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TO
THE MEMORY OF
THOMAS PATRICK EGAN
FATHER OF MY WIFE

Late Cincinnatian
Credited with Founding of National Group

Thomas P. Egan, late President of the Cincinnati Chamber
of Commerce and head of the J.A. Fay & Egan Co., woodworking
machinery company, is given credit for founding the National
Association of Manufacturers 50 years ago.

James E. Finger, New York Director of Promotion of the
N.A.M., said the magazine '"Dixie,'" published at Atlanta, Ga.,
carried an editorial during the depression of 1894, urging
the Nation's manufacturers to organize and work together to
improve business conditions. This group was called the '"Big
50" and under Egan's leadership invited the manufacturers of
the country to meet at Cincinnati, Jan. 25, 1895, to form
their first National Association, Finger said. They met at
Oddfellows Temple - 583 manufacturers attending - and formed
the National Association of Manufacturers, that now has 1205
members.

Egan was born in [Limerick] Ireland 1874 [= Nov. 20, 1847]
and came to-Cincinnati from Canada [Hamilton, Ontario] in his
youth. After he lost an arm while working in the factory at
Steptoe, McFarland & Co., pioneer woodworking firm at Cincin-
nati, Egan was employed in that Company's office. He became
an outstanding salesman, formed a company of his own and was
later President of what was the largest woodworking plant in
the world, the Fay & Egan Company. Egan was first President
of the Cincinnati Manufacturers' Association and President
of the Chamber of Commerce in 1908. He died Jan. 10, 1922
[Cincinnati, Ohio, Times Star, Jan. 24, 1945, p.2].

In 1900 he was awarded the decoration of 'Legion of Honor"
by the French Government, because the woodworking machinery
which he had designed proved of such value in the development
of that industry in France [Fay & Egan's Lightning Line, v.2,
No. 124, Feb. 1922, p.7].

(For explanation, see page XLII, lines 15-17.)



"To catch a spirit, or to protect your spirit against
the catching, or to release your caught spirit - this
is the complete theory and practice of hoodoo."

HOODOO page 24, lines 16-17



PREFACE

This limited edition for the immediate preservation of the material within
will give me more time to consider in what final form it should be preserved,
permit me to substitute a fuller Preface with acknowledgments and to complete
the thorough Introduction already started, and allow me to add more material.

If you want a quick survey of HOODOO - CONJURATION - WITCHCRAFT - ROOTWORK,

I suggest that the incomplete INTRODUCTION be read, then the title quotatioms
of the INTERVIEWS, followed by several of the latter: MY FIRST DOCTOR, Richmond,
Va., p.933; MADAM COLLINS, Memphis, Tenn., p.992; SHE FORESAW AUTHOR IN A DREAM,
New Orleans, La., p.1085; and "TOMB OF DE BABE OF BETHLEHEM," Brunswick, Ga.,
p-1325. Stories and descriptions are something special; no two persons would
agree on the same list. Here are a few with item, not page number: 7, 8, 16,
17, 62, 78, 84, 101, 203, 204, 205, 214, 239, 242, 311, 424, 427, 546, 547, 559,
568, 569, 576, 577, 578, 602, 722, 723, 822, 916, 920, 921, 922, 927 (one for
psychologist), 928 (time and psychology), 1000, 2757 (private shrine - private
spirit), 2760 (public shrine), 3070 (fabulous doctor Buzzard), 3088 (woman who
got sanctified), 3092-3095 (celebrated George Jackson), and not item but page
1125, line 4 through page 1126 (John the slave builds a house), and also page
1601, last title quotation (poetry).

Problems? Everywhere! (1) They varied between Atlantic coast and New Orleans
area, coastal flats and higher ground, city and country, city and city, and him
who stayed at home and him who had lived in a large northern city. Besides these
differences, I had the problem of studying each informant as a unique individual
with a personality of his own. Why? Because I am a priest of the Episcopal
Church, a part of the world-wide Anglican Church (see p.1601, my comment follow-
ing title). I respected him or her as persons, until he or she showed cause for
non-respect. That cause never happened. No, you do not wear your collar turned
backward while collecting witchcraft. Backward, as every folklore scholar knows,
scares spirits away. (2) Lowland dialects were difficult and at times impossi-
ble. All that remains of average language will be found in my phonograph album,
4-12" 78rpm records - ROOT DOCTOR, A FOLKLORE STUDY, in which a Negro healer
explains his work...published by the Alma Egan Hyatt Foundation, and for sale by
Harry M. Hyatt, Box 12, South Branch, N.J. Copyright 1942. This material -
marked out into the 8 sides of the 4 phonograph records - will be found in the
preceding MY FIRST DOCTCR. We had a small farm at South Branch, 100 yards from
the confluence of the North and South Branches of the Raritan River. To "River-
brook'" we frequently retired, leaving the noise and dirt of New York City. (3)
Reference following story and description or preceding INTERVIEW is for locality
where collected; cylinder numbers, no longer important, are confusing before
Mobile work because transcriber began numbering with Telediphone cylinders,
whereas I started with the original 85 Ediphone cylinders I had transcribed by
hand. (4) The usual disk type of recording would have been impossible for witch-
craft. 1 sﬁéak for myself and collecting days. How others recorded witchcraft
then or since I do not know. (5) Punctuation was a headache! In doubt, or when
weary of striving, I used the dash. (6) My greatest problem was trying to reduce
a mass of intractable material to a semblance of order. I solved the problem by
transposing everything into music, into a free fantasia of three movements on a
given theme - Spirits, Doctors, Interviews. Yes, I did the end - INTERVIEWS -



first!

The underlining of words and sentences - sometimes too much, other times too
little - was done to help the eye find things among small print and unindexed
material.

Errata - not many for a work like this - will be printed later.

Despite an index of first lines for all stories and statements, I trusted my
memory once too often - 655 on p.221 repeats 105 on p.39. There may be one or
two more. How and where to keep odds and ends was always a problem. One little

gem I

wanted for margin title INCENSE under BUSINESS (p.700), I lost and found

several times. Here it is:

"Dey burn diff'rent incent [incense]. Dere lotsa likkah [liquor] houses
right now dey sellin' moonshine right on an' you go in an' smell dat - jes'
a little pot like dat wit one of dese Jesus on it. An' he's settin' up
dere an' it jes' look like he's smokin' an' it smells tur'ble [terrible].
Incent dey call it. An' de law come by - nevah stop."

"(Has what! Jesus on it?)"

"Has somepin like a Jesus - somepin. Dis fellah [who kept this liquor
house] - dese fohinahs [foreigners] have a Jesus dat dey pray to. Well,
dey have made in a little pot like dat, an' dat Jesus settin' up ovah it
[demonstrates], an' dey lighted dat dere."

"(With his hands on his bosom [belly?].)" [Jacksonville, Fla., (550),
689:5.] [Is he a god of India or China? The (550) = informant's number,
689 = cylinder number, and 5 = space number. For parenthesis and bracket,

and for special bracket [demonstrates], see INTRODUCTION, p.I, paragraphs
1 and 2.] )

Since this material was collected under the old Alma Egan Hyatt Foundation,

it has

every right to be called by that name.

I fought through cold and heat and many discomforts for this material that
answers the question - What's out there? Twice I had serious dialogues with the
police - these to be described with documents in the completed Introduction. A
white man who did his interviewing throughout all Southern States except Texas,
not in white-folks kitchens but in black homes and hotels (see illustrations) -

I mean
After

before World War II, not after Selma - 1 could expect a little trouble.
all, the work I was seeking to record was called underworld work (p.659).

The experience I brought to the field, everything, will eventually be told in the
Introduction. Here I pause in memory, stop and thank those many lowly and unedu-

cated

and underprivileged people who came to me - sometimes in fear (p.1401, last

title quotation), often in hunger (p.1641, title quotation). They are my co-

author

S.
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Urine (4) - Used about House 504
Van-Van 509 - Water 509 - Whiskey 512 - Willow 513
Wood (1) - New Wood Against Spirits 513
Wood (2) - Struck by Lightning 514
Wood (3) - Spirits Fear Matches 517
- Wood (4) - Lightwood and Lighter Pine 518

Wood (5) - Woodpecker Wood 518
Wood Louse 519 - Wood Rat 519

HANDS: MAGIC HELPERS = e ccetoscecccscsossosocsssnoscssssssscnsscss 519-669
Author Sees Hand 519 - Adam-and-Eve 520 - Anvil Dust 521
.Baby's Hand 521 - Baby Slobber 521 - Basil 522 - Bat 522
Bathwater 522 - Bible 523 - Bird Nest 523 - Black Bottle 523
Black Cat: Living Hand 526 - Black Cat: Dead Hand 526
Black Cat Powder 526 - Black Cat Wishing-Bone 526
Black Cow Milk 527 - Black Cross 527 - Black Diamond 527
Blacksnake Root 527 - Black Star 528 - Blood 528
Bloodshed Kills Hand 529 - Blow Your Breath 529
Boat-Shaped 530 - Bow of Man's Hat 530 - Boxing Hand 531
Brass Ring 531 - Brimstone 531 - Broken Bottle Hand 532
Broomstraw 532 - Buckeye Hand 533 - Buzzard Lard Hand 533
Chair 533 - Chastity Hand 534 - Chicken 535
Chicken Wishbone 536 - Chimney Dirt 536 - Coffin 536
Coffin Nail 542 - Confusion Powder 542 - Cross Vine 542
Dead: Bone From 543 - Dead: Fingernail From 543
Dead: Hair From 544 - Dead: Hands From 545
Dead: Thief's Candle or Light, or Hand of Glory 545
Dead: Letter to 545 - Dead Man 546 - Death Takes a Hand 546
Devil's Dust 546 - Devil Powder 546 - Devil's-Shoestring 546
Devil Vinegar 547 - Dice as Hands 547 - Dirt Dauber 548
Dishrag 548 - Dog 549 (
Doll Baby or Snakehide No Nature' Hand 549 - Doorstep Dirt 550
Dragon's Blood 551 - Drawing 0il 551 - Dustman 551
Egg: Walking Blues 551
Egg: Crawl Like a Snake, Wander Like an Ant 552
Egg: Gambling Hand 552 - Evil Eye 552
Fishhead Rock (Drumfish or Gaspergou) 552
Five-Fingered Grass 553 - Foot Skin 554 - Foot Track 554
Fork and Knife 556 - Four Leaf Clover and Wish Bean 556
Frog or Toadfrog 556
Frog Dust, Toadfrog Bread, Devil's-Snuffbox 562 - Garlic 562
Getaway Powder 562 - Good Luck Perfume Powder 562
Grave-Shaped 563 - Grave: The Third 563 - Graveyard Dirt 563




Graveyard Penny 569 - Graveyard Plants 570

Guinea Seeds, Guinea Pepper, Guinea Grains, Paradise Seed,
Seeds of Paradise, Grains of Paradise 570

Gunpowder 571 - Hair 572 - Hall's Lucky Hand 573

Hand Maker 573 - Hand Maker's Trademark 575

Hand: Degrees of Power 576 - Hand: Time Limit for 577

Hand: Feeding 578 - Hand: Power Renewed by Doctor 580

Hand: Secrecy 580 - Hand: Acquainted with You 581

Hand: Like a Ball 581 - Hand: Jumps 582

Hand: Hot or Cold 583 - Hand: Talking Hand 583

Hand: Disguised Name 583 - Hand: Stolen Ingredients 583

Hand: Handshaped 583 - Hand Bought on Trial 585

Hand: Salesmanship (in selling) 585

Hand Returns to Maker 585

Hand: Heart'll Jump 586

Hand: Heart-Shaped 586

Hearts Cologne 586 - Holly 588 - Holy 0il 588 - Hoodoo Bag 589

Horse 589 - Horseshoe Nail 589 - Hot-Foot Powder 590

Incense Hand 591 - Indian Turnip 591 - Influence Powder 591

The Hand Called Jack 592 - Jay Bird Rock 592 - Jockey Club 592

John de Conker, Low John de Conker, High John de Conker 593

John de Conker: He and She 595 - John de Conker's 0Ll 595

Jomo 595 - Keyhole 596 - King of de Woods 596

_King of the World and Queen Elizabeth 596 - King-Snake Root 597

King Solomon Root 597 - Knothole 597 - Knots Nine Tied 597

Knot Tied Tighter and Tighter 598 - Knotted Snakeskin 598

Ladyfinger-Root Toby 598 - Letter 599

Lightning-Struck Wood 599 - Living Hand 599 - Lodestone 599

Lodestone Powder 600

Lodestone: Black and White 600 - Lodestone: He and She 601

Love Hand 603 - Love Powder 603 - Luck Piece Hand 604

Luck Powder 605 - Lucky Bag 605 - Lucky Bean 605

Lucky Button 606 - Lucky Dog Perfume 606 - Lucky Glass 606

Lucky Heart Plant 607 - Lucky Heart Powder 607

Lucky Star 607 - Lucky 0il 607 - Magic Control Powder 607

Magic Sand 608 - Man's Shirt 608 - Master of the Woods 609

Matches 609 - Measuring 609 - Mojo 610 - Money Belt Hand 611

Money Counting 611 - Money: Paper 611 - Money: Penny 611

Money: Prices for Hands 615 - Money: Silver 615

Money: Uneven 616 - Moon 616 - Mullein 616 - Nail 617

Name 617 - Nation Sack 620 - Needle 621 - Nide Days 622

Oak 622 - Olive 0il 622 - Onion 622 - Oystermen Hands 626

Palma Christi 626 - Palmetto 627 - Perfume 627

Picture or Photograph 628 - Pinto Bean 628 - Pin Protection 628

Playing Cards 628 - Plowshare 630 - Pocket 630

Queen's Delight 630 - Queen Weed 631

Quicksilver or Silver Dust 631 - Rabbit Foot 632

Rattlesnake Master 634 - Red Flannel 636 - Red Pepper 636

Red Pepper Pod 636 - Rolling 636 - Root Bottle Magic 637

Root: A Triple 637 - Roots 637 - Rose, 0il of 639

St. John's Water 639 - Saint Peter's Protection Key 640

St. Theresa Medal 640 - Salamander (Pocket Gopher) 640

Salt 641 - Sand Root 642 - Sassafras and Blackberry 643

Scissors 643 - Seals Are Hands 643 - Seven Sisters Root 645

Sex As a Hand 645

Shame Brier, Shame Vine, Sensitive Brier, Shame Face,



(continued) - Shame Jim, Ashamin', Shamin' Judy 646
Shimmy-Tail Tea 647 - Shoe 647 - Shoemake or Sumac 647
Shoe-Tongue Root 648 - Sifter 648 - Simnerman's Hand 648
Snail 648 - Snake Bone 649 - Spider 649 - Spirit of Jesus 649
Spitting 649 - Squeezing Hand 650 - Steel Dust 650
Steel Dust Hands, a Warning 650 - Stones or Rocks 650
Sweat 651 - Sweet 0il 651 - Table Cornmer Scrapings 651
Tar Soap 651 - Three Directions 651 - Three Graves 652
Three Ingredients 652 - Three Minnows 652 - Three 0ils 652
Three Pockets 652 - Three Roots 652 -~ Three Stitches 653
Three Times, Three Days 653 - Three Times, Walk Round 653
Three Waters 654 - Three Wishes with Bright Eyes 654
Thunderbolt Hand 655 - Thunderbolt, to Find 655 - Tobacco 655
Toby 655 - Trumpet Root 656 - Turpentine 656
Turtle (Cooter) 657 - Twin Brothers Root 658
Two Dirts (Fork of Road Dirt) 658
Undersleeve Work: Problem with Children 658
Underworld Work 659 - Upside Down 660 - Urine 660 - Van-Van 662
Vinegar 663 - Walk-Away Powder, War Powder, War Water 663
Well 665 - Whalebone Hand 665
White Man de Conker, White Man's Conker 665 - Willow 666
Wishbone 666 - Wise Man 666 - Witch Doctor 667 - Witch Hand 667
Witcheraft Hand 667
Witchcraft, Hoodoo, Conjuration, Rootwork, Tricks 667
Wooden Box Hand 668 - Wrestling (Rastlzn') Hand 668
BUSINESS AND CUSTOMERS Ceesccsacsrensnsan cseccss seesense essess 669-744
Allspice 669 - Ammonia 670 - Asafetida 670 - Banana 670
Bath for Business 670 - Beer 672 - Bible 673
Black Cat Drawing 0il 674 - Blueing 674 - Bluestone 674
Broom and Sweepings 674 - Brown Luck Powder 677 |
Business Powder 677 - Buttonroot 677 - Buzzard 677
Cedar, 0il of 678 - Chair 678 - Chicken 679
Chicken Wishbone 680 - Cinnamon 681 - Clover, 0il of 682
Cloves 683 - Codfish 683 - Darby's Fluid 683
De Ole Man is Dead 684 - Devil's-Shoestring 685
Dirt Dauber 685 - Doorstep Dust 685 - Elder 685
Fast Luck 686 - File (tool) 687 - Fingermail and Toenail 687
Fish 687 - Foot Skin 688 - Fork-of-Road Dirt 688 -~ Friday 688
Friday and Monday 689 - Garlic 689 - Geranium, 0il of 690
Get Together, Never Part, Immaterials 691 - Ginger 691
Graveyard Dirt 691 - Holy Iden, Van-Van Holy 0il, Salt-Bag 694
Holy 011 695 - Holy Mammy 0il and Blue Mounds 695
Holy Water 695 - Holy Water on Friday and Java Water 696
Horseshoe 697 - Horseshoe Nail 699 - Incense 700
Jockey Club 705 - King of Roots 705
King Snake and Blacksnake 705 - Lice 705 - Lye 706
Mary Garden Perfume 708 - Menses 708
Monday, First in Month 709 - Nutmeg 709 - Parsley 709
Peanuts 710 - Peroxide 710 - Quincunx 710
Red Brick and Redding 710 - Red Pepper 711 - Rice 711
Salt 711 - Saltpeter 717 - Sampson Snakeroot 718
Scissors Cut Luck 718 - Sea Salt 718
Seven-Eleven, 0il and Perfume 718 - Seven-In-One-0il 719
Seven Eleven Time 720 - Shoe 720 - Silver Sand 723
Sloan's Linament and Turpentine 723
Smoke 'em (Fumagate Self) 723 - Sugar 726 - Sulphur 726




Three Ingredients 728 - Three Kings Oil 728 - Three Months 728
Three 0ils 729 - Three-Way 0il 729 - Three Perfumes 729

Three Seeds 730 - Tobacco 730 - Tree of Paradise 731

Upside Down 731 - Urine 732 - Vanilla 739 - Van-Van 739
Vinegar 740 - Water 740 - Water Thrown 742 - Wrong Side Out 743
Yellow Wash 743

SHRINES: ALTARS - CANDLES - SAINTS = ..cuctececcocssecscaccsoasonns 744-888
NEW ORLEANS AREA
(1) ALTARS sttt tiiesecseeeesaaeessaceassseaeasasanssasacssasanssas 744-797

They Believe in Candles 744 - Hoodoos Town 745
Seven Sisters 745 - Seven Brothers 746
It's a Gift Says Doctor Sims of Washington, D.C., 747
You Have to be Born Psychic: You Were Borm Psychic 748
At the Four Cormers of the Earth Take Nine New Keys
Send Out Your Thoughts 751
Washington Spiritualist Reminisces: Mary Moody of Richmond
Man Calls on Four Winds and Five Waves 752
Mother Jones, Washington, D.C., 755
Woman Across the Creek in Front of the Cemetery
‘Her Hard-Time Candles 756
Madam Jackson Across de Creek 757
Routine Work for Doctor 758
Glove Hand in a Candle Setting 758
Doctor McConnick of Algiers: Black Bottle, Black Candle
Your Grave Number Will be 65, page 767
Across the River Algiers 769
Public Shrine and the Custodian 770
The Private Shrine: Master and Uncle: Jesus and Spiritualism 773
Unique Offering at Private Shrine 775 - The High Altar 775
Helen: Miss, Madam, Mother: Owner of Shrine 776
Doctor Johnson 787 - Spiritual Hoodoo Raps for Saints 789
Another Rapping Doctor 790 - Miss Mo' 792
Doctor Burns Candle to Make Policeman Lenient 793
Marie Baptiste, Marie Laveau, Hoodoo Dance 794 & 796
(2) CANDLES w4t eeeseeecceeeeessssassoocsesassssssssssssasessnss 797-862
Why We Burn Candles 797 - Color Symbolism 797
Green Candle Quicker 800 - Brown Candle to Recover 800
White Candle and White Rum for White People 800
Pink Candle for White Man 801
White Candle, White Man; Red Candle, Dark Man;
Black Candle, Enemy Man 801
Green Candle, White Man; Red Candle, Dark or Black Man;
Blue Candle, Brown-Skin Man 801
Lucky Candles: Red, White, Blue, Green 801
Candle Colors Mixed 802 - Ridgy Candle 803 - Cup Candle 803
Little Short Fat Candle 803 - Called a Death Candle_803
Man-Shaped Candle 804 - Dragon's-Blood Candle 804
Numbers in Candles 804 - Seal in a Candle 804
High-Power Candle 805 - Eight-Day Candle 805
Nine-Day Candle 806 - Sixty-Hour Candle 806
Bite Off Candle Top and Bottom 806
Glass of Water and Photograph 808 - Name Face Down 808
Name on Candle and Paper 808 — Name Under and Around Candle 809
Name Backwards 809 - Red Ink, Red Candle; Draws Blood 810
Name Three Times Backwards 810
Name Three Times Around Candle 810 - Name Five Times 811



Name on Label Seven Times 811 -~ Name Nine Times 811

Name Nine Times Backwards 811 - Spiral Writing of Name 811

Name Nine Times Barber-Poled on Candle 813

Three Names and Candles, Cup of Water 813

Names Crossed, Cup of Water 814

Names Crossed Five and Nine Times 814

Name Folded Three Ways 814 - Outline of Fingers with Names 815

Names Burned to Ashes 816 - Broken Candle 816

Baptize Them in Alcohol 816 - Roll Candle in Lucky Powder 816

Roll in Salt 817 - Rolled in Pepper and Salt 817

Rolling, Calling, Cursing 817 - Rolled in Sugar for Peace 818

To Roll Candle in Whiskey 818

New Pins and Needles Pushed into Black Candle 819

New White Plate Holding Black Candle, Crossed Knife and Fork 819

Black Camndle and Red Pepper in Green Saucer-819

Clothes Beneath Three White Candles 820

Black Candle Burned over Crossroad Dirt 820

Doll of Wood: Wake For 820 - Candle on Foot Track 820

Left-Foot Shoe: East or West 821

Shoes and Black and Red Candles 821

Graveyard Dirt under Black Candle 821

Graveyard Dirt and Black Candle: Name Three and Seven Times 822

Candle Burned on Ugly-Drawn Heart 822

Three Different Colors: Ice in a Bowl 823

Lye, Onion, Pepper and Black Candle in White Saucer 823

Burned in Pepper Sauce 823 - Black Candle on Photograph 823

Candle Burned in Whiskey, Gin, Coffee, Wine 825

Burned on Floor at Main Door 825 - North Room 826

In Toilet and Flush 826 - Dark Cormer 826

Three Corners; Three Candles 826

Four Corners; Four Candles 827 - Salt in Four Corners 827

Cater-Cornered: Magic of the Diagonal 827

Opposite Corners: Magic of the Diagonal 828

Diminishing Time 828

Sick the First Day; Dead the Ninth Day 828

Five Minutes Daily Nine Days 829 - Fifteen Minutes 829

Three Hours Daily 829 - Three Days; Three Colors 829

Eight Days or Weeks 829 - Black Candle on Friday 829

Monday, Wednesday, Friday 830

White and Red at Sunup and Sundown 830 - Five in the Morming 830

Six o'clock Morning and Night 830 - Formula 6~12-6, page 830

Nine Until Twelve 831 - Name and Hail Mary 831

Black Candle Cursed, Candle Will Pop 831

No Candle; No Job: Pray at Candle 832

Purple Light and Dragon's Blood 832

Green and Yellow: Talk to Photograph 832 - Candle Smoke 833

The Halo Sign 833 - White Candle and Prayer 834

Read Bible and Pray: Nine Days 834

Headache Starts When Candle Lit 834

Imagine Person's Picture: Calling, 'To Hell, To Hell, You Go.
Drift Forever." 834

-

Candle Burning Causes Headache 834

Black Candle: Fast and Pray 835 - Knock and Call 835
Diminishing Disiance, Wash Candle, Pinch Out 835
Flickering Candle 836

Name Called Three Times; Written Seven Times 836



Candle and Sulphur Burned; Name Called 836
Three Highest Names; Sign of Cross 837 - Holy Name Vah 837
Candle Set in Whiskey; Pull Flame to You 837
Nine Broomstraws Circling Candles 838
Saucer Upside Down; Resistance Varies 838
Nine Lumps of Sugar in Circle 839
Three Knots in String; Nine Notches in Candle 840
Nine Black Candles; Five Up and Four Down 840
Nine Candles in Nine Glasses; Two Cigars and Ice 841
Circumambulation Nine Times 842
Subpoena Frozen and Burned 842
White Candle on Subpoena; Circled by Sugar on Ice 842
Candle and Key Crosses 842
Circle of Three Green Candles in Saucer 843
Mirror Behind Black Candle 843
Seven Red Candles In a Round Row 843
Black Candle and Coffin 844
Black Candle, Doll Baby, Little Coffin 845
Candles and Business 845 - Candle for Better Crop 845
Candle to Rent Room 846 - Red Candle and Judge 846
Drink Muddy River Water; Throw over Shoulder 846
Photograph and Black Candle: Milt and Filth 847
Candle and Scissors 848 - Candle and Left Sock 848
Candle Sponge Buried 848 - No Donation; No Success 849
Let Candles Burn Out 849
Luck Piece or Hand Recharged by Candles 849
Whether Candle Burning Against You: Run Cards 849 ///
How Do You Feel 850 - Mistake Puts Out Candle 850
To Put Out Candle Against You:
Hoodoo or Fortuneteller
Well up on Clairvoyant Power
Direct with the Astral Plane
Might Ketch the Vibration
Concentrating with Will Power
Offer up Pure White Light
Pop! Pop! Pop! 851
If You Don't Deserve It, They Goes out Theyself 851
Broomstraw Stolen 851 - Broomstraw Broken 852
Broken Candle Again 852
Broken Water Glass Upside Down Over White Candle 852
Bible and God Bless Them 852 - Psalm 91 - Backwards 853
Pray and Magic of the Opposite 853 ~ Magic of the Same 853
Holy Water Puts Out Candle 854 - Matches Ag?inst Candles 856
Candle Burning Stopped by Mirror 857
Needle Remedy For Candle 857
Pins Protect Against Candles 858
Salt and Sugar Burned 858
Urine Thrown, Drowns Burning Candle 858
Defeated by War Water 858 - Against Burning Candle Use Water 859
Wrongside Out Reverses; Burning Candle Goes Out 861
More Rites to Put Out Candles 861
(3) SAINTS P - [ Y2 -1
St. Anthony 862 - St. Black Hawk (Hoodoo Saint) 863
St. Expedite 863 - St. Joseph 866 - St. Michael 867
Mother Catherine 868 - Mother of Perpetual Help 869
Blessed Mother 870 - St. Peter 871 - St. Raymond 877



St. Rita 880 - St. Roc 887 - Sacred Heart of Jesus 888
MORE DOCTORS DESCRIBED BY LAYMEN e .... 888-931

Ole Man Alexander 888 - Doctor Armour of Berkley 889

Doctor Bayhan, white doctor of Eastern Shore 891

Doctor Buzzard of Beaufort, S. Car. 891

Aunt Cora of Hopewell, Va. 905

Ole Lena Davis, called Mamwmy Doctor, Richmond, Va. 906

Madam Delong, white doctor, Savannah, Ga. 906

Aunt Sally of Savannah, Ga. 906

Aunt Eliza: Fayetteville, N. Car. 907

Woman Who Got Sanctified and Doctor Harrison or Harris 908

Ole Church Hines: near Wilmington, N. Car. 909

Mistah Durbena Hone: Patterson, Ark. 911

George Jackson: of the Eastern Shore 912

Madam Jane: near Birmingham, Ala. 915

Mother Kate of New Orleans, La. 917

Molly Lee, white doctor, near Suffolk, Va. 919

Pauline of the Island, white doctor, near Brunswick, Ga. 920

Doctor Robinson: Jacksonville, Fla. 921

Doctor Small: Florence, S. Car. 922

Zippy Tull of the Eastern Shore 923

Uncle Tom Williams: Lollie, Ga. & Jacksonville, Fla. 929

Doctor Wilson 930

VOLUME TWO

INTERVIEWS: MY CONVERSATIONS WITH DOCTORS teseesscassecsnsan tecesses 933-1843
MY FIRST DOCTOR: Richmond, Va. 933-948
GIFTED MEDIUM: New Orleans, La. 948-969
THE PATIENT DOCTOR: Waycross, Ga. 969-992
MADAM COLLINS: Memphis, Tenn. 992-1024
A DOCTOR AT EASE: Florence, S. Car. 1024-1044
DIVINE HEALER: Little Rock, Ark. 1044-1048
CROSSED KEYS AND VISIONS: Fayetteville, N. Car. 1048-1059
DARK GLASSES - DARK LADY - DARK DEEDS: Algiers, La. 1059-1075
AGENT FOR CURIOS: Jacksonville, Fla. 1075-1085
SHE FORESAW AUTHOR IN A DREAM: New Orleans, La. 1085-1097
MEDICINE-SHOW MAN: Sumter, S. Car. 1097-1114
INFORMANT 1532: Memphis, Tenn. 1114-1126
DOCTOR REQUIRES SECRECY FROM AUTHOR: Brunswick, Ga. 1126-1139
CUSTODIAN OF A SHRINE: Algiers, La. 1139-1158
ZORRO - THE MENTALIST: Norfolk, Va. 1158-1171
DOCTOR YOUSEE: Waycross, Ga. 1171-1220
BEER FOR ST. PETER - CIGAR AND WHISKEY FOR ST. ANTHONY: Algiers, La. 1220-1236
PUBLICITY AND HEALING: St. Petersburg, Fla. 1236-1247
MOJO EXPERT: Memphis, Tenn. 1247-1268
A WOMAN OF SUBSTANCE: Savannah, Ga. 1268-1276
MADAM MURRAY: Algiers, La. 1276-1289
"MARCUS BROWN'": Charleston, S. Car. 1289-1294
WISE WOMAN AND HER CROWN: Wilmington, N. Car. 1294-1295
THE "UNKUS'" MAN: New Orleans, La. 1295-1309
MADAM GRIFFIN: Berkly, near Norfolk, Va. 1309-1314
FAITH DOCTOR: Little Rock, Ark. 1314-1325
"TOMB OF DE BABE OF BETHLEHEM': Brunswick, Ga. 1325-1335
"HUSTLIN' WOMAN'': Memphis, Tenn. 1335-1344
CAUTIOUS HEALER: Sumter, S. Car. 1344-1351
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INTRODUCTION

WITHIN THE WITHINS

The contents of these volumes are well described in the title of the first
chapter or section - A STRANGE WORLD. For throughout the following pages, 1606
strange-world believers and I will talk about magic rites and spirits - talking
on more than 3000 old-fashioned Ediphone and Telediphone cylinders. These
recordings took an expert transcriber more than 1 1/2 years to transcribe. What
did they in totality - collecting, arranging, editing and publishing - require
from me? That is the purpose of this introduction.

As an appropriate vehicle to convey the atmosphere of strangeness soon to
envelope us, we have a living text - one vast quotation, a dialogue interrupted
only by titles and occasional explanatory note. To identify these ever-present
two speakers - ALL PARENTHESES AND BRACKETS ENCLOSE MY WORDS; the former indi-
cating question or comment during actual interview, the latter denoting subse-
quent editorial matter. EVERYTHING ELSE BELONGS TO THE INFORMANTS.

That word dialogue is more than a two-way conversation - informant's words;
my questions and comments. Sometimes informant saying nothing says much by pant-
omime; at other times words are accompanied by acting to illustrate meaning. In
either case I warn reader by frequent bracket [demonstrates], that informant is
about to act (see Memphis doctor, p.1117, line 45); or I actually describe infor-
mant's motions by parenthesis (see fantastic description of blood circulation by
Doctor Lindsay of Richmond, p.944, line 30 to p.946, line 41; see also how I fol-
low Doctor Caffrey of New Orleans, while he dances up to the picture of St. Peter
on his altar p.l464, lines 2-35).

Like my Folklore From Adams County Illinois - abbreviated FACI - this new work
offered to scholars and interested readers is a serious investigation of super-
stition. Similarly both publications are collections of original material gath-
ered orally among believers themselves. Both may be called journeys among people
and into their minds. The newer journey begins.

NEW JOURNEY - NEW METHOD

FACI was an exhaustive search for general folklore within the few square miles
of a small community, whereas the present study ~ confining itself to witchcraft
and allied magic practice - covers a wide geographical area; from New York City
south through Florida; west across the Gulf of Mexico to Mdbile, New Orleans and
Algiers; and north up the Mississippi River to Vicksburg, Memphis and Little Rock.
Algiers - called Hoodoos Toum (p.745, line 14), over the river (p.782, last line)
and across the river (p.769, line 39), being west side of river in New Orleans -
has always been considered by many hoodoos a town separate from New Orleans.
These journeys must be narrated later because they illustrate important problems
and techniques, adding significance and interest to the text.

Another difference between FACI and the present study - which I abbreviate
HOODOO - are informants. Who were interviewed? FACI sayings and stories were
given both by white and colored persons; amounts from each probably being in pro-
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portion to population - 20 to 1. This ratio is reversed in HOODOO - 1605 Negroes .
to 1 white man (p.5, No.8) - because collecting conditions in the Southerm States
advised me not to attempt the twofold or simultaneous operation I had used in
Illinois; also because the beginning of World War II and gasoline rationing pre-
vented me from working separately among white people. For the hoodoo-believer
ratio between coloreds and whites - as one woman called them (p.1155, line 6) -
let us listen to the opinions of professional men and women engaged in hoodoo
work:

Zorro the Mentalist of Norfolk, Va., says:

"We do find in the South that 90 percent of Negroes is been trained
under that hoodooism and 40 percent whites believe in hoodootsm." (p.1l163,
line 29f.)

Like Zorro, the Memphis doctor who performed OPERATION SHOEPOLISH (p.1567f.),
makes an extreme statement:

"Yo' kin start right 'cross West Memphis bridge, git below West Memphis,
and all de way into Little Rock - 135 mile ah think is de highway - yo'
cain't hardly stop at a home but whut people don't believe in hoodooism."
(p.1569, line 10f.) (Remember, my informant is talking about West Memphis
and the roads before World War II! Everything then was primitive compared
to what I saw in 1968, while driving up the Mississippi River from New Or-
leans to St. Louis.)

Almost agreeing with Zorro is Faith Doctor of Little Rock, Ark., who says:

"Well, ah tell yo' mah deah frien', de white race, ah would give it an
even break, 50 outa ev'ry 100; an' in de colored, 9 outa ev'ry 10."
(p.1323, line 42.)

Not so excessive as Zorro, a Blind Doctor of Florence, S. Car., says:

"Yo' take 7 outa 10 believes in it." (p.1535, line 40.) After assuming
that I am a white hoodoo doctor, a frequent assumption among informants, he
continues with a valuable obversation about black and white doetors, black
and white believers: '"Yo' [and he means me] kin go tuh work now, [workin'
on] white an' black, de black will believe yo' quicker den me but ah kin
play mo' whites den you kin." (p.1535, lines 46-47.)

Divine Healer, also of Little Rock, lowers the preceding estimates:

"Ah would say aroun' 40 percent - 40 percent of de people believes in
hoodooism...white and colored 'cause dey come to mah office. fo' dat kinda
mess. But ah tell 'em ah don't do dat." (p.l046, lines 41-46.)

Some informants, like Root Seller of Mobile Ala., do not mention percentages:

[I ask during interview] '"(Well, how many white people believe in it?)"

"Dere's a-plenty of 'em believe in it jest like we colored -~ dat's de
biggest thing they believes in, cwnjuration. 1It's nuthin but a Zem...if —
a man got a wife and she git sick, de fust thing he say, 'Somebody's done
somepin tuh mah wife,' or 'Somebody done somepin tuh me and ah lost mah
job' [or] "Ah done dis-and-dat.' [Then 1] sell more John de Conker [a
root, see p.593] 'en [then = than] evah. Dat's de biggest seller ah got.
And ah [even] sell it to - ef [if] Jedge [Judge Somebody's] fool enough to
buy it, ah let him have it." (p.12, No. 11.)

Madan Wiley of Memphis, also unconcerned about percentage, is interested only in
the number of white believers:

"Mah trade is white. Ask ever'body yo' see."

"(Are there many white people in this business or not?)"

"Yessuh, dere's some in it. Oh, it's ten or twelve here." (p.1567,

line 3f.)

Madam Collins, likewise of Memphis, states the problem in a different way:
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"Dere is a lotta people who don't know whut they talkin' about - dere's
mo' false pretenders den dere are real workers."

"(That is what a woman down in New Orleans told me.)"

"Dere so many fakes until when de real person come, dey are jis' grabbed
up an' carried into jail. But when de real people come along dat chew
don't know how to believe 'em." [What a statement! Within a few hours, I
myself was almost in jail!]

"It's de same way heah in dis city. It's so many people out walkin' de
streets knockin' on do's dat until de people who have homes an' private
[hoodoo] business cain't git any work. A co'se [of course] we git plenty
work from white people but we don't git very much from colored people. The
real doctors of this city dey do git cooperation from de white people,
business people, because they are the people that needs them." (p.996,
lines 37-49.) (Her "we don't git very much [work] from colored people"
means colored people do not visit Madam Collins as often as whites do, be-
cause colored people lack the money - not the belief. Remember, this was
during the Great Depression before World War II.)

Undercover Man of New Orleans answers my percentage question:

"(What percentage of the people do you say would believe very thoroughly
in this sort of work?)"

"Well, the majority is colored people, but we got right smart of white -
right smart of 'em." (p.1672, line 15f.)

"(Is it dying down or is it still about the same as it used to be?)"

"Well, you take out in parts of Arkansas and Texas it's good yet. Some
parts of Louisiana it ain't as good as it used to be on account of there
so many grafters, you see. But you get in Mississippi and North Louisiana
[work is still good]. You take Arkansas - they paid me as high as $60
for a toby." (p.1672, line 17f.) (Toby = hand. For toby, see p.655f.;
for hand, pp.573-586.)

Another New Orleans informant says concerning a cousin, Doctor Julius P. Caesar:

"So finally his eyes had taken [on] so, he went on to the Charity Hos-
pital and - they have a good many white folks [at the hospital] believes
in that, he was colored and he was well known there ~ and they treated his
eyes." (p.1642, line 47f.)

True, only 1 white man appears in this material collected in Southern States,
and I have explained why (p.II, line 2); but I have in these volumes quoted 11
white believers from FACI - see HOODOO, pp.IV-VI; 1-2, Nos.2-3; 348, line 40f.;
349, line 7f.; 372, No.977. How many white persons and what percentage accepted
some form of witchcraft - secret belief, half belief, crisis belief - in Adams
County, Illinois, in 1935? No one can answer that question.

As a matter of fact, A STRANGE WORLD (pp.1-19) was selected, given section
status and put at the beginning of the text to emphasize, that the HOODOO-
CONJURATION-WITCHCRAFT-ROOTWORK combination was neither invention nor special
prerogative of the Negro. The text opens with the death of a colored witch,
followed by a detailed account of the death of a white witch - a woman of German
origin. The white woman telling the second story is just as superstitious as the
colored woman telling the first story.

Besides examples of white believers and doctors given in A STRANGE WORLD and
elsewhere in these volumes (references later), I will now name two white men who
for 60 years or more were the most famous doctors on the Atlantic Coast: the
fabulous Doctor Buzzard of Beaufort (Bu'-fert), S. Car., and Doctor Harris near
Florence, S. Car. Doctor Buzzard, born before the Civil War and dead by 1888,
was - as his name signifies - a symbolic scavenger of rotten or evil conditilons.
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That this work included healing is evident. Though Doctor Buzzard may not have
originated them, he probably set the fashion for the title doctor (everywhere),
queer personal name (p.293), odd appearance (pp.294-300) and isolated residence
(p.301). Was Doctor Buzzard succeeded by a white man? He certainly was followed
from his death until my time by a lot of little black Buzzards (p.1417, line 2);
one of whom I interviewed - see interview DOCTOR BUZZARD OF NORFOLK. Doctor
Harris was well-known on April 3, 1909, when Doctor Nelson began to work for him
(p.1600, line 6). Courtroom Specialist knew Harris from 1908 (p.1448, line 43)
and says he was the original Doctor Buzzard (line 45f.). I say to Courtroom
Spectalist, "1 talked with one of the men that worked for Harrison (Harris)"
(line 49), probably meaning Nelson. Harris, who died 1926-1927, was almost im-
mediately succeeded by a white man calling himself Doctor Harris (p.1044, line
17f.). This is what caused the confusion between names Harris and Harris son
(Harrison). Do read the remarkable story of Doctor Harris (Harrison) and the
Woman Who Got Sanctified (p.908f.).

(Refs. for Doctor Buzzard: pp.891-905, especially No. 3070, which must
be read; p.997, line 48 to p.998, line 8; p.1044; pp.1l416-1417; pp.l447-
1448; p.1515, title & comment; p.1526, title quotation; p.1599, line 44f.;
cf.1255, line 7.)

(Refs. for white believers and doctors, in addition to those previously
given: p.22, No. 30; p.122, line 52 to p.123, line 12; p.132, line 5f.;
p.178, line 46 & p.919, Mollie Lee; p.194, pp.22-28; p.197, line 46; p.276,
line 48 & also p.309, line 37, Madam Kay; p.280, line 47; p.297, lines 23-
31, Ole Man Stuckey; p.475, lines 32-47; p.747, lines 22-23; p.777, line 38
to p.778, line 4, Madam Helen; p.891 & p.28, No. 62, Doctor Bayhan; p.920,
Pauline of the Island; p.1154, line 51 to p.1155, line 11, doing hoodoo
work for black & white Roman Catholics, nothing bad, uses saints; p.1578,
lines 14-20; etc. The best I could do for the moment without an index.)

Folklorist, anthropologist, ethnologist, sociologist and psychologist know
that superstition influences the mind regardless of race, nationality or creed;
that the person investigating this complicated subject is not '"making fun of" or
degrading the people investigated. Since a few general readers of these volumes
may be unaware of these facts, let me explain what I mean by quoting a personal
experience:

After the publication of FACI in 1935, printed reviews and private comments by
scholars were excellent - see Illustrations. The book was not sent to news-
papers, but a copy presented to the Quincy Public Library immediately caught the
eyes of a reporter who wrote an outstanding review - long, well done, fair - yet
some of the material disturbed:

"Do you remember when you were a child, and you learned that thirteen
was unlucky, that a black cat must never be allowed to cross your path...
while you may no longer believe these or the scores and scores of other
superstitions you first heard as a child, there apparently are many Adams
-countyans who do, judging by the impressive volume compiled by....Listed
according to subject, there are 10,949 items of folklore in Mr. Hyatt's
volume, ranging from popular beliefs regarding weather and nature to child-
hood rhymes and rhymed riddles, and including downright voodoo beliefs,
listed under 'Hoodoo and Witchcraft.' While many will be recognized with
a smile by readers who hear such beliefs expressed - usually humorously -
nearly every day, there are many astounding items of dark and horrible be-
lief, which, if still believed in Adams County today, equal the witchcraft

beliefs of Pennsylvania witchcraft sects, or voodoo worshippers of Haiti."
(Herald-Whig, Sunday, February 2, 1936.)
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A few of the astounding items encountered by the reporter may have been the
following ones. National or racial origins of informants I have identified by
italics as they are in the original text. The parentheses refer to pages and
item numbers of quotations in the first edition of FACI:

"My mother-in-law is a witch. Every week she would send my John a piece
of pie and say, 'Don't let anyone eat this but John.' I sure didn't let
him have it, for she was trying to get him bewitched. I always gave the
pie to the children." German. (p.471, No.9190.)

"I had a beautiful white 1lily out in the yard and this neighbor - we
all thought could bewitch anything - wanted a piece of my lily. I gave
her a root several years ago not thinking. And my flowers has not bloomed
since." German. (p.468, No.9175.)

"Someone put a hoodoo ball under my mother's front doorstep years ago
and when she started to go through the door she could not move. She just
stood there. They found the hoodoo ball and threw it in the stove and all
kind of light shot up from it. The lights were just beautiful. My mother
could walk right away as soon as that ball started to burning." Negro.
(p.467, No.9163.) (This suddenly being unable to move or speak - thought
to be caused by witchcraft - is called arrestment or arrestation. For ex-
amples of it among white persons in FACI, lst ed., see p.460, No.9088;
p.477, No.9256; p.478, No.9267; which will also be found reprinted in FACT,
2nd ed., pp.817-818. For examples in HOODOO, see p.251f. Several examples
of colored lights in the text - see p.73, lines 17-20 - indicate that for-
merly some doctors put a chemical preparation in their buried or other
objects to make them flare when burned.)

"A man out in the country went to town to buy several barrels of molas-
ses. He had to pass an old woman's house that everyone called a witch. On
his way to town when he went by, she had a large white towel hanging in the
window and a large white kettle under the towel. On his way back this wo-
man was at the window pulling on the towel just like she was milking. Just
when his wagon got by her door, the barrels in the wagon started to dancing
and danced all the way home. When the old man got home he did not have any
molasses in his barrels. The old witch had drained out every drop of his
barrels into her kettle in the window." Irish. (p.471, No.9188.)

"Years ago I was working on Broadway between Sixth and Seventh [in
Quincy]. I was out sweeping the sidewalk when I saw something on the walk.
I went over to see what it was and it happen to be a little puppy dog
(salamander). I started to killing it and a colored man that was walking
up the street holler over at me and said, 'Don't kill it. Give it to me.'
But I killed it just the same. I said to this man, 'What did you want with
that. ‘It is poison.' He said, 'I could dry it up and make a powder out of
it and put it in a little paper bag and carry it, and if anyone was across
the street I could drop it on the sidewalk, and if the wind was in the
right way to carry it across the street, it would go up their nostril and
poison them and they would be full of puppy dogs.' 1 was glad I didn't let
him have it, but I was always afraid of that man. The woman I was working
for said he could not hurt me, but I was scared of him just the same for
years." Negro. (p.468, No.9177.)

"A farmer living out here [a few miles from Quincy] in the country was
bothered with a black cat. Every time he would go to the barn a big black
cat was around his cows and his cows were giving bloody milk all the time.
He could not find out what was wrong with the cows. So one day the cat
bothered him so much, that he got after this black cat with the pitchfork,



Vi : - Memoirs of Alma Egan Hyatt Foundation -

and when he got this cat up in the cormer of the barn and was about to kill
it, the cat turned into an old woman and begged this farmer for mercy. And
after that his cows did not give any more bloody milk." German. (p.482,
No.9284.)

"A woman [the informant] was walking down Madison Street and passed a
neighbor's house and a pig came out of the yard and started after her.

She picked up a stick and hit the pig over the neck real hard. The pig
squealed and turned around and went back. The next day a neighbor came in
with her neck all tied up. I said, 'What is wrong with your neck?' She
said, 'You hit me last night.' I said, 'Why, I only hit a pig last night.'
And she said, 'Well, that pig was me.'" Geman. (p.459, No.9085.)

"Years ago I had a very dear friend. We both had the same amount of
hens. One day I moved in with her. We said we would not have any trouble
over the eggs. We put a curtain up across the kitchen. She had one side
and me the other. We cut a round hold in the curtain so we could put
things through. She always got the eggs. I didn't get any eggs. One day
I was over in her side and she had a bucketful. I didn't say a word, but
I thought she was bewitching my hens. Right after that I set an old hen
with twenty-one eggs and she hatched out nineteen chickens. My friend kept
talking about the nineteen chickens, so I thought I would move and take my
chickens before she got them. After I got moved, my chickens would just
jump up and down all the time and die one by one. I told my husband she
had my chickens bewitched. He said, 'I will fix her.' So he drawed her
picture with her pipe in her mouth. It sure look like she was standing
right there. My husband is a witch doctor and he did not have to take her
picture to a white oak tree, he just spit tobacco juice in her eyes. Sev-
eral weeks after that I met my friend and she could not see. Her eyes were
all sore. I said, 'What is wrong with your eyes?' But I knew it was the
tobacco spit in her eyes." Irish. (p.480, No.9275.)

"A woman was living at Ninth and Jersey Street [then a part of the old
gashouse district] and had a little girl. An Irishwoman was living in the
other part of the house and she just hated this little girl. This girl
got sick. They had one doctor after another.. They could not even find
out what was wrong. One day I said to this woman, 'Why don't you look in
her pillow. I believe this o0ld Irishwoman has a spell on her.' We opened
the pillow and found a large wreath [of feathers]. We took it and put it
in a hot stove and burned it. The 1id just kept hopping up and hopping up
while the wreath was burning. All at once this Irishwoman came to the
door. We had it locked so she could not get in. She said, 'My hands are
burning up. Won't you give me some butter to rub on them?' I told this
woman not .to let that old devil in, for she is the one that has your little
girl bewitched. We did not give her any butter. We just let her hands
burn. And after that the little girl got well." Gemman. (p.497, No0.9347.)
(For a rare picture of an original witch wreath, drawn by a Quincy school
teacher a few hours after its discovery, see page illustration preceding
Table of Contents, FACI, 2nd ed.)

The best witch story of all, the actual death and burial of a Quincy witch -
one told to me slowly, word for word, by a woman from old American stock of Brit-
ish descent - I could not list here because it belongs to the second edition of
FACI. Besides, it is already in the text - pp.l-4, Nos.2-3.

The preceding nine stories or similar ones - should you be unfamiliar with the
first edition of FACI - will show what distressed the Quincy reviewer.

A few years before FACI appeared, a book of American superstitions treated the
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beliefs within as pieces of misinformation, quaint relics rapidly disappearing
before the light of education. Unfortunately the problem is not that simple.

A person can be a scholar of international repute, possess vast stores of knbwl-
edge, and yet believe fervently in every aspect of witchcraft. I speak of a
well-known Englishman, who died only thirty years ago. His mental roadblock was
the same one stifling my uneducated informants in these volumes: '"Thou shalt not
suffer a witch to live." (Fxodus 22:18.)

