscript that supports the short version is Vindobonensis Phil
Gr. 179 (edited in Catalogus VI p. 83), while the long one appears also in
Erglangensis 89 (edited in Catalogus VII p. 233). Parisinus Gr. 2256, Venetus
App. cl.V.13 and Mosquensis 415 includes the long version immediately after
the second work. A critical edition of these three manuscripts is included in
Catalogus VIII 3, pp. 153-165.

This first work survives in The Book of Secrets of Albertus Magnus, where it
is also attributed to Alexander the Great2 Some of the names are changed
though, such as the peculiar chynostates instead of kynosbatos, the caper, and
the corrupt acharonis, interpreted as henbane, instead of sakkharon, the
sugarcane. This list of seven herbs is copied by Cornelius Agrippa, who
attributes it to Hermes Trismegistus3 Agrippa continues to ascribe the
henbane to Jupiter, but kynosbatos is read here as chenopodium, the goosefoot.
It should be noted here that the Greek word kynosbatos (dog thorn) was used
for several plants, including the caper, the evergreen rose, the bramble or the
yew. The caper is preferred because of an explanatory marginal note in
Venetus App. cl.V.13 “this is the caper.”

The second work, irrelevant to the Treatise, is included again in Parisinus
Gr. 2256, Venetus App. cl.V.13 and Mosquensis 415, as well as in Parisinus
Gr. 2502 and Parisinus Gr. 1603. It is attributed to Hermes Trismegistus. Its
attributions also appear in Agrippa’s Occult Philosophy, immediately before
the previous list, probably taken again from Apuleius Platonicus. One
difference from the Greek original is that Agrippa ascribes the marigold to
the Sun, whereas the Greek list ascribes chicory instead.

The third work appears in H, P2 and twice in B3. It is fragmentary in H,
as it refers to the herbs of Saturn and Sun only. It should be noted that the

! Delatte (ed), Le traité des plantes planétaires, pp. 146-147.
% Best and Brightman (eds.), The Book of Secrets of Albertus Magnus, pp. 18-24.
3 Agrippa, Three Books of Occult Philosophy, p. 98.
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redactor of P2 has transformed the Magical Treatise into a Treatise on the
planetary herbs. A characteristic of the third work is the tradition regarding
the herb of the Sun called augia, the “shiny herb.” Although resembling the
sun spurge from the fourth work, at least according to P2, it is very distinct
from it, since “It is not possible to be found except at night, when it shines
brightly. It is found by a sieve arsémiou,! a bow and an arrow.”

Another name for this shiny herb from B3, as well as from the Greek
folklore, is lampedona. Nikolaos Politis informs us about this tradition,
offering an explanation regarding the use of the bow and the arrow. One
apparently has to mark the herb from far away, otherwise the shine ceases to
exist. The use of the sieve still remains a puzzle.

At the tops of the high mountains there is a herb, the lampédona. It cannot be
seen at daylight and nobody can recognize it among the other plants, but at
night it gleams and shines, and it can be seen from far away. But if somebody
approaches in order to uproot it, the shine stops and it cannot be distinguished
from the other herbs.2

This tradition dates from at least the 1st century CE, since it can be traced
back to The Jewish War of Josephus:

In the ravine that protects the town on the north is a place called Baaras, where
grows a root of the same name. This is flame-coloured, and at dusk it sends out
brilliant flashes so that those who come near in the hope of plucking it cannot
take hold of it, as it slips away and will not stay still until it is drenched with a
woman’s urine or menstrual blood.

Finally, a similar tradition can be found in the work of Claudius
Aelianus On the Nature of Animals.

The name of the herb is kynospastos and it is also called aglaophotis (I record it
because it is my duty). This escapes the notice of people during daylight and it
cannot be seen at all. But it appears and shines at night like a star, because it is
flame-like and resembles fire. So, people bed a sign near its root and leave it,
because if they forget to do this, they cannot recognize either its colour or its
form. And when the night passes, they come and see the sign they left, and
recognize the herb.*

It may seem that the first and third works have some similarities. For

! A corrupt word, that can be found in both H and P3. It may be read as mpirsimiou, “silken.”
This reading is supported by H, where another word for “silken” appears also as a
determinative for the word “sieve”.

2 Politis, Paradoseis, vol. I, p. 129. The translation is mine.

? Josephus, The Jewish War, p. 388.

* Aelianus, De Natura Animalium, p. 809. The translation is mine.
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instance, the herb of Saturn is the daffodil in both cases. But the name of the
herb is the only similarity, as the content is totally different. The same is valid
for the cinquefoil. Also, P2 gives a double name to the herb of Jupiter and
presents the sugarcane as an alternative, using the peculiar form alkharanios.
The Greek word for the sugarcane is sakkhar, sakkhari, sakkharis and sakkharon,
according to the Liddell-Scott Greek English Lexicon. However, in the
manuscripts it appears in quite corrupt forms:

Sakharone in Mosquensis 415.

Sagkharonion in Parisinus 2256 and Venetus App. cl. V. 13.
Sakkharanion in Erglanensis 89.

Alkharanios in N, Vindobonensis Phil. Gr. 179 and P2.
Akhronios in M2.

From this list one can imagine that the redactor of P2 must have read the
first work from a manuscript where this word already existed in a corrupt
state. It had become so unrecognizable, that he assumed it was an alternative
form of the garden orache, the herb of Jupiter appearing in his main source.

The fourth work appears in M and G. Version G mentions the herbs of
Sun and Moon only, but although the paragraph of G about the Sun spurge is
quite identical to M, the one about the peony follows a totally different
tradition. It is a summary from an independent work on peony, found in
Codex Vaticanus Gr. 952. Delatte believes that this fourth work is something
between the second and the third works. However, its similarities with the
second work are confined in three of four lines in the case of the Sun and
even less in the cases of Venus and Mercury. Its similarities with the third
work are more obvious.

The fifth work Delatte mentions is Latin and ascribed to Flaccus Africus
or Africanus. The planetary attributions of the seven planets are generally
missing, but one manuscript includes five of them. Delatte proposes an
attribution for the other two. This work is irrelevant to the Treatise, and its
planetary correspondences are included in the table simply for reasons of
comparison.
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o |
First work Third work Fourth work

Planet (B2, N, M2) Second work (H, P2, B3) (M and G) Fifth work
Saturn Daffodil Houseleek Daffodil Heliotrope Sage
I Jupiter | Sugarcane Agrimony Garden Garden White
orache orache horehound
Common , Common Common .
Mars plantain Hog's fennel butterbur butterbur Saxifrage
Sun Knotgrass Chicory Augia Sun spurge Heliotrope
I Venus Vervain Maidenhair Man orchid Man orchid Man orchid
spleenwort

Il Mercury | Cinquefoil Mullein Cinquefoil Cinquefoil Peony

l Moon Caper Peony Peony Peony Houseleek

Table 9: Comparative planetary herbal correspondences.

19. The knife of the art

This section exists in H, A, B, P, G and three times in B3. The blade of the
knife must be from an older sword or knife that has brought death, but the
handle must be made from the horn of a black he-goat. P has she-goat
instead and G does not refer to the handle at all. According to A, B, G and B3
certain nomina barbara have to be written on the knife, and it must be
constructed on the day and the hour of Mars.

Except for this section and the subsequent mentions of the black handled
knife in the making of the pen, the parchment and the circle, the manuscripts
mention the knife in relation to a number of independent divinatory
operations that will be treated of below. The oldest reference to the black
handled knife, brought to my attention by David Rankine, comes from Rashi
(Rabbi Shlomo Yitzhaki), the famous 11t century commentator of the
Talmud. Rashi, commenting on a Talmudic passage, says:

He who is particular about the vessel (by means of which he divines), that he
cannot do anything without the vessel that is required for that thing, as, for
instance, the “princes of the thumb”, for which they require a knife, the handle
of which is black, or the “princes of the cup”, that they require a cup of glass.!

Rashi is here describing a “thumb nail” divination, an onykhomanteia,
which is preserved in many posterior Greek and Hebrew manuscripts and

! Daiches, Babylonian Oil Magic, p. 30.
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for which a black handled knife was necessary.

Another early reference to the black handled knife can be found in the
Recension C of the Testament of Solomon, which, according to McCown may
belong to the 12th or 13th century. In this text, Beelzeboul says:

Takefifty one in number black unborn kids, bring me a new knife with a handle
made form black horn and attached by three rivets, and skin the kids.!

Traditions concerning the black handled knife and its magical
connections still survive in Greece, mainly in Crete, where such knives with
handles made of black he-goat horns are still manufactured. Nikolaos Politis
cites a tradition from Messara in 1904:

If somebody wants to learn how to play well the Cretan Iyra, he goes at
midnight to a deserted crossroad. He traces a circle on the ground with a black
handled knife, enters the circle, sits down and plays. Moments later, fairies
come from every direction and surround him. They do not have good
intentions; they want to smite him. But they cannot enter the circle, since it is
traced with the black handled knife, so they try to seduce him and draw him out.2

It seems that this black handled knife is the bane of spirits, as another
story says:

Somebody was going to Khrousa with a friend of his. In some place they
stopped for a while and then they separated. The moment they separated,
fairies surrounded him and they were talking to him. He did not understand
what they were saying, but he had heard that if one beds a black handled knife
into the ground, they leave. Luckily, he had such a knife, he bedded it into the
ground and they left.

The black handled knife is mentioned in the RSF textual variants of the
Key of Solomon. Its construction is described in ACF, but it is different from
the process mentioned in the Greek text. The construction of a knife or sword
of the art is also described in the Universal Treatise Family (UTF)* and in the
Grimorium Verum (GV),? but there is no description of it as black handled. It
should be noted, however, that the latter work notes that it must be constructed
on the day and hour of Mars, following the tradition of A, B, G and B3.

"' McCown (ed), The Testament of Solomon, p. 108 for the dating; p. 77* for the passage. The
translation is mine.

2 Politis, Paradoseis, vol. I, p.303. The translation is mine.

3 Politis, Paradoseis, p. 311. The translation is mine.

* Skinner and Rankine (eds.), The Veritable K ey of Solomon, p. 85 for the RSF, p. 344 for the
ACEF, p. 389 for the UTF textual variants.

% Peterson (ed), Grimorium Verum, p. 23.
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Figure 9: A traditional Cretan black handled knife.

20. The reed pen of the art

This section exists in H, P, A, B and three times in B3. H and P speak of
one pen, while A, B and B3 of seven, one for each planet. A reed must be cut
with a single stroke by means of the knife of the art. During the stroke, the
sorcerer must be on his knees and recite a short prayer. The pen or pens must
be sharpened with the same knife. The tradition of the seven planetary reed
pens seems to be more usable, since it does not allow different inks to mix.
Therefore, it can be probably accepted as the original form of this section.

This reed pen is not mentioned in any version of the Key of Solomon or in
the GV, but there is a parallel in Sepher Raziel. Here the pen must be made
from a green reed instead for a dry one, but it must be cut with a single
stroke as well. Moreover, a short prayer is also to be recited.! This section,
with its adherence to the single stroke, is maybe one of the sources related to
the construction of the staves and wands, appearing in the ACF and the GV
versions of the Key of Solomon.2

Torijano translates the title of this section as “Instructions to make a
small drinking vessel,”? but this reading is mistaken.

21. The quill of the art

This section exists in H, P, G and B3. A and B refer to the reed pen only,
while G to the quill only. H, P and B3 mention both kinds. There are no
instructions that distinguish between the uses of the two kinds of pen, so it

! Skinner and Karr (eds.), Sepher Raziel, p. 108.

2 Skinner and Rankine (eds.), The Veritable Key of Solomon, p. 345, and Peterson (ed.),
Grimorium Verum, p. 25.

3 Torijano, Solomon the Esoteric King, p. 211.
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seems that the scribes of these three manuscripts believed that the choice
would be one of personal preference. But I theorise that the seven reed pens
were originally used for writing the planetary talismans, whereas the quill
served for writing the signs on the garments and on the lamen. If this is true,
the present section is misplaced here from the second part of the Treatise that
pertains to evocation.

According to G, the quill must be constructed from a goose feather,
while H allows it to be made also from a crow, vulture or another bird. When
someone plucks it, he has to recite a short prayer. Then, it has to be pointed
by means of the knife of the art and washed in running water. G instructs
that the names recited must also be written and placed inside the quill.
Instructions similar but not identical to H are given in ACF and GV 1

22. The virgin parchment

Appearing in H, P, A, G, P4, B and B3, this section gives instructions about
the manufacture of virgin parchment. Its source must be a male animal “that
has not suckled yet” in H and P, while in A and B it is “a suckling lamb or
kid”. This animal must be slaughtered by means of the knife of the art, while
reciting a short prayer. The animal is then to be flayed and its skin washed in
running water and left in the Sun to dry. Finally, the skin is to be worked with
quick-lime. Note that usually the scribes forget to mention a step, such as
working with quick-lime or leaving in the Sun, but this gives the entire
procedure. Similar but not identical procedures are followed by RSF, ACF,
UTF and GV .2

The phrase “that has not suckled yet” seems to be a mistake, influenced
by the section concerning the unborn parchment. The phrase “suckling lamb
or kid” seems to be the correct one. This section expands section 16, where
the planetary parchments have been explained.

23. The unborn parchment

A further expansion of section 16, where unborn parchment from calves
and fawns has also been mentioned. It appears in H, P, A, P4, B and twice in
B3. The procedure is very similar with the previous one, but this time the

! Skinner and Rankine (eds.), The Veritable K ey of Solomon, pp. 351-352, and Peterson (ed.)
Grimorium Verum, p. 30.

2 Skinner and Rankine (eds.), The Veritable Key of Solomon, pp. 82-83 (RSF), p. 354 (ACF),
p. 391 (UTF). and Peterson (ed.), Grimorium Verum, pp. 26-27.
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animal must be taken directly from its mother’s womb, before it touches the
ground. Moreover, since the skin is very thin, one must use a knife-like reed
and not the actual knife of the art. Mathers’s edition of the Key of Solomon
includes information about the unborn parchment. Again, a knife-like reed is
to be used instead of the knife of the art.1

24. The blood of a bat

This section appears in H and P only, and it is also an expansion of
section 16, where the blood of a bat is mentioned as the ink of Venus. The bat
is to be slain by means of the knife of the art, while the sorcerer recites a short
prayer. The blood is collected in a glass vessel and the bat is buried in the
ground. Similar instructions concerning the blood of a bat and the blood of a
dove appear in ACF,2 but there is no explanation concerning its use. Note
also that in Liber Juratus Honorii the blood of a bat is one of the alternatives
for the ink used to draw the Seal of God.3

25. The blood of a swallow

Again preserved only in H and P, this section repeats the instructions of
the previous one, but with a different prayer. However, the blood of a
swallow is not mentioned in section 16, so its use remains unknown.

