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To the Ri ght Honourable

WIlliam Earl of Newcastle,

Governor to the Prince his Highness,

one of His Majesty's Mdst Honourable Privy Counci

The Epistle Dedicatory
My Most Honoured Lord,

Fromthe two principal parts of our nature, Reason and
Passi on, have proceeded two ki nds of |earning, mathenmatical and
dogmatical. The former is free fromcontroversies and dispute,
because it consisteth in conparing figures and nmotion only; in
which things truth and the interest of men, oppose not each
other. But in the later there is nothing not disputable, because
it conpareth nen, and neddleth with their right and profit; in

which as oft as reason is against a nman, so oft will a man be
agai nst reason. And from hence it conmes, that they who have
written of justice and policy in general do all invade each

ot her, and thenselves, with contradiction. To reduce this
doctrine to the rules and infallibility of reason, there is no
way, but first, to put such principles dowm for a foundation, as
passi on not mstrusting my not seek to displace: And afterward
to build thereon the truth of cases in the [aw of nature (which
hitherto have been built in the air) by degrees, till the whole
be i nexpugnable. Now (ny Lord) the principles fit for such a
foundati on, are those which | have heretofore acquai nted your
Lordship withal in private discourse; and which, by your commnd
I have here put into nethod. To exani ne cases thereby, between
soverei gn and soverei gn, or between sovereign and subject, |

| eave to them that shall find |eisure, and encouragenent
thereto. For my part, | present this to your Lordship, for the
true, and only foundation of such science. For the style, it is
therefore the worse, because whilst | was witing | consulted
nmore with logic, than with rhetoric. But for the doctrine, it is
not slightly proved; and the conclusions thereof, are of such
nature, as for want of them government and peace have been
nothing else, to this day, but mutual fear. And it would be an

i nconpar abl e benefit to commonweal th, that every man held the
opi ni ons concerning | aw and policy, here delivered. The anbition
therefore of this book, in seeking by your Lordship's
countenance, to insinuate itself with those whomthe matter it
contai neth nost nearly concerneth, is to be excused. For nyself,
| desire no greater honour, than | enjoy already in your
Lordship's known favour; unless it be, that you would be pleased
in continuance thereof, to give ne nore exercise in your
commands; which, as | am bound by your many great favours,
shal | obey, being

My nmost honoured Lord

Your Lordship's nmost hunbl e and obliged Servant

Tho Hobbes
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Part |

Human Nat ure

Chapter 1

The General Division of Man's Natural Faculties

1. The true and perspicuous explication of the El ements of
Laws, Natural and Politic, which is ny present scope, dependeth
upon the know edge of what is human nature, what is a body
politic, and what it is we call a |law. Concerning which points,
as the witings of men fromantiquity dowward have stil
i ncreased, so al so have the doubts and controversi es concerning
the sane, and seeing that true know edge begetteth not doubt, nor
controversy, but know edge; it is manifest fromthe present
controversies, that they which have heretofore witten thereof,
have not well understood their own subject.

2. Harm1l can do none though | err no |l ess than they. For |
shall |eave nen but as they are in doubt and di spute. But
i ntending not to take any principle upon trust, but only to put
men in mnd what they know al ready, or may know by their own
experience, | hope to err the less; and when | do, it nust
proceed fromtoo hasty concluding, which | will endeavour as nuch
as | can to avoid.

3. On the other side, if reasoning aright I win not consent
(which may very easily happen) fromthemthat being confident of
their own know edge wei gh not what is said, the fault is not m ne
but theirs. For as it is my part to show ny reasons, so it is
theirs to bring attention.

4. Man's nature is the sumof his natural faculties and
powers, as the faculties of nutrition, notion, generation, sense,
reason, &c. For these powers we do unani nously call natural, and
are contained in the definition of man, under these words, anim
and rational

5. According to the two principal parts of man, | divide his
faculties into two sorts, faculties of the body, and faculties of
t he m nd.

6. Since the mnute and distinct anatomy of the powers of the
body is nothing necessary to the present purpose, | will only sum
themup into these three heads, power nutritive, power nptive,
and power generative.

7. O the powers of the mind there be two sorts, cognitive or
i magi nati ve or conceptive; and notive. And first of the
cognitive

8. For the understandi ng of what | nmean by the power
cognitive, we nust remenber and acknow edge that there be in our
m nds continually certain inmages or conceptions of the things
Wi t hout us, insomuch that if a man could be alive, and all the
rest of the world annihilated, he should neverthel ess retain the
i mmge thereof, and of all those things which he had before seen
and perceived in it; every man by his own experience know ng that
t he absence or destruction of things once inagined, doth not
cause the absence or destruction of the imagination itself. This
i mgery and representations of the qualities of things wthout us
is that we call our cognition, imgination, ideas, notice,
conception, or know edge of them And the faculty, or power, by
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whi ch we are capabl e of such know edge, is that | here call power
cognitive, or conceptive, the power of know ng or conceiVing.

Chapter 2
The Cause of Sense

1. Having declared what | nean by the word conception, and
ot her words equi val ent thereunto, | cone to the conceptions
t hemsel ves, to show their difference, their causes, and the
manner of their production as far as is necessary for this place.

2. Oiginally all conceptions proceed fromthe actions of the
thing itself, whereof it is the conception. Now when the action
is present, the conception it produceth is called SENSE, and the
thing by whose action the same is produced is called the OBJECT
of sense.

3. By our several organs we have several conceptions of
several qualities in the objects; for by sight we have a
conception or image conposed of colour or figure, which is al
the notice and knowl edge the object inparteth to us of its nature
by the eye. By hearing we have a conception called sound, which
is all the know edge we have of the quality of the object from
the ear. And so the rest of the senses also are conceptions of
several qualities, or natures of their objects.

4. Because the inage in vision consisting in colour and shape
is the know edge we have of the qualities of the object of that
sense; it is no hard matter for a man to fall into this opinion,
that the same col our and shape are the very qualities thenselves;
and for the same cause, that sound and noise are the qualities of
the bell, or of the air. And this opinion hath been so |ong
received, that the contrary nust needs appear a great paradox;
and yet the introduction of species visible and intelligible
(which is necessary for the nmintenance of that opinion) passing
to and fro fromthe object, is worse than any paradox, as being a
plain inpossibility. | shall therefore endeavour to nmake plain
these four points:

(1) That the subject wherein colour and inage are inherent,
is not the object or thing seen.

(2) That that is nothing without us really which we call an
i mge or col our

(3) That the said inmage or colour is but an apparition unto
us of that notion, agitation, or alteration, which the object
worketh in the brain or spirits, or some internal substance of
t he head.

(4) That as in conception by vision, so also in the
conceptions that arise fromother senses, the subject of their
i nherence is not the object, but the sentient.

5. Every man hath so much experience as to have seen the sun
and ot her visible objects by redection in the water and in
gl asses, and this alone is sufficient for this conclusion: that
colour and image may be there where the thing seen is not. But
because it may be said that notw thstanding the imge in the
wat er be not in the object, but a thing nmerely phantastical, yet
there may be colour really in the thing itself; | will urge
further this experience: that divers tinmes nen see directly the
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same object double, as two candles for one, which may happen by
di stenper, or otherwi se without distenper if a man will, the
organs being either in their right tenper, or equally

di stenpered. The colours and figures in two such i nages of the
same thing cannot be inherent both therein, because the thing
seen cannot be in two places: one of these imges thereof is not
i nherent in the object. But seeing the organs of sight are then
in equal tenper or equal distenper, the one of themis no nore
i nherent than the other, and consequently neither of them both
are in the object; which is the first proposition nmentioned in
the precedent section

6. Secondly, that the inmage of any thing seen by reJection in
glass or water or the like, is not any thing in or behind the
glass, or in or under the water, every man may prove to hinself;
which is the second proposition.

7. For the third, we are to consider first, that upon every
great agitation or concussion of the brain, as it happeneth from
a stroke, especially if the stroke be upon the eye, whereby the
optic nerve suffereth any great violence, there appeareth before
the eyes a certain light, which light is nothing w thout, but an
apparition only, all that is real being the concussion or notion
of the parts of that nerve. From whi ch experience we may
concl ude, that apparition of light without, is really nothing but
notion within. If therefore fromlucid bodies there can be
derived nmotion, so as to affect the optic nerve in such manner as
is proper thereunto, there will follow an i mage of |ight
somewhere in that [ine by which the notion was |ast derived unto
the eye; that is to say, in the object, if we look directly on
it, and in the glass or water, when we |ook upon it in the line
of redection, which in effect is the third proposition, nanely,
That i mge and col our is but an apparition unto us of that
notion, agitation, or alteration, which the object worketh in the
brain, or spirits, or sonme internal substance in the head.

8. But that fromall lucid, shining and illum nated bodi es,
there is a notion produced to the eye, and, through the eye, to
the optic nerve, and so into the brain, by which that apparition
of light or colour is effected, is not hard to prove. And first,
it is evident that the fire, the only lucid body here on earth,
wor ket h by notion equally every way; insomuch as the notion
t hereof stopped or inclosed, it is presently extinguished, and no
nore fire. And farther, that that notion, whereby the fire
worketh, is dilatation, and contraction of itself alternately,
commonly called scintillation or glowing, is manifest also by
experience. Fromsuch notion in the fire nmust needs arise a
rejection or casting fromitself of that part of the nedi um which
is contiguous to it, whereby that part also rejecteth the next,
and so successively one part beateth back the other to the very
eye; and in the same manner the exterior part of the eye (the
|aws of refraction still observed) presseth the interior. Now the
interior coat of the eye is nothing else but a piece of the optic
nerve, and therefore the notion is still continued thereby into
the brain, and by resistance or reaction of the brain, is also a
rebound in the optic nerve again, which we not conceiving as
notion or rebound fromwi thin, think it is without, and call it
light; as hath been already shewed by the experience of a stroke.
We have no reason to doubt, that the fountain of light, the sun
wor ket h any other wise than the fire, at least in this matter,
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and thus all vision hath its original from such notion as is here
descri bed. For where there is no light, there is no sight; and

t herefore colour also nust be the same thing with light, as being
the effect of lucid bodies: their difference being only this,

that when the light conmeth directly fromthe fountain to the eye,
or indirectly by reflection fromclean and polite bodies, and
such as have no particular notion internal to alter it, we cal

it light. But when it conmeth to the eyes by reflection from
uneven, rough, and coarse bodies, or such as are affected with
internal notion of their own, that may alter it, then we call it
colour; colour and light differing only in this, that the one is
pure, the other a perturbed light. By that which hath been said,
not only the truth of the third proposition, but also the whole
manner of producing light and colour, is apparent.

9. As colour is not inherent in the object, but an effect
t her eof upon us, caused by such notion in the object, as hath
been described: so neither is sound in the thing we hear, but in
ourselves. One mani fest sign thereof is: that as a nan nay see,
so al so he may hear double or treble, by nultiplication of
echoes, which echoes are sounds as well as the original; and not
being in one and the sane place, cannot be inherent in the body
that maketh them Nothing can make any thing in itself: the
cl apper hath not sound in it, but notion, and neketh notion in
the internal parts of the bell so the bell hath nmotion, and not
sound. That inparteth notion to the air; and the air hath notion,
but not sound. The air inparteth notion by the ear and nerves to
the brain; and the brain hath notion but not sound. Fromthe
brain it reboundeth back into the nerves outward, and thence it
becometh an apparition w thout, which we call sound. And to
proceed to the rest of the senses, it is apparent enough, that
the snell and taste of the sane thing, are not the sanme to every
man, and therefore are not in the thing snelt or tasted, but in
the nmen. So |ikew se the heat we feel fromthe fire is manifestly
inus, and is quite different fromthe heat that is in the fire.
For our heat is pleasure or pain, according as it is extrenme or
noderate; but in the coal there is no such thing. By this the
fourth and | ast of the propositions is proved (viz.) That as in
conception by vision, so also in the conceptions that arise from
ot her senses, the subject of their inherence is not the object,
but the sentient.

10. And fromthence also it followeth, that whatsoever
accidents or qualities our senses nake us think there be in the
world, they are not there, but are seem ngs and apparitions only.
The things that really are in the world without us, are those
noti ons by which these seem ngs are caused. And this is the great
deception of sense, which also is by sense to be corrected. For
as sense telleth me, when | see directly, that the col our seemeth
to be in the object; so also sense telleth ne, when | see by
reflection, that colour is not in the object.

Chapter 3
Of I magi nati on and the Kinds Ther eof
1. As standing water put into notion by the stroke of a

stone, or blast of wi nd, doth not presently give over noving as
soon as the wind ceaseth, or the stone settleth: so neither doth

Get any book for freeon:  www.Abika.com



THE ELEMENTS OF LAW NATURAL AND POLITIC

the effect cease which the object hath wrought upon the brain, so
soon as ever by turning aside of the organ the object ceaseth to
work; that is to say, though the sense be past, the inmage or
conception remai neth; but nore obscurely while we are awake,
because sonme object or other continually plieth and soliciteth
our eyes, and ears, keeping the mind in a stronger notion,
whereby the weaker doth not easily appear. And this obscure
conception is that we call PHANTASY or | MAGI NATI ON: i nagi nation
being (to define it) conception remaining, and by little and
little decaying fromand after the act of sense.

2. But when present sense is not, as in SLEEP, there the
i mages remaining after sense (when there be any) as in dreans,
are not obscure, but strong and clear, as in sense itself. The
reason. i S, because that which obscured and nade the conceptions
weak, nanely sense, and present operation of the objects, is
renoved. For sleep is the privation of the act of sense, (the
power remai ning) and dreans are the inmginations of themthat
sl eep.

3. The causes of DREAMS (if they be natural) are the actions
or violence of the inward parts of a man upon his brain, by which
t he passages of sense, by sleep benunbed, are restored to their
nmoti on. The signs by which this appeareth to be so, are the
di fferences of dreans proceeding fromthe different accidents of
man's body. O d nen being comonly | ess healthful and | ess free
frominward pains, are thereby nore subject to dreans, especially
such dreans as be painful: as dreans of lust, or dreanms of anger
according as the heart, or other parts within, work nore or |ess
upon the brain, by nore or |less heat. So also the descent of
di fferent sorts of phlegm maketh one to dream of different tastes
of meats or drinks. And | believe there is a reciprocation of
motion fromthe brain to the vital parts, and back fromthe vita
parts to the brain; whereby not only inagination begetteth notion
in those parts; but also notion in those parts begetteth
i magi nation like to that by which it was begotten. |f this be
true, and that sad inmginations nourish the spleen, then we see
al so a cause, why a strong spleen reciprocally causeth fearfu
dreans. And why the effects of |asciviousness may in a dream
produce the i mage of sone person that hath caused them If it
were wel | observed, whether the inmage of the person in a dream be
as obedient to the accidental heat of himthat dreaneth, as
waking his heat is to the person, and if so, then is such notion
reci procal. Another sign that dreans are caused by the action of
the inward parts, is the disorder and casual consequence of one
conception or inmage to another: for when we are waking, the
ant ecedent thought or conception introduceth, and is cause of the
consequent, as the water followeth a man's finger upon a dry and
| evel table. But in dreans there is conmonly no coherence (and
when there is, it is by chance), which must proceed fromthis,
that the brain in dreanms is not restored to its notion in every
part alike; whereby it cometh to pass, that our thoughts appear
like the stars between the flying clouds, not in the order which
a man woul d choose to observe themin, but as the uncertain
flight of broken clouds permt.

4. As when the water, or any liquid thing noved at once by
di vers novenents, receiveth one notion conpounded of themall; so
al so the brain or spirits therein, having been stirred by divers
obj ects, conposeth an inmagination of divers conceptions that
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appeared. singly to the sense. As for exanple, the sense sheweth
us at one time the figure of a mountain, and at another tinme the
col our of gold; but the inmagination afterwards hath them both at
once in a golden nountain. Fromthe sane cause it is, there
appear unto us castles in the air, chinmeras, and other nobnsters
which are not in rerumnatura, but have been conceived by the
sense in pieces at several tines. And this conposition is that
which we commonly call FICTION of the m nd.

5. There is yet another kind of. inmagination, which for
cl earness contendeth with sense, as well as a dream and that is,
when the action of sense hath been | ong or vehenent: and the
experience thereof is nore frequent in the sense of seeing, than
the rest. An exanple whereof is, the inage remining before the
eye after a steadfast |ooking upon the sun. Also, those little
i mges that appear before the eyes in the dark (whereof | think
every man hath experience, but they nost of all, that are
ti morous or superstitious) are exanples of the same. And these,
for distinction sake, nmay be cal |l ed PHANTASMS.

6. By the senses (which are nunbered according to the organs
to be five) we take notice (as hath been said already) of the
objects w thout us; and that notice is our conception thereof:
but we take notice also some way or other of our conceptions. For
when the conception of the sane thing conmeth again, we take
notice that it is again; that is to say, that we have had the
same conception before; which is as nuch as to imagi ne a thing
past; which is inpossible to sense, which is only of things
present. This therefore may be accounted a sixth sense, but
internal, not external, as the rest, and is conmonly called
RENMEMBRANCE

7. For the manner by which we take notice of a conception
past, we are to renenber, that in the definition of imagination,
it is said to be a conception by little and little decaying, or
growi ng nore obscure. An obscure conception is that which
representeth the whol e object together, but none of the snaller
parts by thenselves; and as nore or fewer parts be represented,
so is the conception or representation said to be nore or |ess
cl ear. Seeing then the conception, which when it was first
produced by sense, was clear, and represented the parts of the
object distinctly; and when it conmeth again is obscure, we find
m ssi ng sonewhat that we expected; by which we judge it past and
decayed. For exanple, a man that is present in a foreign city,
seeth not only whole streets, but can also distinguish particular
houses, and parts of houses; departed thence, he cannot
di stinguish themso particularly in his mnd as he did, sone
house or turning escaping him yet is this to remenber the city;
when afterwards there escapeth himnore particulars, this is also
to renmenmber, but not so well. In process of time, the inmge of
the city returneth, but as of a mass of building only, which is
al nost to have forgotten it. Seeing then renenbrance is nore or
|l ess, as we find nore or |ess obscurity, why nmay not we wel
think renenbrance to be nothing el se but the nmissing of parts,
whi ch every man expecteth should succeed after they have a
conception of the whole? To see at great distance of place, and
to remenber at great distance of tine, is to have |ike
conceptions of the thing: for there wanteth distinction of parts
in both; the one conception being weak by operation at distance,
the other by decay.
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8. And fromthis that hath been said, there followeth, that a
man can never know he dreaneth; he may dream he doubteth, whether
it be a DREAM or no: but the clearness of the inmagination
representeth every thing with as many parts as doth sense itself,
and consequently, he can take notice of nothing but as present;
whereas to think he dreaneth, is to think those his conceptions
past, that is to say, obscurer than they were in the sense: so
that he rmust think them both as clear, and not as clear as sense;
whi ch is inpossible.

9. Fromthe same ground it proceedeth, that men wonder not in
their dreans at places and persons, as they would do waking: for
waki ng, a man would think it strange to be in a place wherein he
never was before, and renmenber nothing of how he came there. But
in a dream there cometh little of that kind into consideration
The cl earness of conception in a dream taketh away distrust,
unl ess the strangeness be excessive, as to think hinself fallen
fromon high wi thout hurt, and then nost commonly he awaket h.

10. Nor is it inpossible for a man to be so far deceived, as
when his dreamis past, to think it real: for if he dream of such
things as are ordinarily in his mnd,. and in such order as he
useth to do waking, and withal that he [aid himdown to sleep in
the place where he findeth hinself when he awaketh (all which may
happen) | know no Kritirion or mark by which he can discern
whet her it were a dreamor not, and do therefore the | ess wonder
to hear a man sonmetinmes to tell his dreamfor a truth, or to take
it for a vision.

Chapter 4
O the Several Kinds of Discursion of the M nd

1. The succession of conceptions in the mind, their series or
consequence of one after another, may be casual and incoherent,
as in dreanms for the nost part; and it may be orderly, as when
the former thought introduceth the latter; and this is discourse
of the mind. But because the word discourse is conmonly taken for
t he coherence and consequence of words, | will (to avoid
equi vocation) call it DI SCURSI ON

2. The cause of the coherence or consequence of one
conception to another, is their first coherence, or consequence
at that time when they were produced by sense. As for exanple:
fromSt. Andrew the mind runneth to St. Peter, because their
nanmes are read together; fromSt. Peter to a stone, for the sane
cause; from stone to foundation, because we see themtogether
and for the same cause, from foundation to church, fromchurch to
peopl e, and from people to tumult. And according to this exanple,
the mind may run alnost fromany thing to any thing. But as to
the sense the conception of cause and effect succeed one another
so may they after sense in the inmagination. And for the nost part
they do so. The cause whereof is the appetite of them who,
havi ng a conception of the end, have next unto it a conception of
the next nmeans to that end. As when a man, fromthe thought of
honour to which he hath an appetite, conmeth to the thought of
wi sdom which is the next means thereto; and fromthence to the
t hought of study, which is the next means to wi sdom etc.

3. To omit that kind of discursion by which we proceed from
any thing to any thing, there are of the other kind divers sorts.
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As first in the senses: there are certain coherences of
conceptions, which we may call RANG NG Exanpl es whereof are: a
man's casting his eye upon the ground, to | ook about for some
smal | thing lost; the hounds casting about at a fault in hunting;
and the ranging of spaniels. And herein we take a beginning
arbitrarily.

4. Another sort of discursion is, when the appetite giveth a
man hi s beginning, as in the exanple before adduced: where
honour, to which a nan hath appetite, naketh himto think upon
the next neans of attaining it, and that again of the next, &c.
And this the Latins call sagacitas, SAGACITY, and we may call it
hunting or tracing, as dogs trace the beast by the snell, and nen
hunt them by their footsteps; or as nen hunt after riches, place,
or know edge.

5. There is yet another kind of discursion beginning with
appetite to recover sonething |ost, proceeding fromthe present
backward, fromthe thought of the place where we mss it, to the
t hought of the place fromwhence we canme | ast; and fromthe
t hought of that, to the thought of a place before, till we have
in our mind some place, wherein we had the thing we m ss: and
this is called REM Nl SCENCE

6. The remenbrance of the succession of one thing to another
that is, of what was antecedent, and what consequent, and what
conconmitant, is called an EXPERI MENT; whet her the same be nade by
us voluntarily, as when a man putteth any thing into the fire, to
see what effect the fire will produce upon it; or not nade by us,
as when we renenber a fair norning after a red evening. To have
had many experinents, is that we call EXPERI ENCE, which is
not hi ng el se but remenbrance of what antecedents have been
foll owed with what consequents.

7. No man can have in his mnd a conception of the future,
for the future is not yet. But of our conceptions of the past, we
make a future; or rather, call past, future relatively. Thus
after a man hath been accustomed to see |ike antecedents foll owed
by |i ke consequents, whensoever he seeth the |like conme to pass to
any thing he had seen before, he |ooks there should followit the
same that followed then. As for exanple: because a man hath often
seen of fences followed by puni shment, when he seeth an offence in
present, he thinketh punishment to be consequent thereto. But
consequent unto that which is present, nmen call future. And thus
we nmeke renenbrance to be prevision or conjecture of things to
cone, or EXPECTATI ON or PRESUMPTI ON of the future.

8. In the same manner, if a nman seeth in present that which
he hath seen before, he thinks that that which was antecedent to
what he saw before, is also antecedent to that he presently
seeth. As for exanple: he that hath seen the ashes remain after
the fire, and now again seeth ashes, concludeth again there hath
been fire. And this is called CONJECTURE of the past, or
presunption of fact.

9. When a man hath so often observed |ike antecedents to be
foll owed by |i ke consequents, that whensoever he seeth the
antecedent, he | ooketh again for the consequent; or when he seeth
t he consequent, he maketh account there hath been the |ike
ant ecedent; then he calleth both the antecedent and the
consequent, SICGNS one of another, as clouds are a sign of rain to
cone, and rain of clouds past.

10. This taking of signs from experience, is that wherein men
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do ordinarily think, the difference stands between man and man in
wi sdom by which they conmonly understand a man's whole ability
or power cognitive. But this is an error; for these signs are but
conjectural; and according as they have often or seldomfailed,
so their assurance is nore or |less; but never full and evident;
for though a man hath al ways seen the day and night to follow one
anot her hitherto; yet can he not thence conclude they shall do
so, or that they have done so eternally. Experience concludeth
not hi ng universally. If the signs hit twenty times for once
m ssing, a man nay |ay a wager of twenty to one of the event; but
may not conclude it for a truth. But by this it is plain, that
t hey shall conjecture best, that have nobst experience: because
t hey have npbst signs to conjecture by; which is the reason that
old nen are nore prudent, that is, conjecture better, caeteris
pari bus, than young. For, being ol der, they renenber nore; and
experience is but renenbrance. And nmen of quick inmagination
caeteris paribus, are nore prudent than those whose inagi nations
are slow for they observe nore in less tinme. And PRUDENCE i s
not hi ng el se but conjecture from experience, or taking signs of
experience warily, that is, that the experinents from which one
taketh such signs be all renenbered; for else the cases are not
al i ke, that seem so

11. As in conjectural things concerning past and future, it
is prudence to conclude from experience, what is likely to cone
to pass, or to have passed already; so is it an error to conclude
fromit, that is so or so called. That is to say, we cannot from
experience conclude, that any thing is to be called just or
unjust, true or false, nor any proposition universal whatsoever,
except it be fromrenenbrance of the use of nanes inposed
arbitrarily by men. For exanple: to have heard a sentence given
(inthe like case the |Iike sentence a thousand tinmes) is not
enough to conclude that the sentence is just (though nost nen
have no other nmeans to conclude by); but it is necessary, for the
drawi ng of such conclusion, to trace and find out, by many
experiences, what nen do nean by calling things just and unjust,
and the like. Farther, there is another caveat to be taken in
concl udi ng by experience, fromthe tenth section of the second
chapter., that is, that we conclude not such things to be
wi t hout, that are within us.

Chapter 5
Of Nanes, Reasoning, and Di scourse of the Tongue

1. Seeing the succession of conceptions in the mnd are
caused (as hath been said before) by the succession they had one
to anot her when they were produced by the senses; and that there
is no conception that hath not been produced inmedi ately before
or after innunerable others, by the innunmerable acts of sense; it
nust needs follow, that one conception followeth not another
according to our election, and the need we have of them but as
it chanceth us to hear or see such things as shall bring themto
our mnd. The experience we have hereof, is in such brute beasts,
whi ch, having the providence to hide the remains and superfluity
of their neat, do neverthel ess want the remenbrance of the place
where they hid it, and thereby nake no benefit thereof in their
hunger. But man, who in this point beginneth to advance hi nself
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above the nature of beasts, hath observed and renenbered the
cause of this defect, and to anend the sane, hath inagined and
devised to set up a visible or other sensible mark, the which
when he seeth again, may bring to his mind the thought he had
when he set it up. A MARK therefore is a sensible object which a
man erecteth voluntarily to hinself, to the end to renenber

t her eby sonewhat past, when the sane is objected to his sense
again. As nmen that have passed by a rock at sea, set up sone
mar k, whereby to renenber their former danger, and avoid it.

2. In the nunber of these marks, are those human voices
(which we call the names or appellations of things) sensible to
the ear, by which we recall into our mnd some conceptions of the
things to which we give those nanes or appellations. As the
appellation white bringeth to renenbrance the quality of such
obj ects as produce that colour or conception in us. A NAME or
APPELLATI ON therefore is the voice of a man, arbitrarily inposed,
for a mark to bring to his mnd some conception concerning the
thing on which it is inposed.

3. Things nanmed, are either the objects thenselves, as man
or the conception itself that we have of man, as shape or notion;
or sone privation, which is when we conceive that there is
sonet hi ng which we conceive, not in him As when we conceive he
is not just, not finite, we give himthe nane of unjust and
infinite, which signify privation or defect either in the thing
nanmed, or in us that give the nane. And to the privations
t hensel ves we give the nanes injustice and infiniteness. So that
here be two sorts of nanes: one of things, in which we conceive
sonmet hi ng, or of the conceptions thenselves, which are called
POSI TI VE; the other of things wherein we conceive privation or
defect, and those nanes are called PRI VATI VE.

4. By the advantage of names it is that we are capabl e of
sci ence, which beasts, for want of them are not; nor man
wi t hout the use of them for as a beast nisseth not one or two
out of her many young ones, for want of those nanes of order
one, two, three, &c., which we call nunber; so neither would a
man, W thout repeating orally, or nentally, the words of nunber,
know how many pieces of noney or other things lie before him

5. Seeing there be many conceptions of one and the sane
thing, and for every several conception we give it a severa
nanme; it followeth that for one and the sanme thing, we have nmany
names or attributes; as to the same man we give the appellations
of just, valiant, &., for divers virtues, and of strong, conely,
&c., for divers qualities of the body. And again, because from
di vers things we receive like conceptions, many things nust needs
have the sane appellation. As to all things we see, we give the
same name of visible; and to all things we see noved, we give the
appel l ati on of noveable. And those nanmes we give to many, are
called UNIVERSAL to themall; as the name man to every particul ar
of manki nd: such appellations as we give to one only thing, are
call ed individual, or SINGULAR, as Socrates, and other proper
nanmes; or, by circunm ocution, as: he that wit the Iliad, for
Homer .

6. This universality of one nane to many things, hath been
the cause that nmen think that the things thenselves are
uni versal. And do seriously contend, that besides Peter and John
and all the rest of the nen that are, have been, or shall be in
the world, there is yet sonewhat else that we call man, (viz.)
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man in general, deceiving thenselves by taking the universal, or
general appellation, for the thing it signifieth. For if one
shoul d desire the painter to make himthe picture of a man, which
is as much as to say, of a man in general; he neaneth no nore,
but that the painter shall choose what nman he pleaseth to draw,
whi ch nust needs be sone of themthat are, have been, or may be,
none of which are universal. But when he would have himto draw
the picture of the king, or any particular person, he linmteth
the painter to that one person hinself chooseth. It is plain
therefore, that there is nothing universal but names; which are
therefore also called indefinite; because we limt them not
ourselves, but | eave themto be applied by the hearer: whereas a
singular nane is limted or restrained to one of the many things
it signifieth; as when we say, this man, pointing to him or
giving himhis proper nane, or by some such other way.

7. The appellations that be universal, and comon to nany
things, are not always given to all the particulars, (as they
ought to be) for |like conceptions and considerations in themall;
which is the cause that many of them are not of constant
signification, but bring into our mnds other thoughts than those
for which they were ordained. And these are called EQU VOCAL. As
for exanple, the word faith sonetinmes signifieth the same with
belief; sometines it signifieth particularly that belief which
maketh a Christian; and sonetines it signifieth the keeping of a
prom se. Also all netaphors are (by profession) equivocal. And
there is scarce any word that is not nade equivocal by divers
contextures of speech, or by diversity of pronunciation and
gesture.

8. This equivocation of names maketh it difficult to recover
those conceptions for which the name was ordai ned; and that not
only in the |anguage of other nmen, wherein we are to consider the
drift, and occasion, and contexture of the speech, as well as the
words thensel ves; but also in our own discourse, which being
derived fromthe custom and conmon use of speech, representeth
not unto us our own conceptions. It is therefore a great ability
in a mn, out of the words, contexture, and other circunstances
of language, to deliver himself from equivocation, and to find
out the true nmeaning of what is said: and this is it we cal
UNDERSTANDI NG

9. O two appellations, by the help of this little verb is,
or sonething equival ent, we nake an AFFI RMATI ON or NEGATI ON
either of which in the Schools we call also a proposition, and
consisteth of two appellations joined together by the said verb
is: as for exanple, this is a proposition: man is a living
creature; or this: man is not righteous; whereof the former is
called an affirmation, because the appellation living creature is
positive; the latter a negation, because not righteous is
privative.

10. In every proposition, be it affirmative or negative, the
| atter appellation either conprehendeth the former, as in this
proposition, charity is a virtue, the nane of virtue
conprehendeth the nane of charity (and many ot her virtues
besi des), and then is the proposition said to be TRUE or TRUTH
for, truth, and a true proposition, is all one. O else the
| atter appellation conprehendeth not the former; as in this
proposition, every man is just, the nane of just conprehendeth
not every man; for unjust is the name of the far greater part of
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men. And then the proposition is said to be FALSE, or falsity:
falsity and a fal se proposition being the sanme thing.

11. In what manner of two propositions, whether both
affirmati ve, or one affirmative, the other negative, is made a
SYIOG SM | forbear to wite. Al this that hath been said of
names or propositions, though necessary, is but dry discourse:
and this place is not for the whole art of logic, which if |
enter further into, | ought to pursue: besides, it is not
needful; for there be few nen which have not so nmuch natura
logic, as thereby to discern well enough, whether any conclusion
| shall hereafter make, in this discourse, be well or il
collected: only thus nmuch | say in this place, that making of
syllogisns is that we call RATI OCI NATI ON or reasoni ng.

12. Now when a man reasoneth from principles that are found
i ndubi tabl e by experience, all deceptions of sense and
equi vocati on of words avoi ded, the conclusion he nmaketh is said
to be according to right reason; but when fromhis conclusion a
man may, by good ratiocination, derive that which is
contradictory to any evident truth whatsoever, then is he said to
have concl uded agai nst reason: and such a conclusion is called
absurdity.

13. As the invention of names hath been necessary for the
drawi ng of men out of ignorance, by calling to their renmenbrance
the necessary coherence of one conception to another; so al so
hath it on the other side precipitated nen into error: insonuch,
that whereas by the benefit of words and ratiocination they
exceed brute beasts in know edge; by the incommodities that
acconpany the sane they exceed themalso in errors. For true and
fal se are things not incident to beasts, because they adhere to
proposi ti ons and | anguage; nor have they ratiocination, whereby
to multiply one untruth by another.. as men have.

14. It is the nature al nost of every corporeal thing, being
often noved in one and the sane nanner, to receive continually a
greater and greater easiness and aptitude to the sane notion
i nsomuch as in tine the same beconmeth so habitual, that to beget
it, there needs no nore than to begin it. The passions of man, as
they are the beginning of all his voluntary notions, so are they
t he begi nning of speech, which is the notion of his tongue. And
men desiring to shew others the know edge, opinions, conceptions,
and passions which are within thenmselves, and to that end. having
i nvented | anguage, have by that neans transferred all that
di scursion of their mnd nentioned in the fornmer chapter, by the
notion of their tongues, into discourse of words; and ratio, now,
is but oratio, for the nost part, wherein customhath so great a
power, that the mind suggesteth only the first word, the rest
foll ow habitually, and are not followed by the mnd. As it is
wi th beggars, when they say their paternoster, putting together
such words, and in such manner, as in their education they have
| earned fromtheir nurses, fromtheir conpanions, or fromtheir
teachers, having no inmages or conceptions in their mnds
answering to the words they speak. And as they have | earned
t hensel ves, so they teach posterity. Now, if we consider the
power of those deceptions of sense, nentioned chapter 11 section
10, and al so how unconstantly nanes have been settled, and how
subj ect they are to equivocation, and how diversified by passion
(scarce two nmen agreeing what is to be called good, and what
evil; what liberality, what prodigality; what val our, what
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temerity) and how subject nmen are to paralogismor fallacy in
reasoning, | may in a manner conclude, that it is inpossible to
rectify so many errors of any one man, as nust needs proceed from
t hose causes, w thout begi nning anew fromthe very first grounds
of all our know edge, sense; and, instead of books, reading over
orderly one's own conceptions: in which nmeaning | take nosce

tei psumfor a precept worthy the reputation it hath gotten.

Chapter 6
O a Know edge, Opinion and Reli ef

1. There is a story sonewhere, of one that pretended to have
been mracul ously cured of blindness, wherewith he was born, by
St. Alban or other St., at the town of St. Alban's; and that the
Duke of G oucester being there, to be satisfied of the truth of
the mracle, asked the man, Wat colour is this? who, by
answering, It is green, discovered hinmself, and was punished for
a counterfeit: for though by his sight newly received he night
di stingui sh between green, and red, and all other colours, as
wel | as any that should interrogate him yet he could not
possi bly know at first sight, which of themwas called green, or
red, or by other nane. By this we may understand, there be two
sorts of know edge, whereof the one is nothing el se but sense, or
know edge original (as | have said at the beginning of the second
chapter), and renenbrance of the sane; the other is called
sci ence or know edge of the truth of propositions, and how things
are called, and is derived from understandi ng. Both of these
sorts are but experience; the forner being the experience of the
effects of things that work upon us fromw thout; and the latter
t he experience nen have of the proper use of nanes in | anguage.
And all experience being (as | have said) but renenbrance, al
know edge i s renenbrance: and of the forner, the register we keep
in books, is called history. but the registers of the |latter are
call ed the sciences.