During the past week I have been wondering whether my reviewer was still alive
and watching television as I was. For on the night of June 3, 1969, on channel
10 (also 5) at eight Central time, I saw that excellent program FIRST TUESDAY. I
had a surprise! Not shock. The only thing shocking me is man's inhumanity to
man. There has been a revival of interest in witchcraft. No, not by the unedu-
cated and underprivileged I usually interviewed, but by those who consider them-
selves among the elect - college students. We were shown students of American
University - Washington, D.C. - constructing magic charts and discussing beliefs.
We were told about similar practices at Western Maryland University and a uni-
versity in South Carolina. A professor of anthropology and a psychologist
talked - the latter about the sense of power given by witchcraft. Students of a
high school in Washington, D.C., also appeared on the program. Finally, or in
between, we saw a group of girls in pajamas staring at a candle flame - some of
them twittering, others a little frightened. None of these things are new among
students. Fifteen years ago when we gave a party in our New York City apartment
for the graduating class of St. Bernard's School (Episcopal), Gladstone, N.J.,
some members of the class were trying to hypnotize one another. Hypnotism is
used by the hoodoo world - see Doctor Caffrey of New Orleans, p.1470, lines 1-5.

The United States and England are not the only countries in which witches
still exist:

"Late yesterday, when I gave the manuscript for this interview to my
stenographer, I did not know what tomorrow would bring forth. This momm-
ing, Tuesday, April 22, 1969, on television's Today Show, I heard that
10,000 witches and wizards in Italy were demanding public recognition of
their profession by the govermment or else. They threatened to confuse
parliament. One cynic replied that even fortunetellers and seers could
not confuse what was already confused! And that word PUBLICITY in the
title [PUBLICITY AND HEALING, p.1226] was chosen only several days ago!"
(Quoting myself in HOODOO, p.1237, lines 1-7.)

While examining the contents of a newstand recently - June 1969 - I picked up
a number of advertisements which copyright laws forbid me to quote in full. Text
words of common usage and a few short word-groups I italicize. Capitalized words
are that way in the original. Brackets and parentheses as everywhere in these
volumes, unless otherwise noted, enclose my words. My paraphrases of course lack
the sales appeal of and explain more than the concise originals. Each advertise-
ment, as you will-recognize, is directly related to this investigation - HOODOO:

VOODOO DOLLS from Haiti are advertised - five of them, handnade [showing
that great care was taken to infuse and preserve] mystical power for good
and evil. Each doll is dressed in a different color: red, black, yellow,
green, pink; symbolizing love, money, happiness, success, health. Fur-
nished free with the dolls are pins [the purpose of which is not stated but
can be guessed] and a brochure titled HOW TO VOODOO. [Advertisement ends.)
[Doll, often called doll-baby, appears frequently in HOODOO (pp.54, No.197;
398, margin title; 549, No.1l841; 845, No.2926; 1364, line 28f.; 1365,
line 9f.). I use the word infuse because a doll with mystical power is a
hand (pp.519-669, especially pp.573-586), a magic helper, which like a
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battery must be recharged. This recharging is done by infusing, pouring
into or over the hand a liquid - whiskey, perfume, o0il and other sub-
stances. (Christian baptism by infusion is pouring holy water over the
head.) The technical term for this pouring is feeding (p.578) the hand.
The general reader should understand that a hand is a fetish, a captured
or bribed spirit. Power, the spirit, was formerly given to a hand by a
master of spirits, but in these days of do-it-yourself witcheraft (for
this expression, see FACI, 2nd ed., p.800) spirit masters are starving to
death! Spirits in HOODOO of course do not actually drink or eat; they
absorb the spirit of the liquid or food (for an offering or drink and food,
see p.l1l401, title quotation). My word dressed does not appear in the ad-
vertisement. To dress is a technical term meaning to prepare magically and
is always italicized in HOODOO. The advertisement says a doll in red sym-
bolizes love, but the believer knows it confers love. With the possible
exception of red under certain conditions, the symbolism given for the
dolls is neither psychologically nor magically correct, as candle color
symbolism will demonstrate (p.797f.). The use of pins is everywhere in
HO0DOO. ]

BOOK OF LEGENDARY SPELLS. Offered here is an exciting collection of
strange occult secrets, including rituals for money, power and health, and
rites of voodoo, witcheraft and the three magics - white, black and cere-
monial - hidden in supernatural and occult lore, all explained step-by-step
so that you may learn how to use these materials, instruments, powders,
oils, and potions. [Ceremonial magic is a new term to me - surely tauto-
logical.]

LUCKY LODESTONES? Yes, says this advertiser whose brand is the same
type the ancients may have used for drawing two objects together. [For
this reason lodestones are sold in pairs - a he and she, though the adver-
tisement does not mention sex.] Yet previously it was suggested to the
reader - surely you want to be successful in the affairs of love and money.
Regardless of powerful claims made by others, continues this sales pitch,
our lodestones are ALIVE and GENUINE and of MAGNETIC FULL STRENGTH, but we
make no supermatural claims and offer these as curios only. [This latter
statement to avoid the law has been printed so often, by so many curio
dealers, and for so many years, it can no longer be in copyright (see my
comment following interview title, AGENT FOR CURIOS, in HOODOO, p.1075;
also my reading aloud a curios sales sheet in the year 1937, p.1082, line
3£.).] These lodestones will be delivered to you in a red flamnel bag. As
a gift - just as it appears in the 6th and 7th BOOK OF MOSES - we include
the alleged Talismanic SEAL OF LUCK. [This book of magic we shall meet
occasionally in HOODOO; many uneducated Negroes as well as white persons .
considering it a part of the Bible.]

TREASURE...DETECTOR. Our advertised detector is an up-to-date fully
electronic 1969 model, being transistorized - not the old-fashioned probe
type, unexplained, but meaning a steel rod to be driven down into the
ground until a metalic sound is heard. This new scientific machine weighs
only 2 pounds and is powered by an ordinary 9V battery. As the holder of
the detector walks over buried treasure a clear signal is sounded. So good,
is this modern detector that we offer it to you for a 10 DAY FREE TRIAL.
What many readers do not notice is a statement in small print - retwm in
10 days for refund! [Onme of the chief skills of many hoodoo doctors, i
witches, cunjures, rootworkers, seers, and similar professional persons is
to find buried treasure (HOODOO pp.111-135). Originally treasure was !
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-Iocated by: (1) dreams or visions; (2) a piece of metal, usually a silver
coin, attached to the divining-rod - forked stick or switch of wood - used
by-a dowser or water witch (FACI, 2nd ed., p.526, No.11779); and (3) a Jack
{H0ODO0 pp.190-193). These simple and inexpensive devices were followed by
commercial contraptions using compass, clock, almost anything, and finally
electricity - some of the latter tricky, throwing off sparks or a flash of
1ight (HOODOO p.130, line 47f.).]

=" ..SECRETS OF THE PSALMS. 1 once having studied the Psalms can agree that
they hold secrets, but the implications of our advertisement suggest magic.
Psalms we read privately or at Morning and Evening Prayer were not read to
recetve information through a dream or vision, or to free ourselves from
Evil Spirits. [Psalms are mentioned occasionally in HOODOO, but most ma-
terial of this sort I never recorded. My one delightful discovery - much
to the surprise of my informant I am sure - was the Secret Prayerbook. Do
read about it (p.l1l5, first 16 lines of No.l4).

LEARN THE SECRETS OF THE STARS. Thousands have been amazed by the abil-
ity of MADAME ZEUS of London, England, to read the stars. If you are not
afraid of the truth she tells you....Who wants to be called 'chicken!" So
you mail your name, address and birthdate - not forgetting to enclose $1 -
to her California address and receive a horoscope reading.

AMAZING NEW RECORD TEACHES SELF HYPNOSIS! With this LP phonograph rec-
ord you can remake your life: self-confidence will be won instantly, pain
banished, stubborn habits broken, and hidden power released. Other persons
can be hypnotized and secretly controlled. BORROW IT FREE.

SISTER GRACE ~ CHRISTIAN READER. Do you feel lZost? Does a feeling of
evil surround you? Let nothing keep you from happiness. Without delay
visit this Gifted Lady. She has the power that God has only given to a
few. Urgency is also suggested by including Sister's telephone number,
and the information that Philadelphia can be reached from all directions
by bus. No red tape - appointments are unnecessary. [No Gifted Lady dur-
ing my collecting days called herself Sister. Mother, Aunt, Madam, yes.
Every doctor 1 interviewed was gifted - ''the ungifted doctor, one lacking
the gift of the spirit, is somewhat rare in hoodoo" (quoting myself in
HOODOO, p.269, first line of 796. For other gifted persons, see p.2373,
line 30; 947, title quotation; p.1048, title quotation; p.1085, title quo-
tation; p.1268, title quotation; even I the author, H.M.H., have been
"marked in de forehead" and am among ''the elect," p.1290, title quotation
and comment; p.1309, title quotation; p.1314, title quotation; etc.). This
my seventh and last advertisement interested me most, because back in 1937
I interviewed a CHRISTIAN READER - DOCTOR ENGLISH of Norfolk, Va., p.1399,
line 36. The use of Christian formulas and ideas in HOODOO is too wide-
spread and complicated to discuss here.]

Since the preceding advertisements are only a very small part of our material,
I will delay until later the great question: What do you mean by the title
Hoodoo - Congjuration - Witcheraft - Rootwork? Instead I will continue with the
di fferences between FACI and HOODOO.

Besides geographical expansion (p.I), narrowed subject matter (p.I), black
and white believers and doctors (pp.II-II1), and the necessary digression about
the local reception of FACI in February 1936 with examples of the offending
material (pp.IV-VI), and the similar digression about the current (1969) belief
in hoodoo and witchcraft (pp.VI-IX) - besides these, a fourth difference between
FACI and HOODOO was the change from hand reporting to machine recording. These
four changes were to cause unexpected problems and at times serious troubles;
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but they finally produced HOODOO, a work totally different from FACI. What the
problems and troubles were will appear as I proceed.

Though these four changes will be postponed until we reach field work, I must
say a few words here about machine recording to blame it for my presence every-
where in the text.

Mechanical equipment freed me from or lessened many distractions: hot, cold,
and damp weather, all unfavorable for field work; the neighbor who suddenly de-
cided to visit informant, preventing the start of an interview or terminating it;
the long drive only to find prospective informant not home; the next-door phono-
graph or radio at high volume; children screaming outside the window; streetcars
and heavy trucks passing by in the city; dog barking or rooster crowing under the
house in the country. These and others we shall meet in the text.

Worst of the annoyances is what I call the collector's dilemma. On the one
horn, someone tells you a wonderful treasure-hunting story and you ask him to
retell it so that you can write it dowm; but never is the retold story the same.
You choose the other horn, when someone says he has a treasure-hunting story,
by writing down the very first word - only to discover later that you have wasted
energy and time. The worthless story mechanically recorded you eliminate by
marking the beginning and end on the cylinder measurement tab and crossing it
out. Yet the dilemma will continue in other forms when we reach actual field
work.

Another benefit of mechanical equipment, it relieved me from the tiresome
scribbling that had to be rewritten or retouched that night before becoming cold.
Instead, I could now rest at night or replay cylinders to evaluate recording and
worth. Thus many cylinders badly recorded or having doubtful material were set
aside to be shaved and used again.

All these and other reliefs permitted me to think during an interview and to
participate in it. I could also concentrate upon the speaker: study him, follow
his story carefully, seek details or ask for repetition. As a part of the con-
versation - asking questions or making comments - I would now appear on almost
every recorded page, making the material alive and personal. Two persons were
talking, talking about life; a third person listening, the reader.

Personality -~ the living situation, the person interviewed as well as the
material - my new approach to folklore field work needs an explanation; not only
for HOODOO, but also because it affected and transformed radically the belated
second edition of FACI.

FACI, after its appearance in 1935, had been praised by the foremost folklore
journal in the English-speaking world; one of the praises being, "The book gives
a clear and impersonal picture of the daily life of the people...." (For this
British journal, Folklore, see Illus., p. .) By impersonal the reviewer meant:’
(1) that FACI was not a piece of literature based upon folklore but straight
folklore, a scientific investigation of superstition and associated beliefs; or
(2) the author nowhere enters the text with any theory, comment or personal anec-
dote from the collecting field. This latter impersonality I violated in the sec-
ond edition of FACI! Most noticeable of these violations are the long erysipelas
cure I have quoted in HOODOO (p.372, No. 977) and the fishing experience (FACI,
2nd ed., p.541, lines 1-17).

Moreover, that I also had intended an introduction for FACI - similar to this
one here for HOODOO - is proved by my NOTE for THE DEATH OF A WITCH on page 918: -
"This story I have explained in the Introduction." I failed to produce an intro-
duction because the long illness and recent death of my wife, and the resumption
and completion of FACI as a memorial to her left me exhausted; also my age and
uncertain cataracts on my eyes warned against any delay. Later I learned that
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I had been correct in planning the FACI introduction; in assuming that perseps
interested in folklore wanted to know something about field-work methods and
perhaps vital experiences.

For example, Herbert Halpert, on the faculty of Memorial University - St.
John's, Newfoundland, Canada - wrote:

"Your book (first edition) has long been a stand-by for me in my folk-
lore teaching [Nov. 19, 1965])." And afterwards, "I do hope you will finish
your index some day. But what I miss even more is the absence of a descrip-
tion of how you gathered your very remarkable collection. Couldn't you
find timte some day to write a description of how you got started on the
project and just what procedures you followed...? Without it there is a
very real gap in our knowledge about the history of folklore collecting,
and particularly since you seem to have been one of the earliest American
collectors to recognize the importance of collecting wherever possible a
full description rather than merely a statement about a folk belief. This
is particularly true in your sections on ghostlore and witchcraft [Feb. 22,
1966])."

Another member of the same faculty, Richard E. Buehler, of the Department of
Folklore, wrote:

"If you have the time and would be so kind, I would very much appreciate
any information you would supply as to your collecting techniques, editorial
problems, time expended, etc." [March 7, 1969.]

Further Duncan Emrich, who will start a folklore class at American University
this fall (1969), wrote:

"During the period when I was chief of the Folklore Section of the Li-
brary of Congress (1945-1955), as well as at all other times since becoming
acquainted with your book [first edition], I have used it and enjoyed it
greatly. It is a superb work [July 2, 1969]."

Mr. Emrich is the first person, so far as I know, to mention the special qual-
ity of the first edition of FACI; a quality improved and intensified in the sec-
ond edition he has not yet seen. Because I shall somewhere describe in detail
this special quality, I am quoting a copy of his following order:

July 2, 1969
Dear Mrs. Fuhrman,

I shall appreciate it if you will request the library to order two
copies of:

Harry M. Hyatt, Folklore from Adams County, Illinois, Western Printing
and Lithography Co., Racine, Wisconsin (1965) 920 pp.

It is one of the great examples of the results of concentrated field
collecting of folklore, and I shall want the copies on the reference shelf
during the course.

With best wishes,
Sincerely,
[Copy initialed] DE
Mrs. Ruth Fuhrman
Department of English
American University
[Note: the two copies, as well as a copy for Mr. Emrich, were sent as
a gift by the author; the few remaining copies no longer being for sale.]
As Mr. Halpert requested, I will now tell the combined stories of FACI and
HOODOO by quoting the first record:
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"Do you remember the some four-hundred items of folklore I showed you
last September [1932]? Since your departure [for Europe] I have made two
expeditions to Illinois, each one of several weeks, and combined with my
sister's continued assistance, that collection has now grown to 2500 ex-
amples. Much of this data has not been previously recorded. Actually my
collection as it now stands is the third largest ever accumulated in the
United States. Three or four years of further search will permit me to
publish the most outstanding monograph upon American folklore. You under-
stand all of this material is fast passing into oblivion. Moreover it is
original; the book will be of permanent value....

"I mention my folklore effort here simply because I believe that in the
long run this book will be more important than the plan which I discussed
in my former letter [and was I right!]. [The preceding bracket is in the
printed but not in the original letter.] To link this up with the general
situation, I am thoroughly convinced, whichever of the two choices I select
during the next few weeks, that my ultimate aim will be attained....My
mental condition is such that I shall be satisfied no matter what happens."
("Hyatt in New York to Mercer at Lausanne, March 12, 1933," in "Pictures
for Alma," in FACI, 2nd ed.; pages of this addenda unnumbered, but would
be page 940.)

My early evaluation of uncompleted FACI actually announces the book as a
foreseeable solution of an impossible situation. This folklore work had to be
written. Qualities mandatory for it were originality and worth. Out of self
respect - now called a search for identity or purpose - I had to prove to myself
that I was something more than a handyman about the Church. Several years before
I had attempted the proof with a book that failed because I could not undertake
the necessary field work. To test whether such field work in the tropics was
possible for me, my wife and I went to Cuba. The first night in Havana at the
old Inglaterra the mosquitoes drove me out into the park where I sat until dawn.
Next night we had mosquito netting over our beds but it was too late. That Sun-
day after completing my sermon at the American Cathedral, I could scarcely get
out of the pulpit. The well-known Doctor Agramonte [see Columbia Encyclopedia
unabridged] was summoned to the hotel and I with dengue fever was sent to the
Anglo-American Hospital. As soon as I was well enough to travel, I was ordered
out of Cuba - also to stay out of the tropics. Thus, instead of the contribution
to knowledge I had planned, I released The Church of Abyssinia as a scissors-and-
paste book. Two things can be said about the work. First, it was original, the
first comprehensive description of this branch of the Eastern Church. Second,
though it produced no rave reviews, neither was it damned: "...le Dr. Hyatt nous
a donne un ouvrage palpitant d'interet, un precieux instrument de travail, umne
mine d'informations...juge sainement et forth objectivement des questions dogmat-
iques..." (review by Dom F. de Wyels in Irenikon, paru dans le No.2, mars-avril,
1930, pp.242-246, D'Amay S/Meuse [Belgique]). Third - more about this later.

A real problem greeted my return to The United States in 1926. Could I find
Church work in New York City where my wife for good reasons had to live? Chicago
and Cincinnati experience, and three visits to New York City and common report
did not inspire too much hope. After my wife and I were settled, I asked Bishop
Manning to receive me canonically from the Diocese of Southern Ohio, despite no
offered work in his diocese. He answered, 'Yes, consider yourself attached to
the Cathedral until such work is available.'" This personal relationship with the
Bishop meant that I marched in the great processions, moved along the sanctuary
rail with one of the chalices during Holy Eucharist and occasionally read a
lesson at Evensong. Moreover there was special outside work for the Bishop.
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Most interesting of it for the present purpose were my Sundays at the Church of
the Holy Communion, a parish made important by its early Rector, William Augustus
Muhlenberg (1796-1877) - see Columbia Encyclopedia. My first Sunday there I
stood before a first-class choir and organist. The congregation? In front of

me sat ten or fifteen persons! Yes the Church of the Holy Communion was dead.
Alive only were the elderly Rector and endowment fund. But that night the nave
was crowded. Some of the congregation had come from a great distance. All were
there to hear the organ recital by our organist, Lynn Farnum - also official
organist to the New York Philharmonic Orchestra. Once before, in 1920, I had
visited a parish surrounded by a dead neighborhood - I had stayed in the Parish
House - St. Marks in the Bowery. The Rector, Norman Guthrie, had been one of my
predecessors as assistant at the Church of the Advent, Walnut Hills, Cincinnati,
Ohio. He was years ahead of the Church in trying to adjust to changing condi-
tions. I mention his barelegged dancing girls and quarrel with Bishop Manning

in "Pictures for Alma." Finally, Bishop Manning asked me to preach several Sun-
days at Christ Church, Yonkers, N.Y. This was a workingman's parish originally
built for persons from England who worked in the carpet factory. Surprised when
the vestry invited me to become the Rector, I went to the Bishop. Yes, he hoped
I would accept. No, he saw no reason why I could not continue living in New York
City. I accepted, remained three years and resigned in 1930 to become the curate
of my friend, John A.F. Maynard at the Church du St. Esprit in New York City. By
doing this, I too, like Guthrie was years ahead of the Church. I became a worker-
priest, supporting myself outside the Church - a practice now considered honor-
able and often desirable by ecclesiastical authority, though as old as St. Paul
the Apostle who made his living as a tentmaker (Acts 18:2-3). Unlike St. Paul,

I worked for a wife. Also I probably became the first curate of our Church to
enter Who's Who in America - accepted 1928 and appearing in the 1930-1931 edition,
Vol.16, where I remained for twenty years, continuing on in Who's Who in the East
for a number of years. Yes, the third result of The Church of Abyssinia was
Who's Who in America.

Yet, The Church of Abyssinia had little influence on FACI. The latter logi-
cally developed out of my experience with Millers of Millersburg, Kentucky, a
family history published in 1929 - started when I was a boy, an earlier search
for identity. In both books I wrote about people and land I knew.

MMK was merely a small family tree of a colonial family, who for three gener-
ations were pioneers on the western frontier; in Pennsylvania, then Kentucky and
finally Missouri. Further work through the years has greatly increased the orig-
inal material. It all began because my grandfather James Martin Miller - born at
Millersburg in 1829 - told me a story during my childhood about his grandfather's
sister being killed at the family stockade by Indians (MMK p.27). In 1921 my
future wife and I drove down from Cincinnati (I was then at St. James, Columbus,
0.) to Millersburg to visit the grave of my grandfather's grandfather - my great-
great grandfather - John Miller, founder of Millersburg. More genealogical jour-
neys together followed. They eventually turned into folklore ones.

NOTES AND MEMORIES OF FOLKLORE JOURNEYS

The first belief for these volumes was collected in New York City, March 12,
1936 - see opening paragraph on page one of text and story following. Informant
No.l, Julia, was interviewed by hand; the ten persons she severally brought, by
Ediphone. This machine was made by the Thomas A. Edison Company. Why did I use
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it with its cylinder form instead of the flat-disk type of recording? Material
could be marked off on the measurement tab parallel to
NEW YORK CITY the cylinder; the good numbered and preserved, the worth-,
less as well as inconsequential duplicates scratched out
and eliminated. Transcription would be easier.
PAUSE AND PREPARATION After the publication of the first edition of FACI, I had
some material left over from field work done during July,i
1935 in the northern part of Adams County. What to do with it I had no idea.
Moreover, I was out of work until I could think up a worth-while quest. To at- |
tempt another FACI elsewhere would have been a waste of time. As consequences of
these two problems, I decided first to continue temporarily the Adams County col-
lecting, and second to experiment with the possibility of confining myself to a
witchcraft investigation. This twofold plan offered an insurance policy. If I \
failed with witchcraft, I might find enough new material in Adams County to issuei
a revised edition of FACI.

My wife and I prepared for our first witchcraft journey by sailing, April 23,
1936, on the Bremen for England, where we saw The Ring at Covent Garden, seven
plays of Shakespeare at Stratford-on-Avon, and discovered Portmeirion in Wales.
Of course we stopped to revisit former shops and scenes at Oxford where we had
been married and had lived.

I had two folklore adventures while abroad. One afternoon I purposely had a
drink at the Shakespeare Hotel in order to engage the bartender in a casual con-
versation about superstitions. (We were staying outside the city at the Welcombe
or Trevelyan[?] the historian's former home.) "Do bartenders have any good or
bad-luck beliefs," I asked? What he answered I no longer remember. But soon he
remarked, 'Why, we have witches here in Stratford." That word witch in modern
England surprised me. '"All these actors you are seeing go to them, they are the
most superstitious people on earth," he continued. What did witches do? Well
they told fortunes, gave charms, sometimes had cures and things of that sort.
Then I ventured that recent Englishmen had written few books about popular beliefs
and rites of their country. Why? He did not know about books, but any Englishman
capable of writing such a book would be too superior to learn much from his in-
formants if he could find any. Whether the latter part of that is true I do not
know. The corollary soon followed, "But you could do such a book in England."
Whether that was true I do not know. Was he pulling my leg? I rather doubt it.
No, he did not know, never knew, I had published a folklore book; and he could
see that I was a clergyman not talking down to him. Finally he offered to list
what superstitions he could, if I wanted them. I was delighted, would call for
them day after tomorrow, and gave him a good tip. His list I saw just two weeks
ago. '

My second folklore adventure was indirectly caused by Clough Williams-Ellis,
Welsh architect and creator of Portmeirion, a fairyland on the coast of North
Wales - telegrams and telephone (28) being Penrhyndeudraeth. Having read his
book on architecture, and autobiography The Architect, before leaving London or
along the way, I asked for autographs when I reached Portmeirion. During our
conversation he suggested his nearby ancestral home, a special piece of old
country architecture, would interest me and gave us a note to show his caretaker.
I asked whether the house had a ghost and received the answer I had hoped for.
"No," he said, '"but I can introduce you to a witch." (Neither he nor anyone knew
that I was a folklore collector until after I had departed from Portmeirion.)

The, old stone house was a treasure, growing naturally out of the landscape. I
found the witch's home, knocked on the door but received no answer. As I was
returning to the car a man came out the adjoining building, "If you want to see
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my sister, she's not home, the old devil." My clericals may have prompted his
next remark, "Did you know she was a witch?" We let him talk awhile and then
left.

I cannot leave Portmeirion and end our fourth trip to Wales without mention-
ing two charming men; the poet and dramatist, Robert Nichols, and a man whose
name I no longer remember. He was not the painter, Augustus John, who was fre-
quently there. I have a feeling that he belonged to the world of music because,
after we had talked about the New York and London theatre, the hobo poet, William
Henry Davies (I recently had been reading his poetry), Lafcadio Hearn (because
Nichols had taught English Literature at the Imperial University of Tokyo, Japan),
and other matters, and finally turned to recent phonograph recordings (a field in
which I was out of date), my unremembered companion became brilliant. I actually
took notes for records to buy. As soon as I returned to New York City, I rushed
to that old mecca - The Gramophone Shop, 18 East 48th Street.

Even before the experiment with the first 11 persons interviewed (see last &4
lines on p.XIII) I knew that exploratory journeys to find living witchcraft would
be quite a task. Everything about such an investigation looked uncertain. What
actually was out there? Anything?

I had started FACI with two of my three basic problems more or less already
solved. First, I would work in a small community I knew, one person passing me
on to another. Second, I had a logical outline of the subject matter wanted:
weather, plants, animals, birth and infancy, human body, folk medicine, dreams,
wishes, love beliefs and rites, marriage, clothing and dressing, household ac-
tivities, social relations, death, spirits, and witchcraft which is based upon
spirits. For example, if I found a weather saying, all I had to do was to place
it under the concealed margin titles of weather - such as sun, moon, stars, etc.,
(see first few pages of FACI). Many margin titles of course, like those under
Folk Medicine, are printed for easy reference. This method of internal indexing
meant that a final manuscript was ready for typing any minute. The third basic
problem merely required the finding of the material.

Everything about HOODOO - CONJURATION - WITCHCRAFT - ROOTWORK would be differ-
ent, Its conglomerate nature made it difficult to grasp as a whole. Not until
the very end did I manage to devise some sort of workable if not logical order.
New techniques for collecting material had to be sought. A few of the problems
confronting me I knew from the start.

First, where should I search for material. My field of inquiry would be down
the Atlantic coast from Maryland through Florida, because here were comfortable
and interesting places where my wife could accompany or join me summer or winter.
-She had had a rugged time with me on that July 1935 trip to Adams County (see
lines 6-8, p.XIV). Our hotel in Keokuk, Iowa, was more than fair and the food
good, but the heat during field work had been stifling. We sweltered - stewed
in the steaming bottoms along the Mississippi, baked on the tops of the river
bluffs. We always carried sandwiches, drinking water, and other equipment which
after the first day included several large towels for each of us. Unfortunately
the primitive air-conditioning of our club car from St. Louis to Keokuk and
beyond had not yet reached hotel rooms and automobiles.

The second problem - among whom down the coast should I work also had been
solved. To interview whites and blacks at the same time, as I had done in Adams
County, appeared unwise and impossible in the South; therefore I decided to begin
with blacks because of their special concentration in or near cities, or in coun-
try districts. I studied the large two-volume U.S. Census records for these fig-
ures, but it was a waste of time. Only out in the field does one gradually be-
come aware of problems and produce some of the solutions. Blacks were chosen for
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another reason. I had had both ghetto and slum experience in Chicago; the former
Church work, the latter non-sectarian social service.

The ghetto experience occurred in St. John's Evangelical Italian Mission of
the Episcopal Church; the Priest-in-Charge being Joseph Anastasia, born Messina,
Italy, 1883. He, previously having been in the Presbyterian ministry, entered
the Episcopal Church and created this Chicago mission, 1912-1921. Later he worked
for years in the Diocese of Newark (New Jersey - information from his biograph-
ical sketch in The Clerical Directory of the Protestant Episcopal Church in the
United States of America, 1962). 1 became involved at the mission because Alfred
Kolkebeck, my former roommate at temporarily revived Racine College (Wisconsin),
decided to return home to Chicago for his theological training - in other words
both of us were now at the Western Theological Seminary, present Seabury-Western
Theological Seminary of Evanston, Illinois. Kolkie happened to be an extreme
high churchman and a ceremonialist. The mission gave him a chance to express
himself. I since 1915 had been a Postulant for Holy Orders on my way to the
foreign mission field. Was I trying to widen my experience among an unknown
people? Our services were south-Italian-Roman with additions and subtractions
by the team of Anastasia & Kolkebeck. And the congregation of complete families
with babies crying, children eating, everyone jesticulating, talking or moving
about - well, it appeared very un-Episcopalian; but probably very Christian in
the primitive-Corinthian-Church way. Do not misunderstand me. They were simple,
hard-working and honest people, but different. I would understand them better
after I had worked among the blacks of New Orleans. What do all those private
altars and religious organizations I found there mean?

That non-sectarian social service means 1 became a member of Chicago Red Cross
staff as a field secretary for returning veterans. Here was a supervised, de-
manding job, but not an overpaid one. We had a career business woman who super-
vised us, all men, our department occupying one floor of the building. There
were also several assistant-supervisors. You did not rum to the supervisor or an
assistant-supervisor every time you had a little problem, you first talked it ove:
with any secretary available. Remember, more than half these men were always out
working in their districts. Each secretary had a district in Chicago, his own
desk, files, and he shared a stenographer from a pool. My district adjoined the
so-called black belt on the South Side; in fact some of the blacks spilled over
into my district. There was the reason why the black-belt secretary's desk and
mine were adjacent. We could talk over mutual problems. What sort of work did
we do? A veteran from my district comes in to make an application for assistance
about all sorts of things - back pay, job, lost wife, etc. If I am absent, an-
other secretary or an assistant-supervisor will interview him. If I am present
I will f1i11 out the preliminary case sheet, which includes his name, age, birth-
place, service identification, address, available telephone number, where he
worked before entering the service, etc. I must list every possible piece of
information I can obtain. Then I ask him to sit in the waitingroom. Meanwhile
I study the case before going to an assistant-supervisor for a consultation. He
may suggest further data I missed, therefore I briefly reinterview the applicant.
Or he may reject the application, in which circumstance I tell the applicant the
assistant-supervisor will see him. But if the application is accepted, I so tell
the veteran, adding that he will be notified when to return for the final deci-
sion. And then I start to work out in the slums. We had some general rules,
though I remember only a few of them. You kept a time sheet, itinerary and ex-
pense account for the day, calls made and reports. These you wrote up, attached
to the case sheet and dropped into the stenographer's basket on your desk so that
they could be typed into the case history. You rarely started out on a single
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case, but had other uncompleted cases in your notebook to save backtracking. Why
visit the same street or block twice, if you could do it all at one time. Though
I never felt in danger, all of us realized that the work could be dangerous.

Here are a few of the precautionary measures I remember. Identify yourself at
once. Watch for the drunk and the person you thought was doped or perhaps a
little weak-minded. Never pass anybne on the stairs, especially a woman. Never
stand exposed at the bottom of a stairs well, someone above could drop a heavy
weight upon your head. Never enter a room, interview out in the hall. Have you_
ever been in a delapidated tenement in the slums? Visit one sometime. Without
the Chicago training I could never have worked in New Orleans, Algiers, Memphis
and Jacksonville. There is much more - the splendid (for their day) social ser-
vice records kept by Western Electric, the night we waited for a race riot that
never happened or reached the newspapers - but enough.

At times I had to get away from it all - the routine chapel services and the
gruelling intellectual work, half of it, like dogmatic theology, pastoral theology
and homiletics, out~of-date and unrelated to a rapidly changing world. Even ac-
tivities in church and social service, in anything, will sometimes pall. The
spirit suffers from claustrophobia, occasionally needs elbow room in order to
breathe. To supply this want I developed my own spiritual exercises: (1) three
nights a week Campanini conducting orchestra and singing stars, Mary Garden,
Galli-curci, Rosa Raisa, Claudia Muzio, Muratori, Baklanoff, all of them I can
remember; (2) on Saturday or Sunday afternoon, Ysaye and Spaulding, Godowsky and
Shattuck; Walter Hampden and Ben Webster, all I remember for the moment; and
(3) several times when free tickets came to the seminary, Stock and the Chicago
Symphony Orchestra. I was not yet accustomed to symphony orchestra and chamber
music,

Yet my one great gift from Chicago did originate in the seminary - a civilized
view of the Bible and religion. That view was given to me by our 0ld Testament
man, Samuel Alfred Brown Mercer (Harvard and Ph.D., Munich), and New Testament
man, Burton Scott Easton (Ph.D., Pennsylvania), who were masters of higher crit-
icism. In 1916, Mercer introduced me to the Golden Bough, and Easton, to The
Quest of the Historical Jesus - these some years before Frazer and Schweitzer
became public names. From them I learned that the Bible is not a book of magic,
or a crystal ball revealing present and future events, or a collection of texts
to prove anything you wanted to believe; but a collection of books to be studied
by scientific methods and judged by the time in which each was written. This
knowledge was the greatest preparation I carried into the folklore field. Mercer,
of course, became my greatest friend and is mentioned in "Pictures for Alma."

The term Eastern Shore includes that part of
MARYLAND - THE EASTERN SHORE Maryland east of the Chesapeake Bay and the
OCEAN CITY - BERLIN - TYREE CHURCH Virginia counties of Accomac and Northampton.

Sometimes all of Delaware is included, making
the term equivalent to the Delmarva [Delaware-Maryland-Virginia] Peninsula. The
Maryland-Virginia definition I write about - both the Chesapeake and Atlantic
Coast sides - was one of the wonders of the world. The word wonder should be
applied to the coast all the way down south through Florida. Within the last 34
years have modern roads, increase in automobiles, and the Great American Crowd
ruined this former natural beauty and wonderland? See my note about the Gulf
coast 30 years later.

My wife Alma and I start from New York City.

"Left Aug. l4th, Friday, 1936 - 2 hrs. to Cranberry [N.J.] - Weber's
Hofbrau [for lunch], Camden, N.J., at 12:30 - very hot all day - road dusty
on U.S, 130 due to repairs between Camden & Brownsville Ferry - ferry left
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minute after we arrived, just as it did 2 years ago - about 241 miles to
Ocean City [from N.Y.C.] - Hotel Atlantic, wooden building, 2 small rooms
251 & 253 - food served in dining room good - spoke to waiter [Jerry
Williams] about folklore - no colored people in Ocean City - [those at
hotels] come from Washington & Baltimore to work - [but] colored people
in Berlin."

""Sat. drove over to Berlin - picked up old colored man in street in
Berlin who took us [chauffeur and me] out to the church [Tyree Church] -
they were getting ready for a camp meeting [revival service] - dilapidated
church - preacher from Baltimore - benches and pulpit outside, close to-
gether, unplaned boards. Interviewed old man in church - mosquitoes [in
church] - made arrangements for Tuesday [from Numbers Book No.l, informants
12-14]." [Arrangements I no longer understand. The old man was No.l2,
Samuel Forman, who is probably somewhere in the text.]

During luncheon I told my wife we would attend the camp meeting early that
afternoon. What was in store for us we could see and hear as we approached the
small cemetery near the church. Emotions were already in action. A lone woman
stood at a grave, screaming and waving her arms. Samuel Forman that morning had
thought our attendance at the meeting quite all right. Now seeing a lone white
man across the road from the church, I asked him about our presence. He agreed
with Forman, We passed through the gate, my wife dropping a free-will offering
into the box, and walked towards a large crowd under the trees. The people,
three or four rows deep, enclosed an open circle. At one edge of it swayed the
evangelist exhorting us to accept God, around the other edges were men kneeling
and beating the ground with large switches and flat clubs, and in the center
rolled a man and a woman groaning. Soon a third man threw himself on the ground
and began to writhe. And all the while the surrounding crowd softly hummed or
clapped hands. Underlying everything pulsed the beat, a fascinating rhythm. Here
was the release of inhibitions and a manifestation of the spirit as old as relig-
ion. The revival would continue on into the night. This was not Broadway, this
was primitive man. I was awed. We soon left. On the way out I asked the white
man, surely from the sheriff's office, about what happened at night. He said
some of the young men were already drinking and that there could be trouble.

This falling to the ground or rolling is a form of the old sacred dance, comes
in many varieties (c¢f. the dance mania of the Middle Ages), being phenomena com-
mon to black and white, and where periodically practiced the modern participants
are often called holy rollers (I mention them somewhere in the text). There is
a vast literature about all these spiritual exercises - speaking with tongues,
seeking martyrdom, mutilation, flagellation, etc. Let me quote briefly one of
the classic accounts about white men:

"The great meeting at Cane Ridge [Bourbon, Co., Ky.] commenced on a
Friday before the third Lord's Day of August, 1801. From the commencement
the roads were literally crowded with wagons, carriages, horsemen, and
people on foot, all pressing to the appointed place, until by the Sabbath
Day the grove that was then open near Cane Ridge meeting-house, was filled
with wagons, tents and people. It was supposed that there were between
twenty and thirty thousand people present. Elder Stone in his jourmal
remarks - 'From the very commencement, an uncommon solemnity appeared to
rest on the countenances of the people. Not unfrequently several preachers
would be speaking within the bounds of the encampment without any interrup-
tion to each other. Wagons, stumps and logs were used for stands. The
preaching and exhortations were interesting and impressive....Many sinners
were cut to the heart, and fell prostrate [on the ground] under an awful
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guilt and condemnation for sin. This was not confined to any one class'
[end of Stone quotation] - I recollect having seen a small girl, not more
than ten or eleven years of age, held up by a friend that stood in a wagon,
while she invited sinners to the Saviour. All who heard her seemed to be
astonished at her eloquence....At this meeting, and in this revival, there
was a most solemn and interesting spirit of prayer manifested. In crowds,
tents and wagons, you could hear fervent prayer. I have gone from the
camping ground into the woods, and it was difficult to get away from prayer.
For more than a half mile, I could see people on their knees....This was
not a sectarian meeting, although it was held at a Presbyterian meeting-
house....The meeting lasted six days....The object of the meeting was not
to build up any sect or party, but to bring sinners to the Saviour....There
were many there from Ohio, and some from Tennessee, and the excitement
spread with the people...the bodily exercise, as it was called, seemed to
change its manner of operation. The falling exercise became not so common,
and the jerks succeeded. These, if possible, were harder to account for
than the former....The first I saw affected with them were very pious, ex-
emplary persons. Their heads would jerk back suddenly, frequently causing
them to give a yelp, or make some other involuntary noise. After this,
nearly all classes became subject to them....Sometimes the head would fly
every way so quickly that their features could not be recognized. I have
seen their heads fly back and forward so quickly that the hair of the fe-
males would be made to crack like a carriage whip, but not very loud....
Some wicked persons have taken them [jerks], while ridiculing them...others
have taken them while trying to mimic them and had them in good earnest."
(This ends the quotation from a book published in 1848 by Elder Levi
Purviance, who quotes Elder Barton Stone. The whole quotation comes from
W.H., Perrin, History of Bourbon, Scott, Harrison and Nicholas Counties
Kentucky, Chicago, I1l., 1882, pp.48-49, I italicized the words. The
falling exercise and later the jerks spread in all directions.)

Ocean City was not too bad for a start out into the unknown world. I had
picked up a man on the streets of Berlin to guide me to Tyree Church where I
interviewed him, and I had found Jerry Williams a nearby school teacher to act
as contact man. Tentative arrangements were made with him for another visit
before the end of the year. I did my interviewing in our second hotel room.

After leaving Ocean City, we drove to Cape Charles,
OLD POINT COMFORT, VIRGINIA Va., where we took the ferry across the entrance to
WARRENTON, VIRGINIA Chesapeake Bay (a long bridge has now eliminated

the ferry) to Little Neck on the mainland of
Virginia. From there we drove to Norfolk, taking another ferry to 0ld Point
Comfort, where we stayed at Hotel Chamberlain on the bay. Here the head waiter
acted as my contact man, sending men up to our living room to be interviewed. I
also interviewed several persons on the street by hand. After we had been there
a week, my wife made a discovery - her sister and husband had also been in the
hotel for a week. The discovery was made when the two women met in the state
liquor store! That is not all. Our chauffeur had seen the sister from a dis-
tance on each of these days, but assumed we knew she was there.

On our way back north we evidently stayed at the old Jefferson Hotel in
Richmond, had luncheon at Hotel Stratford in Fredericksburg, and continued on to
Warrenton for the night. While at Stratford, where we had had luncheon on several
other trips, I made arrangements with Carter to act as a future contact man. At
the hotel in Warrenton I first met the fear that I might be a detective or a
hoodoo man! Our waiter agreed to talk to me after dinner. Nine o'clock and no
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waiter! I went downstairs and found him. Several of his contributions are in
the text. As I said in the PREFACE, in this work you fight for everything.

On the way to Fredericksburg, I interviewed the porter of
FREDERICKSBURG, VA. my Pullman car, called Man on the Train, [informant] No. 3?7,

who gave me 2108, p.611l. This rite I would hear in many
variants from several hundred persons later, almost everywhere. I stayed at the
Stratford, where I did all my interviewing, except on two nights when I visited
families in their homes out in the country. Several episodes I recall. One
night after dinner my contact man Carter brought to my room an elderly man to be
interviewed. I was still using the Ediphone, meaning I had to repeat into the
speaking-tube every word or phrase spoken by the informant. Such antiphonal
action of course soon became monotonous, producing a sing-song ritual. The fol-
lowing morning the man from the room adjoining mine, said at breakfast to one of
the waiters, "You won't believe this, but last night I heard two men in the next
room praying. The sound was sort of interesting but I could not understand a wor
of it." I met here a waiter who worked on Saturdays, Sundays and holidays, who
had a title that has or will soon become obsolete. He was the Assistant Superin-
tendent of Education, Spotsylvania Co., Va., for Colored People. These may not
have been the exact words of the title, but he was top education man for his
people -1d a good one. Good also was the headwaiter, a nephew of Carter's only
29 years old, but 6 feet 6 inches tall, who, ran an excellent hotel restaurant.

This trip is outlined in Numbers

RETURN TO MARYLAND Book, No.3, informants 83-134, and
SNOW HILL - BOXIRON - GIRDLETREE - STOCKTON I remember much of it very well.
ST. JAMES - DEAL ISLAND - PRINCESS ANNE Here begins the great change in

collecting methods. After the
Fredericksburg trip I traded the Ediphone in for a Telediphone having a micro-
phone. But instead of the light-weight Ediphone, I now had two large heavy
cases, recorder and amplifier, adding to my transportation problem. There were
still the former specially-made container holding 50 cylinders - built like a
suitcase with a handle - and my considerable personal luggage.

"Friday, Dec. 4th [1936] left N.Y.[City] 8:10 [A.M.] - changed [from
Pennsylvania R.R.] at Wilmington [for local train running down Delmarva
Peninsula to Cape Charles, Va] - met George Proctor? or Rector? on train."
[I have talked to many persons on trains. If I remember this is the man
who had taught engineering at Penn State and was now canvassing for DuPont
of Wilmington, trying to interest college seniors to work for them. You
never realize how little you know about the world until you talk to others.

"Waited at Wicomico for Jerry (Williams who had been my contact man at
Ocean City, Md., last August]. He got there 6:30 [P.M.] - late." [This
evidently means I had told him, if he failed to meet my train at Salisbury,
I would go to the Wicomico Hotel and wait for him there.] '"[His] car was
out of order & [he] was using a borrowed [one]. Went to Snow Hill [over
Route 12, the shortest way)]. Iuterviewed Nos.83, 84, 85, 86. Tel. Al
[telephoned my wife Alma in N.Y.C.] from Hotel Purnell. [Excepting two or
three nights, I telephoned my wife every night while away.] Got to Berlin
after 12 [midnight. I had not yet been there]. Baby across hall cried
until 3. [I had been awake 21 hours.]"

"Sat. called [by desk clerk]) at 8 A.M. Jerry failed to get car until
4 p.M."

What did I do with my time? I always carried several books in my briefcase.
As soon as Jerry reached the Wicomico, we started for Boxiron. I wouldn't know
this country today. That road from Salisbury through Berlin to Ocean City - my
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wife and I had taken four months before - is today Route 50, leading up to
Cambridge, up to the Chesapeake Bridge, across to near Annapolis, where the road
divides for Washington and Baltimore. This means that Ocean City, the whole
Eastern Shore is many more times accessible today. Whether we traveled the prim-
itive beach road to save time or passed through Snow Hill, I no longer remember.
All this land is low-lying and fertile - in my day a great tomato country with a
cannery at Snow Hill. There were still few cars in 1936 - roads could be muddy
and sometimes sandy towards the water. Whether before or after we interviewed
Mr. and Mrs. John S. Douglas (87, 88), we briefly went out into the old dunes
covered with pines to look out upon Chincoteague Bay. Even in the cold damp
last light it was glorious! Was that outer beach ever turned into a national
monument? Chincoteague oysters, fish, ponies, duck blinds - a world apart, then.
Now?

"Went to Girdletree - called on Miss Steele." Under her number (91) I have
note "smallpox item." This is not 1165, p.425, from "Boxiron, Md., by hand."
All items from small communities or out in the country had to be taken down by
hand. Before her, I had interviewed (89) '"Mrs. Laura Mills, dau. of Mrs.
Douglas" (which? 86 or 87?).

"Negro district near Girdletree called Egypt. Went to Stockton to Miss
Helen? H? [unable to read my writing of her name], who teaches on Deal
Island, to arrange for later work. Went back to Miss Steele at Girdletree.
Interviewed Nos.89, 90, 91. Back to Berlin about 11:45 & went [to Salis-
bury] to get something to eat - had not eaten since 12:30 P.M. [This means
I did not return to my hotel in Berlin until 1 A.M.] Trip for day rather
cold - therm. at 4 P.M. 34°, heavy frost."

Sunday, I again interviewed at the Douglas home in Snow Hill, beginning with
Mr. Douglas (92) and ending with (101).

Monday, Jerry taught school. After school we drove to Deal Island to make
arrangements for work there on Tuesday. After dinmer, probably at Pocomoke City,
we went out to St. James, a Negro country district nearby. 1 remember two of
these homes very well, though one of them I did not enter. First came Mr. and
Mrs. Purnell Dennis (102 & 103) in their 70's, whom I do not recall. Next I
interviewed the elderly Mrs. Ward (104). Her radio having broken down she
wanted Jerry's advice. As soon as Jerry turned the cabinet about, the cause of
the trouble became apparent. The impressive shell held an instrument the size of
your hand and it was battery powered. Jerry gave the correct diagnosis, "Your
battery is dead." Another social problem awaited us at the next home - a young
married couple Jerry knew well, he having taught them. Jerry blew his horn
several times, called out his name and then their names, asking them to come
down. We could see a lamp burning upstairs. 'Maybe they're not home," I sug-
gested. '"They're home all right,” he answered. After awhile we drove away.

Then it happened - the car disintegrated somewhere. Fortunately we were either
in Pocomoke City or Salisbury - the latter I believe. I reached my hotel in
Berlin at 2:30 A.M. So states Numbers Book No.3.

Before I forget, a few days later Jerry told me what had happened at the last
house. The young man and his wife had recognized Jerry's voice, but they couldn't
make up their minds whether it was Jerry or some spirit imitating him. The spirit
won the decision. 'Were they kidding you," 1 asked. 'I wish they had been, but
that is another one of our social problems," he replied. (For this problem see
12, p.1l1f.)

Despite my few hours sleep, Jerry picked me up before school Tuesday morning
and drove me to Deal Island. I would work in the home of Mr. and Mrs. Melvin
White. He was a cooper, making barrels for oysters, and he was also the



XXII - Memoirs of Alma Egan Hyatt Foundation -

Republican leader for the district. There were three sons - Albert 15 years old,
George and Melvin, Jr. The first persons interviewed were Mr. White and then his
wife, so that they would know what I wanted and what to tell people. (A Deal
Island note, Nwnbers Book No.3, says Bayhan, a white high man or hoodoo doctor -
see p.891 - lives 3 miles from Easton, Md.) For the first and only time I inter-
viewed a number of children on Deal Island - nothing about witchcraft, just good
and bad-luck things.

You do not start out collecting witchcraft; you work into it gradually, feel-
ing your way.

Among my wife's papers I found an impressive list of uncomfortable nights we
had had during our travels. Well, Deal Island was one of my alone bad nights.
The Whites were not at fault; but that penetrating, cold, damp December air of
the Chesapeake. As I entered that upstairs guest room, it was like walking into
a refrigerator. No, there was no heat. Even downstairs had only one small stove
at night. I began with pajamas, leaving my socks on and putting over them a pair
of woolen socks. To these I added a sweater, my bathrobe, and a pair of heavy
Scotch woolen gloves. Only the football blanket I carried for an emergency re-
mained. Should I lay it under or over me? I jumped into bed only to jump out
later to spread the floor rug on top of everything. Nothing worked. I had a
miserable night.

Downstairs next morning the glowing coal stove looked and felt wonderful, as
I dressed in front of it. Yes, I came down in my bathrobe holding my clothes -

a trick I, like many others my age, had learned during childhood. Almost better
than the hot stove was the breakfast Mr. White and I sat down to, the piece de
resistance being pig ears - something I had not eaten for years. There must be
a special way of cooking them, because they were delicious.

"Had you ever eaten with a black man before," you ask. In some form or other
someone is going to ask for a full explanation. Here it is.

My grandfather, James Martin Miller (see p.XIII) and his father James Miller,
both born in Millersburg, Bourbon Co., Ky., were slave owners - see original
census records of Lewis Co., Mo., for 1850 and 1860, at the National Archives
in Washington, D.C. My mother, born 1855, who played with slave children, was
a bitter opponent of slavery even as a small child. Somehow she overheard a
little gossip she was not supposed to hear - someone telling how my mother's
relative had killed a slave woman. According to my mother's story, this man as
a punishment had put the slave woman in an earth cellar under some out-building
to stay the night. Next morning they found her dead from exposure. My grand-
father said my mother was too young to understand what had happened, that the
woman had died from natural causes [!] or heart failure [!]. My mother never
liked this branch of the family, though I personally knew them as wonderful
people.