26. The blood of a dove

The same remarks apply here as well. This section is also preserved in H
and P, but the blood of a dove is again not mentioned in section 16. However,
it is mentioned in the alternative tradition on the inks that appears in H and
B, as a component of the ink of Venus. Yet, this does not prove a certain
connection of this section with the alternative tradition concerning inks,
because the blood of a male turtledove, the blood of a rooster and the blood
of a hare, all components of planetary inks, do not appear.

27. The blood of an ox

Except from H and P, this section also appears in A and B and the

! Mathers, The Key of Solomon the King, pp. 111-113.
2 Skinner and Rankine (eds.), The Veritable Key, p. 353.
3] oseph Peterson (ed.), Liber Juratus Honorii.
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instructions remain the same. It appears again three times in B3, presenting
the blood of a lamb as an alternative. The blood of an ox, the blood of an ass
and the blood of a lamb are mentioned in section 16 as variants of the ink of
Mercury.

28. The virgin wax

This section exists in H, P, A and B. In all four manuscripts, the virgin
wax is to be used for fashioning images. However, in the Magical Treatise, at
least as it appears today, there is no mention of wax images. It may be an
intrusion from other magical texts, for example from the astrological
talismans contained in M3, as they do contain images made of beeswax.
Another use of the virgin wax is the construction of the ring of Solomon, as
will be explained below.

The virgin wax has to be collected from a beehive and placed in the
sanctuary of a church in order to be consecrated. When somebody wants to
fashion an image, he has to recite a certain prayer. The Christian character of
this section is obvious. A similar chapter can be found in ACF, where the
question regarding the use of the virgin wax remains.!

29. The virgin clay

This section appears in H, P, A, B and B3. The same remarks apply here,
since in M3 there is a talisman made of clay, as well. The virgin wax must be
collected from a river bed, while the sorcerer walks upstream, in order not to
step upon the clay he is collecting. Then, he must recite a certain conjuration
of the Earth. Mathers’s edition of the Key of Solomon does mention the virgin
clay together with the virgin wax.?

30. Electional astrology passage concerning the Moon

This section appears in H and P only. It is an irrelevant section that
contains a variety of electional astrology information, sometimes
contradicting previous instructions.

! Skinner and Rankine (eds.), The Veritable Key, p. 335.
2 Mathers (ed.), The Key of Solomon the King, p. 114.
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Part II: The First Method of Evocation

Before analyzing the contents of this part, a reference should be made to
the division of the Magical Treatise in two books, which division occurs
exactly in this place. Delatte mentions that traces of this division appear in A,
B and P3.! The only such trace in P3, however, is the title Composition of the
Second Book, and this cannot establish a division, since it is the title of the
whole work. A and B are the only manuscripts that do include such a
division. Before the second part, both A and B read “The end of the first
book”, and again “Second book” where the material related to evocation
begins.

This division is also attested by internal subject matter indications. The
first part is clearly related to the construction of talismans and their
consecration via the names of the planetary spirits. The second part pertains
solely to evocation. All astrological information is ignored and the spirits are
attributed to the four quarters. It is possible, but not certain, that this second
part was originally a separate work, placed after the talismanic material due
to common elements, such as the knife of the art.

In fact, the Treatise is not divided in two parts but in three. There are two
similar but different methods of evocation, the second being placed
immediately after the first. They probably have a common origin.

31. Observations, confession, bath, garments and fast

This section appears in H and partially in P, and includes the moral rules
an evoker must follow. It also mentions a confession and a purificatory bath,
after which the ritual apparel is described. All garments have to be new, white,
linen and woven by virgins. Afterwards, the text mentions a three-day fast of
bread and water, and concludes with the signs that have to be written on the
garments. There is a set of signs that have to be written on the brooch or on the
collar of the outer robe and another set that have to be written on the hose
(stockings). According to H, the proper ink must be made from musk, saffron,
cinnabar and rose water. P preserves the information concerning the garments
and the signs only. In it the ink is composed of cinnabar and rose water.
Parallels of this section can be found in ACF2and GV 3

! Delatte (ed), Le traité des plantes planétaires, p. 149.

? Skinner and Rankine (eds.), The Veritable Key of Solomon, pp. 339-340 for the observations
etc., and p. 349-350 for the garments.

3 Peterson (ed), Grimorium Verum, p. 32.
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H uses an antique nomenclature concerning the garments. There is an
outer robe (ektos khiton), an inner tunic (entos khitoniskos), a cloak (imation)
and a hose, as it can be judged both from context and etymology, though the
word used (anaxieldia, probably from anexia, endurance and eldor, desire) is
otherwise unknown. The terminology used in P is from a later period, but
describes the same set of clothes. Here there is also a cloak (imation), a tunic
(zoupounin) and a hose (kaltzes). The redactor of P does not have a word for
the long outer robe, an anachronism in the 16t century, so he describes it as
“similar to a woman’s dress”.

The use of a tunic and a hose does not offer much help with the solution
of the early medieval Italy versus upper medieval Crete dilemma. The
western influence is of course a fact, since the typical Byzantine costume
included a long inner and a shorter outer robe. Tunic and hose were adopted
by Cretans under the Venetian rule. However, they were common in Italy
during the early Middle Ages. In both cases though, this second part seems
to be contemporary with the first.

32. The crown

Existing in H and P only, this section describes the crown, which is a
kind of headdress made from virgin parchment. Certain Hebrew-like names
are to be written on it, together with other magical signs. Mathers’s edition of
the Key of Solomon describes a similar crown in the chapter concerning the
garments and shoes of the art,! but another tradition of ACF places it earlier,
in chapter 3 of the first book.2

33. The lamen

This section appears in H, P and B. It describes the manufacture of a
certain lamen named ourania, a word that remains untranslated in Delatte,
Greenfiled and Torijano. The word is a feminine adjective used as a noun and
can be translated as “the heavenly one” or “the celestial one”. In all
probability, it is a shortened version of ourania sphragis, meaning “the
heavenly seal.” This heavenly seal is believed to protect the evoker and to
give him power over the spirits, when he wears it, fastened with twenty two
lacings. The lamen is to cover the front part of his body, from the chest to the
waist.

" Mathers (ed), The Key of Solomon the King, p. 92.
2 Skinner and Rankine (eds.), The Veritable Key of Solomon, p. 288.
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It is to be made from unborn calf parchment, whereon an oblong scheme
with ten circles has to be drawn with black ink. Some characters are to be
written in the centre of the scheme and some more inside the circles, this time
with the same red ink used for the signs on the garments. Not one of the
three versions is neatly written. The crabbed style of the text makes it
somewhat obscure.

The tradition about the lamen as a major instrument of the art is a
common place in grimoires. Different seals, used as lamens, appear in Liber
Juratus Honorii, as “the seal of the true and living God”, in Heptameron, as the
“Pentacle”, in the Lesser Key of Solomon, as “Solomon’s sexangled figure”!
(copying the Pentacle of the Heptameron), in the RSF of the Key of Solomon as
the “Great Pentacle of Solomon” (copying the Heptameron again) and in UTF
simply as the “Pentacle” .2

34. Thering

The section concerning the ring appears in H, P, A, G, B, and B3. A, B
and G transposed the section on the ring to the end of the first part of the
Treatise. H and P preserve the original positioning of the text. The ring is
made from virgin wax, covered by virgin parchment, whereupon various
nomina barbara must be written. Wearing a wax ring is a very peculiar idea, so
G transmutes it to a totally different ring made from cast silver, upon whose
bezel some characters must be engraved by means of the knife of the art. The
ring is to be worn on the index finger of the right hand.

This section is of course influenced by the Testament of Solomon, where
Solomon’s ring appears to be the major instrument of the art. The ring’s seal in
the Testament vary among the manuscripts: In Bibliothéque Nationale, Anciens
Fonds Grecs, No 38 and in Andreas Convent, Mt. Athos, No 73, it is described as a
simple pentagram, although the pentagram is not depicted. On the other hand,
B2 and P, in the beginning of Recension C of the Testament, depict twelve seals
that were given to Solomon, the first one of them being the seal of his ring.3

However, in the Private Library of the Earl of Leicester, No 99 (15th century),
and in Bibliothéque Nationale, Supplément Grec, No 500 (16th century), there are
inscriptions on the ring, very close to the inscriptions described in H, P, A, B

! For those seals, see Peterson (ed), Liber Juratus; Abano, Heptameron; and Peterson (ed.)
The Lesser Key of Solomon, p. 43.

? Skinner and Rankine (eds.), The Veritable Key of Solomon, pp. 91-93 for the RSF; 387-388
for the UTF.

* McCown (ed.), The Testament of Solomon, pp. 100*-101*,
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and B3. The inscription of G seems to be derived from them, but it is quite
corrupt. A somewhat different version, with the inscription abbreviated, can
be found earlier in H, in the Testament material (f. 8v).

A similar inscription can be found independently, among the forty nine
talismans of B2, which are otherwise irrelevant to the Treatise. Specifically, it
appears on f. 360. It is the first seal of the second row and bears the title tou
Solomontos meg[alé], that is to say “The great one of Solomon”. This may
indicate that this particular seal predates the Magical Treatise. It should be
noted that manuscripts A (f. 33) and B (f. 32) depict seals (connected to the
water pot divination), which contain longer series of nomina barbara with a
distant connection to the aforementioned inscriptions. With the exception of
the latter two cases, the various inscriptions are cited in Table 10.

The tradition of Solomon’s ring has survived in the Lesser Key of Solomon,
but in a very different form.!

Figure 10: Harleianus 5596, folio 8v. The inscription and the seal on the ring of
Solomon (Testament of Solomon version).

! Peterson (ed.), The Lesser Key of Solomon, pp. 43.
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Inscription

1th1th t m. K[yrile ho Th[eo]s hémon,! Ledn?, Sabaoéth, Aiad,
Bioneka, Oaeloi, Idase, Souged, Aaie, Ae, Niouphyouné, laéso.
K[yrie] ho Th[eos], L[edn], R, S[abaoth], Bionk, Adad, Eli, Gois,
Sgoa, Aesrour.3

H (Testament)

Leon, Sabaoth, Bionia, Eloi, Aoda, 1ad, Iasou, Souieda, Aeniou,
Ououniouy, Iou, Iro.

Leicester K[yri]e ho Theos hémoén, Leon, Sabadth, Bignik, A, O, A, Eloi, Eag,
(Testament) Ioase, Sougeda, Aia, Aeniou, Ou, Ouniou, Era.

I{ (Treatise)

Paris 500 K[yri]e ho Theos hémon, Leon, Legon, Sabaoth, Ada-Eiéi-Aias;
Elei; Bionik, Aoa, Eloi, Aiao, Eloi, Aid, Idase, Sougeda, Age, Aeniou, §
(Testament) L2
Ouraniou, Ero.
Il P Koliron, Sabaoth, Bianém, Elloa, Sougéo, Akro.
A Leon, Sabaoth, Bionia, Eloi, Ada, Iasou, Souieda, Aeuiou, Ououniou, %
Tou, Iro.
K[yri]e ho Th[eo]s, ho boéthos hémoén,? 16sos, Sababth, Isaio,
G Adonai, Thioao, Aeodloie, Aida, Bisegeubarpharaggés,> Meob,
Aphone, Monou.

B Lon, Sabaoth, Bionia, Elogé, Eada, Easou, Our, Eoa, Agenéou,
Gounéou, Eousrou.

B3 Leon, Sabaoth, Bioniai, E16i, Ada, Iad, Iasou, Soui, Oa, Aeniou, Iou,
Iro.

Table 10: The inscriptions on Solomon’s ring according to different sources.

35. Gloves, cloak, shoes and cotton cloth

This section appears in H, B and partially in P, since in the latter
manuscript the text stops after the description of the gloves. The evoker’s
accessories include a pair of thin gloves made of white leather. Certain
characters are to be written upon part of the palms. Characters are also to be

! Greek for “Lord our God”.

% Greek for “Lion”.

> Note that the letters do not form words in this case. This is but an attempt to group them.

* Greek for “Lord God, our helper”.

3 This word suggests a certain relationship with the Greek Magical Papyri, as it strongly
resembles the Sesengen Barpharaggés. See Betz (ed), Greek Magical Papyri in Translation,
pp. 30 and 45.
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written on the cloak, on the shoes and on a cotton cloth aiming (initially) to
cover the heavenly seal upon the chest. A parallel, as regards the shoes only,
has been preserved in ACF together with the garments.

36. The circle

This section appears in H, A and B. It describes the proper place for the
operations of evocation, as well as the proper time, that is to say when the
Sun is in exact opposition to the Moon.

The evoker needs two earthen braziers, full of lit charcoals that do not
smoke. Within those braziers, the incense is to be placed. The proper incense
for this kind of operation is composed of aloe wood, costus, frankincense,
musk, clove, nutmeg, saffron, water lily, daffodil root and nigella, together
with the blood of a man who died undeservedly. A and B omit the musk.

The image of the circle attributed to this operation has been preserved in
H and B only. After he has placed the incense on the charcoals, the evoker
has to trace one (in B) or two concentric circles (in H) with magical names, by
means of the knife of the art. The circle is to be enclosed within two squares,
with the angles of the inner one touching the centres of the sides of the outer.
It must be wide enough for two persons, the master and the apprentice, to
stand in, the entrance being towards the south.

If the opposition of Sun and Moon happens at night, the evoker also
needs some kind of light source, such as lanterns, torches or lamps. Before
entering the circle, the apprentice must ring a special bell. Certain nomina
barbara have to be written on the bell with bat blood. When the evoker and
his apprentice finally enter the circle wearing the aforementioned garments
and accessories, the entrance is sealed with the knife of the art.