2. There are two things necessarily inplied in this word
know edge; the one is truth, the other evidence; for what is not
true, can never be known. For let a man say he knoweth a thing
never so well, if the sanme shall afterwards appear to be fal se,
he is driven to a confession, that it was not know edge, but
opi nion. Likewise, if the truth be not evident, though a man
hol deth it, yet is his knowl edge of it no nore than theirs that
hold the contrary. For if truth were enough to make it know edge,
all truths were known: which is not so.

3. What truth is, hath been defined in the precedent chapter
what evidence is, | now set down. And it is the conconitance of a
man's conception with the words that signify such conception in
the act of ratiocination. For when a man reasoneth with his |ips
only, to which the nmnd suggesteth only the begi nning, and
foll oweth not the words of his nouth with the conceptions of his
m nd, out of a custom of so speaking; though he begin his
ratiocination with true propositions, and proceed with perfect
syl l ogi sns, and thereby nmake al ways true concl usions; yet are not
his conclusions evident to him for want of the conconitance of
conception with his words. For if the words al one were
sufficient, a parrot mght be taught as well to know a truth, as
to speak it. Evidence is to truth, as the sap is to the tree,
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which so far as it creepeth along with the body and branches,
keepeth them alive; when it forsaketh them they die. For this
evi dence, which is meaning with our words, is the life of truth;
without it truth is nothing worth.

4. Know edge, therefore, which we call SCIENCE, | define to
be evidence of truth, from some begi nning or principle of sense.
For the truth of a proposition is never evident, until we
concei ve the nmeaning of the words or ternms whereof it consisteth,
whi ch are al ways conceptions of the mnd; nor can we renenber
those conceptions, without the thing that produced the same by
our senses. The first principle of knowl edge therefore is, that
We have such and such conceptions; the second, that we have thus
and thus nanmed the things whereof they are conceptions; the third
is, that we have joined those nanes in such manner, as to nmke
true propositions; the fourth and last is, that we have joi ned
those propositions in such manner as they be concluding. And by
these four steps the conclusion is known and evident, and the
truth of the conclusion said to be known. And of these two kinds
of know edge, whereof the former is experience of fact, and the
|atter evidence of truth: as the forner, if it be great, is
call ed prudence, so the latter, if it be nuch, hath usually been
cal l ed, both by ancient and nodern writers, SAPIENCE or w sdom
and of this latter, man only is capable; of the forner, brute
beasts al so participate.

5. A proposition is said to be supposed, when, being not
evident, it is nevertheless adnmtted for a time, to the end, that
joining to it other propositions, we may concl ude sonething; and
so proceed from conclusion to conclusion, for a trail whether the
same will lead us into any absurd or inpossible conclusion; which
if it do, then we know such supposition to have been fal se.

6. But if running through many concl usi ons, we conme to none
that are absurd, then we think the supposition probable; |ikew se
we think probabl e what soever proposition we admt for truth by
error of reasoning, or fromtrusting to other men. And all such
propositions as are admtted by trust or error, we are not said
to know, but think themto be true: and the adnittance of themis
called OPI NI ON

7. And particularly, when the opinion is admtted out of
trust to other nmen, they are said to believe it; and their
adm ttance of it is called BELIEF, and sonetinmes faith.

8. It is either science or opinion which we commonly nean by
the word conscience: for nen say that such and such a thing is
true upon, or in their consciences; which they never do, when
they think it doubtful; and therefore they know, or think they
know it to be true. But nmen, when they say things upon their
consci ence, are not therefore presunmed certainly to know the
truth of what they say. It remaineth then, that that word is used
by them that have an opinion, not only of the truth of the thing,
but also of their know edge of it. So that conscience, as nen
commonly use the word, signifieth an opinion, not so nuch of the
truth of the proposition, as of their own know edge of it, to
which the truth of the proposition is consequent. CONSClI ENCE
therefore I define to be opinion of evidence.

9. Belief, which is the adnmitting of propositions upon trust,
in many cases is no |less free from doubt, than perfect and
mani f est know edge. For as there is nothing whereof there is not
some cause; so, when there is doubt, there nust be sone cause
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t hereof conceived. Now there be many things which we receive from
report of others, of which it is inpossible to inmagi ne any cause
of doubt: for what can be opposed agai nst the consent of all nen,
in things they can know, and have no cause to report otherw se
than they are (such as is a great part of our histories), unless
a man would say that all the world had conspired to deceive him
And t hus rmuch of sense, inmgination, discursion, ratiocination,
and know edge, which are the acts of our power cognitive, or
conceptive. That power of the mind which we call notive,
differeth fromthe power notive of the body. for the power nptive
of the body is that by which it noveth other bodies, which we
call strength: but the power nmotive of the mind, is that by which
the m nd giveth animal notion to that body wherein it existeth;
the acts hereof are our affections and passions, of which I am
now t o speak.

Chapter 7
O Delight and Pain; Good and Evi

1. In the eighth section of the second chapter is shewed, how
conceptions or apparitions are nothing really, but nmotion in sonme
i nternal substance of the head; which notion not stopping there,
but proceeding to the heart, of necessity nust there either help
or hinder that notion which is called vital; when it helpeth, it
is called DELIGHT, contentnent, or pleasure, which is nothing
really but notion about the heart, as conception is nothing but
notion within the head; and the objects that cause it are called
pl easant or delightful, or by sone name equivalent; the Latins
have jucunda, a juvando, from hel ping; and the sane delight, with
reference to the object, is called LOVE: but when such notion
weakeneth or hindereth the vital notion, then it is called PAIN
and in relation to that which causeth it, HATRED, which the Latin
expresseth sonmetimes by odi um and sonetines by taedi um

2. This motion, in which consisteth pleasure or pain, is also
a solicitation or provocation either to draw near to the thing
that pleaseth, or to retire fromthe thing that displeaseth. And
this solicitation is the endeavour or internal beginning of
ani mal notion, which when the object delighteth, is called
APPETI TE; when it displeaseth, it is called AVERSION, in respect
of the displeasure present; but in respect of the displeasure
expected, FEAR So that pleasure, |ove, and appetite, which is
al so called desire, are divers nanes for divers considerations of
t he sane thing.

3. Every man, for his own part, calleth that which pleaseth,
and is delightful to hinself, GOOD, and that EVIL which
di spl easeth him insonmuch that while every man differeth from
other in constitution, they differ also one from another
concerni ng the comon distinction of good and evil. Nor is there
any such thing as agathon aplox, that is to say, sinply good. For
even the goodness which we attribute to God Al mighty, is his
goodness to us. And as we call good and evil the things that
pl ease and di spl ease; so call we goodness and badness, the
qualities or powers whereby they do it. And the signs of that
goodness are called by the Latins in one word PULCHRI TUDO, and
the signs of evil, TURPITUDO, to which we have no words precisely
answer abl e.
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4. As all conceptions we have imediately by the sense, are
delight, or pain, or appetite, or fear; so are also the
i magi nati ons after sense. But as they are weaker imaginations, so
are they al so weaker pleasures, or weaker pain.

5. As appetite is the beginning of animal notion toward
sonmet hi ng which pleaseth us; so is the attaining thereof, the END
of that motion, which we also call the scope, and aim and fina
cause of the same: and when we attain that end, the delight we
have thereby is called FRU TION: so that bonumand finis are
di fferent ganes, but for different considerations of the sane
t hi ng.

6. And of ends, sone are called propinqui, that is, near at
hand; others renoti, farther off. But when the ends that be
nearer attaining, be conpared with those that be farther off,
they are not called ends, but neans, and the way to those. But
for an utnost end, in which the ancient phil osophers have pl aced
felicity, and have disputed nmuch concerning the way thereto,
there is no such thing in this world, nor way to it, nmore than to
Uopia: for while we |ive, we have desires, and desire
presupposeth a farther end. Those things which please us, as the
way or nmeans to a farther end, we call PROFI TABLE, and the
fruition of them USE;, and those things that profit not, VAIN

7. Seeing all delight is appetite, and appetite presupposeth
a farther end, there can be no contentnment but in proceeding: and
therefore we are not to marvel, when we see, that as nen attain
to nore riches, honours, or other power; so their appetite
continually groweth nore and nore; and when they are cone to the
ut nrost degree of one kind of power, they pursue sone other, as
long as in any kind they think thensel ves behind any other. O
those therefore that have attained to the highest degree of
honour and riches, sone have affected mastery in sone art; as
Nero in music and poetry, Commodus in the art of a gladiator. And
such as affect not some such thing, nust find diversion and
recreation of their thoughts in the contention either of play, or
busi ness. And nmen justly conplain as of a great grief, that they
know not what to do. FELICITY, therefore (by which we nean
continual delight), consisteth not in having prospered, but in
prospering.

8. There are few things in this world, but either have a
m xture of good and evil, or there is a chain of them so
necessarily linked together, that the one cannot be taken wi thout
the other, as for exanple: the pleasures of sin, and the
bitterness of punishnment, are inseparable; as are also | abour and
honour, for the nost part. Now when in the whole chain, the
greater part is good, the whole is called good; and when the evi
over-wei gheth, the whole is called evil.

9. There are two sorts of pleasure, whereof the one seeneth
to affect the corporeal organ of sense, and that | call SENSUAL
the greatest whereof is that, by which we are invited to give
continuance to our species; and the next, by which a man is
invited to neat, for the preservation of his individual person
The other sort of delight is not particular to any part of the
body, and is called the delight of the mnd, and is that which we
call JOY. Likew se of pains, sone affect the body, and are
therefore called the pains of the, body. and some not, and those
are called GiEF.
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Chapter 8
O the Pleasures of the Senses; O Honour

1. Having in the first section of the precedent chapter
presupposed that notion and agitation of the brain which we cal
conception, to be continued to the heart, and there to be called
passion; | have thereby obliged nyself, as far forth as | can, to
search out and declare, from what conception proceedeth every one
of those passions which we comonly take notice of. For the
t hi ngs that please and di spl ease, are innunerable, and work
i nnumer abl e ways; but nmen have taken notice of the passions they
have fromthemin a very few, which also are many of them wi t hout
nane.

2. And first, we are to consider that of conceptions there
are three sorts, whereof one is of that which is present, which
is sense; another, of that which is past, which is renmenbrance;
and the third, of that which is future, which we cal
expectation: all which have been manifestly declared in the
second and the third chapter. And every of these conceptions is
pl easure present. And first for the pleasures of the body which
af fect the sense of touch and taste, as far forth as they be
organical, their conception is sense; so also is the pleasure of
all exonerations of nature; all which passions | have bhefore
named sensual pleasures; and their contraries, sensual pains; to
whi ch al so may be added the pleasures and di spl easures of odours,
if any of them shall be found organical, which for the npst part
they are not, as appeareth by this experience which every man
hath, that the sane snells, when they seemto proceed from
ot hers, displease, though they proceed from oursel ves; but when
we think they proceed from ourselves, they displease not, though
they come fromothers: the displeasure therefore, in these is a
conception of hurt thereby as being unwhol esone, and is therefore
a conception of evil to cone, and not present. Concerning the
delight of hearing, it is diverse, and the organ itself not
af fected thereby. Sinple sounds please by continuance and
equality, as the sound of a bell or lute: insormuch that it
seenmeth an equality continued by the percussion of the object
upon the ear, is pleasure; the contrary is called harshness: such
as is grating, and sonme ot her sounds, which do not always affect
the body, but only sonetinmes, and that with a kind of horror
begi nning at the teeth. Harnony, or nmany sounds together
agreeing, please by the sane reason as unison, which is the sound
of equal strings equally stretched. Sounds that differ in any
hei ght, please by inequality and equality alternate, that is to
say, the higher note striketh twice, for one stroke of the other
whereby they strike together every second tine; as is well proved
by Galileo, in the first dial ogue concerning |ocal notions, where
he al so sheweth, that two sounds differing a fifth, delight the
ear by an equality of striking after two inequalities; for the
hi gher note striketh the ear thrice, while the other striketh but
twice. In the |ike manner he sheweth, wherein consisteth the
pl easure of concord, and the displeasure of discord, in other
di fferences of notes. There is yet another pleasure and
di spl easure of sounds, which consisteth in consequence of one
note after another, diversified both by accent and neasure:
wher eof that which pleaseth is called air. But for what reason
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succession in one tone and neasure is nore air than another,
confess | know not; but | conjecture the reason to be, for that
some of themmay inmtate and revive sonme passion which ot herw se
we take no notice of, and the other not; for no air pleaseth but
for atine, no nore doth imtation. Also the pleasures of the eye
consist in a certain equality of colour: for light, the nost
glorious of all colours, is nade by equal operation of the

obj ect; whereas colour is (perturbed, that is to say) unequa
light, as hath been said chap. Il, sect. 8. And therefore
colours, the nore equality is in them the nore resplendent they
are. And as harnmony is a pleasure to the ear, which consisteth of
di vers sounds; so perhaps may sone m xture of divers colours be
harnmony to the eye, nore than another m xture. There is yet

anot her delight by the ear, which happeneth only to nen of skil
in music, which is of another nature, and not (as these)
conception of the present, but rejoicing in their own skill; of
whi ch nature are the passions of which | amto speak next.

3. Conception of the future is but a supposition of the sane,
proceedi ng from renmenbrance of what is Past; and we so far
concei ve that anything will be hereafter, as we know there is
somet hing at the present that hath power to produce it. And that
anyt hi ng hath power now to produce another thing hereafter, we
cannot conceive, but by renmenbrance that it hath produced the
i ke heretofore. Wherefore all conception of future, is
conception of power able to produce sonething; whosoever
therefore expecteth pleasure to conme, nust conceive wthal sone
power in hinself by which the sane may be attained. And because
t he passions whereof | amto speak next, consist in conception of
the future, that is to say, in conception of power past, and the
act to cone; before | go any farther, | nmust in the next place
speak sonewhat concerning this power.

4., By this power | nmean the same with the faculties of body
and mnd, nmentioned in the first chapter, that is to say, of the
body, nutritive, generative, nmotive; and of the mind, know edge.
And besides those, such farther powers, as by them are acquired
(viz.) riches, place of authority, friendship or favour, and good
fortune; which last is really nothing else but the favour of God
Al mighty. The contraries of these are inpotences, infirnmties, or
defects of the said powers respectively. And because the power of
one man resisteth and hindereth the effects of the power of
anot her power sinply is no nore, but the excess of the power of
one above that of another. For equal powers opposed, destroy one
anot her; and such their opposition is called contention.

5. The signs by which we know our own power are those actions
whi ch proceed fromthe sane; and the signs by which other nen
know it, are such actions, gesture, countenance and speech, as
usual |y such powers produce: and the acknow edgnent of power is
call ed HONOUR, and to honour a man (inwardly in the mnd) is to
concei ve or acknow edge, that that man hath the odds or excess of
power above himthat contendeth or conpareth hinmself. And
HONOURABLE are those signs for which one man acknow edgeth power
or excess above his concurrent in another. As for exanple: --
Beauty of person, consisting in a lively aspect of the
countenance, and other signs of natural heat, are honourable,
bei ng signs precedent of power generative, and nmuch issue; as
al so, general reputation anongst those of the other sex, because
si gns consequent of the same. -- And actions proceeding from
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strength of body and open force, are honourable, as signs
consequent of power notive, such as are victory in battle or
duel; et a avoir tue son home. -- Also to adventure upon great
expl oits and danger, as being a sign consequent of opinion of our
own strength: and that opinion a sign of the strength itself. --
And to teach or persuade are honourabl e, because they be signs of
knowl edge. -- And riches are honourable; as signs of the power
that acquired them -- And gifts, costs, and nagnificence of
houses, apparel, and the |like, are honourable, as signs of
riches. -- And nobility is honourable by reflection, as signs of
power in the ancestors. -- And authority, because a sign of
strength, w sdom favour or riches by which it is attained. --
And good fortune or casual prosperity is honourable, because a
sign of the favour of God, to whomis to be ascribed all that
coneth to us by fortune, no |less than that we attain unto us by

i ndustry. And the contraries, or defects, of these signs are

di shonourabl e; and according to the signs of honour and

di shonour, so we estimate and nake the value or WORTH of a nan.
For so much worth is every thing, as a man will give for the use
of all it can do.

6. The signs of honour are those by which we perceive that
one man acknow edgeth the power and worth of another. Such as
these:-To praise; to magnify; to bless, or call happy; to pray or
supplicate to; to thank; to offer unto or present; to obey; to
hearken to with attention; to speak to with consideration; to
approach unto in decent nmanner, to keep distance from to give
the way to, and the |ike; which are the honour the inferior
giveth to the superior

But the signs of honour fromthe superior to the inferior,
are such as these: to praise or prefer himbefore his concurrent;
to hear himnore willingly; to speak to himnore famliarly; to
admt himnearer. to enploy himrather. to ask his advice rather
to like his opinions; and to give himany gift rather than noney,
or if nmoney, so nmuch as may not inply his need of a little: for
need of little is greater poverty than need of nmuch. And this is
enough for exanples of the signs of honour and of power.

7. Reverence is the conception we have concerning anot her
that he hath a power to do unto us both good and hurt, but not
the will to do us hurt.

8. In the pleasure nmen have, or displeasure fromthe signs of
honour or di shonour done unto them consisteth the nature of the
passions in particular, whereof we are to speak in the next
chapter.

Chapter 9
O the Passions of the Mnd

1. GLORY, or internal gloriation or triunph of the mnd, is
t hat passi on which proceedeth fromthe inmagination or conception
of our own power, above the power of himthat contendeth with us.
The signs whereof, besides those in the countenance, and ot her
gestures of the body which cannot be described, are, ostentation
in words, and insolency in actions; and this passion, by them
whom it displeaseth, is called pride: by themwhomit pleaseth,
it is termed a just valuation of hinmself. This imagination of our
power and worth, may be an assured and certain experience of our
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own actions, and then is that glorying just and well grounded,
and begetteth an opinion of increasing the sane by other actions
to follow, in which consisteth the appetite which we cal

ASPI RI NG, or proceeding fromone degree of power to another. The
same passion nmay proceed not from any conscience of our own
actions, but fromfanme and trust of others, whereby one may think
wel | of hinself, and yet be deceived; and this is FALSE GLORY

and the aspiring consequent thereto procureth ill-success.
Farther, the fiction (which also is inmmgination) of actions done
by ourselves, which never were done, is glorying;, but because it
begetteth no appetite nor endeavour to any further attenpt, it is
merely vain and unprofitable; as when a man inmagi neth hinmself to
do the actions whereof he readeth in some romant, or to be like
unto some other man whose acts he admireth. And this is called
VAIN GLORY: and is exenplified in the fable by the fly sitting on
the axl etree, and saying to hinself, What a dust do | raise! The
expression of vain glory is that we call a wi sh, which sonme of

t he School nen, m staking for sone appetite distinct fromall the
rest, have called velleity, making a new word, as they nade a new
passi on whi ch was not before. Signs of vain glory in the gesture,
are imtation of others, counterfeiting attention to things they
understand not, affectation of fashions, captation of honour from
their dreanms, and other little stories of thenselves, fromtheir
country, fromtheir nanes, and the liKke.

2. The passion contrary to glory, proceeding from
apprehensi on of our own infirmty, is called HUMLITY by those by
whom it is approved; by the rest, DEJECTI ON and poorness; which
conception may be well or ill grounded. If well, it produceth
fear to attenpt any thing rashly; if ill, it nmay be called vain
fear, as the contrary is vain glory, and consisteth in fear of
the power, wi thout any other sign of the act to follow, as
children fear to go in the dark, upon inmagination of spirits, and
fear all strangers as enem es. This is the passion which utterly
cows a man, that he neither dare speak publicly, nor expect good
success in any action.

3. It happeneth sonetines, that he that hath a good opinion
of hinself, and upon good ground, may neverthel ess, by reason of
the forwardness which that passion begetteth, discover in hinself
some defect or infirmty, the renenbrance whereof dejecteth him
and this passion is called SHAME, by which being cool ed and
checked in his forwardness, he is nore wary for the tine to cone.
This passion, as it is a sign of infirmty, which is di shonour
so also it is a sign of know edge, which is honour. The sign of
it is blushing, which happeneth |ess in nen conscious of their
own defects, because they |less betrary the infirmties they
acknow edge.

4. COURACE, in a large signification, is the absence of fear
in the presence of any evil whatsoever; but in a stricter and
nore conmmon neaning, it is contenpt of wounds and death, when
they oppose a man in the way to his end.

5. ANGER (or sudden courage) is nothing but the appetite or
desire of overcom ng present opposition. It hath been commonly
defined to be grief proceeding froman opinion of contenpt; which
is confuted by the often experience we have of being noved to
anger by things inanimte and without sense, and consequently
i ncapabl e of conteming us.

6. REVENGEFULNESS is that passion which ariseth froman
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expectation or inmagination of nmaking himthat hath hurt us, to
find his own action hurtful to hinself, and to acknow edge the
same; and this is the height of revenge. For though it be not
hard, by returning evil for evil, to nmake one's adversary

di spl eased with his own fact; yet to make hi m acknow edge the
same, is so difficult, that many a man had rather die than do it.
Revenge ai meth not at the death, but at the captivity and

subj ecti on of an eneny; which was well expressed in the

excl amation of Tiberius Caesar, concerning one, that, to
frustrate his revenge, had killed himself in prison: Hath he
escaped nme? To kill is the aimof themthat hate, to rid

t hensel ves of fear; revenge aineth at triunph, which over the
dead is not.

7. REPENTANCE is the passion that proceedeth from opinion or
know edge that the action they have done is out of the way to the
end they would attain. The effect whereof is, to pursue that way
no | onger; but, by consideration of the end, to direct thenselves
into a better. The first notion therefore in this passion is
grief. But the expectation or conception of returning again into
the way, is joy. And consequently, the passion of repentance is
conpounded and al | ayed of both, but the predominant is joy, else
were the whole grief; which cannot be. For as nmuch as he that
proceedeth towards the end, conceiveth good, he proceedeth with
appetite. And appetite is joy, as hath been said, chap. VI,
sect. 3.

8. HOPE is expectation of good to cone, as fear is the
expectation of evil: but when there be causes, sone that nake us
expect good, and some that make us expect evil, alternately
working in our minds: if the causes that make us expect good, be
greater than those that nake us expect evil, the whole passion is
hope; if contrarily, the whole is fear. Absolute privation of
hope i s DESPAIR, a degree whereof is DI FFl DENCE

9. TRUST is a passion proceeding frombelief of himfrom whom
we expect or hope for good, so free from doubt that upon the sane
we pursue no other way. And distrust, or diffidence, is doubt
t hat maketh hi m endeavour to provide hinself by other neans. And
that this is the nmeaning of the words trust and distrust, is
mani fest fromthis, that a man never provideth hinself by a
second way, but when he mstrusteth that the first will not hold.

10. PIty is imagination or fiction of future calanmty to
oursel ves, proceeding fromthe sense of another man's present
calamity; but when it |ighteth on such as we think have not
deserved the sanme, the conpassion is the greater, because then
there appeareth the nore probability that the sane nmay happen to
us. For the evil that happeneth to an innocent man, nmmy happen to
every man. But when we see a man suffer for great crinmes, which
we cannot easily think will fall upon ourselves, the pity is the
| ess. And therefore nmen are apt to pity those whomthey |ove:
for, whomthey |love, they think worthy of good, and therefore not
worthy of calamty. Thence also it is, that nen pity the vices of
some they never saw before; and therefore every proper man finds
pity amongst wonen, when he goeth to the gallows. The contrary of
pity is HARDNESS of heart, proceeding either from sl owness of
i magi nati on, or fromextrene great opinion of their own exenption
of the like calamty, or fromhatred of all, or nost nen.

11. I NDIGNATION is that grief which consisteth in the
conception of good success happening to them whom they think
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unworthy thereof. Seeing therefore nmen think all those unworthy
whom t hey hate, they think them not only unworthy of the good
fortune they have, but also of their own virtues. And of all the
passions of the mnd, these two, indignation and pity, are nost
easily raised and increased by el oquence; for the aggravation of
the calamty, and extenuation of the fault, augmenteth pity. And
the extenuation of the worth of the person, together with the
magni fyi ng of his success (which are the parts of an orator), are
able to turn these two passions into fury.

12. EMULATION is grief arising fromseeing one's self
exceeded or excelled by his concurrent, together with hope to
equal or exceed himin tine to cone, by his own ability. But,
ENVY is the sanme grief joined with pleasure conceived in the
i magi nation of sone ill fortune that may befall him

13. There is a passion which hath no nane, but the sign of it
is that distortion of the countenance we call LAUGHTER, which is
al ways joy, but what joy, what we think, and wherein we triunph
when we | augh, hath not hitherto been declared by any. That it

consisteth in wit, or, as they call it, in the jest, this
experience confuteth: for men | augh at m schances and
i ndecencies, therein there lieth no wit or jest at all. And

forasmuch as the same thing is no nore ridicul ous when it groweth
stale or usual, whatsoever it be that noveth | aughter, it nust be
new and unexpected. Men |laugh often (especially such as are
greedy of applause fromevery thing they do well) at their own
actions performed never so little beyond their own expectation;
as also at their own jests: and in this case it is manifest, that
t he passion of laughter proceedeth from a sudden conception of
some ability in hinmself that |augheth. Al so men | augh at the
infirmties of others, by conparison of which their own abilities
are set off and illustrated. Also nmen |augh at jests, the wt
wher eof al ways consisteth in the el egant di scovering and
conveying to our mnds sone absurdity or another. And in this
case al so the passion of l|laughter proceedeth fromthe sudden
i magi nati on of our own odds and eminence; for what is else the
recommendi ng ourselves to our own good opi nion, by conparison
with another man's infirmties or absurdity? For when a jest is
br oken upon ourselves, or friends of whose di shonour we
partici pate, we never |laugh thereat. | may therefore concl ude,
that the passion of laughter is nothing else but a sudden glory
arising fromsudden conception of some em nency in ourselves, by
conparison with the infirmties of others, or with our own
formerly: for nen laugh at the follies of thenselves past, when
they come suddenly to remenbrance, except they bring with them
any present dishonour. It is no wonder therefore that nmen take it
hei nously to be |laughed at or derided, that is, triunphed over.
Laughter without offence, nust be at absurdities and infirmties
abstracted from persons, and where all the conpany may | augh
together. For laughing to one's self putteth all the rest to a
j eal ousy and exam nation of thenselves; besides, it is vain
glory, and an argunent of |little worth, to think the infirmties
of another sufficient matter for his triunph.

14. The passi on opposite hereunto, whose signs are another
di stortion of the face with tears, called WEEPING, is the sudden
falling out with ourselves, or sudden conception of defect; and
therefore children weep often; for seeing they think every thing
ought to be given unto them which they desire, of necessity every
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repul se must be a sudden check of their expectation, and puts
themin mnd of their too nuch weakness to nake thensel ves
masters of all they look for. For the same cause wonen are nore
apt to weep than nen, as being not only nore accustonmed to have
their wills, but also to nmeasure their power by the power and

| ove of others that protect them Men are apt to weep that
prosecute revenge, when the revenge is suddenly stopped or
frustrated by the repentance of the adversary; and such are the
tears of reconciliation. Also pityful nmen are subject to this
passi on upon the behol ding of those nmen they pity, and suddenly
remenber they cannot help. Oher weeping in nmen proceedeth for
the nost part fromthe sane cause it proceedeth fromin wonmen and
chi | dren.

15. The appetite which nen call LUST, and the fruition that
appertaineth thereunto, is a sensual pleasure, but not only that;
there is init also a delight of the mind: for it consisteth of
two appetites together, to please, and to be pleased; and the
delight nmen take in delighting, is not sensual, but a pleasure or
joy of the mind, consisting in the inmagination of the power they
have so much to please. But this name lust is used where it is
condemmed: otherwise it is called by the general word |ove; for
the passion is one and the sane indefinite desire of the
di fferent sex, as natural as hunger

16. O love, by which is understood the joy a nan taketh in
the fruition of any present good, hath been already spoken in the
first section of the seventh chapter, under which is contained
the Il ove nmen bear to one another, or pleasure they take in one
anot her's conpany; and by which nmen are said to be sociable by
nature. But there is another kind of LOVE, which the Greeks cal
Eros, and is that which we mean, when we say: that man or woman
is in love. For as nuch as this passion cannot be wi thout
diversity of sex, it cannot be denied but that it participateth
of that indefinite love nentioned in the former section. But
there is a great difference between the desire of a man
indefinite, and the sane desire linted ad hanc; and this is that
| ove which is the great theme of poets. But notw thstanding their
prai ses, it must be defined by the word need; for it is a
conception of the need a man hath of that one person desired. The
cause of this passion is not always, nor for the nost part,
beauty, or other quality, in the beloved, unless there be wtha
hope in the person that |oveth: which nay be gathered fromthis:
that in great difference of persons, the greater have often
fallen in love with the nmeaner; but not contrary. And from hence
it is, that for the nost part they have nuch better fortune in
| ove, whose hopes are built upon sonmething in their person, than
those that trust to their expressions and service; and they that
care |l ess, than they that care nore; which not perceiving nmany
men cast away their services, as one arrow after another; till in
the end together with their hopes they lose their wts.

17. There is yet another passion sonetines called | ove, but
nore properly good will or CHARITY. There can be no greater
argunent to a man of his own power, than to find hinself able,
not only to acconplish his own desires, but also to assist other
men in theirs: and this is that conception wherein consisteth
charity. In which, first, is contained that natural affection of
parents to their children, which the Geeks call Storgi, as also
that affection wherewith nen seek to assist those that adhere
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unto them But the affection wherewith men many times bestow
their benefits on strangers, is not to be called charity, but
ei ther contract, whereby they seek to purchase friendship; or
fear, which maketh themto purchase peace. The opinion of Plato
concerni ng honourable | ove, delivered (according to his custom
in the person of Socrates) in the dialogue intituled Convivium
is this: that a man full and pregnant with wi sdom or other
virtue, naturally seeketh out sonme beautiful person, of age and
capacity to conceive, in whom he may, w thout sensual respects,
engender and produce the like. And this is the idea of the then
noted | ove of Socrates wi se and continent, to Alcibiades young
and beautiful; in which |love, is not sought the honour, but issue
of his know edge; contrary to conmon | ove, to which though issue
sonetines follow, yet nen seek not that, but to please, and to be
pl eased. It should therefore be this charity, or desire to assist
and advance others. But why then should the w se seek the
i gnorant, or be nore charitable to the beautiful than to others?
There is sonmething in it savouring of the use of that tine: in
whi ch matter though Socrates be acknow edged for continent, yet
continent nmen have the passion they contain, as nmuch or nore than
they that satiate the appetite; which maketh ne suspect this
pl atonic | ove for nmerely sensual; but with an honourabl e pretence
for the old to haunt the conpany of the young and beauti f ul

18. Forasnuch as all know edge begi nneth from experi ence,
therefore al so new experience is the beginning of new know edge
and the increase of experience the beginning of the increase of
know edge; what soever therefore happeneth newto a man, giveth
hi m hope and matter of knowi ng somewhat that he knew not before
And this hope and expectation of future know edge from anyt hing
t hat happeneth new and strange, is that passion which we comonly
call ADM RATION;, and the sanme considered as appetite, is called
curiosity, which is appetite of know edge. As in the discerning
faculties, man leaveth all community with beasts at the faculty
of inposing names; so also doth he surnmount their nature at this
passi on of curiosity. For when a beast seeth anything new or
strange to him he considereth it so far only as to discern
whether it be likely to serve his turn, or hurt him and
accordingly approacheth nearer it, or flieth fromit; whereas
man, who in nost events renenbereth in what manner they were
caused and begun, |ooketh for the cause and begi nni ng of
everything that ariseth new unto him And fromthis passion of
adm ration and curiosity, have arisen not only the invention of
nanmes, but al so the supposition of such causes of all things as
t hey thought mi ght produce them And fromthis beginning is
derived all phil osophy: as astronony fromthe admiration of the
course of heaven; natural philosophy fromthe strange effects of
the el ements and other bodies. And fromthe degrees of curiosity
proceed al so the degrees of know edge anong nen; for to a man in
the chase of riches or authority, (which in respect of know edge
are but sensuality) it is a diversion of little pleasure to
consi der, whether it be the notion of the sun or the earth that
maketh the day, or to enter into other contenplation of any
strange accident, than whether it conduce or not to the end he
pursueth. Because curiosity is delight, therefore also al
novelty is so, but especially that novelty from which a man
conceiveth an opinion true or false of bettering his own estate.
For in such case they stand affected with the hope that al
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ganesters have while the cards are shuffling.

19. Divers other passions there be, but they want nanes;
wher eof sonme neverthel ess have been by nost nen observed. For
exanpl e: from what passion proceedeth it, that nen take pleasure
to behold fromthe shore the danger of themthat are at sea in a
tenpest, or in fight, or froma safe castle to behold two armies
charge one another in the field? It is certainly in the whole sum
joy, else nmen would never flock to such a spectacle. Neverthel ess
there is in it both joy and grief. For as there is novelty and
remenbrance of own security present, which is delight; so is
there also pity, which is grief. But the delight is so far
predom nant, that nmen usually are content in such a case to be
spectators of the msery of their friends.

20. MAGNANIM TY is no nore than glory, of which | have spoken
in the first section; but glory well grounded upon certain
experience of power sufficient to attain his end in open manner.
And PUSI LLANIM TY is the doubt of that; whatsoever therefore is a
sign of vain glory, the same is also a sign of pusillanimty. for
sufficient power maketh glory a spur to one's end. To be pl eased
or displeased with fame true or false, is a sign of the sane,
because he that relieth upon fame, hath not his success in his
own power. Likewi se art and fallacy are signs of pusillanimty,
because they depend not upon our own power, but the ignorance of
others. Also proneness to anger, because it argueth difficulty of
proceedi ng. Al so ostentation of ancestors, because all nen are
nore inclined to nake shew of their own power when they have it,
than of another's. To be at enmity and contention with inferiors,
is a sign of the sane, because it proceedeth from want of power
to end the war. To |laugh at others, because it is affectation of
glory fromother nen's infirmties, and not fromany ability of
their own. Also irresolution, which proceedeth fromwant of power
enough to contemm the little differences that nmmke deliberations
har d.

21. The conparison of the Iife of man to a race, though it
hol deth not in every point, yet it holdeth so well for this our
purpose that we may thereby both see and renenber al nmost all the
passi ons before nmentioned. But this race we nust suppose to have
no other goal, nor no other garland, but being forenpst. And in
it:

To endeavour is appetite.

To be remiss is sensuality.

To consider them behind is glory.

To consider them before is humlity.

To | ose ground with | ooking back vain glory.

To be hol den, hatred.

To turn back, repentance.

To be in breath, hope. To be weary despair

To endeavour to overtake the next, enulation.

To suppl ant or overthrow, envy.

To resolve to break through a stop foreseen courage.
To break through a sudden stop anger.

To break through with ease, maghaninity.

To |l ose ground by little hindrances, pusillanimty.
To fall on the sudden is disposition to weep

To see another fall, disposition to |augh.

To see one out-gone whom we would not is pity.
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To see one out-go we would not, is indignation

To hold fast by another is to |ove.

To carry himon that so holdeth, is charity.

To hurt one's-self for haste is shane.

Continually to be out-gone is msery.

Continually to out-go the next before is felicity.
And to forsake the course is to die.

Chapter 10

O the Difference Between Men In These Di scerning Faculty and the
Cause

1. Having shewed in the precedent chapters, that the
i magi nati on of nen proceedeth fromthe action of external objects
upon the brain, or sone internal substance of the head; and that
t he passions proceed fromthe alteration there nade, and
continued to the heart: it is consequent in the next place
(seeing the diversity of degree in know edge in divers nen, to be
greater than may be ascribed to the divers tenper of the brain)
to decl are what other causes may produce such odds, and excess of
capacity, as we daily observe in one man above another. And for
that difference which ariseth from sickness, and such accidenta
di stenper, | omt the sane, as inpertinent to this place, and
consider it only in such as have their health, and organs wel
di sposed. |If the difference were in the natural tenper of the
brain, | can inmagi ne no reason why the same shoul d not appear
first and nost of all in the senses, which being equal both in
the wise and |l ess wise, infer an equal tenper in the commpn organ
(namely the brain) of all the senses.