I knew three of my greatgrandfather's slaves, Martha Miller, Frank Henderson
and his much older sister, Sue Miller. Frank, as a growing boy, renamed himself
Henderson because he liked his boss. Two of these three are mentioned in my
Descendants of John Walton of Baltimore County Maryland and Harrison County
Kentucky, New York, 1950, p.16. Martha, about my mother's age, moved to Quincy,
Illinois, and when I first met her lived on the west side of 10th Street in a
nice house south of the alley between Chestnut and Cherry. My mother, and I as
a child, often drove by so that they could talk over old times. If I remember
correctly, her married name was Morris. Years later her daughter, who married
and lived on a farm out in the county near Fowler or Paloma, contributed folklore
sayings to FACI. Frank and his sister Sue, I first saw about 1915. Sue's memory
had started to go, her snow-white hair and other features dating her birth long
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before the Civil War. When I said to her, "I am Fannie Miller's son," all she
could answer was, ''Ole Marse Miller," with mumblings. Frank, a small boy when
the Civil War began, I have described in my Walton history.

My closest relationship to a black man began before I can remember. Al Carver
came to us when he was about 16, as a utility man - horse and buggy and stable,
cutting grass or raking up leaves, shoveling snow, or carrying in wood and coal
and removing ashes. He lived at home but ate his noon meal in our kitchen -
summer-kitchen in summer. I often ate with him or sat and talked to him while
he ate. Let me qualify these statements. Al worked for us when he was not work-
ing for the county or city. In fact, my first social service activities began
while visiting him at work. I remember the basket of Easter eggs my grandfather
and I carried to him in the county jail. The iron bars, everything impressed me.
On another occasion we took him a basket of food. This required a long street-
car journey including a transfer, from our home on the southwest corner of 6th
and Cedar to the city workhouse. '"What are those chains about your ankles,'" I
inquired? These were my first shackles. Years later I would see them on chain
gangs along a few main roads of the South, but each year as northern tourist and
automobile increased they were pushed farther and farther back into the hills.

I last saw the road gang, unshackled, in 1968 while driving along the gulf coast
road of Alabama. Since the men were on my side, I slowed down to pass them.
First came the guard, the only one along the line. Just as I approached the
final man, I gave him a sharp hand salute. He was so surprised he could return
only a one-finger salute. He could not know that in saluting him I also had
saluted the few ex-chain-gang men I had interviewed. During the day or that
night I am sure he said to some of his companions, ''Did you see that priest who
passed us? He saluted me.'" What priest? Who cares. Among his own people Al
was called the meanest nigger in town; among us he was considered the salt of
the earth. Yet he had one fault, a temper, and he lived up to his name, carver -
handy with a knife. Al was also handy with his fingers, being the greatest rag-
time player I ever heard. After leaving us he played in dives, anywhere, his
territory being St. Louis, Kansas City and Denver. He last returned home for a
few days and called on us about 1910-1911. Whether he ever made ragtime history
I do not know.

Why St. Albans Chapel of the Episcopal Church had been built years before out
on The Prairie in the middle of nowhere, neither the Bishop of Quincy, I, nor
anyone else could guess. In any case, I was now out there at Bishop Fawcett's
request studying the sparsely settled neighborhood to determine whether the old
brick building could be reopened for religious use. This survey I made in 1917
while attending summer school at Culver-Stockton College twenty miles away and
commuting home weekly. Adjoining the chapel to the west was a row of nicely kept
Negro homes, representing the first large break away from what we today call the
black ghetto. Homes and chapel were isolated several blocks from the nearest
white neighbors. Sidewalkless dirt roads served as streets. Public utilities
were lacking. I suggested to the Bishop that white people would not crowd the
Negroes by building too near them; that a new type of Negro home-owned community
would develop round this initial nucleus and chapel. The bishop agreed with me.
If the Negroes could use the building, he would permit them to hold their ownm
services there under liberal conditions - provided I found funds for restoration.
These funds I raised and the walls I painted, but the floor scrubbing I turmed
over to others. We opened with a mixed congregation of twelve or more whites
and a larger group of blacks including children. The whites included my father,
niece and a young woman she knew - the two latter still living. Surely this must
have been among the first mixed congregations in the Episcopal Church - I mean
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the blacks not sitting in the back row or up in slave gallery. I will print a
picture of that congregation standing at the chapel entrance, if I can find it
before publication. There were five or six services before I left for the theo-
logical seminary in Chicago. What happened after my departure I no longer remem-
ber. The old chapel has disappeared, but blacks still live there on Spruce
Street between 20th and 22nd. And would you believe it - they are completely
surrounded by whites. How wrong I had been!

But through these years even my mistakes were right, though not the present
one - I have talked too much, exhausting allotted space, and must now confine
myself to a few essential high spots. As Duncan Emrich has suggested, after I
have had a little rest, I am going to discuss technicalities with a tape recorder.

After I resigned from the Red Cross staff - I mean resigned because the
director liked my work and wanted me to remain - I spent my third and final year
at Bexley Hall, the divinity school of Kenyon College, Gambier, Ohio. Last year
the name and school were transferred to New York State to become part of a uni-
versity system. Two years after my graduation, Mercer followed me to become Dean
of Bexley, stayed a year and continued on to Trinity College, University of
Toronto, where he remained. For the first time in my life, without church work
and the tenseness and the glamour of Chicago, I was living the life of a quiet
country gentleman behind those second and third windows, to the right of that
oriel window over the main entrance - Canon Watson's living room.

The day of graduation I met for the first time a man who, if I were either
superstitious or very religious, could have been a special messenger from God.
The Rev. Lee Baird of Chillicothe, Ohio, had returned to Kenyon for the exercises.
He asked me where I expected to work. I told him I had been offered Thermopolis,
Wyoming, but had refused it. Then came the special message: 'Why don't you stop
in Cincinnati, making it a roundabout way to St. Louis on your way home? Dunlop
at The Church of the Advent, Walnut Hills, is looking for an assistant.'" Of
course I had heard of Dunlop and the church. At least by traveling a few extra
miles I could see a new city.

Without telephoning Dunlop to see whether the position was still open, I left
Gambier that afternoon, changed trains at Columbus, reached the o0ld Union Station
late at night, walked across the street to the Grand Hotel and by sheer luck ap-
proached the desk just as a man unexpectedly had to check out ~ this giving me
the only room left in town because of the racing season. Next morning I tele-
phoned Dunlop, telling him about Baird. He said, "Come on up."

Dunlop knew nothing about me, except I came from broad-churchmanship Bexley
Hall, had been recommended by Lee Baird, and was rather young for the job - the
latter perhaps something in my favor, being no possible competitor. "I am
leaving on a nine-weeks vacation the last Sunday in June," he began, ''and up
until the last minute there is so much to be done I can not be fair to you or
to me by formal interview. Instead, suppose for several days you follow me
about, watching me work, hearing me explain it. Meanwhile you may want to ask
questions or tell me something about yourself. Today and tomorrow we will have
luncheon together, tonight you will dine with us at the rectory to meet my wife
and children."

Dunlop sprang a little surprise the second day. '"As you know," he explained
"several months ago I started a spiritual healing service on Thursday nights."”
I did not know but kept quiet. 'These services,'" he emphasized, "must go for-
ward." Spiritual healing! We students at the Western had heard about the
revival of spiritual healing among Episcopalians and Anglicans, The Emmanuel
Movement in America and the Guild of Health in England, both created in 1905,
but they held no special interest for us. There were no spiritual healing
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services in Chicago. Neither. seminary I attended ever mentioned the subject.

As a matter of fact Episcopalians were a little suspicious of anything like

this - so were doctors of medicine, though a few participated in the movement.
Dunlop had heard the English spiritual healer, James Moore Hickson, and had been
tremendously impressed. Dunlop thought I could do the work, therefore I became
the assistant.

What was a spiritual healing service? Unfortunate people, usually accompanied
by friends, came from all over Cincinnati and adjacent Kentucky across the Ohio
River. Wheel chair cases and those on crutches were ushered up in front of or
into the first pews. Very few of our own churchmen attended, except those with
some duty to perform. Who wrote the service? Dunlop, I imagine. We sang a
hymn, I repeated the prayers and talked. You talk to the well, not the unwell.
That may sound like Coue, then in the news with the celebrated formula: Every
day in every way I am getting better and better. But actually I learned to treat
the sick as well back in high school days when I made hospital and sick calls
with the Rev. William Osmond Cone, or occasionally a call upon the lonely with
his wife. These were casual calls, a part of normal life; no falling on knees
to ask for guidance, nothing religious about them at all. The Cones, masters of
life, I have named in "Pictures for Alma." After the talk, those who desired,
came up to the altar rail, where I passed along the kneeling line, placing my
hands upon their heads while repeating the authorized words. Then I left the
chancel to lay hands on those in wheel chairs or on crutches. Another prayer
was said for all and the final hymn sung. Somewhere during the service came the
silent pause; just before the laying on of hands, I think. The service lasted
about an hour. 1I greeted everyone at the door, talking longer to those who
needed a little extra attention. There was no follow up, no records were kept.

I often thought of those healing services while interviewing healers - even while
working on this manuscript.

The Church of the Advent today is an integrated parish and has been for years.
But even in my day - neither Dunlop nor I having an automobile and both always
pressed for time -~ we did a token integration outside the parish. Among my many
institutional activities I spent two part days each week at the huge Cincinnati
General Hospital. Sunday afternoon was the big service, one at which I spoke to
a congregation with ages seventy down to small children. In a mixed-age group
you address the children. Deaconess Brant worked among the women, especially
fallen women - there always being a group of them present. She knew more about
prostitution than anyone in the city. Every prostitute in serious trouble knew
she could go to Deaconess Brant for advice and help. Also in the congregation
we always had a few blacks. After the service we tried to greet as many of these
persons as possible, including the blacks. My other service at the hospital was
the weekly bedside luncheon for veterans of World War I, invented and controlled
by Miss Eliza Foote, a member of our parish who had been a voluntary hospital
worker for years. She not only rounded up the socialite waitresses but also
begged money for the food. Who cooked the food and where puzzles me. I well
recall slicing one hot ham after another, and that internes and nurses have good
appetites. Following the meal we visited with the men, some of whom off in one
corner of the ward were black. Here, in a way, I was returning to my previous
Red Cross work.

Cincinnati is the place where I met my first well-educated black man, Edmund
Harrison Oxley, BA., BD. (Howard), STD. (Harvard), Rector of St. Andrews, 1912-
1957. Forty-five years in the same parish! Here is one of the outstanding black
men of his day. Oxley, born in Trinidad, British West Indies, was a special
friend of Dunlop's. Although I knew Oxley and had paid a few visits for him, as
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well as for other priests, on my General Hospital days - I had never been in his
parish. Dunlop remedied this by suggesting I attend the pre-Christmas party
Oxley always gave for the children of his parish. How did it happen that I
played Santa Claus for them? Volunteered? Not I, the worst actor in the world.
I am guessing that I was the only one present the suit would fit.

My Lenten service also drew a few black people, perhaps Oxley's. The Episcopal
Church during Lent held a fifteen minute service daily in a downtown theatre,
these each day being in charge of a different Episcopal clergyman who talked five
minutes. Whether all these preachers were cartooned or only the odd-looking ones,
I found a cartoon of myself in the evening newspaper - still have it.

Near the end of my year in Cincinnati, I went to St. James in Columbus, Ohio,
a mission that had been practically closed ten weeks before my arrival. Later,

a friend of mine named Randolph - chaplain for our students at Ohio State Uni-
versity - asked me to invite a Hindoo student out to Thanksgiving Day dinner. I
telephoned The Deshler, our best hotel, telling the proper official that I was
Father Hyatt of St. James Episcopal Church, who wanted to entertain a Hindoo
student from the University. Then I heard, "Father, we would be delighted to
serve you, but you know the situation. How dark is your guest?" 1 answered,

"As black as the ace of spades.”" He was. Neil House, I did not try. On the day
itself I explained to my guest that having been unable to obtain reservations, we
would take a chance. Opposite the Capitol was a Chinese restaurant on the second
floor. Asking my companion to wait on the sidewalk, I climbed the stairs.
"Father," said the head waiter, "everything is taken except that secluded booth
back there near the kitchen. If you would care to wait a little while...." We
were soon in the secluded booth. Did I use my clericals to deceive? A white man
deceive a Chinese? We talked Hindooism while eating an excellent meal.

After two years at St. James, I sailed for England to live in Oxford.

I have now answered the question: '"Had you ever eaten with a black man before
[line 27, p.XXI1]." There remain two additions. 1In 1928 when I gave a scholar-
ship to Culver Stockton College, no one was barred from it by reason of national-
ity, race, color, creed, belief, etc. Second, I had called upon Negroes for FACI.

At the end of my second day on Deal Island, Jerry came to drive me to Princess
Anne; but along the way we decided to continue on to Pocomoke City. Here we ate
dinner and afterward made more calls out in the country. Numbers 123-124, in
Numbers Book 3, may be two of the homes visited. This I know, it must have been
ten o'clock before I registered at Princess Anne's old-fashioned and unmodernized
Washington Hotel.

Next morning at breakfast I studied the waiter as a possible contact man. He
knew my eyes were watching him. His furtive glances showed an interest in me.
After the last customer left, I signed the check, giving him an extra good tip -
a dollar? Large for that day. 'Do you mind talking with me a few minutes? You
have never seen me before," I started. He interrupted, "But I have." Having
seen me was quite possible. '"Where?" Then came the surprise. '"During the past
week I have seen you three times in my dreams. You are the man who came in my
dreams to show me where there's some buried money. I recognized you while you
were entering the dining room this morning and I was just as scared of you as I
could be. I'm still scared." He was! The name of the man talking was '"Maddox -
[No.] 125 - key, treasure, money at Bel[+ 2 or 3 letters] near Princess Anne -
skull [Numbers Book 3]." The treasure and money at Bel[?] was the treasure I
showed him in his dreams. The key I no longer remember, the skull story he re-
peated to the Telediphone later (see 820, p.283). He also told a corpse slobber
story (see 821, p.284). It is always possible Maddox could have heard that a
strange man was out at Deal Island. He could not have heard from the night
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porter, there was none. I prefer to consider this experience in the same class
as interview: SHE FORESAW AUTHOR IN A DREAM, pp.1085-1097.

Maddox brought in several good informants, two of them Joe Dorman (see 822
p.284 & 3103, p.925), and George Tilmar or Tilman (see 3102, p.923) b.1850 in
Princess Anne. The white hotel manager, J. Shrieve volunteered a story (see 8,
p.5), and later notified me to drop everything, King Edward VIII was about to
speak - the abdication speech, Friday, December 11, 1936. At that moment I was
in the dining room where I did my recording. Joshua Wilson (see 3095, p.915) who
met trains for people seeking George Jackson or Zippy Tull - was a horse and wagon
taxi-man. He told me about his experience and I never recorded a word! I was
still partly under the influence of the old caterna-of-sayings method of collecting
rather than of life situations. Field work can be discouraging, especially your
failures and mistakes. Yet, at Princess Anne, I felt for the first time that
witchcraft material was actually out there, if I could find it.

Jerry Williams having returned home to Baltimore for The Holidays, I went down
there after Christmas to interview in the church and home of the Rev. and Mrs.

John Burke (Numbers Book, No.4, 136-317). He worked in the
BALT IMORE, MD. steel mill and had his private church in a former small store,

behind which were two rooms - a combination living-dining room
and kitchen. Upstairs were said to be three bedrooms. About 7:15 P.M. the Rev.
Mr. Burke began his service, he dressed in a black clerical suit and wearing a
large pectoral cross. Some 25 persons sat in the pews. After the congregation
left, we - the Burkes, Jerry and I went back into the living-dining room, where
I interviewed the clergyman and then his wife. On the morrow and in the same
place I would interview members of his church. He approved of me, though he did
not know I was a clergyman, and I certainly approved of his religious work. Next
morning when Jerry and I arrived we were met by a group of young boys who wanted
to pass out my cards and handbills (see p.305 and illustrations) - the first time
I had heard of advertisement connected with this type of work. During that day I
interviewed Mrs. Williams, Jerry's mother, whose information about Zippy Tull
(see 3104, p.926) and George Jackson, her husband's uncle (see 3092, p.912; 3093,
p-913), was alone worth my trip. That night the three of us attended a spiritu-
alist church, which because of length I reserve for the tape recording. Private
churches, temples, tabernacles, altars and religious and spiritual associations
are numbered by the thousands in our large cities.

Wilmington followed Baltimore because I could work there in the home of
Julia's sister Carrie Gavin (see first few lines of p.l) - her husband's first,

name unremembered. He, a retired workman, acted as contact
WILMINGTON, N. CAR. man, a good one; also as receptionist, checking informant's
knowledge of what I wanted, and bringing them into and out
of the dining room where I interviewed. My luncheon, Carrie served in the same
room. In Wilmington I made a great collecting change. Heretofore, I had occa-
sionally played back to an informant what he or she had said. After I had lost
an exceptionally good story and found several voiceless cylinders, I stopped the
practice. The exact opposite followed. I wrapped a piece of thin black cloth,
once only, about the small microphone and put it into an old black hat face-
opened to informant. 0ld black hat is mentioned frequently in these volumes.
My Cape Fear Hotel room overlooking the river and down into the Sound added much
to this experience. Almost always I would work near water.
RICHMOND, VA. About the time I reached Richmond, the Federal Bureau of Investi-
gation (FBI) appeared prominently in newspapers - adding more men
to the staff or doing something. For the first time, as far as I know, I became
the law; and the law I remained to the end for some persons (see lines 3-4, p.898;
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44-53, p.1408; etc.). Here in Richmond - having interviewed 371 persons, only a

few of them in Richmond - I met my first professional worker, the kind of doctor

I sought:

'""No0.372 - E.W. Lindsay [see pp.933-948 for his interview] - [born]
Greensboro, S.C. - lives 1420 West Catherine St., going to move [to] West
Boyd St., 1315 - Ex [excellent] - finished talking after 1 A.M. [I am
writing this Wednesday morning, April 20, 1937, after reaching my interview
place] - left Carter last night [Tues.] at 2:20 A.M. in lobby [of old Jeff-
erson Hotel, Richmond, Va.] - after checking records [Telediphone cylinders]
got into bed at 3:30 A.M. - 50 records [quite a day - one of the few nights
I did not telephone my wife]." Nuwmbers Book, No.6, 340-442, [This does
not mean 50 cylinders of usable material. Quite a number of them would be
left unnumbered, shaved and used again. I had interviewed from 9 A.M. to
10 P.M., when Lindsay appeared just as I began to pack to leave. For
luncheon and dinner, my contact man Carter brought me a sandwich and a
glass of milk.]
"[No.] 375 - ng [no good] - came to find out how to protect self, etc."

Numbers Book 6. [Only several of these persons seeking professional help
ever reached me. These few are scattered through the text. The white
woman who was not admitted at Wilson, N. Car., may have been person report-
ing me to police - see ILLUSTRATIONS.]

Lack of space prevents discussion of many problems and persons: of disappear-
ing Doctor King (another doctor in Norfolk did likewise); of No.391, who waited
5 hours, the record, before I could interview him. (I always paid extra for
extra long waiting periods - see line 34f., p.1021); and Eugene Love, who hearing
his number 346 casually spoken to be recorded on the Telediphone, immediately on
leaving me bet a penny on it at his gambling place, winning $4. Next day he re-
turned to split his winnings, asking for another number! Was I astonished! I
explained. This sort of chance use of my words could have caused a rumor that I
was giving out lucky numbers (there are in the text examples of persons selling
lucky numbers), therefore I changed to recording informant's number after he had
left the room. '

Yes, Richmond with doctors Lindsay, Humpadee (a huge woman full of laughter),
King and Johnson (see pp.1620-1624) proved that these strange professional men
and women were out there.

Carter and I will now travel down the Atlantic Coast in his family car
(various relatives owned shares in it); first, picking up Petersburg on the way

to Norfolk. Petersburg I had visited once

DOWN THE ATLANTIC COAST before during my personally historic drive
PETERSBURG - NORFOLK in 1922 from Atlantic City - through Wash-
NEWPORT NEWS - NANSEMOND COUNTY ington, Richmond, Petersburg, Farmville,

ELIZABETH CITY - CHARLESTON Lynchburg, Statesville, Hickory, Ashville,

BEAUFORT - SAVANNAH - JACKSONVILLE Knoxville - to Cincinnati, Ohio. These were
the days of bad roads - not much traffic,
without trucks, almost sign-less and inadequately mapped, no gasoline stations
and few gasoline pumps, these latter always at a garage. My detour round road
construction between Richmond and Farmville took me past Petersburg's railroad
station. I approached a door marked MEN and I was about to enter when I saw the
lower word COLORED. To make certain, I walked round the corner to check and to
find a similar door labeled MEN and undermeath WHITE. For the first time uncon-
cealed and total segregation stared me in the face, not by hearsay or something
read, but by the stark and brutal truth. We in the North likewise had segrega-
tion; but, as I have already written, it was hidden and sugar-coated: 'Father,
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we would be delighted to serve you, but you know the situation. How dark is your
guest?" (Line 17, p.XXVI.) Another first-time experience followed the signs a
few hours later - chain gangs along a 30 mile stretch of main highway construction
west of Farmville. My 3 night letters to my future wife during this journey -
found years later among her papers -,.,give itinerary, mileage, hotels and dates.
But back to Petersburg - rainy weather hindering our work there, we continued on
to Norfolk where I stayed at the Monticello, the only hotel and old-fashioned

even then. As usual I would interview among the black people themselves.

Here is a convenient spot to explain this important matter. Never in my life
did I interview a black person in a white person's home, except my own (which
includes my own hotels) on 5 occasions: (1) in my own New York City apartment
study; (2) in our second room at Atlantic Hotel, Ocean City, Md., where I also
interviewed one man inside Tyree church; (3) in our living room at Hotel Chamber-
lin, 0l1d Point Comfort, Va.; (4) men only, in my room at Hotel Stratford, Fred-
ericksburg, Va., though in this city I also went out into the country to inter-
view in a few homes of blacks; and (5) in the dining room of Washington Hotel,
Princess Anne, Md. Excepting these 5 occasions, all interviewing was done in
the homes or hotels of black people.

We did well in Norfolk. Then, Doctor Bowles (see 1733-1738) having recom-
mended his cousin Bowles as a root doctor in Newport News, we worked that city
for a few days while continuing to live in Norfolk. Twice Carter and I visited
a shack in a public dump searching for a doctor called Dogface or Doghead (see
lines 30-32, p.175).

After resuming work in Norfolk, we on two separate days sought and found
Doctor Frank Harris (see 1958, p.573) near Suffolk, a remarkable person; and
Madam Griffin (see pp.1309-1314) out in the country from Berkly. At this point
my wife came down from New York City and she and I went to a hotel in Virginia
Beach - The Cavalier.

Southward down Route 17, Carter and I now traveled to Elizabeth City, N. Car.,
where we interviewed for several days and then continued to New Bern for the
night. Myrtle Beach, S. Car., had nothing but a new, unopened, modernish resort
hotel and a deserted beach. The main street of Georgetown along the water front
I liked. Finally came Cooper Bridge, the long main street into Charleston and
the Francis Marion Hotel. I would have preferred the Fort Sumter where my wife
and I stayed in 1927, but the former was more convenient for my work.

I began interviewing Friday, Jume 25, 1937, at 4 Percy Street, the home of
Mrs. Clayborne, No.495, Carter's landlady - Numbers Book 7. Many informants here
gave me the dialect trouble that had begun in Wilmington. This problem I will
discuss on the tape recording. My first and only bemedaled doctor must not be
omitted: 'No.503 ~ Root Doctor - Tobby Cason [showing he made tobies, see p.655,
wore] medals on breast, brought roots in a bag [see introductory comment for
‘Doctor Johnson, p.1620]" - Numbers Book 7. Somewhere I mention the fight be-
tween two doctors, but not the old man who entered so scared he asked to be
excused for a moment. Then I heard screams and a great commotion. Soon Carter
appeared shaking with laughter - the old man seeking the restroom failed to make
it. The newspapers of Charleston were filled about someone from Brown University
recording the cultured voices of the city. Who selected the VIP'S!

(This is Monday morning, June 28, 1937. I'm working in Charleston,
testing the machine before beginning the day's work, and it is going to
be hot as helllll!) [Because my transcriber used five 1's, I must have
emphasized the word.]

(Yesterday, Sunday afternoon, Carter and I went down south to several of
these islands to find root doctors but there wasn't one there.) [Charles-
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ton, S. Car., author on 574:2, This was not the special week-day trip
Carter and I made to Beaufort, S. Car.]

Before I forget, if the reader finds the numbering of any early cylinder
confusing, I transcribed the first 85 cylinders (Ediphone) by hand causing the
occasional No. + 85.

Our wonderful side trip to Beaufort [Bu'fert], S. Car., I mention under Doctor
Buzzard. In Savannah I lived at the De Soto Hotel, and Carter with Mrs. Lewis at
824 West 39th St., where I interviewed. In Jacksonville, I stayed at the May-
flower Hotel and interviewed at the downtown hotel for blacks - Wynn Hotel,
Ashley & Jefferson streets (Nwnbers Book 7 at No.547). Here a woman about to
interview me had to be replaced with someone else because, as Carter said, she
had to turn a trick with a newly arrived customer! She came in later.

Route No.l led us back to Fredericksburg and on to Washington
WASHINGTON, D.C. for the final interviewing of the long trip.

At last I felt experienced enough to attempt New Orleans.
MOBILE, ALA. Instead of waiting until after Mardi gras, I decided on a

pre-Mardi-gras practice session, first in Mobile and then in
Vicksburg - a wise decision because both places were strongly influenced by New
Orleans. My wife and I taking the train to Mobile stopped at the Battle House.
The first two days we hired an automobile to tour Mobile and the nearby coast.
Qur driver was Edward Bufford, Jr., born near or at East St. Louis, Il1l. Liked
by both my wife and me, he became my contact man and after training an excellent
one (see ILLUSTRATIONS).

I worked in the home of Daisy Edwards, who signs receipts daily for $2 - rent,
electricity and receptionist - but on Feb. 26, 1938 an additional 50¢ for coal
reminded me of England in 1923, The same receipt gave her a $5 bonus (Numbers
Book 8, 647-694, used as temporary account book). If $17 for a 6 1/2 day week
(probably 30 hours) sounds like small rent and wages, these were years of the
Great Depression when people were lucky to obtain $7 weekly on public relief. I
must have been fair, for on my second trip to New Orleans and Memphis my contact
men and women came back to work. Let me add, not once did I have any trouble
with anyone interviewed by or working for me. Not one of them ever uttered an
improper word or made an inappropriate suggestion.

Mardi gras we observed in Mobile.

My wife, not feeling too well, telephoned an old friend of ours in New York
City, Clarence Garfield Bandler, M.D., for the name of a Mobile doctor. The
latter, hearing that I was working in the Negro district, asked her the date of
my last smallpox vaccination. She answered I had never been vaccinated. '"Get
him out at once, we are having a smallpox epidemic in there!" With smallpox,
just a handful of cases is an epidemic. Not a word about this had been in the

newspaper or on radio.
VICKSBURG, MISS. And so we moved to Vicksburg, staying at Hotel Vicksburg.
From here to the end of this INTRODUCTION, most of the ma-
terial will be my lone comments to the Telediphone, always in parentheses, or
my conversation with contact man Edward, his words in double quotation marks
as follows:

(Testing the stylus, Vicksburg, Miss. Wednesday, March 2, 1938. The first
day's work. We are beginning with No.714.)

"[They will be] round heah about 9:15 or 9:30." [Edward talking.]

(Who were they?)

"Ah got the name in the book. Miss C[something] - got the name listed and
everything."

(Well, why are they going to call me up?)
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"They wants to call you up on account, they say, they ain't taking any chances
of coming and telling dere story that they wants to tell."

(Well what did they say about North and South? What did they say about that?)
[Edward is repeating something previously told to me.]

"Well, they say, if you was a Southern man, they reckon they wouldn't come and
tell you no story of no kind."

(I see.)

"And if you was a Northern man, they know you wasn't out to put 'em in jail or
nuthin and they'd come round and tell you their story."

(I see. Well, let's get on with our work. Have you been able to get in touch
with that root doctor here?)

"Yes, sir, at half past one."

(Think he'll come?)

""Might be here the middle of this week. He got a office and everything - use
a license for that kind of stuff."”

(Oh, they use a license.)

"Have a license for that kind of stuff."

(I see. Well, that should be very interesting.)

"He have an office right down in back of [something].”

[He came later but was '"no good."] [Vicksburg, Miss., 981:1.]

We reached New Orleans at night and took two taxis to The Roosevelt; my wife
riding alone with her and my luggage, Edward and I with my equipment and his

bag - it being against the law for a white taximan to drive
NEW ORLEANS, LA. a lone Nigger passenger. He used the word Nigger in Edward's
MY FIRST VISIT presence. I told Edward I would not work for several days (I

wanting to be with my wife), but he was to meet me for in-
structions next morning. I wanted him to find an old-time taximan, thoroughly
reliable, who knew the underworld of fortunetellers, doctors, healers and the
like. He came up with Mack Berryhill (see ILLUSTRATIONS). No other person could
have been better and without him we could have failed.

(Testing the stylus for the 3rd time.)

(New Orleans, La. Friday, March 11th, 1938.)

(In the two previous times of testing the stylus there seems to be a skip -
it must be the stylus, it couldn't be the amplification. Edward said that there
were probably 60 people downstairs waiting for me. Yesterday when I came there
were 30 people and about noon there were over 100. This morning when I came,
Edward said that a policeman had come up asking why all the people were standing
out on the sidewalk, and he explained that they came around to talk to me -
everything was quite all right, I do hope this thing will get straightened out
in a few minutes, because I had trouble with amplification this morning but I
didn't have any trouble with the stylus. Now, let's see how that works. Now.)

[At this moment a policeman walked in!]

(An officer just came in to see what was going on here and we had a little
talk for about fifteen or twenty minutes, talking about hoodoo, and he said he
would go down and clean out that crowd for me downstairs. I missed a great
opportunity. I should have had my machine on while the officer was talking.

It was very interesting.)

(An officer just left. The report is around that I was working for the govern-
ment - giving away money for hoodoo business. So we had a talk for fifteen or
twenty minutes and he just said he would go down and clean out the crowd for me.
There are about 50 people downstairs.)

[After the policeman left the room, Edward Bufford my contact man walks in to
warn me I had to be careful. Though Edward had worked for me in Mobile, where I
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had found him, and had continued with me and my wife to Vicksburg and now to New
Orleans, he was doubtful about success here, also a little frightened. I was
neither too confident nor brave - the latter especially, after the policeman's
visit. Had my wife not been with me, I might have abandoned the Great Quest.
Everything would depend upon the experience of this day.]

[Many brackets in these volumes were made years ago, while checking tran-
scription against cylinders.]

(Careful?)

"Yes, sir, you gotta be careful." [Edward speaking.]

(You think we are throwing away money, huh?)

"Yes, sir."

(Well, now if you'll get your chair and sit around here beside me, they won't
do anything in the daytime.)

"No, sir, but we gotta keep our eye on them. You can't never tell what a man
has under his shirt. Some of them are half crazy, too."

(Well, now, you put your chair right in front of the door [outside my door]
where you can hear what is going on.)

"I sure will."

(Now, you keep right here.)

[New Orleans, La., 1144:8.]

(Testing the stylus, New Orleans, La., Wednesday, March 16, 1938. The last
person yesterday with whom I talked, Edward said he had talked with me for two
hours and forty-five minutes - in fact Edward came into the room to see if any-
thing had happened to me.)

(This man is a hoodoo doctor. He calls himself Charlie Wilson - probably is
an assumed name because Mack knew him as Alfred.)

(I am having some trouble with the stylus on my transcriber...the crystal
stylus, so I called up the [manager?] at the [Thomas E. Edison] Company this
morning and he 1s sending a man around tonight after I get back to the hotel to
check up, to see whether the stylus is tipped or whether there is a catch in the
mechanism somewhere. When I take a record, it digs into the cylinder for about
one revolution and spoils whatever is to go on that revolution. It has not be-
come too bad yet, but I thought I might as well check up on it at once.)

[I have a note made later, "rubber was worn out.'"]

(The next number will be 853.)

[New Orleans, author on 1343:2.]

As soon as my wife left for New York City, I moved over to the St. Charles,
an older hotel but more convenient for me because it had a side entrance, was a
less showy place, and near Kolb's (German) Restaurant.

One morning Mack, while driving me to the Patterson Hotel, said Edward had
hurt himself badly by running against a projecting piece of waterpipe. True, I
saw that Edward could scarcely walk, and then only by holding his hip. Caffrey,
evidently let in by Mack who was helping Edward, told me he had healed him (lines
5-16, p.1469). That I doubted. To have a confrontation, I called for Edward to
show Caffrey out. Believe it or not, Edward was walking! Not holding his hip!
Collusion? Not a chance. I could see that that bruise and pain were still
there. That night, having worked from 9 A.M. to 8 P.M., not getting out of my
chair more than twice for a minute or two - that night I could not 1lift myself
out of that chair. Edward helped me up. And when I started to walk, I limped
and held on to my hip the same way Edward had done that morning! 1I began to
laugh but could not possibly explain to Edward. As I entered the St. Charles
dining room, the head waiter commiserated, '"Captain, how did you hurt yourself?"
I should explain here for the general reader that in hoodoo and similar healing,
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a disease or pain is cured by transferring it to someone or something else (see
p.383). My pain was a long-standing calcium deposit or whatever it is called. I
had limped and held on to my thigh before. But my coincidental experience could
have been psychologically dangerous for an unprepared field worker or believer.

Another danger came at the end of one long day's work. My last informant, a
woman, was talking - every word, her voice evil. For the first and only time in
my life I felt the physical presence of evil. The woman's departure came as a
relief. I just made the dining room before it closed. A shower followed. I now
understood what total-submersion baptism meant to the early Christian - a washing
away of evil. Completely refreshed and ready for bed, I delayed to take the
final therapeutic action. Tired as I was, I sat down to replay those evil
cylinders. The evil had disappeared! Fatigue and exhaustion are also a danger
in field work. The woman's monotonous voice had half hypnotized me!

A third danger for the field worker is a newspaper reporter! Neither in Adams
County, Illinois, nor in the South did I want prospective informants making up
sayings or stories, or visiting public libraries, as a preparation for my visit
to them or their visits to me. One morning Edward entered to say, 'There's a
young colored man out here, been setting over a hour waiting to see you, but I
won't let him in - says he's a newspaper reporter." I let him in, a pleasant
and intelligent person. Neither of us asked for credentials. My work I explained
briefly. "Have you ever found much use of drugs among these people, he inquired?"
"That," I replied, "I wouldn't know, not being able to identify an addict; but
plenty of alcohol is evident.'" Was he a stool pigeon? I doubt it. Fortunately

he had no real interest in my work.
LITTLE ROCK, ARK. The train from New York City through St. Louis brought me to
Little Rock. Memorable were the 4 tallest osage orange trees
I had ever seen, these in front of my hotel, the Pike ~ whether Albert or Zebulon,
I am uncertain.

(Testing the stylus, Memphis, Tenn., Tuesday, May 24 or 25 - I don't know
which - 1938. The next number will be 915. We have been having considerable
trouble getting started here in Memphis. We arrived from Little Rock, Ark.,
Thursday night. So we have been here Friday, Saturday, Sunday, Monday and this
is Tuesday. In my recordings at Little Rock, Ark., I did not test the stylus on
the ordinary cylinder, therefore I must be careful and see that I have those cyl-
inders marked properly when I get home. Edward has just gone out to bring in the
people.)

(I think we began a little bit the wrong way here, or at least Edward did. He
began by rounding up all the professionals, which frightened them, so today we
are beginning by rounding up the ordinary people, and if the professionals want
to come around later, why all well and good. But we figure with the ordinary
people we will probably do our usual work here.) [Memphis, Tenn., 1481:1.]

""No0.920 - the landlady - Eureka Hotel [downtown, for black people, and near
my hotel, The Peabody] - several things' - Numbers Book 10, 885-977.

(Testing the stylus, Memphis, Tenn., Thursday, May 26, 1938. Last night I
thought I might try to see if there was an Italian or a Chinese Restaurant in
Memphis because I have become thoroughly tired of hotel food, so I asked the
porter and he told me to go to Pete and Joe's, just opposite the Court House -
the County Court House and City Jail. Surprisingly to relate, the food was very
good. I had ravioli and it really was excellent. I shall go there tonight and
try to have spaghetti or something of that sort.)

(I don't know whether this groove is cutting deep enough or not - I think

probably it will work, I will see in just a moment. Edward has gone out to get
the first carload.)
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(I am having the same difficulty here that I have always had every place.
People are [too] frightened to come around. Yesterday a man came in and before
his turn came, he disappeared.)

(The reverberation in this room is very sharp. There is no carpet on the
floor and the walls are quite a bit bare.)

(The next number is 932.) [Memphis, Tenn., 1512:15.]

(End of 952. 1It's after six o'clock and it's terribly hot in this room with
the window closed, and the noise in the next room with the radio going, and there
are still some people to be interviewed.) [Memphis, Tenn., 1538:10.]

""™No0.977 - man - police came in [to my interviewing room at Eureka Hotel] -
about 10 o'clock I would say - just started [to interview this informant] when
they [two policemen slammed open the door and] came in'" - (Numbers Book 10).
[This entry was made as soon as I returned to The Peabody - that was as fast as
I could pack and leave the Eureka.]

Up to this point I had had no trouble with the police, seeing no reason why I
should have had. 1In fact, the policeman in New Orleans (see p.XXXI) had been
courteous, and from Memphis on, I found the chiefs-of-police cooperative when I
called upon them for permission to work in the Negro district (see what I say
about police in my letter to Edward Bufford in ILLUSTRATIONS). Permission of
course was never given in writing. As soon as the police rushed into the room,
one said to the other, 'Call the wagon and throw this goddam son-of-a-bitch and
his erap into it." And worse! I was too stunned to be frightened or to say any-
thing foolish. Experience in the Chicago slums came to my aid (see p.XVI). Had
I said, "This is a free country,”" I would have had hell beaten out of me for
resisting arrest! Fortunately they mistook my comatose condition for composure,
poise or whatever term lawmen use for this situation - cool was then unknown. I
explained my work, a scientific investigation of beliefs, and if they would ac-
company me to The Peabody, I would in the presence of the manager open my safety
deposit box and show many credentials. Who reported me to the police? Probably
a stool pigeon. All this happened on a Saturday! Back at the hotel I sat down
to write the note (see ILLUSTRATIONS). It was only then I realized I had taken
one hellofa beating. Further work in Memphis was impossible. I telephoned my
wife to explain everything and to tell her I was boarding the next train home.
First, I drove Edward down to the railroad station to watch his train pull out
for Mobile.

This experience in Memphis almost killed Hoodoo - Conjuration - Witcheraft -
Rootwork. My wife and I, while in Toronto on business, suddenly decided to crpss
Canada by train, drive down the Pacific coast to and a little way into Mexico,
and return to New York City, stopping at Grand Canyon and elsewhere.

Finally, I decided not to chicken out - I had to resume work, I had to return
to Memphis. But, before I did, I interviewed 539 informants elsewhere (see MADAM

WILEY, pp.1556-1567).
ST. PETERSBURG, FLA. My letter of Jan. 23, 1939 to Edward Bufford shows the
preparation for St. Petersburg (see ILLUSTRATIONS). We
stayed at The Vinoy Park Hotel; the food being excellent and the manager, Kennedy,
one of the best we ever met.

(Testing the stylus, Tuesday, February 13, 1939, St. Petersburg, Fla. Working
at Clark Hotel [the colored hotel out near or beyond city limits].)

(One thing about work here at St. Petersburg is this. First we had a rather
difficult time breaking in - it took us four days before the work broke. So far
we have been doing fairly well - filling a considerable number of cylinders. The
difficulty is that there isn't a large quantity of material on each cylinder, be-
cause the people do not seem to know as much as some of the other places where I
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have worked....I think I shall probably do West Palm Beach and then go up to
Georgia.) [1677:9.]

(Friday morning, February 10, [1939], St. Petersburg, Fla., at the Clark
Hotel.)

(So far, the first three days, things have been coming in slowly, but I think
today and tomorrow, that things will really begin to break. There seems to be
plenty of work here but the people are still a little bit frightened. I am having
some trouble with my teeth. I hope they do hold out until this trip - the "C"
Series - is completed.) [1598:2.]

Our rented car looking presentable enough, Edward drove us to Fort Meyers for
the night, across the Tamiami Trail to Miami and The Flamingo at Miami Beach, and
finally to Palm Beach. From here Edward returned the rented car to St. Petersburg
and used the pre-purchased railroad ticket home to Mobile.

(The Breakers, Palm Beach - Thursday aftermoon, February [I do not know date!].
The machines, the recorder and reproducer, which I shipped over by truck from St.
Petersburg to Palm Beach [my wife says 23] arrived with some damage. I probably
will be able to get a cabinet-maker to glue up these cracks. At the moment I am
testing the stylus to see whether the recorder is in working condition. Tell me
something, Al [Alma].) [Palm Beach, Fla., 1717:1.]

After Palm Beach my wife and I took the train to New York City.
WAYCROSS, GA. Later I sent Edward ahead of me to Waycross, Ga. Here we found

two outstanding contact men - names unknown because Numbers Book
11, 977-1290 is misplaced or lost - who combed the countryside for doctors.

(It's raining outside and the ceiling of this room is beginning to leak in
three or four places. In fact half the plaster is off the ceiling, anyway, and
I have three more people to talk with tonight before I leave and I must stick it
out - unless I'm simply drowned.) [Waycross, Ga., 1757:5.]

(Testing the stylus. Waycross, Ga., Friday, March 3, 1939. Yesterday after-
noon I quit because I seemed to have neuralgia. The roof was leaking and the
room got very damp. Last night it was very cold, in fact it got down to 34° this
morning. Last night I went to bed at nine o'clock, took two aspirins and this
morning [when] we got to the room it was so cold I'm wearing my overcoat and have
built a fire in the fireplace. The stylus seemed to stick a little bit this
morning so I'm testing it out. Hope we have another good day. The next number
will be 1116.) [1789:3.]

(Testing the stylus, Waycross, Ga., Monday, March 6, 1939. Working at the
Cooper Hotel [a Negro hotel].)

(Saturday night we had decided to go on down to Brunswick, but some of the
boys called up and said they would probably give us a good week next week, so we

decided to stay on. I also hear that a preacher has been preaching against me.
That right, Edward?)

"That's right, sir." [Edward.]

(He'll probably do us a little good, don't you think?)

"Ah think he did ever so much." [Edward.]

[Edward, though he had been with me a long time, had no idea that I myself was
a preacher.] [Waycross, Ga., 1855:1.]

(Testing the stylus, Waycross, Ga., Wednesday, March 8, 1939. Edward went out
this morning and got a man in the country about nine miles; who is out here wait-
ing for us now.) [See THE PATIENT DOCTOR, pp.969-992.]

(Last night another white man wanted to come around to see me?)

"That's right." [Edward talking.]

(He's from the country, too.)

(The next number will be 1165.) [1943:1.]
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(Testing the stylus, Brunswick, Ga., Saturday, March 11, 1939. I am staying

at the Oglethorpe Hotel. I came down from Waycross yesterday morning. I had to
get up at 4:15 in order to catch that 5:30 train. It seems as

BRUNSWICK, GA. though we might do a little work here, although usually Saturday
is rather a light day.)

(The next number will be 1174.)

(Testing the stylus, Brunswick, Ga., Tuesday, March 14, 1939.)

(We seem to be having quite a time getting started here. The people seem to
be quite frightened.)

(One thing is certain. Working in a colored hotel is more conducive toward
bringing people around than working in a private home, as we are working here.)

(The next number will be 1205.)

Dere certain hours dat chew go out dere an' certain days, an' ah would have
tuh look ovah mah othah books....[No.1206; Brunswick, Ga., 2034:2.]

[Informant, man, shows me a book.]

(These books: The Key to Success, by Dr. Jihgje - P'Jlma Jihdje - at 794
West Orange St., Gainesville, Fla., & Spiritual Guidance in Divine...Revealing
the Egyptian Secrets of Love, Success and Prosperity.)

(You've had this book for 18 years?)

Yes sir.

(This black cat charm [shown me], you wear it so you will be able to see.)

Dat's right.

(Testing the stylus, Savannah, Ga., Saturday, March 18, 1939. Yesterday I
watched the St. Patrick's day Parade. Quite a large one here. You know, there

is quite a large Irish population here in this city - quite a
SAVANNAH, GA. 1large population.)
SECOND VISIT (I'm staying at the Hotel Savannah, and I am beginning work this
morning at - what is the address here? You gave it to me didn't
you?) [I am speaking to my contact man, Edward.]

(The next number will be 1230.) ([Savannah, Ga., 2nd trip, C506 - 2087.]

(Testing the stylus, Savannah, Ga., Monday, March 20, 1939. We are working at
506 Montgomery Street.) [Savannah, Ga., 2nd trip, C519 = 2100.]

(Testing the stylus, Savannah, Ga., Tuesday, March 21, 1939, the first day of
Spring. Also, the weather is warmer than it was yesterday. Yesterday my feet
were cold sitting in here - the room was a little bit damp. The next number will
be 1252,) [Savannah, Ga., 2nd trip, C543 = 2124.]

(End of 1259, This woman talked in a whisper, that is the reason her voice
was so low.) [Savannah, Ga., 2nd trip, C558:1 = 2139.]

(Well, how did she happen to ask you about addressing a letter?)

"Well, ah asked her wus dere any place tuh git stamps, an' she tole me ah had
tuh go down dere an' git a nickel machine an' put a nickel in dere an' git fo'
ones. Ah tole, 'Well, still wouldn't do me,' ah said, 'ah'm goin' put money in
it to send to mah wife.'" [Edward is talking.]

"She say, 'Well, ah kin take care of dat.'"

"So she taken de lettah an' rubbed it 'cross her breast an' crossed it an' shet
her eyes, an' done somepin an' put de lettah on back an' said, 'Now, nobody in de
world will tetch dat lettah but chure wife, an' whut's in it she'll git it.'"

"So ah had a lettah from mah wife heah last night an' say she received de
money - de money wus in it."

(She told me something when she was in here, but most of her works is con-
cerned about spiritual things.) .

"Well, the law won't let her do witchcraft work, 'cause she tole a man somepin
about ten yeahs ago an' de man went off an' kilt his wife. But whut she told him
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wus true." [Savannah, Ga., 2nd trip, C594:1 = 2175.]
(Testing the stylus, Florence, S.C., Friday, March 31, 1939.)
FLORENCE, S. CAR. (After leaving Savannah, I went to New York and then came
back last night. We are working at Henry Tillins, 1108 East
Cox Street. It is a very nice home.)

(The next number will be 1282.) ([C598 = 2179.]

(Testing the stylus, Florence, S.C., Saturday, April 1, 1939.)

(Last night - Timmins [H.L. Timmons in Account Book] this morning, when he
came to the hotel to get me, he said that a man had killed his wife last night
just here about a block away. The husband came home and he found a man [woman]
running out the back door, and he chased him [her], the man [woman], and he fell
down. He couldn't catch the man [woman] so he went back and got into a quarrel
with his wife and shot her right through the heart. They haven't found the man
[woman] yet. Timmins and Edward said that it rather disrupted their work last
night, because the woman was killed after I came, rather than before.)

(The next number 1291.)

[My transcriber, Miss Hayes, made what she considered necessary corrections;
she couldn't understand a woman running out the back door - but a woman did!]

(This room that I am working in is as cold as ice, although the sun is shining
outside and it is probably about 70 degrees. My nose is dripping and I suppose
I've got a terrible cold.)

(Ought to warm this room up some tomorrow.) [C639 = 2220.]

(Think I'll work today until only about three o'clock, because of the funeral
of that girl who was shot by her husband several days ago. Everybody is going
there - all our contact people.) [C655 = 2236.]

(Testing the stylus, Florence, S.C., Wednesday, April 6, 1939. The funeral
is over now, so the people will come around today.)

(The next number will be 1313.) [C655 = 2236.]

(Edward [my contact man] and I have been talking about the numbers racket
here. They call it the Cotton Exchange or the Cotton Market. He says that four
or five hundred people here are selling numbers. They have a membership of how
much?)

"All the Cotton Exchange membership.'" [Edward speaking.]

[He shows me some used numbers tickets.]

"Ah got it from de grocery sto' up dere."

(Did you buy this?)

"No sir, ah sneaked 'em from anothah fellah, whut he played yesterday."

(Those are the numbers that won yesterday?)

"Dose de numbah didn't win."

[There were 3 numbers on 1 ticket (see later), the reason for my confusing
these and this.]

(You think that some white men are behind it and don't want anybody to know
that they have anything to do with it?)

"Nobody knows who runnin' it. It run by white men. Nuthin operated by
colored."

(And these people get percent commission for selling the tickets?)

"Five percent commission offa 25 cents - see, 20 percent of the dollah."

(And you can get 4 numbers for a penny?)

"Three numbahs fo' a penny."

(And you play as much as you want to?)

"Yo' kin play - go on right through to 25 cents. Play 25 cents in de box;
then they play 25 cents straight. If yo' play 25 cents in de box, it brings 75
to 100 dollahs - if it comes both ways. Yo' kin change dat number around or yo'
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kin put it in de box one way. Den yo' kin change it back an' it will come back-
wards -~ object [opposite] of what yo' got straighten in de box."

(And there's no way of tracing it to find out who's got it?)

"Can't trace it - whut dey been trying tuh do fo' de last month. De police
heah can't trace it. It's unpublished ~ it's not published. 1It's against de
law to operate de game here an' dey operating it."

(The people who sell these numbers take this money and give it to the man in
the grocery store?)

"Give it to de man in de grocery store."

(He gives it to somebody else.)

"He gives it to de local man an' de local man carries it to anothah man, an'
den yo' nevah know who de boss is. Can't nobody tell who's behind it."

(Well, now, how do they find out what number is winning?)

"Dey find out through de local man 'cause he come an' put it up on de black-
bo'd in de evenin' at five-thirty."

(Where are these numbers supposed to be drawn?)

'"Don't nobody know where dey supposed to be drawn. Dat's de trouble."

(Don't know whether they are drawn in New York or somewhere else?)

"No sir, don't know whether dey drawn in New York, Philadelphia, New Orleans
or where. All dey knows is dat de numbers come out at five-thirty. When dey
make de bo'd dey sees de numbah on de bo'd. Dere only comes three numbahs on de
bo'd. Yo' kin play a hundred numbahs an' only three numbahs come on de bo'd.
But who behin' de numbahs, nobody heah knows."

(And the agent - this man there at the grocery store?)

"He doesn't know who's behin' it,"

(Who tells them - who puts those numbers up on the board?)