Parallels have been preserved in ACF.! Moreover, Mathers preserves
another parallel version on the formation of the circle, from Additional MS
10862.2 The images of the circles, with the exception of the magical names,
are very close to the ones depicted in the Key. The circle in Plate XIV in
Mathers’s edition closely resembles the circle of this operation.

! Skinner and Rankine (eds.), The Veritable Key of Solomon, pp. 285-286 for the formation of
the circle; p. 342 for the proper places; and p. 346 for the incenses in a simplified form.
2 Mathers (ed.), The Key of Solomon the King, pp. 99-100.
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37. The prayer and the three conjurations for the appearance of the spirits

This section exists in H, B and twice in B3. B inserts three Psalms before
the actual prayer, namely Psalm 121, 102 and 23 (KJV). The major part of the
prayer consists of Hebrew and barbarous names. Then follows a long
conjuration of twelve (in H) or thirteen (in B and B3) demons, in order to
facilitate their appearance in visible form. Among the twelve demons,
Loutzipher, Beelzeboul, Asmedai and Mastraéth (obviously a corrupt form of
Astaroth) are mentioned, something that indicates that originally this was a
conjuration addressed to the four kings, like the third conjuration. A part of
this conjuration has a distant relationship with the “Third Conjuration” of
ACEF (see Table 11).

The text informs us that after this conjuration the evoker will see clouds
arising, and this is the time to recite a short second conjuration, in order to
make the demons appear in a human and not a monstrous form.

The third conjuration, according to H, is used only if the demons delay
to approach the exorcist. According to B, however, it is used when the
demons are approaching the circle. In any case, the exorcist touches the
lamen with his right hand, his left pointing towards the place where the
spirits are heard, and recites it. This conjuration includes a long series of
nomina barbara and targets the four kings of the quarters: Asmedai,
Loutzipher, Astar6th and Beelzeboul. A legion of demons is then to appear.
The exorcist must first ask them who is their king. Then, he must make them
swear obedience on their king’s head. Finally, the king himself must swear
obedience. The theme of the four kings is referred to in passing in this first
method of evocation, but it becomes clearer in the second one.

38. Conjuration for love

After the vow is given, the exorcist’'s demands can be of two kinds:
demands for love and demands for money. This section, appearing in H and
B, pertains to the first. The demands are postulated in the form of a long
conjuration.

39. Conjuration for a treasure

This section appears in B, twice in B3 and partially in H, which cites it
incompletely. By means of this long conjuration, the exorcist orders the four
kings of the quarters to bring him a treasure. With this conjuration the first
method of evocation comes to an end. B reads on this point “The end of this art”.
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ACF!

Harleianus 5596 I’

(I conjure you) by the hosts of
Angels, who do not cease by day nor
by night to cry ‘Qadosh, qadosh,
qadosh, Adonay, Elohim Sabaoth:’
which is to say, o Lord God Almighty,
the heaven and the earth are full of
thy Glory...

(I conjure you) by the Heaven, the
Earth and the Sea; by the Sun, by the
Stars, by the Winds, the Whirlwinds,
and the Storms, by the virtue of the
Herbs, the Plants, the Stones; by all
that is in the Heaven, on the Earth
and in the Abyss of Darkness, I urge
you strongly, DEMONS, in which
every part of the World you may be,
that you may not be able to remain in
the air, in the fire, in the water, in the
earth or in any part of the World
which you find pleasant; but to come
and carry out our will immediately
and all that we demand of your
obedience.

Principalities, Thrones, Dominations,
the Cherubim and the full of eyes
Seraphim, Virtues and Powers are
serving and not ceasing to cry and
say: “Holy, holy, holy Lord Sabaéth,
the heaven and the earth are full of
thy glory...

...I conjure you, spirits, by the heaven,
the earth and the holy mysteries of
God. I conjure you, spirits, by the
seven planets of heaven, wherever
you may be, come to me at once,
without delay or tardiness. I conjure
you by the air, the fire, the water, the
earth, by the sea and the rivers,
wherever you may be, whether in
heaven or in earth, in a mountain, a
hill, a plain, an open sea, a lake, far
or close; wherever you may be and
wherever you may dwell, come here

I coerce you and command you by
God, whom the Angels, Archangels,
without delay.

Table 11: A comparison of the texts of the Magical Treatise (Harleianus 5596) and the
Key of Solomon (ACF textual variant).

! Skinner and Rankine (eds.), The Veritable Key of Solomon, p. 294.
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Part 111: The Second Method of Evocation

40. Observations, fast, garments and lamen

Existing in H, B and G, this section describes an evocation ritual similar
to the first one. H distinguishes this method from the previous, entitling it
Another procedure for directing the spirits. This section in B not only bears the
title Behold another art, but inserts an introductory paragraph, stating the
difference in its usual repetitive style:

It does notresemble the first one, neither in the procedure, nor in the lettering of
the names. Study them both and use the procedure you want, because the other
one is of another magister. The first one belongs to a different magister from the
second. There are also other differences, cited in the previous pages. Use the
method you prefer.

The moral rules here are confined to sexual abstinence for two weeks,
while there is a kind of fast for the same period. However, the three days of
strict fasting with water and bread still appear.

The clothes are not described as detailed as in the first method. H speaks
of white linen tunic, hose (stockings) and shoes. G is very general in its
description, referring just to white linen clothes and shoes, while B, written
three centuries later than H, describes a shirt, culottes (knee Breaches), socks
and shoes. Instead of the crown made from virgin parchment that appears in
the first method, there is a piece of cloth used as a headdress, maybe
something like a turban, whereupon certain names are to be written. Finally,
the lamen for this method is also constructed with unborn parchment from a
calf, but the design is totally different. This time it contains twenty four
independent circular seals and a series of names.

41, The circle

This section exists in H, A, G and B. A preserves only the image of the
circle, while H and B preserve the text only. Instructions for the proper place
are given, as well as for the proper time, which is the same as in the first
method. Again, the manuscripts mention the possibility that the procedure
falls at night, so a light source will be needed.

After the bath, the exorcist must be anointed with a kind of perfume,
scented with musk, civet, clove, costus and water milfoil. G gives further
instructions for the perfume, as all the above compounds must be pounded
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and united with rose oil. B, speaks of the rose oil as well, but changes the
ingredients: musk, asafoetida, clove and water milfoil. The evoker must
cense the garments with frankincense, put them on and trace the circle with
the knife of the art.

The braziers or censers are four in this method and the incense is
composed of musk, styrax, aloe wood, spikenard, saffron and nutmeg. The
image of the circle resembles the one of the previous procedure, but this time
the double circle is enclosed within one square only. This figure is similar to
the circle depicted by Mathers in Plate I of his edition of the Key of Solomon
the King. :

42. Conjurations of the four quarters

Existing in H, A, G, P4, B and twice in B3, this section contains four short
conjurations to be recited towards the four quarters. The main part of them
are the names of the demons attributed to the four quarters, followed by a
kind of a simple order, like “come, come, come, do not delay, wherever you
may be”. It is not very clear whether the evoker must recite the conjurations
of all four quarters in turn, or choose one quarter beforehand and deal solely
with it.

In G the conjurations for the East and the North are missing. There is a
torn folio between the figure of the circle on folio 26v and the conjuration of
the west on folio 27. There is also damage in A, that destroyed the names of
the south and partially destroyed the ones of the west. Finally, the second
version of B3 does not contain the conjuration of the east and it is generally
so corrupt that the demonic names cannot be associated with the other lists,
except for the names of the kings.

Concerning the survival of the four demon kings in later grimoires, such
as GV, Peterson remarks: “only Asmodai is missing from the list of the ‘three
powers’ in GV. Demons of the four winds (north, south, east and west)
become solidified into distinct geographical directions (Lucifer in Europe and
Asia, Beelzebuth in Africa, Astaroth in America)”.! The same remarks apply
also to the UTV family of the Key,2 as well as to the Grand Grimoire.3

In fact, a somewhat different solidification appears in B as well. The
demons of the west are clearly connected to the southern Balkans, as the

! Peterson (ed.), Grimorium Verum, p. v.
2 Skinner and Rankine (eds.), The Veritable Key of Solomon, p. 373.
3 Peterson (ed.), The Grand Grimoire.
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demons of the east are connected (not so clearly in this case) to Asia Minor. It
seems that the scribe lived somewhere in between, most probably in some
island of the Aegean Sea. The demons of north and south are connected to
the (probably) regional names Kountogou and Lotostan respectively, but these
names remain unidentified.

It should be noted that this reference to the four kings may also have a
distant relationship with the Book of Abramelin. In the latter book the kings are
four as well, although only the name of Lucifer remains the same. Yet, the
other three kings of the Treatise are regarded as three of the eight Dukes,
together with Magoth.1

Greenfield notices that many of the demonic names of the four quarters
are taken directly from the Testament of Solomon. Five of the demons of the
west, six of the demons of the north and one of the demons of the south can
be found in the list of demons of the decans included in the Testament, while
three of the demons of the east are related to the Seven Evil Sisters
mentioned therein. Moreover, three other demons of the east and one demon
of the north are included as individual demons in the Testament. Another
source of the demonic names of the quarters is the long list of the horary
demons in the Treatise itself, since at least three names are repeated.?

It is very probable that each cardinal point originally had the same
number of spirits, most likely thirty. However, in some cases two names
seem to have been joined together by mistake, while in other cases one name
has been split in two. It is impossible to discover the original form of most of
the names. The comparative lists, with the exception of P4 and the second
version of B3, are presented in the following tables.?

! Abraham von Worms, The Book of Abramelin, p. 119.

2 Greenfield, Traditions of Belief, pp. 227-229.

3 Similar tables with the names of the demons in Greek letters are included in Greenfield,
Traditions of Belief, pp. 347-350.
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Spirits of the East
—————| —————— —
r H A G B B3 I
m 1 | Loutzipher Loutzépher Loutzipher Loutzipher Il
2 [ v | oo ok | et
3 | Gaasé Gaasi Gagasi Agaesin
| + | sakobolas Sabolon Sabalonod | Salbo |
|5 | Tzetsiod Kelsiod : Kelsido |
II 6 | Pollaikynais Polaskon Palakon Poulasské Il
I| 7 | Perriorath Periorath Periorath Periorath ||
II 8 [ Ooneki Orek Orikor Orek ||
Il 9 [ Orthai -ornai’ Nagi -orme ||
| 10 | omia Ornias Oméas Ornias |
[ 11 | Abexhe Abekhkhe Abelkhe Akhbekhe ||
II 12 | Binae Binae Beénage Binae Il
II 13 | Lampores Lampores Lampores Lapgei Il
II 14 | Paraton Paraton Paraton Tharaton I'
II 15 | Bekarton Bokarpa Bokarpan Borkarpar I|
I! 16 | Oniskelia Onos Noskelgs Nesikéldo ||
|17 | Likates Lykotas Lekotas Likate |
II 18 | Pléxtephd Plixtephra Plextephra "I;it,as I|
II 19 | Kakisté Kakeste - Kakeisten II
II 20 | Kaimplanes Kemlanes - Keiplanés Il
Ii Rhieridon Rhieridon . Rhisdron Il
— | —— | ————— | ——————

' Two names that share the same cell should probably be regarded as derived from one name.
? The names that begin with a dash and a minuscule letter should probably be regarded as
separate names, but they were considered by the scribe as joined with the previous one.
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H A G B B3
22 | Skhozinoxen Akhyzi - Arkhi
I| 23 | Khozei -gozees - -z0geis
II 24 | Operal Operal Operal Operal I
II 25 | Miarer Miarer Megarer Miaror I
I| 26 | Kynas Kidnas Kyonas K&one I
II 27 | Lasyrlampéta Laeoure, Lapite Laesir, Lapéte | Lapire, Lapite
| 28 | Migader Migadel Mégadel Migadel
Mentiphron Mentephron Mentephron Mentephron

Porkiki

Parkién

Kynépro

Pephkeion

Spirits of the North
————————— ——
H A G B B3

1 Asmodai Asmodai - Askodai Asmoudias
I| 2 Leontoph Leontoph - Leotaph Leotoph

3 Triabol Triabol - Troibol Triabokh
|}T Gameis Gampbhais - Gamphagés Ganbais
Il 5 Anatokh Anapdkh - Anapokh Anapokh
I| 6 Oulphas Noulphas - Louphas Ouphaas
|| 7 Gabaap Bagdap - Bagoakh Bagoap

8 Aindth Ainath - Enath -

9 Galios Galos - Galos Galos

10 Biara Bbiarra - Beara Biaroth

11 Inopex Kynopex - Kynopex Kinopex

Makhoth Makhoth - Makhoth Makhoth
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r H A G B B3 |
I| 13 Tartaroni Tartarouil - Tartarougél Tartarogl ﬂ
I| 14 Zamarpha Zomarpha - Eamarpha Zamarphas I|
15| Ablikon Ablikon i Ablgkou Ablikon
li6| skabadioa Sabadiod - Sabadzod sabaoth |
I| 17 Damaron Damourouph - Damourouph - II
I| 18 Phieblas Iegoulas - Egegoulas lagelas Il
I| 19 Barsephial Barsephial - Barsaphéala Sarphanogl I|
|| 20 Argousoul Artisoul - Artisoul Artisoul ||
|| 21 Ipesidon Pesidon - Pesédon Pesidon ||
22| Kinakhas Kinakhas ] Kynakhas Keinakhas |
I| 23 - Akouraph - Akouéraph Akourphirixo I|
I| 24 - Rhixgioudan - Rhéx&ouda Odan I|
I| 25 - Makhoumethou - Mﬁ:gll:)ol:l’ Mhzl;:]:l:l’ Il
II 26 Driokonta Driakonta - Driakonta Driakonta ||
II 27 Azebou Azibou - Azebou Abbgzou II
I| 28 Abizouth Azibouth - Abgzouth Abizouth II
II 29 Miesér Mesyr - Me&esir Miesér I|
Ii Sphadorapo Sphendarap - Sphindorap Sphedorap ||
Spirits of the West
H A G B B3
Il 1 Astardth Astardth Astaroth Astaroth Astardoth I|
[2] Bebe Belbie Belbie Belbés Belbial ||
3 Kitoel Koutael Kopakil Koutael Koutagl
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R |
H A G B B3
4 Nikote Nikote Nikote Nékote Nikotel
I| 5 Pthora Sappora Satora Saptora Saphporen
6| Phoboki Phbokil Phobokil Phbokel Phthokeizl
I| 7 Mertos Myretos Miretos Meretos Miretos
II 8 Arter Armetes Armetes Armétes Armetos
Il 9 Moubesouél Moubeoul Moubeoul Mebioul Moubleou
|| 10 Apolokhas - Mplolakhe Plolakhe Plotakhai
II 11 Elbepriz Elbeperix Elbepriz Albaperx Elprix
I| 12 Sphragiel Phragiel Phragiel Pharagiel Phragiel
3| Porkixi i i i i
Noa, -
14 ~ Nouapokh Nona Nouapokh Nouopokh
Pokh
I| 15| kai Prioukh' Kypridoun Membridokh Néprodoukh Kypreidoukh
I| 16 Basigon - Basigor Basegor Basigor
Axinous,
_ - Exinous, . (Pthakiél,
17 Exounearge Arkige Akar Arkygi Gesretos,)?
Erkige
18 laper Eaper laper Eaper laper
I| 19 Melidous Meladous Meladous Meladous Meladous
I| 20 Banakhor - Banakhor Banakhos Banakhos
I| 21 Ioroél - Oroél Oroel Olaél
I| 22 lazmou - lazmou Eamboum Ianbou
I‘ 23 Traxdati - Praxdate Traxdaté Traxdati
I[ 24 Oprinas Oprinas Oprinas Oprinas Oprinas
25 Bodimen Bodykil Bedmeél Bodémeél Bodimél