2. But we see by experience, that joy and grief proceed not
inall men fromthe sanme causes, and that nen differ. much in
constitution of body, whereby, that which hel peth and furthereth
vital constitution in one, and is therefore delightful, hindereth
and crosseth it in another, and causeth grief. The difference
therefore of wits hath its original fromthe different passions,
and fromthe ends to which their appetite | eadeth them

3. And first, those nen whose ends are sone sensual delight;
and generally are addicted to ease, food, onerations and
exonerations of the body, nust of necessity thereby be the | ess
delighted with those i magi nations that conduce not to those ends,
such as are inmmginations of honour and glory, which, as | have
said before, have respect to the future: for sensuality
consisteth in the pleasure of the senses, which please only for
the present, and taketh away the inclination to observe such
t hi ngs as conduce to honour; and consequently maketh nmen | ess
curious, and |l ess ambitious, whereby they | ess consider the way
either to know edge or to other power; in which two consisteth
all the excellency of power cognitive. And this is it which nmen
cal |l DULNESS; and proceedeth fromthe appetite of sensual or
bodily delight. And it may well be conjectured, that such passion
hath its beginning froma grossness and difficulty of the notion
of the spirits about the heart.

4. The contrary hereunto, is that quick ranging of nmnind
descri bed chap. 1V, sect. 3, which is joined with curiosity of
conparing the things that cone into his mnd one with another. In
whi ch conparison, a nman delighteth hinself either with finding
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unexpected simlitude in things, otherwi se rmuch unlike, in which
men place the excellency of FANCY: and from thence proceed those
grateful simlies, nmetaphors, and other tropes, by which both
poets and orators have it in their power to make things please or
di spl ease, and shew well or ill to others, as they Ilike

t hensel ves; or else in discerning suddenly dissimlitude in
things that otherw se appear the sane. And this virtue of the
mnd is that by which nmen attain to exact and perfect know edge:
and the pleasure thereof consisteth in continual instruction, and
in distinction of persons, places, and seasons; it is comonly
termed by the nane of JUDGMVENT: for, to judge is nothing else,
but to distinguish or discern; and both fancy and judgment are
commonl y conprehended under the nane of wit, which seenmeth a
tenuity and agility of spirits, contrary to that restiveness of
the spirits supposed in those that are dull

5. There is another defect of the mind, which nen cal
LEVITY, which betrayeth also mobility in the spirits, but in
excess. An exanple whereof is in themthat in the mdst of any
serious discourse, have their minds diverted to every little jest
or witty observation; which naketh them depart fromtheir
di scourse by parenthesis, and fromthat parenthesis by another
till at length they either |ose thenselves, or nake their
narration |like a dream or sonme studi ed nonsense. The passion
fromwhich this proceedeth, is curiosity, but with too nmuch
equality and indifferency: for when all things nake equa
i mpression and delight, they equally throng to be expressed.

6. The virtue opposite to this defect is Gavity, or
st eadi ness; in which the end being the great and master-delight,
directeth and keepeth in the way thereto all other thoughts.

7. The extremty of dulness is that natural folly which may
be called STOLIDI TY: but the extrenme of levity, though it be a
natural folly distinct fromthe other, and obvious to every nman's
observation, yet it hath no nane.

8. There is a fault of the mind called by the Greeks Amathia,
which is INDOCIBILITY, or difficulty of being taught; the which
nmust needs arise froma fal se opinion that they know al ready the
truth of that which is called in question. For certainly nmen are
not otherw se so unequal in capacity as the evidence is unequa
of what is taught by the mathematicians, and what is conmonly
di scoursed of in other books: and therefore if the m nds of nen
were all of white paper, they would al nost equally be disposed to
acknow edge what soever should be in right method, and right
rati oci nation delivered unto them But when nen have once
acqui esced in untrue opinions, and registered them as authentica
records in their minds; it is no |less inpossible to speak
intelligibly to such nen, than to wite |egibly upon a paper
al ready scribbled over. The i medi ate cause therefore of
i ndocibility, is prejudice; and of prejudice, false opinion of
our own know edge.

9. Another, and a principal defect of the mnd, is that which
men call MADNESS, which appeareth to be nothing el se but sone
i magi nati on of such predom nance above all the rest, that we have
no passion but fromit. And this conception is nothing else but
excessive vain glory, or vain dejection; as is nost probable by
t hese exanpl es follow ng, which proceed in appearance, every one
of them from sone pride, or sone dejection of mind. As first we
have had the exanple of one that preached in Cheapside froma
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cart there, instead of a pulpit, that he hinself was Christ,

whi ch was spiritual pride or nadness. We have had divers exanples
al so of |earned madness, in which men have manifestly been

di stracted upon any occasion that hath put themin renenbrance of
their own ability. Anpngst the | earned madnen may be nunbered (I
think) also those that determne of the tine of the world's end,
and ot her such points of prophecy. And the gallant nmadness of Don
Qui xote is nothing el se but an expression of such height of vain
glory as reading of romants nay produce in pusillaninmus nen.

Al so rage and madness of |ove, are but great indications of them
i n whose brains are predom nant the contenpts of their enemies

or their mstresses. And the pride taken in form and behavi our
hat h made divers nmen run mad, and to be so accounted, under the
nane of fantastic.

10. And as these are the exanples of extrenmties, so also are
there exanpl es too many of the degrees, which may therefore be
wel | accounted follies. As it is a degree of the first, for a
man, W thout certain evidence, to think hinself inspired, or to
have any other effect in hinmself of God's holy spirit than other
godly nmen have. Of the second, for a man continually to speak his
mnd in a cento of other nmen's Greek or Latin sentences. O the
third, much of the present gallantry in |Iove and duel. O rage, a
degree is malice; and of fantastic madness, affectation

11. As the fornmer exanples exhibit to us nmadness, and the
degrees thereof, proceeding fromthe excess of self-opinion; so
al so there be other exanples of nadness, and the degrees thereof,
proceeding fromtoo nmuch vain fear and dejection: as in those
nmel ancholy nen that have imagi ned thenselves brittle as gl ass, or
have had sone other like imagination; and degrees hereof are al
those exorbitant and causel ess fears, which we commonly observe
i n mel ancholy persons.

Chapter 11

What | nagi nati ons and Passi ons Men Have, at the Nanes of Things
Super nat ura

1. Hitherto of the know edge of things natural, and of the
passions that arise naturally fromthem Now forasmuch as we give
names not only to things natural, but also to supernatural; and
by all nanes we ought to have sone meani ng and conception: it
followeth in the next place, to consider what thoughts and
i magi nati ons of the mnd we have, when we take into our nouths
t he nost bl essed nane of GOD, and the nanes of those virtues we
attribute unto him as also, what inmage conmeth into the mnd at
hearing the name of spirit, or the name of angel, good or bad.

2. Forasmuch as God Almighty. is inconprehensible, it
foll oweth that we can have no conception or inmage of the Deity,;
and consequently all his attributes signify our inability and
defect of power to conceive any thing concerning his nature, and
not any conception of the same, excepting only this: that there
is a God. For the effects we acknow edge naturally, do
necessarily include a power of their producing, before they were
produced; and that power presupposeth sonething existent that
hat h such power; and the thing so existing with power to produce,
if it were not eternal, nust needs have been produced by sonewhat
before it; and that again by something else before that: till we
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cone to an eternal, that is to say, to the first power of al
powers, and first cause of all causes. And this is it which al
men call by the nane of GOD: inplying eternity,
i nconprehensibility, and omi potency. And thus all men that wll
consider, may naturally know that God is, though not what he is;
even as a man though born blind, though it be not possible for
himto have any inmagination what kind of thing is fire; yet he
cannot but know that sonmething there is that nen call fire,
because it warmeth him

3. And whereas we attribute to God Al mighty, seeing, hearing,
speaki ng, knowi ng, |oving, and the |ike; by which nanes we
understand sonething in the men to whom we attribute them we
under stand nothing by themin the nature of God. For, as it is
wel | reasoned: Shall not God that made the eye, see? and the ear
hear? so is it also, if we say: shall God that made the eye, not
see without the eye? and that nmade the ear, not hear wi thout the.
ear? or that made the brain, not know wi thout the brain? or that
made the heart, not |ove without the heart? The attributes
therefore given unto the Deity, are such as signify either our
i ncapacity, or our reverence; our incapacity, when we say:
i nconprehensi ble and infinite: our reverence, when we give him
t hose nanes, which anongst us are the names of those things we
nost magni fy and conmend, as omi potent, ommiscient, just,
merciful, &. And when God Al mighty giveth those nanes to hinself
in the Scriptures, it is but anthropopathos, that is to say, by
descendi ng to our manner of speaking: w thout which we are not
capabl e of understandi ng him

4. By the name of spirit we understand a body natural, but of
such subtilty that it worketh not on the senses; but that filleth
up the place which the imge of a visible body mght fill up. Cur
conception therefore of spirit consisteth of figure w thout
colour; and in figure is understood di mensi on: and consequently,
to conceive a spirit, is to conceive sonething that hath
di mrension. But spirits supernatural commonly signify sone
substance wi t hout di nension; which two words do flatly contradict
one another. And therefore when we attribute the nane of spirit
unto God, we attribute it, not as a nane of anything we conceive,
no nore than when we ascribe unto himsense and under st andi ng;
but as a signification of our reverence, who desire to abstract
fromhimall corporeal grossness.

5. Concerning other spirits, which sone nen call spirits
i ncorporeal, and sone corporeal, it is not possible, by natura
means only, to cone to know edge of so nmuch, as that there are
such things. We who are Christians acknow edge that there be
angel s good and evil; and that they are spirits, and that the
soul of man is a spirit; and that these spirits are i mortal
But, to know it, that is to say, to have natural evidence of the
same: it is inpossible. For all evidence is conception, as it is
said chap. VI, sect. 3; and all conception is inmagination and
proceedeth from sense: chap. IIl, sect. |I. And spirits we suppose
to be those substances which work not upon the sense, and
therefore not conceptible. But though the Scripture acknow edge
spirits, yet doth it nowhere say, that they are incorporeal
nmeani ng thereby, wthout dinensions and quantity; nor, | think,
is that word incorporeal at all in the Bible; but it is said of
the spirit, that it abideth in nen; sonmetinme that it dwelleth in
them sonetinmes that it conmeth on them that it descendeth, and
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cometh and goeth; and that spirits are angels, that is to say
messengers: all which words do consignify locality; and locality
i s di nension; and what soever hath dinension, is body, be it never
so subtile. To nme therefore it seemeth, that the Scripture
favoureth them nore, who hold angels and spirits for corporeal
than themthat hold the contrary. And it is a plain contradiction
in natural discourse, to say of the soul of man, that it is tota
in toto, and: tota in qualibet parte corporis, grounded neither
upon reason nor revelation; but proceeding fromthe ignorance of
what those things are which are called spectra, images that
appear in the dark to children, and such as have strong fears,

and ot her strong imagi nations, as hath been said chap. 111, sect.
5, where | call them phantasns. For taking themto be things
really without us, |ike bodies, and seeing themto conme and

vani sh so strangely as they do, unlike to bodies; what could they
call them el se, but incorporeal bodies? which is not a nanme, but
an absurdity of speech

6. It is true, that the heathens, and all nations of the
wor | d, have acknow edged that there are spirits, which for the
nost part they hold to be incorporeal; whereby it may be thought
that a man by natural reason, may arrive, wthout the know edge
of Scripture, to the know edge of this; that spirits are. But the
erroneous collection thereof by the heathens may proceed, as |
have said before, fromignorance of the causes of ghosts and
phant asns, and such other apparitions. And fromthence had the
Grecians their nunber of gods, their nunmber of daenons good and
bad; and for every man his genius; which is not the acknow edgi ng
of this truth: that spirits are; but a false opinion concerning
the force of imagination

7. And seeing the know edge we have of spirits, is not
natural know edge, but faith from supernatural revelation, given
to the holy witers of Scripture; it followeth that of
inspiration also, which is the operation of spirits in us, the
know edge we have nust all proceed from Scripture. The signs
there set down of inspiration, are mracles, when they be great,
and mani festly above the power of nen to do by inposture. As for
exanpl e: the inspiration of Elias was known by the m racul ous
burning of his sacrifice. But the signs to distinguish whether a
spirit be good or evil, are the sane by which we distinguish
whet her a man or a tree be good or evil: nanely actions and
fruit. For there be lying spirits wherewith nen are inspired
sonmetines, as well as with spirits of truth. And we are commnded
in Scripture, to judge of the spirits by their doctrine, and not
of the doctrine by the spirits. For mracles, our Saviour hath
forbidden us to rule our faith by them Matt. 24, 24. And Saint
Paul saith, Gal. 1, 8: Though an angel from heaven preach unto
you ot herwi se, &c. let himbe accursed. Where it is plain, that
we are not to judge whether the doctrine be true or no, by the
angel ; but whether the angel saith true or no, by the doctrine.
So |ikewise, | Joh. chap. 4 vers. 1. Believe not every spirit:
for false prophets are gone out into the world; verse 2: Herehy
shall ye know the spirit of God: every spirit that confesseth
that Jesus Christ is come in the flesh, is of God; verse 3: And
every spirit that confesseth not that Jesus Christ is conme in the
flesh, is not of God; and this is the spirit of Antichrist; verse
15: Whosoever confesseth that Jesus is the Son of God, in him
dwel l eth God, and he in God. The know edge therefore we have of
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good and evil inspiration, cometh not by vision of an angel that
may teach it, nor by a mracle that nay seemto confirmit; but
by conformty of doctrine with this article and fundanental point
of Christian faith, which also Saint Paul saith 1 Cor. 3, 11, is
the sole foundation: that Jesus Christ is come in the flesh.

8. But if inspiration be discerned by this point; and this
poi nt be acknow edged and bel i eved upon the authority of the
Scriptures: how (may sonme nen ask) know we that the Scripture
deserveth so great authority, which nmust be no | ess than that of
the lively voice of God? that is, how we know the Scriptures to
be the word of God? And first, it is manifest: that if by
know edge we understand science infallible and natural, such as
is defined in the VI chap. 4 sect., proceeding from sense; we
cannot be said to know it, because it proceedeth fromthe
concepti ons engendered by sense. And if we understand know edge
as supernatural, we cannot know it but by inspiration; and of
that inspiration we cannot judge, but by the doctrine. It
foll oweth therefore, that we have not any way, natural or
supernatural, that know edge thereof which can properly be called
infallible science and evidence. It renmmineth, that the know edge
we have that the Scriptures are the word of God, is only faith.
For whatsoever is evident either by natural reason, or by
revel ati on supernatural, is not called faith; else should not
faith cease, no nore than charity, when we are in heaven; which
is contrary to the doctrine of Scripture. And, we are not said to
believe, but to know those things which are evident.

9. Seeing then the acknow edgnment of the Scriptures to be the
word of God, is not evidence, but faith; and faith, chap. VI,
sect. 7, consisteth in the trust we have in other nmen: it
appeareth plainly that the nmen so trusted, are the holy nmen of
God' s church succeedi ng one another fromthe tine of those that
saw t he wondrous works of God Al mighty in the flesh; nor doth
this inply that God is not the worker and efficient cause of
faith, or that faith is begotten in man without the spirit of
God; for all those good opinions which we adnmit and believe,

t hough they proceed from hearing, and hearing fromteaching, both
which are natural, yet they are the work of God. For all the

wor ks of nature are his, and they are attributed to the Spirit of
God. As for exanple Exod. 28, 3: Thou shalt speak unto al

cunni ng men, whom | have filled with the spirit of w sdom that
they make Aaron's garnents for his consecration, that he may
serve ne in the priest's office. The faith therefore wherewith we
believe, is the work of the Spirit of God, in that sense, by
which the Spirit of God giveth to one man wi sdom and cunning in
wor kmanshi p nore than to another; and by which he effecteth al so
in other points pertaining to our ordinary life, that one man
believeth that, which upon the same grounds another doth not; and
one man reverenceth the opinion, and obeyeth the commands of his
superiors, and others not.

10. And seeing our faith, that the Scriptures are the word of
God, began fromthe confidence and trust we repose in the church
there can be no doubt but that their interpretation of the sane
Scriptures, when any doubt or controversy shall arise, by which
this fundanental point, that Jesus Christ is come in the flesh,
is not called in question, is safer for any man to trust to, than
hi s own, whether reasoning, or spirit; that is to say his own
opi ni on.
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11. Now concerning man's affections to Godward, they are not
t he sane always that are described in the chapter concerning
passions. For there, to love is to be delighted with the imge or
conception of the thing loved; but God is unconceivable; to |ove
God therefore, in the Scripture, is to obey his comandnents, and
to |l ove one another. Also to trust God is different from our
trusting one another. For when a man trusteth a man, chap. |X,
sect. 9, he layeth aside his own endeavour; but if we do so in
our trust to God Al mghty, we disobey him and how shall we trust
to himwe di sobey? To trust to God Alnmighty therefore is to refer
to his good pleasure all that is above our own power to effect.
And this is all one with acknow edgi ng one only God; which is the
first commandment. And to trust in Christ is no nore, but to
acknowl edge himfor God; which is the fundanental article of our
Christian faith. And consequently to trust, rely, or, as sone
express it, to cast and roll ourselves on Christ, is the sane
thing with the fundanental point of faith, nanely, that Jesus
Christ is the son of the living God.

12. To honour God internally in the heart, is the same thing
with that we ordinarily call honour anobngst nmen: for it is
not hi ng but the acknow edgi ng of his power; and the signs thereof
the sanme with the signs of the honour due to our superiors,
menti oned chap. VIII, sect. 6 (viz.): to praise, to magnify, to
bless him to pray to him to thank him to give oblations and
sacrifice to him to give attention to his word, to speak to him
in prayer with consideration, to come into his presence with
hunbl e gesture, and in decent manner, and to adorn his worship
wi th magnificence and cost. And these are natural signs of our
honouring himinternally. And therefore the contrary hereof: to
negl ect prayer, to speak to him extenpore, to come to church
slovenly, to adorn the place of his worship | ess than our own
houses, to take up his name in every idle discourse, are manifest
signs of contenpt of the Divine Majesty. There be other signs
which are arbitrary; as, to be uncovered (as we be here) to put
of f the shoes, as Moses at the fiery bush, and sone other of that
ki nd; which in their own nature are indifferent, till to avoid
i ndecency and discord, it be otherw se deterni ned by comrn
consent .

Chapter 12
How by Del i berati on From Passi ons Proceed Men's Actions

1. It hath been declared al ready, how external objects cause
conceptions, and conceptions appetite and fear, which are the
first unperceived begi nnings of our actions: for either the
action immediately followeth the first appetite, as when we do
any thing upon a sudden; or else to our first appetite there
succeedet h sone conception of evil to happen unto us by such
actions, which is fear, and withhol deth us from proceedi ng. And
to that fear may succeed a new appetite, and to that appetite
anot her fear, alternately, till the action be either done, or
sonme acci dent cone between, to nake it inpossible; and so this
alternate appetite and fear ceaseth. This alternate succession of
appetite and fear, during all the tinme the action is in our power
to do, or not to do, is that we call DELI BERATI ON, which nane
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hath been given it for that part of the definition wherein it is

said that it lasteth so long, as the action whereof we

del i berate, is in our power; for so long we have |iberty to do or
not to do: and deliberation signifieth the taking away of our own
liberty.

2. Deliberation therefore requireth in the action deliberated
two conditions: one, that it be future; the other, that there be
hope of doing it, or possibility of not doing it. For appetite
and fear are expectations of the future; and there is no
expectati on of good w thout hope; nor of evil w thout
possibility. O necessaries therefore there is no deliberation
In deliberation the | ast appetite, as also the last fear, is

called WLL (viz.) the |last appetite will to do; the |ast fear
will not to do, or will to omt. It is all one therefore to say
will and last will: for though a man express his present

i nclination and appetite concerning the disposing of his goods,
by word or witing; yet shall it not be accounted his wll,
because he hath liberty still to dispose of them otherw se; but

when death taketh away that liberty, then it is his will.

3. VOLUNTARY actions and om ssions are such as have begi nni ng
inthe will; all other are I NVOLUNTARY or M XED. Vol untary such
as a man doth upon appetite or fear. involuntary such as he doth
by necessity of nature, as when he is pushed, or falleth, and
t hereby doth good or hurt to another; m xed, such as participate
of both; as when a man is carried to prison he is pulled on
against his will, and yet goeth upright voluntary, for fear of
being trailed along the ground: insonuch that in going to prison
going is voluntary. to the prison, involuntary. The exanple of
himthat throweth his goods out of a ship into the sea, to save
his person, is of an action altogether voluntary. for, there is
not hi ng there involuntary, but the hardness of the choice, which
is not his action, but the action of the wi nds; what he hinself

doth, is no nore against his will, than to fly from danger is
against the will of himthat seeth no other nmeans to preserve
hi nsel f.

4. Voluntary also are the actions that proceed from sudden
anger, or other sudden appetite, in such nen as can discern of
good and evil; for in themthe time precedent is to be judged
deli beration. For then also he deliberateth in what cases it is
good to strike, deride, or do any other action proceeding from
anger or other such sudden passion.

5. Appetite, fear, hope, and the rest of the passions are not
called voluntary; for they proceed not from but are the wll;

and the will is not voluntary. For a man can no nore say he will
will, than he will will will, and so make an infinite repetition
of the word will; which is absurd, and insignificant.

6. Forasmuch as will to do is appetite, and will to omt,
fear; the causes of appetite and of fear are the causes al so of
our will. But the propoundi ng of benefits and of harns, that is
to say, of reward and punishnment, is the cause of our appetite
and of our fears, and therefore also of our wills, so far forth
as we believe that such rewards and benefits, as are propounded,
shall arrive unto us. And consequently, our wills follow our
opi nions, as our actions follow our wills. In which sense they
say truly and properly that say the world is governed by opinion

7. When the wills of many concur to some one and the sane
action, or effect, this concourse of their wills is called
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CONSENT; by which we nmust not understand one will of many nen,
for every man hath his several will; but many wills to the
produci ng of one effect. But when the wills of two divers men
produce such actions as are reciprocally resistances one to the
other, this is called CONTENTI ON: and bei ng upon the persons of
one anot her, BATTLE; whereas actions proceeding fromconsent are
nmut ual Al D

8. When many wills are involved or included in the will of
one or nore consenting, (which howit may be, shall be hereafter
declared) then is that involving of many wills in one or nore
call ed UNI ON

9. In deliberations interrupted, as they may be by diversion
to other business, or by sleep, the |last appetite of such part of
the deliberation is called I NTENTION, or purpose.

Chapter 13
How by Language Men Work Upon Each Other's M nds

1. Having spoken of the powers and acts of the m nd, both
cognitive and notive, considered in every man by hinself, without
relation to others; it will fall fitly into this chapter, to
speak of the effects of the same powers one upon another; which
effects are also the signs, by which one taketh notice of what
anot her conceiveth and i ntendeth. Of these signs, sone are such
as cannot easily be counterfeited; as actions and gestures,
especially if they be sudden; whereof | have nentioned sone for
exanpl e sake in the ninth chapter, at the several passions
whereof they are signs; others there are that nay be
counterfeited: and those are words or speech; of the use and
effect whereof | amto speak in this place.

2. The first use of |anguage, is the expression of our
conceptions, that is, the begetting in another the sane
conceptions that we have in ourselves; and this is called
TEACHI NG, wherein if the conceptions of himthat teacheth
continually acconpany his words, beginning at sonmething from
experience, then it begetteth the |ike evidence in the hearer
t hat understandeth them and maketh hi m know sonet hi ng, which he
is therefore said to LEARN. But if there be not such evidence,
then such teaching is called PERSUASI ON, and begetteth no nore in
the hearer, than what is in the speaker, bare opinion. And the
signs of two opinions contradictory one to another, nanely'
affirmati on and negation of the sane thing, is called a
CONTROVERSY; but both affirmations, or both negations, CONSENT in
opi ni on.

3. The infallible sign of teaching exactly, and wi thout
error, is this: that no man hath ever taught the contrary; not
that few, how few soever, if any. For commonly truth is on the
side of the few, rather than of the multitude; but when in
opi ni ons and questions consi dered and di scussed by many, it
happeneth that not any one of the nen that so discuss themdiffer
fromanother, then it nmay be justly inferred, they know what they
teach, and that otherwi se they do not. And this appeareth npst
mani festly to themthat have considered the divers subjects
wherei n nen have exercised their pens, and the divers ways in
whi ch they have proceeded; together with the diversity of the
success thereof. For those nen who have taken in hand to consider
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not hi ng el se but the conparison of magnitudes, nunbers, tines,
and notions, and their proportions one to another, have thereby
been the authors of all those excellences, wherein we differ from
such savage people as are now the inhabitants of divers places in
America; and as have been the inhabitants heretofore of those
countries where at this day arts and sci ences do nost flourish.
For fromthe studies of these nmen hath proceeded, whatsoever
cometh to us for ornament by navigation; and whatsoever we have
beneficial to human society by the division, distinction, and
portraying of the face of the earth; whatsoever also we have by
the account of tinmes, and foresight of the course of heaven;
what soever by measuring distances, planes, and solids of al
sorts; and what soever either elegant or defensible in building:
all which supposed away, what do we differ fromthe w |l dest of
the Indians? Yet to this day was it never heard of, that there
was any controversy concerning any conclusion in this subject;
the sci ence whereof hath neverthel ess been continually anplified
and enriched with conclusions of nmost difficult and profound
specul ati on. The reason whereof is apparent to every man that
| ooketh into their witings; for they proceed from nost |ow and
hunbl e principles, evident even to the neanest capacity; going on
slowy, and with nost scrupul ous ratiocination (viz.) fromthe
i mposition of nanes they infer the truth of their first
propositions; and fromtw of the first, a third; and from any
two of the three a fourth; and so on, according to the steps of
sci ence, nmentioned chap. VI, sect. 4. On the other side, those
men who have written concerning the faculties, passions, and
manners of men, that is to say, of noral philosophy, or of
policy, government, and |aws, whereof there be infinite volunes
have been so far from renoving doubt and controversy in the
questions they have handl ed, that they have very much nultiplied
the sane; nor doth any man at this day so nuch as pretend to know
nore than hath been delivered two thousand years ago by
Aristotle. And yet every man thinks that in this subject he
knowet h as nmuch as any other; supposing there needeth thereunto
no study but that it accrueth to them by natural wit; though they
play, or enploy their mind otherwise in the purchase of wealth or
pl ace. The reason whereof is no other, than that in their
writings and di scourses they take for principles those opinions
whi ch are already vulgarly received, whether true or false; being
for the nost part false. There is therefore a great deal of
di fference between teaching and persuadi ng; the signs of this
bei ng controversy; the sign of the forner, no controversy

4. There be two sorts of nen that be conmonly called |earned:
one is that sort that proceedeth evidently from hunble
principles, as is described in the last section; and these nen
are called mathematics; the other are they that take up maxins
fromtheir education, and fromthe authority of nmen, or of
custom and take the habitual discourse of the tongue for
rati oci nation; and these are called dogmatics. Now seeing in the
| ast section, those we call mathematics are absol ved of the crine
of breeding controversy; and they that pretend not to |earning
cannot be accused; the fault lieth altogether in the dogmatics,
that is to say, those that are inperfectly |earned, and with
passi on press to have their opinions pass everywhere for truth,
wi t hout any evi dent denonstration either from experience, or from
pl aces of Scripture of uncontroverted interpretation
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5. The expression of those conceptions which cause in us the
expectation of good while we deliberate, as also of those which
cause our expectation of evil, is that which we call COUNSELLI NG.
And as in the internal deliberation of the m nd concerning what
we ourselves are to do, or not to do, the consequences of the
action are our counsellors, by alternate succession in the nnd;
so in the counsel which a man taketh from ot her nen, the
counsellors alternately do nmake appear the consequences of the
action, and do not any of them deliberate, but furnish anmpbngst
themall himthat is counselled, with argunments whereupon to
del i berate within hinself.

6. Anot her use of speech is the expression of appetite,
intention, and will; as the appetite of know edge by
interrogation; appetite to have a thing done by another, as
request, prayer, petition; expressions of our purpose or
intention, as PROM SE, which is the affirmation or negation of
some action to be done in the future; THREATENI NG, which is the
prom se of evil; and COMMANDI NG, which is that speech by which we
signify to another our appetite or desire to have any thing done,
or left undone, for reason contained in the will itself: for it
is not properly said, Sic volo, sic jubeo, wthout that other
clause, Stet pro ratione voluntas: and when the command is a
sufficient reason to nove us to the action, then is that conmand
called a LAW

7. Another use of speech is |INSTI GATI ON and APPEASI NG, by
whi ch we increase or dinmnish one another's passions; it is the
same thing with persuasion: the difference not being real. For
t he begetting of opinion and passion is the sane act; but whereas
in persuasion we aimat getting opinion from passion; here, the
end is, to raise passion fromopinion. And as in raising an
opi ni on. from passion, any prem ses are good enough to infer the
desired conclusion; so, in raising passion fromopinion, it is no
matter whether the opinion be true or false, or the narration
hi storical or fabulous. For not truth, but inage, nmaketh passion
and a tragedy affecteth no less than a nmurder if well acted.

8. Though words be the signs we have of one another's
opi nions and intentions: because the equivocation of themis so
frequent, according to the diversity of contexture, and of the
conmpany wherewith they go (which the presence of himthat
speaket h, our sight of his actions, and conjecture of his
intentions, nust help to discharge us of): it nust be extrene
hard to find out the opinions and neani ngs of those nmen that are
gone fromus | ong ago, and have left us no other signification
t hereof but their books; which cannot possibly be understood
wi t hout history enough to discover those aforenentioned
ci rcunstances, and al so without great prudence to observe them

9. When it happeneth that a man signifieth unto us two
contradictory opinions whereof the one is clearly and directly
signified, and the other either drawn fromthat by consequence,
or not known to be contradictory to it; then (when he is not
present to explicate hinself better) we are to take the forner of
his opinions; for that is clearly signified to be his, and
directly, whereas the other night proceed fromerror in the
deduction, or ignorance of the repugnancy. The like also is to be
held in two contradictory expressions of a man's intention and
will, for the sane reason

10. Forasnuch as whosoever speaketh to another, intendeth
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t hereby to make hi m understand what he saith; if he speak unto
him either in a | anguage which he that heareth understandeth
not, or use any word in other sense than he believeth is the
sense of himthat heareth; he intendeth also to make hi m not
under stand what he saith; which is a contradiction of hinself. It
is therefore always to be supposed, that he which intendeth not
to deceive, alloweth the private interpretation of his speech to
himto whomit is addressed.

11. Silence in themthat think it will be so taken, is a sign
of consent; for so little | abour being required to say No, it is
to be presumed, that in this case he that saith it not,
consent et h.

Chapter 14
Of the Estate and Right of Nature

In the precedent chapters hath been set forth the whole
nature of man, consisting in the powers natural of his body and
m nd, and may all be conprehended in these four: strength of
body, experience, reason, and passion

2. In this chapter it will be expedient to consider in what
estate of security this our nature hath placed us, and what
probability it hath left us of continuing and preserving
oursel ves agai nst the violence of one another. And first, if we
consider how little odds there is of strength or know edge
between men of nmature age, and with how great facility he that is
the weaker in strength or in wit, or in both, may utterly destroy
t he power of the stronger; since there needeth but little force
to the taking away of a man's life; we may conclude that men
considered in nere nature, ought to admt anongst thensel ves
equality; and that he that clainmeth no nore, may be esteened
noder at e.

3. On the other side, considering the great difference there
is in men, fromthe diversity of their passions, how sone are
vainly glorious, and hope for precedency and superiority above
their fellows, not only when they are equal in power, but also
when they are inferior; we nmust needs acknow edge that it nust
necessarily follow, that those men who are noderate, and | ook for
no nore but equality of nature, shall be obnoxious to the force
of others, that will attenpt to subdue them And from hence shal
proceed a general diffidence in mankind, and nutual fear one of
anot her .

4. Farther, since nen by natural passion are divers ways
of fensive one to another, every man thinking well of hinself, and
hating to see the same in others, they nmust needs provoke one
anot her by words, and other signs of contenpt and hatred, which
are incident to all conparison: till at |last they nust determ ne
the pre-em nence by strength and force of body.

5. Moreover, considering that nany men 's appetites carry
themto one and the sane end; which end sometinmes can neither be
enjoyed in conmon, nor divided, it followeth that the stronger
nmust enjoy it alone, and that it be decided by battle who is the
stronger. And thus the greatest part of men, upon no assurance of
odds, do neverthel ess, through vanity, or comparison, or
appetite, provoke the rest, that otherw se would be contented
with equality.
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6. And forasmuch as necessity of nature maketh nen to will
and desire bonum sibi, that which is good for thenselves, and to
avoid that which is hurtful; but nost of all that terrible eneny
of nature, death, from whom we expect both the |loss of all power,
and al so the greatest of bodily pains in the losing; it is not
agai nst reason that a man doth all he can to preserve his own
body and |inbs, both from death and pain. And that which is not
agai nst reason, nmen call RIGHT, or jus, or blanmeless |iberty of
usi ng our own natural power and ability. It is therefore a right
of nature: that every man may preserve his own |life and |inbs,
with all the power he hath.

7. And because where a man hath right to the end, and the end
cannot be attained without the neans, that is, w thout such
things as are necessary to the end, it is consequent that it is
not agai nst reason, and therefore right for a man, to use al
nmeans and do whatsoever action is necessary for the preservation
of his body.

8. Also every, man by right of nature is judge hinself of the
necessity of the neans, and of the greatness of the danger. For
if it be against reason, that | be judge of mine own danger
nyself, then it is reason, that another man be judge thereof. But
the sane reason that maketh another man judge of those things
that concern ne, nmaketh nme al so judge of that that concerneth
him And therefore | have reason to judge of his sentence,
whether it be for my benefit, or not.

9. As a man's judgnent, in right of nature, is to be enployed
for his own benefit, so also the strength, know edge, and art of
every man is then rightly enployed, when he useth it for hinself;
el se must not a man have right to preserve hinself.

10. Every man by nature hath right to all things, that is to
say, to do whatsoever he listeth to whomhe listeth, to possess,
use, and enjoy all things he will and can. For seeing all things
he willeth, nmust therefore be good unto himin his own judgnent,
because he willeth them and may tend to his preservation sone
time or other; or he may judge so, and we have nmade hi m j udge
thereof, sect. 8: it followeth that all things may rightly al so
be done by him And for this cause it is rightly said: Natura
dedit ommi a ommi bus, that Nature hath given all things to al
men; insonmuch, that jus and utile, right and profit, is the sane
thing. But that right of all nen to all things, is in effect no
better than if no man had right to any thing. For there is little
use and benefit of the right a man hath, when another as strong,
or stronger than hinself, hath right to the sane.

11. Seeing then to the offensiveness of nman's nature one to
anot her, there is added a right of every man to every thing,
wher eby one man invadeth with right, and another with right
resisteth; and nen live thereby in perpetual diffidence, and
study how to preoccupate each other; the estate of men in this
natural liberty is the estate of war. For WAR i s nothing el se but
that time wherein the will and intention of contending by force
is either by words or actions sufficiently declared; and the tine
which is not war is PEACE

12. The estate of hostility and war being such, as thereby
nature itself is destroyed, and nen kill one another (as we know
also that it is, both by the experience of savage nations that
live at this day, and by the histories of our ancestors, the old
i nhabitants of Germany and other now civil countries, where we
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find the people few and short |ived, and w thout the ornaments
and conforts of life, which by peace and society are usually

i nvented and procured): he therefore that desireth to live in
such an estate, as is the estate of liberty and right of all to
all, contradicteth hinself. For every man by natural necessity
desireth his own good, to which this estate is contrary, wherein
we suppose contention between nen by nature equal, and able to
destroy one anot her.

13. Seeing this right of protecting ourselves by our own
di scretion and force, proceedeth from danger, and that danger
fromthe equality between nen's forces: nuch nore reason is
there, that a man prevent such equality before the danger coneth,
and before there be necessity of battle. A man therefore that
hath another man in his power to rule or govern, to do good to,
or harm hath right, by the advantage of this his present power,
to take caution at his pleasure, for his security agai nst that
other in the time to cone. He therefore that hath already subdued
his adversary, or gotten into his power any other that either by
i nfancy, or weakness, is unable to resist him by right of nature
may take the best caution, that such infant, or such feeble and
subdued person can give him of being ruled and governed by him
for the time to cone. For seeing we intend al ways our own safety
and preservation, we manifestly contradict that our intention, if
we willingly dismss such a one, and suffer himat once to gather
strength and be our enenmy. Qut of which nmay al so be coll ected,
that irresistible might in the state of nature is right.

14. But since it is supposed fromthe equality of strength
and other natural faculties of men, that no man is of night
sufficient, to assure hinself for any long tine, of preserving
hi nsel f thereby, whilst he remaineth in the state of hostility
and war; reason therefore dictateth to every man for his own
good, to seek after peace, as far forth as there is hope to
attain the same; and to strengthen hinmself with all the help he
can procure, for his own defence agai nst those, from whom such
peace cannot be obtained; and to do all those things which
necessarily conduce thereunto.