"De local man - local man when he brings de slip in de evenin' and put de
numbah on de bo'd."

(And when - and who spreads the news around then?)

"De riders."

(How many riders did you say there was in town?)

"Dere's about five-hundred riders."

(This fellow up here that killed his wife - Edward just tells me that he has
been to [has returned to] or he is [back] in the hospital. They let him out on
bail. He was [is] a cook. Somebody over at the hospital went over and got him
out on bail. What are they going to do with him do you think?)

"Well, dey got de trial set fo' June."

(He isn't in jail at all?)

""Not in jail at all, no sir." [C708 = 2289.]

(Beginning work at Memphis, Wednesday, October 24, 1939. This is our second
attempt at Memphis. We are working at 592 South Wellington Street - Mrs. Jomes.

Edward is also staying here. We are testing the stylus.).
MEMPHIS, TENN. (In getting into Memphis ~ we had a train wreck, a freight
RETURN TO MEMPHIS wreck over in Pennsylvania. I missed my connections in Cin-

cinnati and was twelve hours late reaching Memphis, so I've
been on the train two nights. I am staying at the Hotel Peabody. We have taken
a car from the Dixie Garage.)

(How do you think we are lined up for the day?)

"We have a pretty good line-up fo' today [Edward speaking], an' de work oughta
be right good fo' de fust day, fo' de fus' beginnin'".

(Madam Collins [see pp.992-1024] this morning said that last year a man came
through here from Michigan, who had machines and was doing the same type of work
that I am doing; but that he worked in some white home and the colored people
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came to see him.)

(Dr. Hyatt, about a month ago ((probably about the 10th of April)) an edition
of the World-Telegram carried a story about the WPA doing a great deal of this
work in Mississippi, even giving a short resume of some of the superstitions and
practices.) [My transcriber, RH = something Hayes.]

(Also, last year there were people from Brown University [see line 46, p.XXIX]
going about the country, mostly New England and North I think, using the disc
apparatus to pick up the various dialects. R.H.) [Three preceding comments from
Memphis, 2nd trip, 2786:5.]

On my return to Memphis, 1 carried a letter of introduction from the National
City (now First National City) Bank of New York to their correspondent bank in
Memphis. A vice-president greeted me, then telephoned the Chief-of-Police,
telling him he was sending over a friend of the bank's and that anything he could
do for me would be greatly appreciated. The Chief and I were having a pleasant
talk when all of a sudden he asked, "Aren't you the fellow who was here some
months ago? When two of my men knocked on the door and asked you what you were
doing, you got excited? Be calmer this time. Go over the bridge to Arkansas
and buy yourself a bottle of booze.

I now used a similar bank letter for New Orleans, but the bank interviewed
the Chief for me.

(Testing the stylus. Beginning my second trip to New Orleans, La., Wednesday,
February 14, 1940. The first number here will be 1558. The location is very,

very noisy, so I don't know just exactly how good these
NEW ORLEANS, LA. recordings are going to be. This is Wednesday. I got in
MY SECOND VISIT Monday night and I am staying over at the St. Charles Hotel.

I came down on the Southern Railway from New York, I left
there Sunday. We are working again at the Patterson Hotel but he has moved
across the street from his old location and is now a [something? transient?]
hotel.)

[New Orleans, La., 2nd trip, El:1 = 2833.]

(End of 1558. This woman was the wife of the Peg Leg whom I interviewed when
I was here two years ago. The reverberation in this room is very, very bad. I
don't know what's wrong.) [New Orleans, La., E6:2 = 2839.]

[The old Patterson Hotel looking something like a cheap hotel was pretty bad;
the new or second Patterson Hotel, a few delapidated upstairs rooms, was just
about impossible.]

(Testing the stylus, Thursday, February 15, 1940, New Orleans, La. I am
staying at the Hotel St. Charles, Room 568. The recordings from this particular
room are not going to be very good because the room is very bare and the reverb-
eration is bad, and there is tremendous noise outside the building. Also, it is
very difficult to keep people here in the building quiet - the walls are very
thin.)

(The next number will be 1563.)

(End of 1562. This man in here, he works at the Cracker Drug Store. All he
could talk about was powders and things of that sort, so I couldn't use him.

But I think I will get around to the store later on and talk to him and see what
their material is. However, he'll act as a contact man!) [Was he sent round to
investigate me? I never paid the visit.]

(Testing the stylus, Monday, February 19, 1940. New Orleans, La.)

(I am still working at the Patterson Hotel. The weather has been terrible the
last few days. Friday, I took ill and had the doctor on Saturday and had a tem-
perature of one degree plus. Sunday night the fever was gone but I'm still feel-
ing rather weak. Last week we got just two day's work in, so I will have to do
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better this week. The next number will be 1568.) [New Orleans, La., 2nd trip,
E45 = 2878.]

(Testing the stylus, Algiers, La., February 21, 1940. Wednesday. This is my

birthday. Al [wife Alma)] called up this morning. I am still suffering from a
very bad cold. In fact, I have almost a degree of temperature.

ALGIERS, LA. The doctor came in again last night and I told him to drop by
tonight to see how I am.)

(We are working at the Eagle Eye Hall, 1700 Nunez Street, Algiers, La.)

(The next number will be 1575.)

(Testing the stylus, Algiers, La., Thursday, Feb. 22, 1940. Today we have a
bright sunny day for the first time - well, since I've been here. We must come
across on the ferry each morning and go back each night. The next number will
be 1579.) [E75 = 2908.] [See Mack's story about May Day water, 986, p.381;
also 1385, p.460.]

(End of 1586. There is a colored funeral going by, the band playing Chopin's
Funeral March, and going along slowly - about 2000 of them....)

(Testing the stylus, Algiers, La., Tuesday, February 27, 1940. We are having
our old difficulty again - great crowds of people rushing in but none of them
really knowing anything. The good ones still are holding back, although we have
had five or six since we have been here.)

(The next number will be 1598 [actually 1597A].)

[My contact man Edward and I test stylus.]

(That was by way of testing the stylus on Wednesday, Algiers, La., February
28, 1940.) [E183:1 = 3016.]

(What did he [Marshall] say about those people that Marshall [he] went for?)

"Well, dey walkin', won't ride - two miles.”" [Edward speaking.]

(Why wouldn't they get in the car?)

"Wouldn't git in the car - superstitious."

(Superstitious about what?)

"Ah dunno, suh."

(How far did they go off?)

"Two miles - jis' heah on de bridge, city limit bridge.”

(What was that other place where the people wouldn't get in the car and ride?
Some other place we were, where they were afraid to get in the car, and walked
over?)

"Let's see - dat wus [St.] Petersburg, wusn't it?"

(I suppose they were afraid we would hurt them on the jourmey.)

"Ah dunno whut de mattah wit 'em. Dere's 'bout five of 'em an' dey 'fuse tuh
ride. He [Marshall] come back an' tole me jis' now. He gone on back tuh git
anothah load an' ah seen dem ride off. Dey walkin'."

(Those that came yesterday walked too, didn't they, and they walked back?)

"Wouldn't ride, 'fuse tuh ride back."

(What did you say about these fellows over there in Algiers? You went into
some of their offices yesterday?)

"Went into some of their offices, yes sir." [Edward talking.]

(And what did they have in there?)

"Well, they had diff'rent - all kind of animals come out of human beings in a
jar. Well, I see some frogs, I see some lizards, I see snakes, I see some things
that look like maybe jelly fish[?] and worms, and see some bugs and also some
maggots - diff'rent things in the jars."

(What did you say when you left there?)

"I left there, I was kind of frozy. I was scared - didn't know the way out,
had to take me back on across the roofs. And then they say that after they send
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a couple of their friends over and they tell their stories, and come back and
tell 'em all right, say, they'll come over to see you. If you's from the South -
cause they ain't takin' no chances on 'em [from the South].

(I see. Why is that?)

""Well, they say the people in the South always up to get somebody in jail -
might get into trouble proposition. And they got license to do that, but some
of them does this modern [join religion to their work] and if you working out
South, you wouldn't git a story. [New Orleans, La., 1234:7. This is a trip
Edward and Marshall made to Algiers on our first visit to New Orleans.]

FINAL COMMENTS

As soon as I have had a rest of several months by going away somewhere, I will
start to produce the tape recording account of many things omitted - these from
notes made through the years.

A few final comments follow.

After four consecutive years of concentrated work on this manuscript - these
not including former years of sorting, eliminating and trying to reduce a mass of
material to workable dimensions - I was too tired at my age to write an adequate
or ordered INTRODUCTION. At least the disorder of the preceding attempt is quite
in keeping with the subject matter.

Subject matter! Fortunately a master of it reached me just before these final
few pages were handed to the printer. He raises a question about FACI I had for-
gotten:

"University of California Los Angeles, Center for the Study of Compar-
ative Folklore and Mythology, December 18, 1969. Rev. Harry Middleton
Hyatt....Dear Rev. Hyatt: At last I have an effective address for you,
supplied by my friend of many years, Dr. Duncan Emriech of Washington....

I am so pleased to learn that you are still active, and that you have now
just completed a definitive work on witchcraft and conjury. I am certainly
eager to receive a copy of this new work, and to make sure that copies will
also be in our main University Research Library and in the Staff Library of
the Center for the Study of Comparative Folklore and Mythology. Duncan
tells me that the supply of the second edition of the Adams County book is
about out of print. We have a copy in the University Research Library, but
I should like to possess it personally; so please dispatch me a copy at
once, together with the invoice....You would be able to feast your eyes on
my wonderful sections on witchcraft, conjury, the devil, the evil eye,
hoodoo, voodoo, etc. - all of which is from published sources - if you
could find a way to visit our Center. Yours sincerely [signed] Wayland D.
Hand - Director.”

I was delighted to hear from Dr. Hand because a considerable amount of unused
hoodoo material - perhaps enough for a third volume - must be preserved and may
need a future home. But his request for an invoice could not be honored, the few
remaining copies of FACI being reserved for the new universities springing up
everywhere round the world. Instead, I presented FACI to him as a token of
respect for his great contribution to the folklore field. Few persons are aware
that more than 100 folklore classes are now offered in our universities; that in
several universities a doctor's degree is given in the subject.

Of the 1000 copies of FACI printed (2nd ed.), 750 were mailed in Operation
Odyssey of a Book to libraries in every part of the world as a memorial to my
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wife. I have an astonishing collection of acknowledgments, some of them includ-
ing friendly letters or notes, or brief notations on formal acceptance card.

[See LIBRARIAN LETTERS AND NOTES section at end of Volume Two.] Every great
university and national library accepted - even a few libraries behind the Iron
Curtain and Peking (so spelled on letterhead). Only eight copies were rejected -
a non-university town in Germany, Palma in Majorca (sent as a tribute to what
used to be called The 12th Nocture, the first Chopin I ever heard), and Morocco.
The five returns in the U.S.A., included four public libraries in cities of mod-
erate size, and one university I had never heard of until I picked it out of The
World Almanac.

FACI - a special memorial - was not offered to reviewers. For this reason I
treasured librarian acceptances that began to arrive. They came at an opportune
time, another personal misfortune being seemingly imminent. These formally
printed cards and sheets, as well as typewritten letters and notes, inspired and
encouraged me to resume work on HOODOO. Some of them I have quoted in part at
the end of volume two - the most important position, liturgically.

The first paragraph of the PREFACE refers to several copies Xeroxed for copy-
right purpose and for distribution should anything have happened to me.

The in the memory of is for a man I never knew, he dying of cancer in a
hospital when I first met my future wife. I am merely keeping a promise made
to her years ago and in a manner she would have approved.

That name Henry before Hyatt in illustration two at the end of volume two
puzzles my memory. True, more people knew me as Henry than Harry because my
future wife had renamed me; but where could the detective agency have found it?
And how did they learn about the honorary doctor's degree I have not used in
years? Evidently among identification papers submitted to them, they saw one
referring to me as Dr. Henry Hyatt. I employed the agency because we were work-
ing in a TOUGH district. Not the blacks did I question, but the white underworld
bosses. An unknown white man working in black neighborhood was always suspected.
Only once before had I felt doubtful - that was on my return to Memphis.

The second edition of FACI was delayed because I attempted an elaborate index.
For example take the word red - Red: clothes (all item numbers listed after each
entry), cow, flower, food, medicine, paper, sky, etc. Cf. blood. I also used
an exhaustive system for magic rites, classifying every possible type - Magic:
articles, colors, deception (1179), difference (1257), direction, hand, location
(corner, center of room, attic, etc.), etc. I have over 6000 cards with thou-
sands of entries, and not halfway through the manuscript! HOODOO was delayed
because I felt it a little advanced for the public. These last ten years it is
I who have been unadvanced!

If T have spoken much about myself in this INTRODUCTION, it is because - had
someone else written these volumes, I would like to know something about the man
who made the attempt. If the reader agrees, he will learn more about me in
"Pictures for Alma," at the end of the second edition of FACI. Perhaps this is
also a protest against today's impersonality. These two volumes are also a
protest showing how society failed to educate underprivileged people, black
and white.

Among special acknowledgments are: R.H. Hayes, the expert transcriber,
called Miss Hayes though married and having children in school. Barbara
Connelly - a twenty-three year old girl - obtained from Manpower in Morristown,
N.J., married, mother of a two year old son, and working for me at her mother's
home. We met for conference at Manpower. Mrs. Alfred F. Pogge who typed the
complete manuscript of HOODOO. She, her husband (a biologist at Quincy College)
and their four young daughters have been my personal friends for more than three
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years. And finally Mrs. Harry Dyel, who did preparatory typing on parts of
HOODOO and other work. These last two helpers were obtained from Manpower,
Quincy, Illinois.

And finally there are thanks that,I was able to complete two separate works -
FACI already typed double space - after I thought my working days had ended.
All this is a long way from that September morning in 1964 when I drove out of
Cincinnati for home in Gladstone, New Jersey. Never did I drive more carefully.
A few days before I had been shocked in Quincy, Illinois, on learning I had cata-
racts; so much so, I made a serious mistake. I should have been fitted for tem-
porary glasses before leaving Quincy. As I went along towards the Turnpike my
problems were two, one immediate and the other later. How was I going to drive
through the tunnels on the Pennsylvania Turnpike? I could have used tunnel-less
Route 40 to the south, but driving hazards would have been greater. Besides, I
knew the Turnpike. And that second but later problem. What was I going to do
with myself? I could not live alone another winter in the old home. One answer
came before I reached the Turnpike. I would complete the second edition of FACI!
Where could there have been a better place to work than in our very new dinekit -
as I called it - on our dining table in front of the wide picture window, looking
out over our feeding station. The first night I made the first motel on the
Turnpike. Next morning on reaching the first tunnel I pulled off to the right,
to stop to think., I saw a large truck just entering the tunnel. I looked behind
me. Here came another large truck. As he passed I jumped in behind him, letting
him run interference for me. Similarly I cleared all tunnels! Thus are diffi-
culties solved one by one. Once again - Deo Gratias!



"I shall be calling you and waiting.
Perhaps even beyond the stars,
They have need of a little house of mercy.
God knows, wherever I am,
I shall have need of you."

Grief for a Death in Paris - 1919

"Once again the sea shall roll over us,
The o0ld sea with a new name.
Does it matter?
This time we'll be together."
An Answer Years Later



A STRANGE WORLD

FEAR AND FRUSTRATION - DISEASE AND DEATH

~

My Folklore from Adams County Illinois ended with the death of a white witch.
A dying colored witch will begin this book ~ not to practice the magic rite of
reversing, but to commemorate the story itself; the first belief collected for
the present volume, March 12, 1936. Informant No. 1, Julia, my wife's reliable
household~-manager for years, also brought the next ten informants to our apart-
ment at 130 East End Avenue, New York City. Later my work at Wilmington, North
Carolina, was done in her sister's home.

This book is a vast quotation from my interviews with hundreds of informants.
To identify the two speakers - all parentheses and brackets enclose my words; the
first indicating question or comment during actual interview, the second denoting
subsequent editorial matter. FEverything else belongs to the informants.

NEGROES AND WHITES BELIEVE IN THIS STRANGE WORLD

1. It was a stormy night, thundering and lightning and raining, and this old
witch [Millie] was dying. My mother and father and grandmother and lots of other
people were there. And she started to climb up the wall. Of course they had to
tie her in bed. And then they all got frightened. My mother got under the bed.
And she died that night. And when the time for the funeral came, which I guess
was about two or three days after, they put her in the hearse. And she bled from
the house to the cemetery. It came through the casket [coffin] and hearse. They
say there was a stream of blood from the house to the cemetery. [New York City,
(1), by hand. These three facts - where collected, from whom and how, are given
for all material; sometimes '"when" is added, this in Gaston Co., N. Car., 1892.]

2. [I now quote for comparison of beliefs my accounts of the preceding white
witch's death and burial:}]

Miss Healer [a professional healer] called me [the Informant] up [1932] and
said Witch was sick and she wanted to see me. So that Sunday afternoon [my]
Daughter took me over to Witch's, and Witch told me she was sick. And then she
said, "Informant, do you know that Christ came to me this morning and had His
thorns on His head like when He was crucified." And then she said He had His
arms stretched out like this [here Informant stretched out her arms imitating
Witch's action] and called her. He wanted her to come. Then we just talked
from then on. Well, then I don't know what happened. See. But every day it
just seemed like I would have to go to her house. And we generally just set
and talked. That was about six weeks all told.

And then one Saturday morning I went real early, about eight o'clock, and
when I went in, this Miss Healer was there. And then she left. Then Witch's
Husband, he wanted to go to the barber shop to get shaved, and he said, "Well,
I'11 go because Informant is here." After he left, Witch got those hysterical
spells. She would scream and pull her hair and kind of go wild. I couldn't do
anything with her. Then, every time I would leave her house, she would pray on
me and made a cross about here [Informant crossed her heart]. Every time she
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made a prayer, she was praying over these medals. [Informant, though a Prot-
estant, was wearing several blessed Roman Catholic medals over her heart.] She
didn't know I had them on, of course. Well, that was the last Saturday I was
there. See. So when I got home I called Miss Healer and I said, '"Do you think
Witch is worse?" And she said, "No." She said, "Mrs. Informant, I think she's
just working on your nerves'" - cause she said, whenever she's there, Witch's all
right; but whenever Witch seen me coming, she would throw herself into those
spells. So I told Miss Healer about Witch praying on me, and she said, "I be-
lieve she's putting you in a spell." And she said, "Why can't you go out to
Father 2?" And, let's see, we waited until next week.

Miss Friend [Roman Catholic] took us [Informant, Daughter and small Grandson]
out. We pressed the bell and went into the hallway and some young priest came.
We told him we wanted to speak to Father Z. Then Miss Friend introduced me to
him. And he told her to go into the parlor on the other side. And I guess I
went into his study. Well, then we talked and he said, 'What made you come to
me?" He said, '"Don't you go to any church?" I told him I belonged to B. Church
[which Informant had not attended for years] and he said, why didn't I go to him
[the clergyman there]. I told him that I heard out to Y. Church the priests
could help you if you thought you were hoodooed. He didn't say much of anything.
He was a very firm old man. Let's see, so then I told him about Witch and told
him that it seemed like I had to go every day. So then he said, "Who is this
old hex?" 1 said, "Her name is Witch" - I didn't even say her last name - 'she
lives in the south part of town.'" And he said to me, '"Oh my!" He said, '"You are
about the fiftieth person from the South End of town that's been to me because
they thought this woman had Zoodooed them." And then he said something about the
South End of town. I don't remember what he said. I told him, too, about her
saying that we had it too good here [in Informant's home], that she was going to
get even with us and make me suffer, having this swell home and getting all of
[Husband's] salary, and this and that. And then I told him about [Husband]. At
that time Husband hadn't left home yet. [Informant and Husband separated perman-
ently two years later.] And he said to me, "Don't you divorce him'" - that's been
three years ago [1932] - "he'll give this girl up." Everybody thought so. He
said, "A wife has the best chance of holding a husband." So then he prayed on
me. He stood up with his cross and prayed over me - whatever you call it. And
he said, "I am going to give you this medal. I think it is the best one in my
whole collection." Then after I thought a minute, I said to Father Z., "Do you
think it would hurt me to put this medal in Husband's clothes?" And he said,
"No, it might help." He wanted Husband to come out to see him, and I told him
he would never come. See, he kinda thought we were both put in a spell. But
see, Husband would never go. So he said to me, "Don't you ever go in Witch's
house again.”" I told him I wouldn't. And he said he would offer special prayers
for me in church next day. I said, '"What do I owe you?" He said, "Nothing.”" I
said, "I want to give you something for your trouble and time." So I gave him a
dollar. And he told me to drop it in a little slit in the desk. I don't know
what he said, whether they use it for the poor or for the church. I think he
said that. Miss Friend said if I had given him a quarter he would have been
satisfied.

And then we [Informant and Miss Friend] went out to the car. And then Miss
Friend took Grandson and Daughter in. Daughter thought Witch had Grandson hoo-
dooed too. It seemed that every time she [Witch] would come here [to Informant's
home], Grandson would get one of those spells. He would be playing, and if Witch
would be here, see, why it just seemed like he would fall any place he would be
at. One day he was at the top of the steps and fell clean down. Another day he
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stood in the cellar way here [just off the kitchen where I sat while recording
this story]. And several times he was sitting in the high-chair and would just
get like a dish rag, limber, and fall right out of the chair and turn blue. And
sometimes it would take us a half hour to get him to come out of it. And Witch
[who was frequently hired for housework] would always run and pick him up and rub
him. Daughter and I would cry, thought he was going to die. And she said, '"Oh,
he will be all right." So one day Daughter found one of his stockings on a bush
around the house, and so she got it and took it to the cellar and burned it up.
After we burned that up Witch never came back. Then Witch took sick. That's
where my story started, see. Well, then, all the doctors thought Grandson had
heart trouble and they couldn't do anything for him. And they said they didn't
understand why the medicine didn't work on him to get him out of these spells.-
Dr. Q. said, whenever he got another spell, to call him up that minute. He never
got any more after we burned the stocking. But in the meantime we took him to
Father Z. I didn't go in, but Daughter told him that she thought he had heart
trouble. And he said he never heard a child so small [two years old] having
heart trouble. He prayed on Grandson and he never had another spell. Daughter
wasn't so generous. She didn't give him a nickel. It was worth a dollar, if
you thought you were in a spell, to get rid of it. From that time on he began
to gain and gain, and Dr. Q. couldn't understand it.

When I came back from Father Z., I called up Miss Healer and told her I went
to Father Z. and he told me not to go to Witch's house any more. So I didn't.
But the end of the week, Witch kept calling for me, said she must see me. And
Miss Healer knew that I would not go there any more because Father Z. told me
not to, so she told Witch my phone was out of order. And Witch told her, "You
try again every day until you get her." That was like Friday. Saturday after-
noon Miss Healer went to Witch's to give her a treatment. Miss Healer is sup-
posed to be a healer. She don't tell you what she does. People say she is good.
She don't take no pay. What you give her she takes. Then, while she was there,
Witch grabbed her by the wrist, like this [Informant demonstrated the hold], and
Miss Healer said to me, '"You don't know what a feeling it was." I said to Miss
Healer, '"Maybe she is putting a spell on you." And Miss Healer said, "I am not
afraid of her because I can take spells off." She says she can't, but the South
End says she can. So Monday morning Miss Healer called me up and told me she
went to St. Mary's Hospital Sunday afternoon to give one of her patient's treat-
ment. She walked up the steps and as she got in the big hall she fell flat, full
length of her face. She said the sister run to see if she was hurt. She said,
"No." But she said, "I felt like a fool." She said it hurt her so bad she could
hardly get home. So she didn't go to Witch's, Sunday night. So Monday morning
Witch's Husband went after her. She told Witch's Husband she couldn't come, she
fell and hurt herself. So she didn't go Monday to Witch's. Then he said, "Call
Informant on the phone." And she told him our phone was still out of order.

Then Tuesday morning early, Witch's Husband went about six o'clock and begged
her to come again. She said, "I can't come, I can't walk on my foot." She told
me she wouldn't go back. So he went back home and told Witch. And she made him
go to the grocery store on the corner, F's Grocery, and call her up again, or me.
She said, "I told you I couldn't come at six o'clock and I can't come now." I
don't know what I will do,” he says, '"no neighbor will come in [they were afraid
of Witch]."

Then Witch's Husband went home from the grocery store and Witch was dead.

Died all alone. I went to the funeral after she was dead. I wasn't afraid
then. British. [British = Informant was of British descent, though of old
American stock; other persons were of German descent - FACI (= Folklore From
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Adams County Illinois), 2ed., 1965, p.918f.; recorded by hand, word for word.]

3. [My account of the funeral of the preceding white witch follows:]

Some South End (of Quincy) women were out to the cemetery after J's (Mary's)
funeral, and they said they tried several times to lower her casket and they
couldn't do it. They had to dig the hole larger than usual. [I now comment on
this informant's statement.] This refers to the burial of a reputed witch who
died in 1932 and is a good example of the unreliability of eyewitnesses, espe-
cially when these witnesses were expecting something unusual. It should be
remembered that by this time a coffin was not lowered into an empty grave, but
into a wooden container; hence the width and length of a grave were much larger
than the coffin. Another witness, however, said it was only the lowering appa-
ratus which refused to work. (Even that would be awesome!) This was probably
the case. A third witness said the reason the coffin could not be lowered was
that J "didn't want to go." [FACI, 2ed., 1965, p.711, No. 15374.]

4, There was an old woman who went for a cunjure. She lived in King George
and she must have been a good cunjure because she made her living in that way,
putting on spells and taking them off. A neighbor lived not far from her house
was hunting squirrels in the squirrel season and he passed near her home in the
woods, and he saw she had a snake tied by the tail hanging up the tree, and she
had cut its throat and catching the blood in a small bucket. She wasn't there.
And he said to himself, "Damn you! I always heard you was a cunmjure and now I
know it." That was about forty years ago. She was a real cunjure. Everybody
was afraid of that woman, both white and colored. If she came to your house and
asked you for anything, it paid you to give it to her. She said, "You're going
to lose ten times more than that." [This is called "putting a bad mouth on
you."] She went to a neighbor one day and asked for a watermelon and he did not
believe in cunjuring. So he didn't give her the watermelon and lost his horse
that night. And then on he took off his hat to this woman. I knew both of them.
[Fredericksburg, Va., (71), Ed.; King George Co., Va., 1896.]

5. (Would you say that the people who are engaged in this kind of work...
know much about it?)

Dere lotta people workin' 'long dis line dat really don't know much about it.
Yessuh, it's lotta people 'long dis line dat know much mo' den ah do, because
all of us buy it outa de drug sto' anyway.

[Buying from a hoodoo drug store or hoodoo mail-order firm or owning a hoodoo
manual does not make a doctor.)

(Would you say that many of them make a good living out of this type of work?)

Yessuh, yessuh - white an' colored heah, ownin' nice homes an' don't do any-
thing but dat, plenty nice cars an' plenty servants.

[This woman marked ''good" and 'professional(?)'" exaggerates, considering me a
white hoodoo doctor from New York City with car and servant; car and owner hired
locally, servant(!) my skilled contact man Edward trained by me in four cities.]

(Do the white people in this work handle both white and colored?)

Some of 'em an' some of 'em doesn't.

[Some doctors are exclusive. Madam Wiley of Memphis - see my interview with
her - says, "Mah trade is white.'] [Memphis, Tenn., (925), 1503:18.]

6. It's an ole white gentleman in the neighborhood where I lived down there
in Georgia. I lived at Daisy [pronounced it Da'ze'], Georgia, into de country.
An' he was said to be, you know, they said he was The god of Liberty County. So
when anything happened to the colored people they went to hunt him. I've seen
him many a time. (Wilmington, N. Car., (215), 123:2+85; Daisy in Evans Co., Ga.
A note on my original transcription in pencil calls him 'white hoodoo doctor."]

7. 1 heard a white man tell this. I don't know whether it is true or not.
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He said this old lady, she was a witch, her name was Smith. He said he missed
the ties that come out from under the streetcar track - he had a lot of old ones
in his back yard - so he watched one night to see where they went. He said that
old Mrs. Smith came over and got on one and rode it as a horse into her yard.

It went right off the ground through the air. He said the next day he went over
there - he was afraid of her anyhow - he said, '"Mrs. Smith, where did you get
this log at?" And she said, ""Where do you think I get it at?" And he said,
"You rode that log over here last night." She said, "You'd better get out of
here or I'll ride you like I did the log." And he said he left, too. We were
all scared to death of that old woman. [New York City, (7), Ed.; at Harrisburg,
Pa., where informant, from Va., lived some years.]

8. [I have four stories about the celebrated Zippy Tull of the Eastern Shore,
each told by different informant. The following story, all the material he gave
me, came from my hotel manager at Princess Anne, the only white informant in this
book. The latter alone makes him memorable in my life, but a favor he also did
later made the day doubly a worthy memory. See Zippy Tull in the Index.]

This was I would imagine about sixty-five or seventy years ago [before 1936].
This lady [a white woman] was a relative [great-aunt] of mine, [the informant is
a white man], she was living in Wicomico County at a little country place by the
name of Siloam, Maryland - Wicomico County. She was going with a young man
living in that same neighborhood and they were engaged to be married. There was
another girl that this same gentleman was [had been] going with, which of course
I can't [do not. care to] call his name, but he was [had been] going with these
two girls and they were very much in love with this one particular man.

And in order to get the advantage of the [engaged] girl - her name was a Miss
B., she [the other girl] tried to find some way to get rid of Miss B., and in
doing so, the only way she knew how would be to fix some way to put a spell on
her. She had lady friends of course was stopping with Miss B., and also with
her, so she got one of these ladies to secure a lock of her hair. And in doing
that, Miss B., of course, didn't know that she was securing this lock of hair.

It run on for a little while and she was taken sick. In other words, it was
more like her mind - her mind got to be very, very bad, very bad. She consulted
doctors frequently but nobody could seem to do her any good. She gradually grow
worser in her condition. Of course, the gentleman friend that she had, wasn't
paying so much attention to her while her being sick. He figured that wouldn't
be the woman for him. He was paying more attention to this other young lady,
number two I would call her. But in doing that, this lady tried round different
physicians.

Finally she couldn't get any relief, she went to see an old [colored] lady by
the name of Zippy Tull. She was known for several counties as being a great
fortune teller. She could remove spells, as we now call them, from different
people; she could put 'em on someone else, if necessary. She consulted Zippy
Tull and, in doing that, she [Zippy Tull] told her her troubles, told her what
was causing these troubles.

She said, "Well, can I get cured?"

She said, '"Yes, I can cure you. I can also put this same thing on the one
that put it on you."

She said, "No, I don't want to do that, I would just love to get well. If I
can get well, I feel that that would be the biggest thing in life."

"But," she said, "I can tell you how to get well. If you go to the graveyard,
your family graveyard, beside your brother that's now dead, there you will find
a lock of your hair burried [buried] in the ground with a brick on top of it;
there you will find a cord wrapped around a lock of your hair, and just so long
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as that lock of hair stays there, this will gradually work on you; there you'll
find a cord which binds that hair perfectly tight. Now, when you go to that
grave, don't go until this hour is over - between this hour of twelve and one
o'clock at night, and her spirit won't be there or any of her spirits will be
there to protect it. You go there at that time. There you dig 'in the ground at
a certain spot [next to her brother's grave]. You'll find this brick, and under
there you look and you'll find a lock of hair just as I have told joo, and you
bring it to me. Don't chew tell anyone tha' chew found it, don't tell any of
your people tha' chew found it, but bring it back to Zippy Tull and I'll tell you
what to do with it."

Of course, she was like most people, she felt that anything she could do, you
know, to bring her health back to her - she was rejoicing in the fact, if it
would do it. But she waited until next morning and she went back to see Aunt
Zippy Tull.

And when she got there Aunt Zippy said to her, she said, '"Well," she said,
"you found just what you're looking for?"

She said, "Yes, I found it. It was there."

She said, "Would joo say that's a lock of your hair?"

She said, "Well, it's the same colah and looks like the same hair."

She said, "How did joo find it?"

"I found it with a little piece of cord wrapped around that hair."

"And that cord around the hair, it must be causing you all this trouble, your
headaches and your pains; and just so long as that string, cord, was wrapped
round that hair, you would have never gotten any better, you would have gradually
grown worse. Now then, if you want, I can put the same spell back on the person,
which of course you know who it is. I can put it back on them; or, to get rid
of your trouble, you must do away with this hair. But chew must first remove
that string." And Aunt Zippy Tull ~ that's how she was known, they all called
her Aunt Zippy - she said, "You take this hair and you destroy it by burning it
up. And don't let anybody ever have any of your hair, because this same woman
will be trying to do the same thing again."

This woman, after doing this, she gradually got better. She got well, made a
strong healthy woman, and lived to be a quite old age. I would positively say
she was around seventy or seventy-five years old when she died. This was the
age of about twenty-three-or-four years old when this spell was first put on
this woman.

Naturally, I know it from actual knowledge. It had been handed down right in
the family and we knew this to be a positive fact. This is not a heresay or
somebody telling you about it, it's really positive, it's absolutely true. The
woman had practically gone crazy and lost her mind. The woman just pulled her
hair right out of her head. But her life, it would have been a blank. She went
on through life. I don't know her married life of course, I don't know whether
that would be necessary now in this particular case or not, but I know this
thing was put on by this woman and was taken off by Aunt Zippy Tull which [who]
in those days were looked upon as a great witcheraft and fortune-teller.

I would imagine she [Zippy] died between the age of - it's been thirty to
forty years ago [before 1936]. But, she was known all over these four counties
[Somerset (where we then were), Wicomico, Dorchester and Worcester]. She lived:
around Siloam; her home was Wicomico County. [Princess Anne, Md., (129), 31:4.]

9. Dere's a fore-knowing woman heah at - to Shamrock [Florida]. An' yo' go
dere, yo' find dere both black an' white day an' night, an' dey lingering around
her place to get a chance to talk with her an' she kin predict. [A fore-knowing
woman will also do a little hoodoo work.] [St. Petersburg, Fla., (990), 1597:3.]
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10. Well, I know of a lady tryin' to poison someone else. An' so I wus told
by a gentleman [doctor] that - she goes to work an' takes a tahrahpin [terrapin],
a water tahrahpin, cooks this water tahrahpin up, takes this grease of it an'
greases the other lady's husband in order to poison this lady [husband's wife].
Well, see, this lady [wife] was a - she happened to be cunnin' enough to not let
this man [her husband] git nowhures nigh 'er. Well, he goes back to whure this
woman wus. An' so in jist about a - well, say about nine month's time - well,
it wus - yes, it wus nine month's time, this woman she has to be taken to the
hospital. An' so whenever she got to the hospital the doctors wanted to 'topsy
'er after she died. So whenever she died they finds a tahrahpin wus hung on to
this woman's livah. This wus re'lly true. I knowed this woman mahself. That
wus in 1926. That happen in Fayetteville, North Carolina. The woman died in the
hospital. .

[The preceding word poison is a technical term unknown to toxicology; it is a
concept belonging to the realm of magic thought and action. We shall meet poison
again and again, also the concept fixed, and always there will be problems. Why
did not the husband have the terrapin hanging to him? The evil-doer intended the
terrapin for the wife. How was this intention thwarted? By counter-intention.
We are in a strange world - the nature of reality faces us.]

She got it back on herself. But how this man turn it back on her, I don't
know. But I know how the man told de man's wife to do to not let it be turnt
back - for her to not get it, you see.

(What did she do to get this on him?)

She rubbed it on him.

(A1l over him?)

No, not all over him. She just rubbed it on him [his privates]. So this
fellah he wus supposed to go home to his wife. See, he wus to get this grease
on her an' this wus supposed to take onto her, you see. He didn't get it off on
his wife. So by his wife bein' cunnin' enough to not let him touch her -no way,
he goes right back to this woman an' returned this deal right back on her. An'
so the length of time that it wus supposed tah take -~ you know, in de nine
months - why it taken effect.

(Instead of an actual child it was this terrapin?)

It wus a tahrahpin that wus attached to her livah.

[At this point, from the informant's hesitation and manner, her companion's
attitude, I suspected that the story must have been a personal experience and so
asked for the complete details.]

She wus tryin' to git rid of me. So she a - I commence, you know, I'd feel
funny. Mah husband, he wouldn't stay at home, you see. I couldn't keep 'im
home. Nothin' I could do, you see. I couldn't keep 'im at home. I could do -
come in an' clean up [and leave]. An' two children in the home. Workin' ever'
day. You see, I couldn't do nothin' atall with 'im. An' so he'd come in; he'd
stay in the house for a few minutes.

An' so mah mother-in-law, she stayed there with me, an' she says, 'Nora," she
says, ''you'd better watch," she says, "maybe perhaps that woman has done somethin'
to Thornton."

I says, "Ah shucks!" I says, "Do away with that, mama." I says, "They ain't
no woman can do nothin'." I says, "He jis' want to run anyhow."

So one day she come to me - I wus drivin' an' ole Ford car. I'd always take
him to work ev'ry day, bring 'im back home - backwards an' forewards. So I says
to 'im, I says - she stayed home with me, she says, "Nora," she says, "I wan'
choo to go off a piece with me."

I says, "Go off a piece wid joo, mama?"
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She says, '"Yes."

So I says, "All right."

An' so that day - so I goes on an' takes mah husband to work an' I rushes
right back there.

I says, "All right, mama." I says, "I'm ready to go." She got right in -
she gets in the car.

When she gets in the car, why, I says, 'Where you goin'?"

She says, "I'm goin' to Dunn [North Carolinal." She says, 'No matter where
I'm goin'," she said, "you come on an' take me."

Well, I felt funny, you know because I know de whole - all of them, you know,
that it wus used to such as that [all people who believed in cunjuration], that
they did somepin [to protect themselves].

So I says, "All right."

So I goes ahead with 'er.

An' so we get there, we gets out of the car. An' so we commence goin' through
a branch. We stopped the car way out here an' commence goin' [walking] through a
branch.

I says, 'Where you goin', mama?"

She said, '"That's all right. Joo come on an' go with me."

So we goes on acrost to a -~ so we goes to a branch. An' we wus steppin'
acrost tussocks, zhoo know, goin' across. [This is my only encounter with spoken
word tussocks in the U.S.A.]

I kep' axin' 'er. I said, "Mama, whar is you goin'?"

Well, I wus afraid, joo see.

An' she says, '"Don't joo be uneasy."

But whenever [as soon as] we walks in the house - we come to the door, she
walks right up to de man. He wus an' ol' cunjure-man [a white man]. And we
walked right to the door.

And so he said, "Good evenin', Miss Nora, come in."

Well, I looked at 'im. Well, I could have [been] shot [she was so astonished
because he knew her name].

Well, I says, ""Good evenin'."

He says, "Pore thing." He say, "You ought to have been here long ago." [This
is a usual opening remark by doctors.] He says, ''You're tormented.' He caught
me by the hand an' says, "Have a seat, chair."

Well, he drawed his chair right up.

He says a - he says, 'Well, you is certainly in a bad condition."

[This is another usual remark by doctors. ]

I says, "In a bad condition! Why?" Well, she [the mother-in-law] still
hadn't tole me anything, you know. So I says, "Why you say I'm in a bad
condition?"

He says, "They's a brown-skin woman that's givin' you lots of trouble,'" an' he
says, '"'you are [something]." He says, "Now, I'm gon'a work for you." He says,
"I seen you comin' here." He says, ''You been on your road here since omne
a'clock."

I says, "Yes?" Well, I know'd I left home at one a'clock sure enough I
says, '"Yes sir."
~ An' so he says a - "Well," he says, '"the thing for you to do, he says a,
"tonight when you get home," he says, 'whenever [as soon as] your husband comes
home tonight,"” he says, "he ain't goin' hardly wait to eat his supper before he
wan'a go to bed."

I says, "Yes?" I looked at 'im. I says, "Wan'a go to bed?"

He says, 'Yes," he says, '"but don't choo go." He says, "Don't joo go to bed -
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find something to do. Keep ev'ry night alone for two or three nights - keep
away from him an' he'll care [carry] this right back." He says, 'Pore thing,"
he says, "I'm sorry for you."

Well, I go on back. I says, 'Well," I says, '"'nmow, if he [the husband] don't
do this, I know he's [the cunjure man is] not tellin' de truth." So I goes on
back home. I talked with mah mother-in-law goin' on back all the way.

She says, "Well, I knowed whare I wus car'in' you." She says, "Lots of people
would say their mother-in-law wouldn't do that, you see, but it's a shame for him
to do like that.”

I goes on back home. Sure enough, he comes in from work an' goin' out - you
know how this house is, out on the porch, an' washin' his face. He - I had
supper on the table. He couldn't - it looked like he wus nervous or something.
He couldn't eat. He ~

"Come on," Nora, '"let's go to bed."

I says, "No." 1I says, "My land of mercy, I've got all these clothes to pack
up here." I says, "I can't go."

"I'se wantin' to get it."

I says, '""No." I says, ''No, whenever I ain't got no work to do" - we jist had
a big racket about it. I says, '"When I ain't got no work to do," I says, 'you is
out an' gone." I says, 'You can git out an' go."

Well, he worried me around, around, there till about eleven a'clock, jist like
he [the cunjure man] said.

At eleven a'clock he says, "I believe I'll walk down to the depot."

I says, "All right."

He walked on out. But when he came back 'twus that next morning. All right.

An' about two month's time another girl came to me. She says, 'Oh-oh-oh,"
she says, "Thornton an' Mary is raisin' a new family."

I says, '"They is?" I says, "That's nice."

She says, "I suppose it's so - I'm only tellin' whut I hear."

An' so mah mother-in-law - in a few days mah mother-in-law come to me. She
says, 'Oh," she says, "Fannie [someone sent by Mary] come here to get some
medicine."

I says, '"Did you give it to her?"

She says, 'Yes, I give it to her."

I says, "All right."

So - I still - so she hadn't heard still whut he [the cunjure man] told me.

I told her some an' I kept some. [The mother-in-law was not present during the
actual interview between the informant and the cunjurer.]

So sure enough, about - well, she taken ill on about Saturday.

So on Saturday he came to me an' he says, '"Nora, I guess you're satisfied."

I says, '"Whut's de matter?"

"They say you has poisoned Mary to death."

I says, "Oh! beg your pardon." 1 says, "Poison?" 1 says, "I haven't paid one
nickel out to poison nobody." I says, "If you think that joo would want to die
yourself [be hanged or electrocuted for poisoning a person]." I says, "Whut's
de good of a head an' you don't use it?" I says, "I jis' as well take a knife
an' cut de thing off an' throw it away."

So when I said dat, he says, "Well, you's poisoned her."

I says, "Whut?"

He says, "I'm gon'a do ever'thing I can for 'er."

I says, 'Well, that's all right - go ahaid an' do it."

So on Saturday night he comes in - she wusn't dead, she wus in the hospital.
Well, I wus workin' on Fairmont Hill, that's why I heard it - I could come down,
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the hospital sets a-way back - an' I could hear her screamin' murder, an' she's
screamin'.

They said, whutevah it wus, it would rise up in her - jis' rise up jist like
that [from her stomach towards the throat] an' go back down an' rise up.

Well, the doctors begged an' begged her fathah to let 'em 'topsy her. So when
they 'topsied her they said it was a tahrahpin [about six inches in diameter] wus
hangin' onto her livah.

So he came in that Sunday night an' set down by me an' set on the side of de
bed, an' he busted out in a-cryin’.

He says, "Well, you have killed her."

I says, "Well, thank God! My prayers is answered."

That's all I said.

So mah mother-in-law come acrost a-laffin' to me.

She says, 'Nora, she's gone."

I says, '"Yes!" [Baltimore, Md., (150), 53:1.]

., 11. My father used to go with a lady name Lida and she got tired of him and
he wus goin' with another one named Ella. Well, Miss Lida didn't like it and she
sent to papa's house for him to come around to hers, and she knew that papa loved
whiskey, and so papa went round there and she went back in the kitchen and brung
out some drinks. And him and her sat there and drink. But while she was in the
kitchen she took some sweet spirits of nitre and put it in papa's drink. Well,
he didn't know no diff'rent, 'cause it was strong, and he jis' drank it right on
down. And while he was asleep she took some of his hair and - she cut it out -
and if you take a person's hair and put it in runnin' water it'll run 'em crazy.
And so she cut some of papa's hair. So when he woke up he says, "Well," he says,
"Lida, I didn't know I was goin' to sleep,'" he says, ''please excuse me.'" She
says, ''Well, that's all right Sam,” she says, 'you used to come to see me and go
to sleep." And he didn't think anything of it and went home.

And about three days after, he begin to feelin' funny for some cause or
another. And every time he'd take a drink he would - seemed like he wouldn't
have any sense at all. When he'd come home, seemed like if anybody would say
anything to him - at least you wouldn't have to say anything to him - the least
little fault he'd find, he'd wan'a start fightin'. And Miss Ella couldn't under-
stand it. She says, '"Sam, what's ailin' you?" And he'd cuss and rip and rare,
and the same way he'd beat us. He'd make us all pull off our clothes and he'd
take his belt - he'd always wear a heavy belt - and take it off and double it and
beat us with it.

And so one day a man came to the house and Miss Ella, he was a white man, he
claimed to be a fortune-teller, and Miss Ella was telling him how papa would act.
And he said he would come back when papa was home. And so when he came back he
looked at papa and he told Miss Ella, he says, "Ella," he said, '"there's some-
thing awful wrong with Sam," he says, '"but I'll tell you wha' choo kin do," he
says, ''zhoo can go to Conway, South Carolina, to a certain man, and he'll tell
you exactly what to do to cure him." And so Miss Ella did.

And she took papa to Conway. And before they got there - before they got in
the gate, the man said, "Wait a minute! Wait a minute! Don't come in here with
all that mess on you," he say. 'Wait a minute! Don't bring that in mah house."
And he went out there and he took a wist [whisk] broom and brushed papa off.

And he went in there. And the man told Miss Ella that the woman [Miss Lida] that
he used to go with, he says, that she still wanted him but she was mad because
she [Miss Ella] was going with him. And he said that if he didn't get a piece
of her clothes and wrap it up with some sulphur and her track ~ just one would
be all right, the right track, a tablespoonful of her right track - he said that
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there was no way to cure him but dat. And put it in a little box or can or paper
bag with some sulphur and a piece of her belongings, and some cayenne pepper, and
mix it all up and put it over her head wure she had to go - like wure she had to
pass under. And well, Miss Ella couldn't do it, because she knew that Miss Lida
didn't like her. So she had her little boy to go to Miss Lida's house one day
and tell Miss Lida that a certain woman wanted to see her up at de corner. And
she left home and just as soon as she did, James, Miss Ella's little boy, got her
track, her right track, and put it in a box. And Miss Lida came back. She says,
"There wasn't anyone to see me.'" He said, "Yes mam, it was, it was a lady." And
then he ast her fer a drink of water and den she went in dere to get him a drink
of water, and he went in the front room, and he took a pair of scissors and cut

a piece of her dress and he took that. And then -

(How old was the little boy?)

He was nine years old. And he took it back to Miss Ella. And Miss Ella got
some cayenne pepper, hot pepper, and some sulphur, and mixed it up all together.
And she sent papa there [to Miss Lida] with it. And while she was back in the
kitchen papa took and put it - jis' like that [pointing to the door], you see,
put it over the door. And, the man [in Conway] told him if he would do that and
leave it there, in nine days time he would be cured, you know, of the worst part
of it, then to come back to him. And sure enough, in nine days time papa went
back to him. And he said, "Now Sam," he says, '"take some of your urine," he
says, ''in a little bottle and put it under her doorstep,’ and he says, ''she'll
come to you and confess." And papa did that. But she came while papa was at
work. And she sit down and told Miss Ella just how she had done. And she said,
"If you will jist please," she says, 'take whatever you got on me away," she
says, "I'll never do it agin." And Miss Ella had a chance to take the bottle up
from under her doorstep and we didn't have any more trouble with her. [Wilming-
ton, N. C., (267), 261:10.)

12. Sometimes some have strong minds. People be's sick and de give up quick.
Some'll be sick and ever'thing go along and dey git well wit coal oil, and think
they gittin' de right things. Mostly de 'fect yo' kin take on a man is by his
planic [planet] and de time he was born under de moon and so forth, and git his
mind. I kin go roun' sell things but ef ah cain't git a man mind, ah cain't do
nuthin' wit him. Dat's right. Yo' gotta git him tuh believe whut yo' say, woman
or man. [If he say,] "Well, ah know [as] much abou't [about it] as yo' do," dat
wouldn't do me no good, [therefore] you say, '"Well, go on about chure business."
Nuthin' to it ["ah cain't do nuthin' wit him'"].

(Are there many cunjuremen - what they call cunjuremen - here in town?)

Dat's all dey call 'em cunjuremens. Dey call me hoodoo - sure dey do, 'cause
de little chillun - ah'm goin' long de street, '"Mama, har de hoodoo doctor, har
de hoodoo doctor."

(Are they frightened of you?)

Yeah, de little chillun is. Dey runs dey do's - oh yeah, run an' hide. Well,
ah use to be a trudin [truant] officer fo' de Cath'lic school and dat's one thing
make 'em 'fraid me anyhow.

(You used to round them up.)

Yeah, that was out in Prinship. I used to be in Prinship - fo' years - ah use
to run a root store right chere on this same street, only it's down dere next to
Davis Avenue - dat little shop down dere - ah be dere fo' years. Ah know dese
people very well - all dese people - dis whole country.

(I suppose they are still going to believe that for sometime to come, aren't
they?) [A leading question but not with this man.]

Oh, yes. ’
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(Aren't these children that are going to high school - are they smart?) [My
sudden change here does not fool him.]

Oh, yeah, they 'fraid too. Yeah, they believe in everything - like, it's whut
chure parents teach you. If they teach at home that you'll git cunjured or git
hoodooed, all, even de little chillun come and look fo' it. School teachers don'
teach 'em dat; might as well teach 'ém dat 'cause they believe it all dere lives.

Dey go to whut dey call de 0ld Age Assistance. Some people go ddwn dere and
de ain't even got sense enough to talk to de woman dat talkin'to 'em; wanta have
dere way about it. Some of them'll say they been tricked, want de doctor, but
"no need a-send me a doctor 'cause ah been hoodooed and you have to send a hoodoo
doctor to me" - tell de medical doctor dat. 'You can't do nuthin' fo' me; I
done tried ever' doctor in town, I ain't gittin' no better. You have to send a
hoodoo doctor 'cause somebody done hoodooed me." And she ain't got a thing but
heart trouble or something like that, dropsy or something - ain't nobody kin do
her no good - or TB's. Dey'll do dat. Dis heah is de wust place fo' hoodoos
you find.

(What do the doctors say about - what do they say about it?)