! The word kai was understood by the scribe as the Greek conjunction “and.”
? The two names in parentheses are probably inserted here from another source.
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— ]

H A G B

I| 26 Akosgd - - Ekeésyor Aggosko H
27| sabrikel . . Sableker Sabboliker |
I| 28 Phthiker - - Pheéstisiker Phéssiseker I|
Il 29 Bikheron - Bekharmou Bilerou Bekherou Il
|i)- Akhthiob Akhthi6th Akhthésob Akhthiokh - !l

O ——— ——————————————— | ——————

Spirits of the South

e P —————— | ——————— | ————
r H A G B B3 i‘
|| 1 Berzeboul - Bielzouz Berzeboul Beelzeboul I-I
|| 2 Arkanél - Orkanil Akagl - Il
3| Axnoniotn . Akhoniokh Akhogisth Akhonioth ||
Il 4 Zirtheouel - Rixtheoul TIESlt;u Rhyxtheoul I|
|| 5 |  Ephlakh ] Oiphal Ephal Hypha |
|6 : . mianethi Meanéth miancth |
II 7 Ephipta - Ephipta Ephépta Ephilta Il
Il 8 Meltos - Meéltoal MEétoar Miktaér I|
II 9 Kariter - Karitel Kariter Karetar I‘
|| 10 Hypopalt - Hypokhtal Heépoltagi Hipoulpe II
1| visito . Listrothd Lestrétho Listritho |
li2| xatioun . Kalithoul Kathéthoul Kapipoul ||
II 13 | Boidonatekan - Boidon Béodon Boidon
Il 14 Malekapon - Maliskar Maléskar Meléskar |‘
Il 15 Liskax - Paliskax Paléskax Peliskar Il
‘i Belioukh . Belioukh Bilioul Belioul ||

—————— | —————| ——————— | ————
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——— ——| E——————
H A G B B3

17 Pelgiab - Pelgiab Pégiab Pilgiap
II 18 Gaabon - Gaaboul Gaabeéoul Ganaboul
I 19 Eisgonel - Ignyel Esginel Eisginel
ll 20| Rhendipon - Rhenpidon Rhede, Rhedipon

21 Khameloul - Khameoul Laméoul Lamaoul

22 Digmason - Damason Damasin Damason
I, 23 Hyperik - Hyperik Heperéepar Heépereér
ll 24 -phimas - Phérmar - Pherma
I 25 Oukas - Oulkas Oukas Oukkas
H 26 -labitan - Lazitan Latzétan Latzitan
Il 27 Ptethama - Ptetharme Tlljlztrf;xi Ptaparme

28 Bebykis - Lebokar Labékos Labekas
| 29 Ouiti - Ourti Outgkai Ourti

Kethapson kai Phapsd Ethapson kai Thapso'

Table 12: The 30 spirits of each of the 4 cardinal directions, according to five different
sources.

43. General conjuration

This section appears in H, G and P4. After the evoker has pronounced the
names of the demons by means of the previous four conjurations, he now
conjures them by the holy names of God, in order to appear before him in a
beautiful human form and obey his will. After this, he expects to see the
demons as an army. He must welcome them and ask them for what he wants.
At this point H ends the work with the words “The end of the art of directing the
demons,” but G cites also a license to depart that contains angelic names.

! As before, instead of being part of the name, the word 4ai was understood by the scribe as
the conjunction “and.”
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A miscellany of occult techniques

The following operations are not really parts of the Magical Treatise. They
are a series of independent operations, such as a spirit binding, two
evocations, an operation for invisibility and many divinatory methods,
scattered through the manuscripts. As a matter of fact, the various techniques
are numerous, but here presented only if appearing in at least two
manuscripts. This material seems to be older than the Treatise, since in the
great majority of the operations a water vessel is used, as in the various
divinations of the Greek Magical Papyri.

44. Spirit imprisoning in a bottle (Gasteromanteia)

This method exists in H, A and P2. H and P2 do not give a name to this
operation. In H the purpose of this operation is the exorcism of a possessing
demon and its subsequent imprisonment. A and P2, on the other hand, use
the same procedure to imprison a human spirit that haunts a treasure.
Gasteromanteia literally means “bottle divination,” but it is obvious that in
this context no divination is really meant.

A new bottle is placed upon a table with a new tablecloth, four candles
are lit and incenses are burned, namely clove, musk and galbanum. Version
A adds frankincense as well. The conjuration recited afterwards aims to
imprison the spirit or demon in the bottle. When the virgin boy who attends
the ceremony sees the spirit in the bottle, the magister seals it with wax,
whereupon a magical seal is engraved.

45. Evocation of the Lady of the Mountains

This method of evocation appears in B2 and V. The evoker must go to a
mountain and offer honey and pine kernels to the ‘fairy queen’ at noon on
the 1st of August. She will appear, grant him a wish and make his horse fast
like an eagle. A semi-monstrous depiction of the fairy queen is included in
B2, accompanying the instructions.

The fairy queen is actually called here the ‘Lady of the Mountains’ or
‘Kalé of the Mountains’. The name Kal€, which means ‘the good-natured one’
(although she does not seem to be good-natured at all times), is well
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established in Greek folklore.! Some of her other names is Lamia, that is to say
the child-eating female demon of ancient Greek mythology, and Sympilia. Her
beauty is unearthly, but she has also the legs of an ass or of a goat.

In other legends, the fairies are three. If someone takes something from
them, usually a head handkerchief or a ring, they obey him as a master, teach
him various arts, make him lucky and rich, or even marry him.2 Similar
traditions concerning the fairy Sibylia and her two sisters are preserved in
Reginald Scot’s Discoverie of Witchcraft. They are conjured to appear and
either be the sorcerer’s lovers, or give him the ring of invisibility. GV cites a
similar operation, including the food offering, in order to make three ladies
come to one’s room, teach him anything he wishes to know and finally give
him a magical ring that makes him win at gambling 3

46. Evocation of the black demon

This method appears in B, B2, B3 and partially in A. Version A preserves
the first lines only. A real feast is offered here, since the evoker offers dried
fruits, nuts and incense to the spirit, as in the evocation of Kalé, mentioned
above. A magical circle is to be traced around the table and the conjuration to
the black demon, that is to say to Mourtzi, is then recited. When he comes,
the magister must thrust the knife of the art into the table. The black demon
cannot go away, unless the knife is drawn out. Thus, the evoker can
interrogate him.

47. Water pot divination (Epibaktromanteia)

This method appears in H, A, G, P4 and B. The conjuration alone can
also be found in B3. It must be noted that both A and B cite two somewhat
different versions of this method.* The water pot must be new and filled with
spring water. During the magister’s return from the spring, with the water
pot filled, he must not look behind him or speak with anyone. Then he traces
a magical circle with the knife of the art and repeats certain nomina barbara in
the virgin boy’s ear.

Then follows a conjuration to the demons, at the end of which the
magister asks the boy if he sees the spirits in the water pot. If yes, the

! Politis, Paradoseis, pp. 368, 289-290.

2 Politis, Paradoseis, pp- 294, 347.

> Joseph Peterson (ed.), Grimorium Verum, p. 44.

4 A: ff.20-21 and 32v-33v; B: ff. 30-31 and 31v-33.
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magister asks them to prepare a meal for their king and then he recites a
second conjuration, asking them to vow in the name of their chiefs. After the
vow, a third conjuration follows, depending on what the magister wishes to
know. There are different conjurations for the recognition of a thief, for
learning the future, for news about emigrants, for locating treasures and for
learning somebody’s secrets. Finally, the magister banishes the spirits by
means of another conjuration.

Greenfield notes that three out of the five chief demons, namely Babet,
Baltasar and Beelzeboul, can be also found in the short list of the planetary
demons of the Treatise, as demons of Friday and Saturday.!

The name of the vessel, pibaktorion (A, B) pibatarin (H) and bartarin (G) is
unknown from any other sources. It seems that the word was originally
epibaktron, derived from baktron, stick, and the preposition epi, upon. The
epibaktron then may be a water pot, hanging on the end of a yoke or beam.

The use of the unspoken water (amiléto nero), the spring water which is
carried without the bearer’s speaking, is a common tradition in Greece. It is
usually connected with the klédona, the divinatory ceremony that takes place
at St. John's day, but it also has healing properties. It seems that originally
people would not speak, in order not to disturb the fairy of the spring or
well.2 Interestingly, a similar tradition survives in Scotland.?

48. Bottle divination (Lekanomanteia)

This method is preserved in A, B and partially in H and B2. A virgin
child is also needed for this operation. The magister takes ‘smudge’ from the
bottom of a frying pan, mixes it with olive oil and makes an ink, with which
he draws certain characters on the child’s palm. Then the incenses are
burned, coriander and nigella, and a conjuration is recited, in order for the
spirits to appear. Although the operation is named lekanomanteia, that is to
say ‘basin divination’, it has nothing to do with a basin, since the spirits
appear in a bottle. This operation should not be confused either with the
copper bowl divination that is also improperly named lekanomanteia or with
the unique operations that appear in N or G.

' Greenfield, Traditions of Belief, p. 225.

2 Politis, Paradoseis, pp. 395 for St. John’s day; pp. 295, 309 for the healing properties of the
unspoken water, and p. 290 for the fairy of the spring.

3 Various, The Mirror of Literature, p. 40.

109



The Magical Treatise of Solomon

49. Water divination (Hygromanteia), version |

This method exists in P, B2 and V, while its last parts appear also in M2.
The title Hygromanteia appears in P only. Codex V has the title “Water pot’
and B2 leaves the operation untitled. The diviner has to trace first the magical
circle by means of the black handled knife. The circle has the form of a square
within a circle. A new bottle has to be filled with unspoken water and placed
upon a stone. A silver coin, a piece of vine wood and a magnet must also be
placed in the bottle. A virgin child kneels and stares towards the bottle, while
the diviner recites various nomina barbara and a conjuration. When the boy
sees a spirit, the diviner conjures it in order for it to bring other spirits as
well, and when this is done they are all conjured to bring their sacred book.
When the book is brought, they are conjured again to take a vow on this
book. After this, the diviner can ask about a thief. The spirits bring his image
in the bottle and reveal his name. The operation closes with a license to
depart.

50. Water divination (Hygromanteia), version 11

This second version of water divination exists twice in P and once in M2.
The diviner must take unspoken water from a spring on Wednesday
evening. Then he must fill a bowl with this water and leave it outdoors at
night. At dawn, he must recite certain Psalms, name what he wants to see
and place a mirror in the water. This way he is expected to see a relevant
vision.

51. Water divination (Hygromanteia), version 111

The third version of water divination exists in A, P4 and B. The diviner
must take a new vessel, fill it with holy water blessed at the Feast of the
Epiphany and place it on a stool. A child with blue eyes has the role of the
medium. The child looks at the vessel, covered with a red cloth. The diviner
then recites certain nomina barbara seven times, and the child is expected to
see spirits in human shape. The spirits are asked to prepare a meal for their
lord, and when the lord finishes his meal he is conjured to answer the
diviner’s questions.

The offering of visionary feasts to the spirits is a motif known at least
from late antiquity. For instance, during a vessel divination described in the
Leyden Papyrus, a boy sees the god Anubis in the vessel. The diviner then
orders Anubis to prepare a table for the gods, in order to ask them whatever
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he wants after their feast.!

Concerning the special reference to the holy water that is blessed on the
Feast of the Epiphany, it should be noted that the Eastern Orthodox Church
has two different rites for blessing holy water. The Great Blessing of Waters
is held twice a year, on the Feast of Epiphany and on the eve of the same. On
the other hand, the Lesser Blessing of Waters is performed according to need
during the rest of the year. It seems that the Lesser Blessing is but an altered
form of the Great one, and that the Great Blessing, in its turn, is an altered
form of the Rite of Baptism.?2 Although among theologians prevails the
opinion that the supremacy of the Great Blessing is solely honorific and
symbolical, in popular belief there is a tendency to ascribe a greater
sanctifying power to it. There are people who even fast before drinking the
Great Holy Water and maintain that it can even replace the Holy
Communion at the 6th of January.

52. Divination by means of a basin, a kettle and a glass

This method exists in P, B2 and V. A circle has to be traced on the
ground. The diviner must place a copper kettle upside down in a basin, and
finally superimpose a glass full of water and olive oil. P omits the basin. A
virgin child looks at the glass, while the diviner recites various nomina
barbara. The child must see four or five spirits, who answer any question.

53. Copper bowl divination (Lekanomanteia)

This simple method exists in B2 and V. One must take a copper bowl
and write the word Tzetetrel on its bottom. Then he must take nettle root and
write the same word upon it. The bowl is to be filled with water and the root
placed in the water. Then one can look at the bowl and see anything he wants
to know. The operation is also improperly called lekanomanteia, basin
divination.