Chapter 15
O the Divesting Natural Right by Gft and Covenant

1. What it is we call the |law of nature, is not agreed upon,
by those that have hitherto witten. For the npbst part, such
writers as have occasion to affirm that anything is against the
| aw of nature, do allege no nore than this, that it is against
t he consent of all nations, or the wi sest and nost civil nations.
But it is not agreed upon, who shall judge which nations are the
wi sest. Others make that against the |aw of nature, which is
contrary to the consent of all mankind; which definition cannot
be al |l owed, because then no man coul d of fend agai nst the | aw of
nature; for the nature of every man is contained under the nature
of mankind. But forasmuch as all nmen, carried away by the
vi ol ence of their passion, and by evil custons, do those things
whi ch are commonly said to be against the |aw of nature; it is
not the consent of passion, or consent in sone error gotten by
custom that makes the | aw of nature. Reason is no |ess of the
nature of man than passion, and is the same in all nen, because
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all men agree in the will to be directed and governed in the way
to that which they desire to attain, nanely their own good, which
is the work of reason. There can therefore be no other |aw of
nature than reason, nor no other precepts of NATURAL LAW than
those which declare unto us the ways of peace, where the sanme may
be obtai ned, and of defence where it nmmy not.

2. One precept of the |aw of nature therefore is this, that
every man divest hinself of the right he hath to all things by
nature. For when divers nmen have right not only to all things
el se, but to one another's persons, if they use the sanme, there
ari seth thereby invasion on the one part, and resistance on the
other, which is war; and therefore contrary to the | aw of nature,
the sun whereof consisteth in making peace.

3. When a man divesteth and putteth fromhinself his right,
he either sinply relinquisheth it, or transferreth the sane to
another man. To RELINQUISH it, is by sufficient signs to declare,
that it is his will no nore to do that action, which of right he
m ght have done before. To TRANSFER right to another, is by
sufficient signs to declare to that other accepting thereof, that
it is his will not to resist, or hinder him according to that
right he had thereto before he transferred it. For seeing that by
nature every man hath right to every thing, it is inpossible for
a man to transfer unto another any right that he had not before.
And therefore all that a man doth in transferring of right, is no
nore but a declaring of the will, to suffer him to whom he hath
so transferred his right, to nake benefit of the sane, w thout
nol estation. As for exanple, when a man giveth his |land or goods
to another, he taketh fromhinmself the right to enter into, and
make use of the said | and or goods, or otherw se to hinder him of
t he use of what he hath given.

4. In transferring of right, two things therefore are
required: one on the part of himthat transferreth; which is, a
sufficient signification of his will therein: the other, on the
part of himto whomit is transferred; which is, a sufficient
signification of his acceptation thereof. Either of these
failing, the right remaineth where it was; nor is it to be
supposed, that he which giveth his right to one that accepteth it
not, doth thereby sinply relinquish it, and transfer it to
whonsoever will receive it; inasnuch as the cause of the
transferring the same to one, rather than to another, is in that
one, rather than in the rest.

5. When there appear no other signs that a man hath
relinqui shed, or transferred his right, but only words; it
behoveth that the same be done in words, that signify the present
time, or the tinme past, and not only the tinme to come. For he
that saith of the time to come, as for exanple, to-norrow | will
gi ve, declareth evidently, that he hath not yet given. The right
therefore remaineth in himto-day, and so continues till he have
given actually. But he that saith: | give, presently, or have
given to another any thing, to have and enjoy the sane to-norrow,
or any other time future, hath now actually transferred the said
right, which otherwi se he should have had at the tine that the
other is to enjoy it.

6. But because words al one are not a sufficient declaration
of the mind, as hath been shewn chap. XIll, sect. 8 words spoken
de futuro, when the will of himthat speaketh them nay be
gat hered by other signs, may be taken very often as if they were
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meant de praesenti. For when it appeareth that he that giveth
woul d have his word so understood, by himto whom he giveth, as
if he did actually transfer his right, then he nust needs be
understood to will all that is necessary to the sane.

7. When a man transferreth any right of his to another
wi t hout consideration of reciprocal benefit, past, present, or to
cone; this is called FREE G FT. And in free gift no other words
can be binding, but those which are de praesenti, or de
praeterito: for being de futuro only, they transfer nothing, nor
can they be understood, as if they proceeded fromthe will of the
gi ver; because being a free gift, it carrieth with it no
obligation greater than that which is enforced by the words. For
he that prom seth to give, w thout any other consideration but
his own affection, so long as he hath not given, deliberateth

still, according as the causes of his affections continue or
di mi ni sh; and he that deliberateth hath not yet willed, because
the will is the last act of his deliberation. He that promiseth

therefore, is not thereby a donor, but doson; which nane was
given to that Antiochus, that prom sed often, but sel dom gave.

8. When a man transferreth his right, upon consideration of
reci procal benefit, this is not free gift, but nutual donation
and is called CONTRACT. And in all contracts, either both parties
presently perform and put each other into a certainty and
assurance of enjoying what they contract for: as when nen buy or
sell, or barter; or one party perforneth presently, and the other
prom seth, as when one selleth upon trust; or else neither party
performeth presently, but trust one another. And it is inpossible
there should be any kind of contract besides these three. For
either both the contractors trust, or neither; or else one
trusteth, and the other not.

9. In all contracts where there is trust, the prom se of him
that is trusted, is called a COV/ENANT. And this, though it be a
prom se, and of the tinme to cone, yet doth it transfer the right,
when that time cometh, no |l ess than an actual donation. For it is
a mani fest sign, that he which did perform understood it was the
will of himthat was trusted, to perform al so. Pronises
t herefore, upon consideration of reciprocal benefit, are
covenants and signs of the will, or last act of deliberation
whereby the liberty of performi ng, or not performng, is taken
away, and consequently are obligatory. For where |iberty ceaseth,
t here begi nneth obligation.

10. Nevertheless, in contracts that consist of such nutual
trust, as that nothing be by either party perforned for the
present, when the contract is between such as are not
conpel l abl e, he that perfornmeth first, considering the
di sposition of nen to take advantage of every thing for their
benefit, doth but betray hinmself thereby to the covetousness, or
ot her passion of himw th whom he contracteth. And therefore such
covenants are of none effect. For there is no reason why the one
shoul d performfirst, if the other be likely not to perform
afterward. And whether he be likely or not, he that doubteth,
shall be judge hinmself (as hath been said chap. XV, sect. 8), as
long as they remain in the estate and |iberty of nature. But when
there shall be such power coercive over both the parties, as
shal | deprive themof their private judgnents in this point; then
may such covenants be effectual; seeing he that performeth first
shall have no reasonabl e cause to doubt of the performance of the
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ot her, that may be conpel |l ed thereunto.

11. And forasnuch as in all covenants, and contracts, and
donati ons, the acceptance of himto whomthe right is
transferred, is necessary to the essence of those covenants,
donations, &c., it is. inpossible to make a covenant or donation
to any, that by nature, or absence, are unable, or if able, do
not actually declare their acceptation of the same. First of al
therefore it is inpossible for any nan to make a covenant with
God Al mighty, farther than it hath pleased himto declare who
shall receive and accept of the said covenant in his name. Also
it is. inpossible to nmake covenant with those |iving creatures,
of whose wills we have no sufficient sign, for want of common
| anguage.

12. A covenant to do any action at a certain tine and pl ace,
is then dissolved by the covenanter, when that tinme coneth,
either by the performance, or by the violation. For a covenant is
void that is once inpossible. But a covenant not to do, w thout
time limted, which is as much as to say, a covenant never to do,
is dissolved by the covenanter then only, when he violateth it,
or dieth. And generally all covenants are dischargeable by the
covenantee, to whose benefit, and by whose right, he that maketh
the covenant is obliged. This right therefore of the covenantee
relinquished, is a release of the covenant. And universally, for
the sane reason, all obligations are determnable at the will of
the obli ger.

13. It is a question often noved, whether such covenants
oblige, as are extorted fromnmen by fear. As for exanple
whether, if a man for fear of death, have promi sed to give a
thi ef an hundred pounds the next day, and not discover him
whet her such covenant be obligatory or not. And though in sonme
cases such covenant may be void, yet it is not therefore void,
because extorted by fear. For there appeareth no reason, why that
whi ch we do upon fear, should be less firmthan that which we do
for covetousness. For both the one and the other maketh the
action voluntary. And if no covenant should be good, that
proceedeth from fear of death, no conditions of peace between
enem es, nor any |laws could be of force; which are all consented
to fromthat fear. For who would |ose the liberty that nature
hath given him of governing hinself by his own will and power,
if they feared not death in the retaining of it? Wat prisoner in
war mght be trusted to seek his ransom and ought not rather to
be killed, if he were not tied by the grant of his life, to
performhis prom se? But after the introduction of policy and
| aws, the case may alter; for if by the |aw the performance of
such a covenant be forbidden, then he that prom seth anything to
a thief, not only may, but nust refuse to performit. But if the
| aw forbid not the performance, but leave it to the will of the
prom ser, then is the performance still lawful: and the covenant
of things lawful is obligatory, even towards a thief.

14. He that giveth, pronmi seth, or covenanteth to one, and
after giveth, prom seth, or covenanteth the same to anot her,
maketh void the latter act. For it is inpossible for a man to
transfer that right which he hinself hath not; and that right he
hath not, which he hinself hath before transferred.

15. An OATH is a clause annexed to a pronise, containing a
renunci ati on of God's nmercy, by himthat promi seth, in case he
performnot as far as is lawful and possible for himto do. And
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this appeareth by the words which nmake the essence of the oath
(viz.) so help ne God. So also was it anmongst the heathen. And
the formof the Romans was, Thou Jupiter kill himthat breaketh,
as | kill this beast. The intention therefore of an oath being to
provoke vengeance upon the breakers of covenants; it is to no
purpose to swear by nmen, be they never so great, because their
puni shment by divers accidents may be avoi ded, whether they wll,
or no; but God's punishnment not. Though it were a custom of many
nations, to swear by the life of their princes; yet those princes
bei ng anbitious of divine honour, give sufficient testinony, that
t hey believed, nothing ought to be sworn by, but the Deity.

16. And seeing nen cannot be afraid of the power they believe
not, and an oath is to no purpose, without fear of himthey swear
by; it is necessary that he that sweareth, do it in that form
which hinself admitteth in his own religion, and not in that form
whi ch he useth, that putteth himto the oath. For though all nen
may know by nature, that there is an Al m ghty power, neverthel ess
they believe not, that they swear by him in any other form or
nane, than what their own (which they think the true) religion
teacheth them

17. And by the definition of an oath, it appeareth that it
addeth not a greater obligation to performthe covenant sworn
than the covenant carrieth in itself, but it putteth a man into a
greater danger, and of greater punishment.

18. Covenants and oaths are de voluntariis, that is, de
possi bili bus. Nor can the covenantee understand the covenanter to
prom se i npossibles; for they fall not under deliberation: and
consequently (by chap. XIll, sect. 10, which naketh the
covenantee interpreter), no covenant is understood to bind
further, than to our best endeavour, either in performance of the
thing prom sed, or in sonething equivalent.

Chapter 16
Sone of the Laws of Nature

1. It is a conmon saying that nature maketh nothing in vain
And it is nost certain, that as the truth of a conclusion, is no
nmore but the truth of the prem ses that nake it; so the force of
the command, or |aw of nature, is no nore than the force of the
reasons i nducing thereunto. Therefore the | aw of nature nentioned
in the former chapter, sect. 2, nanely, That every man should
di vest hinself of the right, &. were utterly vain, and of none
effect, if this also were not a |law of the same Nature, That
every man is obliged to stand to, and perform those covenants
whi ch he maketh. For what benefit is it to a man, that any thing
be promi sed, or given unto him if he that giveth, or promseth,
performeth not, or retaineth still the right of taking back what
he hath given?

2. The breach or violation of covenant, is that which nen
call I'NJURY, consisting in sone action or om ssion, which is
therefore called UNJUST. For it is action or om ssion, wthout
jus, or right; which was transferred or relinquished before.
There is a great simlitude between that we call injury, or
injustice in the actions and conversations of nmen in the world,
and that which is called absurd in the argunents and di sputations
of the Schools. For as he, that is driven to contradict an
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assertion by himbefore maintained, is said to be reduced to an
absurdity; so he that through passion doth, or omtteth that

whi ch before by covenant he prom sed not to do, or not to omt,
is said to conmt injustice. And there is in every breach of
covenant a contradiction properly so called; for he that
covenanteth, willeth to do, or omit, in the tine to cone; and he
that doth any action, willeth it in that present, which is part
of the future time, contained in the covenant: and therefore he
that violateth a covenant, willeth the doing and the not doi ng of
the sane thing, at the sanme tine; which is a plain contradiction
And so injury is an absurdity of conversation, as absurdity is a
ki nd of injustice in disputation.

3. In all violation of covenant, (to whonsoever accrueth the
damage) the injury is done only to himto whomthe covenant was
made. For exanple, if a man covenant to obey his master, and the
mast er command himto give noney to a third, which he proniseth
to do, and doth not; though this be to the damage of the third,
yet the injury is done to the master only. For he could violate
no covenant with him w th whom none was nmade, and therefore doth
himno injury: for injury consisteth in violation of covenant, by
the definition thereof.

4. The nanes of just, unjust, justice, injustice, are
equi vocal , and signify diversely. For justice and injustice, when
they be attributed to actions, signify the same thing with no
injury, and injury; and denom nate the action just, or unjust,
but not the man so; for they denominate himguilty, or not
gui lty. But when justice and injustice are attributed to nen,
they signify proneness and affection, and inclination of nature,
that is to say, passions of the mind apt to produce just and
unj ust actions. So that when a man is said to be just, or unjust,
not the action, but the passion, and aptitude to do such action
is considered. And therefore a just man may have comitted an
unjust act; and an unjust man may have done justly not only one,
but nmost of his actions. For there is an oderunt peccare in the
unjust, as well as in the just, but fromdifferent causes; for
the unjust man who abstaineth frominjuries for fear of
puni shment, declareth plainly that the justice of his actions
dependet h upon civil constitution, from whence punishnents
proceed; which would otherwise in the estate of nature be unjust,
according to the fountain from whence they spring. This
distinction therefore of justice, and injustice, ought to be
remenbered: that when injustice is taken for guilt, the action is
unjust, but not therefore the man; and when justice is taken for
guiltl essness, the actions are just, and yet not always the man.
Li kewi se when justice and injustice are taken for habits of the
m nd, the man may be just, or unjust, and yet not all his actions
so.

5. Concerning. the justice of actions, the sane is usually
di vided into two kinds, whereof nmen call the one conmmutative, and
the other distributive; and are said to consist, the one in
proportion arithnetical, the other in geonetrical: and
commut ative justice, they place in pernutation, as buying,
selling, and barter. distributive, in giving to every nman
according to their deserts. Wich distinction is not well made,

i nasmuch as injury, which is the injustice of action, consisteth
not in the inequality of things changed, or distributed, but in
the inequality that men (contrary to nature and reason) assume
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unto thensel ves above their fellows; of which inequality shall be
spoken hereafter. And for comutative justice placed in buying
and selling, though the thing bought be unequal to the price
given for it; yet forasnmuch as both the buyer and the seller are
made judges of the value, and are thereby both satisfied: there
can be no injury done on either side, neither party having
trusted, or covenanted with the other. And for distributive
justice, which consisteth in the distribution of our own
benefits; seeing a thing is therefore said to be our own, because
we may di spose of it at our own pleasure: it can be no injury to
any man, though our liberality be further extended towards

anot her, than towards him unless we be thereto obliged by
covenant: and then the injustice consisteth in the violation of
that covenant, and not in the inequality of distribution

6. It happeneth many tinmes that a man benefitteth or
contributeth to the power of another, w thout any covenant, but
only upon confidence and trust of obtaining the grace and favour
of that other, whereby he may procure a greater, or no |ess
benefit or assistance to hinmself. For by necessity of nature
every man doth in all his voluntary actions intend sone good unto
himself. In this case it is a |law of nature, That no man suffer
him that thus trusteth to his charity, or good affection towards
him to be in the worse estate for his trusting. For if he shal
so do, men will not dare to confer nutually to each other's
defence, nor put thenselves into each other's nercy upon any
terms what soever. but rather abide the utnost and worst event of
hostility. by which general diffidence, nen will not only be
enforced to war, but also afraid to cone so nuch within the
danger of one another, as to make any overture of peace. But this
is to be understood of those only, that confer their benefits (as
I have said) upon trust only, and not for triunph or ostentation
For as when they do it upon trust, the end they ainmed at, nanely
to be well used, is the reward; so also when they do it for
ostentation, they have the reward in thensel ves.

7. But seeing in this case there passeth no covenant, the
breach of this |aw of nature is not to be called injury; it hath
anot her nanme (viz.) | NGRARI TUDE

8. It is also a law of nature, That every man do hel p and
endeavour to acconmmodate each other, as far as may be wi thout
danger of their persons, and |oss of their nmeans, to maintain and
defend t henmsel ves. For seeing the causes of war and desol ati on
proceed fromthose passions, by which we strive to accommbdate
ourselves, and to | eave others as far as we can behind us: it
foll oweth that that passion by which we strive nutually to
accommodat e each other, nust be the cause of peace. And this
passion is that charity defined chap. IX, sect. 17.

9. And in this precept of nature. is included and
conprehended al so this, That a man forgive and pardon hi mthat
hat h done him w ong, upon his repentance, and caution for the
future. For PARDON is peace granted to him that (having provoked
to war) demandeth it. It is not therefore charity, but fear, when
a man giveth peace to himthat repenteth not, nor giveth caution
for maintaining thereof in the tine to cone. For he that
repenteth not, renmmineth with the affection of an eneny; as al so
doth he that refuseth to give caution, and consequently is
presumed not to seek after peace, but advantage. And therefore to
forgive himis not commuanded in this |aw of nature, nor is
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charity, but may sometinmes be prudence. Otherwi se, not to pardon
upon repentance and caution, considering men cannot abstain from
provoki ng one another, is never to give peace; and that is

agai nst the general definition of the |aw of nature.

10. And seeing the | aw of nature commandeth pardon when there
is repentance, and caution for the future; it followeth that the
same | aw ordai neth, That no revenge be taken upon the
consideration only of the offence past, but of the benefit to
conme; that is to say, that all revenge ought to tend to
anmendnent, either of the person offending, or of others, by the
exanpl e of his punishment; which is sufficiently apparent, in
that the | aw of nature commandet h pardon, where the future tine
is secured. The sanme is al so apparent by this: that revenge when
it considereth the offence past, is nothing else but present
triunph and glory, and directeth to no end; for end inplieth sone
future good; and what is directed to no end, is therefore
unprofitable; and consequently the triunph of revenge, is vain
glory: and whatsoever is vain, is against reason; and to hurt one
anot her without reason, is contrary to that, which by supposition
is every man's benefit, nanely peace; and what is contrary to
peace, is contrary to the |law of nature.

11. And because all signs which we shew to one another of
hatred and contenpt, provoke in the highest degree to quarrel and
battle (inasmuch as life itself, with the condition of enduring
scorn, is not esteened worth the enjoying, nuch | ess peace); it
nmust necessarily be inplied as a | aw of nature, That no man
reproach, revile, deride, or any otherw se declare his hatred,
contenpt, or disesteemof any other. But this lawis very little
practi sed. For what is nore ordinary than reproaches of those
that are rich, towards themthat are not? or of those that sit in
pl ace of judicature, towards those that are accused at the bar?
al though to grieve themin that manner, be no part of the
puni shment for their crime, nor contained in their office; but
use hath prevailed, that what was lawful in the lord towards the
servant whom he nmintaineth, is also practised as lawful in the
nore mghty towards the | ess; though they contribute nothing
towards their maintenance

12. It is also a law of nature, That men allow conmerce and
traffic indifferently to one another. For he that alloweth that
to one man, which he denieth to another, declareth his hatred to
him to whom he denieth; and to declare hatred is war. And upon
this title was grounded the great war between the Athenians and
t he Pel oponnesi ans. For woul d the Athenians have condescended to
suffer the Megareans, their neighbours, to traffic in their ports
and markets, that war had not begun.

13. And this also is a law of nature, That all nmessengers of
peace, and such as are enployed to procure and maintain amty
bet ween man and man, nay safely cone and go. For seeing peace is
the general |aw of nature, the means thereto, such as are these
men, nmust in the sane | aw be conprehended.

Chapter 17
O her Laws of Nature

1. The question, which is the better man, is deterninable
only in the estate of governnent and policy, though it be
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m staken for a question of nature, not only by ignorant nen, that
think one man's bl ood better than another's by nature; but also
by him whose opinions are at this day, and in these parts of
greater authority than any other human witings (Aristotle). For
he putteth so nuch difference between the powers of nmen by
nature, that he doubteth not to set down, as the ground of al
his politics, that sonme nmen are by nature worthy to govern, and
ot hers by nature ought to serve. Which foundation hath not only
weakened the whole frame of his politics, but hath also given nen
col our and pretences, whereby to disturb and hi nder the peace of
one anot her. For though there were such a difference of nature,
that master and servant were not by consent of nen, but by
i nherent virtue; yet who hath that em nency of virtue, above
others, and who is so stupid as not to govern hinself, shal
never be agreed upon anmongst men; who do every one naturally
think hinself as able, at the |east, to govern another, as
anot her to govern him And when there was any contention between
the finer and the coarser wits, (as there hath been often in
times of sedition and civil war) for the npst part these latter
carried away the victory and as long as men arrogate to
t hemsel ves nore honour than they give to others, it cannot be
i mgi ned how they can possibly live in peace: and consequently we
are to suppose, that for peace sake, nature hath ordained this
| aw, That every man acknow edge other for his equal. And the
breach of this law, is that we call PRIDE

2. As it was necessary that a nan should not retain his right
to every thing, so also was it, that he should retain his right
to some things: to his own body (for exanple) the right of
def endi ng, whereof he could not transfer. to the use of fire,
water, free air, and place to live in, and to all things
necessary for life. Nor doth the | aw of nature conmmand any
di vesting of other rights, than of those only which cannot be
retai ned without the | oss of peace. Seeing then nany rights are
retai ned, when we enter into peace one with another, reason and
the | aw of nature dictateth, \Watsoever right any man requireth
to retain, he allow every other man to retain the sanme. For he
that doth not so, alloweth not the equality mentioned in the
former section. For there is no acknowl edgenent of the equality
of worth, without attribution of the equality of benefit and
respect. And this allowance of aequalia aequalibus, is the sane
thing with the allowi ng of proportionalia proportionalibus. For
when a man alloweth to every nan alike, the allowance he maketh
will be in the sane proportion, in which are the nunbers of nen
to whomthey are made. And this is it nmen nmean by distributive
justice, and is properly terned EQU TY. The breach of this lawis
that which the Greeks call Pleovezia, which is commonly rendered
covetousness, but seemeth to be nore precisely expressed by the
wor d ENCROACHI NG

3. If there pass no other covenant, the |aw of nature is,
That such things as cannot be divided, be used in common,
proportionably to the nunbers of themthat are to use the sane,
or without linmtation when the quantity thereof sufficeth. For
first supposing the thing to be used in comon not sufficient for
themthat are to use it without limtation, if a few shall make
nore use thereof than the rest, that equality is not observed,
which is required in the second section. And this is to be
understood, as all the rest of the laws of nature, w thout any
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ot her covenant antecedent; for a man nmay have given away his
ri ght of common, and so the case be altered.

4. In those things which neither can be divided, nor used in
comon, the rule of nature nmust needs be one of these: lot, or
alternate use; for besides these two ways, there can no other
equality be imagined. And for alternate use, he that beginneth
hath the advantage; and to reduce that advantage to equality,
there is no other way but lot: in things, therefore, indivisible
and incommuni cable, it is the |aw of nature, That the use be
alternate, or the advantage given away by |ot; because there is
no other way of equality'. and equality is the |law of nature.

5. There be two sorts of lots: one arbitrary, nade by nen,
and comonly known by the names of |ot, chance, hazard, and the
like; and there is natural |ot, such as is prinpgeniture, which
is no nore but the chance, or lot of being first born; which, it
seenmeth, they considered, that call inheritance by the nane of
clerononmia, which signifieth distribution by |lot. Secondly, prim
occupatio, first seizing or finding of a thing, whereof no man
made use before, which for the nost part also is nerely chance

6. Although nen agree upon these |aws of nature, and
endeavour to observe the sanme; yet considering the passions of
men, that make it difficult to understand by what actions, and
circunmst ances of actions, those |laws are broken; there nust needs
ari se many great controversies about the interpretation thereof,
by which the peace nust needs be dissolved, and nen return again
to their forner estate of hostility. For the taking away of which
controversies, it is necessary that there be sone commopn
arbitrator and judge, to whose sentence both the parties to the
controversy ought to stand. And therefore it is a |law of nature,
That in every controversy, the parties thereto ought nutually to
agree upon an arbitrator, whomthey both trust; and mutually to
covenant to stand to the sentence he shall give therein. For
where every man is his own judge, there properly is no judge at
all; as where every man carveth out his own right, it hath the
same effect, as if there were no right at all; and where is no
judge, there is no end of controversy, and therefore the right of
hostility remai neth.

7. AN ARBI TRATOR therefore or judge is he that is trusted by
the parties to any controversy, to determ ne the sane by the
decl aration of his own judgment therein. Qut of which followeth:
first, that the judge ought not to be concerned in the
controversy he endeth; for in that case he is party, and ought by
the sane reason to be judged by another; secondly, that he nmeketh
no covenant with either of the parties, to pronounce sentence for
the one, nore than for the other. Nor doth he covenant so nuch,
as that his sentence shall be just; for that were to nake the
parties judges of the sentence, whereby the controversy would
remain still undecided. Nevertheless for the trust reposed in
him and for the equality which the Iaw of nature requireth him
to consider in the parties, he violateth that law, if for favour
or hatred to either party, he give other sentence than he
thinketh right. And thirdly, that no nan ought to nake hinself
judge in any controversy between others, unless they consent and
agree thereto.

8. It is also of the Iaw of nature, That no man obtrude or
press his advice or counsel to any man that declareth hinself
unwi I ling to hear the same. For seeing a man taketh counse
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concerning what is good or hurt of hinself only, and not of his
counsel lor; and that counsel is a voluntary action, and therefore
tendeth also to the good of the counsellor: there may often be
just cause to suspect the counsellor. And though there be none,
yet seeing counsel unwilling heard is a needl ess offence to him
that is not willing to hear it, and offences tend all to the
breach of peace: it is therefore against the |law of nature to
obtrude it.

9. A man that shall see these |aws of nature set down and
inferred with so nmany words, and so nuch ado, nay think there is
yet nuch nore difficulty and subtlety required to acknow edge and
do according to the said laws in every sudden occasi on, when a
man hath but a little time to consider. And while we consider man
i n nost passions, as of anger, anbition, covetousness, vain
glory, and the like that tend to the excluding of natura
equality, it is true; but without these passions, there is an
easy rule to know upon a sudden, whether the action | be to do,
be against the |aw of nature or not: and it is but this, That a
man i magi ne himself in the place of the party with whom he hath
to do, and reciprocally himin his; which is no nore but a
changing (as it were) of the scales. For every nman's passion
wei gheth heavy in his own scale, but not in the scale of his
nei ghbour. And this rule is very well known and expressed by this
old dictate, Quod tibi fieri non vis, alteri ne feceris.

10. These | aws of nature, the sum whereof consisteth in
forbidding us to be our own judges, and our own carvers, and in
commandi ng us to accommopdat e one another; in case they should be
observed by sonme, and not by others, would make the observers but
a prey to themthat should neglect them |eaving the good, both
wi t hout defence against the w cked, and also with a charge to
assi st them which is against the scope of the said | aws, that
are made only for the protection and defence of themthat keep
them Reason therefore, and the | aw of nature over and above al
these particular laws, doth dictate this law in general, That
those particular |laws be so far observed, as they subject us not
to any incommodity, that in our own judgnments may arise, by the
negl ect thereof in those towards whom we observe them and
consequently requireth no nore but the desire and constant
intention to endeavour and be ready to observe them wunless there
be cause to the contrary in other nen's refusal to observe them
towards us. The force therefore of the law of nature is not in

foro externo, till there be security for nen to obey it; but is
always in foro interno, wherein the action of obedi ence being
unsafe, the will and readiness to performis taken for the

per f ormance.

11. Anpbngst the laws of nature, custonms and prescriptions are
not numbered. For whatsoever action is against reason, though it
be reiterated never so often, or that there be never so many
precedents thereof, is still against reason, and therefore not a
| aw of nature, but contrary to it. But consent and covenant may
so alter the cases, which in the | aw of nature may be put, by
changi ng the circunstances, that that which was reason before,
may afterwards be against it; and yet is reason still the |aw
For though every nan be bound to allow equality to another. yet
if that other shall see cause to renounce the sane, and neke
himsel f inferior, then, if fromthenceforth he consider him as
inferior, he breaketh not thereby that |aw of nature that
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commandeth to allow equality. In sum a man's own consent may
abridge himof the liberty which the | aw of nature | eaveth him
but custom not; nor can either of them abrogate either these, or
any other |aw of nature.

12. And forasnmuch as law (to speak properly) is a conmand,
and these dictates, as they proceed fromnnature, are not
commands; they are not therefore called |aws in respect of
nature, but in respect of the author of nature, God Al m ghty.

13. And seeing the |aws of nature concern the conscience, not
he only breaketh themthat doth any action contrary, but also he
whose action is conformable to them in case he think it
contrary. For though the action chance to be right, yet in his
judgnment he despiseth the |aw

14. Every man by natural passion, calleth that good which
pl easeth himfor the present, or so far forth as he can foresee;

and in |ike manner that which displeaseth himevil. And therefore
he that foreseeth the whole way to his preservation (which is the
end that every one by nature ainmeth at) must also call it good,
and the contrary evil. And this is that good and evil, which not
every man in passion calleth so, but all nen by reason. And
therefore the fulfilling of all these laws is good in reason; and
the breaking of themevil. And so also the habit, or disposition

or intention to fulfil them good; and the neglect of themevil
And from hence coneth that distinction of mal um paenae, and nmal um
cul pae; for malum paenae is any pain or nolestation of nind

what soever; but malum cul pae is that action which is contrary to
reason and the |aw of nature; as also the habit of doing
according to these and other laws of nature that tend to our
preservation, is that we call VIRTUE; and the habit of doing the
contrary, VICE. As for example, justice is that habit by which we
stand to covenants, injustice the contrary vice; equity that
habit by which we allow equality of nature, arrogance the
contrary vice; gratitude the habit whereby we requite the benefit
and trust of others, ingratitude the contrary vice; tenperance
the habit by which we abstain fromall things that tend to our
destruction, intenperance the contrary vice; prudence, the sane
with virtue in general. As for the conmon opinion, that virtue
consisteth in nmediocrity, and vice in extrenmes, | see no ground
for it, nor can find any such mediocrity. Courage may be virtue,
when the daring is extrene, if the cause be good; and extrene
fear no vice when the danger is extrene. To give a nman nore than
his due, is no injustice, though it be to give himless; and in
gifts it is not the sumthat nmaketh liberality, but the reason.
And so in all other virtues and vices. | know that this doctrine
of mediocrity is Aristotle's, but his opinions concerning virtue
and vice, are no other than those which were received then, and
are still by the generality of men unstudi ed; and therefore not
very likely to be accurate.

15. The sumof virtue is to be sociable with themthat wll
be sociable, and formidable to themthat will not. And the sane
is the sumof the law of nature; for in being sociable, the |aw
of nature taketh place by the way of peace and society; and to be
form dable, is the |aw of nature in war, where to be feared is a
protection a man hath fromhis own power; and as the forner
consisteth in actions of equity and justice, the latter
consisteth in actions of honour. And equity, justice, and honour
contain all virtues whatsoever.
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Chapter 18
A Confirmati on of the Same Qut of The Wrd of God

1. The laws nentioned in the forner chapters, as they are
called the laws of nature, for that they are the dictates of
natural reason; and also noral |aws, because they concern nen's
manners and conversati on one towards another; so are they also
divine laws in respect of the author thereof, God Al m ghty; and
ought therefore to agree, or at least, not to be repugnant to the
word of God revealed in Holy Scripture. In this chapter therefore
I shall produce such places of Scripture as appear to be nobst
consonant to the said | aws.

2. And first the word of God seeneth to place the divine | aw
in reason; by all such texts as ascribe the sanme to the heart and
understandi ng; as Psalm40, 8. Thy lawis in nmy heart. Heb. 8,

10: After those days, saith the Lord, | will put my laws in their
m nd; and Heb. 10, 16, the same. Psalm 37, 31, speaking of the
ri ghteous man, he saith, The law of God is in his heart. Psalm

19, 7, 8. The law of God is perfect, converting the soul. It
giveth wisdomto the sinple, and light unto the eyes. Jer. 31
33: | will put my lawin their inward parts, and wite it in

their hearts. And John |, the |awgiver hinself, God Almghty, is
cal l ed by the name of Logos, which is also called: verse 4, The
light of nen: and verse 9, The light which lighteth every man,
which coneth into the world: all which are descriptions of
natural reason.

3. And that the law divine, for so nuch as is noral, are
t hose precepts that tend to peace, seenmeth to be nuch confirned
by such places of Scripture as these: Rom 3, 17, righteousness
which is the fulfilling of the law, is called the way of peace.
And Psal m 85, 10: Ri ghteousness and peace shall kiss each other
And Matth. 5, 9: Blessed are the peacemakers. And Heb. 7, 2,

Mel chi sedec king of Salemis interpreted king of righteousness,
and ki ng of peace. And, verse 21, our Saviour Christ is said to
be a priest for ever after the order of Ml chi sedec; out of which
may be inferred: that the doctrine of our Saviour Christ annexeth
the fulfilling of the aw to peace.

4. That the law of nature is unalterable, is intimted by
this, that the priesthood of Melchisedec is everlasting;, and by
the words of our Saviour, Matth. 5, 18: Heaven and earth shal
pass away, but one jot or tittle of the |aw shall not pass til
all things be fulfilled.

5. That nmen ought to stand to their covenants, is taught
Psal m 15, where the question being asked, verse 1, Lord who shal
dwell in thy tabernacle, &., it is answered, verse 4, He that
sweareth to his own hindrance, and yet changeth not. And that men
ought to be grateful, where no covenant passeth, Deut. 25, 4:
Thou shalt not muzzle the Ox that treadeth out the corn, which
St. Paul (1 Cor. 9, 9) interpreteth not of oxen, but of nen.

6. That nmen content thenselves with equality, as it is the
foundati on of natural law, so also is it of the second table of
the divine law, Matth. 22, 39, 4o0: Thou shalt |ove thy nei ghbour
as thyself. On these two | aws depend the whole | aw and the
prophets; which is not so to be understood, as that a man shoul d
study so much his neighbour's profit as his own, or that he
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shoul d di vide his goods anpngst his neighbours; but that he
shoul d esteem hi s nei ghbour worthy all rights and privileges that
he hinself enjoyeth; and attribute unto him whatsoever he

| ooketh should be attributed unto hinself; which is no nore but
that he should be hunble, neek, and contented with equality.

7. And that in distributing of right anongst equals, that
distribution is to be nade according to the proportions of the
nunbers, which is the giving of aequalia aequalibus, and
proportionalia proportionalibus; we have Numb. 26, 53, 54, the
conmandnent of God to Mbses: Thous shalt divide the | and
according to the number of names; to many thou shalt give nore,
to few thou shalt give less, to every one according to his
nunmber. That decision by lot is a neans of peace, Prov. 18, 18:
The | ot causeth contention to cease, and naketh partition anong
the m ghty.

8. That the accommdati on and forgiveness of one another
whi ch have before been put for laws of nature, are also | aw
divine, there is no question. For they are the essence of
charity, which is the scope of the whole | aw. That we ought not
to reproach, or reprehend each other, is the doctrine of our
Saviour, Matth. 7, 1: Judge not, that ye be not judged; (verse
3): Why seest thou the note that is in thy brother's eye, and
seest not the beamthat is in thine own eye? Also the |aw that
forbiddeth us to press our counsel upon others further than they
admt, is a divine law. For after our charity and desire to
rectify one another is rejected, to press it further, is to
reprehend him and condem him which is forbidden in the text
| ast recited; as also Rom 14, 12, 13: Every one of us shall give
account of himself to God. Let us not therefore judge one anot her
any nore, but use your judgnment rather in this, that no man put
an occasion to fall, or a stunbling bl ock before his brother

9. Further, the rule of nen concerning the | aw of nature,
Quod tibi fieri non vis, alteri ne feceris, is confirned by the
like, Matth. 7, 12: \Whatsoever therefore you woul d have nen do
unto you, that do you unto them for this is the |law and the
prophets. And Rom 2, 1: In that thou judgest another, thou
condemmest thyself, &c.