Doctors don't have nuthin' to say about it 'cause when dey go to 'em dey'll up
and tell him so. You know when de jedge can't work with 'em, nobody else ain't.

(Well, how many white people believe in it?)

Dere's a-plenty of 'em believe in it - jest like we colored - dat's de biggest
thing they believes in - cunjuration - it's nuthin' but a Zsm. De whole entire
thing is whut a man's mind is - dat chew think, dat chew believe - whut worries
on yo' mind.

Take a man used to drinkin' or take a man used to runnin' around, hit'll prey
on his mind - he ain't satisfied unless he into it. It's de same way - don't
care whut chew do - if a man got a wife and she git sick, de fust thing he say,
""'Somebody's done somepin tuh mah wife' ~ or '"Somebody done somepin tuh me and I
lost mah job, ah done dis-and-dat." [Then I] sell more John de Conker ‘'en [then]
evah - dat's de biggest seller ah got - an' ah [even] sells it to - ef Jedge
[Somebody's] fool enough to buy it, ah let him have it.

[I have underlined many examples of what a hoodoo thinks about medical doctors
or physical doctors - see Doctor, not Doctor in Index. Doctor Zorro of Norfolk,
Va., in my interview with him later, estimates colored believers at 90 and white
believers at 40 percent. In my interview later with Faith Doctor of Little Rock,
Ark., he says, "Ah tell yo' mah deah fren' - de white race, ah would give it an
even break, fifty outa ev'ry hunderd; an' in de colored, nine outa ev'ry ten."]
[Mobile, Ala., (655), 858:1.]

13. It's jes' lak [like] if ah'm runnin' a place of business an' ah has some
enemies - yo' know yo' has enemies ever'where yo' go. If yo' large 'nuff to
bother 'bout yo'll have enemies. Ah kin have some enemies an' ah kin be runnin'’
a place of business - jes' sellin' fish san'wishes an' all dat kinda junk. Well,
a lot'a people would hate me on dis - yo' see, ah'm makin' mo' money den dey can
an' dey'll hate me.

Well, all right. Dey'll go, prob'bly uptown an' tell a false' on me an' have
me put in jail. Yo' see, ah done lock up an' ah'm got'a pay out a bunch of money
den an' come out if ah got it or prob'bly make time on it. Well, whensomevah ah
git out - well, ah may go back to mah business agin. Well, now heah dey come
agin after me. Understan' - heah dey come agin after me.

Well, now, I kin go tuh de graveyard zactly twelve a'clock at night. Now,
ah'm goin' to mah peoples - where dey's buried. An' after ah git dere ah walks
five feet into de graveyard. Then - if' yo'll 'low [allow] ma ah'll show yo'
axely [actually] whut ah mean [his voice turned from me while he demonstrates].
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Ah walks dis way [he walks]. Now, heah's de gate chere. Well, ah walks [he
walks] five feet from de gate an' when ah git inside [that near] de gate ah turns
round [he turns] an' backs up five feet [he backs up] till ah git inside de ceme-
tery. Ah wheel round right quick an' de first grave ah'll put mah eyes on, ah'll
go to dat grave an' ah makes me a big round ring at de head of dat grave. [He
acts out everything.] An' after ah make me a big round ring at de head of dat
grave [as a protection against spirits], ah take me a solid fifty-cent piece an'
put it jes' as fur down in dat grave as ah kin git it. An' after ah put it down
dere mah hand would come up wit all de dirt-cover ovah dere [the dirt sticking

to the half dollar]. Den ah takes a eatin' fo'k [table fork] an' ah sticks it
in dat grave. Well, ah went to mah mother [her grave] to control her mind of
might to dash dese peoples' mind from me an' keep dem from botherin' me, but

dose [his people] are daid. Now, dose folks are daid - like dey say hants an'
spirit an' all like dat. Well, dey come to form - to skel'ton, see.

Well, now heah about three yeahs ago ah had a sister - she came down heah an'
dere peoples in dis town will tell yo' dis very day, white and colored. Well,
dey 'rest her two-three time of drunk'. She could take jis' dat much of whiskey
[demonstrates] an' jes' go to her haid, an' she start to call anything come ovah
her. Well, now, she was fixed, dey tell me in Jacksonville ~ now, dat's whut she
tole me some other [person] did to her. [Alcoholism is usually caused by someone
putting a spell on you - see Drinking-spell in Index.] An' ah could go an' git
her sometime two an' three a'clock in de morning - bring her back. An' ah have
went round to diff'rent people I knowed dat give 'er dat stuff an' tell 'em don't
let her have none. Well, she got to find dis stuff but hit don't be until de
change of de moon. When dat moon come to be a quarterfull, den dat's de time she
commence goin' on, commence goin' on. Well, now, when dat moon done vanish 'way
an' gone, she jes' as good, jes' as pleasant an' happy as she kin be.

Well, she wus told to go to de graveyard - she lives in Jacksonville -~ an'
when she git to de graveyard - now, our mother's daid - our mother died of witch-
eraft - whut chew call roots. She died of dat an' ah kin splain it tuh yo' how,
whut caused her to die [he explains this later].

An' dey tole her to go to de graveyard an' after she got to de graveyard, tuh
walk five feet inside the graveyard an' wheel round right quick, an' de first
grave she saw, she take a solid fifty-cent piece an' push it jis' as fur down in
de grave as she kin git it an' take her han's out, an' in takin' her han's out
befo' her han' git to de top, git jis' a lettle bit dat dirt - see, root [dig]
fo' it [with the coin]. Well, now, dere's nuthin' dey put wit dat dirt. An'
jis' stick dat eatin' fo'k in dere an' leave it, chew see. Dat eatin' fo'k yo'
wanta leave.

Well, now, she got de dirt - dat's whut chew call buying dirt from de daid.
[We shall meet many examples of the spirit of the dead being paid off with
coins, but here the fork - silver-plated or steel, is both payment and protective

device.]

(What did she do with that dirt then?)

She jis' take it an' put it on her an' tote it, jes' tote it - she didn't put
anything in de worl' wit it.

[Usually, this graveyard dirt would be wrapped in a piece of paper and worn
sewed up in a very small cloth bag and called a hand or toby or mojo - these of
great variety and purpose - many examples of them being given later.]

(How was your mother hurt did you say?)

Now, mah mother - dat wus in 1919 in Tallahasse, Florida. We lived in 362
Caldwell [?] Avenue. Well, during dat den de street wus name No'th McCommins [?]
Avenue. Mah mother she wus poisoned with whut ah may call dung - it's a bottle
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of your dung. Jes' lak if ah go to de bathroom right dere an' use de - well, her

stuff was taken an' it was placed into a bottle. An' after it was placed into
dis bottle, jes' nuthin' but hit - an' it wus a cork stopper wus placed in de
top of dis bottle, whut chew call to stop it up airtight dat no air in de worl'
couldn't git in it, an' it wus buried to de no'th corner of our house. Mah
mother lived an' suffered - lived an' suffered fo' [four] yeahs. But we tried
doctors from Thomasville, Florida - Dr. McClintook [?], supposed to be as good

a doctor as evah walked out - a medical doctor de horsepital - we tried him. We
tried all other doctors an' none couldn't do her no good. Mah grandmother went
to a place you call Quincy, Florida - out in de country to a fellah by de name of
Mr. McClain. She went dere to him.

(White or colored?)

White - he wus white - went out dere tuh him. An' he tole mah grandmother, he
said, "Ah been layin' heah lookin' at de condition of yore daughter." [He was a
forseer or foreknower.] Dat's whut he tole mah grandmother. He said, "Ah been
laying heah lookin' at de condition of yore daughter," he say, "fo' [for] munts
an' munts an' she been sufferin' fo' othah people.'" He said, "De people dat's
doin' her dis dirt is comin' in her house eve' other mawnin', bahrin' [borrowing]
a match or bahrin' some salt or bahrin' some peppah an' stuff." He said, 'Dat is
to he'p [help] build dis stuff whut dey got in de ground." Now, he tole her,
said, "Yo' go back home."

She said - but now dis man wouldn't take no money out chure han' - he didn't
take a dime - but chew owed him whut he charged to do. Yo' didn't pay him what-
somevah he git fo' doin' yore 'mount of work. When he git done wit his - whut
yo' want to have him tuh do - yo' goes back home. He given yo' a piece of some-
thin' look like a five-dollar gold piece in a black cloth an' he got dis money by
de air. Dat's de way he worked it, by de air - he re'lly did it hisself. [See
in Index, Doctor, payment of.]

Well, he tole mah grandmother - she go back to de house an' look up on de
south corner of yore house, an' he say, "Yo'll find a quart bottle wit some dung
in it." An' he say, "Yo' take dat quart bottle an' unstop it," an' he say, "po'
dat stuff out of it." He say, "When yo' po' it out of it," he say, "then yo'
come back to me."

Well, mah grandmother po'd it out an' mah mother then commence tuh - her
bowels den commence movin'; her bowels wus locked den [before that], yo' see.
Well, she went back to him an' he give her some kind of medicine - ah don't know
whut it wus. But she give him somepin - she had a twenty-dollah bill dressed,
mah grandmother did fo' mah mother. Now, dis man tole her, said, '"Now, let her
tote dis on her as long as she live, an' nobody won't Aurt her no mo'." Well,
leastways, she died from it - she lived 'bout a couple of months afterwards,
after dis stuff was po' out de bottle, but she died.

[How the twenty-dollar bill was dressed (prepared magically) by the doctor
I do not know, but my skeptical nature refuses to believe he returned it to
grandmother. One of many ways of dressing money for oneself will be found in
margin-title Cast It Into Oblivion. The medicine given to grandmother could
have been black draft or Epsom salts both commonly used by doctors in such
situations. The woman had been dying - constipation was not the cause. For a
similar hopeless case, a poignant one, see margin-title Doctor Assists Death. ]

(Well, how did the man get his money when you paid him - how did he get that
money?)

He tole mah aunt an' mah grandmother to - he give dem somepin look like a
five-dollah gold piece an' [also] it was a black rag; seemed to me [when I saw
it later] that it was a han'chief. He tole her, said, "Yo' take dis an' go back
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home an' leave dis on de table - dis five-dollah piece yo' see - on de table."
Well, it looked like to me it was five dollahs, but he didn't tell her no five
dollahs, but ah called it five-dollah gold piece. [The coin was a fake. I
comment here while checking transcription with cylinder - '"speaks very rapidly."]
But he tole her, when she give it [his fee] to him, say, 'Lay dis [piece] on de
table an' spread dis black rag ovah it - jes' spread it [rag] ovah it [piece] an'
put chure money [fee] on top of dat an' tie it up, an' walk out chure room." He
say, "Ah'll git it, don't chew worry," he say, "because mah working is de air,
star an' de moon."

He say, "Ah don't work jes' natch'al comin' to a person." He say, "Ah kin do
mah work an' not even go to you. Yo' kin jes' only write me an' yo' got to tell
me whut chew want done - jes' write me an' ah'll come to yuh [in the spirit]."

Dat's whut he tole mah grandmother and aunt.

But anyway de money didn't leave out de house an' he didn't come an' git it -
but didn't nobody carry it to him. But when we went back in de room de next
morning, de money wus gone, an' most all de three of us wus in de house - mah
aunt, mah grandmother an' me, 'scusin' mah mother whut wus sick. He re'lly got
dat money. [Waycross, Ga., (1143), 1861:2.]

14. Ah take de name of de party who havin' spells so terrible it seems tuh
be. Ah write dat name seven times, either seven or nine, but then this is a
prayin' job now. When ah write that name seven times ah prays de seven prayers -
de same prayer seven times an' in less than nine hours he'll 'bout come tuh life.

(What prayer - any particular prayer?)

Yessuh. Dis pa'tic'lar prayer, dat's in a secret prayerbook.

(You take any prayer you want to choose?)

Yessuh, yo' kin look through an' see which is de best one fo' sech case,
accordin' tuh whatevah yo' likely tuh pray on. [Thinking he had finished I
stopped my machine - he repeats a line or two of prayer.] Dat's page 51 though
mostly,

(It's a prayer of the Episcopal Church, isn't it?)

Yessuh.,

[The secret prayerbook was The Book of Common Prayer - certainly not from
page 51, which begins with The Thanksgiving of Women after Child-birth; probably
one of Collects from page 49.]

Dat's a gurantee tuh put a person in a house if they wanta git in there.

Well, we take dis pink Zuck success an' de white luck success an' have them tuh
pass an' break a bottle in front of de do' an' in de next six or seven days de
house is his, if it's no one in it.

(Where do you get this luck success?)

At de Crackerjack Drug Sto' down heah at - dat's where ah deals at mostly.

An' though ah nevah did desire to handle so much of de mean stuff, but some-
times yo' have tuh do those mean things tuh git at the good ones.

An' ah uses de hair of a white person into a colored person's ear fo'! dizzy
haids, an' ah use a colored person's hair into de white person's haid fo' dizay
haids. Sometime dey think yo're burnin' candle on 'em. [In the New Orleans area
dizzy head is usually caused by someone burning a candle on you - see Headache
in Index.] So ah take a little of de white person's hair, about say an' inch,
an' stick in his [colored person's] ear, or ah'll take de colored person's hair
an' put it in de white person's ear - [claps hands once] jes' dat quick [the
dizziness leaves]. [For Negro hair in white person's ear as earache cure, see
FACI, 2ed., p.201; lst ed., p.241.]

Well, about burning de candle on jah - tuh put de candle out, ah take rivah
watah, rain watah an' ditch watah or well watah, anything lak dat, jes' so it's
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three watahs mixed together, an' ah pass dat ovah dere haid three times dis way
an' den three times de othah way an' make him wash his haid good wit it, an' it
seems tuh been workin' out very well so fur.

[Many doctors and spirituals in the New Orleans area make their holy water -
usually they bless it - this three-waters rite being one way of making it.]

(You bring that water over his head three times forward and three times back-
ward?)

Dat's right.

(What will that do about that candle then?)

Well, it supposed tuh put it out. Yo' git relief to de haid. [For other
methods to put out candle, see Candle in Index.]

Use a green candle, at least ah does, on Mondays an' Wednesday an' Fridays
fo' success. Dat green candle dat's mo' fo' success. An' den with the green
candle - yo' doesn't light the candle with a match, yo' git van-van [a hoodoo
perfume]. Dat's whut ah use, van-van, an' put a little in de saucer an' light
de van-van an' hold de candle to dat, an' den make yore prayer, whatevah wish
yo' wanta make, an' den set dat dere an' yo' supposed tuh have a success from
Monday up to Saturday. Burn dat Monday, not de same candle dough - burn dat
whole one out Monday, an' de whole one out agin Wednesday, an' de whole one out
Friday. An' den Saturday yo'll have a success in receiving a payment, if it's
nuthin' but a little job in order to make a dollah or so.

(Do you light that candle at any particular hours?)

On Monday yo' light it at six a'clock, an' on Wednesdays yo' light it at nine
a'clock, an' on Fridays at twelve a'clock noon [light them with the growing of
the day].

(That is just for general success?)

Yessuh.

If someone is fixed an' dey husban' an' wife doesn't agree at home very well
ah have them tuh burn a white candle - if dey kin burn it in dere home. Some of
'em, dey cain't burn it in de home - ah'll burn dat fo' dem. Ah'll have dem tuh
hold de candle an' ah ask God tuh bless it, an' den let dem burn dat. Dat's tuh
make de husban' an' wife agree an' stop squabblin' an' goin' on. Dat's de white
candle.

(Do you burn that at any special time?)

Yessuh - ah burns that at three a'clock.

(Any special day, I mean.)

Yessuh - fo' peace, ah burns dat on Tuesday.

(If he has left, this is to bring him back?)

Yessuh -~ if he's gone an' yo' have de picture of him, well, dey take it an'
turn it against de wall. Turn de face of de picture against de wall an' write
his name nine times an' put it in de bottle, an' put essence of van-van on dere
with the same amount of Floridy [Florida] watah, an' shake dat an' set it down
on de flo' undah de picture, jes' lak de pictures up dere an' yo' set dat bottle
undah dere. An' ever' time yo' shake it, it'll upset his mind till he returns.
Dat's been proven. Ah don' wanta talk nuthin' dat ain't been proven.

(In writing that man's name down nine times, how do you mean you write it -
just one name right after the other?)

No, suh - write this this way three times. Swing yore papah roun' an' write
it de whole six times. De first three times yo' write it right straight that
way, an' den whirl it ovah again an' den write it six times. Dat'll return him
back. Then yo' fold dat good an' keerful an' put it in de bottle an' put de
Floridy watah an' de same amount of Floridy, yo' put that amount of van-van.
Dat's de essence of van-van. An' when yo' shake that, well, no doubt it may be
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three or fo' days befo' de party returns - depend on de distance dey are. But
when they shake that until the papah come aloose, it's okay. An' if he's a long
[distance] we gen'ral'y write that with red ink an' that returns him.

(Can you give me a little account of your work - about that healing?)

Mostly a healer, dat's mostly whut ah am, a healer. When it come tuh lawsuits
or any othah little home upset, well, ah jes' makes dat ovah. But mah main work
is a healer. Ah gen'ral'y do de most of mah work wit mah necked [naked] han'.
If a person come tuh me wit a pain in dey laig or dey arm, anywhere, ah lay dat
han' on 'em an' pray, an' rub up in it an' he git up an' go 'way, say in about
three minutes. Dat's mah main work. [Rub up instead of down is unusual.]

(You use an altar you say. Do you do anything with the altar?)

No suh, ah jes' stan's in front of de altar.

(Do you wear any costume or anything of that sort when you are doing that
work?)

Nuthin' but de beads - prayer beads [he shows a rosary].

(With the little cross on them.)

Yessuh, dat's right.

(Do you wear anything on your head?)

Nuthin' but a little cap - a little black cap.

(Like a little skull cap?)

Yessuh.

(How did you get your power to do these things? Did someone teach it to you
or were you initiated into it or were you just born that way?)

[This is not a leading question; I had asked it too often - the answer always
being the same.]

Jes' nachally bo'n dat way - nevah went tuh school nary a minute in mah life.

(This man who was just in here is a healer. He only knew a few things to tell
me, but he might be a good contact man. End of 1578.) [Algiers, La., on west
side of Mississippi River and opposite New Orleans on east side, (1578), 2907:3-
2908:2.]

15. Now, I think I'll almost explode de whole situation - it's mighty rough
on a man's belief. 1've been what you might call a globetrotter for about 20 or
30 years. 1've spent my life rambling over de world. I'm a descendant from de
'foretime Indians. Well, naturally, we believe in the great virtue of roots,
herbs and bark - that is, for medical purposes. But I find after I settled here
in dis part of de world dat de people got a great belief in 'em doing wonderful
things. These boys that - the big fellow that you met yesterday, he always runs
up to see me every time he gets a little strained there. He's one of these
hoodoo doctors - so he claims - but my belief about it is just actually where dey
work is de will power that you got over de person that you delivering 'em to.

Yo' kin take the root - well, all of 'em has some legend behind of 'em. They
believe in dat and no sooner you get dat belief, why, they will do wonders for
you. If you haven't got dat confidence in 'em, why, dey's no more than the
ordinary root. But I finds through the southern part of this country, everybody
is got some belief about 'em that-a-way. And I pretty well knows the growth of
'em - where dey kin be found and all. Dat's why I got acquainted with dese
fellows. Dat's why I coming up dere to find out different kind of - the way dey
believes, dat's, actually just what it'll do; anything they believe in, you get
their belief in it.

[This man, a part-time seller of roots, wanted to become acquainted with the
beliefs of his customers and their patients.]

Course when dey practicing dat witcheraft and all dat junk on de people, you
gotta prepare your victim for you, see - you must have a go-between that prepares
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him for de shock dat's coming off. Well, den natural after it's passed on, you
come and relieve de situation and there's no law in the world then that make him
believe that you can't do those wonderful things. Well, that's just the way that
I've always taken it, and since I've been here I've found that everybody, nearly,
has a belief in some kind of a root or know the virtues of it.

(What State were you born in by the way?)

Well, I was born in Oklahoma. Course I left there when I was quite small. I
never knew anything about my people till I was round about 27 years old. And
after T found out, I made a couple of trips back dere. I brought my mother over
here - she's only been dead about five years - 102 year old she was...

Through here you meet an awful lot of 'em that's, you know, in that practice,
selling roots and digging 'em and using 'em for different purposes - most all of
'ems in the hoodoo business. Lot of 'em comes up around dere to see me a lot of
times. I do painting and decorating and I'm a mechanic too, but I just know de
names of 'em and most of the natures concerning 'em - what they are in shape or
de form dey is and what they kin be used for. Lot of 'em run around there time
after time to see me about different ones.

(Well, where did you learn these stories about them - from your own people,
the stories about these roots?) [If from your own people sounds tricky, it is
not intentionally so - see Introduction.]

About dese roots - some of 'em and some I didn't. Now, we have a root chere,
hit's well known all over de world. It's a grass, it grows with a small leaf,
it's called the blood plant [the bloodroot, Sanquinaria canadensis] and inside
the leaf it looks like it circled with blood. Well, now, you take over in de
old countries, everybody over dere believes that a hemorrhage or any kind of a
bleeding or issue from de flesh can be stopped in a few minutes with a tea made
from that plant. Well, they claim the reason why is it's circled - well, that
bloodstain, it came from when Christ was killed, when He was hung on de Cross.

A man was driving nails in His feet, he got his hands bloody and when he finished
he just bent down and wiped them right there at the foot of the Cross, and by Him
hanging there bleeding, that from then on that grass sprung and after that it
always showed a bloody stain. And they claim up until this day, it will cure
any kind of bleeding or any kind of issue that-a-way. It's used purposely for
that and nothing else that I know of, but a lot of these hoodoo fellows use it
for other purposes - but it is, that's the legend of it.

You put it in some water and steep it - the water looks like blood when you
take it.

(Have you heard that if a person thinks he is going to be hurt, that he can do
something to protect himself?)

The onliest way for him to protect hisself is the will power he's gotta have.
He kin go right to de same person that really is going to fix him through [for]
somebody else, and go to dem and just get him a bag of roots. Now, if he's got
the confidence, if he's got 'em, nothing will hurt him. As long as he keeps that
bag on him and feels that confidence in it, there's nothing they going to do.
The moment he lose this bag, why den he's all to pieces - almost crazy, you see,
because he knows that's what is going to happen to him...

(What tribe did you say you came from?)

From de Crowitans.

(The Crowitans. Well, do the full-blooded colored people believe the same
thing that you are telling me about this?)

[My mind must have been tired! Fortunately, I do not think he understood the
implication of my unfortunate and meaningless full-blooded. This man, like
Doctor Johnson just interviewed in Richmond, was both Indian and Negro.]
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Yessiree - they believe that right out - positively you can't get it out of
their heads - they really believe that - no way in de world to change their ideas
about it. It's half of dere religion, believing in dis hoodoo stuff.

(Well, they don't believe in it as much as they used to, though?)

No, naturally, they are getting out of it some, but mighty little different
you kin see today from what it was 35, 40 or 50 years ago. It's actually in 'em,
it's impossible to remove it from them. Why, I've talked with some of these
graduates and colleges and stuff right here in this city and they are just as
deep in it as their grandmother and father was - believes part of it if they
don't believe it all. They've got some belief about that supernatural part, the
roots and the herbs and stuff of dat kind. [Norfolk, Va., (470), 477:2...480:1.]

SPIRITS

GHOSTLORE

[The belief in spirits is the foundation of hoodoo, conjuration, witchcraft,
rootwork and similar superstitions. Everywhere throughout this investigation
spirits are mentioned or assumed.]

16. My uncle, he was awful scared of ghos'es, and he stayed that-a-way for

about three year'. After them three year' was up he sent and got some man, who

never tried religion, to see if he couldn't do somepin. So he went and got
FEAR this fellah - de fellah come from down de South. He got him to see if he

couldn't break him from being so scared. So we went and got some graveyard
dust, sand, got a rabbit's foot or somepin - this fellah told him a graveyard
rabbit, and took and fix it up [dressed it] for him. He took the rabbit foot and
put it in a little bag and put de sand in there with it. He was to take it and
wear on a belt. About two year' he got he'd see 'em right on but he wasn't
scared of 'em. [Wilmington, N. Car., (249), 244:12; another example of hand or
mogjo or toby.]

17. Mah brother had a way of goin' way out in de woods to see a girl an' mah
mother had tole him 'bout goin' by de graveyard. So he said he wasn't afraid.

So mah father tole him, say, '"One dese nights one dem ghost is gon'a
BRAVADO run yo'." He says, '"Well, it'll jes' be two runnin'." So he went on

dere by hisself an' he kep' continyin' to go out dere. So one night -
it was 'bout two miles from de house - a ghost got after him. He knew it was a
ghost because usually when a ghost gits in behin' yo' yore hair stand on yore
haid - but it don't stand, it feel lak it standin'.

An' so, jes' as he stepped out, dis ghost got behin' 'im. He said it was
first large and then it was small. An' he say he looked at it - he say, '"Ah
knowed that was nuthin' nachur'l." He says, "Hit's no need tuh run 'cause if ah
run it would run too." So he thought dat once [he] hear our grandfather say
whenever anything gits after yo' lak dat, always make it tuh de fork of de road.
So he turn roun' an' he let it follow him till he got tuh de fork of de road.
When he got to de fork of de road, he said hit couldn't go any further 'cause he
missed it. An' so ever since then always, when ah'm out anywhere an' ah see any-
thing that ah knows not nachur'l, ah will always make it tuh de fork of de road
an' dey can't follow me any further. [St. Petersburg, Fla., (1006), 1624:9.]

18. I know of a man one time, he was not scared of spirits, and he said one
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night that he was going through the woods and he saw a ghost and he stopped. And
after stopping he went around and sit on a [fallen] tree. And he made believe
that he was asleep. And in the meantime this ghost came and sit on the same tree
with him, and the ghost re'lly went to sleep according to his belief because he
was snoring. And this man said that he got up and walked to this ghost - he did
not put his hand on him though - he jumped at him and yelled hard and said, "What
are you doing sleeping here!'" And that ghost jumped up then and outrun the Word
of God. [0l1d Point Comfort, Va., (27), Ed., about 1925, Elizabeth City Co., Va.]

19. My brother-in-law told me the old story. And he said they were in the
bed one night and they heard something coming in the house, and when they looked
up to see what it was, it was an evil spirit, and it come to the fireplace and
sat at the fire. While the spirit was sitting there he broke wind. The old man
that was in the bed with my brother-in-law, he said, "Git up and go out of here,
You done farted." The spirit got up and went away. [0ld Point Comfort, Va.,
(28), Ed. = Ediphone.]

20. 1I've seen two spirits myself because I have asked God. When - I was
going to church one Sunday night when something says to me, a spirit, 'You

haven't got something to tell them people. Are you going to get
TWO SPIRITS up there before all them people and tell that little thing? Why
GOOD AND BAD they'll all laugh at you." I didn't get up that night. I went

back home and said to the Lord, "Lord, if I ain't right, make me
right; and if I is right, show me that I am right." He did show me that I was
right and I've been right ever since.

[The informant, a grown girl in Georgia when Sherman marched to the sea, here
acknowledges two spirits within - one urging evil thoughts and actions, the other
prompting their opposites. While going to church her good spirit said to her
evil spirit, 'Better test that testimony you are about to give." [New York City,
(8), Ed.] ’

21. A good spirit, it leaves the body, that is why the body becomes helpless.
It cannot exist any longer. It goes to dedomposition because the spirit is gone.
The life is gone out of it. But still the spirit never dies. It goes to its
immediate loved ones on earth, it overlooks them, it hovers around them. In my
belief, what I have really had experience of, we are continually being enveloped
and surrounded by the spirits of our loved ones who have gone before; especially
until their spirits have been reincarnated and born in some child and come back
to the world in the flesh again. The reincarnation comes earlier in some and
late in others. Sometimes they are reincarnated in babies who are cut off. That
spirit comes right back and goes again to be on earth until it is reincarnated.
That is the good spirit.

The evil spirit, it is abroad in the world. That is the spirit of those who
haven't lived their lives consistent with right living. Their spirits are abroad
and still doing work they were engaged in, either frightening or bringing about
disorder, just like they was when in the body, until they are reincarnated. They
are reincarnated. Usually it comes out in the child. The child is very fretful.
Usually, if it goes to any age, it goes into crime. That is the people that
chose the evil way in 1life.

When man was created he was created in the image of God. When he fell, that
is in the Garden of Eden. Then when he was redeemed, he has since that time been
left as a free agent to chose which he will do, right or wrong. That is the
choice given us by the Son of God who died for us that we might be redeemed under
the curse of the broken Law. Since then, we have this privilege of chosing for
ourselves and being left as a free agent. Then this is the point where the evil
and the good spirit exist. This is the origination of the good spirit and the
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evil. The good is permanent and the evil spirit is a choice of man.

You know how long Christ stayed on the Cross, three days. It is supposed that
everybody when they die their spirit still lingers in their body and about their
personalities for three days until they are planted in the ground. Then it is
around and about until the changes come. When the spirit comes out of your body
your body really becomes like neutral, you can't move or do anything; you never
will again., The mind of the person does not die. That is the spirit after all.
That is the soul so to speak. It lingers around and it really sees what's being
done until its visit is complete. The person who is responsible for the arrange-
ment of the final affairs will dream about them. Often you will be half asleep
and that person will appear to you and give you some gestures, satisfactory or
dissatisfactory. I know that by experience. [New York City, (10), Ed.; inform-
ant, widow of clergyman, born and brought up near Orangeburg, S. Car.]

22. [Despite the preceding title Two Spirits, they are two in character but
one in substance.]

I have hear'n people say that your spirit travels - it is out walking around
at places where you have worked. You're sleeping and maybe you're trying to

wake up —- you're having a hard time waking. If you die, your spirit
ONE SPIRIT 1s gone from you, they say. It takes a long time to get it back.

Some people are hollering and hollering and can't move. You're
supposed to go and put your hand on them and shake them till they speak to you.
They say you sometimes dies in that condition. People say they have hear'n this,
people making a noise through the night. They think they were dreaming and they
didn't bother, pay any attention to them. Next morning the're late getting up.
When they go to rouse them, they would be dead. [New York, (6), Ed.]

23. If that spirit goes out somewhere and gets killed or drownded, it will
not return and the body lays dead. [0ld Point Comfort, (24), Ed.]

24, [There used to be a mathematical axiom stating that the whole is the sum
of all its parts. In hoodoo, however, a part can equal the whole. Every part

and function of your body (hair and breath) - anything
PART OF SPIRIT touching you (clothes and bathwater) - whatever signifies
EQUALS WHOLE OF SPIRIT you (name and photograph) - all these and others are
substitutes for either the whole or part of the spirit.
Many examples of this belief will be found elsewhere - here are a few:]

25. Yo' could write a person name on a piece of papah an' throw it ovahbo'd
an' it would cause dem to go. It would cause dem to jump ovahbo'd - jes' like
yo' throw it in a rivah, it would cause dem to go an' jump in de rivah. [Bruns-
wick, Ga., (1175), 1987:6.]

26. Get a little box - a tin box. Put dat toenails in there and fingernails
in there, cayenne pepper, war water - you get the war water, devil dust. You
puts in there and you stop that can up tight, you see, and bury it. Den when you
bury it, the person what it belongs to, their hand'll come like that - they'll
draw up.

(Draw up - drawn up.)

Yeah, all drawn up. If it stay longer, the more it draw. They won't be no
use for theirself.

(What is devil dust?)

Devil dust is what you get in the [hoodoo]} drug store. [New Orleans, La.,
(798), 1113:5.]

27. Take your handwritin' - see, de handwritin' where it was writ wit ink
or lead. Dey take it and soak it in water and get dat ink, get dat ink off it
from your handwritin'. Den dey will take dat water and boil it. See. Den take
dat water and pour it out gradually - don't pour dat all at one time, jes' kinda
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sprinkle it along. When dat water pour out chew begin tuh feel bad - yo' hand
begin to feel nervous up thru yo' arms and finally, if you don't know what to do,
yo' become paralyzed in your right hand. [Washington, D. C., (638), 824:2.]

28. A man, he tole me his ole lady went outdoors one night an' went to her
chicken coop an' got a big sack fulla chicken dirt - taken it in de house an'
taken ashes out de fireplace an' taken his underwears an' rolled dis stuff up in
it an' taken - yo' know, rolled it ovah. Didn't mess wit it any way at all -
jes' rolled it ovah an' take it out an' carried it to his bed an' washed his
feet, an' let de watah drene off his feet into that ashes an' chicken stuff, an'
says, he can't even walk now. Says, lak if he walks, seems lak needles stickin'
in him.

(Was he asleep - she did that while he was asleep?)

No, he wusn't asleep - he jes' thought she wus washin' his feet. Dat's all,
but he had noticed dat. [Fayetteville, N. Car., (1403), 2526:4.]

29. Dey tell me dat dey kin take yore bath water and bury it. Dig a hole
and pore it in dere and put a piece of - jest a small piece of bluestone, sulphur
an' asafitadee [assafetida] in dat hole with dat water and cover it up. And dey
tell me dat will keep yo' perishing away all de time. [Mobile, Ala., (701),
951:9.]

30. I was on a island 'tween here and West Point, Virginia. Dere come a
little white fellow from Danville County for to see one of Capt. Dick Coleman's
daughters - first cousins, too, but he was loving her. He goes up a tree - he

drawed de other man's pitchure on de ground - I don't know as you wanta hear
that.

(Yes, I want to hear it - yes.)

He draws his pitchure on de ground - de other man pitchure, because he wanted
her himself. He draws the pitchure on de ground and he goes up a tree right at
sunrise and he shot at dat picture -~ that is to kill the man. Way up yonder he
shot at dat pitchure.

(He went up in the tree and shot down at the picture - shot down?)

Shot down on de pitchure.

(He just drew it in the ground - with a stick or something?)

Yes, just drew him on de ground and den go up de tree with a pistol, you know,
for to try to shoot him in de heart. If he shot him in de heart - up here where
he drawed that there - then he'd akilled that man up in [some place]. But he
didn't do it, you see - struck him all around de edges of his clothes, arms and
places. If that ball hadda struck him in de heart where he drawed it, he would
have killed him instantly.

(You say a white man did this?)

Yes.

(Well, whom was he doing it for - another white man or - )

He was doing it fer himself.

(Doing it for himself.)

Doing it for himself - I seen him do it. I was with him.

(What island was this on - what was the name of the island?)

Purtain - Pertin Island.

(Purtin Island - that's in the James River?)

York River.

(Oh, the York River. I see. How long ago did that happen?)

Oh, that happened now - over thirty years ago [1906-7] about de shootin’.
[Norfolk, Va., (473), 485:4.]

31. If they kin [get] hold of it, they kin take your photograph and shoot
it - shoot it.
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(What will that do?)

That will afflict you - ‘'cause I knowed a lady one time, somebody stole her
pitchure. And she used to wear a piece over her eye, see. So I asked her, I
says, what's de matter with her eye. [She] say, well, somebody stole her pit-
chure and shot her in de eye. She was called a hoodoo and I was afraid of her.
Yes, they shot her in de eye. That's the reason that she wear dat piece over
her eye. [Norfolk, Va., (471), 480:6.]

32. During my childhood days I heard that a sick person who was very
troublesome and worried them and worth a little money, the only thing you could
do to stop the law from coming into it, this person went to a hoodoo and he told
her to take this person's picture and turn it upside down under the [sick] bed
and watch its effect. In three days the person was a corpse. You turn a photo-
graph down like that and you watch the person and see if he don't get weaker
every day. When you lay it down you are turning the life down like that. [Fred-
ericksburg, Va., (54), Ed.]

33. Ah had a little boy home but ah stayed off about seven years, an' he
wanted tuh see me awful bad. Ah went home but ah didn't know de cause of it -
ah goes without any thoughts whatever - just picked up unconcerned an' went home.
An' when ah got home ah found my picture standing on it's head and the grand-
mother said that he said that would bring me home. It must have some powder.
[She is mistaken ~ standing on it's head is sufficient.] So I did go home.

(Your son did this?)

Yes.

(Was the picture facing out or facing in to the wall?)

It was facing out. [St. Petersburg, Fla., (990), 1596:10.]

34, It will drive them away but you can't make 'em stay, see. A spirit is
something that you can't nevah drive away, but you kin silence him.

You silence him“by the 23rd division of the Psalms of David - 37th division
of the Psalms of David, the 108th division of the Psalms of David - will silence

a traveling spirit - that's the spirit that comes in and goes out
MANY SPIRITS and each time when he comes in, he brings from one to seven more.

Now, that's how come so many people become restless and dissatis-
fied - is because of evil spirits transforming 'em, back and forth. Every time
you breath you are breathing in and out some kind of a spirit. Well then, at
night you will begin to worry about his moving around. In other words you kin
take holy water and sprinkle it at chure door - up ovah your door and on each
side of it, and read de 23rd division of the Psalms of David, and you will
silence them, you won't have any more trouble out of 'em.

Holy water is very good. Holy water is good to sprinkle on a person who, we
would say, if they were very sick, or if they were afflicted some way, could
sprinkle this holy water around. Dere's lots of times again we would say that
evil spirits visit around - dis holy water keeps the evil spirit away because de
holy water supposed to be blessed by holy spirits. [Washington, D. C., (639), .
828:13; Doctor Sims from New Orleans - at least he lived there for a time - is a
spiritual who like many spirituals makes his own holy water.]

35. De woman kin take or either a man, ah guess = but chew kin take a dozen
needles an' put 'em in watah an' let 'em stay in dere ten days an' give someone

de water to drink off. Dey say it's a deadly poison - say it jes'
ALL IS SPIRIT de same as yo' drink a needle - feel like some pins is sticking
yo' in de inside - somepin like, jes' like if a person wanted to
put a spell of some kind on - yo'd have dat pain jes' lak yo'd swallowed some
needles yo' know. It take effect on yo' dat-a-way. Whut dey would do to stop
it ah don't know.
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[Just as the person's essential qualities were in the bath water (see No. 29)
so also the essential qualities of the needle absorbed by a bath are transferred
to a person drinking needle-water.] [Waycross, Ga., (1067), 1727:1.]

36. Don't leave de daid sticks of a match in yore house, cuz it gives yo'
bad luck.

(What do you do with them?)

Yo' burn 'em up in de fiah, burn 'em up.

(Why do they give you bad luck, have you any idea?)

Cuz dey ain't good tuh be in de house, dey same as de daid - dey's not live
matches, dere daid matches. [Algiers, La., (1593), 2894:11.]

37. [Talking to so-called inanimate objects is a common practice.]

Why, if yo' wanta make people come in a place, yo' jes' take de pot salt an'
carry it all round de place an' talk to it, "Ah want chew tuh draw a crowd at
mah place." Why, de nex' day or two yo' be successful - be a crowd at dat
place. [Sumter, S. Car., (1363), 2414:17.]

38. [To catch a spirit or to protect your spirit against the catching or to
release your caught spirit - this is the complete theory and practice of hoodoo.]

Ah kin ketch yore spirit easy. A person kin - jes' lak yo' settin' dere an'
ah kin be talkin' to yo'. Yo' talkin' tuh me an' I be walkin' back an' ah got

a bottle. Ev'ry word chew says, I ease dat stopper down -
TO CATCH A SPIRIT ev'ry word yo' say until yo' git to de end, den yo' stop it

down. Well, then yo' won't be sick but yo'll jes' be lak a
bird flyin' - here an' yon - an' de moment dat yo' kin git to it an' pull de
stopper yo'll be yoreself all de same.

(You have to walk backwards while you are pushing that cork down?)

Yes sir. [Brunswick, Ga., (1217), 2070:2.]

39. Oh, yes, dey take dat chamber lye and stop it up and call yo' name.
After yo' answer dey stop dat chamber lye up and den dat'll stop you up. See,
long as dat chamber lye is runnin', why yo' is gotta luck; but de time dat dey
stop dat and call yo' dis way, dat's jes' like yore spirit. Well, dey ketch
yore spirit and put it away with dat jug. Well, dat stop yo' bowels from moving
altogether - you can't make no water. [This confusion between bowels and bladder
is common.] No way in de world fer you to make water 'till dey take dat stopper
out. [Charleston, S. Car., (520), 620:7.]

40. De spirit like ~ yo' kin ketch dere voice. Yo' kin ketch a person's
voice - jes' lak if yo' in love wit someone an' somebody else is.after 'em an'
yo' wants 'em - yo' call 'em. Yo' gits yo' a black soda watah bottle - it jes'
be a dark brown beer bottle, an' yo' put dat chamber lye in dat; put dey chamber-
lye, not yores, an' yo' call 'em. An' after yo' call 'em an' dey answer, yo'
stop it up an' yo' keep it on it's haid all de time. Ah don't care where dey is,
yo' kin make 'em come to yo'.

(You keep this bottle on it's head all the time.)

An' when yo' git ready fo' 'em - jes' lak if dey out an' yo' want 'em tuh come
on home, make haste, yo' jes' shake it an' call 'em - call dere name three time
an' dey'll come to yo' five minutes after yo' do it. [Savannah, Ga., (1260),
2139:9.]

41, Ah heard 'em say dey'd call yore spirit lak. Ah kin git chew an' ah
takes yo' - yo' see, ah calls yore name. Well, ah draw yore pitchure an' yore
pitchure would come tuh me. Yo' see, lak if ah take a pencil an' draw a man,
den ah calls yore name an' yore good spirit will fall on me. Den ah must ketch
yore spirit an' stop 'em up.

(How are you going to stop it - in what?)

In a bottle.
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(When you call their name?)

An' ah blows mah breath in dere an' stop it up.

(That catches my spirit?)

Yes. [New Orleans, La., (1558), 2736:2.]

42. Yo' mean gains influence wit anybody? Well, yo' could take an' wash yore
hands [and] yo' could put it in whiskey or put it in water - or blow yore breath
in a glass three times an' give them that glass to drink water out of; jest blow
yore breath in that glass three times an' talk to dem.

(What will that do then?)

Gains influence - dey'd have mo' care tuhwards yo', they'd do anything yo' say
do. They couldn't he'p deyself. [Waycross, Ga., (1141), 1856:3.]

43, A woman right here in Beaufort Street, she got holt of a man's foot track
and took it and while it was hard, you know, and put it in a bottle and took it
in her house and put it right in front of her door - wrapped it up in a silk
cloth and put it in front of her door and used it as a door stop, and as long as
dat was dere why he would come back. When she moved she didn't take that with
her and de [other] people moved in that house. Long as dis bag was dere he kept
coming back looking fer her. He always was coming back looking fer her and de
people would tell him that she didn't live there any more - kept coming back -
coming back. [Jacksonville, Fla., (562), 699:3.]

44, (Do you know how they do that - catching a person's spirit?)

Well, yo' takes nine peas an' yo' put these peas in a bottle of hearts cologne
an' yo' take it an' yo' ketch his shadah [shadow] - his shadah is his spirit,
chew know. An' yo' take that an' yo' ketch that an' yo' put nine peas in a
cologne bottle - hearts cologne bottle. Yo' jes' watch 'im dere as he go along,
yo' see, yo' jes' stop it up tight - yo' ketch his speech when he speak, yo' take
advantage of it an stop that up tight.

(Well how do you get that shadow into the bottle?)

Well, jes' lak a person walkin' 'long - walkin' 'long lak dis an' yo' may walk
up to him, anyway - yo' jes' unstop de bottle lak dat an' his shadah go in dere.
Dat hearts cologne an' dat peas will draw it in dere.

(Then you stop it up quickly? That's got his spirit?)

Yeah, yo' got his spirit.

(And then after you got his spirit in that bottle, what happens?)

Well, yo' kin do anything wit it dat yo' want - anything - yo' jes' got his
spirit den. Yo' got his spirit there - yo' could use 'em most any way.
[Fayetteville, N. Car., (1396), 2511:13.]

45. Yo' calls a spirit. Now, ah'll go an' put a table out in de middle of
de hall - in de middle of the floor and ah'll sit there and rap three times and
call a spirit and dey'll come and talk with yuh. And de table will walk - de
table will walk. [Mobile, Ala., (667), 878:10.]

46, Quite a while ago a friend of mines -~ dey don't know whether he got
killed or don't know whether he died, because when dey held de inquest fo' him,
dey didn't find no spot of where he was killed or either shot. De doctors
'xamined pretty good. Now, dat right chere in Waycross heah about three or foah
years ago. But in examining him - yo' know, dey tells me dat a person kin be
daid, dey kin be stiff, an' after being stiff - like if dey found a person dead
an' dey being stiff, well de undertakers can't git him in dat casket until he's
properly stretched out, but dey tells me dat chew kin jest walk up an' jest call
dis person - a natural person, an' he limbers himself. [Waycross, Ga., (1143),
1865:1.]

47. I worked at College Park, Maryland, and when I would leave the quarters
and pass by the hothouse, every time that I passed by this hothouse I would have
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a peculiar feeling, and when I got by this hothouse this peculiar feeling would
leave. It impressed my mind that it surely was ghosts or
PRESENCE OF SPIRIT something creeping around. [Ocean City, Md., (22), Ed.]
CREEPY FEELING 48, They tell me you can feel them. You feel creepy your-
WARM AIR self; feel like something creeping up on you and going to
HAIR STANDS grab you. You get awful restless. They say - a spirit is
HEAVY AND LUGGY creeping up on you. [New York City, (6), Ed.]
49. 1If you are walking along de road an' you leave [pass by]
a hot steam, they say that ghosts is travelin' by yo'. [Wilson, N. Car., (1493),
2563:6.]

50. In country places in the wintertime you can pass a warm stream going over
your shoulder and all up and down your face. You're kinda like where they was
over a stove right out of doors. There's something funny about that. But olden
people said it was a spirit that you met. I1've passed them many a time in my
time. I've been awful frighten because I hearn the olden people speak about
them so much. I thought they could harm me. I used to tell my mother about it.
She said, "There's no harm in them. Don't be afeard." [New York City, (6), Ed.]

51. They say you can feel a peculiar feeling. Sometimes a flash comes over
you. Your hair seems to stand on your head. I felt it myself. People say then
you are passing a ghost. They are near you. That's why these hot breezes meet
you. I have been driving, my husband has been driving, when we passed those hot
breezes. The horses stand almost up in the harnesses, they get so frightened,
and dash to one side of the road. I have witnessed that. And the olden people
told us that, that it was a ghost. [New York City, (10), Ed.]

52. 1f spirits are around you light a candle with insent [incense]. After
awhile everything will be light and nice. And as long as they are around every-
thing is heavy and luggy and you think something is going to happen every minute.
[This refers to a headache caused by spirits.] [New York City, (8), Ed.]

53. I was home in the yard one evening just about dusk and I happened to see
an old lady coming up to the house. I run in the house and told mama I seen aunt
Jozrah. Mama said, "If you don't stop coming in here and telling me about you

seeing spirits, I'm going to whip you." My father said, "Don't
BORN WITH CAUL whip her. You know she was born with these spirits." They tell

me when I was born there was a cord [caul] around my face,it went
under my nose and caught over my head and against my eyes. So this Saturday
night papa went to town. Mama never did believe that I seen them. So that night
[the second time she saw aunt Jozrah] my two brothers and myself was out in the
yard playing. The moon was just rising and so when I looked down the lane I saw
aunt Jozrah coming up the lane. I said, 'Lord, Harry and Jim, here comes aunt
Jozrah." So we ran in the house all of us. Mama said, "What you see?" And I
said, "Aunt Jozrah." And she said, "You don't see her." And I said, 'Yessum, I
do. You come to the door mama and you will see her." So mama came to the door
and when she got to the door she seen her too. So mama fastened the door and put
the bar across it so she couldn't get in there. Whether she came in we don't
know. [0ld Point Comfort, Va., (31), Ed.]

54. I know that when my grandmother died they say that she came back. The
reason for her coming back was that she wanted to see her youngest son. At the
time of her death he was in France [World War I]. Of course he wasn't able to
get home before she died. I had an aunt, Elizabeth, she was born with a veil
over her eyes. It happened that she was the only one who could see my grand-—
mother. When she would go in a certain room she would see her mother standing up
there as if she was looking for someone. So my mother got some holy water from
the church - we are Roman Catholics. She sprinkled this water around, especially
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in the room where my aunt had seen my grandmother. And they say they didn't\see
her any more. [Ocean City, Md., (19), Ed.; near Baltimore, 1918.]

55. I know people that have what they call a caul over their eyes. They can
set right down with you and they can see things you can't see. People tell you
that the air is full of spirits and with that caul on your eye you can see
things. [Fredericksburg, Va., (46), *Ed.]

56. If yo' evah had a child be bo'ned vetled - yo' know, yo' heard of 'em
being veiled. Well, yo' take dat veil an' don' nevah throw it off; always take
it off farwards, don't take it off backwards. Sometimes - now ah have two tuh
be bo'ned wit dat - two twins. It takes de luck away from 'em to take 'em off
this way, jes' [demonstrates].

(Over their heads - forward.)

Jes' lak yo' take yore dress off dis-a-way. An' den yo' take those veils -
yo' have tuh keep 'em. Sew 'em up in somepin where dey'll keep 'em, yo' know.
Co'se, yo' may have tuh resew 'em or else dey supposed tuh be split heah, an' put
in dere an' sew it up. Yo' see [why] some people be so lucky an' so successful.
[Memphis, Tenn., (1549), 2818:4.]

57. Yo' take a pitcher - dis wus gived to me in a vision - yo' take pennies,
an' ah tried it to see whether or not it wus true. Yo' set it in de east corner
of yore house, a half a pitcher of watah. An' ev'ry day yo' drop a penny in

dere. See, dat's plantin' 'em. An' if yo' drop one in dere, yo' goin'
GIVEN git anothah one de next day, some way - if yo' don't know where yo' goin'
BY git it, yo' git it. An' ev'ry time yo' drop a penny in dat pitcher yo'
VISION say somepin good ovah it, jes' lak a Bible verse or somepin - whatevah

come to yo', an' yo' jot dat down so yo' kin remember, yo' see. An' dat
works out all right. It's diff'rent things yo' should say ovah 'em an' dey
always come out - diff'rent things come true. Dat's called plantin' pennies.

(How long do you keep that up?)

Jes' as long as yo' evah want success to yore house or to yore business or to
whatevah yo' doin'. See, try not tuh take 'em out till yo' git ready to start
tuh plantin' some mo'. Don't take 'em out an' jes' leave de pitcher empty. Look
lak yo' don't do so good if yo' move 'em. [Memphis, Tenn., (1549), 2816:11.]

58. I wouldn't want to speak ill of the dead, for I think they know what you
are saying. My reason is, they can come back and give so many warnings. These

warnings come mostly in your sleep. I have heard something about a man
DREAMS that was buried. This man kept on coming back to his family and asking

them in a dream to take him up out of that grave, so finally they went
and took him up, and the coffin was in water. They took him up and put him in a
dry place, and they never saw him again. [New York City, (1), by hand.]