54. Mirror divination (Katoptromanteia)

This method is preserved in H and B2. For this divination the diviner

" Griffith & Thompson, The Leyden Papyrus, pp. 31-33.
? Trempelas, Mikron Eukhologion, p. 6.
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needs a virgin boy, a mirror and the knife of the art. By means of the knife he
traces the magical circle and then he thrusts it in the centre. The boy must
hold the mirror above the knife and repeat the conjuration that the magister
recites. The spirit to be summoned at the end is the fairy queen Sympilia, but
the magister has to contact her gradually. First of all, a cook in the form of a
lame horseman is ordered to appear. Then, the cook is ordered to send his
servant to bring three lambs. The lambs are cooked, the table is prepared and
queen Sympilia is asked to attend the meal. Afterwards, the queen and her
court take a vow to say the truth, so all is ready for the magister to ask
anything he wants to know. A shorter version that includes a feast, this time
addressed to the spirit Mpeltzampél, can also be found in B2.

The name Sympilia or Sibylia is derived from Sibylla, the mythological
Greek prophetess. There seems to be a dissension among ancient writers
whether there was one or more Sibylles, their number at times reaching ten,
or even twelve in the Middle Ages. One of them, the Libyan Sibylla was
regarded as daughter of Zeus and Lamia, thus forming a bond with her other
name in Greek folklore. Greenfield refers to ‘Dona Zabella’ and to ‘Sabia
Sibila” of the Sicilian Fairy Cult, who is sometimes regarded as Solomon’s
sister.1

The lame demon is also a common mythical character in Greece. At
times he is believed to be the chief of the goblin-like creatures kalikantzaroi,
the son of the fairy queen that hides things from their owners, or even the
devil himself, his leg being devoured by the wolf he created. In every case, he
is considered extremely fast, despite his lameness.2

55. Crystal stone divination (Krystallomanteia)

This simple method can be found in P, B2, Vand M2. A child must stare
at a crystal stone, opposite the Sun. The diviner recites a short prayer and the
image of a thief is expected to appear in the stone.

56. Divination by means of an egg (Oomanteia)

This method appears only in B2 and V. An egg from a black hen is put in
olive oil for several hours, in order to serve as a mirror for this simple
divination.

! Greenfield, Traditions of Belief. p. 189.
2 Politis, Paradoseis, pp. 251, 260, 290, 389 and 381-382.
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57. Fingernail divination (Onykhomanteia)

This method appears in B and B2. The fingernails of a virgin boy must be
scratched with glass and anointed with olive oil. After the recitation of
certain nomina barbara, the boy is expected to see a demon on his fingernails.
The demon can only answer questions with yes or no. The B2 version is more
detailed, as it includes a magical circle, characters written on the boy’s finger
and forehead, as well as a visionary feast.

The technique of Onykhomanteia dates back to the Babylonians, it is
mentioned in the Talmud and it appears in Rashi’s commentary, as
mentioned above in the section concerning the knife of the art. Finally, a
version of fingernail divination is preserved in a 16th-17th century Hebrew
manuscript from Spain, Codex Gaster 315.

58. Necromancy (Nekromanteia)

This method occurs in P, M2 and partially in B. A somewhat different
version can be found in B2. P and M2 attribute this operation to Héliodoros,
the famous astrologer. A human skull is to be washed thoroughly, wrapped
in a piece of cloth and marked on the forehead with three names. Here B
stops, but P and M2 continue, saying that the diviner must make a hoop from
a human rib, place inside the hoop the skin of a black cat and put the skull
over it. A conjuration is then recited and the skull is left under the starlight
until morning. This skull is said to answer questions, if the sorcerer fasts for
three days. The version of B2 is more elaborate. The spirit of the dead is
considered a familiar spirit, which can be interrogated every Thursday night.

59. Invisibility

Versions of this section appear in H, A, P4 and B3. In fact, B3 contains
three similar but different methods. Three to seven seeds, broad beans or
chick peas, depending on the version, are to be planted into a skull’s orifices.
The skull could be human or the skull of a cat, depending on the version
again. The same seeds or the seeds produced from them can grant the power
of invisibility to the person that carries them upon him. This operation has
survived in the GV.2

! Daiches, Babylonian Oil Magic, pp. 28-30. For the text describing the operation, see pp. 15-16.
2 Peterson (ed.) Grimorium Verum, pp. 48-49. For a detailed survey of those invisibility
spells, see Marathakis, From the Ring of Gyges to the Black Cat Bone.
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MS Bononiensis Univers. 3632

[f. 344]' <Water divination>2
[Image of the circle, the magister and the apprentice]
[Within the central pentagram:] The boy.

[Around the square:]
Letaia, Lekamini, Lekhaglo, Gon, Lekaphthri, Apagla, Marialakarinau,
Latago, Logam.

[At the door of the square:] East.

[Around the circle:] Adonai, Sabaoth, Adonai, Todas, Adonai, Amath, A.
[Atthe door of the circle:] West. At a distance of three feet.

[Over the magister:] The Persian lecanomancer, named Apollonios.
[Over the water pot:] Water pot with water.

[Underneath the water pot:] Stone.

[Text on either side of the circle.]

[Upper left:] Trace the circle with a black handled knife, cense it, clean it and
pray.

[Lower left:] The gate of the square is situated at a distance of three feet from
the gate of the circle.

[Upper right:] Seal the upper door with the following: labaa, Morasa,
Mpaoth.

[Lower right:] And after the boy enters the gate, seal it with the letters:
Tetragrammaton, Alpha, O[mega], Adonai.

"It has to be noted that the square brackets indicate elements of the manuscript itself, such as
folio numbers, lacunae (reconstructed or not), developed abbreviations and notices of the
existence of an image or sign. Arrowhead brackets, on the other hand, indicate my additions,
in order to complete the omissions of the scribes.

*This is version I of the water divination.
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Figure 11: Bononiensis 3632, f. 344. The image of the circle, the magister and the
apprentice.
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[f. 344v] At the hour of the Sun and Leo, after keeping pure for eight days,
take a virgin boy and a new water pot. Fill it with rain water, go to a clean
place without speaking to anybody and without turning back, and place it on
a stone. Let the boy kneel (his knees must be bare), his head being uncovered.
Cover his head with a red cloth. Light three candles at a distance of three spans
of each other. Cense the water pot and the place, and put a silver coin in the
water pot, together with vine wood and a living magnet. Trace a circle around
the boy and recite these names, O magister, over the boy and the water pot.

Atzam, Tzoalakoum, Geamai, Satzyné, Kalesainés, Ton, Tapémas,
Taphydou, Elylpe, Syltan, Gialoti, Mpalontzém, Thara, Pakhakhésesan,
Sylbakhama, Mousamoukhana, Araga, Rhasai, Rhagana, Obras,
Ouboragoras, Tzoupa, Biapophkha, Tambalakhakém, Parakhématzoum,
Tou, Itana, Baphoutia, Pakhakhé, Tanrétokous, Nastratie, Pakhakhyelea,
Tybalotze, Enkaika, Parpara, Oumebras, Khématzoum.

Recite these names over the water pot. The boy must stare at the water pot,
and not turn here and there. And you, O magister, tell the boy to look at the
water pot, and order the aforementioned spirits to come in to it.

By commandment of the living God, by the purity of John the Baptist, by
my own power, and by the virginity of this boy, come quickly and tell
me the truth in whatever I ask you.!

Then recite aloud over the boy’s head the 18th Psalm, “The heavens declare
the glory of God” and “Judge me, O God, and plead my cause against an
ungodly nation.”2? And when you finished them, pause for a while, and then
ask the boy if he sees. He will tell you if he does so. And if he sees one of
them, you, O magister, tell the boy to say to him:

My magister conjures you to bring your companion here, as well.

And you, O magister, recite again the Psalms over the boy’s head. And when
he sees another one, conjure them with the first conjuration to go and bring
their book, in order to take an oath that they will tell you whatever you ask
of them, and that they will not leave the place, until they tell you the whole
truth. Then ask them, and they will answer anything you ask. If you ask
about a thief, conjure again by the commandment of the living God and by
the purity of John the Baptist to bring the thief. They will bring him, and let
you write down his name and surname. Conjure them continuously to
answer you, ask them, and recite the aforementioned names Rhaga, Rhase,

'Parts of this manuscript are encoded. I indicate encoded phrases with bold characters.
*Psalms 19 and 43 (KJV) respectively.
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Rhagana,! and the following. Then say:

I conjure you by commandment of the living God, the holy God, the mighty
God, the true God, who created the heaven and the earth, Alpha and
O[mega), Beginning and End; by commandment of God the Father, the Son
and the Holy Ghost; by the seven gifts of the Holy Ghost, by Adonai,
Eouke, Zare and Yie, by Tetragrammaton, by the God of Abraham, Isaac
and Jacob, by the God of Moses, and by the power granted unto him on
mount Carmel, by the God of Elijah the prophet and by the power granted
unto him, by the God of Elisha and by the God of all the saints, by the milk
that our Lord Jesus Christ suckled from the most holy Mother of God, by
God that cast you out of the heavens, by the power of your four and twenty
Elders, by the power of the magister and by the virginity <of this boy>, tell
me the truth.

Tell the boy to recite aloud this conjuration to them. And let you recite the
aforementioned Psalms over the boy’s head.

[f. 346] <Evocation of the black demon>
[Image of the magister in front of a table][Above the table:] The table of evocation.

Figure 12. Bononiensis 3632, f. 346. Image of the magister in front of the table of evocation.

'Note that in the first conjuration the names are Araga, Rhasai, Rhagana.
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Do this after the third hour of the night has passed. Tidy up your house, because
it must be totally clean and empty. Lay a new tablecloth on a new table, and
place an empty bowl upon it, together with two lit candles on candlesticks,
one at each side. At the other sides of the table place another earthen bowl, a
censer with lit charcoals and incense, and various peeled fruits. Then, take a
knife with a black handle with your right hand, trace the circle three times
around the table, and each time recite the following conjuration.

I conjure you, Mortze, or human ghost, or haunting of this place, come to
me now that I invoked you at this table that I prepared for you. Eat and
drink from the food I prepared for you.

And when you see that he ate, conjure him this way.

I conjure you, Mortze, do not defecate, do not urinate, until you tell me
the whole truth in whatever I will ask you.

Do this three times with the knife, around the table. And when you finish the
three circles, thrust the knife into the table and recite the following;:

I nail you here, Mortzé, or haunting of this place.

And he will come to you at once. Then, ask whatever you want, and he will
answer all your questions. And if you want to banish him, draw the knife out
of the table, and he will go away from you. Do this when the Moon is waxing.
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Figure 13: Bononiensis 3632, f. 346.The fingernail divination.

119



The Magical Treatise of Solomon

<Fingernail divination>
[Image of the magister and the apprentice during the fingernail divination]
[On the left of the taper:] The taper.

Take a virgin boy and let it sit on a three legged stool. Tidy up your
house, and let it be ready and clean. Trace the circle under the stool. Take a
knife with a black handle, attached by three rivets, and thrust it into the
circle. Scratch the boy’s right fingernail and anoint it with fine oil
Underneath the boy’s fingernail, that is to say on the other side of his finger,
write this character: liei [hexagram]. Then write the other character upon the
finger: Iloii. Write also this character with cinnabar [f. 346v] on the boy’s
forehead. This is the character: [sign] [see top of Figure 14]. Then recite the
following words near the boy’s ear.

Zegam, Rygam, Digéma, Mytam, Begama, Retmai, Karpeda, Tada,
Antaar, Outzaar, Ansto, Ekhé, Bezama, Anzo, Anzo.

Recite these names fourteen times at the boy’s ear. Then, ask the boy, and he
will tell you what he sees. And before you speak to the king, welcome him
reciting these words.

Ryton, Parmyton, Ekhkhrogan, Sadoan, Azakh, Pazat, Anais.
And if he does not tell you the truth, conjure them and say.

I conjure you in the following names of the Lord; I conjure you in the
name of the living God and heavenly king; in the name Akraton, in the
name Akhdon, in the name Aswazamon, in the name Abrimam, in the
name Zamge, Zygael.

Then tell them to bring an ox or a lamb, slaughter it with the knife that is
underneath the stool, cook it and eat it in front of you. And let the boy at all
times look at the fingernail. And after they eat and drink, ask whatever
question you want. After you have asked your questions and you want to
dismiss them, cense the place with frankincense, take the knife from
underneath the stool, erase the sign from the boy’s forehead, and say: ‘Go in
peace’. Do this divination at the dawn of a fine, cloudless, calm and shiny day.
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Figure 14: Bononiensis 3632, f. 346v.The divination by means of an egg.

<Divination by means of an egg>

[Image of the magister and apprentice during the divination by means of an egg]
[On the left of the figure:] The magister

[On the left of the egg:] The egg

Take a black hen’s first egg, born on Thursday, and put it in olive oil from
dawn till noon. Take it out of the oil and go to a quiet, private place, under
the burning Sun. Fix the egg against the sun rays and say:

I conjure you, egg, by the true God, by the living God, by the holy God
that reigns over everything, give me your grace and show me the utmost
truth concerning anything I will ask you.

Name what you want, and you will see it at once. Do this divination during
the New Moon.
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Figure 15: Bononiensis 3632, f. 347.The divination by means of a mirror.

[f. 347] Effective operation concerning whatever you want to know?!

[Image of the magister and the apprentice during the mirror divination]
[Over the magister:] The artisan

[Over the apprentice:] The apprentice

[Over the mirror:] The mirror

'This text describes a short version of the mirror divination, the one addressed to the spirit
Mpeltzampél. The longer version follows in ff. 349v-350.
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Take a clean mirror, and let a virgin boy hold it. Recite these words at the
boy’s right ear:

Phiel, Mpiel, Rhéél, Ntasamo, Lardas, Koulménas, Phrentaél, Salmonnem,
Salmonem, I conjure all of you who belong to the company of
Mpeltzampeél, the first among you, come quickly, now, at once, in order
to tell this boy the whole truth concerning my question.

And if the boy sees any spirit in the mirror, the artisan must tell him: “Tama,
welcome”. Then, say: “Would you like to eat?” If they answer: “Yes, we
would”, instruct the boy to say: “Let deer and oxen come”. Then, let the boy
say: “I want you to flay them and cook them, and then to set a table”. Then,
conjure him again:

I conjure you, demons, by the Father, the Son and the Holy Ghost; bring
Mpeltzampy]l, the first among you, in order to give the signal to your
master on the table. Let the first among you sit on his throne and eat.