10. It is also manifest by the Scriptures, that these | aws
concern only the tribunal of our conscience; and that the actions
contrary to them shall be no farther punished by God Al m ghty,
than as they proceed from negligence and contenpt. And first,
that these |laws are nade to the conscience, appeareth, Matth. 5,
20: For | say unto you, except your righteousness exceed the
ri ght eousness of the Scribes and Phari sees, ye shall not enter
into the ki ngdom of heaven. Now t he Pharisees were the npst exact
anongst the Jews in the external performance; they therefore nust
want the sincerity of conscience; else could not our Saviour have
required a greater righteousness than. theirs. For the sane
reason our Saviour Christ saith: The publican departed fromthe
tenple justified, rather than the Pharisee. And Christ saith: Hs
yoke is easy, and his burthen light; which proceeded fromthis,
that Christ required no nore than our best endeavour. And Rom
14, 23: He that doubteth, is condemmed, if he eat. And in
i nnunmer abl e places both in the O d and New Testanent, God
Al mighty declareth, that he taketh the will for the deed, both in
good and evil actions. By all which it plainly appears, that the
divine law is dictated to the conscience. On the other side it is
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no | ess plain: that how many and how hei nous actions soever a nman
commt through infirmty, he shall neverthel ess, whensoever he
shal | condem the same in his own conscience, be freed fromthe
puni shments that to such actions ot herwi se bel ong. For, At what
time soever a sinner doth repent himof his sins fromthe bottom
of his heart, | will put all his iniquities out of ny
remenbrance, saith the Lord.

11. Concerning revenge which by the | aw of nature ought not
to aim as | have said chapter XVI, section 10, at present
delight, but at future profit, there is some difficulty made, as
if the sanme accorded not with the | aw divine, by such as object
t he conti nuance of punishment after the day of judgment, when
there shall be no place, neither for amendnent, nor for exanple.
Thi s objection had been of sone force, if such puni shment had
been ordained after all sins were past; but considering the
puni shment was instituted before sin, it serveth to the benefit
of manki nd, because it keepeth nmen in peaceabl e and virtuous
conversation by the terror; and therefore such revenge was
directed to the future only.

12. Finally, there is no |law of natural reason, that can be
agai nst the |aw divine; for God Al mighty hath given reason. to a
man to be a light unto him And | hope it is no. inpiety to
think, that God Almghty will require a strict account thereof,
at the day of judgnent, as of the instructions which we were to
follow in our peregrination here; notw thstanding the opposition
and affronts of supernaturalists now a-days, to rational and
noral conversati on.

Chapter 19
O the Necessity and Definition of a Body Politic

1. In chap. XIl, sect. 16, it hath been shewed, that the
opi ni ons nen have of the rewards and puni shnents which are to
follow their actions, are the causes that make and govern the
will to those actions. In this estate of man therefore, wherein
all men are equal, and every man allowed to be his own judge, the
fears they have one of another are equal, and every man's hopes
consist in his own sleight and strength; and consequently when
any man by his natural passion, is provoked to break these | aws
of nature, there is no security in any other man of his own
defence but anticipation. And for this cause, every man's right
(howsoever he be inclined to peace) of doing whatsoever seeneth

good in his own eyes, remaineth with himstill, as the necessary
means of his preservation. And therefore till there be security
anongst men for the. keeping of the | aw of nature one towards
another, nmen are still in the estate of war, and nothing is

unl awful to any man that tendeth to his own safety or comodity;
and this safety and commodity consisteth in the nutual aid and
hel p of one anot her, whereby also followeth the nutual fear of
one anot her.

2. It is a proverbial saying, inter arnma silent |eges. There
is little therefore to be said concerning the aws that nmen are
to observe one towards another in time of war, wherein every
man's being and well-being is the rule of his actions. Yet thus
much the |law of nature commandeth in war: that nen satiate not
the cruelty of their present passions, whereby in their own
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consci ence they foresee no benefit to come. For that betrayeth
not a necessity, but a disposition of the mind to war, which is
against the |aw of nature. And in old tinme we read that rapine
was a trade of |ife, wherein nevertheless many of them that used
it, did not only spare the lives of those they invaded, but |eft
them al so such things, as were necessary to preserve that life
whi ch they had given them as nanely their oxen and instrunents
for tillage, though they carried away all their other cattle and
substance. And as the rapine itself was warranted in the | aw of
nature, by the want of security otherwise to maintain thenselves;
so the exercise of cruelty was forbidden by the sane | aw of
nature, unless fear suggested anything to the contrary. For

not hi ng but fear can justify the taking away of another's life.
And because fear can hardly be nmade nmani fest, but by sone action
di shonourabl e, that betrayeth the consci ence of one's own
weakness; all nmen in whom the passion of courage or nagnanimty
have been predom nated, have abstained fromcruelty; insomuch
that though there be in war no | aw, the breach whereof is injury,
yet there are those | aws, the breach whereof is dishonour. In one
word, therefore, the only law of actions in war is honour; and
the right of war providence.

3. And seeing nutual aid is necessary for defence, as nutual
fear is necessary for peace; we are to consider how great aids
are required for such defence, and for the causing of such mnutual
fear, as nmen nmay not easily adventure on one another. And first
it is evident: that the nmutual aid of two or three nen is of very
little security; for the odds on the other side, of a man or two,
gi veth sufficient encouragenent to an assault. And therefore
before nmen have sufficient security in the help of one another
their nunber nust be so great, that the odds of a few which the
eneny may have, be no certain and sensi bl e advant age.

4. And supposi ng how great a nunber soever of men assenbl ed
together for their nmutual defence, yet shall not the effect
follow, unless they all direct their actions to one and the sane
end; which direction to one and the same end is that which, chap
Xl'l, sect. 7, is called consent. This consent (or concord)
anongst so many nmen, though it may be nade by the fear of a
present invader, or by the hope of a present conquest, or booty;
and endure as long as that action endureth; nevertheless, by the
diversity of judgnents and passions in so many nen contendi ng
naturally for honour and advantage one above another: it is
i mpossi ble, not only that their consent to aid each other against
an eneny, but also that the peace should | ast between thensel ves,
wi t hout some nutual and comon fear to rule them

5. But contrary hereunto nmay be objected, the experience we
have of certain living creatures irrational, that neverthel ess
continually live in such good order and government, for their
conmon benefit, and are so free fromsedition and war anongst
t hensel ves, that for peace, profit, and defence, nothing nore can
be i magi nabl e. And the experience we have in this, is in that
little creature the bee, which is therefore reckoned anpongst
animalia politica. Wiy therefore may not nen, that foresee the
benefit of concord, continually maintain the same w thout
conmpul sion, as well as they? To which | answer, that anongst
other living creatures, there is no question of precedence in
their own species, nor strife about honour or acknow edgnent of
one another's wi sdom as there is anmongst men; from whence arise
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envy and hatred of one towards another, and fromthence sedition
and war. Secondly, those living creatures aimevery one at peace
and food common to themall; nmen aimat dominion, superiority,
and private wealth, which are distinct in every man, and breed
contention. Thirdly, those living creatures that are w thout
reason, have not |earning enough to espy, or to think they espy,
any defect in the governnent; and therefore are contented
therewith; but in a nultitude of nen, there are always sone that
thi nk thensel ves wi ser than the rest, and strive to alter what
they think. amiss; and divers of themstrive to alter divers
ways; and that causeth war. Fourthly, they want speech, and are
therefore unable to instigate one another to faction, which nen
want not. Fifthly, they have no conception of right and w ong,
but only of pleasure and pain, and therefore also no censure of
one anot her, nor of their conmander, as long as they are

t hensel ves at ease; whereas nen that nake thensel ves judges of
right and wong, are then |east at quiet, when they are nost at
ease. Lastly, natural concord, such as is anobngst those
creatures, is the work of God by the way of nature; but concord
anongst nmen is artificial, and by way of covenant. And therefore
no wonder if such irrational creatures, as govern themselves in
multitude, do it rmuch nore firmy than mankind, that do it by
arbitrary institution.

6. It remaineth therefore still that consent (by which
understand the concurrence of many nmen's wills to one action) is
not sufficient security for their comon peace, wi thout the
erection of some common power, by the fear whereof they may be
conpel l ed both to keep the peace anpngst thenselves, and to join
their strengths together, against a common eneny. And that this
may be done, there is no way imagi nable, but only union; which is
defined chap. XlI, sect. 8 to be the involving or including the
wills of many in the will of one nan, or in the will of the
greatest part of any one nunber of nen, that is to say, in the
will of one man, or of one COUNCIL; for a council is nothing else
but an assenbly of nen deliberating concerning sonething conmon
to themall.

7. The making of union consisteth in this, that every man by
covenant oblige himself to some one and the sane man, or to sone
one and the sanme council, by themall named and determ ned, to do
those actions, which the said man or council shall command them
to do; and to do no action which he or they shall forbid, or
conmand them not to do. And farther.. in case it be a counci
whose conmands they covenant to obey, that then also they
covenant, that every man shall hold that for the conmand of the
whol e council, which is the command of the greater part of those
men, whereof such council consisteth. And though the will of man,
bei ng not voluntary, but the beginning of voluntary actions, is
not subject to deliberation and covenant; yet when a man
covenanteth to subject his will to the conmand of another, he
obligeth hinself to this, that he resign his strength and neans
to him whom he covenanteth to obey; and hereby, he that is to
command rmay by the use of all their nmeans and strength, be able
by the terror thereof, to frame the will of themall to unity and
concord anongst thensel ves.

8. This union so made, is that which nmen call now a-days a
BODY POLITIC or civil society; and the Greeks call it polis, that
is to say, a, city. which my be defined to be a nmultitude of
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men, united as one person by a common power, for their comon
peace, defence, and benefit.

9. And as this union into a city or body politic, is
instituted with common power over all the particul ar persons, or
menbers thereof, to the common good of themall; so al so may
there be anpbngst a nultitude of those nenbers, instituted a
subordi nate union of certain men, for certain conmon actions to
be done by those nen for some common benefit of theirs, or of the
whole city; as for subordinate governnment, for counsel, for
trade, and the like. And these subordinate bodies politic are
usual ly cal |l ed CORPORATI ONS; and their power such over the
particulars of their own society, as the whole city whereof they
are nmenbers have all owed them

10. In all cities or bodies politic not subordinate, but
i ndependent, that one man or one council, to whomthe particular
menbers have given that common power, is called their SOVEREI GN
and his power the sovereign power. which consisteth in the power
and the strength that every of the nenbers have transferred to
himfrom t hensel ves, by covenant. And because it is inpossible
for any man really to transfer his own strength to another, or
for that other to receive it; it is to be understood: that to
transfer a man's power and strength, is no nore but to lay by or
relinquish his own right of resisting himto whom he so
transferreth it. And every nenber of the body politic, is called
a SUBJECT, (viz.) to the sovereign.

11. The cause in general which noveth a man to beconme subj ect
to another, is (as | have said already) the fear of not otherw se
preserving hinself, and a man may subject hinself, to himthat
i nvadeth, or may invade himfor fear of him or men may join
anongst thenselves to subject thenselves to such as they shal
agree upon for fear of others. And when many nmen subj ect
thensel ves the forner way, there ariseth thence a body politic,
as it were naturally; from whence proceedeth dom ni on, paternal
and despotic and when they subject thenselves the other way, by
nmut ual agreenent anongst many, the body politic they make, is for
the nost part called a commnwealth in distinction fromthe
former, though the nanme be the general nane for them both and
shal | speak in the first place of commonweal ths, and afterward of
bodi es politic, patrinonial and despoti cal

Part 11
De Corpore Politico

Chapter 20
O the Requisites to the Constitution of a Conmmonweal t h

I. That part of this treatise which is already past, hath
been wholly spent, in the consideration of the natural power, and
the natural estate of man; nanely of his cognition and passions
in the first eleven chapters; and how fromthence proceed his
actions in the twelfth; how nen know one another's mnds in the
thirteenth; in what estate nen's passions set themin the
fourteenth; what estate they are directed unto by the dictates of
reason, that is to say, what be the principal articles of the |aw
of nature, in the fifteenth, sixteenth, seventeenth, eighteenth,

Get any book for freeon:  www.Abika.com

58



THE ELEMENTS OF LAW NATURAL AND POLITIC

and lastly how a multitude of persons natural are united by
covenants into one person civil or body politic. In this part
therefore shall be considered, the nature of a body politic, and
the |l aws thereof, otherwise called civil [aws. And whereas it
hath been said in the last chapter, and | ast section of the
former part, that there be two ways of erecting a body politic;
one by arbitrary institution of nany men assenbl ed toget her,
which is like a creation out of nothing by human wit; the other
by conpul sion, which is as it were a generation thereof out of
natural force; | shall first speak of such erection of a body
politic, as proceedeth fromthe assenbly and consent of a

mul titude.

2. Having in this place to consider a nultitude of nmen about
to unite thenselves into a body politic, for their security, both
agai nst one another, and agai nst common enem es; and that by
covenants, the know edge of what covenants, they nust needs make,
dependeth on the know edge of the persons, and the know edge of
their end. First, for their persons they are nany, and (as yet)
not one; nor can any action done in a nultitude of people net
together, be attributed to the nultitude, or truly called the
action of the nmultitude, unless every man's hand, and every man's
will, (not so much as one excepted) have concurred thereto. For
nmul titude, though in their persons they run together, yet they
concur not always in their designs. For even at that tine when
men are in tunult, though they agree a nunber of themto one
m schi ef, and a nunber of themto another; yet, in the whole,
they are anobngst thenselves in the state of hostility, and not of
peace; |like the seditious Jews besieged in Jerusalem that could
join against their enem es, and yet fight anongst thenselves;
whensoever therefore any man saith, that a nunmber of nmen hath
done any act: it is to be understood, that every particul ar man
in that nunber hath consented thereunto, and not the greatest
part only. Secondly, though thus assenbled with intention to
unite thenselves, they are yet in that estate in which every nman
hath right to everything, and consequently, as hath been said,
chap. XV, sect. 10, in an estate of enjoying nothing: and
t herefore nmeum and tuum hath no place anpngst them

3. The first thing therefore they are to do, is expressly
every man to consent to sonething by which they may conme nearer
to their ends; which can be nothing el se imginable but this:
that they allow the wills of the major part of their whole
nunber, or the wills of the major part of sone certain nunber of
men by them deternined and named; or lastly the will of sonme one
man, to involve and be taken for the wills of every man. And this
done they are united, and a body politic. And if the nmajor part
of their whole nunber be supposed to involve the wills of all the
particulars, then are they said to be a DEMOCRACY, that is to say
a government wherein the whole nunber, or so nmany of them as
pl ease, being assenbl ed together, are the sovereign, and every
particular man a subject. If the major part of a certain nunber
of men naned or distinguished fromthe rest, be supposed to
involve the wills of every one of the particulars, then are they
said to be an OLI GARCHY, or ARI STOCRACY; which two words signify
the sane thing, together with the divers passions of those that
use them for when the nen that be in that office please, they
are called an aristocracy, otherwi se an oligarchy; wherein those,
the major part of which declare the wills of the whole nultitude,
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bei ng assenbl ed, are the sovereign, and every man severally a
subject. Lastly if their consent be such, that the will of one
man, whom t hey nane, shall stand for the wills of themall, then
is their governnment or union called a MONARCHY; and that one man
the sovereign, and every of the rest a subject.

4. And those several sorts of unions, governnents, and
subj ections of man's will, may be understood to be nmde, either
absolutely, that is to say, for all future tine, or for a tine
limted only. But forasnuch as we speak here of a body politic,
instituted for the perpetual benefit and defence of themthat
make it; which therefore nmen desire should last for ever, | wll
omt to speak of those that be tenporary, and consider those that
be for ever.

5. The end for which one man giveth up, and relinquisheth to
anot her, or others, the right of protecting and defendi ng hinself
by his own power, is the security which he expecteth thereby, of
protection and defence fromthose to whom he doth so relinquish
it. And a man nmay then account hinmself in the estate of security,
when he can foresee no violence to be done unto him from which
the doer may not be deterred by the power of that sovereign, to
whom t hey have every one subjected thensel ves; and w thout that
security there is no reason for a man to deprive hinself of his
own advant ages, and nmake hinself a prey to others. And therefore
when there is not such a sovereign power erected, as may afford
this security; it is to be understood that every man's right of
doi ng what soever seeneth good in his own eyes, renmmineth stil
with him And contrariw se, where any subject hath right by his
own judgment and discretion, to nmake use of his force; it is to
be understood that every man hath the |ike, and consequently that
there is no commonweal th at all established. How far therefore in
t he maki ng of a commonweal th, a man subjecteth his will to the
power of others, nust appear fromthe end, nanely security. For
what soever is necessary to be by covenant transferred for the
attaining thereof, so nuch is transferred, or else every man is
in his natural |iberty to secure hinself.

6. Covenants agreed upon by every man assenbled for the
maki ng of a commonweal th, and put in witing without erecting of
a power of coercion, are no reasonable security for any of them
that so covenant, nor are to be called laws; and | eave nen stil
in the estate of nature and hostility. For seeing the wills of
nost nmen are governed only by fear, and where there is no power
of coercion, there is no fear; the wills of nost nen will follow
their passions of covetousness, |ust, anger, and the like, to the
breaki ng of those covenants, whereby the rest, also, who
ot herwi se woul d keep them are set at liberty, and have no | aw
but from thensel ves.

7. This power of coercion, as hath been said chap. XV, sect.
3, of the former part, consisteth in the transferring of every
man's right of resistance against himto whom he hath transferred
the power of coercion. It followeth therefore, that no man in any
commonweal t h what soever hath right to resist him or them on
whom t hey have conferred this power coercive, or (as men use to
call it) the sword of justice; supposing the not-resistance
possible. For (Part |. chapter XV, sect. 18) covenants bind but
to the utnost of our endeavour

8. And forasnmuch as they who are anongst thenselves in
security, by the neans of this sword of justice that keeps them
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all in awe, are neverthel ess in danger of enem es fromwi thout;
if there be not some neans found, to unite their strengths and
natural forces in the resistance of such enenmies, their peace
anongst thenselves is but in vain. And therefore it is to be
understood as a covenant of every nenber to contribute their
several forces for the defence of the whole; whereby to nake one
power as sufficient, as is possible, for their defence. Now
seeing that every nman hath already transferred the use of his
strength to himor them that have the sword of justice; it

foll oweth that the power of defence, that is to say the sword of
war, be in the same hands wherein is the sword of justice: and
consequently those two swords are but one, and that inseparably
and essentially annexed to the soverei gn power.

9. Moreover seeing to have the right of the sword, is nothing
el se but to have the use thereof depending only on the judgnent
and discretion of himor themthat have it; it followeth that the
power of judicature (in all controversies, wherein the sword of
justice is to be used) and (in all deliberations concerning war,
wherein the use of that sword is required), the right of
resolving and deternmining what is to be done, belong to the sane
sover ei gn.

10. Farther: considering it is no |less, but nmuch nore
necessary to prevent violence and rapine, than to punish the sane
when it is comrtted; and all violence proceedeth from
controversies that arise between nmen concerni ng meum and tuum
ri ght and wong, good and bad, and the |like, which nmen use every
one to neasure by their own judgnents; it belongeth also to the
judgment of the same sovereign power, to set forth and nake known
the commn measure by which every man is to know what is his, and
what another's; what is good, and what bad; and what he ought to
do, and what not; and to command the sanme to be observed. And
these neasures of the actions of the subjects are those which nen
call LAWS POLITIC, or civil. The maki ng whereof nust of right
bel ong to himthat hath the power of the sword, by which nen are
conpel l ed to observe themy for otherw se they should be nmade in
vai n.

11. Farthernore: seeing it is inpossible that any one man
that hath such sovereign power, can be able in person to hear and
determine all controversies, to be present at all deliberations
concerni ng common good, and to execute and performall those
common actions that bel ong thereunto, whereby there will be
necessity of magistrates and ministers of public affairs; it is
consequent, that the appointnent, nonmination, and limtation of
the sane, be understood as an inseparable part of the sane
sovereignty, to which the sumof all judicature and execution
hat h been al ready annexed.

12. And: forasmuch as the right to Use the forces of every
particul ar nenber, is transferred fromthenselves, to their
sovereign; a man will easily fall upon this conclusion of
hi msel f: that to sovereign power (whatsoever it doth) there
bel ongeth i npunity.

13. The sum of these rights of sovereignty, nanely the
absol ute use of the sword in peace and war, the making and
abrogating of |laws, suprenme judicature and decision in al
debates judicial and deliberative, the nom nation of al
magi strates and ministers, with other rights contained in the
sanme, make the sovereign power no |less absolute in the
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commonweal th, than before conmonwealth every man was absolute in
himself to do, or not to do, what he thought good; which nen that
have not had the experience of that m serable estate, to which
men are reduced by long war, think so hard a condition that they
cannot easily acknow edge, such covenants and subjection, on
their parts, as are here set down, to have been ever necessary to
their peace. And therefore sone have inmmgi ned that a commonweal th
may be constituted in such manner, as the soverei gn power nmy be
so limted, and noderated, as they shall think fit thensel ves.
For exanpl e: they suppose a nmultitude of nmen to have agreed upon
certain articles (which they presently call |aws), declaring how
they will be governed; and that done to agree farther upon sone
man, or nunber of men to see the sane articles perfornmed, and put
in execution. And to enable him or themthereunto, they allot
unto thema provision limted, as of certain |lands, taxes,
penalties, and the like, than which (if ms-spent), they shal
have no nore, w thout a new consent of the same nmen that allowed
the former. And thus they think they have made a commonwealth, in
which it is unlawful for any private nman to make use of his own
sword for his security; wherein they deceive thensel ves.

14. For first, if to the revenue, it did necessarily follow
that there mi ght be forces raised, and procured at the will of
hi mthat hath such revenue; yet since the revenue is limted, so
nmust al so be the forces; but limted forces, against the power of
an eneny, which we cannot |lint, are unsufficient. Wensoever
therefore there happeneth an invasion greater than those forces
are able to resist, and there be no other right to | evy nore,
then is every man, by necessity of nature, allowed to make the
best provision he can for hinmself; and thus is the private sword,
and the estate of war again reduced. But seeing revenue, w thout
the right of commandi ng nen, is of not use, neither in peace, nor
war; it is necessary to be supposed, that he that hath the
admi ni stration of those articles, which are in the forner section
supposed, nust have also right to nmake use of the strengths of
particul ar nen; and what reason soever giveth himthat right over
any one, giveth himthe sane over themall. And then is his right
absol ute; for he that hath right to all their forces, hath right
to di spose of the sane. Again: supposing those Iimted forces and
revenue, either by the necessary, or negligent use of them to
fail; and that for a supply, the sane nultitude be again to be
assenbl ed, who shall have power to assenble them that is to
conpel themto conme together? If he that demandeth the supply
hath that right (viz.) the right to conpel themall; then is his
soverei gnty absolute: if not, then is every particular nman at
liberty to cone or not; to frane a new comonweal th or not; and
so the right of the private sword returneth. But suppose them
willingly and of their own accord assenbled, to consider of this
supply; if nowit be still in their choice, whether they shal
give it or not, it is also in their choice whether the
conmonweal th shall stand or not. And therefore there lieth not
upon any of themany civil obligation that may hinder them from
using force, in case they think it tend to their defence. This
device therefore of themthat will make civil laws first, and
then a civil body afterwards, (as if policy made a body politic,
and not a body politic made policy) is of no effect.

15. O hers to avoid the hard condition, as they take it, of
absol ute subjection, (which in hatred thereto they al so cal
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sl avery) have devised a governnent as they think mxed of the
three sorts of sovereignty. As for exanple: they suppose the
power of making laws given to sone great assenbly denocrati cal

t he power of judicature to sone other assenbly; and the

adm nistration of the laws to a third, or to some one nan; and
this policy they call m xed nonarchy, or nixed aristocracy, or

m xed denocracy, according as any of these three sorts do nost
visibly predominate. And in this estate of government they think
the use of the private sword excl uded.

16. And supposing it were so: how were this condition which
they call slavery eased thereby? For in this estate they would
have no man all owed, either to be his own judge, or own carver,
or to make any laws unto hinmself; and as |long as these three
agree, they are as absolutely subject to them as is a child to
the father, or a slave to the naster in the state of nature. The
ease therefore of this subjection, nmust consist in the
di sagreenent of those, anpbngst whomthey have distributed the
rights of sovereign power. But the sanme disagreenment is war. The
di vision therefore of the sovereignty, either worketh no effect,
to the taking away of sinple subjection, or introduceth war;
wherein the private sword hath place again. But the truth is, as
hath been already shewed in 7, 8, 9, 10, 11, 12 precedent
sections: the sovereignty is indivisible; and that seem ng
m xture of several kinds of governnent, not nixture of the things
t hensel ves, but confusion in our understanding, that cannot find
out readily to whom we have subjected oursel ves.

17. But though the sovereignty be not nmixed, but be always
ei ther sinple denocracy, or sinple aristocracy, or pure nonarchy;
nevertheless in the admnistration thereof, all those sorts of
government may have pl ace subordi nate. For suppose the sovereign
power be denobcracy, as it was sonetinmes in Rome, yet at the sane
time they may have a council aristocratical, such as was the
senate; and at the same tinme they nmay have a subordi nate nonarch,
such as was their dictator, who had for a time the exercise of
t he whol e sovereignty, and such as are all generals in war. So
also in a nmonarchy there may be a council aristocratical of nen
chosen by the nonarch; or denocratical of men chosen by the
consent (the nonarch permitting) of all the particular nen of the
conmonweal th. And this mixture is it that inposeth; as if it were
the m xture of sovereignty. As if a man should think, because the
great council of Venice doth nothing ordinarily but choose
magi strates, mnisters of state, captains, and governors of
t owns, anmbassadors, counsellors, and the like; that therefore
their part of the sovereignty is only choosing of magistrates;
and that the making of war, and peace, and | aws, were not theirs,
but the part of such councillors as they appointed thereto;
whereas it is the part of these to do it but subordinately, the
supreme authority thereof being in the great council that choose
t hem

18. And as reason teacheth us, that a man considered out of
subjection to | aws, and out of all covenants obligatory to
others, is free to do, and undo, and deliberate as |ong as he
listeth; every nenber being obedient to the will of the whole
man; that |liberty being nothing else but his natural power,
wi t hout which he is no better than an inanimte creature, not
able to help hinself; so also it teacheth us: that a body politic
of what kind soever, not subject to another, nor obliged by
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covenants, ought to be free, and in all actions to be assisted by
t he nenbers, every one in their place, or at the |east not
resisted by them For otherw se, the power of a body politic (the
essence whereof is the not-resistance of the nmenbers) is none,

nor a body politic of any benefit. And the sane is confirned by
the use of all nations and comopnweal ths in the world. For what
nation is there or conmonwealth wherein that man or council

which is virtually the whole, hath not absol ute power over every
particul ar nenber? or what nation or cormonwealth is there, that
hath not power and right to constitute a general in their wars?
But the power of a general is absolute; and consequently there
was absolute power in the comonweal th, fromwhomit was derived.
For no person, natural or civil, can transfer unto another nore
power than hinself hath.

19. In every commonweal th where particular nen are deprived
of their right to protect thenselves, there resideth an absol ute
sovereignty, as | have already shewed. But in what man or in what
assenbly of men the sane is placed, is not so manifest, as not to
need sone marks whereby it may be discerned. And first it is an
infallible mark of absolute sovereignty in a man, or in an
assenbly of nen, if there be no right in any other person natura
or civil to punish that man, or to dissolve that assenbly. For he
that cannot of right be punished, cannot of right be resisted;
and he that cannot of right be resisted, hath coercive power over
all the rest, and thereby can frame and govern their actions at
his pl easure; which is absolute sovereignty. Contrariw se he that
in a commonweal th is punishable by any, or that assenbly that is
di ssol vable, is not sovereign. For a greater power is always
required to punish and di ssolve, than theirs who are puni shed or
di ssol ved; and that power cannot be called sovereign, than which
there is a greater. Secondly, that man or assenbly, that by their
own right not derived fromthe present right of any other, may
make | aws, or abrogate them at his, or their pleasure, have the
soverei gnty absolute. For seeing the | aws they namke, are supposed
to be made by right, the nmenbers of the commobnwealth to whom t hey
are made, are obliged to obey them and consequently not to
resi st the execution of them which not-resistance nmaketh the
power absolute of himthat ordaineth them It is likewi se a mark
of this sovereignty, to have the right original of appointing
magi strates, judges, counsellors, and mnisters of state. For
wi t hout that power no act of sovereignty, or government, can be
performed. Lastly, and generally. whosoever by his own authority
i ndependent can do any act, which another of the sane
commonweal th may not, nust needs be understood to have the
soverei gn power. For by nature nen have equal right; this
i nequality therefore nust proceed fromthe power of the
conmonweal th. He therefore that doth any act lawfully by his own
authority, which another may not, doth it by the power of the
comonweal th in hinmself; which is absolute sovereignty.

Chapter 21
O the Three Sorts of Commonweal th
1. Having spoken in general concerning instituted policy in

the former chapter, | conme in this to speak of the sorts thereof
in special, how every one of themis instituted. The first in
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order of tinme of these three sorts is denocracy, and it nust be
so of necessity, because an aristocracy and a nonarchy, require
nom nati on of persons agreed upon; which agreenent in a great
mul titude of nmen nust consist in the consent of the major part;
and where the votes of the mpjor part involve the votes of the
rest, there is actually a denocracy.

2. In the making of a denocracy, there passeth no covenant,
bet ween the sovereign and any subject. For while the denpbcracy is
a meking, there is no sovereign with whomto contract. For it
cannot be imagined, that the nmultitude should contract with
itself, or with any one man, or nunber of nen, parcel of itself,
to make itself sovereign; nor that a nultitude, considered as one
aggregate, can give itself anything which before it had not.
Seeing then that sovereignty denocratical is not conferred by the
covenant of any nultitude (which supposeth union and sovereignty
al ready made), it resteth, that the sane be conferred by the
particul ar covenants of every several nman; that is to say, every
man with every man, for and in consideration of the benefit of
his own peace and defence, covenanteth to stand to and obey,
what soever the major part of their whole nunmber, or the ngjor
part of such a nunber of them as shall be pleased to assenble at
a certain time and place, shall determ ne and command. And this
is that which giveth being to a denopcracy; wherein the sovereign
assenbly was called of the Greeks by the nane of Denus (id est,
the people), from whence coneth denocracy. So that where, to the
supreme and i ndependent court, every nman nay cone that will and
give his vote, there the sovereign is called the people. 3. Cut
of this that hath been already said, may readily be drawn: that
what soever the people doth to any one particul ar nmenber or
subj ect of the commonweal th, the sane by hi mought not to be
styled injury. For first, injury (by the definition, Part |
chap. XVlI, sect. 2) is breach of covenant; but covenants (as hath
been said in the precedent section) there passed none fromthe
people to any private man; and consequently it (viz. the people)
can do himno injury. Secondly, how unjust soever the action be,
that this sovereign denmus shall do, is done by the will of every
particul ar man subject to him who are therefore guilty of the
sanme. If therefore they style it injury, they but accuse
t hemsel ves. And it is against reason for the same man, both to do
and conplain; inplying this contradiction, that whereas he first
ratified the people's acts in general, he now disalloweth sone of
themin particular. It is therefore said truly, volenti non fit
injuria. Neverthel ess nothing doth hinder, but that divers
actions done by the people, nay be unjust before God Al mghty, as
breaches of sonme of the |aws of nature.

4. And when it happeneth, that the people by plurality of
voi ces shall decree or conmand any thing contrary to the | aw of
God or nature, though the decree and command be the act of every
man, not only present in the assenbly, but also absent fromit;
yet is not the injustice of the decree, the injustice of every
particul ar man, but only of those nen by whose express suffrages,
the decree or conmand was passed. For a body politic, as it is a
fictitious body, so are the faculties and will thereof fictitious
al so. But to nmake a particular man unjust, which consisteth of a
body and soul natural, there is required a natural and very wll.

5. In all denocracies, though the right of sovereignty be in
the assenbly, which is virtually the whole body; yet the use
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thereof is always in one, or a few particular men. For in such
great assenblies as those nust be, whereinto every man nmay enter
at his pleasure, there is no neans any ways to deliberate and

gi ve counsel what to do, but by long and set orations; whereby to
every man there is nore or |ess hope given, to incline and sway
the assenbly to their own ends. In a nultitude of speakers
therefore, where always, either one is em nent alone, or a few
bei ng equal anobngst thensel ves, are emi nent above the rest, that
one or few nmust of necessity sway the whol e; insonuch, that a
denocracy, in effect, is no nore than an aristocracy of orators,
interrupted sonmetinmes with the temporary nonarchy of one orator

6. And seeing a denocracy is by institution the beginning
both of aristocracy and nonarchy, we are to consider next how
aristocracy is derived fromit. Wen the particul ar nmenbers of
the commonweal th growi ng weary of attendance at public courts, as
dwel ling far off, or being attentive to their private businesses,
and withal displeased with the government of the people, assenble
thensel ves to nake an aristocracy; there is no nore required to
the maki ng thereof but putting to the question one by one, the
nanes of such men as it shall consist of, and assenting to their
el ection; and by plurality of vote, to transfer that power which
before the people had, to the nunber of nen so naned and chosen

7. And fromthis manner of erecting an aristocracy it is
mani fest that the few or opti mates, have entered into no
covenant, with any of the particular nmenbers of the comopnweal th
whereof they are sovereign; and consequently cannot do any thing
to any private man that can be called injury to him howsoever
their act be wi cked before Al m ghty God, according to that which
hat h been said before, section 3. Farther it is inpossible that
t he people, as one body politic should covenant with the
aristocracy or optinmates, on whomthey intend to transfer their
sovereignty; for no sooner is the aristocracy erected, but the
denocracy is anni hilated, and the covenants nmade unto them voi d.

8. In all aristocracies, the adm ssion of such as are from
time to tine to have vote in the sovereign assenbly, dependeth on
the will and decree of the present optinmates; for they being the
soverei gn, have the nonmination (by the eleventh section of the
former chapter) of all magistrates, ministers, and counsellors of
st at e what soever, and may therefore choose either to make them
el ective, or hereditary, at their pleasure.

9. Qut of the sanme denocracy, the institution of a politica
nonar ch proceedeth in the same manner, as did the institution of
the aristocracy (viz.) by a decree of the sovereign people, to
pass the sovereignty to one man naned, and approved by plurality
of suffrage. And if this sovereignty be truly and i ndeed
transferred, the estate or comonweal th is an absol ute nonarchy,
wherein the nmonarch is at liberty, to dispose as well of the
successi on, as of the possession; and not an elective ki ngdom
For suppose a decree be made, first in this manner: that such a
one shall have the sovereignty for his life; and that afterward
they will choose a new, in this case, the power of the people is
di ssol ved, or not. If dissolved, then after the death of himthat
is chosen, there is no man bound to stand to the decrees of them
that shall, as private nmen, run together to make a new el ection
and consequently, if there be any man, who by the advantage of
the reign of himthat is dead, hath strength enough to hold the
mul ti tude in peace and obedi ence, he may lawfully, or rather is
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by the | aw of nature obliged so to do. If this power of the
peopl e were not dissolved, at the choosing of their king for
life; then is the people sovereign still, and the king a m nister
t hereof only, but so, as to put the whole sovereignty in
execution; a great mnister, but no otherwise for his tinme, than
a dictator was in Rone. In this case, at the death of himthat
was chosen, they that neet for a new el ection, have no new, but
their old authority for the same. For they were the sovereign al
the tine, as appeareth by the acts of those el ective kings, that
have procured fromthe people, that their children m ght succeed
them For it is to be understood, when a man receiveth any thing
fromthe authority of the people, he receiveth it not fromthe
peopl e his subjects, but fromthe people his sovereign. And
farther, though in the election of a king for his life, the
people grant himthe exercise of their sovereignty for that tine;
yet if they see cause, they may recall the sanme before the tine.
As a prince that conferreth an office for |ife, nay neverthel ess,
upon suspicion of abuse thereof, recall it at his pleasure;

i nasmuch as offices that require | abour and care, are understood
to pass fromhimthat giveth themas onera, burthens to themthat
have them the recalling whereof are therefore not injury, but
favour. Nevertheless, if in making an elective king with
intention to reserve the sovereignty, they reserve not a power at
certain known and determined tinmes and places to assenbl e

t hensel ves; the reservation of their sovereignty is of no effect,
i nasmuch as no man is bound to stand to the decrees and

determ nati ons of those that assenble thenselves w thout the
sovereign authority.