59. I have tried to see my father's spirit ever since he died. I tried to
draw him to me but I have never been able to do it. I'll tell you what I have
seen. Sometimes I go to bed and I am warned in a dream - of any man or woman who
is about to approach - by my father. However, I never hear his voice, but I see
him in this dream. [Ocean City, Md., (20), Ed.]

60. Yo' dress that bed - specially when yore dead people come to yo' an'
start to tell you somepin an' yo' wake befo' they tell you. Yo' take two matches
an' cross them like that - stick a needle through it and lay it underneat' chure
pillah with de point turned down, an' they'll come back an' finish tellin' you
what he was tellin' you. [Jacksonville, Fla., (596), 769:2.]

61. Fer protection from a root doctor - yo' already got dat, ain't cha? Dey
cain't do nuthin', ah'm telling yo' now, if you keep it on; but chew gotta keep
it on yo'. After ah got hurt, ah learnt - see, it come to me through de spirits
to do it. You take yo' - dey kin put down anything dey wanta and you kin walk
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over it and it won't hurt see. You go to de drug store and git chew a nickel's
worth of saltpeter and a nickel worth of bluestone and you

GUIDED BY A SPIRIT take them two things. Don't put all it together. Take jest
a little pinch of it, take it on a knife, and every time you

pick it up say, "In de Name of de Father, Name of de Son, Name of de Holy Ghost."

(Each time you take a pinch on a knife, you say that.)

A pinch on a knife, say it on each one. All right, yo' take yo' some sulphur,
take three pinches of that, "In the Name of the Father, Name of the Son, Name of
the Holy Ghost." All right, that's three of 'em together - that's sulphur, blue-
stone and saltpeter. All right, yo' take dat table salt de same way - you take
dat sugar de same way. And then jest take and break yo' three match haids off
and name dem de same way, "In the Name of the Father, Son and Holy Ghost." Sew
it up in a little rag, jest a little small thing, and tie it around yore waist
[this is a hand] and you kin step over anything, dey can't do nuthin' ~ dey kin
touch chew but dey ain't goin' do nuthin' to yo', dey ain't goin' do nuthin'.
[Jacksonville, Fla., (549), 687:9.]

62. I wus livin' with a woman once on Mulberry Street an' this woman claimed
that she could - we had a little fuss - she claimed that she could have me kilt.
So she goes down on the Eastern Shore [that part of Maryland east of Chesapeake
Bay] to see Mr. Bayhan' - he wus a man dey call Mr. Bayhan' [white man] - gon'a
have me shot wit' a ball. He's gon'a shoot me through de ball an' I wus to be
dead inside of twenty-four hours. She paid him $35. 4An' then he give her some
stuff to come home to sprinkle all through the house. She start at de back doah
an' sprinkle to the dining room doah an' starts from the dining room doah an'
sprinkle upstairs - sprinkle de whole house ovah. An' he give her somepin to put
under de runner where I walked when I come in de front doah - where dat I would
walk over this, this would trick me.

So, I worked [nights] to the steel plant, an' I came home [very early] one
mornin'. She's asleep. Jis' as I opened the front doah, I start to steppin’,
somepin says, "Raise de runner up" - jis' that way, jis' the same as if somebody
wus speakin' to me. An' I thought it wus her.

I says, 'Frances! Frances!"

No one answered. Well, I come up to a standstill. I stop [at] de doah an'
looked. After awhile I started to take another one [step].

It says, '"Raise de runner up."

Well, then I kin'a got uneasy, you know. Then I called 'er an' called 'er,
but I couldn't git no answer.

Well, I say, 'Well, I don't believe I'll raise it myself. I'll go across over
de street," I says, "I'll git this man up" - the man across the street kept a
little resturrant. So I went across de street an' got him to come over with me.

I says, '"Do you wan'a raise that runner for me?" I says, 'cuz there's somepin
told me twice to raise that runner up," I says, "an' I think my wife," I says,
"must be asleep - I called 'er an' she didn't answer."

So he said, "I'll raise it up."

So he raise the runner up. It wus a black stockin', about that long, across
underneath de runner. It wus a ten-cent piece in the center, an' two brass tacks
in the toes an' two brass tacks in the end [the top] of it.

He looked at me an' said, ""Oh!" he said, "I ain't gon'a put my hands on it."

I say, "Well," I say, "they say the grace of God is sufficient for all things.
It can't hurt me." I says, "I'm gon'a pick it up, but I'm not gon'a pick the
stockin' up, but I'm gon'a git de ten-cent piece up." So I reached over an' took

my penknife [steel = protection] an' picked the ten-cent piece up an' dropped it
in my pocket.
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I goes back in the house, I walks up an' I walks aroun' the runner, an' gits a
fahk [fork]. I takes de end of the fahk an' folds it [stocking] up, [beginning
at) de toe end, an' keeps rollin' it up. An' when I got it [rolled] up, you see,
then I picked it up on de fahk an' carried it through in de kitchen, an' drops it
in de stove an' put salt on it, touch a match to it an' starts it to burnin'. So
when it starts to burnin', I goes to call her.

I says, 'Frances!"

She says, "LET ME ALONE!"

I says, "Whut's wrong?"

She says, '"You's done concern with somepin that don't concern you." She says,
"Mr. Bayhan' will get even wit you."

Well, if ever I'd walk over it - well, she would git [hear] de shot from it,
choo know. Well, [then] I got [would get] the dose. See, as soon as I touched
it, why I guess it roused her up, you know. You see?

(As soon as you walked over that stocking, that was to shoot the gun off down
there where he was?)

Yes, sure. That would kill me, you see.

(What kind of a gun did he have?)

He had some kin'a glass, suppose to shoot you through the glass with the gun.
That wus suppose to kill me in twenty-four hours. But the Lord's grace is suffi-
cient for all things. De spirit put me wise to it befo' I got to it. [Baltimore,
Md., (157), 148:1.]) [The amazing thing about this story, despite the protective
fork, is a man risking his life for a ten-cent piece!]

63. Now, about two years ago [1934], up here to my place [farm near Hampton,
Virginia], an automobile driv [drove] in with five men into it and I knew them

every one. They driv through my yard and went out and never did come
WRAITH back. When I got after them [later] they disowned it. It was their evil

spirits, and they were just as natural, and they were trying to do me out
of my place. [Hampton, Va., (24), Ed.]

64. They used to say, when you met a spirit and they knew who it was, they
didn't say anything to them. When you got home where this party lives at, they
are there. They say, '"That was their spirit I met then." They say, ''Have you
been away from home tonight?" "I haven't been away. Why do you ask?" "Oh well,
I didn't know whether you were out tonight or not." [New York City, (6), Ed.]

65. I have seen men's spirits, living spirits. I went to visit an old woman
one night and I stayed until about ten o'clock. When I was going home a man was
standing on the street. I knowed it was the man's spirit and when I got over a
little drain of water and looked back he was gone. I knowed that was a spirit -
the man was living, he wasn't dead, he isn't dead yet. [Hampton, Va., (28), Ed.]

66. I have heard my great-aunt say that she was driving along a dark road
once with her daughter. While driving along she struck a match to light her

pipe. When she drove a little farther a man stepped out of the woods
APPARITION wearing a full dress suit, a high silk hat, and grabbed the horse by

the bridle. And rear as the horse would, he would not let him go.
After holding the horse for about three or four minutes he let the horse go. My
great-aunt explained this fact by saying that it must have been her father who
was dead and he wanted to warn her that she must not strike a match on a dark
road because some danger might take place because of her doing so. [Ocean City,
Md., (13), Ed.]

67. There had been a burying of a person and some of the people, that was at
the funeral that was at enmity with the dead person, on their way home they heard
a russelling [rustling] at the edge of the road. And when they turned to look,
there was a man standing without a head. And they ran until they were out of
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breath. For the next few days the doctor had to attend them because they were
frighten. And it was said by the people, that it was the spirit of that dead
person after that man he was mad at. [New York City, (10), Ed.;
HEADLESS SPIRIT about 1911 in Orangeburg Co., S. Car.]
68. Sometimes you see a woman with no head on. Sometimes she
will be naked. That's a spirit. And she'll follow you around. And you say, "O,
get behind me Satan,'" and she will vanish off. [New York City, (8), Ed.]

69. I was a girl about seven years old and my mother had let me go to these
people - their name was Kane - to rock the baby. And after this baby went to
sleep, her little sister and I went outdoors - it was in the summertime - to

play. And the moon was shining as bright as day. You could
LOOKED LIKE JESUS see from one end of the field and woods to the other. She

[the other girl's mother] was in the kitchen making light
bread. And all at once I look towards the barn and I said, '"Oh, look Mary!
What's coming?" And she turned around and looked and she said to me, "Oh, Lucy!
What is that?" I said, "I don't know." And at that time it was something Zooked
ltke Jesus. He had a white robe throwed around Him and He wasn't touching the
earth. He came from the sunrise and kept rising higher and higher and went to
the sunset. Then we got frighten and run in the house and hollered. So the
madam says, ''What is the matter with you?" And we told her what we seen. And
she said, "It is a story. You didn't see anything. It's just a lamp setting in
the window." So next night we tried it again, and the next night we tried it
again. And I have never seen it since. [New York City, (7), Ed.]

70. I heard of a ghost coming in once - there was an old house - my mother
tole me this. They was a family that owned the home and they couldn't rent it
to anyone because people had gone there to live and wasn't able to stay on

account of ghosts. The last family that had any trouble, when they
THEME OF went to stay there, the first night, a dog came in and walked around
PROTEUS the room. They tried to chase him out and struck at him and he turned

into a cat. And they struck at it again and it turned into a hand, a’
human hand. The next time they took a knife and cut at it and actually cut it
then {drew blood] and then it disappeared and they never seen the ghost in the
house evermore. [Ocean City, Md., (18), Ed.; happened Mt. Olive, N. Car.]

71. I can truly say for myself that I have seen a spirit. I was lying in bed
one morning and turned over and looked toward the door and there stood my father-
in-law. I knew him well. I knew it was my husband's father. I said, '"Merciful

Father! Merciful! What does father Dempsy want?" I didn't get
MELTED AWAY frightened at all. I said, "He has come for someone, I know." I

never said anything at all to him, but when I kinda winked my eye I
saw him go up - he melted away. 1 never saw no more of him after that. He
looked just as he looked in 1life, only he was just white. I told my husband
about it, oh, I guess about three days after that, and he said, "That's nothing
strange to me. I'm with all of my dead ones most every night." He said, "That
don't bother me at all." And three months after that my husband was taken
seriously sick, and I said, "Now I know he will never get up from this attack he
had. Seeing father Dempsy, I know he came to notify me that he was going to take
him away." It worked out just as I had seen it would. [New York City, (6), Ed.;
near Elizabeth City, N. Car.]

72. A man told me that you will see a spirit or a ghost as long as you look
at it or seem interested in its presence. As soon as you look away or become
indifferent, the spectre will vanish. [New York City, (9), Ed.]

73. [My wife and I on my first hoodoo collecting trip stayed at the Atlantic
Hotel, Ocean City, Maryland, where I interviewed a few members of the staff. One
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of these men, native to the locality, acted as my contact man. He told me the
following story and later repeated it - as an example of what I wanted - to‘a
second man recently up from North Carolina. What happens when an

SUDDEN original story is repeated for the first time?]

DISAPPEARANCE [Original story:]

A man, who was drivifig around the country, had the habit of
driving rather late at night. One evening between twelve and one he was on his
way home, and as he was driving along the road - it happened to be rather lonely
along this particular road - he saw a woman standing there and she acted like one
of these hitch-hikers. And she waved her hand and so he stopped. He asked her
where she was going and she told him this particular place. He told her he would
take her along. So this lady got in the car and there was one peculiar thing
about it, she wanted to sit on the back seat. The man noticed that and that she
seemed to be rather nervous. The main thing he couldn't understand was.why she
wanted to sit in the back when there was plenty of room up in front. However, he
told the lady to get into the car and he would take her to the place she wanted
to go. So they drove along and he didn't say anything to her. Finally he
arrived at this house that she had spoken of. So this man got out of the car
and opened the back door of the car and looked inside and he didn't see anyone
there. Naturally he became very upset. So he went to this house and rang the
bell. A man came down. So he told the man what had happened and the man didn't
seem to be at all disturbed about it. And he said, "That was my wife who died
sometime ago and quite a number of motorists have been annoyed by having her get
in the car and when they arrive at my house she is not there. In that particular
place where you picked her up she had been in an accident and was killed there.'
[Ocean City, Md., (13), Ed. My notation reads, [happened] '"Last winter, February
1936, between Washington and Baltimore near a place called Dead Man's Curve."]

[Repetition of original story:]

74. 1 am just now thinking of the most wierd ghost story that I have heard in
recent years. There was a man enroute from Washington to Baltimore and on the”
way he overtook an old lady who was walking and carrying a basket. When he saw
the old lady, the man stopped the car and asked the old lady her destination.

She gave him a certain address in Baltimore. The man drove along with his pass-
enger and just as he was reaching Baltimore he looked back and saw that there was
no one on the rear seat. Where the old lady had been sitting there was nothing.
The man of course was very astonished and wondered where the lady had disappeared
because he had not stopped at all after he had stopped to pick the lady up. He
hardly knew what to do. Finally, he decided to go to the address that the woman
had given him to take her. When he reached the address the occupants of the
house told him there was a woman who had once lived there by that name but that
she had been dead three years. Of course the man did not explain what he had
seen that day. [Ocean City, Md., (18), Ed.; supposed to have happened in 1932,
four years earlier. The vanishing passenger or stranger who disappears suggests
a folk theme.]

75. There was a fellow who was gambling. His name was Jacob Brown. A lot of
people was gambling and this Jacob Brown made a terrible excitement by saying
that if he would lost his last dollar, he would curse God and die. There was a

tree that had been blown down and they all had this place where they
IMMOBILITY were gambling right close to this tree. And after he had lost his

last dollar he cursed God and he went to this tree to sit down. So
he laid upon the log. And after laying there he could not be moved. And specta-
tors went there to see him. And after viewing his body laying out on the tree,
they pitied his condition and some tried to get him away, and they could in no
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ways move him. So one day three preachers went there to see what was the trouble
and so they viewed the place and the man likewise; and they decided that they
would cut this log [cut out the piece of tree upon which he was lying] in order
that they could move the man away. And when they began to cut, the log began to
bleed; so therefore, they couldn't move this man and so they left him. That man
lived according to my understanding about two months and nobody could move him
off of that log. [0ld Point Comfort, Va., (27), Ed.; happened about 1906 in
Georgia, so my informant says - actually, this immobility being a folk theme in
many forms, See Arrestation in FACI, 2ed., pp. 817-18, etc.]

76. 1 know something about spirits getting thirsty and coming and drinking.
If you leave a glass of water overnight, don't drink out of it next morning; for

they say, when it sets all night, the spirits drinks out of it. Always
THIRSTY pour that out and get fresh water for yourself so in order not to drink

after the spirit. That's what olden people used to say. [New York
City, (6), Ed.]

77. [An excellent example of this belief will also be found in my interview
Beer For St. Peter - Whiskey And Cigar For St. Anthony. Here we have a desperate
situation demanding exceptional power and daring to make an unwilling man run

away from a chain gang.]

ALCCOHOL Now, ah show yuh. It's two miles from heah to de cemetery ovah
FOR THE SPIRIT beyond [Somebody's] Hill, an' a man tole a woman tuh go to de

cemetery at first dark an' git some graveyard dust an' fetch it
tuh him, an' her husband was in yonder fo' nine months out chere tuh de chain
gang. An' he says, "Ah will have him released in ten days."

Ah went wit Mag to de cemetery dat night - went round to de cemetery wit her
but ah did not git ovah in de cemetery - an' she got de graveyard dust dere; tole
her to go right to de head of de grave an' go down in dere about half a foot an'
git it, yeah, down in below de ground. Mag come back [to where Informant was -
outside the graveyard] an' me an' her come on back home to mah home where ah
stayed.

Ah says, "Well, Mag," I says, '"did joo git chure dirt?"

[Mag could not speak between her leaving and returning home; no one could
enter the graveyard with her.] _—

She said, "Yes." She showed it to me. She had it tied up in a hand'chief,

Mag did - had de graveyard dust tie up in de hand'chief dere.

An' ah says, 'Well," ah says - dere's a fellah by de name of Ole Man Andrew,
he was a hoodocer an' dat.

She says, "Yo' tell Mr. Andrew ah'll see him in de mornin'." He was de hoodoo
ah had rented de room from in de two-story buildin' where I had a room.

Next mornin' Mag come ovah dere an' seen duh ole man Andrew, an' she give ole
man Andrew, she did, de graveyard dust. Ole man Andrew tole 'em, says, "Ah'll
use it jes' as ah wanta use it."

He sent me den de next day after a quart of likker. Ah goes an' ah gits de
quart of likker fo' him. He gives me de 75 cents - ah goes an' gits de quart of
likker.

He says tuh me, he says, ''Cal," he says, '"mow, ah want chew to keep dis kin'a
secret”" - says, "ah'm gotta fellah tuh run away from de chain gang an' go to his
wife to Hastings [?] an' git her an' go to Florida in eight or ten days. Yeah.
An' sure 'nuff dis boy come away from de chain gang tuh mah house [his room in
the doctor's house] that night.

When he was in there, he took the graveyard dust an' put whiskey on it an' put
it in a bottle, yeah. An' when Mag come de next mornin' he give it to Mag an' he
tole Mag to take that graveyard dust an' in dat whiskey whut he shook up an' use
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it round her bed an' out in her back yard. Yeah. An' she said dat she done it -
she tole me dat she was gon'a do it.

(What will that do then?)

Dat 'fects dat fellah - dat made dat fellah git away from de convict camp. He
come to my place, de first time when he broke out - he come to mah place an' den
went on up heah to Fairfax an' him an' Mag went tuh Florida, ah know dat much,
an' his time wasn't near up.

[The bottle and contents is a hand, the whiskey is the spirit's payment for
work to be done, the giving of liquor is called feeding, and the shaking is to
activate and incite the drunken spirit. My transcriber heard the doctor’s name
as Ander or Anders; I as Andrew or Andrews.] [Waycross, Ga., (1120), 1797:3.]

78. [An alcohol-loving spirit or the alcohol spirit itself has no scruples
about assisting with a drinking spell.]

Well, it's a lady doesn't stay so far from me. It was a lady liked her hus-
band an' she couldn't git him because her husband loved her more than he did her.

So she framed up a way to git him away from her. So she goes an'
DRINKING SPELL gits some liquor an' she tells dis lady, say, ''Come ovah tuh mah

house an' have a drink." Co'se dis lady went ovah there an’ she
had somepin put in there, an' that has been about two - two an' a half years ago.
An' so ever since that lady took that drink she got to de place she jest can't
stop drinking - drinking - drinking. Wherever she goes [to a doctor], they all
tells her that it's a drinking spell's been put on her tuh make her stay drunk to
make her husband leave her. An' so she says, "Well, ah kinda thought that be-
cause ah knows that ah can't stop drinking - jest drink all de time'" - so she
asked him [a doector], say, "Whut kin ah do to stop me from drinking?" [St.
Petersburg, Fla., (1006), 1623:1.]

79. [There is more than one way to cast a drinking spell.]

But ah do know dis fo' a true fact. Yo' kin take a person's photograph - if
he nevah drinked a drop of whiskey befo' in his life - an' turn it down ovah a
little small glass of whiskey, somepin 1ike a wineglass, an' let it stay there
until de whiskey fade dat photograph, an' dat person will drink hisself to death.

(This whiskey must touch the photograph - you must put it right over there?)

No sir - not touch it. T
(Just so the fumes will come up?) e
Yes sir. [Brumswick, Ga., (1175), 1986:4.] g

80. I know a lady at home had a husband who would drink a lots - he stayed
drunk all the time. Someone told her if she went out to the graveyard and got
some dirt off of a drunkard's grave and sprinkled it in some of his food, that
that would cure him. And afterwards she did. It didn't exactly cure him, but
it kind of stopped it. [Smow Hill, Md., (83), 2:7; collected Fri., Dec. 4, 1936,
from Mary E. Henderson, teacher born Nansemond Co., Va., where it happened.]

8l. Years ago in the days of my grandmother - my grandmother died before
freedom was declared. I never saw her. I only heard her story from my mother.
They built their houses out of logs. There was just a front door. They had

nothing on the floor but the dirt. The logs were laid
BLOOD FOR THE SPIRIT close together on top of each other to form the walls.

They didn't even have shingles then. The logs were hewed
on each side and laid close together for the roof so the water would run off.
Then they made little beds in each cornmer, like a shelf, near the ground. We
would call them bunks. In one corner they would have for a table. The chimney
was in the back of the house opposite the door. They had no windows.

They [the chimneys] were made of clay. The clay was mixed up, pine straw put
in it to make it stick. Just daub it. And they made the chimney like a pen with
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small sticks, two rows going this way and one in the back, and this [the fourth
or front side] was left open. That was the fireplace. When they got up a cer-
tain distance [above the fireplace opening left in the form] it was a pen with
four corners. They made it as high as the house was. They filled it [the double
walls of the pen] with clay and straw. In the fireplace was a iron oven and an
iron pot. They had something in the middle of the fireplace [crane] they hung
the pot on, with the fire under it. The oven had a iron door. The ovens were
iron and made flat. They put bread in there and bake it, and potatoes.

This house whenever it was completed they killed a calf. If they had sheep,
they would kill a little lamb to let the blood go wherever it was killed, let the
earth drink it up. This lamb was barbecued in front of the door. All of their
friends and neighbors would come and have a feast there. They did that entering
a new family to the house. They kill it right near the house. The blood wastes
on the ground, the ground drinks it up, near the house they were dedicating to
the family. Now that I have been reading the Bible, I can see that the olden
people were taking that from the Bible. It was on the lines of the Bible but
they didn't understand it as they do today. The Israelites were told to kill a
certain lamb and put it on their door faces. The olden people were just doing it
in their way the best they could.

In our neighborhood [Orangeburg County, South Carolina] in erecting a home,
building a new house to live in, you always are supposed in one of the front
pillows [pillars] of the house to fold the Holy Bible, wrap it carefully in oil
cloth, that will protect it, put it in a stiff pasteboard, and lay it in the
holler [hollow] of the front pillow of the house. This is supposed to be a pro-
tection sent from God on your home. And you are supposed to live happily there.
This is one of the customs. ([New York City, (10), Ed.]

82. This happened in 1917 in the City of Petersburg, Virginia, on Whych [?]
Street in a section of the town called Glanville [?]. I was in the custom of
coming home each night - after finishing work - and getting to a particular

corner and waiting on a friend of mine. Then we would both proceed
FOOTFALLS on until we got to Clutchfields Laundry. That's where another friend

worked. Then the three of us would proceed on home together. This
boy that worked at Clutchfields was killed in an automobile wreck. Several
months after, on a rainy night we were coming home and we heard footfalls. They
were following us. We looked and could not see anything. Then we thought the
reflection on the street lamps hid the person from our view. So we stopped and
tried to look under the glare of the light to see if we could not see what it was
that was following us. We didn't see anything. We walked a little further and
we stopped again. As we stopped the footfalls stopped. We walked about three
more blocks and these footfalls continued. They followed us until they got to
where this boy always used to turn. From there we didn't hear it any more. So
I spoke of this when I got home to an old man, a man that had fought in the leil
War, and he said that's something people hear anytime. That there's a crater
that's on the right hand side of Whych Street and there were many soldiers killed
in there. People see things and hear things most any time of night. [Ocean"
City, Md., (14), Ed.]

83. I went to Pittsburgh from Staunton, Virginia, and my husband had rented
me a house there. So one night while I was setting there sewing, I was very much
disturbed about my children, so I sent the girl I had living with me upstairs to
look after them. She came down and said, "Mrs. Baker, what is the matter with
you?" She said, "The children is all right." So after awhile in about ten or
fifteen minutes I heard someone put the key in the door and unlock it. But no
one had a key but my husband. So I heard the tips [tiptoes] going up the steps -
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you could hear the steps cracking. So I said to Mr. Davis and Mr. Walker, they
were boarding with me, "Do you hear that?" And they said, "Yes." And Mr. Davis
said, "That ain't nobody but Bummie" - that's what they called my husband. And

I say, "Oh, he would not do that." So we got up and we went upstairs to look and
see what was going on. Well, I didn't see anything. I didn't hear anything up
there. I said to Mr. Davis and Mr. Walker, "I guess that's a token of the man
who lives on the third floor, for his wife." She had gone to the hospital. 1In
the meantime then I had forgot my own people. And in a week's time my husband
was sick and died. And I never believe anything that that was a token of his
death. [New York City, (7), Ed.]

84. Ah knowed a lady one time, her son he got killed on de railroad out here
and nobody knowed how he got killed, and she always believe dat a fellah dat he
had put in jail one time did it - see, had pushed him in front of de train. So

she would go out to some grave ev'ry night and git at de head of
BOTTOMLESS PIT dis grave and dig a hole right at de head of dis grave and put

her hands down in dere and she would give all kind of prayers -
prayers fer him to come back alive and haunt dis man.

Well, it's a man he was night watchman out here at de railroad yard himself.
Well, one night, he would sleep like, he would jest seem to go to sleep on de
switch all de time and nearly wreck de trains all de time. See. And he never
did befo', but nights she wouldn't go out dere, like nights when it rained, he
would be all right. But ev'ry night she'd go out dere, he would always have some
kind of accident happening to him. So one night she was there and he was walking
down de railroad yard and she was out at de graveyard. People says she was out
dere, dey'd seen her out dere, for she lives right cross from it, out heah on
Union Street. And they said that he was walking down de railroad yard when he
had stepped in a hole, a big deep hole, and he kept fallin' and kept fallin' and
nevah seen him no more. But dey always said when de walked through dat yard on a
dry night dey always could hear him hollering dey really could hear him hollering
nights like that.

(He actually disappeared right there?)

He disappeared - dey found his lattren [lantern] an' all by a hole dere. De
people dey tried to fill dat hole up but dey never could fill dat hole up. [Here
is the bottomless pit of Revelation (King James Version), 9:11,11:7,17:8,20:1&3.]
[Jacksonville, Fla., (562), 699:9.]

85. This woman lived on the same street I lived on. Her husband was sick and
dying, and he told her, he said, "When I cross Jordan River I am going to let you

know." And she asked him how she was to know. And he said
CROSS JORDAN RIVER his whole frame was going to shake when he was crossing. And

when he died, he was dead about one-half hour, and just shook
so hard until the bed shook with him. [New York City, (1), by hand; about 1910
in Wilmington, N. Car.]

86. There was a whipping post at the Bloody Angle before the [Civil] War.
Slaves were sometimes whipped to death there and they would come back singing.

It was about a mile from Spotsylvania Court House. [Informant,
SINGING SLAVES thirteen years old when Civil War began, was born in what became

the Bloody Angle during battles of Spotsylvania Court House, May
8-21, 1864; battle at Bloody Angle, May 12.] [Fredericksburg, Va., (44), Ed.]

87. 1I'll tell you this one, it's an actual fact. A family of people that had
two boys, they were poor people it's true, and the city in which they lived you
could sell most anything to the junk dealer - rags, bones, iron, tin, glass
bottles and the silver paper in cigarette packages. This boy had a habit of
picking up bones. Where he went to get his bones was an old burying-ground that
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had went down and he did not know it. Everybody thought that when they changed

this burying-ground they removed all the bodies but it wasn't so.
MOANING BONES So one night this boy had been out collecting bones and he had

it in a crocus bag - that's the same as a potato bag [gunny bag
or sack] - and he wanted to hide them, so he put them under his mother's bed.
Around about midnight his mother and father heard a moaning and groaning all
over the house. They couldn't locate it. They came back in their room and it
was still moaning. So they looked under the bed and there was this bag. They
pulled it out and the father shook the bones out on the floor and they were
still moaning. That's the way he recognized them as human bones. So he woke
his son up and made him take those bones out that time of the night. The next
morning he asked him where did he get them from. He showed him. He tole him
from now on don't never bring a bone from here near the house for this used to
be a burying-ground. [Fredericksburg, Va., (54), Ed.; at Richmond, Va., 1911.
My informant was the boy.]

88. I heard of a woman, she wanted people to move out de house next do' to
'er, cuz dey always kep' too much noise. She used to at night git up an' go out
to de graveyard an' come back with dis yere graveyard dust dat ah tole yo' befo'.

She used to take it an' take an' sling it all up against de
SCREAMS AND NOISES windahs on de porch an' dat would bring such a damp an' musty

oder into de house until it made all dose people re'l sickly
feelin' all de time. De always wus hearin' a lota screams an' noises in de house
until dey had to move out. [Jacksonville, Fla., (562), 700:4.]

89. When I was a little boy [in 1860] I was praying an old-fashioned prayer
the colored people used to pray. They went to the graveyard to get their souls
converted. I went and prayed on a man's grave that was buried that day and I

heard him moving and knocking on the coffin. I never paid no
COFFIN KNOCK attention.

[The knocking or beating on the coffin, once a common expression,
survived in a few love divinations also about extinct - see FACI, 2ed., p.391.
For praying in the graveyard and conversion, see my experience at Tyree Church
in Introduction.] [Hampton, Va., (24), Ed.]

90. My mother died and I didn't like to stay with strangers and I went to
this lady's house to work. And while I was getting supper one night, this noise,
something fell very hard upstairs and jarred the house so, that Mrs. J. and her

mother, her sister-in-law and a fellow by the name of Ed and myself,
MYSTERIOUS all armed and went up, thinking because there were vadluable things ir

DOOR the house, that someone had broke in, but there wasn't a thing could

be seen on the floor anywhere. Lots of times when I used to go up t¢
make this young man's bed I had to pass a room they called the Red Room. Every-
thing in there was red, partly red. Every time I got against this door, the doo:
would open. But I didn't see no one come out. And I was afraid to go down'be-
cause I would have to call some of them down there to see me down the steps. " Anc
many many times they used to see soldiers marching across the garden. And that
house was supposed to be han'ted. They used it for a hospital in the time of the
[Civil]) War. That's about five miles from Brandy Station [Culpeper Co., Va.].
[New York City, (7), Ed.]

91. If your door opens and shuts, some of your [dead] relatives are passing
through the house. [Fredericksburg, Va., (58), Ed.]

92. 1If you leave the house and lock the door and go away and come back and
find it open, after awhile you'll wonder, 'What's the matter? I'm sure I locked
that door. Every time I come back the door is open.'" You get it in your mind
somebody has died here and they didn't want anyone to come back in here to 1live.
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It wants it to remain just as they left it. Their family has got out and they
feel the house should stay empty. [New York City, (6), Ed.]

93. On the 0l1ld Dominion Lines a boy, a room steward, stopped a passenger and
told him to go forward, for what reason I don't know and the captain met him on
the starboard side and asked him what did he want. And the man that [was] told

to go forward said he was looking for a room. The captain sent
SPIRIT ABOARD the boy back with the passenger and he went down to the second

deck and opened the room, left the passenger outside, put the
baggage in, locked the door and left the key in. The passenger stopped and was
talking to someone right near there. When he went to the door the door was
locked and the key gone. They never did find that key. They accused the boy of
taking it. They sent for the chief engineer to open the door. When they opened
the door the baggage was scattered all over the room and the beds unmade and
everything upside down. And everything was all right when the boy left the room.
Here's what the boys thought about it. That was the Jamestown under Captain
Tapley. She got into a big storm and around Boston Light, before they got to
Boston, this was several trips before this [the present story) happened, and
they lost two passengers and they were in this room. And they thought the ghost
of those people done it. [Hampton, Va., (23), Ed.; about 1895.]

94. If yo' kill a man - he's lookin' yo' in yore eyes an' yo' kill 'im - an'
he lookin' at yo' an' dey come back, yore picture will be in his eyes an' dey kin

tell who done de deed. [Fayetteville, N. Car., (1398), 2518:6.]
EYES OF CORPSE 95. (About those eyes?)

I made a mistake - I said a nickel, I wanted to say a silver
dime. Like it be - you'd kill a man and you'd start on off. Somebody done get
to him and take and roll his eyes back and put a silver dime on each one of his
eyes - this man he cannot get out of existence. He'll try, but he'll get caught
before he can get away.

(Well, who - oh, they put these dimes over the dead man's eyes.)

Over the dead man's eyes. [New Orleans, La., (866), 1404:1.])

96. Jes' lak if ah walk in heah an' shoot a person; well, all dey have tuh do
is look at de person's eyes - take mah picture from his eyes, an' evah which way
he be lookin' dat's de way ah'm goin'.

(The way that dead man's looking, that is the direction yo've gone?)

Yes. [Wilson, N. Car., (1460), 2650:4.])

97. 1If yo' kin git de blood, if yo' kin git a shirt - [anything] dat got
blood on his garment where he got killed - if yo' kin git a piece of that, take
it an' git a aig, jes' a aig, an' bury it in his han', an' open his eye up first
an' look in his eye, den take that aig an' put it in his han', an' dey say dat de
person whut kilt him will appeah befo' yo' in his eye, will appeah befo' 'em in
his eye. An' put dis heah piece of his garment whut's got his blood on it - say,
yo' tack it to de no'th side of yore house. An' dat person-will come back whut
kilt dis person, dey will come right to yore house. [Memphis, Tenn., (1523),
2716:5.]

98. Sometimes it looks like they [a corpse] are looking. Their eyes are wide
open. I have heard people say they are looking for their loved ones. [New York
City, (7).]

99. Don't visit the graveyard and look upon them too often. They say it
disturbs them. Shortly they will come back after you. If you keep a looking and
a looking, they are coming back after you soon. You soon go. That's very true.
You'll soon go. [New York City, (6), Ed.]

100. Dere wus a man in slavery time - he went, started to cross de woods. 1In
slavery - mah cousin wus one de slaves, an' he come in de house an' he says,
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"Boss, ah see a head bone down heah in de woods an' dis head bone said, "'Turn
yore teeth towards de" - nuthin' dere but de head bone, all wus gone but de head
bone. De head bone talked to dis colored fellah an' tole him when he
HEAD BONE passed - it wus layin' down on de ground as he passed - it say, 'Tell
[him] mah teeth called me out chere." Well, dat means - tell 'im
[boss, overseer or master] de teeth caused de head bone tuh be out dere, yo' see.

(Caused the head borne to be out there?)

Dat's right - tuh be out dere.

An' so he said, '"Well, ah'm gon'a tell de boss, dat ah see a head bone out
chere an' it say, ''Mah teeth called me out chere."

All right, he went on an' he says, 'Boss,'" say, "ah see a head bone out yondah
in de woods says, 'Tell 'im mah teeth called me out chere.' An' want chew tuh go
out dere an' see."

All right, [he] said, "John, if dat head bone don' say, 'Tell 'im mah teeth
called me out chere,' ah'm gon'a kill yo'."

"Yassuh, Boss, dat head bone will talk."

All right. Den he went out wit de Boss - dis darky went on out in de woods
where de head bone wus, an' dis Boss took de head bone teeth an' kicked de head
bone an' de head bone wus silent. He says, "John, didn't ah tell yo' ef dat head
bone didn't talk ah wus gon'a kill yo'?"

He say, "Yassuh, Boss, hit gon'a talk good an' plenty."

So he kicked de head bone an' de head bone didn't 'gin say nuthin'.

Well, all right. Den he said, '"Well, John, ah say ah wus gon'a kill yo' if
dis head bone didn't talk." So de Boss turn roun' an' killed John. An' when he
kill John, de head bone say, 'So mah teeth called yo' out chere, too.'" So both
of 'em wus dead. See, tellin' him his teeth called him out heah.

[This device is frequent - the attribution of a well-known story or folktale
to oneself or relative or acquaintance; here a cousin.] [Florence, S. Car.,
(1311), 2322:7.]

101. De lady next do' tuh me - it's some kin'a man dat curses her, it's a
evil spirit, an' wherever she goes he's always using bad language tuh her an'
saying things to her, putting all kind of things into her head. She went to

someone an' they told her that it's a evil spirit that someone
A CURSING SPIRIT had worked on her, an' she asked him if he could cure it an'

he tole her, yes. Well, he went in de house an' he asked her
fo' some salt, an' she gave him some salt an' she gave him some sulphur an' two
drops of hearts cologne. Well, he put that in thar an' he tole her to put it in
de corner an' every night say some kin'a word over that stuff. An' so she tole
me last night at mah home that she was gittin' rid of it - said she jes' kin hear
him now whisperin', and she said the man tole her that in a few days she wouldn't
hear him at all.

(She can 't see this man at all?)

She can't see him but she kin hear him. —

(Well, what - just what do they think this thing is that is bothering. h/}°)

Dey think it's a evil spirit that someone got from de graveyard. [St. Peters-
burg, Fla., (1006), 1622:1.]

102. He said once when he wus young [about 1867] follerin' the water, he say
there wus some man put bad luck on 'im. An' he say he fell overboard twice. An'
he say he went to some place, he said, to a fortune teller. Said he [fortune

teller] told him that a man had put bad luck on 'im, becuz if he
MOCKING SPIRIT fell overboard three times, he said, he would be drown. An' he

told 'im when he come home for to go to the church an' to the
freshest grave an' get a pocketful of new clay. He wus to wear that in his
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pocket until it wasted away. An' he went out there an' got a pocketful of new
clay, an' when he left - he [fortune teller] told 'im that he would hear some-
thing to the church for a long ways, he said, the further he walked - an' when
he left the church, why, he heard a laugh until he got home. An' after he wus
home, then, he said it disappeared., An' he said all at once sound like he heard
some lumber fall right in the yard. [Deal Island, Md., (?), 22:5.]

103. Once upon a time I heard the story that a man - two men were at variance

with each other and one of the men died. After two or three months this living
man was passing along the road near this house where the other
ATTACK BY SPIRIT man that was dead did live. And all of a sudden he imagined he
saw something and kinda hesitated, and something slapped him,
and his head became one-sided and he had to move through life that way. He was
never able to turn his head around straight again. [New York City, (10), Ed.]

104. (This is the o0ld witch who wouldn't come around to see me?)

Yes sir.
(What did she do?)

She went to de graveyard an' went to a new grave, and she run her
TERRIFY 'EM hand down in de dirt, way down about up to her elbow, and got her

a handful of dirt, three handful of dirt, put it in a tin cup, an'
then, she taken a penny an' put it down in de hole to pay de spirit fer de dust
dat she took from de grave dirt, an' it had to be a wicked person wus buried dah.
An' she went on den an' fixed de dirt an' made some bluestone dust. An' she put
de bluestone dust an' de graveyard dust togethah, an' den she went to de church
an' dusted it all around in de church. An' de people got so angry an' got so -
an' she said to de ghost, "Go theah an' terrify 'em, terrify 'em." An' de ghost
went to de church an' jis' kept ever'body confused all de time in dah an' de
preacher had to leave.

[A note on my original transcription reads, "Informant repeating a story he
had just heard about a woman who wouldn't come to see me." This was just about
the first colored witch or hoodoo who refused to meet me; also first boy friend
or girl friend to investigate me for the professional worker - see Introduction.]
[Wilmington, N. Car., (159), 158:1; happened in S. Car.]

105. I heard a church member said dere's a ole man in de church where he were
a member - he ain't got much confidence in 'em now 'cause dey did dat - ole man
da'd [that would] git mad at anybody at church; you know, he'd fall out with 'em.
Well, he'd go to de graveyard an' reach his han' as far in dere as he could, an'
he'd git some dirt jis' off, jis' as near de coffin as he could, an' wrap it up,
[and] bring it back. Well, he'd put it in somepin thin, cheesecloth or somepin
or othah, an' put it in each pocket, in his coat pocket. An' he'd go to church
you know, until de preacher git to preachin', you know, an' dat de people git to
shoutin', why he jis' git to shoutin' an' go right aroun' near dis person [he's
mad at], you know, an' jis' let dis dus' - it would jis' fly so it'll, a 'hele
lot of people would inhale it, an' dey'd git so sometime dey'd git to coughin'.
Well, dey say, if you git enough of it, it'd kill 'em. [Wilmington, N. Car.,
(215), 208:1; Darien, Ga., 1896.]

106. Well, you've seen dat in de graveyard - you seen where dere one stick
standin' up on dis end [of the grave], de haid [the headboard], an' one on dis
end [the footboard]. Well, she'll take his name - she'll know his name, an' I

guess she'll get somebody to do dat, because she'll be scared to
WORRY 'EM UP go dere aroun' two a'clock in de night, see. She'll get somebody

to go dere an' jes' call his name - his name John, Will or somepin
another - an' say, "Will, I take dat footstoll [footboard]," an' turn it over an'
say, ''Well, I turn you haid over heel, in de Name of the Lord, therefore, dat
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He'll find you an' bring you back to me, In the Name of de Lord" -

(Say that slower.) [She was speaking this incantation so fast I could hardly
understand her.]

Well, dis way. 'John, I turn you" - you take dis footstoll [footboard] jis'
like dis [demonstrates], an' you turn it over an' say, "As I turn you haid over
heel, therefore I don't want you to refuse, an' bring you back to me an' make you
love me, In the Name of de Lord, Our Saviour, Jesus Christ."

. Well, you stick dis one [the footboard] here [at the head of] de grave where
de haidboard had been, an' you take dis one [the headboard] an' turn dis one over
[and say], "I turn you haid over heel, therefore if you refuse, an' make you love
me an' come back to me, In de Name of de Lord, Our Saviour, Jesus Christ."

Well, he'll [the man acting for the woman will] run his hand down in de middle
of dat grave an' he'll take some of dat dirt, a handful of dat dirt out de grave.
Well, dat'll be about dat deep.

(A hole as deep as - up to the elbow.)

Take a handful of dat dirt out an' after you get a handful of dat dirt out,
den he'll drop three pennies in dat grave jes' for the spirit, an' [say,] "I's
[I has] pay you to work for me, In de Name of de good Lord, Our Saviour, Jesus
Christ." An' he'll walk right aroun' dat grave three times an' he wouldn't look
back. An' he would take dat dirt an' he'd throw dat dirt up in de air an' say,
"Go, spirit, an' worry 'em up, an' bring 'em back, In de Name of de Lord. Go to
de west, east, north an' south, de four corners of de world an' wheresomever you
may be." He'll come.

An' if he right in dat town, you don't have to do dat but twice; if he's out
dat town, you gotta do it nine times, nine nights. You go dere after twelve
a'clock, between twelve an' one. Den, I don't care where he's at, he'll always
contended [contented] with 'er on his mind. He'll come where she's at. I don't
care where he's at, unless he's in jail. [Wilmington, N. Car., (223), 214:1.]

107. Jes' lak if a person botherin' yo', yo' go to a graveyard where a sinful
person is an' git dirt off their grave an' put it undah a person's step an' that
hag will worry dem. Dat's whut chew call a jack mulatta.

(You mean jack-o'-lantern?)
JACK MULATTA No, jes' lak if ah wanta tantilize somebody an' ah know somebody
died dat's a evil person, well ah go to their grave an' git dirt
from there an' throw it undah de house. Well, dat's whut yo' call a jack mulatta
an' it'll come in jes' lak a hag would - would ride yo' tuh death an' tantilize
yo' an' de person fo' who ah put it dere couldn't even rest.

(But this doesn't ride you?)

It doesn't ride yo' but it jes' somepin dat tantilize yo' tuh death - nobody
couldn't see it but chew. [Sumter, S. Car., (1340), 2317:9.]

108. Jes' lak dere was someone in de crowd dat yo' was trying to find out
who did it, killed him, yo' could turn him on his face an' let ev'ry man tetch

him, an' de man dat killed him, when he tetch him de wound
AVENGES OWN DEATH will start to bleedin' agin. [Waycross, Ga., (1067), 1727:5.]

109. Now, if a man was to get kilt in my house an' it was a
crowd there. Now, if I want anybody found out who kilt that man, I wouldn't let
nobody come out of my house. I git me a straw [demonstrates] an' break it an'
make a cross - jis' lak this, right across his forehead, an' let ev'ryone of dem
step over this man whut's dead. Well, now, when de right one stepped over this
man whut's dead, well then de nose begins bleeding - that's him. [Memphis,
Tenn., (972), 1573:13.]

110. A white man killed another white man in slavery time - had killed him
for years. An' one day they was riding 'long an' he says, "Thare zem bones - I
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killed dat fellah ten or fifteen or twenty years ago.'" An' de other fellah says
tuh him, "Aw hush, git down an' let's see yo' tetch 'em." An' dey say, when he
touched de bones, de blood come out - out that bone, an' he had him 'rested. An'
that was de evidence - dat blood. [St. Petersburg, Fla., (1003), 1619:5.]

111. Yo' take him lak yo' fixin' tuh bury him an' yo' turn him on his face.
Well, yo' see if that man is on his face an' yo' bury dat man, de man or woman
dat killed him, she's worried until she goin' soon come up an' it ain't goin' be
ovah nine days 'fore she goin' come up an' give herself up.

(How did you say they carry him out of the house?)

Jes' lak if dere's a windah on dis side - well, jes' lak a windah dis heah,
yo' take him out dis windah on dis side. No, don't chew take him out de do'.
Carry him out either one dese windah but don't take him dis way. Let him be
goin' dis way, where de sun set at. Don't nevah take him where de sun rise -
it's not goin' work as fast. But if yo' put him on his face an' carry him out
de way de sun go down, it won't be nine days 'fore she goin' come back.

(You carry him out the door, though?)

No suh, don' take him out de do'. Yo' wanta put him out de windah - take his
body out de windah. Let him be on his face an' take his body out de windah.
[Fayetteville, N. Car., (1423), 2568:1.]

112. Well, you can find that out very easily. If I killed you and it seemed
to be hard fer anybody to understand how it was done and who done it. See, you
won't be naked, you bound to have some clothes on. They'll strip your clothes
right off and put 'em to de side and get ready fer to lying you out as a corpse -
you know, take 'em and stretch 'em right out right in de casket and lay you right
on top of 'em. And I don't care where you are or where I am - if I've kill yuh,
why I'm bound to be coming dere, and the moment I comes near, why the blood will
gush out chure mouth and nose. It's not necessary to have the law do anything to
me at all after dis, because I can't stay here. You bound to take me along with
you. [Charleston, S. Car., (514), 596:3; Doctor Glover.]

113. Git chew a fresh yard aig an' tie it in his right han' an' bury him on
his face. Now, dat happen right chere about fo' yeahs ago, right at dis basin
[dock for ships along Mississippi River] befo' dey closed it in. A colored
fellah kilt a girl dere an' got away, an' her mothah didn't know whut tuh do.

So she sent ovah tuh mah house an' got me. So ah says, "Yo' got any chickens
roun' heah?"

She say, '"De lady nex' do'."

Ah says, '"Tomorrah git me a fresh yard aig.'
dis gurl on her face?"

She says, '"No, ah'll bury her any way if ah kin find de fellah."

She put de yard atg in her han' dis-a-way an' shet her han' up on it an' tied
a han'ke'chef ovah it an' buried her on her face. In twenty-four hours he come
right dere where he chunked her ovahbo'd an' dis white fellah, de night watchman
out dere, caught him. He carried him ovah dere an' called up de law at dis Union
Station, an' the law took him ovah to the gurl's mothah's house. Den the girl's
mothah went an' had de gurl redug up an' buried on her back. Dey broke his neck
outen dis jail out heah. [New Orleans, La., (1566), 2871:6.]

114. Ef he killed dis man, you'd git chew a pint of likkah an' lay it right
in his breast - crossways in de grave an' dat man cain't stay 'way from dat
grave - right across his breast in dat grave an' de man dat killed him, ef he's
gone away - don't keer where he done go - he kin go to de No'th Pole - dat's -._
'bout fer as yo' kin go, to de Eskimo. Well, ef he get ovah to de Eskimo den an'
his life is spared an' he git back, he comin' right smack to dat same graveyard,
an' he jes' walk around dat grave. Yo' ain't got to hunt fer de man 'tall - jes'

' Ah says, '"Does yo' min' buryin'
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[take a] turn around dat grave. [Savannah, Ga., (542), 673:1.]

115. To make him follow him, they'll go to the woods and they'll get a green
switch, which they call a weeping willow switch. See. They place it into the
dead man's hand and they talk to this dead man and tell him whoever killed him,
in nine days time he must whip this person to death.

Or, they'll bust a quart of whiskey on the coffin of the person and then they
will also talk to this person and tell them whoever did this trick to whip them.
See. And then after they bury the person, they'll plant maybe peas on their
grave. See. And when them peas come up, wherever you are, if the law doesn't
get you, why you are compelled to die. [Savannah, Ga., (539), 661:1.]

SPIRITS WITH SPECIAL FORMS

116. I was going through a piece of pines one night - as usually in the
summertime, I was tired and throwed myself down by the path by a tree. So this
night I started out and I heard a stamping on the ground just as though it were
a horse right by the tree I was going to. And I advanced a little more.

HAUNTED It didn't only stamp and go like a horse, but it seems as though there
TREE was a quick flash around the tree. It seems though it jarred de ground.

So I stopped. By and by I started again - the same noise. I started

again - the same noise. Then I got out of there pretty quick. My hair was all
standing up like that [demonstrates]. It was real. I didn't see anything. The
moon was shining so bright - like this electric light [in my study - late after-
noon, March, 1936]. I went to the nearest house I could get to. I told the old
man about it and stayed there all night. He said, "How Pres, don't you know that
place is ha'nted?" I said, "No, I didn't know." So I stayed all night. I don't
know why that tree was ha'nted. [New York City, (11), Ed.; Albermarle Co., Va.]

117. The man was murdered on a certain spot of ground and a tree came up and
grew there, and for years afterwards, anytime anyone would strike it or bruise it
in any way, there was a peculiar voice that they could hear. The tree would moan
as if it were being mistreated. The people watched it and watched it, and after
a long time an older person came along and told them, "Right along here such-and-
such a-one was murdered. There was no tree there then." That was why this tree
was so peculiar. [New York City, (10), Ed.; Orangeburg Co., S. Car., see FACI,
1st ed., No.10,508; 2ed., Nos.15426-15429.]

118. This happened near Battleboro, North Carolina. My uncle - was my
grandmother's brother - had to watch the team while they was eating in a meadow
that was almost grown up. There was a giant oak tree that stood in the meadow.
He used to climb in this tree and sit on the branches. One day while he was
sitting in this tree and watching his master's team while they grazed, the tree
started to moan. He jumped out of the tree and ran into the house just as fast
as he could. His master built a fence around this tree and charged people to
come in and grew to be a very rich man. People from all over the country would
come to this tree. [Ocean City, Md., (14), Ed.; see preceding refs. to FACI.]