Then, instruct the boy to say:

O Mpeltzampeél, first among the demons, let a priest of your homestead
come, and let him bring the book. Answer whatever I ask you.

Then, after you finish the operation, tell them:

Go to your places, without harming anyone.

[f. 347v] Another one?

[Image of the magister and the apprentice during the crystal stone
divination]

[On the left of the magister:] The magister
[On the left of the apprentice:] The assistant
[On the left of the crystal stone:] The crystal stone

'This text describes the Krystallomanteia (ctystal stone divination).
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Figure 16: Bononiensis 3632, f. 347v.The crystal stone divination.

Take a crystal stone, give it to a boy, let him hold it opposite the rays of the
Sun, and let him recite:

Christ, <of> Nazareth, the king of the Jews.!
You must recite seven times at the boy’s ear:

On, Adonai, Sabaoth, Eel, El6i, Sapher, Emanouelen, Alpha, I pronounce
you here, holy names of Christ, and I beg you to send the thief to this
boy, in order to see him and recognize him.

Let the boy hold the stone against the rays of the Sun and look at it carefully,
and he will see.

[f. 348] If you wish to see whatever you want?
[Image of the magister and the apprentice during the copper bowl divination]

[Over the boy:] The magister with the boy.

! This is obviously a corrupt form of “Jesus of Nazareth, the king of the Jews”, John 19, 19.
2This text describes the copper bowl divination.
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Figure 17: Bononiensis 3632, f. 348. The basin divination.

Take a copper bowl and write underneath it, on its bottom: Tzetetrel. Take
also nettle root and write upon it: Tzetetrel. Put the root in the copper bowl
that is filled with water. Then, you will see whatever you want.

[f. 348v] For speaking with the ghost of a familiar spirit once a week, on
Thursday!

Take a dead man'’s skull, and wash it with a thick brew of thymbra, [f. 349]
that is to say savory, and feverfew. When it is dry, write these characters on
the skull’s forehead [two signs and a hexagram]. And write these names on
the skull’s face, forming a cross: Batabél, Leéstérou, Belial, Oustiel,

IThis is a version of Necromancy, somewhat different from the other manuscripts.
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Nigrophol. And write this character on the back [two signs]. Then, leave it
outside, on the terrace of the house in which you will do the operation, on
Thursday. It must remain there for the whole night. But if you want to do
this outdoors, leave it at a meeting of three roads, in a plain or in a meadow,
and let it remain there until morning. When you go there next morning, that
is to say on Friday, put on a long clean tunic and a black leather belt, made of
the skin of a black male or female cat. Then, go there, take the
aforementioned skull at your hands, place it at the meeting of three roads,
hold some bay branches and sit down. You will recite the following names
and words.

I conjure you, five aforementioned powers!, by the five wounds of our
Lord Jesus Christ, by the five books of Moses and by the five barley
loaves;? as this head has been dissolved in its composing elements, as
your lord, the first angel, fell from the original grace, thus may you come
here, under this skull, without causing any harm to me or killing me.
Come gladly, responding to my prayers, give true answers to my
questions, answer whatever I want, according to my will, without any
deceit, lie or fraud.

Then, ask them any questions you want, and they will answer you. And
when you want to give them license to leave, say the name Tybal three times,
and recite:

Let each one of you return to his place. Let there be peace between us
and you.

Then, wrap the aforementioned skull in clean linen, and hide itata place you like.

Recitation of the fingernails?

Psetekkioun, Akhadikheé, Saatou, Saate, Tzegétheten, Moutre, Pounax,
Pouk, Poupoul, Paspou, Pela, Matpou, Enaouksoumou, Alekkioum,
Pinouroulakhkhe, Bepége, Mén, Lakhkhé, Bepise, Maa, Belardi, [f. 349v]
Belpakhri, Belagkhri, Bepisepatél, Pélaté, Bepé, Thelase, Amou,
Toutoutoge, Mithlou, Khatapa, Pougeledé, Giamelde, Phrabeksiouph,
Beensou, Zouladé, Ena, Agloupou, Mén, Kkiou, Mphelata, Alamou,
Enkhasa, Sapougeétekhra, Tagimou, Lléle, Tén, Lakhouledé, Khalakna,

'The five demons whose names are written on the skull’s face.

2 It refers to the miracle of the Feeding of the Five Thousand, John, 6, 1-14.

*This text is a fragmentary version of the bottle divination. However, there is no clear
indication that the recitations that precede the instructions are really parts of the procedure.
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Bekhala, Kakkioum, Ensé, Alakhou, Amen.
Recitation of the bottle

Senoukhoun, Metznou, Khoun, Sepnou, Khoun, Serkhésia, Khousi,
Zegouse, Sietsia, Embrensia, Azamtou, Alekkioum, Giapé, Leérge,
Akapipén, Myrban, Giame, Gimounou, Zenki, Giasaph, Saph, Miouti,
giade, Souopindesouz, Pare, Péganbézéran, Gia, Takhtakous, Giaedoul,
Khagén, Pékhake, Teb, Phitb, Pekhakazapour, Pékhaékkeén, Tzél,
Pékhake, Phourkan, Pyrepe, Tzépraéle, Bemike, Agile, Beaspraéle,
Beasraph, Ele, Pikhakésou, Leéman, Ipnitabout, Elatzal, Elatzal.

Let a virgin boy sit in front of a bottle, scrape off the smudge from the bottom
of a frying pan, mix with oil, anoint the boy’s palm, and say these words
seven times: Nakhpiel, Nakhpel, Khaetme.
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Figure 18: Bononiensis 3632, f. 349v.The mirror divination. The boy is depicted
holding the knife, despite the fact that the instructions state that it must be thrust
into the ground.

127



The Magical Treatise of Solomon

Method for finding a thief, by means of a mirror!
[Image of the magister and the apprentice during the mirror divination]

You must find a clean, virgin and literate boy, eight years old. Take a black
handled knife and a mirror, and go to a private place without being seen.
Then trace a circle like a grave on the ground with the knife and draw
pentagrams around the circle. Then, let the boy sit in the center of the circle,
that is to say the circulum. Thrust the knife into the ground, in front of the
boy, place the mirror over it, and let the boy hold the mirror with his hands.
The boy must report to the magister everything he sees in the mirror. Of
course, the boy must not look here and there, but stare into the mirror. The
master recites the incantation, and the boy must repeat it:

Zyra, Zyra, Ezyra, Zamara, Zamara, Zamara, Thiate, Thiate, Thiate,
Tzito, Tzéto, Tzétd, Amen, Amen, Amen. Lady, queen Sympilia, my
magister commands you in these names, by Anekphthenaito, and by the
power of my virginity, to change this mirror, to make it black, [f. 350] red
and yellow. Let there be a public road inside it. And let the lame
horseman, the cook, come.

Petition:

Cook, my magister commands you to send your servant up to the
highest mountain, from wherever he may be, in order to bring three
lambs.

He leaves and he returns. Petition;

'Cook, my magister commands you to slaughter them, flay them, collect
their blood in a silver cup, drink it and rejoice.

Petition:

Cook, my magister commands you to cut them in pieces, cook some of
them and grill the others quickly. Let the Lady, queen Sympilia come,
together with her people. Let her take her seat, eat, drink and rejoice.

Petition and confirmation:

Cook, my magister commands you to bring golden tables, golden seats,
tablecloths, silver cups, fine bread, fine wine and ready them.

Petition:

'This is the long version of the Katoptromanteia (mirror divination).
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Cook, my magister commands Lady, queen Sympilia, to come, together
with her people. Let her take her seat, and rejoice.

And when they come, take their seats and rejoice, recite:

O Lady, queen Sympilia, my magister commands you to send your
servant to Solomon the king at Lakedaimonia,! in order to give him the
talisman that is nailed by steel and sealed with the trigram. Let him
bring it here, in order for your lords to take an oath faithfully and truly,
that they will tell me the truth in whatever I may ask them.

Then, when you see that everybody took the oath, let the boy look carefully
and continuously at the mirror, and let the magister ask for a full description
of what happens there. The boy answers according to what he sees in the
mirror. Then the magister recites:

O lords, <I conjure you> by the oath you took and by the Last Judgment
<in which>you will be judged; tell me the truth.

Then, ask what you want, about a treasure or any other question. If you
succeed the first time, it is good. But if you fail, start again from the
beginning, and you will succeed. Do this until the third time. The boy must
be experienced and it must have good sight. When the boy rises, you must
take the mirror, and recite:

Go, eat, drink, and come back whenever I invoke you again.

Then, take the knife and clean the spot where the pentagrams are drawn.
You can repeat it at another time, if you want. [f. 350v]

Divinatory method that takes place by means of a basin, a kettle, and a glass full of
water and oil

[Image of the magister and the apprentice during the divination]

[On the left of the magister:] The magister of the basin and of the divinatory
art, together with the boy.

'"The phrase must be corrupt. Solomon has no relation to Lakedaimonia, another name for
Sparta, and this reference can make sense only if the author believed that L.akedaimonia is the
place of the daimones (demons).
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Figure 19: Bononiensis 3632, f. 350.The divination by means of a basin, a kettle and a
glass.

Trace a perfect circle on the earth. Place <a basin within the circle, and> a
copper kettle, not plated with tin, in the basin. Let the kettle be upside down.
Then, take a clean glass cup, fill it with water and pour a little oil, until the
water is covered. Place it upon the pot that is placed upside down. Then, let a
pure and virgin child, male or female, ten years old at most, sit within the
circle, facing towards the East. Before this, you must give him a yellow cloth,
in order for him to hold over his cheeks, forehead and elbows. This is to say,
the child must not think of another thing, nor must he look at other things,
but only at the glass cup that is placed on the kettle within the basin. Then,
you must do as follows: When the child is seated as mentioned, his attention
fixed at the glass cup, you must stand by his left side, and whisper these
names at his left ear:
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Paag, Paataag, Maekh, Maakhaakh, Kyélon, Kyélon, Kyélon.!

Then, the child will see four shiny men in the middle of the basin, and they
will tell him whatever you want to know. The child must be smart enough to
act in this manner with regard to the appearing men. If [f. 351] they appear, it
is good. If they do not appear, you must go to the right side, recite the
aforementioned names at the child’s ear, and they will appear. While you are
doing this divination, you have to be pure from every contamination. [f. 357]

<Ewvocation of the Lady of the Mountains>
[Image of the Lady of the Mountains, in front of a table]
[Above the Lady of the Mountains:] Kalé of the Mountains.

[Above the table:] This is the table of Kalé of the Mountains.

‘ aees LC22 . - e 011!
Figure 20: Bononiensis 3632, f. 357. The Lady of the Mountains in front of a table.

At the first of August put honey and pine kernels in a bowl, take various
colored silken pieces of cloth and write the following words on a parchment:
Linomo, Kou6ro. Take all these things and go to a mountain at the same day.
Place them on a firm rock at noon and hide.

'A second hand corrected these names to Mpaag, Mpaataag, Maakh, Maakhaakh, Kyylon,
Kyylon, Kyylon.
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Figure 21: Bononiensis 3632, f. 360. Twenty talismans. The first talisman of the
second row bears the inscription The Great <Seal> of Solomon.

132



The Magical Treatise of Solomon

The Lady of the Mountains will come and say: “Who did this good thing to
me?” Then respond and say: “I did so, and I want such and such a thing”.
She will say: “Go, and may your wish be fulfilled”.

Make a gimp! from the silken pieces of cloth and hang it on the neck of your
horse. Moreover, write on a parchment the word “wind slayer” and tie it on
its right foreleg. On the left foreleg, write “high-flying eagle”. On one of the
hind legs, write “victory”, and on the other one, write “power”. Make them
as talismans and hang them as I say. The horse will run like an eagle.

[f. 360] The Great <seal> of Solomon
[Image of the seal of Solomon, nailed by a sword]

[Inscription within the seal:] A § A 6 7 w [l th I th t m]. K[yri]le ho Th[eo]s
hémon, Leon, Sabaoth, Aiao, Bionéeka, Oaeloi, Idase, Sougeo, Aaie, Ae,
Niouphyouné, laéso.

" A twisted piece of cloth.
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[f. 232v] Discerning of the signs of the Zodiac

Aries is useful for making a parchment talisman to carry in the presence of
lords; for practicing an art and for teaching it; for asking favors from lords,
travelling by sea and asking favors from friends.

Taurus is useful for making a parchment talisman for love, at the hour of
Venus; for asking a favor from a loved woman and for harming her, if you
want to do such a thing.

Gemini are useful for educating children, for matchmakings and for making
a parchment talisman for a favorable magisterial decision; for speaking with
a powerful man, and for uprooting herbs at the hour of Mars or Mercury.

Cancer is useful for making a parchment talisman for a possessed person, at
the hour of Mercury; for the destruction and breaking of sorceries, at the
hour of Jupiter; also, for hunting.

Leo is useful for slaying ones enemies; for making a parchment talisman
against the evil tongue; for making a parchment talisman for war or for
displaying one’s skill with the sword.

[f. 233] Virgo is useful for asking about a treasure at the hour of Saturn, for
making spirits speak in the circle and the similar.

Libra is useful for frightening someone and for sending dreams; for sending
dreams of a woman to a man or of a man to a woman; for reconciling two
enemies and restoring peace in a couple at the hour of Mercury.

Scorpio is useful for destroying ones enemies, keeping a workshop closed,
binding and unbinding men; also, for making a parchment talisman against
ones enemies.

Sagittarius is useful for a rich crop. If you take silver coins on your hand
during this sign, they will multiply. The same is valid for gold, silver and
everything else. It is also useful for making people not to seek one’s bad
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fortune and for making <a parchment talisman> in order to be fearless.!

Beginning of the basin divination?