10. In the former section is showed that elective kings, that
exercise their sovereignty for a tinme, which determnes with
their life, either are subjects and not sovereigns; and that is,
when the people in election of themreserve unto thensel ves the
right of assenbling at certain tinmes and places |limted and nade
known; or el se absolute sovereigns, to dispose of the succession
at their pleasure; and that is, when the people in their election
hath declared no tine nor place of their neeting, or have left it
to the power of the elected king to assenble and di ssol ve them at
such times, as he himself shall think good. There is another Kkind
of limtation of tinme, to himthat shall be elected to use the
soverei gn power (which whether it hath been practised anywhere or
not, | know not, but it may be i magi ned, and hath been objected
agai nst the rigour of sovereign power), and it is this: that the
peopl e transfer their sovereignty upon condition. As for exanple:
for so long as he shall observe such and such | aws, as they then
prescribe him And here as before in el ected kings, the question
is to be nmade, whether in the electing of such a sovereign, they
reserved to thenselves a right of assenbling at tinmes and pl aces
l[imted and known, or not; if not, then is the sovereignty of the
peopl e di ssol ved, and they have neither power to judge of the
breach of the conditions given him nor to command any forces for
the deposing of him whomon that condition they had set up; but
are in the estate of war anongst thensel ves, as they were before
they made thensel ves a denocracy; and consequently: if he that is
el ected, by the advantage of the possession he hath of the public
nmeans, be able to conpel themto unity and obedi ence, he hath not
only the right of nature to warrant him but also the | aw of
nature to oblige himthereunto. But if in electing him they
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reserved to thenselves a right of assenbling, and appointed
certain tinmes and places to that purpose, then are they sovereign
still, and may call their conditional king to account, at their

pl easure, and deprive himof his government, if they judge he
deserve it, either by breach of the condition set him or

ot herwi se. For the sovereign power can by no covenant with a

subj ect, be bound to continue himin the charge he undergoeth by
their command, as a burden inposed not particularly for his good,
but for the good of the sovereign people.

11. The controversies that arise concerning the right of the
peopl e, proceed fromthe equivocation of the word. For the word
peopl e hath a double signification. In one sense it signifieth
only a number of nen, distinguished by the place of their
habitation; as the people of England, or the people of France;
which is no nore, but the nultitude of those particular persons
that inhabit those regions, w thout consideration of any
contracts or covenants anobngst them by which any one of themis
obliged to the rest. In another sense, it signifieth a person
civil, that is to say, either one man, or one council, in the
wi || whereof is included and involved the will of every one in
particular; as for exanple: in this latter sense the | ower house
of parliament is all the commons, as long as they sit there with
authority and right thereto; but after they be dissolved, though
they remain, they be no nore the people, nor the commobns, but
only the aggregate, or multitude of the particular nen there
sitting; how well soever they agree, or concur, in opinions
anongst thensel ves; whereupon they that do not distinguish
bet ween these two significations, do usually attribute such
rights to a dissolved nmultitude, as belong only to the people
virtually contained in the body of the commopnweal th or
sovereignty. And when a great nunber of their own authority flock
together in any nation, they usually give themthe name of the
whol e nation. In which sense they say the people rebelleth, or
t he peopl e demandeth, when it is no nore than a dissol ved
nmul titude, of which though any one nman nmay be said to demand or
have right to sonmething, yet the heap, or nultitude, cannot he
said to demand or have right to any thing. For where every man
hath his right distinct, there is nothing left for the nultitude
to have right unto; and when the particulars say: this is mne
this is thine, and this is his, and have shared all anpngst them
there can be nothing whereof the nultitude can say: this is nine
nor are they one body, as behoveth themto be, that denmand
anyt hi ng under the nanme of mine or his; and when they say ours,
every man is understood to pretend in several, and not the
multitude. On the other side, when the nultitude is united into a
body politic, and thereby are a people in the other
signification, and their wills virtually in the sovereign, there
the rights and demands of the particulars do cease; and he or
they that have the sovereign power, doth for themall demand and
vi ndi cate under the nane of his, that which before they called in
the plural, theirs.

12. We have seen how particular nmen enter into subjection, by
transferring their rights; it followeth to consider how such
subj ection may be discharged. And first, if he or they have the
soverei gn power, shall relinquish the same voluntarily, there is
no doubt but every man is again at liberty, to obey or not;
likewise if he or they retaining the sovereignty over the rest,
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do neverthel ess exenpt sone one or nore from their subjection
every man so exenpted is discharged. For he or they to whom any
man i s obliged, hath the power to rel ease him

13. And here it is to be understood: that when he or they
that have the sovereign power, give such exenption or privilege
to a subject, as is not separable fromthe sovereignty, and
neverthel ess directly retain the sovereign power, not know ng the
consequence of the privilege they grant, the person or persons
exenpted or privileged are not thereby rel eased. For in
contradictory significations of the will (Part |I. chap. XII
sect. 9), that which is directly signified, is to be understood
for the will, before that which is drawmn fromit by consequence.

14. Also exile perpetual, is a release of subjection
forasmuch as being out of the protection of the sovereignty that
expelled him he hath no nmeans of subsisting but from hinself.
Now every man nmay |lawfully defend hinself, that hath no other
defence; else there had been no necessity that any nman shoul d
enter into voluntary subjection, as they do in conmonweal t hs.

15. Likewise a man is released of his subjection by conquest;
for when it coneth to pass, that the power of a commonwealth is
overthrown, and any particular man, thereby |ying under the sword
of his eneny yieldeth hinmself captive, he is thereby bound to
serve himthat taketh him and consequently discharged of his
obligation to the fornmer. For no man can serve two nasters.

16. Lastly, ignorance of the succession dischargeth
obedi ence; for no man can be understood to be obliged to obey he
knowet h not whom

Chapter 22
O the Power of Masters

1. Having set forth, in the two preceding chapters, the
nature of a commonwealth institutive, by the consent of many nen
together; | cone now to speak of dom nion, or a body politic by
acqui sition, which is conmmonly called a patrinonial kingdom But
before | enter thereinto: it is necessary to make known, upon
what title one man may acquire right, that is to say, property or
dom ni on, over the person of another. For when one man hath
dom ni on over another, there is a little kingdom and to be a
king by acquisition, is nothing else, but to have acquired a
right or dom ni on over nany.

2. Considering nmen therefore again in the state of nature,

Wi t hout covenants or subjection one to another, as if they were
but even now all at once created nmale and fenale; there be three
titles only, by which one man may have right and dom ni on over
anot her; whereof two may take place presently, and those are:
voluntary offer of subjection, and yielding by conpul sion; the
third is to take place, upon the supposition of children begotten
anongst them Concerning the first of these three titles, it is
handl ed before in the two | ast chapters; for fromthence coneth
the right of sovereigns over their subjects in a commonweal th
institutive. Concerning the second title (which is when a man
submitteth to an assailant for fear of death), thereby accrueth a
ri ght of dom nion. For where every man (as it happeneth in this
case) hath right to all things, there needs no nore for the
maki ng of the said right effectual, but a covenant from hi mthat
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is overcone, not to resist himthat overconeth. And thus coneth
the victor to have a right of absolute doninion over the
conquered. By which there is presently constituted a little body
politic, which consisteth of two persons, the one sovereign
which is called the MAStER, or lord; the other subject, which is
cal l ed the SERVANT. And when a man hath acquired right over a
nunber of servants so considerable, as they cannot by their
nei ghbours be securely invaded, this body politic is a kingdom
despoti cal

3. And it is to be understood: that when a servant taken in
the wars, is kept bound in natural bonds, as chains, and the
like, or in prison; there hath passed no covenant fromthe
servant to his master; for those natural bonds have no need of
strengt hening by the verbal bonds of covenant; and they shew the
servant is not trusted. But covenant (Part |I. chap. XV, sect. 9)
supposeth trust. There remaineth therefore in the servant thus
kept bound, or in prison, a right of delivering hinmself, if he
can, by what neans soever. This kind of servant is that which
ordinarily and w thout passion, is called a SLAVE. The Romans had
no such distinct nane, but conprehended all under the name of
servus; whereof such as they |oved and durst trust, were suffered
to go at liberty, and admtted to places of office, both near to
their persons, and in their affairs abroad; the rest were kept
chai ned, or otherw se restrained with natural inpedinents to
their resistance. And as it was anpngst the Romans, so it was
anongst other nations; the forner sort having no other bond but a
supposed covenant, without which the master had no reason to
trust them the latter being w thout covenant, and no otherw se
tied to obedi ence, but by chains, or other |ike forcible custody.

4. A master therefore is to be supposed to have no | ess right
over those, whose bodies he | eaveth at liberty, than over those
he keepeth in bonds and inprisonnent; and hath absol ute domni nion
over both; and may say of his servant, that he is his, as he may
of any other thing. And whatsoever the servant had, and m ght
call his, is nowthe nmaster's; for he that disposeth of the
person, disposeth of all the person could dispose of; insomuch as
t hough there be neum and tuum anongst servants distinct from one
anot her by the dispensation, and for the benefit of their master;
yet there is no neum and tuum bel onging to any of them agai nst
the master hinself, whomthey are not to resist, but to obey al
his commands as | aw

5. And seeing both the servant and all that is conmitted to
him is the property of the master, and every nman may di spose of
his own, and transfer the same at his pleasure, the master may
therefore alienate his dom nion over them. or give the sane, by
his last will, to whomhe list.

6. And if it happen, that the nmaster hinmself by captivity or
vol untary subj ecti on, becone servant to another, then is that
ot her master paranount; and those servants of himthat beconeth
servant, are no further obliged, than their nmster paranount
shall think good; forasmuch as he di sposing of the master
subordi nate, disposeth of all he hath, and consequently of his
servants; so that the restriction of absolute power in nmsters
proceedeth not fromthe | aw of nature, but fromthe political |aw
of himthat is their master suprene or sovereign

7. Servants imrediate to the suprene master, are di scharged
of their servitude or subjection in the same manner that subjects
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are released of their allegiance in a commobnweal th institutive.
As first, by release; for he that captiveth. (which is done by
accepting what the captive transferreth to hin) setteth again at
liberty, by transferring back the same. And this kind of release
is called MANUM SSI ON. Secondly, by exile; for that is no nore
but manum ssion given to a servant, not in the way of benefit,
but puni shnment. Thirdly, by new captivity, where the servant
havi ng done his endeavour to defend hinself, hath thereby
performed his covenant to his former master, and for the safety
of his |ife, entering into new covenant with the conqueror, is
bound to do his best endeavour to keep that |ikew se. Fourthly,

i gnorance of who is successor to his deceased master, dischargeth
hi m of obedi ence; for no covenant holdeth | onger than a man
knoweth to whom he is to performit. And lastly, that servant
that is no |longer trusted, but comritted to his chains and
custody, is thereby discharged of the obligation in foro interno,
and therefore if he can get |oose, may lawfully go his way.

8. But servants subordinate, though manunmtted by their
i medi ate | ord, are not thereby discharged of subjection to their
| ord paranount; for the imediate master hath no property in
them having transferred his right before to another, nanely to
his own and suprene master. Nor if the chief Iord should manunmit
his i mmedi ate servant, doth he thereby release the servants of
their obligation to himthat is so nmanunitted. For by this
manun ssi on, he recovereth again the absol ute doni nion he had
over them before. For after a release (which is the discharge of
a covenant) the right standeth as it did before the covenant was
made.

9. This right of conquest, as it naketh one man nmaster over
another, so also maketh it a man to be master of the irrationa
creatures. For if a man in the state of nature, be in hostility
with nmen, and thereby have lawful title to subdue or Kkill
according as his own conscience and di scretion shall suggest unto
himfor his safety and benefit; nmuch nore nay he do the same to
beasts; that is to say, save and preserve for his own service,
according to his discretion, such as are of nature apt to obey,
and comodi ous for use; and to kill and destroy, with perpetua
war, all other, as fierce, and noisonme to him And this doni nion
is therefore of the |law of nature, and not of the divine | aw
positive. For if there had been no such right before the
revealing of God's will in the Scripture, then should no man, to
whom the Scripture hath not conme, have right to nake use of those
creatures, either for his food or sustenance. And it were a hard
condition of mankind, that a fierce and savage beast should with
nore right kill a man, than the man a beast.

Chapter 23
O the Power of Fathers, and of Patrinonial Kingdom

1. O three ways by which a nman beconeth subject to another
menti oned section 2. chap. ult., nanely voluntary offer
captivity and birth, the forner two have been spoken of, under
the nane of subjects and servants. In the next place, we are to
set down the third way of subjection, under the nane of children
and by what title one man coneth to have propriety in a child,
that proceedeth fromthe commn generation of two, (viz.) of male
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and feral e. And considering nen again dissolved from al

covenants one with another, and that (Part |I. chap. XVII, sect.

2) every man by the law of nature, hath right or propriety to his
own body, the child ought rather to be the propriety of the

not her (of whose body it is part, till the time of separation)
than of the father. For the understanding therefore of the right
that a man or wonan hath to his or their child, two things are to
be considered: first what title the nother or any other
originally hath to a child new born; secondly, how the father, or
any ot her man, pretendeth by the nother

2. For the first: they that have written of this subject have
made generation to be a title of dominion over persons, as wel
as the consent of the persons thenselves. And because generation
giveth title to two, nanely, father and nother, whereas dom nion
is indivisible, they therefore ascribe dom nion over the child to
the father only, ob praestantiam sexus; but they shew not,
neither can | find out by what coherence, either generation
i nferreth dom nion, or advantage of so nmuch strength, which, for
the nost part, a man hath nore than a wonman, shoul d generally and
universally entitle the father to a propriety in the child, and
take it away fromthe nother.

3. The title to dom nion over a child, proceedeth not from
the generation, but fromthe preservation of it; and therefore in
the estate of nature, the nother in whose power it is to save or
destroy it, hath right thereto by that power, according to that
whi ch hath been said Part |. chap. XIV, sect. 13. And if the
not her shall think fit to abandon, or expose her child to death,
what soever man or worman shall find the child so exposed, shal
have the same right which the nother had before; and for the sane
reason, nanely for the power not of generating, but preserving.
And though the child thus preserved, do in tine acquire strength,
whereby he mght pretend equality with himor her that hath
preserved him yet shall that pretence be thought unreasonabl e,
bot h because his strength was the gift of him agai nst whom he
pretendeth; and al so because it is to be presuned, that he which
gi veth sustenance to another, whereby to strengthen him hath
recei ved a prom se of obedience in consideration thereof. For
else it would be wisdomin nmen, rather to let their children
perish, while they are infants, than to live in their danger or
subj ecti on, when they are grown.

4. For the pretences which a man may have to dom ni on over a
child by the right of the nother, they be of divers kinds. One hy
t he absol ute subjection of the nother: another, by sone
particul ar covenant from her, which is |less than a covenant of
such subjection. By absolute subjection, the nmaster of the
not her, hath right to her child, according to section 6, chap
XXI'l whet her he be the father thereof, or not. And thus the
children of the servant are the goods of the master in perpetuum

5. O covenants that ampbunt not to subjection between a man
and wormran, there be sone which are made for a tinme and some for
life; and where they are for a tine, they are covenants of
cohabitation, or else of copulation only. And in this latter
case, the children pass by covenants particular. And thus in the
copul ati on of the Amazons with their neighbours, the fathers by
covenant had the male children only, the nothers retaining the
femal es.

6. And covenants of cohabitation are either for society of
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bed, or for society of all things; if for society of bed only,
then is the woman called a CONCUBI NE. And here also the child
shall be his or hers, as they shall agree particularly by
covenant; for although for the npst part a concubine is supposed
to yield up the right of her children to the father, yet doth not
concubi nate enforce so nuch.

7. But if the covenants of cohabitation be for society of al
things, it is necessary that but one of them govern and di spose
of all that is commopn to them both; without which (as hath been
often said before) society cannot last. And therefore the man, to
whom for the nost part the wonan yieldeth the governnent, hath
for the nost part also the sole right and domi nion over the
children. And the man is called the HUSBAND, and the woman the
W FE; but because sonetines the governnent nmay belong to the wife
only, sonetimes also the dom nion over the children shall be in
her only; as in the case of a sovereign queen, there is no reason
that her marriage should take from her the dom nion over her
chi l dren.

8. Children therefore, whether they be brought up and
preserved by the father, or by the nother, or by whomsoever, are
in nost absol ute subjection to himor her, that so bringeth them
up, or preserveth them And they nmay alienate them that is,
assign his or her dom nion, by selling or giving themin adoption
or servitude to others; or may pawn them for hostages, kill them
for rebellion, or sacrifice themfor peace, by the |aw of nature,
when he or she, in his or her conscience, think it to be
necessary.

9. The subjection of themwho institute a commonweal th
amongst thenselves, is no | ess absolute, than the subjection of
servants. And therein they are in equal estate; but the hope of
those is greater than the hope of these. For he that subjecteth
hi mrsel f unconpel l ed, thinketh there is reason he should be better
used, than he that doth it upon conpul sion; and conming in freely,
calleth himself, though in subjection, a FREEMAN, whereby it
appeareth, that liberty is not any exenption from subjection and
obedi ence to the sovereign power, but a state of better hope than
theirs, that have been subjected by force and conquest. And this
was the reason, that the nane that signifieth children, in the
Latin tongue is liberi, which also signifieth freemen. And yet in
Rome, nothing at that time was so obnoxious to the power of
others, as children in the famly of their fathers. For both the
state had power over their |life w thout consent of their fathers;
and the father mght kill his son by his own authority, without
any warrant fromthe state. Freedomtherefore in conmonwealths is
not hi ng but the honour of equality of favour with other subjects,
and servitude the estate of the rest. A freeman therefore my
expect enploynments of honour, rather than a servant. And this is
all that can be understood by the |iberty of the subject. For in
all other senses, liberty is the state of himthat is not
subj ect.

10. Now when a father that hath children, hath servants al so,
the children (not by the right of the child, but by the natura
i ndul gence of the parents) are such freenen. And the whole
consisting of the father or nother, or both, and of the children,
and of the servants, is called a FAMLY; wherein the father or
master of the family is sovereign of the sanme; and the rest (both
children and servants equally) subjects. The sane famly if it
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grow by rmultiplication of children, either by generation or
adoption; or of servants, either by generation, conquest, or

vol untary subm ssion, to be so great and numerous, as in
probability it may protect itself, then is that famly called a
PATRI MONI AL KI NGDOM or nonarchy by acquisition; wherein the
sovereignty is in one man, as it is in a nonarch nmade by
political institution. So that whatsoever rights be in the one,
the sane also be in the other. And therefore |I shall no nore
speak of them as distinct, but as of nonarchy in general

11. Havi ng shewed by what right the several sorts of
commonweal t hs, denpcracy, aristocracy, and nonarchy, are erected;
it followeth to shew by what right they are continued. The right
by which they are continued, is called the right of succession to
the soverei gn power; whereof there is nothing to be said in a
denocracy, because the sovereign dieth not, as long as there be
subjects alive; nor in an aristocracy, because it cannot easily
fall out, that the optimtes should every one fail at once; and
if it should so fall out, there is no question, but the
conmonweal th is thereby dissolved. It is therefore in a nonarchy
only, that there can happen a question concerning the succession
And first: forasnmuch as a nonarch, which is absolute sovereign
hath the dom nion in his own right, he may di spose thereof at his
own will. If therefore, by his last will, he shall nane his
successor, the right passeth by that wll.

12. Nor if the nonarch die without any will concerning the
succession declared, is it therefore to be presuned that it was
his will, his subjects which are to himas his children and
servants, should return again to the state of anarchy, that is,
to war and hostility; for that were expressly against the | aw of
nat ure, which commandeth to procure peace, and to maintain the
sane. It is therefore to be conjectured with reason, that it was
his intention to bequeath them peace, that is to say, a power
coercive, whereby to keep them from sedition anongst thensel ves;
and rather in the formof nonarchy, than any other governnent;
forasmuch as he, by the exercise thereof in his own person, hath
decl ared that he approveth of the sane.

13. Further, it is to be supposed his intention was, that his
own children should be preferred in the succession, (when nothing
to the contrary is expressly declared) before any other. For nen
naturally seek their own honour, and that consisteth in the
honour of their children after them

14. Again, seeing every nmonarch is supposed to desire to
continue the governnment in his successors, as long as he may; and
that generally nmen are endued with greater parts of w sdom and
courage, by which all nonarchies are kept from di ssolution, than
wonen are; it is to be presunmed, where no express will is extant
to the contrary, he preferreth his nale children before the
femal e. Not but that wonmen may govern, and have in divers ages
and pl aces governed wi sely, but are not so apt thereto in genera
as nmen.

15. Because the sovereign power is indivisible, it cannot be
supposed, that he intended the sane should be divided, but that
it should descend entirely upon one of them which is to be
presunmed should be the el dest, assigned thereto by the |ot of
nat ure; because he appointed no other lot for the decision
t hereof . Besi des, what difference of ability soever there nay be
anongst the brethren, the odds shall be adjudged to the el der
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because no subject hath authority otherw se to judge thereof.

16. And for want of issue in the possessor, the brother shal
be the presumed successor. For by the judgnent of nature, next in
blood is next. in love; and next in love is next to prefernent.

17. And as the succession followeth the first nonarch, so
also it followeth himor her that is in possession; and
consequently, the children of himin possession shall be
preferred before the children of his father or predecessor

Chapter 24
The Incommdities of Several Sorts of CGovernnment Compared

1. Having set forth the nature of a person politic, and the
three sorts thereof, denobcracy, aristocracy, and nonarchy; in
this chapter shall be declared, the conveni ences, and
i nconveni ences, that arise fromthe sane, both in general, and of
the said several sorts in particular. And first, seeing a body
politic is erected only for the ruling and governi ng of
particul ar nen, the benefit and damage thereof consisteth in the
benefit or damage of being ruled. The benefit is that for which a
body politic was instituted, nanely, the peace and preservation
of every particular man, than which it is not possible there can
be a greater, as hath been touched before, Part |I. chap. XV,
sect. 12. And this benefit extendeth equally both to the
sovereign, and to the subjects. For he or they that have the
soverei gn power, have but the defence of their persons, by the
assi stance of the particulars; and every particular man hath his
defence by their union in the sovereign. As for other benefits
which pertain not to their safety and sufficiency, but to their
wel | and delightful being, such as are superfluous riches, they
so belong to the sovereign, as they nust also be in the subject;
and so to the subject, as they nust also be in the sovereign. For
the riches and treasure of the sovereign, is the dom nion he hath
over the riches of his subjects. If therefore the sovereign
provi de not so as that particular nen may have neans, both to
preserve thensel ves, and also to preserve the public; the comopn
or sovereign treasure can be none. And on the other side, if it
were not for a common and public treasure belonging to the
soverei gn power, nen's private riches woul d sooner serve to put
theminto confusion and war, than to secure or nmmintain them
I nsonmuch, as the profit of the sovereign and subject goeth always
together. That distinction therefore of governnent, that there is
one governnment for the good of himthat governeth, and another
for the good of themthat be governed; whereof the forner is
despotical (that is lordly); the other, a government of freemen,
is not right; no nore is the opinion of themthat hold it to be
no city, which consisteth of a master and his servants. They
m ght as well say, it were no city, that consisted in a father
and his own issue, how nunerous soever they were. For to a master
that hath no children, the servants have in themall those
respects, for which nmen love their children; for they are his
strength and his honour; and his power is no greater over them
than over his children.

2. The inconveni ence arising fromgovernnment in general to
hi mt hat governeth, consisteth partly in the continual care and
troubl e about the business of other nmen, that are his subjects;
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and partly, in the danger of his person. For the head always is
that part, not only where the care resideth, but al so agai nst

whi ch the stroke of an eneny nost commnly is directed. To

bal ance this incommpdity, the sovereignty, together with the
necessity of this care and danger, conprehendeth so nmuch honour
riches, and neans whereby to delight the mind, as no private
man's wealth can attain unto. The inconveni ences of governnent in
general to a subject are none at all, if well considered; but in
appearance there be two things that may trouble his mnd, or two
general grievances. The one is loss of liberty; the other the
uncertainty of meum and tuum For the first, it consisteth in
this, that a subject may no nore govern his own actions according
to his own discretion and judgnment, or, (which is all one)

consci ence, as the present occasions fromtime to tine shal
dictate to him but nust be tied to do according to that wll
only, which once for all he had Iong ago laid up, and involved in
the wills of the major part of an assenbly, or in the will of
some one man. But this is really no inconvenience. For, as it
hath been shewed before, it is the only means by which we have
any possibility of preserving ourselves; for if every man were
allowed this liberty of follow ng his conscience, in such

di fference of consciences, they would not live together in peace
an hour. But it appeareth a great inconvenience to every nan in
particular, to be debarred of this |liberty, because every one
apart considereth it as in hinself, and not as in the rest; by
whi ch neans, liberty appeareth in the |ikeness of rule and
government over others; for where one man is at liberty, and the
rest bound, there that one hath governnent. Wi ch honour, he that
understandeth not so nuch, demandi ng by the name sinply of
liberty, thinketh it a great grievance and injury to be denied
it. For the second grievance concerning nmeumand tuum it is also
none, but in appearance only. It consisteth in this, that the
soverei gn power taketh from himthat which he used to enjoy,
knowi ng no other propriety, but use and custom But w thout such
soverei gn power, the right of nmen is not propriety to any thing,
but a community; no better than to have no right at all, as hath
been shewed Part 1. chap. XV, sect. 10. Propriety therefore
bei ng derived fromthe sovereign power, is not to be pretended
agai nst the sanme; especially when by it every subject hath his
propriety agai nst every other subject, which when sovereignty
ceaseth, he hath not, because in that case they return to war
anongst thensel ves. Those | evies therefore which are nade upon
men's estates, by the sovereign authority, are no nore but the
price of that peace and defence which the sovereignty naintaineth
for them If this were not so, no nmoney nor forces for the wars
or any other public occasion, could justly be levied in the
wor |l d; for neither king, nor denocracy, nor aristocracy, nor the
estates of any land, could do it, if the sovereignty could not.
For in all those cases, it is levied by virtue of the
sovereignty; nay nore, by the three estates here, the | and of one
man may be transferred to another, without crine of himfrom whom
it was taken, and without pretence of public benefit; as hath
been done. And this without injury, because done by the sovereign
power; for the power whereby it is done, is no |less than
soverei gn, and cannot be greater. Therefore this grievance for
meum and tuumis not real; unless nore be exacted than is
necessary. But it seeneth a grievance, because to themthat
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ei ther know not the right of sovereignty, or to whomthat right
bel ongeth, it seeneth an injury; and injury, how |light soever the
damage, is always grievous, as putting us in mnd of our
disability to help ourselves; and into envy of the power to do us
wr ong.

3. Having spoken of the inconveniences of the subject, by
governnent in general, let us consider the sane in the three
several sorts thereof, nanely, denobcracy, aristocracy, and
nmonar chy; whereof the two former are in effect but one. For (as |
have shewed before) denocracy is but the governnent of a few
orators. The conparison therefore will be between nonarchy and
aristocracy; and to omt that the world, as it was created, so
also it is governed by one God Al mghty; and that all the
anci ents have preferred nonarchy before other governnents, both
i n opinion, because they feigned a nonarchical governnent anongst
their gods; and also by their custom for that in the nost
ancient tinmes all people were so governed; and that paterna
government, which is nmonarchy, was instituted in the beginning
fromthe creation; and that other governments have proceeded from
the dissolution thereof, caused by the rebellious nature of
manki nd, and be but pieces of broken nonarchies cemented by human
wit; I will insist only in this conparison upon the
i nconveni ences that may happen to the subjects, in consequence to
each of these governnents.

4. And first it seeneth inconvenient, there should be
committed so great a power to one man, as that it mght be | awfu
to no other man or nen to resist the same; and sonme think it
i nconveni ent eo nom ne, because he hath the power. But this
reason we may not by any neans admit, for it maketh it
i nconvenient to be ruled by Alm ghty God, who wi thout question
hath nore power over every man, than can be conferred upon any
nonarch. This inconvenience therefore nmust be derived, not from
the power, but fromthe affections and passions which reign in
every one, as well nmonarch as subject; by which the nonarch may
be swayed to use that power am ss. And because an ari stocracy
consisteth of nmen, if the passions of many nen be nore viol ent
when they are assenbl ed together, than the passions of one man
alone, it will follow, that the inconvenience arising from
passion will be greater in an aristocracy, than a nonarchy. But
there is no doubt, when things are debated in great assenblies,
but every man delivering his opinion at |arge, wthout
i nterruption, endeavoureth to nmake whatsoever he is to set forth
for good, better; and what he woul d have apprehended as evil,
worse, as nmuch as is possible; to the end his counsel nay take
pl ace; which counsel also is never without aimat his own
benefit, or honour: every man's end being sone good to hinself.
Now t hi s cannot be done without working upon the passions of the
rest. And thus the passions of those that are singly noderate,
are al together vehenent; even as a great nmany coals, though but
war m asunder, being put together inflame one another

5. Anot her inconveni ence of nonarchy is this: that the
nmonar ch, besides the riches necessary for the defence of the
commonweal th, may take so nuch nore fromthe subjects, as may
enrich his children, kindred and favourites, to what degree he
pl easeth; which though it be indeed an inconvenience, if he
shoul d so do; yet is the sanme both greater in an aristocracy, and
also nore likely to cone to pass; for there not one only, but
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many have children, kindred, and friends to raise; and in that
point they are as twenty nonarchs for one, and likely to set
forward one another's designs nutually, to the oppression of al
the rest. The sanme al so happeneth in a denocracy, if they all do
agree; otherwi se they bring in a worse inconvenience, (viz.)
sedition.

6. Anot her inconveni ence of nonarchy, is the power of
di spensing with the execution of justice; whereby the famly and
friends of the nonarch, may with inmpunity, conmit outrages upon
t he people, or oppress themw th extortion. But in aristocracies,
not only one, but many have power of taking nen out of the hands
of justice; and no man is willing his kindred or friends should
be puni shed according to their denmerits. And therefore they
under st and anongst thensel ves without farther speaking, as a
tacit covenant: Hodie m hi, cras tibi

7. Another inconveni ence of nobnarchy, is the power of
altering | aws; concerning which, it is necessary that such a
power be, that the laws may be altered, according as nen's
manners change, or as the conjuncture of all circunmstances within
and wi thout the commonweal th shall require; the change of |aw
bei ng then inconvenient, when it proceedeth fromthe change, not
of the occasion, but of the minds of himor them by whose
authority the laws are nade. Now it is manifest enough of itself,
that the mind of one man is not so variable in that point, as are
the decrees of an assenbly. For not only they have all their
nat ural changes, but the change of any one man be enough, with
el oquence and reputation, or by solicitation and faction, to nake
that | aw to-day, which another by the very sane neans, shal
abrogate to-norrow.

8. Lastly, the greatest inconvenience that can happen to a
commonweal th, is the aptitude to dissolve into civil war. and to
this are nonarchies nuch | ess subject, than any other
governnments. For where the union, or band of a conmonwealth, is
one man, there is no distraction; whereas in assenblies, those
that are of different opinions, and give different counsel, are
apt to fall out ampongst thenselves, and to cross the designs of
conmonweal th for one another's sake: and when they cannot have
t he honour of making good their own devices, they yet seek the
honour to nake the counsels of their adversaries to prove vain
And in this contention, when the opposite factions happen to be
anything equal in strength, they presently fall to war. Werein
necessity teacheth both sides, that an absolute nonarch, (viz.) a
general, is necessary both for their defence agai nst one anot her
and also for the peace of each faction within itself. But this
aptitude to dissolution, is to be understood for an inconvenience
in such aristocracies only where the affairs of state are debated
in great and nunerous assenblies, as they were anciently in
At hens, and in Rone; and not in such as do nothing else in great
assenbl i es, but choose magi strates and counsellors, and comit
the handling of state affairs to a few, such as is the
ari stocracy of Venice at this day. For these are no nore apt to
di ssolve fromthis occasion, than nonarchies, the counsel of
state being both in the one and the other alike.

Chapter 25

That Subj ects are not Bound to Follow Their Private Judgnents in
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Controversies of Religion

1. Having showed that in all conmonweal t hs what soever, the
necessity of peace and governnment requireth, that there be
exi stent sone power, either in one man, or in one assenbly of
men, by the nanme of the power sovereign, to which it is not
| awful for any nenber of the same commonwealth to di sobey; there
occurreth now a difficulty, which, if it be not renoved, naketh
it unlawful for any man. to procure his own peace and
preservation, because it maketh it unlawful for a man to put
hi msel f under the commmand of such absol ute sovereignty as is
required thereto. And the difficulty is this: we have anongst us
the Word of God for the rule of our actions; nowif we shal
subj ect ourselves to nen also, obliging ourselves to do such
actions as shall be by them conmanded; when the commands of God
and man shall differ, we are to obey God, rather than man: and
consequently the covenant of general obedience to man is
unl awf ul .

2. This difficulty hath not been of very great. antiquity in
the world. There was no such dil emra anongst the Jews; for their
civil law, and divine |aw, was one and the sane | aw of Moses: the
interpreters whereof were the priests, whose power was
subordi nate to the power of the king; as was the power-of Aaron
to the power of Moses. Nor is it a controversy that was ever
taken notice of anpbngst the Grecians, Romans, or other Gentiles;
for anmongst these their severAl civil |laws were the rul es whereby
not only righteousness and virtue, but also religion and the
external worship of God, was ordered and approved; that being
esteened the true worship of God, which was kata ta nom ma,
(i.e.) according to the laws civil. Also those Christians that
dwel | under the tenporal dom nion of the bishop of Rone, are free
fromthis question; for that they allow unto him (their
sovereign) to interpret the Scriptures, which are the | aw of Cod,
as he in his own judgnment shall think right. This difficulty
therefore remai neth anongst, and troubleth those Christians only,
to whomit is allowed to take for the sense of the Scripture that
whi ch they make thereof, either by their own private
interpretation, or by the interpretation of such as are not
called thereunto by public authority: they that follow their own
interpretation, continually demanding liberty of conscience; and
those that follow the interpretation of others not ordai ned
thereunto by the sovereign of the commonwealth, requiring a power
in mtters of religion either above the power civil, or at |east
not depending on it.

3. To take away this scruple of consci ence concerning
obedi ence to human | aws, anobngst those that interpret to
t hemsel ves the word of God in the Holy Scriptures; | propound to
their consideration, first: that no human law is intended to
oblige the. conscience of a man, but the actions only. For seeing
no man (but God al one) knoweth the heart or consci ence of a man
unless it break out into action, either of the tongue, or other
part of the body; the |l aw made thereupon woul d be of none effect,
because no man is able to discern, but by word or Other action
whet her such | aw be kept or broken. Nor did the apostles
t hemsel ves pretend dom ni on over men's consci ences concerning the
faith they preached, but only persuasion and instruction. And
therefore St. Paul saith 2 Cor. 1, 24, witing to the
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Corint hi ans, concerning their controversies, that he and the rest
of the apostles, had no dom nion over their faith, but were
hel pers of their joy.