119. I saw a ghost one night. I was going up the Riprap Road. A big mul-
berry tree was on the ditch bank. When I got right opposite tree a man came
out from under this tree. I didn't see no man when I was going up to the tree
but when I got there he walked right out on this side, my left side. He said to
me "Where are you going?" I said, "I'm going home." He said, "It's a fine
evening isn't it?" I said, '"Yes." So then - he had on a brand-new pair of
shoes, a brand-new broadcloth suit, a hard-bosom white shirt, a black high-top
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hat. I and him walked on. When I got up to Spring, I said to him, "I'm going to
turn into Spring Street." So then he said, "I'm going this way." And then he
tipped his hat to me and said, "Good evening." So the house where I was going
at, not being far from the corner, I went to the fence and called the woman to
give her her lodge card. She came to the door and said, '"Who were you talking
to?" I said, "I was talking to a man." She said, "Where is he at now?" I said,
"He's gone up the road." In the meantime he turns around and comes back and when
he gets in sight for her to see him, I said to her, "There's the man now." She
said, "I don't see nobody." I said, "You don't see nobody?" She said, 'No."

She said, "Where's he going?" I said, "He's going right back to the tree." And
so when he got to the tree that's where he disappeared. Then I said, "Oh, I've
been talking with a ghost." And I commenced to running and I run until I got
home and fell in the door. Mama said, "What in de world is de matter with you?"
I said, "Mama, I've been talking to a ghost." And she said, "You're always out
seeing ghoses." [Hampton, Va., (31), Ed.; happened 1908.]

120. Once an old man by the name of uncle Esham would go on a hunting trip
every night, Sundays included. Friends tried their best to refrain him from
going hunting on Sunday but the old man continued as if nothing was said. One
Sunday night he heard a voice speaking from a tree, saying, "Esham, Esham, what
is the matter with you? You hunt Monday night, you hunt Tuesday night, you hunt
Wednesday night, you hunt Thursday night, Friday night, Saturday night and Sunday
night. Poor 'coons [racoons] can't get no rest." The old man would just listen
and go on hunting just the same. One Sunday night when the old man passed be-
neath the tree, not only did the voice speak to him, but when he looked around he
saw red eyes, a man standing with his tongue out, pointing down the road. And he
also said, "Esham, Esham, what is the matter with you? You hunt Monday night,
you hunt Tuesday night, you hunt Wednesday night, you hunt Thursday night, Friday
night, Saturday night and Sunday night. Poor 'coons can't get no rest.'" Just as
this was spoken the tree fell down and killed uncle Esham. He was found lying
there the next day. The story was told by an old man who used to follow uncle
Esham about a hundred yards away. And that was the end of uncle Esham. My
grandmother told me the story. [Ocean City, Md., (13), Ed.]

121. An' ah'll tell yo' anothah one. What ah'm goin' tell yo' it's true,
'cause it happened 'bout mah brothah - whut he experienced, yo' see. Well, we

were at whut dey call de Peedee River. Ah don't know whethah yo'
SPIRIT LIGHT know where dat is or not. Well, it called Peedee Rivah. Ah wus
AND FIREBALL haulin' wood one time. Ah wus livin' in town but ah be keepin'

roun' de stable an' haul de wood into de town. An' ah come in dere
[to town] dat night. When ah come in mah brothah say - he say, "Ben, let's go
see some girls."

Ah say, '"Well, ah don't care."

An' whensomevah we got ready tuh go dat night, he says [to the man he was
visiting], "Leave de fiah to yore home."

He [de man] say, "Why leave de fiah?"

An' he tole him, "Tuh go on dat day." An' he say, "Ah'm goin' come back tuh
school tomorrow." Dat's de fellah wus seein' his own death.

[He had been attending school (staying with this man), had dropped out, and
had suddenly decided to return to school tomorrow - 'Tuh go on dat day."]

An' when he said dat den, jes' as he walk out de do'step, a light come this-a-
way an' come right down by de corner of de steps in a big ball of fiah -~ jes' lak
down, an' it come right down by de corner of de steps an' it stayed a good while.

So we went on to dis girl's house - it wus a big dance, a big dance. An' we
went on tuh dance. An' he say, "Ah don't b'lieve ah'll dance tonight.'" He says,
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"Ah b'lieve ah'll sing," he says, '"ah'll git mo' bettah sense outa singin' den ah
will dancin'." He went tuh singin' an' he sing a lot - he sing - sing - louder.
An' so he says, '"Ben,' he says, "let's go."

Well, when we starts back on de southboun’ track, train comin' south - we wus
on de no'thboun' track comin' southwards. We went on de - ah mean comin' no'th-
wards, de train on de southboun' track comin' no'th. An' we jes' walkin' 'long,
an' here wus dis train. He begin to - he says, 'Well, ah'm off till tomorrow."
An' ah wents ahead. [Two persons walking in the narrow space between the rails
walk Indian file - one behind the other.] An' when ah look back he wus behin'
me - jes' lak, yo' know, he not payin' any 'tenshun to anyone. He wus behin' me
when ah look back. De train wus jes' dat close when ah look, de train wus jes'
dat close. An' he look back, which-an'-why - when ah turn roun' an' look back,
he turn roun' an' start lookin' back too. An' whensomevah he looked back dat
train ketched him. See, de train ketch him, jes' clipped him - all de back of
de haid off, broke all de ribs of his back, broke both laigs. [Florence, S.
Car., (1311), 2324:5.]

122. My mother said, about three days before she died, she saw a light in the
room and this light kept going around the room. She followed it all around the
room with her eyes. We asked her what she was looking at. She said she saw this
light. When anybody in the family was going to die, my mother would always see a
light in the room - then she knew there was no hope for them. [New York City,
(1), by hand; Wilmington, N. Car., 1930. I interviewed all my Wilmington infor-
mants in this house - see note preceding No.l.]

123. This woman kept a bad place on the wharf, like where sylors [sailors]
came in. She was taking little young girls. She died and nobody could run this
house and restaurant any more. This ball of fire would be running all over the
place. This ball of fire was this woman. Her spirit came in the ball of fire
because she was such a wicked old woman. They tore the house down. [New York
City, (1), by hand, at Wilmington, N. Car., about 1911.]

124. A man once told me that a spirit made a remark that he would be home on
a certain night. He told his people exactly how he would come. He would appear
in a light on the wall. When the hour arrived he really came just as he said.
That night he played all around the room just as he already said, then quietly
went out and did not return. [Fredericksburg, Va., (37), Ed.]

125. I do know a story about a church up here. This church is near Shelby-
ville, Delaware. At present this church is closed. And in this church there is
a very large Bible. And they say that anyone who goes in there and tries to
carry this Bible out, they will not be able to get away further than the door.
There are certain cases where people actually tried to take this Bible out and
the person claimed that it became so heavy that finally they would have to drop
it before they got to the door. And on other occasions before, they claim that
motorists who pass there in the evening see lights in the church and they can
hear people talking and singing. [Ocean City, Md., (19), Ed. This church is
midway on the road driving up from Berlin - on the left hand side of the road.]

126. This is about a old cemetery. It was on a farm in the State of Virginia
below Suffolk. This farm was owned by a white man. His name was John H. He
had four sons. They were very brave boys. They used to tell me of a light that
would arise from the cemetery on a damp or rainy night. This light would go
about four feet in the air and then disappear. They offered to pay me money to
go there but I would not go. One offered me five dollars to hang my hat on a
tombstone but I would not do it. [Ocean City, Md., (14), Ed.]

127. My mother said that when she was a young girl [during slavery], a house
girl, she used to have to sit up and wait for her mistress and master to come
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home. She had to serve ice water. She seen two graveyards fighting each other -
they were throwing balls of fire, they were fighting. [0ld Point Comfort, Va.,
(30), Ed.]

128. 1If you see a light and you follow that light and keep on following the
light, do you think you're going to get to that light? You can't get to it.

It's quite likely it's way out in the river and you'll walk overboard. If your

parents are terribly, terribly smart and they should look out
JACK-O'-LANTERN at nighttime and see those lights, they said, "This is a night

for jack-o'-~lanterns. I'm going to put an iron in the fire, my
children are out," for feared they will get led off by jack-o'-lanterns. They
used to take a poker from the fire hearth. I put it right along these ashes in
the fire and let it stay right there. It will make the jack-o'-lanterns vanish,
they tell me. Keep it right there until the children get back. Of course after
that they had nothing to worry about. [New York City, (6), Ed.]

129. What they tell me about a jack-o'-lantern, it's like a ghost, just as
ragged as they could be. They carry a light, and they would lead you in the
worsest briers and brambles they could find, and all through water to terrify
you. They say they would laugh at you. ([Tyree Church Md., (12), by hand.]

130. I've often heard that a Jack-a-ma-lantern is nothing but a weed that
wanders at night, a unknown creature invisible to people on this earth. The
weed is invisible. [Fredericksburg, Va., (37), Ed.]

131. [An old woman (my informant) said that jack-o'-lanterns were little
people, misshapen and browned-skinned who carried small lanterns with them at
night while out hunting. The following day they spent their time cooking what
had been caught the preceding evening. They never appeared during the day, and
at night if you meet them they were harmless.] [I discovered after the informant
had left that I had failed to record this information on the Ediphone - I wrote
up the account immediately.] [New York City, (8), Ed.]

132. A man followed one of those jack-o'-lanterns. He took him everywhere.
It led him a mile through the brush and through the water. Yes, that's just what
I was coming to. He began to guess it was a jack-o'-lantern and as soon as he
thought of his knife and opened it, it turned into a lump of jelly. No, he did
not know it then. It just disappear. But next morning when he went back he
found the lump of jelly. [New York City, (5), Ed.]

133. I've had jack-a-ma-lanterns after me right at twelve o'clock noon day.

I had my horse and wagon in the woods - filled my wagon with wood. Starting out
of the woods I seen a limb, a large limb. I got off the wagon, trimmed the 1limb
up, cut it in two and three pieces, started back to the wagon. And I walked about
five minutes looking for my wagon. I continued to walk. I lost my horse, wagon
and all and didn't know where they were, and they wasn't as much as twenty-five
yards from me. I couldn't get myself together. I walked until I got out to the
0old field and I looked at houses I really knowed and I couldn't even recognize
what houses they were. My horse nickered in the woods and when he nickered 1
came back to myself just the same as I had changed clothes. I went right to him,
got on the wagon, and I couldn't find the limb. I was walking so long that I had
thrown this 1limb down. So my mother told me that it was a jack-a-ma-lantern.
(01d Point Comfort, Va., (32), Ed.]

134. 1I've heard my mother say, any time a jack-a-ma-lantern gets after you,
you lay down or set down and they'll leave you. [Fredericksburg, Va., (53), Ed.]

135. If you meet a jack-a-ma-lantern, you pull off your coat and turn it
wrongside out and put it on again; then he would drop into the ground, his-Iight
wouldn't burn, and he would stop following you. [Ocean City, Md., region of,
(21), by hand.]
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136. They say when a jack-a-ma-lantern gets after you you either have to
turn one of your pockets wrongside outwards of it. You got a two-blade knife
you can open that and they won't lead you nowhere. [Hampton, Va., (31), Ed.]

137. De whirlwind, well dat suppose tuh be a spirit in dat whirlwind. Some-
times it's a good one an' othah times it's a bad one, but de main point of it is,

it is a spirit. Den a person is suppose tuh walk backwards ten steps
WHIRLWIND an' concentrate his mind, an' whatevah his mind fall on, dat's a good

spirit or a bad spirit; whatevah it says, see, tuh him. An' if he has
somepin tuh do, dat mind will tell him tuh go do dat - he do it, especially when
he see de whirlwind; an' if dat mind tell him not tuh do, it's best fo' him not
tuh do it. [Memphis, Tenn., (1521), 2612:14.]

138. (They say that whirlwind's a spirit?) [I am repeating what he had just
said.] (Do they say you can do anything to it?)

Well, dey say dat's a evil spirit, an' it's gittin' away from de good spirit,
an' de two spirits are havin' a argument, an' dat's de evil spirit gittin' away
from de good spirit. [Wilson, N. Car., (1459), 2548:18.]

139. Whut ah heard people say it wus; dat it wus a evil spirit - jes' lak a
person dies wicked an' he wants to come back roun' his home or somepin lak dat,
an' he comes in a whirlwind. [Wilson, N. Car., (1497), 2566:11.]

140. Some say it's - ah don't know how true it is, but ah heard some people
say dat's de ole daid people yo' know. Say dey gits in a whirlwind. Yo' see,
when dey comin' round whirlin' lak dat, dey call dat a whirlwind. It goes into
different places - it goes into de woods, sometime yo' kin hear bushes rattlin'.
Ah used to heah mah ole parents say dat's called to be some daid people. Ah
don't know how true it is, yo' know. [Sumter, S. Car., (1388), 2389:4.]

141. Say dat's de spirit of de person dat owns de great lord's plantation -
say dat's de day dem come roun' lookin' at all de places. An' den jes' lak if ah
reckon - say dat be dem comin' roun' lookin' ovah de place, jes' a whirlwind
spirit.

(This whirlwind is the spirit of the old owner of the plantation looking over
it.) [Fayetteville, N. Car., (1450), 2535:9.]

142, Dat whirlwind is a daid spirit - jes' somebody jes' wandering around or
some daid spirit somebody send to yo'. An' that spirit jes' wandering roun', he
wandering roun' where yo' at. He come to yo' from de grave to where yo' at; but
dat wind, see it ain't de wind. An' hit come down dat way - yo' kin tell it de
minute yo' see, don't care whut time a day it is; but it coming to yo' 'cording
to whut time a person send it to yo', cause yo' see dey works on de moon wit it.
It's always jes' a bad spirit. If hit comin' tuh harm yo', yo' goin' know it.

If it comin' tuh harm yo', it goin' git direct in yore way where yo' kin see an'
yo' can't he'p from seein' it tuh save yore life. But if it ain't tuh harm yo'
hit goin' work clean 'way round yo' an' it gwine to somebody's else path.

(Suppose it is coming toward you, is there anything you can do to stop it or
break that up - you know, to protect yourself against it?)

No suh, ah nevah heard whut dey do to stop it. But dey tells me when yo' see
one, if yo' usin' a hammer - yo' see, it ain't got [to be] a natch'ral nail, but
den dey got de nail in view, an' den jes' so many time a day dat hammer nail, dat
gain yo' so many days from bad luck or good - it's always mostly fo' bad. I don'
nevah hear talk dat it was fo' good. [If you have a hammer in your hand or near-
by when you see a whirlwind, as many times as you hit a nail or an imaginary nail
that day will be the number of days you will be free from bad luck.] [Sumter,

S. Car., (1382), 2356:5.]

143. Ah have heah 'em say whut a whirlwind wus. When yo' see a whirlwind lak

dat, it somepin lak whut dey call a hazen [spirit]; said yo' have tuh look ovah




- Hoodoo - Conjuration - Witchcraft - Rootwork - 47

yore left shoulder, ah think, if yo' wanta see whut wus in it, in de whirlwind.
[Wilson, N. Car., (1483), 2559:19.]

144. Say it wus ha'nts, an' if yo' wanta see who wus in dere, jes' go to a
sow dat's got little peegs an' suck her tits an' jump in dat whirlwind an' yo'
see ever'thing that's in dere. [Wilson, N. Car., (1455), 2566:4.]

145. (If a fellow sees a whirlwind coming, he's gotta stop it?) [I am
repeating informant's statement.] (How will he do that?)

He take a sifter an' hold it up.

(Well, what does he want to stop it for?)

Make it turn dat way, it won't come to 'em.

(Well, what if it can't turn, what would happen?)

Nuthin'. It jes' goes an' stop it. Lak ah see somebody separatin' rain, too;
lak rain comin', dey hol' a hatchet up - one part [of the rain] go dat way an' de
othah one go dat-a-way, split it. [Memphis, Tenn., (1533), 2650:4. Sifter iden-
tifies whirlwind as spirit or witch.]

146. Folks say de devil in de whirlwind. An' ah heard 'twas witches - de ole
witch where dey has sold deyself to de devil yo' know, at de fo'k of de road;
dere where dey had buried de [what?] or somepin 'nothah yo' know, an' sold dey-
self to de devil. An' so when dey come back tuh see 'bout it, dey come in de
whirlwind. [Wilson, N. Car., (1506), 2573:20.]

147. When it start tuh runnin', take some salt an' throw into it while it's
a-runnin', ah hear dem say, an' it won't whirl where yo' live no mo'.

(Why wouldn't you want it to whirl where you live - why do you make it go away
from there?)

It's yore enemies. Dey say it's jes' yore enemies - dese ha'nts an' things,
yore enemies. Want chure enemies go 'way from dere, throw de salt into it.
[Wilson, N. Car., (1504), 2571:9.]

148. Some people say if you shoot in that whirlwind, there will be fire right
in front of it. [Wilson, N. Car., (1503), 2570:1.]

149. Chunk a knot, a lighter knot in it, a lightwood knot.

(A knot from a lighter pine?)

Dat's right. Well, dey say yo' kin take an' chunk one of them in it an' it
will whirl away. Yessuh, whut ah mean, it will jes' go on away. An' some say
it's spells [someone is trying to put a spell on you] an' some say it's de sign
of a quarrel. [Fayetteville, N. Car., (1452), 2539:3.]

150. (What do they say about the whirlwind - what do people say it is?)

Say dat if yo' whistle at it, it will stop fightin'.

(Did you ever try it?)

No, ah nevah tried it. Ah 'fraid it might stop sho' nuff. [Fayetteville, N.
Car., (1398), 2418:13.]

151. (What did they say the whirlwind was, now?)

A hurricane from de Gulf of Mexico, an' when it git up aroun' heah, see, it
would be so small it wouldn't harm anything. ([Wilson, N. Car., (1475), 2556:18.]

152. (They say that was what?)

Dat a sign of dry weather.

(This whirlwind?)

Yessuh.

A small one dey took as a sign of a cyclone or hurricane, yo' know, wit de
sand in it. ([Wilson, N. Car., (1473), 2554:1.]

153. It's a sign of rain if dat goes ovah a creek - dat [is] a whirlwind. If
it winds ovah de creek, [they] say it's goin' be a rain. [A spirit can not cross
water, because this circling wind crossing water is an ordinary whirlwind - but,
after it has crossed water, it is possible for a spirit to enter and ride it.]
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[Fayetteville, N. Car., (1433 & 1434, two women interviewed together), 2514:8.]

154. De whirlwind goin' south is rain; de whirlwind goin' east is dry
weather. [Memphis, Tenn., (1549), 2715:9.])

155. Ah heard 'em say when that whirlwind wus on, that they had see - says,
well, de trouble wus all ovah. Whosomevah seen de whirlwind, says they troubles
wus all ovah. [Fayetteville, N. Car., (1414), 2445:7.]

156. 1If it goes straight up, everything is clear.

(This whirlwind - everything is clear.)

If it goes up an' keep a-gittin' less an' less, dat clears up - dere's no
impediment on yo' gen'ally.

(You generally will be lucky - something of that sort?)

Yes.

(What if it falls down?)

An' jes' goes towards a branch [a brook], why things goin' be boist'rous fo'
yo'. [This is based upon the weather significance of whirlwind.] [Sumter, S.
Car., (1372), 2330:3.]

157. When yo' see a whirlwind, if yo's quick enough at it an' yo' have a
great 'sponsibility on yo' dat chew cain't git [manage], chew know; yo' run
right quick an' git chew some table salt in yore han' an' run right in dat
whirlwind whilst it whirlin' up, an' all yore troubles of whatevah yo' thinkin'
about, whatevah troubles yo' have, would go 'way with the wind - with that
whirlwind. [Memphis, Tenn., (1556), 2729:5.]

158. Yo' will have bad luck, dat if yo' be in de center of dat, yessuh. Yo'
know sometime it be right near to yo' an' dey say yo' have bad luck if yo' be
in dat 1il' whirlwind. Yessuh, if yo' git inside of it. [Sumter, S. Car.,
(1378), 2348:9.]

159. When a whirlwind is in front of yore do', goin' whirl roun' lak dis,
it's a sign of fights - someone gon'a fight. [Wilson, N. Car., (1469), 2552:12.]

160. Dat's de sign of a quarrel.

(When you see a whirlwind out in the street?)

Yeah. [Memphis, Tenn., (1524), 2622:1.]

161. Dey says de whirlwind represents up a fuss. If it start up in mah
yard, it represents a fuss. If it come through mah yard an' go in jes' what-
soevah direction de whirlwind goes, de row is goin' in de same direction - de
fuss. 1It'll be goin' in de same direction de whirlwind go out at.

(How do you mean, if there is a fuss in your house or what?)

They'll fuss at my house or either dey'll start in front of my house. Well,
if it keep up, it'll start right there an' keep right straight up. Well, de
fuss supposed tuh be right heah. Well, if it start heah an' git tuh whirlin'
right heah an' keep goin', well de fuss goin' on somewhere else, but it start
there. [Sumter, S. Car., (1384), 2361:7.]

162, [They] said dat a evil man had died an' had some money buried, an' he
come back an' be visitin' where dis treasure he had buried.

(That is, this whirlwind?)

Yessuh. [Sumter, S. Car., (1381), 2351:9.]

163. Anywhere sometime, lak dat a whirlwind wus stopped dat-a-way, a fellah
would watch it. Dey claim right where it stop at dere's a hidden treasure. A
hidden treasure generally be where it stop at. Dey prove it. Jes' watch it
where it stop at. [New Orleans, La., (1560), 2754:6.]

164. I went to visit my aunt at Suffolk, Virginia, on Memorial Day [May 30]
and they didn't know where the graveyard was. Nobody had lived on this land for
about forty-five years and it was somewhat grown up. And the place they told me
to go now stands a giant tree. The only way she could describe the direction of
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the cemetery - she told me I would find two giant walnut trees in the middle of
the field and if I would go to the largest tree and take about twenty-five steps
to the south, that is where the kitchen door was; and if I would turn to the
north and go about two hundred yards I would see just about where the cemetery
was. So I took a girl friend and another boy friend and started to take a wreath
to put on my grandmother's grave, or what I thought was the grave. So I went to
the place - tried to get the right direction - and as I started towards what I
thought would be the cemetery, there arose a great whirlwind. I didn't see any-
thing. but there was just a whirlwind. It hurled itself across what had been a
field, so I decided it must of been a spirit of relatives. I had an aunt and an
uncle and a host of cousins buried there and grandmother. If that was a ghost,

I think it was trying to direct me where the cemetery was. I went to about where
the whirlwind stopped and placed the wreath. [Ocean City, Md., (14), Ed.]

165. Dey say it's death.

(This whirlwind. How do you mean it's death?)

Somebody's goin' tuh die in de community. So ah hear de ole folks say.
[Fayetteville, N. Car., (1397), 2416:2.]

166. Sometime dey say it's confusion, sometime dey say death; but whensomevah
yo' see dat whirlwind go round an' round lak dat, yo' watch it an' dere'll be a
fuss or a fight or somebody probably git killed, jes' where it stop. Dat's whut
dey say about dat.

(Do you know what they used to say about that?)

Yeah. Well, dey say some ole devil died dere, somepin lak dat - yo' know,
some bad person. Some evil spirit or somepin lak dat. Dat's whut dey call dat
evil spirit. [Fayetteville, N. Car., (1396), 2411:11.]

167. Ah heard that they say it's the devil in that whirlwind - when the
whirlwind goes round an' round lak that, dey say it's de devil.

(Are you supposed to do anything to it?)

Ah dunno. [Memphis, Tenn., (1523), 2617:4.]

168. Dey say dat is de devil in his chariot an' if yo' wanta jes', yo'
know, do wicked things, why yo' could git dat dust an' sprinkle roun' a person's
premises. It will always keep a man an' his wife at arms at each othah. It will
keep a household in confusion if yo' jes' take dat dust, yo' know, an' sprinkle
it roun' dere premises; an' it will always be ways where they would be at arms at
each othah, an' break up de peace of a home wit dat same dust. [Sumter, S. Car.,
(1374), 2336:10.]

169. De whirlwind - if yo' kin ketch it, but it's hard tuh ketch - yo' kin
stop dat an' jis' lak dat goes, yo' done dat. Dat's yore signal, yo' got dat.

De devil, yo' got him 'cause dat's de devil. De whirlwind is de devil.

(What do you do with that dust?)

Keep in de pocket an' yo' kin conker anybody. [Algiers, La., (1593), 2893:7.]

170. Lak dey take peoples carryin' on work, heah, yo' know - jes' lak yo' go
to a crossroads an' sell yo'self to de devil - an' he'll come an' git chew in a
whirlwind. [Informant, like devil, got me in a whirlwind! After the interview
and she had left, I comment to microphone: '"(This woman who was just in here
almost ran me crazy fanning herself with the newspaper; the room is so hot)" -
she was flapping a battered newspaper near my concealed microphone. For weather
while collecting, see Introduction.] [Wilson, N. Car., (1514), 2581:14.]

171. Dey tole dat wus de devil.

(That whirlwind is the devil? Did you ever hear them say that they could do
anything to it?) o

Say yo' go dere an' take yore knife an' cut through-it, it will be bloody when
yo' tuk it out. [Wilson, N. Car., (1508), 2575:5.]
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172. Look at de whirlwind an' turn roun' an' look ovah yore shoulder, yo'll
see de devil.

(Which shoulder?)

De left shoulder. ([Wilson, N. Car., (1495), 2564:16.]

173. Dey says dat wus de devil whuppin' his wife, de whirlwind jes' goin'
round an' round. [Wilson, N. Car., (1498), 2567:5.]

174. Dat de devil beatin' his wife - de whirlwind. Git a rusty nail an'
drive it down in there. That'll stop it - say, if it don't stop, yo'll heah
'em fussin'. [Wilson, N. Car., (1492), 2562:9.]

175. Dey say yo' throw yore pocketknife in it an' yo'll see de devil.

(The whirlwind.)

[Informant is old man 87 who came barefoot according to note at end of inter-
view - he also sat on the floor during the interview and I had to stand up to see
him.] ([Wilson, N. Car., (1474), 2552:4.]

176. Said dat wus de devil, dat whirlwind dat wus de devil. An' den ah mind
some say dat dere wus money buried close round dere. [After informant departs, I
comment:] (This fellow who was just in here wanted me to get his wife back for
him!) ([Wilson, N. Car., (1470), 2552:17.]

177. De devil - dey say yo' kin jump in an' open yore pocketknife an' yo' see
de devil. Ah've nevah seen anything to it mahself.

(That's this whirlwind.) [Fayetteville, N. Car., (1438), 2514:8.]

178. Take an' stick a pitchfo'k in it an' yo'll see de devil.

(In the whirlwind.)

Yeah - ah've heard that. [Florence, S. Car., (1293), 2193:4.]

179. 1If yo' take a needle, an' during de time when it's thunderin' if yo'
take de needle an' go out to de corner of de do'step an' take an' put it to yore
ear, now dey tell me yo' [will] heah de devil in hell when it would be thunderin'
an' lightnin' jes' as sharp - yo' know de lightnin' [is] sharp. Den, if yo' take
this heah needle an' put it to yore ear an' go to de corner of de do'step an' put
yore ear down on de ground, say yo' listen dere, an' say yo' could heah de devil
an' his imps in hell. Dat's all ah've evah heard about a needle.

Ah heard that if yo' could lay down an' keep yore eyes open whilst de wind wus
whirlin' - jes' git in it an' lay down an' keep yore eyes open - dat yo' could
see de devil. Jes' git in it an' look up, an' when yo' look up yo'll see him.

(During this whirlwind.) [Fayetteville, N. Car., (1391), 2396:6.]

180. Dey said de whirlwind had de devil in it. An' dey tole me when ah wus
little, say, yo' go to that whirlwind, an' git chew a pocket han'sckuff an' put
it in nine knots, an' git in that whirlwind an' the devil will come an' talk with
yo'. [Fayetteville, N. Car., (1422), 2464:4.]

181. Ah know dey say yo' could throw a brass pin in dere an' yo' see de
devil - a 1il' brass safety pin. Ah know yo' seen dese 1lil' yellow pins.

(You throw it into the whirlwind and you'll see the devil.) [Fayetteville,

N. Car., (1426), 2400+.]

182. Dat de whirlwind dust goin' roun' an' roun'. Well, dey say dat's de
devil showin' his power, whut he kin do. Sometime ah saw dem things when dere
not a breath of air stirrin' - de devil wit de angry sinnahs.

(What is he doing with them?)

He whuppin' 'em - dat's de devil wit de angry simnahs, not a bit'a air
stirrin'. Had a ole fellah heah yeahs ago, tole us, said, "Boys, dat's de devil
yo' see yonder. Yo' can't see him but yo' kin see de whirlwind. De devil havin'
a time wit his imps" - de same thing ah'm talkin' 'bout, He says, ''Dey tryin'
tuh do 'way wit him but dey can't do 'way wit him. He's wrestlin' wit 'em."
[Fayetteville, N. Car., (1433), 2497:4.] '
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183. This was during the period of influenza [World War I]. It happened
between two women, both colored women, very superstitious. One had an argument
with the other. One not wanting to get in a heated argument started to walk away
and she was feeling sick. That was the beginning of that influenza that was
going around all over the country. sAnd this woman overtook her and started to
fight and she pulled her hair and almost stripped her and she gave her a good
beating. This woman turned around and said, "All right, you may go, but I will
get you. If I die I will come back and I will haunt you. I will get you."

[This is another example of bad mouth.] So they parted. The one that started
the fight, thinking that she had the better hand, went merrily home, while the
other went sadly home feeling sick from the pains of the disease and having got
a good beating. That went on about three weeks without saying anything between
them. The one that was sick soon died. The woman that had beat her made fun of
her death.

Many a month passed and she didn't give a thought to what this woman had told
her. One afternoon she started to the store to get some coal oil, and - this was
in a rural district where they did not have electric lights. She passed the cem-
etery where this woman's body had been laid. She had a little child with her, a
child of five. The child noticed it. There was something over on the grave the
shape of a goat. The child said, ""Mother, look at the goat on Hanna's grave,"
for that was the dead woman's name. The mother exclaimed to the child, "Oh, come
on, that isn't anything but the devil holding Hanna down." The child went reluc-
tantly, passed the cemetery but hesitated [stopped] to look down before having
gone too far that the cemetery might not be seen.

They went to the store and purchased the oil and on the way back the child
exclaimed again, "Mother, there's the same goat on Hanna's grave.'" The mother
said, "Oh, come on, I told you." She gave her a quick jerk. As she gave her
the jerk there arose a whirlwind that twisted around the two of them. As it
twisted around them it seem to grow hotter and hotter until it had thrown her
down. After having thrown her down it continued to whirl, carrying them both
within its grype [grip]. It twisted and turned them until the woman seemed to
be exhausted. Finally, she lost consciousness. The child was afraid to leave
its mother because darkness had almost covered the earth. The child stayed there
until a passerby inquired why the mother was on the ground. Then the child ex-
plained the whole detail to the passenger.

They took the mother and carried her home and went for the doctor. And I
drove the doctor there to the home of this woman. The story was told to the
doctor while I sat and listened and as we came away from there I wanted to know
from the doctor did he think that was true. The doctor being a very intelligent
man, I thought he would tell me nothing but the truth. So he said to me that it
was the most mysterious case he had ever attended. The woman seemed to be like
scalding water had been poured over her skin. He doesn't know about [the truth
of the] story because he wasn't there, but there was something mysterious about
it. Several times I inquired from the doctor and he wouldn't discuss it very
much because he didn't want me to think that he was superstitious, nor did he
want me to think that he believed in spooks. Yet, I think that he believed very
strongly in the story that this woman told; that it was a true experience. That
was about 1919 near St. Petersburg, Fléfida. The doctor was white. [Ocean City,
Md., (14), Ed.] ’

184. This story happened about thirty-two years ago [1904] at a church near
Greenville, South Carolina, where we pastored [the informant's husband was pastor
of the church]. We were having night services. When I got to the church door,
myself and another member of the church that had called on me at the parsonage
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that evening, they met me, the officers of the church, and asked me to go back to
the parsonage and bring them another lamp. I said to the lady, you stay here, I
will go back and get it. I went back, brought the lamp, we went in the church.
After services we call all the Christians to come and kneel around the altar.
When we went up, this particular sister that had come to visit me that evening,
she knelt down just in front of myself. About the time she got settled down they
commenced praying. We saw her begin to twitch around and to give away. People
near her rose up, took hold of her, and they seemed to investigate. It seems
that she had a partial stroke. They took her up, put her on a chair. Then the
next thought was - the pastor said, '"Lets get the doctor to her.'" Then her hus-
band said, "No, lets take her to the doctor." They got her out, put her in a
buggy, started to the doctor with her. My husband and her husband and two other
men, when they got about twenty yards from church, there was a whirlwind right in
front of them. And it crossed, went on the left side of the road, got in a tree
and just wrung that tree, until, when they got by the tree, it was all they could
do to get the horse by. My husband said that he was very frightened. But they
went on to the doctor. When they got there the doctor said she had a partial
stroke and to take her home at once. The home was two miles away. They carried
her home. In an hour's time she could not walk. They sent back home for me. I
went. About daylight I got there and she could not speak. In two hours after
she took a very severe groaning and made such a noise. And the very wrestling,
that they heard on going to the doctor, was heard on the outside of the house.
And she passed away in great agony. [New York City, (10), Ed.]

185. 1It's bad luck fo' a whirlwind to come anywheres nearby yore place of
business - yo' know, make those rings lak that yo' know, fo' kinda lak a circus.
Say it's bad luck.

(What do they say that whirlwind is?)

Ah heared - ah tell yo' de truth about it. Ah re'lly hear some people say -
de knowledge of mah experience of dat. Ah heared people say dat if yo' take de
vinegar an' throw it roun' yore place of business -~ sometime people kin do things
lak dat; they come up an' be's, do's de devil work. Throwin' vinegar round yore
place of business, dey say that [devil work] would nevah happen.

(What wouldn't happen?)

Dose whirlwinds comin' in a circus, yo' know, roun' a person place of business
where dey - round in de yard where men about close roun' in de field. Jes'
sprinkle vinegar roun' about two acres of yore place of business; after that it
would nevah happen. Ah heard a lady tole me dat, but not as ah really think.

(They say if it came here, it would bring bad luck to what you are doing?)

Yessuh, because she said dat it was a man caused dat tuh come roun' her house
one time.

She said it come in - jes' lak a whirlwind; she couldn't see nuthin' but jes'
a round wheel of dust. It would come, she say, sometime on three corners of de
house, an' she say every time that would happen, her child would be sick, until
she went to a man an' he said dat man had her place dressed, and told her that
she must put vinegar aroun' about two acres of her place of business, an' carry
some along with her. An' she say from that day until dis, she tole me - she say
it happen about two yeahs befo' dis, den it nevah happen any mo'. [Sumter, S.
Car., (1380), 2351:4.]

186. Well, dey say yo' ketch it when dat wind - jes' de whirlwind, if yo' kin
git it. Git a papah an' ketch some of it when de wind is up in a whirl, an' take
that an' mix it up with graveyard dirt an' lodestone an' sulphur -~ dere's somepin
else yo' kin mix up wit it - an' plant it. An' jes' lak dat whirlwind go up, dat
person will jes' continue tuh go dat-a-way - jes' drift till yo' nevah see 'em
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agin, jes' run 'em plumb crazy. Yo' plant it right in back of de do'step where
dey do the most of they walkin' - dat's where yo' plant dat stuff. [Memphis,
Tenn., (1527), 2609:11.]

187. If yo' go to de fo'ks of de road - jis' like if yo' mad at a person an'
go to de fo'ks of de road - you have to wait to a whirlwind. You ever see a
little whirlwind when yo' git to de road? Well, tha'd a time of de yeah when
'tis a certain day of de mont' dat dey have a little whirlwind. De wind will git
a thing of dirt an' make a whirlwind [demonstrates] - jis' like dat, jis' like a
whirlwind around like dat. Dey say dat's de day when [you] go dere, see. You
git de dirt an' say you kin do anything you wan'a wit it. [Richmond, Va., (379),
320:1. This came from his grandmother - born Louisa Co., Va., 1836; died 1923.]

188. I have hear'd 'em say dey'll go at de graveyard an' stan' dere in de
daytime. Whenevah a whirlwin' come by, it'll jis' circoolate roun' an' roun',
an' whenevah any trash go up in dere, an' wheah dis whirlwin' stan' still at de
longest, while it's out dere in de graveyard, dey'll go theah an' take de fingah
down in de dirt, like dis heah [demonstrates], an' have it up an' say, '"In de
Name of de Fathah an' de Son an' de Holy Ghost.'" An' dey care it on den at de
house. An' dey git 'em a silk rag an' git 'em some oak roots an' some sweet gum
roots an' some black jack [oak] roots, an' tie 'em togethah; an' so evahwheah yo'
stay at, dey'll have 'em undah up de steps da' yo' be in an' out ovah. Dat will
jis' run yo' min'less, dey say. [Wilmington, N. Car., (229), 237:3.]

189. Dat's a wanderin' spirit.

(The wandering spirit is that whirlwind. Do they ever do anything with that
whirlwind?)

No suh. But yo' kin ketch some of de dirt as it fly an' carry [hold] it ovah,
an' if dere's any witches be riding, dat kin stop de witches from ridin' yo'.

(How would they do that?)

Dey'll give yo' somepin tuh put on yore bed.

(What will you do with that dirt?)

Carry it to de man - root man. [Fayetteville, N. Car., (1392), 2403:4.)

190. Dey study where de whirlwind stop at, mostly settle, so dey kin git some
of de dust. See whut ah mean. Jes' de last whirl an' go way an' leave it, when
wust part gone, see. It will go 'way an' it might have several places, yo' know,
it leaves where de whirlwind's gone an' left off, dere be's a whirl. See. Well,
if they kin git some of that an' make a wish with it, dat yo' kin do a lotta
persons some damage with it. Git some parts of it. See whut ah mean. Dey does
a lotta trouble wit dat. [Fayetteville, N. Car., (1490), 2491:5.]

191. Dey says if yo' could take, go an' git dat dust; says if yo' evah killed
a man, said yo' could jes' git it - yo' have tuh reach in dere. Ah ain't nevah
knowed nobody or seen nobody could do it, while de whirlwind's comin' by, tuh
reach down in dere right quick an' git chew as much sand as yo' kin. Keep dat in
yore watch pocket all de time an' if yo' evah happen tuh kill a man, or evah has
killed a man, says yo' kin git away wit dat sand after yo' kill him.

(If this man has killed a man, he can get away and they can't catch him?)

Yeah, ah've heah dem say dat. [Wilson, N. Car., (1479), 2558:16.]

192. They used to say that there were yegqhoos, something like to a bear, and
we children were afeard to put our head out the door after night. And when I was

a boy from twelve to thirteen years old, as soon as the sun were down, I
YEAHOOS was afeard to go out to the back part of the field after my sheep and

lambs. [Tyree Church, near Berlin, Worcester Co., Md., see Tyree Church
in Index, (12), Ed.]

193. I have heard that student doctors used to roam the streets of our cities
and would kidnap people that were found out late and unprotected, and especially
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so, if the person had any abnormality in which the student doctor was interested.

I have also heard that there was a lady, who said that she was
STUDENT DOCTOR out late one night, and a student doctor stole her and carried

her into the hospital and put her upon the table and cut her heel
string. She was slowly bleeding to death when her husband and other relatives
came into the hospital with a policeman; they tracked them there and arrested the
doctor and freed the woman. And after while because of medical treatment she be-
came well again. [Ocean City, Md., (13), Ed.]

194. Years ago when I was a girl there used to be student doctors. They were
allowed so many bodies a year, if they got them. After ten o'clock [at night]
the girls couldn't go out or remain out, afraid the student doctors would catch
them. All this I am talking about, now is called foggery [fogeyism]. [New York
city, (3), Ed.]

195. One dark rainy night grandfather was going home on horseback. He had
been to town. He lived out in the country. He had to cross a stream of water

called a branch. If you were on foot, you walk across a plank;
BIG BLACK MAN 1f on horseback, the horse walked through the water. When the

horse got in the middle he sat down. Grandfather looked back.
He saw a big black man with red eyes. Grandfather said a prayer and the thing
jumped in the water, made a terrible noise and disappeared. [New York City,
(1), by hand, Gaston, Co., N. Car., 1870 decade.]

196. [Many examples of the most powerful of spirits, the spirit of the dead,
have been given. Very potent also are spirits dwelling at or called to where two

or more roads meet.]
CROSSROAD De crossin' of de road is called cross-spirit [only use of this

OR term], an' dey goes dere, if dey think dat yo' is doin' good or
FORK OF ROAD goim' at anything good - dis evil-minded somebody will go dere
SPIRIT to cross yo'. Den dey has a certain thing dey put in dere. Dey

dig a hole yo' know - jes' a ord'n'ry little hole an' drop it.
(Wwhat do they put in that hole?)

Dey tells me dat dey drops cayenne peppah - whut's dat othah thing - cayenne
peppah an' sulphah an' garlic, yes. It's jes' a ord'n'ry hole dat chew dig wit
chure fingah an' cover it ovah quick.

(Wwhat else do you do out there? What is that supposed to do?)

Den dey has some dis same wicked graveyard dirt [dirt from a wicked person's
grave] wit 'em an' leave dat evil spirit dere tuh cross yo'. [Florence, S.
Car., (1281), 2178:5.]

197. I remember one time when I wus in Philadelphia. There wus a lady, her
husband left her, she wanted to bring him back. So she got ready an' she went
to this doctor. So she ast 'er, she said, '"Could joo get my husband back?"

She told 'er, '"Yes."

She said, "Whut way could joo get 'im back?"

So she said, "I'll tell you wha' choo do." She said, ''You get a black cloth,
you make it up like you do a baby, an' you stick out one pin an' one needle in
it - new needle an' new pin."

An' she [the wife later] taken the needle an' she stuck it up one place, here
[she demonstrates].

(In the head.)

I guess it must of been the eyes she makin' - an' [she half-pantomimes].

(The pin.)

Another place. [Many persons acted out everything they did.]

(For the other eye.)

She put it [the doll] right up over the doah [still demonstrating].
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(So that it was held there by the needle and pin stuck through the eyes and
into the plaster.) [Final result of my commenting.]

I was in the house. I seen that mahself.

An' she [the doctor] said, "Ev'ry time you come to this house [the wife's
own]," she said that - "an' I'll pin it up here over the doar - an' ev'ry time
you come in," [she] said, "before you speak to anybody," she said, 'you cuss at
it, an' that'll bring 'im back again an' make 'im stay with you."

So, after that, another time, I seen her dress [prepare magically] a letter,
this lady [the wife]. She dressed a letter for to send to him. An' when she
dressed that letter she took an' went down there [the page] jes' like that with
her fingernails - you know, went down jes' like that. Den she had somepin, ever'
now an' then she dip her fingernails into this mess - it was jes' like perfume.
She'd dip her fingernails into it, she'd make a straight line, she'd go straight
on down [the page] for to make him start writin'.

So they went on at dat an' went on at dat [using various devices to bring the
man back].

So the next two weeks - I think it wus, yes - the moon wus shinin'. You see,
this wus dark nights when this happened. So the next two weeks there would be a
moon shinin' at night. So after that [in the light of the moon], she said to dis
lady, she said, '"When you came again," she said, "you bring me a piece of money,
but let it be silver - a ten-cent piece, but don't bring it in two nickels.’

So when this woman [the wife] came [home] again she ast me to go with 'er, an'
I went back with 'er. An' it wus some way out in de country, see. We taken de
trolley [or streetcar] because we went a long ways. You know I'd heard tell of
these things an' I wanted to see 'em. So when I went with 'er, she taken this
money - she tied it up. It wus tied up in four corners - it was a handkerchief.
She made it [the four corners of the handkerchief] in a cross like - like a baby.
An' after she got way out de country, she taken an' threw it to the end of this
road. The road was crossed up. She threw it to the end of the road [down the
left prong which was crooked]. She threw it over her right shoulder an' said
somepin three times.

So I said to the lady, I said, "Whut did you do that for?"

She said, '"We got to pay off the evil spirits whut we git our work to act,
so they'll do whut we want to do, see."

So I imagine that's whut dey did that for. That's all I know about that. But
anyhow I went with 'er.

So after that, why she [the doctor] said to this woman, she says, "When this
baby falls down off of the doah," she says, "in seven days after that, if not
seven days then the ninth day," she says, "he'll come home."

I didn't go back with 'er though after dat baby fell, but I went with 'er for
to pay off, you know, dat concern to the ends of that road. I went with 'er den.

So after that I ast the lady, I said, '"Did your husband came?"

She said, "Yes, he come back all right."

I said, "Well, how he's treatin' you?"

She said, "Fine, better than he did before." [Snow Hill, Md., (97), 13:6.]

198. It was tole to me that a woman took - stole another woman's door key and
took it out to de forks of de road and buried it - buried dat key - sprinkle some
dat - wrote dat woman's name five times on a piece of paper and sprinkled some
salt and cayenne pepper - de pulverized cayenne pepper and dis heah hard ice-
cream salt, but chew beat it up - not de fine table salt but ice-cream salt. An'
taken dis salt and pepper and put it in dis paper wit dem names on it and put de
woman's do' key in dat salt 4and pepper and rolled it up and jest cussed de woman;
jest called her bad names and rolled it up tight and buried it right in de forks
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of de road. Well, de woman had to walk all on her feet for days, but still an'
all de mo' dat key rusted in dat salt de worser de woman got. And when dat key
rusted in dat, rust in two, dey tell me dat woman died. Yes sir, gotten rid of
her. [Mobile, Ala., (692), 925:4.]

199. Ah know one thing 'bout it - yo' kin go out tuh de fo'ks of de road if
it's anything yo' wanta do to anyone, yo' kin go tuh de fo'ks of de road - or
anything yo' wanta learn - yo' kin go tuh de fo'ks of de road an' sell yo'self
to de devil of co'se. But yo' kin run a person off from dey home. Dey kin have
evah sech a nice home but yo' could go tuh de fo'ks of de road an' git nine grain
of sand, say, "Ah'm gittin' dis fo' puhtection fum yo' - ah want chew tuh puhtec'

me." Git nine grains of sand, "Ah want chew tuh puhtec' me fum all things - ah
want chew puhtec' me in mah home. Mah home is gotten bad an' ah want chew tuh
puhtec' me in dis nine grains of sand." An' yo' take dem nine grain of sand an'

git chew a brand new white pocket han'ke'chef an' tie dem nine grains of sand up
in it. An' yo' kin go to dat fo'ks of de road fo' nine nights an' git nine grain
of sand an' dat las' night yo' go an' git dat nine grains of sand, yo' kin bring
it in de house an' put it up ovah yore do' an' if yo' want dat person tuh go out,
dat person will go out an' dey won' nevah come in dere no mo'. Dat will do 'way
wit dat person altuhgethah.

(That person who is bothering you - you do that for protection?)

Yes. [Sumter, S. Car., (1365), 2413:3.]

SPIRITS AND ANIMALS

[This subsection, in addition to animals as spirits, introduces that amazing
animal, the doetor's or witch's assistant.]

200. If you say something to someone and they don't like it, they can see a
hoodoo doctor and he has some kind of an animal. And while you are asleep, the

animal will just roll all over you. If you try to wake up,
DOCTOR'S ASSISTANT you'll cough or sneeze or something, and that'll make you go

back to sleep again. He'll just roll on you until you break
out into a sweat he'll let you alone.

[Here the doctor has taken over the hag's prerogatives with a difference.
Since he himself is unable to go or prefers not to, he sends an agssistant - an
animal. For the great master of animal assistants, see margin-title Doctor
Buzzard of Beaufort; for the hag, see subsection later.] [Fredericksburg, Va.,
(50), Ed.]

201. I heard an old gentlemen say once during slavery times his master got
after him to whip him and he ran away in the woods and after he was in the woods

his master couldn't catch him. So then they set bloodhounds after him and
BIRDS they couldn't do anything with him. He went in the woods and transformed

himself into a bird and sit on a fence and saw his master and the people
pass by. I heard these words from the lips of the man himself about fifty years
ago [1886]. The old man was born in a place called Halifax, Virginia.

[For Shape-changing among white persons - a witch becoming a cat, deer, dog,
fly, horse, pig, rabbit, snake, etc. ~ see FACI, 2ed., pp.820-829, Nos.16124-
16160; for Zooanthrophy And Possession, pp.829-831, Nos.16161-16166; for Live
Things In You, pp.831-834, Nos.16167-16177; for Bewitched Animals, pp.834-850,
Nos.16176-16241.] [01d Point Comfort, Va., (27), Ed.]

202. A woman had some trained birds that would go and pick up a person's hair
and bring it to her so she could dress it. The hair was put in a tree and the
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woman died. [Baltimore, Md., (154), 60:2; Charlotte Co., Va.]

203. I had a sister-in-law was fizxed. It wusn't put down for 'er, it wus put
down for 'er husband behind de chimley.

[Usually the fixed article hurts only the person for whom it is fizxed.]

(What was put down?)

Dey said dey'd digged up a hole; dt turn out [it was] somepin looked lak a
root or somepin in a bottle or somepin. She'd [she would be] de firs' one to
get up [in the morning] when she went out to do round in chimley cornah, you
know, lak de country folks do [who are without toilets], why she step ovah it
[the buried root] an' aftah dat her leg begin painin' 'er an' she went to de
doctor. Dey thought at firs' it wus de rheumatism but it wusn't de rheumatism.
She went to de [medical] doctor - I went wit 'er. I wus livin' not fah from 'er.
Dat wus in 1917, dat wus de same year I get married. [The doctor as usual failed
to help a hoodooed person.] An' dey tell 'er to get a root doctor an' den dey
tell 'er - said she took real sick an' cared 'er dere [to the root doctor] in 'er
wagon - it wus about thirteen miles. An' so she come back [home]. Dey [root
doctor] tellen 'er dat it will turn [happen] a buzzard will come and swum ovah
'er house. De [root doctor] tole 'em de nex' day - tell 'em de buzzard [next
day] will swum ovah de house. [Root doctor] tell 'er she wus [will] commence to
get frighten, but she mustn't get frighten.

(When they went to the root doctor, the root doctor said that next day a
buzzard would fly over the house?)

Yes sir. An' it sure nuff it did. It turn [it turned out or happened that]

a buzzard come an' fly all right, all on de barn an' stuff lak dat. An' she
would get up ev'ry day - she'd get [up] an' go around behind dat barn an' she
commence to losin' 'er min' [mind]. An' she'd get out in 'er nightgown an' she'd
come ovah home to my house an' set down. Ve [we] had a little tree up against de
chimley drawin' water [in folklore a tree leans toward water and here it would
surely be leaning toward the chimney corner]. She said, '"You all wan'a hang me."