At the first hour of the first day, when the Sun is rising, take a new and
empty basin [image of the basin]. Then, go to an old meeting of three roads,
dig a pit and put the basin inside. Find a black horse at night. Ride it, while
holding a human bone. You must say the following;:

Xerion, Ariém, Salphrenas, Moroés, Mizxaoul, Emntdbl, Phorel, Phereél,
Narkisou, Xympona, Saraphaél, Berzebouél, Mounokhoth, Alaél,
Misoklésous, the demons of the West, the demons of Aries; the demons
of the great Hades, [f. 233v] the first among whom is the one called
Orneas; Theth, Maldouor, Phartouel, Sarsanna, Karkinar, and his
offspring Onoskelis; in the name Semiramél, O demons of the meetings
of three roads, come to answer me.

Do not be afraid, but concentrate. You must also speak to them. When you
are finished, recite:

Fiery chariots of heaven and king Sabaoth, Tetragrammaton, Eis
Nazoreos, Neos.3

Understand and divide. [f. 387v]

<Planetary herbs>

The herb of the Sun is the knotgrass. It took its name from the Sun, because it
is the governor and begetter of all.* Others named it khamelaia, because [f.
388] its fruits spear towards the sky and the earth.> If somebody drinks the
juice, it makes him ready for procreation and copulation. If the root is worn
as an amulet, it miraculously cures ophthalmia, phrenitis [encephalitis],
lethargic fever and dim-sightedness, as well as cataract in its early stages.

! The rest are missing. A marginal note informs us that: “Three signs are missing here. There were
not cited in the original, so they were not copied. If you want, look for them in another book.”

“This basin divination does not appear in other manuscripts. It is included here for reasons of
comparison.

’If the last three words are not just nomina barbara, the translation would be “One youth
from Nazareth,” or [of] Nazareth.

4 The Greek name of knotgrass, polygonon, means “many offspring.”

°Khamelaia means “short olive tree”. The fact that “its fruits spear towards the sky and the
earth” is not a very convincing reason for the name. The text is probably corrupt.

135



The Magical Treatise of Solomon

The herb of Venus is the vervain. If its root is worn around the neck, it cures
passions, scrofula, tumors of the parotid and swollen glands. If its juice is
used as an enema with honey and washing soda, it cures hemorrhoids. If it is
drunk with honey, it thins down the liquids of the organism. This herb is also
useful for sexual intercourse, since the juice is given to people who are
copulating. If the root is placed in a house, it banishes every evil demon.

The herb of Mercury is the cinquefoil, but others call it pentaphyllon. It cures
the sores and the inflammations of the joints. If it is used as a poultice on the
spleen, it stops the colic. It also cures the toothache, if used as a mouthwash.
It the root is placed within the mouth, it makes people eloquent and great
orators. It helps against the disease of the stone and the difficult micturition.

The herb of Mars is the common plantain. It cures the diseases of the genitals
and the foul ulcers. It is suitable [f. 388v] against dysentery, hemorrhoids,
inflammations and poisons.

The herb of Jupiter is the sugarcane. If its root is drunk with honey, it cures
swollen glands, the gout in the feet and liver complaints. If it is worn it is
useful for sexual intercourse and it makes women eager to copulation.

The herb of Saturn is the daffodil or herakleia. If its juice is drunk with styrax,
it cures the pains of the knees and the feet. If the juice of the root is boiled, it
benefits the pains of the kidneys and it drives away the fears of the
possessed. If it is worn as an amulet, it is suitable for children who cut teeth.

The herb of the Moon is the caper. The juice cleanses the diseases of thorax,
stomach and ribs, it is suitable for the sharp-sightedness, it cures the dim-
sightedness, it is appropriate for the ill stomach. Finally, it cures the colic and
the inflammations of the anus. [f. 389]

Knowledge of the planets; how they rule the seven days of the week and the twelve
hours, by Heliodoros

You should know that the Sun rules Sunday. His house is Leo and his
exaltation is Aries.

The Moon rules Monday. Her house is Cancer and her exaltation is Taurus.
Mars rules Tuesday. His houses are Aries and Scorpio, his exaltation is Virgo.

Mercury rules Wednesday. His houses are Gemini and Virgo, his exaltation is
Capricorn. [f. 389v] ~

Jupiter rules Thursday. His houses are Pisces and Sagittarius, his exaltationis
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Cancer.
Venus rules Friday. Her houses are Taurus and Libra, her exaltation is Pisces.

Saturn rules Saturday. His houses are Capricorn and Aquarius, his exaltation
is Libra.

The Sun presides on Sunday. 1st hour, the Sun; 2rd hour, Venus; 3¢ hour,
Mercury; 4th hour, the Moon; 5t hour, Saturn; 6t hour, Jupiter; 7th hour,
Mars; 8th hour, the Sun again.

The Moon presides on Monday. 1st hour, the Moon; 2rd hour, Saturn; 34 hour,
Jupiter; 4th hour, Mars; 5t hour, the Sun; 6t hour, Venus; 7th hour, Mercury;
8th hour, the Moon.

Mars presides on Tuesday. 1st hour, Mars; 2nd hour, the Sun; 3rd hour, Venus;
4th hour, Mercury; 5t hour, the Moon; 6th hour, Saturn; 7t hour, Jupiter; 8t
hour, Mars.

Mercury presides on Wednesday. 1st hour, Mercury; 2nd hour, the Moon; 3rd
hour, Saturn; 4t hour, Jupiter; 5th hour, Mars; 6t hour, the Sun; 7t hour,
Venus; 8t hour, Mercury. ‘

Jupiter presides on Thursday. 1st hour, Jupiter; 2nd hour, Mars; 34 hour, the
Sun; 4th hour, Venus; 5t hour, Mercury; 6th hour, the Moon; 7th hour, Saturn;
8th hour, Jupiter.

Venus presides on Friday. 1st hour, Venus; 2nd hour, Mercury; 3t hour, the
Moon; 4th hour, Saturn; 5t hour, Jupiter; 6th hour, Mars; 7th hour, the Sun; 8t
hour, Venus.

Saturn presides on Saturday. 1st hour, Saturn; 2nd hour, Jupiter; 3rd hour,
Mars; 4th hour, the Sun; 5t hour, Venus; 6th hour, Mercury; 7t hour, the
Moon; 8th hour, Saturn.

Continue the circle in the same way and say that the 8th hour is of Saturn, the
9th of Jupiter, the 10t of Mars, the 11th of the Sun, the 12th of Venus. Similarly,
count the rest in the same way.

Do also the same in order to find the hours of the night.

As regards the night:

Saturn presides on Sunday night. 1st hour, Saturn; 2nd hour, Jupiter; 3¢ hour,
Mars; 4th hour, the Sun; 5t hour, Venus; 6th hour, Mercury; 7t hour, the
Moon; 8th hour, Saturn. [f. 390]
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Venus presides on Monday night. 1st hour, Venus; 2nd hour, Mercury; 3
hour, the Moon; 4t hour, Saturn; 5t hour, Jupiter; 6t hour, Mars; 7t hour,
the Sun; 8th hour, Venus.

Jupiter presides on Tuesday night. 1st hour, Jupiter; 2nd hour, Mars; 314 hour,
the Sun; 4th hour, Venus; 5t hour, Mercury; 6t hour, the Moon; 7th hour,
Saturn; 8th hour, Jupiter.

The Sun presides on Wednesday night. 1¢t hour, the Sun; 2nd hour, Venus; 3t
hour, Mercury; 4th hour, the Moon; 5th hour, Saturn; 6th hour, Jupiter; 7t hour,
Mars; 8th hour, the Sun.

The Moon presides on Thursday night. 1st hour, the Moon; 2nd hour, Saturn;
3rd hour, Jupiter; 4th hour, Mars; 5t hour, the Sun; 6th hour, Venus; 7th hour,
Mercury; 8th hour, the Moon.

Mars presides on Friday night. 1st hour, Mars; 2nd hour, the Sun; 3t hour,
Venus; 4th hour, Mercury; 5t hour, the Moon; 6t hour, Saturn; 7t hour,
Jupiter; 8th hour, Mars.

Mercury presides on Saturday night. 1st hour, Mercury; 2rd hour, the Moon;
3rd hour, Saturn; 4th hour, Jupiter; 5th hour, Mars; 6th hour, the Sun; 7th hour,
Venus; 8th hour, Mercury.

Continue the cycle in the same way as indicated, in order to find the
presiding and dominating planet. The presiding, dominating and ruling
planet who exalts the hours is the ruler of the day, during day, and the ruler
of the night, during night. Begin from this planet and count exactly which
hour of the day or of the night is presided on, and dominated by, a beneficial
planet, and which by a malign planet. This way you can judge the hour.

Jupiter, Venus and the Moon are rated as beneficial planets of the hours.
Saturn and Mars are rated as malign. The Sun and Mercury are considered of
a mixed nature, since their nature is mixed. They are beneficial with the
beneficial planets but malign with the malign ones. [f. 398v]

Concerning the virtues of the planets that rule the hours

At the hour of the Sun, it is not to one’s advantage to do something in secret,
because it will be revealed. Make a relationship, offer hospitality, go
wherever you want by land or by sea, start building, make foundations, buy
horses and educate children. If someone steals, he will be caught.

At the hour of the Moon, if someone tries to do something, he will achieve it;
whoever produces merchandise, he will gain profit. Start building and make
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foundations; everything is very good, but do not yoke oxen. If a child is born,
it will be inflicted by various causes.

At the hour of Mars, you will not do anything useful, because it is evil for
everything. But it is propitious for the plots of the demons. Do not go to a
battle, and do not suffer injuries and wounds. If a boy is born, he will be
raised with difficulty, he will be bad mannered, drunkard, murderer, he will
have a scar on his face, he will be very evil. If it is a girl, she will be born
harming her parents. Opponents will not agree, but they will start a conflict.
If someone makes his last will and testament [in this hour], he will die soon.

At the hour of Mercury, if someone tries to achieve anything, he will lose; no
matter how hard one works, they will not succeed. Produce merchandise for
profit. Do not drive off anyone, but you can change residence, travel,
emigrate, educate children, or begin [f. 391] any action. If a child is born, it
will be raised with great difficulty. If someone asks for a favor, it will not be
granted.

At the hour of Jupiter, if someone tries to achieve something with good faith
he will succeed. You can make a transaction if you want, you can make a
relationship, travel, trade by land or by sea, but abstain from a battle and
from the cooperation with unjust men. If a child is born, it will live. If two
persons have a quarrel during this hour and they go to trial, they will make a
deal. If someone makes his last will and testament, he will not die soon.

The hour of Venus is beneficial, and also good for making love. You can make
a relationship and a friendship, educate children, wear new clothes, change
residence, emigrate, march and offer hospitality. Whatever you do, you will
have an unexpected gain; you will rejoice; but abstain from trials and battles.
If a slave escapes by sea, he will not be found. But stolen things will be
found. If two persons go to trial, they will make a deal.

At the hour of Saturn, you cannot do anything useful. If you can, abstain
from everything. Be careful at this hour, as well as at the hour of Mars,
because these two stars are our enemies and they bring death, especially if
the Moon helps them. Do not do an unjust action, but refrain from it. If a
child is born on this hour, it will be very educated. It has a big head, but a
very small body [f. 391v] and wide feet. If someone makes his last will and
testament, he will not die soon. [f. 393]
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Concerning the Lunar observations of a Persian philosopher named Zanatés

When the Moon is in Aries, it is good to travel, because you will return
joyous. This day is beneficial for travelers, or for people who rule a foreign
land. Whoever marries on this day will not be happy with his wife, because
she will be untidy and unloving. The woman who attempts an abortion will
hardly recover. The second day is good for buying things. The sick person
will live, but he will have a headache. The fugitive will be found. This day is
beneficial for planting, sowing and working the earth, because it is fruitful.
The stolen object will be found. If a child is born on this day, [f. 393v] he will
be a perjurer. It is useful for educating children. It is good for navigating, for
making foundations and for all family affairs.

When the Moon is in Taurus, it is good to travel, because the emigrant will
return. It is good for buying, for speaking in public, for making friends and
for abstaining from every work. If children are born, they will not be happy.
The fugitive and the stolen object will be found. Whoever marries will be
unhappy, because his wife will be unfaithful. The sick person will hardly
recover. The woman who attempts an abortion will be in danger. The Moon
rejoices in this sign, because it is its exaltation.

When the Moon is in Gemini, the emigrant will be in the foreign parts for a
long time, and he will be late to return. But it is good for travelling from
foreign parts to your country. Do not buy, sell er lend. Whoever marries will
be happy. If a man is born or conceived, he will be ugly, of a bad character,
and he will not bring any benefit to his parents. If a woman is born, she will
be unlucky, and she will be separated from her parents and husbands. At the
second day, the man will be slow of understanding and rich, and the woman
pleasant and intelligent. The person who sickens in the first day will hardly
recover, but if he sickens in the second, he will recover fast. The woman who
attempts an abortion will be in danger. The fugitive will be found in a long
time, but the stolen object will be found quickly. If someone is imprisoned,
he will remain so for a long time.

When the Moon is in Cancer, it is good to travel, because you will return
successful. And if you stay in the foreign parts for a long time, you will
return joyous. Whoever marries, [f. 394] will be ashamed by his wife. The ill
person will recover soon. If a man is born, he will be learned, happy, an
experienced artisan and rich. The fugitive will be found. The woman who
attempts an abortion will not be in danger.

When the Moon is in Leo, on the first day do not travel very far, because you
will suffer a lot of bad luck. The same is valid for the second day, but at least
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it is better than the first. Do not marry, because the woman will be proud,
irritable, and insubordinate to the man. The woman who attempts abortion
will be in danger. The fugitive will not be found. The day is beneficial for
sowing wheat and the similar. If someone is imprisoned, he will remain in
prison longer than he should. If a man is born, he will be rich, powerful and
cruel. But if a daughter is born, she will have a tendency to prostitution.

When the Moon is in Virgo, the emigrant will be in the foreign parts for a
long time, but he will return safe. It does not further someone to marry a
virgin; it is better to marry a widow. The woman who attempts abortion will
be in danger. The fugitive will stay hidden on the first day, but at the second
will be found. It is good for sowing crops. But it does not further someone to
plant trees. The prisoner will soon be free. The stolen object will be found.
Men who are born on the first day will be learned, cunning and rich. Women
will be sickly. Men that are born on the second day will be drunkards, soft,
lazy, slanderers, amorous, merchants. Women will be slanderers, tending to
adultery, lascivious, amorous and immoral. [f. 394v]

When the Moon is in Libra, if you plan to do good and just deeds you will not
achieve much; but you will be successful if you plan to do crimes and unjust
deeds. It does not further someone to marry, because his wife will soon
commit adultery. If somebody sickens at this day, the illness will be very
serious. The woman who attempts abortion will be in danger. The fugitive
will be brought back. The prisoner will soon be free. It is good for sowing,
planting and pruning. The stolen object will be found. The man who is born
on the first day will be prudent, but also fond of prostitutes and travelling.
The woman will be prudent and loving, and she will have a stable mood.
Children born on the second day will live for a few years only.