4. And for the actions of nen which proceed fromtheir
consci ences, the regulating of which actions is the only neans of
peace; if they mght not stand with justice, it were inpossible
that justice towards God, and peace anpbngst nen should stand
together in that religion that teacheth us, that justice and
peace shoul d ki ss each other, and in which we have so many
precepts of absol ute obedi ence to human authority'. as Matth. 23,
2, 3, we have this precept: The Scribes and Pharisees sit in
Mbses' seat; all therefore whatsoever they bid you observe, that
observe and do. And yet were the Scribes and Phari sees not
priests, but nmen of tenporal authority. Again Luke 1 1, 17: Every
ki ngdom di vi ded against itself shall be desolate; and is not that
ki ngdom di vi ded agai nst itself, where the actions of every one
shall be ruled by his private opinion, or conscience; and yet
those actions such as give occasion of offence and breach of
peace? Again Rom 13, 5, therefore you nmust be subject, not
because of wrath only, but also for conscience sake. Titus 3, 1
Put themin remenbrance, that they be subject to principalities
and powers. 1 Peter 2, 3, 13-14: Submit yourselves unto al
manner of ordi nance of man, for the Lord's sake, whether it be
unto the king, as unto the superior, or unto governors, as unto
themthat are sent of himfor the punishnment of evil-doers. Jude,
verse 8: These dreaners also that defile the flesh, and despise
government, and speak evil of themthat are in authority. And
forasmuch as all subjects in commnwealths are in the nature of
children and servants, that which is a conmand to them is a
command to all subjects. But to these St. Paul saith, Colos. 3,
20, 22: Children, obey your parents in all things; servants, be
obedi ent to your masters according to the flesh, in all things.
And verse 23: Do it heartily as to the Lord, These pl aces
considered, it seeneth strange to nme, that any nman in a Christian
commonweal th shoul d have any occasion to deny his obedi ence to
public authority, upon this ground, that it is better to obey CGod
than man. For though St. Peter and the apostles did so answer the
council of the Jews that forbad themto preach Christ, there
appeareth no reason that Christians should all ege the sane
agai nst their Christian governors, that command to preach Christ.
To reconcile this seem ng contradi ction of sinple obedience to
God and si npl e obedience to nman, we are to consider a Christian
subj ect, as under a Christian sovereign, or under an infidel

5. And under a Christian sovereign we are to consider, what
actions we are forbidden by God Al nmighty to obey themin, and
what not. The actions we are forbidden to obey themin, are such
only as inply a denial of that faith which is necessary to our
sal vation; for otherwi se there can be no pretence of
di sobedi ence. For why should a man incur the danger of a tenporal
deat h, by displeasing of his superior, if it were not for fear of
eternal death hereafter? It nust therefore be enquired, what
those propositions and articles they be, the belief whereof our
Saviour or his apostles have declared to be such, as w thout
believing them a nan cannot be saved; and then all other points
that are now controverted, and nmeke distinction of sects,
Papi sts, Lutherans, Calvinists,. Arminians, &., as in old tine
the i ke made Paulists, Apollonians, and Cephasi ans, nust needs
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be such, as a man needeth not for the holding thereof deny
obedi ence to his superiors. And for the points of faith necessary
to salvation, | shall call them FUNDAMENTAL, and every ot her
poi nt a SUPERSTRUCTI ON

6. And without all controversy, there is not any nore
necessary point to be believed for man's salvation than this,
that Jesus is the Messiah, that is, the Christ; which proposition
is explicated in sundry sorts, but still the same in effect; as,
that he is God's anointed; for that is signified by the word
Christ; that he was the true and | awful king of Israel, the son
of David; and Saviour of the world, the redeener of Israel; the
sal vation of God; he that should cone into the world, the son of
God, and (which | desire by the way to have noted, against the
new sect of Arians), the begotten Son of God, Acts 3, 13; Heb. 1
5; 5, 5: the only begotten Son of God, John 1, 14, 18; John 3,
16, 18; 1 John 4, 9: that he was God, John 1, 1; John 20, 28:
that the ful ness of the Godhead dwelt in himbodily. Moreover,
the Holy One, the Holy One of God, the forgiver of sins, that he
is risen fromthe dead: these are explications, and parts of that
general article, that Jesus is the Christ. This point therefore,
and all the explications thereof are fundanmental; as also al
such as be evidently inferred fromthence; as, belief in God the
Father: John 12, 44: He that believeth in ne, believeth not in
me, but in himthat sent me; | John 2, 23: He that denieth the
Son, hath not the. Father. belief in God the Holy Ghost, of Whom
Christ saith, John 14, 26: But the Conforter, which is the Holy
Ghost, whomthe Father will send in ny name; and John 15, 26: But
when the Conforter shall cone, whom | will send unto you fromthe
Fat her, even the Spirit of truth: belief of the Scriptures, by
whi ch we believe those points, and of the immortality of the
soul, wi thout which we cannot believe he is a Saviour

7. And as these are the fundanental points of faith,
necessary to salvation; so also are they only necessary as matter
of faith, and only essential to the calling of a Christian; as
may appear by many evident places of Holy Scripture: John 5, 39:
Search the Scriptures, for in themyou think to have eterna
life, and they are they which testify of ne. Now, forasmuch as by
the Scripture is nmeant there the O d Testanment (the New being
then not written), the belief of that which was written
concerning our Saviour in the Od Testanent, was sufficient
belief for the obtaining of eternal |ife; but inthe Ad
Testament, there is nothing reveal ed concerning Christ, but that
he is the Messiah, and such things as belong to the fundanenta
poi nts thereupon dependi ng; and therefore those fundanenta
points are sufficient to salvation, as of faith. And John 6, 28,
29: Then said they unto him Wat shall we do, that we m ght work
the works of God? Jesus answered and said unto them This is the
wor k of God, that ye believe in him whom he hath sent. So that
the point to be believed is, That Jesus Christ came forth from
God, and he which believeth it, worketh the works of God. John
11, 26, 27: \Wosoever liveth and believeth in me, shall never
die. Believest thou this? She said unto him Yea, Lord, | believe
that thou art the Christ, the Son of God, which should conme into
the world. Hence followeth that he that believeth this shal
never die. John 20, 31: But these things are witten, that ye
m ght believe, that Jesus is the Christ, the Son of God; and that
beli eving, ye might have life through his nane. By which
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appeareth that this fundanmental point is all that is required, as
of faith to our salvation. 1 John 4, 2: Every spirit that
confesseth that Jesus Christ is come in the flesh, is of God: 1
John 5, 1: Whosoever believeth that Jesus is the Christ, is born
of God; and verse 4; Who is it that overcometh the world, but he
that believeth, that Jesus is the Son of God? and verse 13: These
things have | written unto you that believe in the name of the
Son of God, that ye may know that ye have eternal life. Acts 8,
36, 37: The eunuch said, Here is water, what doth let ne to be
bapti zed? And Philip said unto him If thou believest with al

thy heart, thou mayest. He answered and said, | believe that
Jesus Christ is the Son of God. This point therefore was
sufficient for the reception of a man to baptism that is to say
to Christianity. And Acts 16, 30: The keeper of the prison fel
down before Paul and Silas, and said, Sirs, what shall | do to be
saved? And they said, Believe in the Lord Jesus Christ. And the
sernmon of St. Peter, upon the day of Pentecost, was nothing el se
but an explication, that Jesus was the Christ. And when they that
heard him asked him What shall we do? he said unto them Acts
2, 38: Amend your lives, and be baptized every one of you in the
nanme of Jesus Christ, for the rem ssion of sins. Rom 10, 9: If
thou shalt confess with thy mouth the Lord Jesus, and shalt
believe in thy heart, that God raised himup fromthe dead, thou
shalt be saved. To these places may be added: that wheresoever
our Saviour Christ doth approve the faith of any nan, the
proposition believed (if the same be to be collected out of the
text) is always sone of these fundanental points before

menti oned, or something equivalent; as the faith of the
centurion, Matth. 8, 8: Speak the word only, and ny servant shal
be heal ed; believing he was ommipotent; the faith of the woman,
whi ch had an issue of blood, Matth. 9, 21: If | nay but touch the
hem of his garnent; inplying, he was the Messiah; the faith
required of the blind nmen, Matth. 9, 28: Believe you that | am
able to do this? the faith of the Canaanitish woman, Matth. 15,
22, that he was the Son of David, inplying the sane. And so it is
in every one of those places (none excepted) where our Saviour
commendet h any man's faith; which because they are too many to
insert here, | omt, and refer themto his inquisition that is
not otherw se satisfied. And as there is no other faith required,
so there was no other preaching; for the prophets of the Ad

Test ament preached no other; and John the Baptist preached only

t he approach of the kingdom of heaven, that is to say, of the

ki ngdom of Christ. The sanme was the conmi ssion of the apostles,
Matth. 10, 7: Go preach, saying, The ki ngdom of heaven is at

hand. And Paul preaching anpbngst the Jews, Acts 18, 5, did but
testify unto the Jews, that Jesus was the Christ. And the

heat hens took notice of Christians no otherw se, but by this nane
that they believed Jesus to be a king, crying out, Acts 17, 6:
These are they that have subverted the state of the world, and
here they are, whom Jason hath received. And these all do agai nst
the decrees of Caesar, saying, that there is another king, one
Jesus. And this was the sum of the predictions, the sum of the
confessions of themthat believed, as well nmen as devils. This
was the title of his cross, Jesus of Nazareth, king of the Jews;
this the occasion of the crown of thorns, sceptre of reed, and a
man to carry his cross;. this was the subject of the Hosannas;
and this the title, by which our Saviour, conmanding to take
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anot her man's goods, bade them say, The Lord hath need; and by
this title he purged the tenple of the profane market kept there.
Nor did the apostles thenselves believe any nore than that Jesus
was the Messiah nor understand so nmuch; for they understood the
Messiah to be no nore than a tenporal king, till after our
Saviour's resurrection. Farthernore, this point that Christ is
the Messiah, is particularly set forth for fundanental by that
word, or some other equivalent thereunto in divers places. Upon

t he confession of Peter, Matth. 16, 16: Thou art the Christ, the
son of the living God, our Saviour, verse 18, saith, Upon this
rock will | build ny Church. This point therefore is the whole
foundati on of Christ's church. Rom 15, 20, St. Paul saith, So
enforced nyself to preach the Gospel, not where Christ was naned,
| est | should have built upon another man's foundation. | Cor. 3,
10, St. Paul when he had reprehended the Corinthians for their
sects, and curious doctrines and questions, he distinguisheth

bet ween fundanental points, and superstruction; and saith, | have
| ai d the foundation, and another buildeth thereupon; but |et
every man take heed how he buildeth upon it. For other foundation
can no man lay than that which is laid, which is Jesus the
Christ. Colos. 2, 6: As you have received Christ Jesus the Lord,
so walk in him rooted and builded in him and stablished in the
faith.

8. Having showed this proposition, Jesus is the Christ, to be
the only fundanental and necessary point of faith; | shall set
down a few places nore to show that other points, though they may
be true, are not so necessary to be believed, as that a man may
not be saved though he believe themnot. And first, if a man
could not be saved without assent of the heart to the truth of
all controversies, which are now in agitation concerning
religion, I cannot see how any man living can be saved; so ful
of subtilty, and curious knowl edge it is, to be so great a
di vine. Why therefore should a man think that our Saviour, who
Matth. 11, 30, saith, that his yoke is easy, should require a
matter of that difficulty?. or howare little children said to
believe? Matth. 18, 6; or how could the good thief be thought
sufficiently catechised upon the cross? or St. Paul so perfect a
Christian presently upon his conversion? and though there nmay be
nore obedi ence required in himthat hath the fundamental points
explicated upon him than in him that hath received the sane but
implicitly; yet there is no nore faith required for salvation in
one nman than in another. For if it be true, that whosoever shal
confess with his nouth the Lord Jesus, and believe in his heart
that God raised himfromthe dead, shall be saved; as it is, Rom
10, 9; and that whosoever believeth that Jesus is the Christ, is
born of God; the belief of that point is sufficient for the
sal vati on of any man whosoever he be, forasnuch as concerneth
faith. And seeing he that believeth not, that Jesus s the Christ,
what soever he believe el se, cannot be saved; it followeth that
there is no nore required to the salvation of one man, than of
another, in matter of faith.

9. About these points fundanental there is little controversy
anongst Christians, though otherwi se of different sects anobngst
t henmsel ves. And therefore the controversies of religion, are
al t oget her about points unnecessary to sal vation; whereof sone
are doctrines raised by human ratiocination, fromthe points
fundamental . As for exanple: such doctrines as concern the manner
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of the real presence, wherein are nmingled tenets of faith
concerning the omipotency and divinity of Christ, with the
tenets of Aristotle and the Peripatetics concerning substance and
acci dents, species, hypostasis and the subsistence and migration
of accidents fromplace to place; words sone of them wi thout

meani ng, and not hing but the canting of Gecian sophisters; and
these doctrines are condemed expressly Col. 2, 8, where after
St. Paul had exhorted themto be rooted and builded in Christ, he
giveth themthis further caveat: Beware | est there be any man
that spoil you through phil osophy and vain deceits, through the
traditions of nen, according to the rudinments of the world. And
such are such doctrines, as are raised out of such places of the
Scriptures, as concern not the foundation, by nen's natura
reason; as about the concatenation of causes, and the manner of
God' s predestination; which are also mngled with philosophy; as
if it were possible for men that know not in what manner God
seeth, heareth, or speaketh, to know neverthel ess the manner how
he intendeth, and predestinateth. A nman therefore ought not to
exam ne by reason any point, or draw any consequence out of
Scripture by reason, concerning the nature of God Al m ghty, of
whi ch reason is not capable. And therefore St. Paul, Rom 12, 3,
giveth a good rule, That no man presunme to understand above that
which is nmeet to understand, but that he understand according to
sobriety'. which they do not who presune out of Scripture, by
their own interpretation to raise any doctrine to the
under st andi ng, concerning those things which are

i nconpr ehensi ble. And this whol e controversy concerning the
predestination of God, and the freewill of man, is not peculiar
to Christian nmen. For we have huge vol unes of this subject, under
the nane of fate and contingency, disputed between the Epicureans
and the Stoics, and consequently it is not matter of faith, but
of philosophy; and so are also all the questions concerning any
ot her point, but the foundation before naned; and God receiveth a
man, which part of the question soever he holdeth. It was a
controversy in St. Paul's tine, whether a Christian Gentile m ght
eat freely of any thing which the Christian Jews did not; and the
Jew condemmed the Gentile that he did eat; to whom St. Pau

saith, Rom 14, 3: Let not himthat eateth not, judge himthat
eateth; for God hath received him And verse 6, in the question
concerni ng the observing of holy days, wherein the Gentil es and
the Jews differed, he saith unto them He that observeth the day,
observeth it to the Lord; and he that observeth not the day,
observeth it not, to the Lord. And they who strive concerning
such questions, and divide thenselves into sects, are not
therefore to be accounted zeal ous of the faith, their strife
bei ng but carnal, which is confirmed by St. Paul, 1 Cor. 3, 4:
When one saith, | am of Paul, and another, | am of Apollos, are
ye not carnal ? For they are not questions of faith, but of wt,
wherein, carnally, nmen are inclined to seek the nastery one of
anot her. For nothing is truly a point of faith, but that Jesus is
the Christ; as St. Paul testifieth, 1 Cor. 2, 2: For | esteened
not the know edge of any thing anbngst you, save Jesus Christ,
and himcrucified. And 1 Tim 6, 20, 21: O Tinotheus, keep that
which is comritted unto thee, and avoid profane and vain
babbl i ngs, and opposition of science falsely so called, which
whil e sone profess, they have erred, concerning the faith. 2 Tim
2, 16: Stay profane and vain babblings, &. Verse 17: O which
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sort is Hymenaeus and Philetus, which as concerning the truth,
have erred, saying that the resurrection is past already. Wereby
St. Paul sheweth that the raising of questions by human
rati oci nation, though it be fromthe fundanental points

t hensel ves, is not only not necessary, but npbst dangerous to the
faith of a Christian. Qut of all these places | draw only this
conclusion in general, that neither the points nowin controversy
anongst Christians of different sects, or in any point that ever
shall be in controversy, excepting only those that are contained
inthis article, Jesus is the Christ, are necessary to sal vation
as of faith; though as matter of obedience, a nman may be bound
not to oppose the sane.

10. Although to the obtaining of salvation, there be required
no nore, as hath been already declared out of the Holy
Scriptures, as matter of faith, but the belief of those
fundanmental articles before set forth; nevertheless, there are
requi red other things, as matter of obedience. For, as it is not
enough in tenporal kingdons (to avoid the punishnment which kings
may inflict) to acknow edge the right and title of the king,
wi t hout obedi ence also to his laws; so also it is not enough to
acknow edge our Saviour Christ to be the king of heaven, in which
consisteth Christian faith, unless al so we endeavour to obey his
| aws, which are the |laws of the ki ngdom of heaven, in which
consisteth Christian obedience. And forasnuch as the | aws of the
ki ngdom of heaven, are the |laws of nature, as hath been shewed
Part |. chap. XVIII, not only faith, but also the observation of
the law of nature, which is that for which a man is called just
or righteous (in that sense in which justice is taken not for the
absence of all guilt, but for the endeavour, and constant will to
do that which is just), not only faith, but this justice, which
also fromthe effect thereof, is called repentance, and sonetines
works, is necessary to salvation. So that faith and justice do
both concur thereto; and in the several acceptation of this word
justification, are properly said both of themto justify; and the
want of either of themis properly said to condenm. For not only
he that resisteth a king upon doubt of his title, but also he
that doth it upon the inordinateness of his passions, deserveth
puni shment. And when faith and works are separated, not only the
faith is called dead, w thout works, but also works are called
dead works, without faith. And therefore St. Janes, chap. 2, 17,
saith, Even so the faith, if it have no works, is dead in itself;
and verse 26: For as the body without the spirit is dead, even so
faith without works is dead. And St. Paul, Heb. 6, 1, calleth
wor ks without faith, dead works, where he saith, Not |aying again
the foundati on of repentance from dead works. And by these dead
wor ks, is understood not the obedi ence and justice of the inward
man, but the opus Operatum or external action, proceeding from
fear of punishnent, or fromvain glory, and desire to be honoured
of men; and these may be separated fromfaith, and conduce no way
to aman's justification. And for that cause St. Paul, Rom 4,
excludeth the righteousness of the law, from having part in the
justification of a sinner. For by the |aw of Mses, which is
applied to nen's actions, and requireth the absence of guilt, al
men living are liable to damation; and therefore no man is
justified by works, but by faith only. But if works be taken for
t he endeavour to do them that is, if the will be taken for the
deed, or internal for external righteousness, then do works
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contribute to salvation. And then taketh place that of St. Janes,
chap. 2, 24: Ye see then, how that of works a man is justified,
and not of faith only. And both of these are joined to salvation,
as in St. Mark 1, 15: Repent and believe the Gospel. And Luke 18,
18, when a certain ruler asked our Saviour, what he ought to do
to inherit eternal life, he propounded to himthe keeping of the
commandnents; which when the ruler said he had kept, he
propounded to himthe faith, Sell all that thou hast, and foll ow
me. And John 3, 36: He that believeth in the Son, hath
everlasting life. And He that obeyeth not the Son, shall not see
life. Where he manifestly joineth obedience and faith together

And Rom 1, 17: The just shall live by faith; not every one, but
the just. For also the devils believe and trenble. But though
both faith and justice (meaning still by justice, not absence of

guilt, but the good intentions of the mnd, which is called

ri ght eousness by God, that taketh the will for the deed) be both
of themsaid to justify, yet are their parts in the act of
justification to be distinguished. For justice is said to
justify, not because it absolveth, but because it denom nates him
just, and setteth himin an estate or capacity of salvation
whensoever he shall have faith. But faith is said to justify,

that is, to absolve; because by it a just man is absolved of, and
forgiven his unjust actions. And thus are reconciled the places
of St. Paul and St. Janes, that faith only justifieth, and a man
is not justified by faith only; and shewed how faith and

repent ance must concur to sal vation.

11. These things considered it will easily appear: that under
the soverei gn power of a Christian comonwealth, there is no
danger of dammation from sinple obedience to human |aws; for in
that the sovereign alloweth Christianity, no man is conpelled to
renounce that faith which is enough for his salvation; that is to
say, the fundanental points. And for other points,. seeing they
are not necessary to salvation, if we conformour actions to the
| aws, we do not only what we are allowed, but also what we are
commanded, by the | aw of nature, which is the noral |aw taught by
our Saviour himself. And it is part of that obedi ence which nust
concur to our salvation.

12. And though it be true, whatsoever a man doth contrary to
hi s conscience, is sin; yet the obedience in these cases, is
neither sin, nor against the conscience. For the conscience being
nothing el se but a man's settled judgnent and opi nion, when he
hath once transferred his right of judging to another, that which
shall be commanded, is no | ess his judgnent, than the judgnent of
that other. so that in obedience to |aws, a man doth stil
according to his conscience, but not his private conscience. And
what soever is done contrary to private conscience, is then a sin
when the laws have left himto his own liberty, and never el se.
And then whatsoever a man doth, not only believing it is il
done, but doubting whether it be ill or not, is done ill; in case
he may lawfully onmit the doing.

13. And as it hath been proved, that a man nust submit his
opinions, in matters of controversy, to the authority of the
commonweal th; so also is the same confessed by the practice of
every one of themthat otherwi se deny it. For who is there
differing in opinion fromanother, and thinking hinmself to be in
the right, and the other in the wong, that would not think it
reasonable, if he be of the sanme opinion that the whole state
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al loweth, that the other should submit his opinion also
t hereunto? or that would not be content, if not that one or a few
men, yet that all the divines of a whole nation, or at |east an
assenbly of all those he Iliketh, should have the power to
deternmine of all the controversies of religion? or, who is there
that would not be content, to submit his opinions, either to the
pope, or to a general council, or to a provincial council, or to
a presbytery of his own nation? And yet in all these cases he
submtteth hinself to no greater than human authority. Nor can a
man be said to submit himself to Holy Scripture, that doth not
submt hinmself to sonme or other for the interpretation thereof;
or why should there be any church government at all instituted,
if the Scripture itself could do the office of a judge in
controversies of faith? But the truth is apparent, by continua
experience, that men seek not only liberty of conscience, but of
their actions; nor that only, but a farther liberty of persuading
others to their opinions; nor that only for every man desireth,
that the sovereign authority should admit no other opinions to be
mai nt ai ned but such as he hinself hol deth.

14. The difficulty therefore of obeying both God and man, in
a Christian comonweal th is none: all the difficulty resteth in
this point, whether he that hath received the faith of Christ,
havi ng before subjected hinmself to the authority of an infidel,
be di scharged of his obedi ence thereby, or not, in matters of
religion. In which case it seeneth reasonable to think, that
since all covenants of obedience are entered into for the
preservation of a man's life, if a man be content, wi thout
resistance to lay down his life, rather than to obey the commands
of an infidel; in so hard a case he hath sufficiently discharged
hi msel f thereof. For no covenant bindeth farther than to
endeavour; and if a man cannot assure hinself to performa just
duty, when thereby he is assured of present death, nuch |less can
it be expected that a man should performthat, for which he
believeth in his heart he shall be damed eternally. And thus
much concerning the scruple of conscience that may arise
concerni ng obedi ence to hunan laws, in themthat interpret the
| aw of God to thenselves. It remaineth, to renove the same
scruple fromthemthat submit their controversies to others, not
ordai ned thereunto by the sovereign authority. And this I refer
to the chapter follow ng.

Chapter 26

That Subj ects are not bound to follow the Judgnent of any
Aut horities in Controversies of Religion which is not Dependent
on the Soverei gn Power

1. In the forner chapter have been renoved those difficulties
opposi ng our obedi ence to human authority, which arise from
m sunder st andi ng of our Saviour's title and laws; in the forner
whereof, nanely his title, consisteth our faith; and in the
latter, our justice. Now they who differ not anpongst thensel ves
concerning his title and | aws, may neverthel ess have different
opi nions concerning his magistrates, and the authority he hath
given them And this is the cause why many Christians have denied
obedi ence to their princes; pretending that our Saviour Chri st
hath not given this magistracy to them but to others. As for
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exanpl e: sonme say, to the pope universally; sonme, to a synod
aristocratical; some, to a synod denocratical in every severa
conmonweal t h; and the magi strates of Christ being they by whom he
speaket h: the question is, whether he speak unto us by the pope,
or by convocations of bishops and nministers, or by themthat have
the sovereign power in every comonwealth.

2. This controversy was the cause of those two nutinies that
happened agai nst Moses in the wilderness. The first by Aaron and
his sister Mriam who took upon themto censure Mdses, for
marryi ng an Ethi opi an woman. And the state of the question
bet ween them and Moses they set forth Nunbers 12, 2, in these
words: What hath the Lord spoken but only by Mdses? hath he not
spoken al so by us? And the Lord heard this, &c., and punished the
same in Mriam forgiving Aaron upon his repentance. And this is
the case of all themthat set up the priesthood agai nst the
soverei gnty. The ot her was of Corah, Dathan, and Abiram who with
two hundred and fifty captains gathered thensel ves together
agai nst Mbses, and agai nst Aaron. The state of their controversy
was this: Whether God were not with the nmultitude, as well as
with Mdses, and every man as holy as he. For, Nunb. 16, 3, thus
they say, You take too nmuch upon you, seeing all the congregation
is holy,. every one of them and the Lord is anongst them
wherefore then |ift ye yoursel ves above the congregation of the
Lord? And this is the case of themthat set up their private
consci ences, and unite thenselves to take the governnent of
religion out of the hands of himor them that have the sovereign
power of the conmonweal th; which how well it pleaseth God, may
appear by the hideous puni shnent of Corah and his acconplices.

3. In the government therefore of Moses, there was no power
neither civil nor spiritual, that was not derived from hiny nor
in the state of Israel under kings, was there any earthly power,
by which those kings were conpellable to any thing, or any
subject allowed to resist them in any case whatsoever. For
t hough the prophets by extraordinary calling, did often adnonish
and threaten them yet had they no authority over them And
t heref ore anongst the Jews, the power spiritual and tenporal, was
al ways in the sane hand.

4. Qur Saviour Christ, as he was the rightful king of the
Jews in particular, as well as king of the kingdom of Heaven, in
t he ordai ning of magistrates; revived that form of policy which
was used by Moses. According to the nunber of the children of
Jacob, Moses took unto him by the appoi ntnent of God, Nunb. 1, 4,
twel ve nmen, every one of the chief of their tribe, which were to
assist himin the nmuster of Israel. And these twelve, verse 24,
are called the princes of Israel, twelve nen, every one for the
house of their fathers; which are said also Numb. 7, 2, to be
heads over the houses of their fathers, and princes of the
tribes, and over themthat were nunbered. And these were every
one equal anongst thenmselves. In |ike manner our Savi our took
unto himtwel ve apostles, to be next unto himin authority; of
whom he saith Matth. 19, 28, Wen the Son of Man shall sit in the
throne of his najesty, ye which follow ne in the regeneration
shall sit also upon twelve thrones, and judge the twelve tribes
of Israel. And concerning the equality of the twelve apostles
anongst thensel ves our Saviour saith, Matth. 20, 25: Ye know t hat
the Lords of the Gentiles have dom nation over them &c. Verse
26: But it shall not be so anbngst you; but whosoever will be
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greatest anmong you, |et him be your servant. And Matth. 23, 11

He that is greatest anong you, |let himbe your servant. And a
little before, verse 8, Be not called Rabbi; for one is your
doctor Christ; and all ye are brethren. And Acts 1, in choosing
of Matthias to be an apostle, though St. Peter used the part of a
prol ocutor, yet did no man take upon himthe authority of

el ection, but referred the same to |lot.

5. Again, Mses had the command of God, Numb. 11, 16: Gather
to me seventy nen of the elders of Israel, whomthou knowest that
they are the elders of the people, and governors over them and
bring theminto the tabernacle, &c. And Moses did accordingly,
verse 24. And these were chosen to help Moses in bearing the
burt hen of the government, as appeareth verse 17 of the sane
chapter. And as the twelve princes of the tribes were according
to the nunber of Jacob's children; so were the seventy el ders
according to the nunber of the persons that went down with Jacob
into Egypt. In |ike manner our Saviour in his kingdom of Heaven,
the church, out of the whole nunber of those that believed in
him ordai ned seventy persons, which peculiarly were called the
seventy disciples, to whom he gave power to preach the Gospel and
bapti ze.

6. In our Saviour's time therefore, the hierarchy of the
church consisted, besides hinself that was the head, of twelve
apostles, who were equal anobngst thensel ves, but ordai ned over
others, as were the twelve heads of the tribes; and seventy.

di sci pl es, who had every one of them power to baptize and teach
and help to govern the whole flock

7. And whereas in the comonwealth instituted by Mses, there
was not only a high-priest for the present, but also a succession
and order of priests; it may be demanded why our Saviour Chri st
did not ordain the Iike? To which may be answered, that the
hi gh-pri esthood, forasmuch as concerneth the authority thereof,
was in the person of Christ, as he was Christ-King. So al so was
it in Mdses, Aaron having the mnisterial part only. For
notwi t hstandi ng that Aaron was the high-priest, yet the
consecration of himbelonged to Moses, Exod. 29, 1. Al the
utensils of sacrifice, and other holy things, were ordered by
Moses; and in sum the whole Levitical |aw was delivered by God
by the hand of Mdses, who was to Aaron a God, and Aaron to hima
mout h. And for the ministerial part, there could no highpriest be
ordai ned but hinself; for seeing our Saviour was hinself the
sacrifice, who but hinmself could offer himup? And for the
celebration of that sacrifice for ever after, our Saviour annexed
the priesthood to those whom he had appointed to govern in the
church.

8. After the ascension of our Saviour, the apostles dispersed
t hemsel ves for the spreading of the CGospel; and continually as
they converted any nunber of nen, in any city or region, to the
faith, they chose out such as they thought fittest, to direct
themin matter of conversation and |ife, according to Christ's
law, and to explicate unto themthat nystery of Christ cone in
the flesh; that is to say, to unfold unto themat |arge the
of fice of the Messiah. And of those elders sonme were subordinate
to others, according as the apostles, who ordained them thought
nmeet. So St. Paul gave power to Titus, to ordain elders in Crete,
and to redress things that were amiss. So that Titus was both an
el der, and ordained elders, Tit. 1. 5: For this cause |I left thee
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in Crete, that thou shoul dest continue to redress the things that
remain, and ordain elders in every city; where the word is
kat asteses, that is constitute; whereby it appeareth that in the
apostles' times, one elder had authority over another, to ordain
and rule them For 1 Tim 5, 19, Tinmothy an elder, is made judge
of accusations against other elders. And Acts 14, 23, the
disciples are said to ordain elders for all the congregations of
the cities they had preached in; and though the word there be
cheirotonesantes, yet it signifieth not election by holding up of
hands, but sinply and absolutely ordination. For the ordinary
choosi ng of magi strates anongst the Grecians, which were al
ei ther popul arly governed, or else by oligarchy, being perforned
by hol di ng up of hands, nmade that word be taken sinply for an
el ection or ordination howsoever made. And thus in the primtive
church, the hierarchy of the church was: apostles; elders that
governed other elders; and elders that ruled not, but their
office was to preach, to adm nister the sacranents, to offer up
prayers and thanksgiving in the nane of the people. But at that
time there appeared no distinction between the nanes of bishop
and el der. But imrediately after the apostles' tine, the word
bi shop was taken to signify such an elder as had the governnent
of elders, and other elders were called by the nane of priests,
which signifieth the sane that elder doth. And thus the
governnment of bishops hath a divine pattern in the twelve rulers,
and seventy elders of Israel, in the twelve apostles and seventy
di sci ples of our Saviour; in the ruling elders, and not ruling
elders, in the time of the apostles.

9. And thus much of the nagistrates over Christ's flock in
the primtive church; for the office of a minister, or
m ni stress, was to be subject to the flock, and to serve themin
t hose things which appertain to their tenporal business. The next
thing to be considered is the authority which our Saviour gave to
them either over those whomthey had converted, or those whom
they were about to convert. And for these latter, which as yet
were without the church, the authority which our Saviour gave to
hi s apostles was no nore but this: to preach unto themthat Jesus
was the Christ, to explicate the same in all points that concern
t he ki ngdom of heaven, and to persuade nmen to enbrace our
Saviour's doctrine, but by no neans to conpel any man to be
subject to them For seeing the |aws of the kingdom of heaven, as
hat h been showed, Part |. chap. XVIlIl, sect. 10, are dictated to
the conscience only, which is not subject to. conpul sion and
constraint; it was not congruent to the style of the King of
Heaven to constrain men to submit their actions to him but to
advise themonly; nor for himthat professeth the sumof his | aw
to be love, to extort any duty fromus with fear of tenpora
puni shment. And therefore as the mighty nen in the world, that
hold others in subjection by force, are called in Scripture by
the name of hunters; so our Saviour calleth those whom he
appointed to draw the world unto him by subduing their
af fections, fishers; and therefore he saith to Peter and Andrew,
Matth. 4, 19: Follow nme, and | will nake ye fishers of nen. And
Luke 10, 3: Behold, saith Christ, | send ye forth as | anbs
anongst wolves. And it were to no end to give themthe right of
conpel l'ing, without strengthening the same with greater power
than of | anbs anongst wol ves. Moreover, Matth. 10, where our
Savi our giveth a commission to his twelve apostles to go forth
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and convert the nations to the faith, he giveth themno authority
of coercion and puni shnment, but only saith, verse 14: \Whosoever
shal | not receive you, nor hear your words, when ye depart out of
t hat house, or that city, shake off the dust of your feet. Truly
| say unto you, it shall be easier for the |and of Sodom and
Gonorrah in the day of judgnent, than for that city. \Wereby it
is mani fest, that all that the apostles could do by their
authority, was no nore than to renounce communi on with them and
| eave their punishnment to God Alm ghty, in the day of judgment.
Li kewi se the conparisons of the kingdom of heaven to the seed,
Matth. 13, 3, and to the |eaven, Matth. 13, 33, doth intimate
unto us that the increase thereof ought to proceed frominterna
operation of God's word preached, and not from any |aw or
conpul sion of themthat preach it. Mreover our Saviour hinself
saith, John 28, 36, that his kingdomis not of this world; and
consequently his magi strates derive not fromhimany authority of
puni shing men in this world. And therefore also, Matth. 26, 52,
after St. Peter had drawn his sword in his defence, our Saviour
saith, Put up thy sword into his place. For all that take the
sword shall perish by the sword. And, verse 54, How then shal
the Scriptures be fulfilled, which say, that it nust be so?
showi ng out of the Scriptures, that the kingdom of Christ was not
to be defended by the sword.

10. But concerning the authority of the apostles or bishops
over those who were already converted and within the church
there be that think it greater than over themw thout. For sone
have said (Bellarnmin. Lib. de Rom Pont. cap. 29): Though the |aw
of Christ deprive no prince of his dominion, and Paul did rightly
appeal to Caesar, whilst kings were infidels and out of the
church; yet when they became Christians, and of their own accord
underwent the |laws of the gospel, presently as sheep to a
shepherd, and as nenbers to the head, they became subject to the
prel ate of the ecclesiastical hierarchy. Wich, whether it be
true or not, is to be considered by that |ight which we have from
the Holy Scripture, concerning the power of our Saviour and his
apostles, over such as they had converted. But our Saviour, as he
imtated the conmmonwealth of the Jews in his magistrates, the
twel ve and the seventy; so did he also in the censure of the
church, which was excomruni cation; but anongst the Jews, the
church did put the excommuni cated persons fromthe congregation
which they m ght do by their power tenporal; but our Saviour and
hi s apostles, who took upon them no such power, could not forbid
t he excommuni cated person to enter into any place and
congregation, into which he was permitted to enter by the prince,
or sovereign of the place; for that had been to deprive the
sovereign of his authority. and therefore the excomrunication of
a person subject to an earthly power, was but a declaration of
the church, which did excommunicate, that the person so
exconmmuni cated was to be reputed still as an infidel, but not to
be driven by their authority out of any conpany he m ght
otherwise lawfully conme into. And this is it our Saviour saith,
Matth. 18, 17: If he refuseth to hear the church, I et himbe unto
thee as an heathen man and a publican. So that the whol e effect
of exconmuni cating a Christian prince, is no nore than he or they
that so excommuni cate him depart, and banish thensel ves out of
hi s dom ni on. Nor can they thereupon discharge any of his
subj ects of their obedience to him for that were to deprive him
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of his domi nion, which they may not do; for being out of the
church, it is confessed by themthat make this objection, and
proved in the former section, that our Saviour gave no authority
to his apostles to be judges over them And therefore in no case
can the sovereign power of a commobnwealth be subject to any
authority ecclesiastical, besides that of Christ hinself. And
t hough he be inforned concerning the ki ngdom of heaven, and
subj ect hinself thereto at the persuasions of persons
ecclesiastical, yet is not he thereby subject to their governnent
and rule. For if it were by their authority he took that yoke
upon him and not by their persuasion, then by the sane authority
he m ght cast it off; but this is unlawful. For if all the
churches in the world should renounce the Christian faith, yet is
not this sufficient authority for any of the menbers to do the
same. It is manifest therefore that they who have sovereign
power, are imediate rulers of the church under Christ, and al
ot hers but subordinate to them If that were not, but kings
shoul d command one thing upon pain of death, and priests another
upon pain of dammation, it would be inpossible that peace and
religion should stand together

11. And therefore there is no just cause for any man to
wi t hdraw hi s obedi ence fromthe sovereign state, upon pretence
that Christ hath ordained any state ecclesiastical above it. And
t hough ki ngs take not upon themthe mnisterial priesthood (as
they might if it pleased them yet are they not so nmerely laic,
as not to have sacerdotal jurisdiction. To conclude this chapter
since God speaketh not in these days to any man by his private
interpretation of the Scriptures, nor by the interpretation of
any power, above, or not depending on the sovereign power of
every commonweal th; it remaineth that he speaketh by his
vi ce-gods, or lieutenants here on earth, that is to say, by
soverei gn kings, or such as have sovereign authority as well as
t hey.