When the Moon is in Scorpio, it is good to travel, because you will return with
profit. It is good for someone to marry on the first day, but if you marry on
the second, the woman will commit adultery. The person who sickens on the
first day will be cured. The fugitive will be found. The prisoner will soon be
free. The man who is born on the first day will be sorrowful. The woman will
be heartless and liar. The son <who is born on the second day> will be witty
and firm. The woman will be prudent and happy.

When the Moon is in Sagittarius, the emigrant will not return soon. But if he
returns, he will be happy very soon. It is good for someone to marry. His
wife will be faithful and loving towards her husband. The person who
sickens will be cured soon. The fugitive will not be found. It does not further
someone to sow. A prisoner will soon be free. The stolen object will not be
found. Children who are born on the second day will live a long life; they
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will be happy, powerful [f. 395] and energetic, but also irritable.

When the Moon is in Capricorn, the travel will be sorrowful and
discomforting for the person travelling to foreign parts, but it will be easy
and profitable for the person returning to his country. It will also be easy for
people travelling and engaging in commerce by sea. If a person intends to
marry, the first matchmaking will not be advantageous, but it furthers
someone to marry the woman presented to him by the second matchmaking;
because the man will be calm and the woman affectionate. The sick person
will soon be cured. The stolen object will be found. The man who changes
residence on the first day will be rich and his house will be happy. The person
who is born <on the first day> will be happy and admirable. But the person
who is born on the second day will be useless and he will not live for long.

When the Moon is in Aquarius, the first day is not profitable to the travelers,
but the second day is profitable and advantageous. It furthers someone to
buy slaves. It is good to marry, because the woman will be affectionate. The
fugitive will be found. The woman who attempts abortion on the first day
will be in danger. It is good for sowing and planting. Children who are born
on the second day will be happy, but the man who is born <on the first day>
will be lewd and lascivious.

When the Moon is in Pisces, it is good to travel, to start a war, to sail and to
engage in commerce. It is good to marry, because the wife will be faithful,
loving and obedient. The sick person will not be in danger. The fugitive will
be in danger [f. 395v] and he will return. It is good for planting, building,
sowing, counting. The stolen object will be found. It is also good for hunting.
The child born on this day will be obedient, healthy and happy. [f. 396]

Another chapter about the Moon, concerning its shapes and names

On the first day: Birth. This day is good for every attempt; for trading, sailing,
travelling, educating children, receiving rewards, making foundations,
building houses, sowing, reaping. The child born on this day will live a long
life. The lost object will be found.

At the second day: Light-bringer. This is bad for everything, but the ill person
will recover quickly. The boy born on this day will be strong. The girl will be
weak. You must not marry, buy, sell, receive a present or socialize. The stolen
object will be found.

At the third day: It rises. This is beneficial for every affair. Children born on
this day will be strong. Whoever sickens at this day will not be in danger, but
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it does not further someone to marry. The stolen object will be found and the
thief will be in danger.

At the fourth day: It increases. This is a good day, and whoever does
something will not lose. You can socialize, marry, buy, sell, but not bring the
new wife to the house and copulate with her.

At the fifth day: It is raised up. One must be careful at this day and attempt
nothing. The perjurer will be in great danger. The stolen object will not be
found. Whoever sickens at this day will be in danger. [f. 396v] Children born
on this day will be strong; whoever marries will be happy.

At the sixth day: It is elevated. This day is good for fishermen and hunters. It
is good for sailing, travelling, sowing, planting and buying. The lost object
will not be found. Whoever marries will be impotent [corrupt text]. Children
born on this day will be strong but ill mannered.

At the seventh day: It bisects. This day is good for every action [...] for
educating children [...] it is good [...] children born on this day will be
happy. The lost object will not be found; the fugitive will be found.

At the eighth day: It prances. This day is not beneficial for people who travel
or sail, but it is good for marriages. The child born on this day will be
intelligent and quick at learning.

At the ninth day: It tries to flee for refuge. This day is good for merchants, for
buying, selling, planting, building, marrying, lending, asking for favors and
making powerful friends. The lost object will not be found.

At the tenth day: It becomes gibbous. This day is good for everything. It is good
especially for travelling, educating children, buying houses, sowing and
planting.

At the eleventh day: It becomes bulged. This day is good for every action and
for every attempt: for marrying, buying, sowing, planting, harvesting,
measuring and building. The child born on this day will be intelligent but
irritable. [f. 397]

At the twelfth day: It rotates. This is good for people who are trading, sailing,
marrying, planting, building or storing wheat.

At the thirteenth day: It is nigh at hand. This day is dangerous for people who
want to fight. Children born on this day will be amorous and abusive.
Whoever buys or sells will gain profit.

At the fourteenth day: Full Moon. This day is good for anything you may
attempt. You may marry, socialize, emigrate, lend or borrow. Children born
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on this day will be strong, glorious, prudent, lovely and affectionate. The lost
objects will not be found.

At the fifteenth day: It turns about. One must be careful at this day. The
perjurer will be hurt and the woodcutter will be in danger. Do not lay
foundations of a house. Children born on this day will be stingy and miserly.
Do not sell, nor buy, because you will regret it.

At the sixteenth day: It is elevated. It is good for educating children, planting,
building, buying, selling, trading, marrying, socializing, and generally
beneficial for everything.

At the seventeenth day: It is restored. It is good for every attempt; the child
born on this day will be illiterate, amorous and full of life.

At the eighteenth day: Uncompounded. This is good for many actions: for
buying, selling, trading, marrying, sowing, reaping, planting, harvesting and
emigrating. Children born on this day are strong. The fugitive will not be
found. [f. 397v] ‘

At the nineteenth day: Unprofitable. Whatever attempt you start at this day,
you will finish it quickly. It is good for educating children, selling, buying,
marrying and socializing. Children born on this day are witty and amorous.

At the twentieth day: It decreases. This is good for planting, building, buying,
travelling and trading. The lost object will not be found.

At the twenty first day: It bisects. One must take care not to build, socialize,
marry, and generally not to do anything, because it does not grant success.
The fugitive will not be found.

At the twenty second day: Bisector with deficient light. A person born on this
day will be many of years and glorious. Whatever attempt you start, you will
finish it quickly. It is beneficial for emigrating, trading, joining the army,
marrying, planting, sowing and reaping. The fugitive will not be found.

At the twenty third day: It is alone. This is good for selling, buying, being
taught about arts, marrying, socializing and trading. Children born on this
day will be strong, artistic and amorous.

At the twenty fourth day: Dark. This is beneficial for military expeditions and
for trading. Children born on this day will be devoured by beasts. The lost
object will not be found.

At the twenty fifth day: It grudges. This day does not further merchants. The
lost object will not be found. The person who takes an oath will be in a great
danger. Whoever falls ill at this day will remain ill for a long time, or he will
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die soon. The child [f. 398] born on this day will be mute or hard of hearing.

At the twenty sixth day: It grabs. This is good for travelling, sailing, marrying
socializing and making friends. The fugitive will be found. The lost object
will not be found.

At the twenty seventh day: Obscure. It is good for buying and for many other
actions: for marrying, socializing, making friends, giving dowries, selling,
planting and building. The child born on this day will be unstable. The
fugitive will be found. Whoever falls ill at this day will recover.

At the twenty eighth day: Moonless. It is good for selling, buying, sowing,
reaping and educating children. The child born on this day will be happy
and well disposed.

At the twenty ninth day: It accompanies. This is good for merchants and for
every action: for buying, selling, planting, building and arranging family
affairs. The child born on this day will be happy. The fugitive will be found.

At the one half and one third of a day, that is called thirtieth day, it is in the
same place with the Sun for three hours. This is called Conjunction. It is good
for sowing, reaping, travelling, selling, buying, marrying. The man born on
this day will be happy, but the woman will be evil, irritable and unloving
towards her husband.
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[f. 6V]
<Invisibility>

Take the dry skull of a man that did not die a natural death. Go to a secret,
inaccessible and impassable place and recite these names over the skull.

Grant invisibility, Lord, in the names Theophaél, Diokaides, Peridon,
Enarkale, Esboiel, Apelout, Gakarkéntos, so that this work will be
effective.

Then, take seeds of the herb korakia. The Romans call it phabenbesia,* that is to
say broad bean. Plant one seed in each of the eyes, and put another one in the
mouth. Cover with earth and recite the following,.

As the eyes of the dead do not see the living, so these beans may have
the power of invisibility, wherever I may go.

And when the beans yield seed, be careful not to [f. 7] lose any of them, but
take them out <of their husks> and keep them all together. Then, bring a
mirror and take each bean in your hand, one by one. If you do not see
yourself in the mirror, this particular bean has power. Carry it upon you and
go wherever you wish. Nobody will see you. [f. 18v]

Beginning of the Magical Treatise of gathering and directing the spirits

Pay attention, my dearest son Rehoboam, to what I, your father Solomon,
have said about the details of this art, which contain the entire method of the
Magical Treatise. By means of this treatise, you will learn everything that is
possible for a prudent, wise and zealous concerning divine things man to
know.

First of all, you must learn the astronomical hours of this art, that is to say the
times when each planet rules, the days and the hours. Moreover, you must
learn the virtues and powers of each planet, its angels and demons, as well as
the houses of their zodiacal signs. We will also exhibit the incenses the
planets, theirsigns and their seals.

'Read faba vicia instead.
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The days are seven. They form the months, which, in their turn, form the
entire year. This is the reason why seven planets and seven spheres are
created among the stars. Each day is ruled by a planet. The days are seven, so
the seven stars rule them.

Seventh day: Saturday is attributed to the highest planet, Saturn, whose sign is
this [sign of Saturn]. Saturn rules the first hour of the first day,! which is
useful for harming a person and acting against one’s enemies. It is also useful
for the questioning of spirits in a glass vessel full of water, for actions related
to treasures and for educating children. The other planets rule the next hours
in their order, until the seventh. Then, Saturn rules again and the other
planets follow. Saturday is attributed to Saturn only, the other planets ruling
the hours.

Fifth day: Thursday is attributed to Jupiter, whose sign is this [sign of Jupiter].
And Jupiter rules the first hour of this day, which is [f. 19] useful for actions
related to bravery, for being glorified by people, for the destruction of
sorceries, for success in hunting and for healing people; it almost gives
success to everything.

Third day: Tuesday is attributed to Mars, whose sign is this [sign of Mars].
Mars rules the first hour of this day, as the other planets do. During this hour
one may make a parchment talisman and carry it at war. This way they will
.not be in danger during the war. This hour is also good for fighting with
knives, for fighting against enemies, for courage and for battle. And it is
beneficial for blood-letting. It is the hour of Mars, so it is very good for blood-
letting.

First day: The first day is the day of the Sun [sign of the Sun] who is also
named “the first luminary”. The Sun rules the first hour, which is useful for
making a parchment talisman in order to ask a favor from the authorities, to
find a treasure and to cause everything to be revealed.

Second day: Monday is attributed to the Moon [sign of the Moon], as it is the
secondary luminary in the world. The Moon also rules the first hour. During
this hour you may act in order to dominate people. It is also good for selling
and buying, for asking an office, for lending and borrowing money, and the
similar.

Fourth day: Wednesday is the day of Mercury. Mercury also rules the first
hour, which it is beneficial for travelling and hunting. This hour is also good
for gaining wisdom, for metalworking, for actions aiming to one’s contact

"This is evidently a mistake of the copyist. Originally it would be “of this day.”
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with a powerful man, for the dangers of the sea and for travelling by sea.
And if someone is engaged with a woman at this hour, she will forget any
other man. This hour is proper for subjugating the spirits and for gathering
them at the circle, when [f. 19v] someone is going to start the work.

Sixth day: Friday is attributed to Venus. And her sign is this[sign of Venus].
Venus also rules the first hour, as the other planets do. The first hour is
useful for making love charms and for causing the passionate love of a
woman. If two persons fall in love at this hour, they will never forget each
other. This planet is very effective in love affairs.

You must know, as it has been said, that among the seven planets some are
beneficial, as Jupiter, Moon and Venus. The malign ones are Saturn and
Mars. Sun and Mercury are of a mixed nature. They are said to be of a mixed
nature, because if they are joined to the beneficial planets they become
beneficial as well. They also become beneficial when they dwell in the houses
of the beneficial signs, but they become corrupted when they are in the
malign signs. For this reason they are called malign.

When you want, my beloved son Rehoboam, to do something correctly and
effectively, at first you must learn the prayers of the seven planets and pray
to the planet you want to work with. Recite the prayer of the planet that is
related and beneficial to your action. Then, ask the angel who rules the
planet to subdue the demon who serves at the first hour, cense the incenses
of the planet, kneel opposite the Sun and pray. Glorify God, say what you are
going to do, and pray on your knees. Here follow the prayers.

The prayer of Saturn, on Saturday

Lord our God, the great and supreme, who created and fashioned man,
the abyss saw you and feared, the living saw you and became lifeless. In
His name and by His great and mighty [f. 20] power I conjure you,
Saturn. By the height of the heaven and by the depth of the sea, I conjure
you, Saturn, do not disobey me. By your antiquity and by your pre-
eminence I conjure you, O cold Saturn, who has authority over every
harm, who gives treasures and who offers everything. I conjure you
again, O Saturn, in your following names, Arphin, Orkip, Ouliob, Berik,
Ouraphon, Sardk, Taimon, Odel, Sigép, Sotad, grant your grace and your
virtue to every work I want to accomplish.

148



The Magical Treatise of Solomon

The prayer of Jupiter, on Thursday

Lord our God, the great, praised and incomprehensible, whose height of
divinity is immeasurable, unto you I pray. I, the unworthy, beg the
height of your compassion, hear me and make this attempt and the work
I want to do, to be highly effective. I conjure you, most valorous