Chapter 27
O the Causes of Rebellion

1. Hitherto of the causes why, and the manner how, nen have
made commonweal ths. In this chapter | shall show briefly, by what
causes, and in what manner, they be again destroyed; not neaning
to say anything concerning the dissolution of a comopnwealth from
foreign invasions, which is as it were the violent death thereof,
| shall speak only of sedition, which is also the death of the
commonweal th, but |like to that which happeneth to a man from
si ckness and di stenper. To dispose nen to sedition three things
concur. The first is discontent; for as long as a man thinketh
hinself well, and that the present governnent standeth not in his
way to hinder his proceeding fromwell to better; it is
i mpossible for himto desire the change thereof. The second is
pretence of right; for though a man be discontent, yet if in his
own opinion there be no just cause of stirring against, or
resisting the government established, nor any pretence to justify
his resistance, and to procure aid, he will never show it. The
third is hope of success; for it were madness to attenpt without
hope, when to fail is to die the death of a traitor. Wthout
these three: discontent, pretence, and hope, there can be no
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rebellion; and when the sanme are all together, there wanteth
nothing thereto, but a man of credit to set up the standard, and
to blow the trunpet.

2. And as for discontent, it is of two sorts: for it
consisteth either in bodily pain present or expected, or else in
trouble of the mnd (which is the general division of pleasure
and pain, Part |I. chap. VII, sect. 9). The presence of bodily
pai n di sposeth not to sedition; the fear of it doth. As for
exanpl e: when a great nultitude, or heap of people, have
concurred to a crime worthy of death, they join together, and
take arms to defend thenmselves for fear thereof. So also the fear
of want, or in present want the fear of arrests and inprisonment,
di spose to sedition. And therefore great exactions, though the
ri ght thereof be acknow edged, have caused great seditions. As in
the tinme of Henry VII. the seditions of the Cornish nmen that
refused to pay a subsidy, and, under the conduct of the Lord
Audl ey, gave the King battle upon Bl ackheath; and that of the
northern people, who in the sane king's tine, for demanding a
subsidy granted in parlianment, nurdered the Earl of
Nor t hunmber | and in his house.

3. Thirdly, the other sort of discontent which troubleth the
m nd of them who otherwi se |ive at ease, w thout fear of want, or
danger of violence, ariseth only froma sense of their want of
that power, and that honour and testinony thereof, which they
think is due unto them For all joy and grief of mnd consisting
(as hath been said, Part |. chap. IX sect. 21) in a contention
for precedence to themw th whomthey conpare thensel ves; such
men must needs take it ill, and be grieved with the state, as
find thensel ves postponed to those in honour, whomthey think
they excel in virtue and ability to govern. And this is it for
whi ch they think thensel ves regarded but as slaves. Now seei ng
freedom cannot stand together with subjection, liberty in a
commonweal th is nothing but governnent and rul e, which because it
cannot be divided, nmen nmust expect in common; and that can be no
where but in the popular state, or denpocracy. And Aristotle saith
well (lib. 6, cap. 2 of his Politics), The ground or intention of
a denocracy, is liberty; which he confirmeth in these words: For
men ordinarily say this: that no man can partake of |iberty, but
only in a popul ar commonweal th. Whosoever therefore in a
nmonar chi cal estate, where the sovereign power is absolutely in
one man, claimeth liberty, claimeth (if the hardest construction
shoul d be nade thereof) either to have the sovereignty in his
turn, or to be colleague with himthat hath it, or to have the
nmonar chy changed into a denocracy. But if the same be construed
(with pardon of that unskilful expression) according to the
intention of himthat clainmeth, then doth he thereby claimno
nmore but this, that the sovereign should take notice of his
ability and deserving, and put himinto enpl oynent and pl ace of
subordi nate governnent, rather than others that deserve |ess. And
as one claineth, so doth another, every man esteem ng his own
desert greatest. Anpngst all those that pretend to, or are
anbi ti ous of such honour, a few only can be served, unless it be
in a denocracy; the rest therefore nmust be discontent. And so
much of the first thing that disposeth to rebellion, nanely,

di scontent, consisting in fear and anbition

4. The second thing that disposeth to rebellion, is pretence

of right. And that is when nmen have an opinion, or pretend to
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have an opinion: that in certain cases they may |lawfully resist
hi m or them that have the soverei gn power, or deprive himor them
of the neans to execute the sane. O which pretences there be six
speci al cases. One is, when the command i s against their
conscience, and they believe it is unlawful for a subject at the
command of the sovereign power to do any action, which he
thinketh in his own conscience not lawful for himto do, or to
omt any action, which he thinketh not lawful for himto omt.
Anot her is, when the conmand is agai nst the |aws, and they think
t he sovereign power in such sort obliged to his own |aws, as the
subj ect is; and that when he perforneth not his duty, they may
resist his power. Athird is, when they receive conmmands from
sone man or nen, and a supersedeas to the sanme from others, and
think the authority is equal, as if the sovereign power were
divided. A fourth is, when they are commanded to contribute their
persons or noney to the public service, and think they have a
propriety in the sane distinct fromthe donm nion of the sovereign
power; and that therefore they are not bound to contribute their
goods and persons, no nore than every man shall of hinself think
fit. Afifth, when the commands seem hurtful to the people; and

t hey think, every one of them that the opinion and sense of the
people is the sane with the opinion of hinmself, and those that
consent with him calling by the nanme of people, any nultitude of
his own faction. The sixth is, when the conmands are grievous;
and they account himthat conmandeth grievous things, a tyrant;
and tyrannicide, that is, the killing of a tyrant, not only

| awful, but also | audable.

5. Al these opinions are maintained in the books of the
dogmatics, and divers of themtaught in public chairs, and
neverthel ess are nost inconpatible with peace and government, and
contradictory to the necessary and denonstrable rules of the
same. And for the first, nanely, that a man may lawfully do or
omt any thing against his conscience, and from whence arise al
sedi tions concerning religion and eccl esiastical government, it
hath been plainly declared in the two | ast chapters, that such
opinion is erroneous. For those two chapters have been wholly
spent, to prove, that Christian religion not only forbiddeth not,
but al so commandeth, that in every commonweal th, every subject
should in all things to the utternost of his power obey the
commands of himor themthat is the sovereign thereof; and that a
man in so obeying, doth according to his conscience and judgnment,
as having deposited his judgnent in all controversies in the
hands of the sovereign power; and that this error proceedeth from
t he i gnorance of what and by whom God Al m ghty speaket h.

6. As for the second opinion which is: that the sovereign is
in such sort obliged to his own |aws, as the subject is; the
contrary thereof hath been showed, Part |l1. chap. XX sections
7-12, by which it appeareth that the sovereign power is not to be
resisted; that it carrieth the sword both of war and justice;
that it hath the right of deciding all controversies, both
judicial and deliberative; that it hath the naking of all the
laws civil; that it appointeth nmagistrates and public ministers,
and that it inplieth a universal inpunity. How can he or they be
said to be subject to the |aws which they may abrogate at their
pl easure, or break w thout fear of punishnent? And this error
seenmeth to proceed fromthis, that nen ordinarily understand not
aright, what is nmeant by this word | aw, confounding |aw and
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covenant, as if they signified the same thing. But law inplieth a
command; covenant is but a pronmise. And not every command is a
law, but only (Part I. chap. Xlll, sect. 6) when the command is
the reason we have of doing the action commanded. And then only
is the reason of our actions in the conmand, when the omtting is
therefore hurtful, because the action was commanded, not because
it was hurtful of itself; and doing contrary to a conmand, were
not at all hurtful, if there were not a right in himthat
commandeth to punish himthat so doth. He or they that have al
puni shments in their own di sposi ng, cannot be so comranded, as to
receive hurt for disobeying, and consequently no command can be a
law unto them It is an error therefore to think: that the power
which is virtually the whole power of the commonweal th, and which
i n whonmsoever it resideth, is usually called suprenme or
soverei gn, can be subject to any |aw but that of God Al m ghty.

7. The third. opinion: that the soverei gn power nmy be
divided, is no less an error than the forner, as hath been

proved, Part Il. chap. XX, sect. 15. And if there were a
commonweal th, wherein the rights of sovereignty were divided, we
nmust confess with Bodin, Lib. Il. chap. |I. De Republica, that

they are not rightly to be called cormmonweal t hs, but the
corruption of commonweal ths. For if one part should have power to
make the laws for all, they would by their laws, at their

pl easure, forbid others to nmake peace or war, to |l evy taxes, or
to yield fealty and honmage without their |eave; and they that had
the right to nmake peace and war, and conmand the mlitia, would
forbid the making of other |aws, than what thenselves |iked. And
t hough nonarchies stand | ong, wherein the right of sovereignty
hath seemed so divided, because nonarchy of itself is a durable
ki nd of governnent; yet nonarchs have been thereby divers tines
thrust out of their possession. But the truth is, that the right
of sovereignty is such, as he or they that have it, cannot,

t hough they woul d, give away any part thereof, and retain the
rest. As for exanple: if we should suppose the people of Rone to
have had the absol ute sovereignty of the Roman state, and to have
chosen them a council by the name of the senate, and that to this
senate they had given the suprene power of naking |aws, reserving
neverthel ess to thenselves, in direct and express terns, the
whole right and title of the sovereignty (which may easily happen
anongst themthat see not the inseparable connexion between the
soverei gn power and the power of making laws), | say, this grant
of the people to the senate is of no effect, and the power of
making laws is in the people sill. For the senate understandi ng
it to be the will and intention of the people, to retain the
soverei gnty, ought not to take that for granted, which was
contradictory thereto, and passed by error. For, Part |. chap
X1, sect. 9, in contradictory pronises, that which is directly
prom sed, is preferred before that which is opposite thereunto by
consequence; because the consequence of a thing is not always
observed, as is the thing itself. The error concerning m xed
government hath proceeded from want of understanding of what is
meant by this word body politic, and how it signifieth not the
concord, but the union of many nmen. And though in the charters of
subordi nate corporations, a corporation be declared to be one
person in |law, yet the same hath not been taken notice of in the
body of a commonwealth or city, nor have any of those innunerable
witers of politics observed any such union
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8. The fourth opinion (viz.): that subjects have their meum
tuum and suum in property, not only by virtue of the sovereign
power over themall, distinct fromone another, but also against
the sovereign hinself, by which they would pretend to contribute
nothing to the public, but what they please, hath been already
confuted, by proving the absol uteness of the sovereignty; and
nore particularly, Part 1. chap. XXIV, sect. 2; and ariseth from
this: that they understand not ordinarily, that before the
institution of sovereign power meum and tuuminplied no
propriety, but a conmunity, where every nan had right to every
thing, and was in state of war with every man.

9. The fifth opinion: that the people is a distinct body from
hi m or themthat have the sovereignty over them is an error
al ready confuted, Part Il. chap. XXI, sect. 11, where it is
showed, that when nen say: the people rebelleth, it is to be
under st ood of those particular persons only, and not of the whole
nati on. And when the people claineth any thing otherw se than by
the voice of the sovereign power, it is not the claimof the
peopl e, but only of those particular nmen, that claimin their own
persons; and this error ariseth fromthe equivocation of the word
peopl e.

10. Lastly, for the opinion, that tyrannicide is |awful,
nmeani ng by a tyrant any man in whomresideth the right of
sovereignty, it is no less false and pernicious to human society,
than frequent in the witings of those noral phil osophers, Seneca
and others, so greatly esteened anongst us. For when a nan hath
the right of sovereignty, he cannot justly be punished, as hath
been often showed al ready, and therefore nmuch | ess deposed, or
put to death. And howsoever he mi ght deserve punishnent, yet
puni shment is unjust w thout judgment preceding, and judgnent
unj ust wi thout power of judicature, which a subject hath not over
his sovereign. But this doctrine proceedeth fromthe Schools of
Greece, and fromthose that wit in the Roman state, in which not
only the name of a tyrant, but of a king, was hateful

11. Besides discontent, to the disposing of a nan to
rebellion, and pretence, there is required, in the third place,
hope of success, which consisteth in four points: 1. That the
di scontented have mutual intelligence; 2. that they have
sufficient nunber; 3. that they have arms; 4. that they agree
upon a head. For these four nust concur to the making of one body
of rebellion, in which intelligence is the |ife, nunber the
linbs, arns the strength, and a head the unity, by which they are
directed to one and the same action.

12. The authors of rebellion, that is, the men that breed
these dispositions to rebel in others, of necessity nust have in
them these three qualities: 1. To be discontented thensel ves; 2.
to be nmen of mean judgnment and capacity; and 3. to be el oquent
men or good orators. And as for their discontent, from whence it
may proceed, hath been already declared. And for the second and

third, I amto show now, first, how they nmay stand together; for
it seemeth a contradiction, to place small judgnent and great
el oquence, or, as they call it, powerful speaking, in the sane

man: and then in what manner they both concur to di spose other
men to sedition.

13. It was noted by Sallust, that in Catiline (who was author
of the greatest sedition that ever was in Rome) there was
El oquentiae satis, sapientiae parun eloquence sufficient, but
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little wisdom And perhaps this was said of Catiline, as he was
Catiline: but it was true of himas an author of sedition. For
t he conjunction of these two qualities nmade himnot Catiline, but
seditious. And that it may be understood, how want of w sdom and
store of eloquence, may stand together, we are to consider, what
it is we call wi sdom and what el oquence. And therefore | shal
here agai n renenber sonme things that have been said al ready, Part
I. chap. V, VI. It is manifest that w sdom consisteth in
know edge. Now of know edge there are two kinds; whereof the one
is the renmenbrance of such things, as we have conceived by our
senses, and of the order in which they follow one another. And
this know edge is called experience; and the w sdom t hat
proceedeth fromit, is that ability to conjecture by the present,
of what is past, and to cone, which nmen call prudence. This being
so, it is manifest presently, that the author of sedition
whosoever he be, nust not be prudent. For if he consider and take
hi s experiences aright, concerning the success which they have
had, who have been the novers and authors of sedition, either in
this or any other state, he shall find that of one man that hath
t hereby advanced hinself to honour, twenty have cone to a
reproachful end. The other kind of know edge is the renmenbrance
of the names or appellations of things, and how every thing is
called, whichis, in matters of common conversation, a
remenbrance of pacts and covenants of nen nade anobngst
t hensel ves, concerning how to be understood of one another. And
this kind of knowl edge is generally called science, and the
concl usi ons thereof truth. But when nmen renmenber not how things
are named, by general agreenent, but either mnistake and m snane
t hi ngs, or name them aright by chance, they are not said to have
sci ence, but opinion; and the conclusions thence proceeding are
uncertain, and for the nost part erroneous. Now that science in
particular fromwhich proceed the true and evi dent concl usi ons of
what is right and wong, and what is good and hurtful to the
bei ng and wel | - bei ng of mankind, the Latins call sapientia, and
we by the general name of wi sdom For generally, not he that hath
skill in geonetry, or any other science specul ative, but only he
t hat understandeth what conduceth to the good and governnent of
the people, is called a wise man. Now that no author of sedition
can be wise in this acceptation of the word, is sufficiently
proved, in that it hath been already denonstrated, that no
pretence of sedition can be right or just; and therefore the
aut hors of sedition nust be ignorant of the right of state, that
is to say, unwise. It remaineth therefore, that they be such, as
name things not according to their true and generally agreed-upon
names; but call right and wong, good and bad, according to their
passi ons, or according to the authorities of such as they admire
as Aristotle, Cicero, Seneca, and others of |ike authority, who
have given the nanmes of right and wong, as their passions have
di ctated; or have followed the authority of other nen, as we do
theirs. It is required therefore in an author of sedition, that
he think right, that which is wong; and profitable, that which
i s pernicious; and consequently that there be in himsapientiae
parum little w sdom

14. El oquence is nothing else but the power of wi nning belief
of what we say; and to that end we nust have aid fromthe
passi ons of the hearer. Now to denonstration and teaching of the
truth, there are required | ong deductions, and great attention
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whi ch is unpleasant to the hearer; therefore they which seek not
truth, but belief, nust take another way, and not only derive
what they would have to be believed, from sonmewhat believed
al ready, but al so by aggravati ons and extenuati ons make good and
bad, right and wrong, appear great or |ess, according as it shal
serve their turns. And such is the power of el oquence, as nany
times a man is nmade to believe thereby, that he sensibly feeleth
smart and damage, when he feeleth none, and to enter into rage
and indignation, w thout any other cause, than what is in the
wor ds and passion of the speaker. This considered, together with
t he business that he hath to do, who is the author of rebellion
(viz.) to make nen believe that their rebellion is just, their
di scontents grounded upon great injuries, and their hopes great;
there needeth no nore to prove, there can be no author of
rebellion, that is not an el oquent and powerful speaker, and
wi thal (as hath been said before) a man of little wisdom For the
faculty of speaking powerfully, consisteth in a habit gotten of
putting together passionate words, and applying themto the
present passions of the hearer

15. Seeing then el oquence and want of discretion concur to
the stirring of rebellion, it may be demanded, what part each of
these acteth therein? The daughters of Pelias, king of Thessaly,
desiring to restore their old decrepit father to the vigour of
his youth, by the counsel of Medea chopped himin pieces, and set
hima boiling with I know not what herbs in a caul dron, but could
not make hi mrevive again. So when el oquence and want of judgnent
go together, want of judgnment, Like the daughters of Pelias,
consenteth, through el oquence, which is as the witchcraft of
Medea, to cut the commonweal th in pieces, upon pretence or hope
of reformation, which when things are in conbustion, they are not
able to effect.

Chapter 28
O the Duty of Them That Have Soverei gn Power

1. Having hitherto set forth how a body politic is made, and
how it may be destroyed, this place requireth to say sonething
concerning the preservation of the sane. Not purposing to enter
into the particulars of the art of governnment, but to sumup the
general heads, wherein such art is to be enployed, and in which
consisteth the duty of himor themthat have the soverei gn power.
For the duty of a sovereign consisteth in the good governnent of
t he people; and although the acts of soverei gn power be no
injuries to the subjects who have consented to the sane by their
implicit wills, yet when they tend to the hurt of the people in
general, they be breaches of the |law of nature, and of the divine
Law, and consequently, the contrary acts are the duties of
sovereigns, and required at their hands to the utnost of their
endeavour, by God Al m ghty, under the pain of eternal death. And
as the art and duty of sovereigns consist in the sane acts, so
al so doth their profit. For the end of art is profit; and
governing to the profit of the subjects, is governing to the
profit of the sovereign, as hath been showed Part Il. chapter
XXV, section 1. And these three: 1. the |aw over them that have
soverei gn power; 2. their duty; 3. their profit: are one and the
same thing contained in this sentence, Salus populi suprema |ex;
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by whi ch nust be understood, not the mere preservation of their
lives, but generally their benefit and good. So that this is the
general |aw for sovereigns: that they procure, to the utternost
of their endeavour, the good of the people.

2. And forasmuch as eternal is better than tenporal good, it
is evident, that they who are in sovereign authority, are by the
| aw of nature obliged to further the establishing of all such
doctrines and rules, and the commandi ng of all such actions, as
in their conscience they believe to be the true way thereunto.

For unless they do so, it cannot be said truly, that they have
done the utternost of their endeavour

3. For the temporal good of people, it consisteth in four
points: 1. Multitude. 2. Commodity of living. 3. Peace anpbngst
ourselves. 4. Defence against foreign power. Concerning
multitude, it is the duty of themthat are in sovereign
authority, to increase the people, in as nuch as they are
governors of manki nd under God Al m ghty, who having created but
one man, and one woman, declared that it was his will they should
be multiplied and increased afterwards. And seeing this is to be
done by ordi nances concerning copul ation: they are by the | aw of
nat ure bound to make such ordi nances concerning the same, as may
tend to the increase of mankind. And hence it conmeth, that in
t hem who have sovereign authority: not to forbid such copul ations
as are against the use of nature; not to forbid the prom scuous
use of wonen; not to forbid one wonan to have nmany husbands; not
to forbid marriages within certain degrees of kindred and
affinity: are against the Law of nature. For though it be not
evident, that a private man living under the |aw of natura
reason only, doth break the sane, by doing any of these things
aforesaid; yet it is manifestly apparent, that being so
prejudicial as they are to the inprovenent of nmankind, that not
to forbid the sane, is against the |aw of natural reason, in him
that hath taken into his hands any portion of mankind to inprove.

4. The commodity of living consisteth in |iberty and wealth.
By Liberty |I nean, that there be no prohibition w thout necessity
of any thing to any man, which was lawful to himin the | aw of
nature; that is to say, that there be no restraint of natura
liberty, but what is necessary for the good of the commnwealth;
and that well-nmeaning men may not fall into the danger of |aws,
as into snares, before they be aware. It appertaineth also to
this liberty, that a man may have commobdi ous passage from pl ace
to place, and not be inprisoned or confined with the difficulty
of ways, and want of nmeans for transportation of things
necessary. And for the wealth of people, it consisteth in three
things: the well ordering of trade, procuring of |abour, and
forbi ddi ng the superfluous consum ng of food and apparel. Al
those therefore that are in sovereign authority, and have taken
upon them the governnment of people, are bound by the | aw of
nature to make ordi nances consisting in the points aforenaned; as
being contrary to the law of nature, unnecessarily, either for
one's own fancy, to enthral, or tie nen so, as they cannot nopve
wi t hout danger; or to suffer them whose naintenance is our
benefit, to want anything necessary for them by our negligence.

5. For nmmintaining of peace at home, there be so nmany things
necessarily to be considered, and taken order in, as there be
several causes concurring to sedition. And first, it is necessary
to set out to every subject his propriety, and distinct |ands and
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goods, upon which he nmay exerci se and have the benefit of his own
i ndustry, and w thout which men would fall out anpbngst
t hemsel ves, as did the herdsmen of Abraham and Lot, every man
encroachi ng and usurping as nmuch of the common benefit as he can
which tendeth to quarrel and sedition. Secondly, to divide the
burthens, and charge of the commonweal th proportionably. Now
there is a proportionably to every man's ability, and there is a
proportionably to his benefit by cormmobnwealth: and this latter is
it, which is according to the |aw of nature. For the burdens of
t he commonweal th being the price that we pay for the benefit
t hereof, they ought to be measured thereby. And there is no
reason, when two nmen equal ly enjoying, by the benefit of the
commonweal th, their peace and liberty, to use their industry to
get their livings, whereof one spareth, and |l ayeth up somewhat,
the other spendeth all he gets, why they should not equally
contribute to the comon charge. That seeneth therefore to be the
nost equal way of dividing the burden of public charge, when
every man shall contribute according to what he spendeth, and not
according to what he gets; and this is then done, when nen pay
the commnweal th's part in the payments they nake for their own
provision. And this seeneth not only nost equal, but also |east
sensi ble, and least to trouble the mnd of themthat pay it. For
there is nothing so aggravateth the grief of parting with noney,
to the public, as to think they are overrated, and that their
nei ghbours whom t hey envy, do thereupon insult over them and
this disposeth themto resistance, and (after that such
resi stance hath produced a mischief) to rebellion

6. Another thing necessary for the maintaining of peace, is
t he due execution of justice; which consisteth principally in the
right performance of their duties, on the parts of those, who are
the magi strates ordained for the sane by and under the authority
of the sovereign power; which being private men in respect of the
soverei gn, and consequently such as nmay have private ends,
whereby they may be corrupted by gifts, or intercession of
friends, ought to be kept in awe, by a higher power, |est people,
grieved by their injustice, should take upon themto nake their
own revenges, to the disturbance of the commopn peace; which can
by no way be avoided in the principal and i medi ate magi strates,
wi t hout the judicature of the sovereign hinself, or some
extraordi nary power delegated by him It is therefore necessary,
that there be a power extraordinary, as there shall be occasion
fromtime to tinme, for the syndication of judges and ot her
magi strates, that shall abuse their authority, to the wong and
di scontent of the people; and a free and open way for the
presenting of grievances to himor themthat have the sovereign
aut hority.

7. Besides those considerations by which are prevented the
di scontents that arise from oppression, there ought to be sone
means for the keeping under of those, that are disposed to
rebellion by anbition; which consist principally in the constancy
of himthat hath the sovereign power, who ought therefore
constantly to grace and encourage such, as being able to serve
t he commonweal th, do neverthel ess contain thenselves within the
bounds of nodesty, without repining at the authority of such as
are enpl oyed, and wi thout aggravating the errors, which (as nen)
they may commit; especially when they suffer not in their own
particul ar. and constantly to show di spl easure and dislike of the
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contrary. And not only so, but also to ordain severe punishnents,
for such as shall by reprehension of public actions, affect

popul arity and appl ause anongst the nultitude, by which they may
be enabled to have a faction in the conmonwealth at their

devoti on.

8. Another thing necessary, is the rooting out fromthe
consci ences of nmen all those opinions which seemto justify, and
give pretence of right to rebellious actions; such as are: the
opi nion, that a man can do nothing lawfully against his private
consci ence; that they who have the sovereignty, are subject to
the civil laws; that there is any authority of subjects, whose
negative nmay hinder the affirmative of the sovereign power; that
any subject hath a propriety distinct fromthe dom nion of the
commonweal th; that there is a body of the people wthout himor
them that have the sovereign power; and that any | awful sovereign
may be resisted under the nane of a tyrant; which opinions are
they, which, Part Il. chap. XXVIl, sect. 5-10, have been decl ared
to di spose nmen to rebellion. And because opini ons which are
gotten by education, and in length of time are nade habi tual
cannot be taken away by force, and upon the sudden: they nust
therefore be taken away al so, by tine and educati on. And seeing
t he sai d opinions have proceeded from private and public
teachi ng, and those teachers have received them from grounds and
principles, which they have learned in the Universities, fromthe
doctrine of Aristotle, and others (who have delivered nothing
concerning norality and policy denonstratively; but being
passi onately addicted to popul ar governnment, have insinuated
t heir opinions, by eloquent sophistry): there is no doubt, if the
true doctrine concerning the |law of nature, and the properties of
a body politic, and the nature of law in general, were
perspi cuously set down, and taught in the Universities, but that
young nen, who cone thither void of prejudice, and whose m nds
are yet as white paper, capable of any instruction, would nore
easily receive the same, and afterward teach it to the people,
both in books and ot herwi se, than now they do the contrary.

9. The last thing contained in that suprene |aw, salus
populi, is their defence; and consisteth partly in the obedi ence
and unity of the subjects, of which hath been already spoken, and
in which consisteth the means of |evying soldiers, and of having
nmoney, arns, ships, and fortified places in readi ness of defence;
and partly, in the avoiding of unnecessary wars. For such
conmonweal t hs, or such nonarchs, as affect war for itself, that
is to say, out of anbition, or of vain-glory, or that nmeke
account to revenge every little injury, or disgrace done by their
nei ghbours, if they ruin not thenselves, their fortune nust be
better than they have reason to expect.

Chapter 29
O the Nature and Kinds of Laws

1. Thus far concerning the Nature of Man, and the
constitution and properties of a Body Politic. There renaineth
only for the last chapter, to speak of the nature and sorts of
law. And first it is manifest, that all |laws are declarations of
the m nd, concerning sonme action future to be done, or onitted.
And al |l declarations and expressions of the mnd concerning
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future actions and om ssions, are either promissive, as | wll
do, or not do; or provisive, as for exanple, If this be done or
not done, this will follow, or inperative, as Do this, or do it
not. In the first sort of these expressions, consisteth the
nature of a covenant; in the second, consisteth counsel; in the
third, conmand.

2. It is evident, when a man doth, or forbeareth to do any
action, if he be noved thereto by this only consideration, that
the sane is good or evil in itself; and that there be no reason
why the will or pleasure of another should be of any weight in
his deliberation, that then neither to do nor onit the action
deli berated, is any breach of |aw. And consequently, whatsoever

is alawto a man, respecteth the will of another, and the
decl aration thereof. But a covenant is the declaration of a man's
own will. And therefore a |aw and a covenant differ; and though

they be both obligatory, and a | aw obligeth no otherw se than by
virtue of some covenant nmade by himwho is subject thereunto, yet
they oblige by several sorts of prom ses. For a covenant obligeth
by promi se of an action, or om ssion, especially naned and
limted; but a |aw bindeth by a prom se of obedi ence in general
whereby the action to be done, or left undone, is referred to the
determination of him to whomthe covenant is made. So that the
di fference between a covenant and a |l aw, standeth thus: in sinple
covenants the action to be done, or not done, is first linted
and made known, and then followeth the promise to do or not do;
but in alaw, the obligation to do or not to do, precedeth, and

t he decl aration what is to be done, or not done, followeth after

3. And fromthis may be deduced, that which to sone may seem
a paradox: that the command of him whose command is a |law in one
thing, is alawin every thing. For seeing a man is obliged to
obedi ence before what he is to do be known, he is obliged to obey
in general, that is to say, in every thing.

4. That the counsel of a man is no lawto himthat is
counsel |l ed, and that he who all oweth another to give himcounsel
doth not thereby oblige hinself to follow the sanme, is nanifest
enough; and yet nmen usually call counselling by the nanme of
governi ng; not that they are not able to distinguish between
them but because they envy many tines those nmen that are called
to counsel, and are therefore angry with themthat are
counselled. But if to counsellors there should be given a right
to have their counsel followed, then are they no nore
counsel l ors, but masters of them whomthey counsel; and their
counsel s no nore counsels, but |laws. For the difference between a
| aw and a counsel being no nore but this, that in counsel the
expression is, Do, because it is best; in a law, Do, because
have right to conpel you; or Do, because | say, do: when counse
whi ch shoul d give the reason of the action it adviseth to,
beconmeth the reason thereof itself, it is no nore counsel, but a
| aw.

5. The nanes lex, and jus, that is to say, law and right, are
of ten confounded; and yet scarce are there any two words of nore
contrary signification. For right is that liberty which |aw
| eaveth us; and | aws those restraints by which we agree mutual ly
to abridge one another's liberty. Law and right therefore are no
less different than restraint and |iberty, which are contrary;
and what soever a man doth that liveth in a cormonwealth, jure, he
doth it jure civili, jure naturae, and jure divino. For
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what soever is against any of these |aws, cannot be said to be

jure. For the civil |law cannot nake that to be done jure, which
is against the |law divine, or of nature. And therefore whatsoever
any subject doth, if it be not contrary to the civil |aw, and

what soever a sovereign doth, if it be not against the | aw of
nature, he doth it jure divino, by divine right. But to say, |ege
divina, by divine law, is another thing. For the |aws of God and
nature allowi ng greater liberty than is allowed by the | aw civi

(for subordinate laws do still bind nmore than the superior |aws,
the essence of |aw being not to | oose, but to bind): a man may be
conmanded that by a law civil, which is not commanded by the | aw

of nature, nor by the |law divine. So that of things done | ege,
that is to say, by command of the law, there is sone place for a

di stinction between | ege divina and lege civili. As when a man
giveth an alms, or helpeth himthat is in need, he doth it not
lege civili, but lege divina, by the divine law, the precept
whereof is charity. But of things that are done jure, nothing can
be said done jure divino, that is not also jure civili, unless it

be done by them that having soverei gn power, are not subject to
the civil | aw

6. The differences of |aws are according to the differences,
ei ther of the authors and | awmakers, or of the pronul gation, or
of those that are subject to them Fromthe difference of the
aut hors, or | awmakers, coneth the division of law into divine,
natural, and civil. Fromthe difference of pronul gation
proceedeth the division of laws into witten and unwitten. And
fromthe difference of the persons to whomthe | aw appertai neth,
it proceedeth, that sonme laws are called sinply | aws, and sone

penal . As for exanple: thou shalt not steal, is sinmply a | aw, but
this: he that stealeth an ox, shall restore four-fold, is a
penal, or as others call it, a judicial law. Now in those | aws,

which are sinmply | aws, the conmandnent is addressed to every man
but in penal |aws the commandnent is addressed to the magi strate,
who is only guilty of the breach of it, when the penalties
ordai ned are not inflicted; to the rest appertaineth nothing, but
to take notice of their danger

7. As for the first division of law into divine, natural, and
civil, the first two branches are one and the sanme |aw. For the
| aw of nature, which is also the moral law, is the |law of the
aut hor of nature, God Al m ghty; and the | aw of God, taught by our
Saviour Christ, is the noral law. For the sumof God's lawis:
Thou shalt | ove God above all, and thy nei ghbour as thyself; and
the sane is the sumof the |aw of nature, as hath been showed,
Part | chap. XVIlI. And although the doctrine of our Saviour be
of three parts noral, theological, and ecclesiastical; the forner
part only, which is the nmoral, is of the nature of a | aw
uni versal; the latter part is a branch of the law civil; and the
t heol ogi cal which containeth those articles concerning the
divinity and ki ngdom of our Saviour, w thout which there is no
salvation, is not delivered in the nature of |aws, but of counse
and direction, how to avoid the punishnment, which by the
violation of the noral |aw, nmen are subject to. For it is not
infidelity that condemmeth (though it be faith that saveth), but
t he breach of the law and commandments of CGod, witten first in
man's heart, and afterwards in tables, and delivered to the Jews
by the hands of Moses.

8. In the state of nature, where every man is his own judge
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and differeth fromother concerning the nanmes and appel | ati ons of
things, and fromthose differences arise quarrels, and breach of
peace; it was necessary there should be a conmon neasure of al
things that mght fall in controversy; as for exanple: of what is
to be called right, what good, what virtue, what nuch, what
little, what nmeum and tuum what a pound, what a quart, &c. For
in these things private judgnents may differ, and beget
controversy. This common neasure, some say, is right reason: with
whom | should consent, if there were any such thing to be found
or known in rerumnatura. But commonly they that call for right
reason to decide any controversy, do mean their own. But this is
certain, seeing right reason is not existent, the reason of sone
man, or men, nust supply the place thereof; and that man, or nen,
is he or they, that have the sovereign power, as hath been

al ready proved; and consequently the civil laws are to al

subj ects the neasures of their actions, whereby to determ ne

whet her they be right or wong, profitable or unprofitable,
virtuous or vicious; and by themthe use and definition of al
nanmes not agreed upon, and tending to controversy, shall be
established. As for exanple, upon the occasion of sonme strange
and defornmed birth, it shall not be decided by Aristotle, or the
phi | osophers, whether the sane be a man or no, but by the | aws.
The civil law containeth in it the ecclesiastical, as a part

t hereof, proceeding fromthe power of ecclesiastical governnent,
given by our Saviour to all Christian sovereigns, as his

i medi ate vicars, as hath been said Part |1. chap. XXVI, sect.
10.

9. But seeing it hath been said, that all |laws are either
natural or civil; it may be demanded, to which of these shall be

referred that law, which is called martial |law, and by the Romans
disciplina mlitaris? And it may seemto be the sane with the | aw
of nature; because the laws by which a nultitude of soldiers are
governed in an army, are not consent, but continually changing
with the occasion; and that is still a law, which is reason for
the present, and reason is the |law of nature. It is neverthel ess
true that martial lawis, civil |law. because an arny is a body
politic, the whole power whereof is in the CGeneral, and the | aws
t hereof made by him and though they still follow and change as
reason requireth, yet it is not, as the reason of every private
man (as in the I aw of nature), but as the reason of the CGenera
requireth.

10. When he, or they, in whomis the soverei gn power of a
commonweal th, are to ordain |aws for the governnent and good
order of the people, it is not possible they should conprehend
all cases of controversy that nay fall out, nor perhaps any
consi derabl e diversity of them but as tinme shall instruct them
by the rising of new occasions, so are also laws fromtime to
time to be ordained: and in such cases where no special lawis
made, the |aw of nature keepeth its place, and the nagistrates
ought to give sentence according thereunto, that is to say,
according to natural reason. The constitutions therefore of the
soverei gn power, by which the liberty of nature is abridged, are
written, because there is no other way to take notice of them
whereas the | aws of nature are supposed to be witten in nen's
hearts. Witten |aws therefore are the constitutions of a
commonweal th expressed; and unwitten, are the |aws of natura
reason. Custom of itself maketh no | aw. Neverthel ess when a
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sentence hath been once given, by themthat judge by their
natural reason; whether the sanme be right or wong, it may attain
to the vigour of a |aw, not because the |ike sentence hath of
custom been given in the |ike case; but because the sovereign
power is supposed tacitly to have approved such sentence for
right; and thereby it cometh to be a |aw, and nunbered anongst
the witten | aws of the commopnweal th. For if custom were
sufficient to introduce a law, then it would be in the power of
every one that is deputed to hear a cause, to make his errors
laws. In |ike manner, those laws that go under the title of
responsa prudentum that is to say, the opinions of |awers, are
not therefore |aws, because responsa prudentum but because they
are admtted by the sovereign. And fromthis may be coll ected,
that when there is a case of private contract between the
soverei gn and the subject, a precedent against reason shall not
prejudi ce the cause of the sovereign; no precedent being nmade a
[ aw, but upon supposition that the sanme was reasonable fromthe
begi nni ng.

And t hus rmuch concerning the Elements and general grounds of
Laws Natural and Politic. As for the | aw of nations, it is the
same with the | aw of nature. For that which is the |aw of nature
bet ween man and man, before the constitution of commonwealth, is
the | aw of nations between soverei gn and sovereign, after
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