[The informant drops too much of her thought here. I am certain the bewitched
woman pointed to the tree, having in mind either, "Jesus, whom ye slew and hanged
on a tree' (Acts 5:30) or the fact that persons in her lifetime were lawlessly
hanged on a tree.]

"You all wan'a hang me," she say [this is her repetition not mine], but dat's
all right. Dey didn't tree [treat] me right, dey didn't tree me right.”" An'
dey had to hide all dere knives an' fo'ks - she would try to kill 'erself 'er
husband tole - all de knive an' fo'k an' smoothin' rod [this I do not know - does
she mean smoothing iron?] an' cared it out in a little outhouse an' locked it up.

[I transcribed all the Wilmington cylinders by hand, though some of it was
typed later by the professional transcriber I had to call in. Fortunately I
could eliminate duplicates and doubtful material, but even so my note for this
story indicates the task, "Not all copied." The end is unknown.] [Wilmington,
N. Car., (272), 192:5+85. For +85, see Introduction.]

204. Mah ole parents said that she was witcheraf' once by a buzzard, zhoo
know. They had witcheraf' 'er so that buzzard follow 'er, follow 'er. An' she
stuck [stunk = stank] jis' like de buzzard. Didn't care where she go, she could
look up, why no buzzard would be ahnd [or 'oun' = round] 'er, swimmin' ahnd ovah
de house but that one buzzard. An' she went to a witcheraf' man. An' he tole
'er that that buzzard had been fixed to follow 'er, that she had been witcheraf'
with graveyard dirt - she got it in likkah.

(Who was this person?)

Mah mother.

(Go on with your story.)
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She said this ole fortune teller man [witcheraft man, who like most profes-
sional workers was also a fortune teller] tole 'er she git it in graveyard dirt
in likkah - she was a great likkah drinkah - an' they jis' fixed, got that grave-
yard dirt, fixed it in likkah, an' give it ta 'er. " They fixed it so that buzzard
jis' follow 'er. She stuck [stunk = stank] like that buzzard.

(How did she get rid of that?)

Well, she was cured by yurts [= y-eart's? = earths? = roots] in de woods.

[St. Petersburg, Fla., (1022), 1654:8 - for another woman who became an alcoholic
by witchcraft, see No. 78.]

205. A woman once was livin' an' she had a son. Another lady had a daughter.
Well, this daughter was much older than the son. This woman [who] had the son
didn't want fer her child - it was too much - to marry this woman's daughter.

But anyhow, they went on together an' courtin' an' got married. An' this woman
was heart-mad about it. An' so she went down in Jacksonville, Florida - some'ere
'nother - to get somepin fo' these people. Well, these people was wise, you see.
These people was already on to it, see. They could do things to save theyself,
you know, to look fer theirself, protect theirself.

An' so the [hoodoo] woman tole this woman [boy's mother] - she went dere - now
I'm not any lyin' - she say, "If dey [girl's family] see dis chicken fo' [before]
it get to the house an' kill it, you'll die."

(Did she get this chicken from the woman down there in Florida?)

I couldn't tell. Anyhow, they see this chicken come out on Sunday mornin',
comin' up to the house -.it went over to the front. Well, she [the girl's
mother] gon'a watch out, you know, an' see this chicken comin' aroun' there - a
necked [naked] chicken, a fry-size chicken, jis' as necked, didn't have a bit of
feather on it.

[A naked chicken - a chicken dressed to kill - a chicken carrying so much
poison it had lost all feathers - see margin-title Doctor Frizzly.)

A fellah say, "Oh, look at that chicken yonder!" An' this woman run out an'
she met the chicken, an' she took a stick an' killed it, an' say, "Father, Son
and the Holy Ghos', an' Three in One, I kill yeh." An' she sailed on the chicken
an' she killed it. An' soon after that this woman took sick an' she died - the
boy's mother.

(What did she tell her to do to this chicken?)

I don't know, but she had the chicken dress an' sent it [to] this house, you
know. The chicken was goin' to the house. She [the hoodoo woman] said that she
[the boy's mother] couldn't go - you see, they was watchin' then an' none of them
couldn't go. She sent that chicken. The woman tole her, '"Now, you send this
chicken, you can't git to her - you send this chicken."

[The action here is quite clear. The hoodoo woman did not give the boy's
mother a dressed chicken to carry back to Georgia or wherever she came from; she
gave her a two-purpose powder to sprinkle on a chicken after she had returned
home - one part of the powder propelling the chicken forward, the other part
containing the spell to be cast. A scientific explanation is also possible - the
God of Chance took care of the final result, some stray undressed chicken getting
itself killed.] ([Wilmington, N. Car., (320), 253:2+85.]

206. Dis wus a woman done dis. She had some tame woopin' [whipping] owls,
had 'em tame - hawks we all call 'em, chicken hawks, an' dey could say mos' any-
thing dat she would tell 'em tuh say. An' dere wus de time she had dis woman tuh
pay her if she would git her clear of her chile [clear her child] dat day, an'
dey wus tuh, yo' know, destroy [hang] 'im dat day, an' dey had de owl tuh go way
down in de branch [creek, run, brook] wit de voice an' de hawk up in de air outa
sight, an' she had de hawk to say, "If dey kill dat man, Ah destroy de worl'" -
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an' de owl he must say, '"De Lawd." An' all of dem heah de voice, an' jes' as
dey fixin' tuh kill de man dey all stop, an' jes' he say '"Lord" again fo' three
times, an' dey thought sho' 'nuff it was somepin up in de air - de good Lord or
somepin. Den ever'body to' [took] out 'way from dere an' dey nevah did hang dis
fellah. '

(This old cunjure woman had this fixed up?)

Dat's right.
(These two birds - that's an old story?)
Yes.

(Where did you hear that?)

In Albany, Georgia. [Fayetteville, N. Car., (1450), 2636:5.]

207. I was aboard a ship where [at a later date] all the crew had been taken
off and no account could be given, and I was on the lookout one morning between
four and five o'clock on the fore stage. And there came five pigeons and sat on
that stage and what they were I never could tell. I thought those five pigeons
were the spirits of those dead. They said a sea serpent took those five men off
that boat down in the Caribbean Sea. And that was in 1867. That brig was from
New York, the Mary Celeste.

[This man in 1860 was old enough to travel from Yorktown to Hampton by him-
self, sleeping one night out in the open. Without claiming anything or boasting
he said he had been a sailor on the ship just after the five men were lost in
1867. The loss of the complete crew to which he refers - the Mary Celeste left
New York for Genoa on November 7, 1872, and four weeks later was found abandoned
in the Atlantic; no one aboard ever being heard from again.] [Hampton, Va.,
(24), Ed.]

208. Ah heard of a man wus in trouble once, an' he went tuh see a wise man
[rare term] to try tuh git some help. So dis man said to him, said, "Yo' go on
back home an' yo' stay there an' yore bossman will go down dere an' stan' yore
bond." So he went on back home, an' de law caught him an' put him in jail, an'’
de bossman went down an' stan' his bond. Well, aftah standin' his bond, den he
[bonded man] went back to him [wise man], yo' know, aftah he got out. Den he
went on back to dis man an' he said to him, said, "Yo' go on back home now an'
yo' make yo'self satisfiable an' whenevah yo' in co't," say, "yo' look up ovah
de judge's haid an' yo'll see a bird flyin'." An' sho' 'nuff - ah heard he say
he done it, an' he look up dere an' de bird flyed across, an' aftah de bird fly
up, he go on an' win his case - de judge clear him. De bird wus a sparrow.

[The bird, of course, was sent by the wise man or hoodoo man.] [Wilson, N. Car.,
(1497), (7).]

209. [Acquainted with Doctor Frizzly more than forty years, I could not
include him among ordinary birds of the preceding margin~title; surely the zeal
of Doctor Frizzly of Memphistown at the end of this medical group deserves
special commendation by separation.]

A woman from Beaufort [South Carolina] tole me dat. I went to 'er home one
day an' see dis chicken, an' ask 'er why did she have dis little hen. She said

she had dat frizzly hen to keep anyone from hurtin'’ 'er. An' I
DOCTOR FRIZZLY asked how she could keep anyone from hurtin'’ 'er. She say, well,

dat hen, if anybody put down any roots or anything fer 'er, dat
hen would scratch 'em up, an' of course if dat hen died, she would know dat she
would die after dat, too. '

(Well, why was that?)

Why dis root has [would have] poison

(Oh, it poisoned the chicken.)

Yeah, if it poisoned de chicken, of course it would poison 'er; but if dat hen

'er.
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lived an' scratched up de root, den she would live, too.

(Where did you hear this?)

A woman from Beaufort told me dat.

(An o0ld woman in Beaufort or from Beaufort.)

Right here in Charleston. [Charleston, S. Car., (495), 538:1.]

210. A black frizzly hen won't let nothin' stay in de yard - he'll scratch
it up. You see some frizzly hen it be so necked [naked] in de back an' it'll
be red? It be necked, then he done pick [up] a root. You see some chickens
dat scratch aroun' de door for fresh worms? Well, if dere toby or anything
stuck down here, if it's anything in a bag, dey [the ordinary chicken] ain't
goin' do it; but a black frizzly hen, dey take it up an' eat all dat pisen an'
den dat pisen, when he pick it up, he gets necked. An' de person who puts it
down, dat hen take it up. [Charleston, S. Car., (504), 555:1.]

211. 1If yo' have a frizzly chicken - dey tell me dat if you always keep a
frizzly chicken on yore yard, providin' if anybody puts down anything fo' yo'
tuh go ovah, de frizzly chicken will pick it up, an' if yo' see dat chicken
begin gittin' necked, dat's what dat thing wus gon'a do fo' yo', an' de
chicken git it [instead of you]. [Wilson, N. Car., (1456), 2647:14.]

212. Yo'll git a black frizzly - dem othah chickens ain't no good - git a
black frizzly. Yo'll turn dat black frizzly chicken in de yard an' yo'll gon'a
notice her haid be clean as yore han'. Well, she done pick up stuff people done
put roun' dere fo' yo' - de same kinda stuff lak ah'm tellin' yo', yo' see.
[Algiers, La., (1602), 3025:8.]

213, De frizzly chicken - most people have dem on dere yard. If anybody
wanta do anything to yo', why dey supposed tuh scratch up all de poison.
[Fayetteville, N. Car., (1411), 2535:11.]

214, Yo' kin take a frizzly chicken, if there's anything layin' roun' yore
place - if anybody dress yore home, put anything down - dat chicken will find
it, he'll scratch an' he'll find it an' he'll destroy it.

Thare was a lady had one right heah an' he went from heah on 2lst Street ovah
in Memphistown somewhare. Dat chicken went thare hisself an' he found some stuff
was ovah thare. Dat was right heah in '26 [1926].

(How far is that?)

Well, Memphistown - ah don't know which way yo' come [to the hotel where I was
interviewing in St. Petersburg] or.

(Is it a half mile or?)

Oh, Memphistown is two miles. He went all 'cross - well, dey didn't know [he
had gone so far away]. Well, it's dis lady an' de lady dat lived ovah dere [in
Memphistown] dey was fren's, yo' know, an' she tole dem, said, 'Well, ah got a
chicken heah an' if dere's anything lak dat - he be's gone [after it]. Ah don't
know whare he is now. He's in de town heah somewhare now [looking for trouble].
He jes' goes about lak dat," an' she say, "if dere's anything dere he'll find
it." An' sho' 'nuff he went dah an' found it.

(You mean this chicken just wanders around finding this stuff?)

Jes' all he do - dat's all he, dem kin'a chicken do - yo' [see] dem often, of
dem kind.

[For Memphistown, see Negro communities, some unofficial names for, in Index.
Years ago the South End of Quincy, Illinois (mentioned frequently in FACI), used
to be called Calftown, because so many of the German families living there kept
a cow.] [St. Petersburg, Fla., (977), 1585:1.]

215, 1I'll tell you what I have seen - twenty-eight years ago [1908] a cat
behind a young woman and the young woman was kin'a intoxicated.

There were two sisters. They lived together. One sister had gone out to a
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party and the other one was all ready to go out. And this one, that hada't gone
yet, waited for her sister to come in. She waited until eleven o'clock.
CAT And it was in the summertime. So she said, '"Mrs. Duke, will you take my
key." - I said, 'Yes' - "to give to my sister when she comes, because I
have been waiting for her. She Wasn't got here yet." So I said "Very well,
sure, I'11l do that for you." I took the key.

And her sister came in about one o'clock at nighttime and was rapping on her
sister's door. I was in bed so I holler to her and say, "Emma," I said, "I have
your key, your sister is out." She said, "Very well." I got right up and opened
my door and passed her the key. Meantime, the cat got in behind her. I was
trying to move back. I couldn't move [the reason is given later]. She was
trying to unlock the door but couldn't. She had a little too much drink in her.
I said, "Emma, come on in my house." She said, "No, I am going on in home. The
door is a little hard to unlock." She unlocked it and went in. And she said,
"Cordelia, there's a cat over here. Is it your cat?" I said, "No, not my cat."
She said, '"Yes." I said, "No, Emma," like that. I said, '"Well, come on in my
place." She said, "No, no, I can't do that." So in the meantime she says,

"Here goes the cat. It's going out."” But I am a little ahead of my story.

During the time she was unlocking to get in, this cat got very tired awaiting.
And it turned three different colors while she was trying to get in; one was
yellow, the other was grey, the other was black - black and white. It didn't
worry me about being a spirit. What came over me, I couldn't move. I said,
"Couldn't it be the moonshine" - it was nighttime - looking for the moon to see
if it was reflecting on the cat. Had it of been the moon I wouldn't have been
frightened. After I couldn't get a sight of the moon and couldn't move, I was
terribly frightened. And I never moved, couldn't move, until she unlocked the
door and the cat went in behind her. Then I went and got into my bed.

This was on 115th Street [New York City] where I used to live. I never had
the nerve to ask her; but one thing I do know, she never came to her sister's any
more. In six months she never came to her sister's house. She stayed around
other people's houses further downtown. I said to her sister about the cat,
"There's a meaning to that.'" Her sister said, "Don't mind that. That's only the
devil after Emma.'" That was one sister speaking about the other. I knew is must
have been a token. I asked a minister. The minister said, ''That cat was the
devil shown to you because Emma has all the faith in the world in you. She is
not a Christian. It was shown to you for you talk to her because she has lots
of faith in you." Six months after that she died. [New York City, (6), Ed.]

216. This story that I am about to tell happened in New York [City] about two
years ago [1934]. There was a black cat came to a lady and followed her home.
She tried to keep him out. He followed her on into the house. To begin with she
intended to get rid of him, but after he stayed for a day and a night, she liked
him and she kept him. He was there about four weeks. The woman went away to
Chicago to the big fair that was there and she took the cat, she carried it over,
to another woman's house to spend the ten days she was away. They took care of
him over there. When she came back home, she sent and got this cat and brought
it back.

This woman's house she carried it to, her brother-in-law was living with her.
Three days after the cat was carried back, this woman's brother-in-law - he had
heart trouble - that had kept it ten days, started upstairs. He got to the third
floor, he lived on the fourth, dropped down with his cigarette in his mouth and
died right there. People came up the stairs and found him with the cigarette
still in his mouth and had to take it out to keep it from burning him. They took
him back up to the apartment and he was buried from there.
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One week after, the woman that the cat had followed home, she went to work.
She didn't work all the time, but this was a special day she went out to do some-
thing. She kissed everybody goodby, went downtown to do some little housework.
She did what she had to do on the first floor, went up the stairs, got to the top
of the stairs, gave one little sigh. Someone came to her and when they got there
she could not speak. She died. The black cat was still at her house.

They huddled him out from there because no one wanted to see that cat because
some people was watching the effects wherever he had been. They took him to
another apartment on Grant Avenue. That family was demolished. Trouble came
up and they separated.

So they got someone to take the cat out in the country and I heard no more
of him. [New York City, (10), Ed.]

217. 1 remember a story of a cat. This was a man who went to a hotel. He
put his horse up. Going in the hotel the man told him that, '"You go over yonder
and stay." He said, "What am I going to pay for the night?" He said, "I'll go
to work and give it to you free, if you'll just only stand there for one night."
He says, "Well, I'll try it." So he goes over to this house. He had a lantern.
He sits it down, set back and commence smoking. In walked a big cat. He walked
up along side of him and looked in his face and said, "John,'" he says, ''look,
John, there's nobody in here but you and I." John looked at the cat. The cat
was as large as a young calf. John said, "Listen, in a few minutes there won't
be anybody in here but you." [0l1d Point Comfort, Va., (32), Ed.]

218. One time a fellow was frying some eggs. He was setting down there cook-
ing and looking things over. He heard a voice. He looked around to see where it
was at and couldn't find it. So he goes to the stove and something up on top of
the chimley said, "I'm gon'a drop." He said, '"You can drop all you want, so you
don't drop in my pan of slop." Finally, a cat leg fell down the chimley, went in
the corner and set down. The fellow looked at it, then at the pan, and something
on top of the house said, "I'm gon'a drop." Another leg fell down the chimley
and went over there and both got together. When the two legs commenced to get-
ting together he said, "It's getting kin'a tight in here." The legs said,
"That's nothing. Wait till my body comes down.'" Something on top of the chimley
said, "I'm gon'a drop." That cat's body fell down the chimley. It went over and
got with them legs. The fellow look at them again and the pan of slop and said,
"It's getting kin'a tight in here." Then they said, '"Wait until them front legs
get down here." Something said, "I'm gon'a drop." He said, "You can drop all
you want to just so you don't drop in the slop." The front legs dropped and went
over there and got together. He said, '"It's tight in here now sure enough."

Then it said, 'Yes, but you wait until the head comes down.'" The man said, "The
back legs is here, the body is here, the front legs is here, but when that head
gets down I'm gon'a be gone." [Fredericksburg, Va., (38), Ed.]

219. A man was tramping and gotten hungry and he stopped by a house, and the
woman gave him a pint of meal and told him there was a old cabin further down the
road and he could stop there that night, and she said he could build himself a
fire and cook this meal. The fire was getting hot - they made ash cakes in those
days. While the fire was getting hot something spoke up the chimley, "Laok out,
I'm gon'a fall." Down fell a leg. He picked that up and threw it back behind
him. After awhile it cried again, '"Look out, I'm gon'a fall." He said, "Fall."
He took that leg and threw it behind him. Presently it cried again, "Look out,
I'm gon'a fall." He took that arm and threw it back behind him. Presently it
said, "Look out, I'm gon'a fall." The other arm fell. He threw that behind him.
Then it kin'a cried, "Look out, look out, I'm gon'a fall." The body dropped
down. He threw that behind him. He done gone back together. He grabbed this
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poker and started after him and he run out ran around to the corner of the
chimley and went down into a hole. And he dug and came to a pile of money.
[Fredericksburg, Va., (81), Ed.]
220. A girl was always crazy for fixing her hair. Her mother was going to a
party. Her mother was hurrying her.® And she told her mother she'd rather go to
hell than to go to this party without time for fixing her hair.
HEAVY COFFIN And she died and they laid her out in the coffin. They couldn't
move the coffin. They open it and a black cat jumped out. The
hair was fixed as good as anybody ever could fix it. They said the cat must of
fixed it. [For girl '"fixing her hair," cat, and heavy coffin, see FACI, 2ed.,
pp.710-711, Nos.15372-15373.] [Fredericksburg, Va., (45), Ed.]

221. I heard one time that a woman died and the day - they got ready to bury
her and the pallbearers had taken her out of the house and put her in the hearse.
And they had four horses and they couldn't pull it. So they got two more and
they couldn't pull it. And they said they got two more horses and they couldn't
pull it. So then they decided to open it and see what was in it. And when they
opened it there was a cat in there combing her hair. So they got the cat out and
the two horses could pull it. [01ld Point Comfort, Va., (31), Ed.]

222. 1 did hear one time that there was two girls which was partners, used
to go to and fro together. So at last one day, one Sunday, they decided to go to
church. And they went to Sunday school in the morning, also to eleven o'clock
service, and that night one of the girls decided she wanted to go to the night
service. So when the one girl got to the other girl's house, the other girl was
combing her hair. She told the other girl, "Leave us go to church." The other
girl said to her in reply, "Before I go to church I'd rather go to hell with both
eyes open without my hair being combed." After then they went. The next day,
which was Monday, this girl was taken sick. Tuesday she died. On Thursday they
were getting ready for her funeral. They had taken the corpse to the church.

And after carrying it to the church they opened it so everybody could review.

And after doing so, they went to pick up the coffin to put it to the hearse and
they couldn't nobody move it. Then at last a gang of men put this coffin in the
hearse. After the coffin got in the hearse they had four horses pulling the
coffin. All four of those horses could not move it. It was an awful thing to
see the great excitment. Then they decided to take this coffin out of the hearse
and open it to see what was the trouble. So when they open this coffin there was
a black cat in there combing this girl's hair with its paw. [0ld Point Comfort,
Va., (27), Ed.]

223. That's the reason I don't plat my hair to this day. If a woman dies and
her hair be platted, they said, "She's gone to torment [hell]." The horses could
not pull the coffin it would be so heavy. A black cat would be in that coffin
unplatting the hair. You open the coffin and run that cat out and go on to the
grave. They say never plat your hair. I never platted my hair in my life. They
say it's a bad sign. [Informant a large girl near Woodville, Miss., when Civil
War began.] [New York City, (5), Ed.]

224. 1 heard of another story one time, I don't know how true it is, about a
man dying. He wasn't a church member. So when he died they had the casket and
they carried it to the grave. And it seemed as heavy, well, as double as what it
belonged to be. So when they opened it, out fly a turkey buzzard. That buzzard
was supposed to be the devil. Then the casket became light and they could carry
it to the grave. [Tyree Church, Md., see Index, (12), Ed.]

225. They said they were going down a woods road one night and they said this
dog ran up and ran through the legs of the horse and right on between the buggy
wheels and ran on off into the woods. They thought it was someone trying to put
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bad luck on them. They thought it was a spirit, they didn't think it was a dog.

They thought it was some spirit someone had sent out for you know, to kin'a
DOG cunjure them.

[The reader can see at once that this dog was not an ordinary prowling
animal meeting by chance a horse and buggy. A natural dog would never have met
a horse head on, running between the four legs and then the four wheels, two legs
and two wheels each side of him - quite a feat at night! This dog was going in
the opposite direction to cross the occupants of the buggy.] [Snow Hill, Md.,
(83), 4:1.]

226. 1If you are a sinner, you will come in any kind of shape. I know a man
at home who died and his home had a black dog in it all the time. You could see
it, too. [New York City, (7), Ed.]

227. 1 heard a man say he was coming along one night and there was a little
bit of a dog come trotting along behind him. He said he hollered at the little
dog and asked him where he was going. And the little dog still kept trotting out
after him and he turned around and kicked the little dog. He said the little dog
rose up high, as high as his shoulder was, and liked to scared him to death. He
ran until he fell. The dog was supposed to be an evil spirit. [Hampton, Va.,
(28), Ed.]

228. Then, I saw a billy goat one night that was a spirit. We were coming
home from over town and when we got up to the graveyard we had to pass. There

was a bridge there by the path and this goat he come up from under that
GOAT bridge. There was twenty-five or more women together coming over. And

I said, "Oh! look at that goat.'" Another old lady along there with us,
she said, "That ain't no billy goat, that's a spirit." When we got up to the
bridge he went overboard then and the water splashed all up. And when we got
up there we didn't see nothing. [Hampton, Va., (31), Ed.]

229. He wanted this gurl to love 'im. She wouldn't love 'im - didn't kear
anything about 'im atall. An' so it wure a camp meetin'. An' he bought a water-

melon - a great big, nice watermelon - took out a nice slice of it. He put
HOG somepin on it [a love powder] - I don't know what, but he give it to this

gurl. An' while he give it to this gurl - but his gurl wouldn't eat it. So
some hogs out there - he threw it out to the hogs an' the hogs ete it. An' this
hog come back an' followed this man all over the campin' aroun' until fin'lly he
went home. [Snow Hill, Md., (97), 12:1.]

230. My mother told me that once when she was a child her father and another
gentlemen had been to the city [Mt. Olive, North Carolina] on Saturday night to
get food for the week, and on their way back - they had waited real late to come

back, and they had to come through a stretch of woods. They got along at
HORSE a certain distance where people had said a man was killed. The horses

stopped that was carrying them in the buggy and they couldn't get them to
start. The team made an attempt that they were looking at something but they did
not see it at all. After about a half a hour they got the team to go. But in
the meantime something jumped on the back of the buggy and didn't get off until
about a quarter of a mile from their home, and when it got off it fell 1like a
tree had fallen. Yet they didn't see anything. [Ocean City, Md., (18), Ed.]

231. Now I know a woman down here in Caroline, she was called on a Sunday
morning to come over there to the farm. They had a horse very bad off. She
discovered where they had planted a bottle under this door, the door of the
stable, and they got this horse so he couldn't get up. She removed it and the
horse got all right. [Fredericksburg, Va., (?), Ed.; Caroline Co., Va., 1934;

a rare example in my Negro folklore of an animal itself being bewitched.]

232. Well, now dat's done fo' hosses [horses] an' fo' humans, too. Fo'
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ninstance, say if yo' wanta buy a hoss - a nice fine hoss, fat an' all an' yo'
wanta buy 'im an' de man wants too much fo' him or he don't wanta sell him to
yo'. Well, yo' take - git chew a brand new piece of homespun an' start from his
hip-bone an' make one knot, an' go up. Ev'ry time yo' come up to ev'ry joint,
yo' make a knot, an' yo' take an' bury it in dat hoss's track an' he'll become
tuh be lame - crippled an' he lay down an' he can't git up. Well, de man maybe
wanted de hoss, but he take most any kinda price - well, he take it den.
[Brunswick, Ga., (2), 2107:7.]

233. I have seen a spirit in the shape of an animal. I was going home one
night from the lodge. My daughter and myself were together. And we came to this
pool of water and a great big mule, he was standing up in this pond and he didn't

have any head on him. I said to my daughter, '"Look at that big mule.”" And
MULE she got scared and run and said, "I don't see no mule." So when we got

home she told papa, "I ain't going with her no more-at night. Mama seen a
ghost tonight and I didn't see nothing." He asked me what it were and I told him
it was a mule but it didn't have no head. [Hampton, Va., (31), Ed.]

234. This colored fellow used to hunt a' night for 'possum and 'coon. He
said one night his dogs were on a cold track and they continued to follow this
'coon track until the track began to get warm. After awhile they bayed and after

they bayed he to-1d [took hold] his lantern and went to see what the
OPOSSUM dogs were after. He went to the dogs and there was something on the

ground that looked like a 'possum. He picked it up and put it in his
bag. He started to trail another and he almost reached the dogs when the thing
in the bag began to cry. It sounded like a baby crying, so he had to take it out
of the bag. He took it out of the bag and he hurried home as fast as he could.
He left it there. He didn't know what it was. [Ocean City, Md., (14), Ed.]

235. I heard one about a 'possum. Some people went out 'possum hunting that
night and when they got out in the woods they looked in a tree and see what they
thought was a 'possum and they [shot] at him and missed him. When they started
to cutting on the tree they cut it until they cut it down. When the tree fell
they looked all around with their lanterns and the 'possum was gone. Right
behind them then they heard a noise splashing in the water. They thought it had
gone in there. They never did see the 'possum. It was real funny the 'possum
got away. When they come to find out an old man told them it wasn't a 'possum
but it was a spirit in the shape of a 'possum. [Hampton, Va., (31), Ed.]

236. Well, dey say it's useless to go 'possum huntin' or varmint - any kin'a
varmint - on a Friday night. As a rule, de dogs will run ha'nts.

(Where did you hear that?)

Oh, ah've heerd dat all mah days.

(What part of the country, I mean?)

Well, I heerd dat in north Florida an' south Georgia. [St. Petersburg, Fla.,
(989), 1596:8.]

237. Another fellow used to hunt and his dogs treed something. When he went
to cut the tree something like a sheep fell but it fell like it weighed fifteen
tons. This land on which the tree stood belonged to an old fellow who had for-
bidden hunting on the ground and after he died anybody that hunted on there would
always see something or hear something peculiar. [Ocean City, Md., (14), Ed.]

238. It wus a long time ago. I hear mah father use to offten talk about it.
He said it wus a man had something down fer another man, an' it wus a rabbit that

passed acrost his path ev'ry day he wus going from work goin' his home.
RABBIT An' he wus tellin' some his friends about 'im [the rabbit]. An' he [the

friend] tole 'im, he said to go an' see a witcheraft, you know, who
knowed something about root things. He say it wusn't quite nachural. An' this
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rabbit he would pass acrost de road ev'ry day when this man would be goin' home
at night. An' he vent to de witcheraft an' he wus tellin' 'im about it. An' the
man he fixed [dressed] a long hick'ry stick an' he tole this man, he said, 'When
this rabbit cross the road," he say, 'you wan'a take this stick an' fling it af'
tim [after him]." An' he said, "An' when you fling it af' tim," he say, "if it
hit de rabbit," he say, '"the person that put it down they [there], he'll die."
An' he said, "If yo' can't hit de rabbit," he say, "you come back an' you see
me." So he took the hick'ry stick along with 'im. An' he wus comin' back home
an' he took an' had de stick with him, an' the rabbit wus crossin' his path, an'
he took the stick an' fling after de rabbit, an' de stick rolled to it an' stick
through de rabbit, an' the rabbit then run through [between] two trees an' it
stop 'im. An' the next day he came along de rabbit wus dead. An' fin'lly, three
days after that, this man, de man that put it [some root] down they [there], he
died. [Wilmington, N. Car., (193), 97:6.]

239. There was a woman that died - the night before she died, we was crossing

Gilmore and Moore Street, going to church and her snake got away.
(Her snake?)
SNAKE Her snake got away from her.
(Did she have a snake?)
Yes, kept two snakes in de house - say she could send 'em anywhere’she wanted to.

(Oh, I see.)

And those snakes got away and come out and one run down de culver' [one ran
into a culvert and was lost] and a man killed one, and when the one he killed -
when he killed that snake she drahpped [dropped] sick in de chair. So I went
around next morning to see her and she made me open de drawers. I was about
twenty-nine years old then. And she had a drawer on side of de wall there -
settin' up in a rack - and she made me open that drawer and pull out about half
a dozen socks, tied in a knot in the middle and pins were up in de toes. And
then she had pieces belongs to diff'rent women, and one of the women that the
pieces belonged to lived right up in the square, and she got that when she give
birth to a baby, and she was ridden down, but she didn't die till recently
because somebody - they cleaned the place up and burnt up all them rags. She
had rags - she had hair - she had pieces cut out the seat of a person's pants -
oh, she had everything, in a jar about that tall.

(Well, why did she die when these snakes were killed - what did she say about
that?) [He doesn't understand me. He would have, had he known the answer.]

She takes the snakes - she say she could take them snakes and. make 'em go
anywhere she wanted 'em and sprinkle the dust.

(Well, that's what she did - but she died when those snakes were killed?)

She died - well, they say that that was all her company.

[He almost has the answer. She and the snakes are really one spirit; her life
being magically bound up with the lives of the snakes.]

(Well now, this woman you say, that was going to have a baby or something?)

She had a baby. And she paid five dollars for somebody to get one of her
sanitary pieces and she had that stopped up there in a box.

(Trying to harm her or something?)

Harm her, which she did harm her. Whatever she did, now, I didn't know; but
whatever she did it jest rid her down. [Richmond, Va., (428), 381:1.]

240. These two brother had get married. An' so one of the brother wife got
sick, an' so he thought he would get his sister-in-law to vait on 'er. An' so
ev'ry time she seem like she wus gettin' a little bettah, they would try to do
somepin else to 'er. It seemed like a snake - they had a snake up in the loft
[of the sick woman's cabin]. An' so one day she [the nurse] vent home to git
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huh husband dinnah, an' so this snake he come down while she wus 'vay [away].
An' so aftah the snake come down, he [the patient's husband] killed the snake.
An' she [the nurse] come runnin' an' hollerin' an' tole 'im that he would kill
'er. An' so, fin'lly, she [the nurse] died. An' the woman whut they had been
hurtin' by this snake, she lived a good while - but aftah while she did die.
[Wilmington, N. Car., (213), 118:7+85; near Darlington, S. Car.]

241. Once upon a time a lady brought a friend of her a pot of rice and
tomatoes, and the neighbor, not wanting to eat it, she gave it to her little
girl. And the little girl ate some of it and it made her sick. After that the
little girl would always go out into the woods to drink her milk. Her parents
didn't know what the child was doing with this milk. Later her brother followed
her to find out what was happening with this milk and he found the little girl
was giving this milk to a snake. Her brother told her father. Her father and
the neighbors set out to find the snake. After they found the snake and killed
it, the little girl passed away. [For snake eating or drinking child's food,
see FACI, 2ed., pp.62-63, Nos. 1571-1573.] [New York City, (?), 370A:1; near
Charleston, S. Car., 1922,]

242, 1f people keep coming there and you don't want 'em there, well, you kin
go to a hoodoo. Miss Young, this lady I know.

(You go to Miss Young, you say?)

Yes.

(What does she do, you say?) [I am asking him to repeat.]

Say, she sit you down and have a long snake. Well, dis isn't much about it
what I know about it. See, that snake have - talk like a human, and she say [to
the snake], "What he ask you, you tell it to him." And so then she give you a
little bag. And she say, "You go there and whilst they setting down," say, "you
just take this little powder out of this and just sprinkle on their back behind."
And she say, '"They'll stay away from your house."

(You said, when you go to see this Miss Young, you see a snake - you say a
large snake?)

Yes, a large snake.

(Well now, a large or a live one?)

A large and a live one - he's large and he's alive.

(And you say that snake talks?)

Yes sir.

(What did he talk about?)

Well, they never told me that.

(You said, it told you [not my informant] what to do.)

Whatever you tell - whatever that snake tell you, you tell dem.

(Tell whom?)

Tell de people you wanta stay away from your house.

(I see.)

[The client asks Miss Young's snake a question. The snake answers. Ventril-
oquism? I doubt it. The snake talks into Miss Young's ear and she repeats what
the snake says to her. A good example of the routine will be found under the
margin-title Earphone in subsection Diagnosis.] [Vicksburg, Miss., (714),
1014:3.]

243. That's what she told me [this woman who had gone down to New Orleans to
consult Madam (Somebody).]

(What did she have - a snake, you say?)

A big snake, and they say that she'd meet you at the door and turn you in
that room. And she would go on out and directly that big snake come crawling
out. And they say, if you didn't get frightened and could stand that snake -
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and she'd come back after awhile. And that snake would just crawl and look at
you. I know — I heard. (She has a fit of laughing [comment by transcriber].)

A man told me that he went after a gambling hand and he say, he got that hand
and he just won money, and she [preceding Madam] didn't trust him. 'Now, you
ain't got the money [to pay me now]." Say, '"When you make your first $200, you
send me $100," and he didn't do it. And he just make money hand over fist and
say, after about six months he was taken deathly sick. And they couldn't do
nothing with him - he stayed here in the city [Vicksburg] - and they sent him
down to New Orleans [seeking a cure]. And he say, one day she came in the room,
Madam [Somebody], and sit down at his bedside and says, ''Do you remember you came
down to a woman at such-and-such a time about six months ago?" He said, '"Yes."
"And you know what you promised her?" '"Yes." "And didn't you have luck?"
"Yes." And he said he cried and carried on, told her to release him. She say,
"That's cause you are thief. 1I'll release you and God knows what you do then."
So she released him, say, "I'm going to let you get well this time, and now, you
send me $200." And he say when he went back he made it and he sent her $200.
[Vicksburg, Miss., (764a), 1045:1.]

244, 1If a person is possessed of certain spells, they have a peculiar
treatment for them. In fact, my uncle told me this story. He told me that he
went down to South Carolina with a man several years ago and he said this man
was possessed with a certain spell, a spell that would worry him. I think he
couldn't eat and he couldn't - he was erristable all the time, couldn't hardly
keep still. And so he went to some doctor who deals with serpents. And he took
this serpent and he asked him, he told this man rather, to take hold of this
serpent. So he took hold of the serpent. The serpent was stretched out across
the top of the ceiling - near the ceiling, rather, he had a rack full of 'em.

It looked similar to a fish[ing] pole I should have said. And so he took a hold
of this pole, he said - and he thought it was a fish pole, so he told me. And

so after having grasped this fish pole, seeming it was a fish pole, why this fish
pole turned into a serpent. Well, this man became frightened and he began to
scream. And after having screamed for a long time, why this man spoke to this
serpent. And it curled back and went back up to this rack and became a pole
again. And so this man walked on out and he charged him five dollars. But he
said he never had no more trouble with that spell. [Wilmington, N. Car., (253),
249:3.]

245. (All right - suppose you tell me that?)

See, year before last, I had a fence round my house and I had vent cross to
the store, and when I come back and I put my hand on the gate. Well something
hit me in that finger [demonstrates] just like it was a - had stuck it with a
pin or something.

(The little finger of the left hand.)

The little finger. So, I didn't pay no attention, and the next day I looked
on my arm, right along up there and it was a long black mark like that and like
a cross. Well, when I seen it, I know it was something wrong. Well, I got up
and went got me some of this fish brine; you know, what come off a mackerel fish.
I put me some saltpeter in it and I put me some salt in it and heated it, and I
put some soda in it - heated it right hot and I bathed in it. Well, then after
I bathed it, in a day or so it was gone off - I bathed it but once or twice, but -~
it left a little sign of it there. So I went to a kind of a fortune teller woman
when I was here in town and she told me just what I used was the right thing.
Well, I told her I sure was glad, I didn't know that because, I said, if anything
else happened to me I'd know exactly what to do.

So she told me that it was where somebody had had a painted snake and dressed
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my gate with it.

(What kind of a snake?)

A painted - some kind of a painted snake.

(A painted snake?)

Yes sir.

(Well, what do you mean - was itea live snake? What kind of a snake?)

I guess it was. And they must have painted him with something what they had,
and just laid it on the gate, and I caught it on my hand and arm.

(You mean they painted the paint on the snake?)

Yes sir - some kind of old potson stuff. See. And see, when I went to the
gate and caught holt of it, it got on my hand.

(I see.) [This snake was dressed with a poison and sent out to smear it on
the gate.] [Vicksburg, Miss., (731), 1002:9.]

246. When I was five years old, my mother got hurt in her knee and she called
the hoodoo, and my grandfather - was living at that time. And her knee came to
be swelled larger than my head, and my grandfather had taken this mackerel fish
brine and he'd taken a nickel's worth of Brown Mule tobacco - puts it in a quart
of water and boiled it down to a pint, and he'd taken red peppah and put in there
and vinegar, and he continued to rub and rub her knee with that until she got rid
of it.

(Can you tell me how she got hurt down there?)

Well, she told me that she - it was a mark across the road, you know, and she
stepped cross this mark and when she stepped cross this mark, not thinkin', the
pain struck her in her knee.-

(What kind of a mark was it, do you know?) .

Just like you would - she said, just like a snake would cross the road, she
say, that's the way the mark look to be.

[Either her enemy drew a zigzag mark across the road - intended for the victim
only - or her hoodoo man sent a dressed snake to do the work. Had she crossed a
normal snake track, she would not have had the pain. The zigzag track of a snake
across path or road - zigzag being a lightning symbol - is a sign of rain; see
FACI, 2ed., p.20, Nos. 535-537. No wonder, ''when she stepped cross this mark ...
the pain struck her in her knee."]

(I see, I see. How many years ago did that happen?)

That happened when I was five years old and now I'm forty-three - will be
forty-four on my next birthday.

(About forty years ago. I see. Where did this happen, around here?)

Out chere about eighteen miles from here.

(About eighteen miles from Vicksburg?)

Yes sir. [Vicksburg, Miss., (714), 981:5.]

247, T got in a little trouble in 1912, for cutting a fellow, and a lady over
in South Richmond, by the name of Mrs. Bright, she told me, she says, "Now" -
when I went over there she says - she told me my name, the first thing. She told
me what I was in trouble about and all that. She says, 'Now," says, '"mow, I will
tell you what you do," say, "you bring me five brand new one-dollar bills the day
of your trial, and a brand new pocket handkerchief, and wear a black hat," she
says, "and I will tell you just what the judge is gon'a do with you." And in
each corner of the room - she had a black snake in this corner and a black gne
in that corner.

(In opposite corners?)

In the opposite corners, and each one of 'em came and put their heads -~ each
head on each one of my legs and ah kinda got frightened. She says, '"Don't
bother, they won't hurt you." So they laid there. Then she read the cards.
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through mah han' an' he tole me not to git nervous. Well, ah did got nervous.

(Why did he tell you not to get nervous?)

Well, he said it wouldn't work, if ah got nervous - dat it wouldn't work.

So de second time ah did not git nervous of de snake. So he fixed up fo' de
gambling an' ah come on out.

(What did he give you?)

He give me a little root - a little bag full.

(Well, didn't he tell you how to use this stuff - or something?)

Yes sir.

(Well, tell me what you told me before - how you were to use this stuff.)
Well, yo' take it an' yo' walk around de house three times, walk seven steps
away from de steps an' walk in backwards an' go in an' lay down. De next mawnin'
yo' hol' a quarter up to de sun or a dollah - either one, it don't make not much
diff'rent. An' after you hold dat quarter up dere yo' say, 'Lawd he'p me through
de green pastur [pasture]." An' after yo' say dat, yo' walk around de house one
time - yo' say, "Lawd is mah shepherd, ah shall not want." Den run yore han' an'

take some of dat stuff - yo' put it [the root bag] in whiskey [this is feeding
the hand] an' den yo' rub it ovah yore face, yore arms. An' dat's for de luck in
gambling.

(Then what happened - you said you went back the second time?)

Yes sir.

(What happened - you had a little trouble again?)

Yes sir - de polices wus givin' me trouble 'bout selling whiskey an' gambling.
Well, ah went to him de second time an' ah told him. He wrote to me an' ah wrote
him dat ah would be up dere on a Wednesday. Ah went up dere on a Wednesday an'
he tole me - ah tole him dat ah wus havin' bad luck from de polices runnin' me
an' getting me fo' whiskey.

An' he say, '"Well, ah got a idea fo' dat." An' so ah went on in den - went
in dis little room an' he got a room to tell yo' every diff'rent thing in. So
ah went in one room an' ah tole him how de polices did tuh ketch me, an' so he
tole me, say, '"Well, it take eight dollahs to stop it." An' after he tole me
it would take eight dollahs to stop it ah paid him, an' he give me a little hand
to tote in mah right pocket all de time, an' when de polices - during de time
dey supposed to travel dat beat, jes' roll mah jomoo an' dey'd pass on by. Well,
ah tried it an' it worked. So ah left. [Waycross, Ga., (1149), 1874:9.]

250. Ah had a cousin dat wus hurt like dat - mah first experience to it.

They taken some of her hair an' dey put it in de back of a frog, an' her finger-
nails an' toenails, an' they got that frog an' put him into a 'bacco sack an' dey
put a pilece of frog bread - dere's de stuff whut chew call frog bread.

(Frog bread - what is that?)

It's somethin' grows in de woods - jest comes up jest like a sprout. Yo' ever
seen celery grow? Well, yo' know how when celery come up outa de ground it's
right white. Well, dat's de way dat frog bread comes up but it spreads yo' know,
as it gits up outa de ground - it spread kind round like a parasol [a mushroom,
always called toadstool in folklore]. Dey put a portion of dat in dat.

An' afterward dey taken dat frog to mah cousin house an' dey sewed it up in de
bed mattress an' dey had some pins in dat frog - [pins in dat] frog bread, tacked
down. An' as dat frog - after it got in action - after dey sewed dis up in mah
cousin bed - dis frog de longer it go - after it was fixed - an' as dis frog
would jump, she would fits right after one another. An' she wus jest wizlin'
away to nothin'. Well, we could take her 'way from home, we could take her 'way
from there an' she would git along pretty well, an' we thought she wus well
enough to take back home; we'd taken her back dere an' no quicker'n she hit dat

-
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bed, she begin havin' dose fits.

Dere wus a ole doctor, Mr. Marlborough.

(White or colored?)

Colored - we'd taken her tuh him. So he sont us back an' he tole her he'd be
to her house de next day. Well, on de same day dat he promised us dat he would
be dere, he wus dere on de noonsday hour. He goes [in] dere - he wouldn't let
her see him take it out - he'd taken mah mother an' aunt an' also her husband.

He went into de mattress an' he cut dat frog outa dere which dey had - dey says
dey had examined it but dey refused [failed] tuh find [anything] but he went in
dere an' seem to let 'em see it.

So he bring it from de middle room back tuh where mah mother lived an' he'd
taken it out an' he cut dat sack open an' out come de [live] frog. He tole us,
says - before he ever did it - he said, "When ah open dis sack - de direction dat
de ones who done it, dat direction dat dis frog gon'a try tuh go." An' sure
'nuff jest lak he did - it wus true. So he'd taken it out an' [there was] stuck
in dere bluestone, stuff de color of graveyard dirt, her hair, fingernails an'
all - I'1ll never forgit it - he po'red it down in de yard. An' he said, "Now,
when ah burn dis stuff, when ah say, 'strike a match to it,'" say, "hit gon'a
burn like fire in all colors it gon'a be." Ah nevah see nuthin' like it befo'
or since. He said, "It gon'a be a snake come heah an' dis snake he is gon'a
venture to bit her" - a great long black one. He sot dat stuff afire an' it wus
a long blacksnake come runnin' up an' he did his best tuh make it tuh her but he
kilt it - ah reckon he jest didn't even know whut he wus doin' an' he kilt it.

So he burnt dat up. He say, "In three days' time from dis day, de ones who done
it, dey will leave outen de roof of dat house." De ole lady name Charlotte an'
her daughter wus named Mamie, an' dey would be wanderin' from place tuh place.

Course ah nevah - ah wus young den - ah nevah did learn how he done it,
understand - dey have been wandering. But ah do - ah take a man oath - ah know
dat's true. [Waycross, Ga., (1153), 1889:4.]

251. Once mah grandfather wus hurt. Dere's ole lady - he had kill a terrapin
once, and de nex' morning he got up, when he put his boot on, de terrapin head

was in de boot. And he shuck his boot, choo know, before he put it on,
TERRAPIN and it fell out. And mah grandmother said, "Wonder wot dat thing doin'

here?" Papa say, ''I killed dis terrapin yesterday an'," he say, '"here
his head, dis is in mah boot." It was a ole lady wanted him to go with her and
he wouldn't do it. And he went on back to work as musely [usually] and he taken
sick on de job and he couldn't make it home. He got down and tried to crawl to
the house. And ah saw 'im, you know, tryin' to make it to the house, and ah went
out dere, me an' - mahself an' mah mother got him and carried him on to de house.
An' dey made him some red pepper tea and put dis three pieces of silver [money]
in there, in dis pepper tea, an' gave it to him to drink, and that cured him. He
killed him [the terrapin] where he was workin' at; he left him there. I reckon
she had it fixed so that she mean for this thing to bite him, you know. Well, if
it had'a bit him it would of killed him. That thing he said had been follerin'
him up an' down de ditch bank, you know, and he killed it and left it there.
[For a terrapin put inside a person, see No. 10.] [Wilmington, N. Car., (290),
209:1.]

252. Yo' kin take a toadfrog an' send him to people house. Yo' kin tell him

tuh go dere an' if dey ketch him [and] hang him up in dey fireplace - if a toad-
frog come to yore house an' yo' ketch him an' hang him up - hang him up
TOADFROG de chimley an' he'll dry up. An' de mo' he dry up, whosomevah sent him
dere dey'll dry up de same way. An' 'long as dat frog hang dere dey'll
come dere an' dey'll begin tuh fade away lak dat frog do.
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(How would you send the frog to a person's house - the toadfrog?)

Jes' tell 'im dey name an' he'll go dere. A frog came to mah mama's house one
day an' he'd come dere every morning, be sittin' in de fireplace. An' so she
tried dat an' hit was a lady come dere. She'd come dere an' stand to dat fire-
place every morning, an' so Mama taken de frog down. She livin' today - mama
taken de frog down. She'd come dere long as dat frog hung up dere. [Waycross,
Ga., (1134), 1842:17.]

BLACK CAT BONE

[The black cat bone or black cat lucky bone or the lucky bone involves the
killing or abuse of a black cat. The principal theme of this rite is boiling a
live black cat; the variations are many. Most unusual of these is the symbolism
of the three little rooms, an experience of Informant 1532, whose complete inter-
view is in the Interview section.]

253. Well, de tell me dat chew kin go out in de woods an' git chew a black
cat, solid black cat, an' yo' kill him. An' yo' boil him till yo' boil all de

bones - boil all de meat off de bones. Take to a runnin'’
LUCKY BONE WILL SWIM branch an' po' dem bones in dat watah, an' de lucky bone

will swim, an' de bone dat no good - de bones whut no good
will stay on de bottom of de watah. An' yo' take dat bone an' bring it on back
home, an' yo' say three words an' de Lord's Prayer. Den yo' take an' sew it up
in yo' sack an' tote it - wear it [this hand] in de right hand of yore pocket an'
yo'll have all de luck in de world dat chew want.

(You say three words - what are those words?)

"Lord have Mercy."

(And then you say the Lord's Prayer after that?)

Yes sir. [Brunswick, Ga., (1182), 1994:11.]

254, I git me a black cat. I'll take this black cat. I'll put dis cat on
alive. I boil this black cat an' whutevah bone comes to the top of dat, that's
called, they say, sellin' yerself to the devil. All right. I kin take that bone
but I got to go to a house by mahself. An' in boilin' that cat I got to put a
top on that cat an' boil this cat alive. An' I got to stand zamination between
de devil an' his imps. It'll come a great many things. They come a whole gang
of little people in there to dance with me. I've got to do this in the dahk.
But when they git in they'll bring their own light, de own music an' ever'thing.
An' if I kin go through that zamination, an' that cat gits done - the meat boil
offen that cat bone, the very bone that I want, the black cat's bone, is comin'
to the top. Well, I kin git that an' tote it. Jis' as long as I kin tote it,

I can go in your house or I kin walk up to you, take money out of yer pocket;

or I kin go in amongs' a sto'keeper an' go behind the counter an' git the money
out. They kin't see me come out. They may shoot at me an' can't hit me a' [or]
nothin' as long as I keep that black cat'’s bone. 1've sold mahself to the devil.
[Baltimore, Md., (142), 45:2.]

255. De way ah know it or de way ah've heard it - ah have nevah had any
personal experience about it, but de way ah've heard it is dat yo' ketch de cat
an' keep the cat nine days. An' in de ninth day yo' throw de cat into it - jis'
as he is, life an' all - into a boilin' pot of watah, an' de bone dat bristles
up out of his back aftah de boilin' is de bone which yo' want.

(Then what do you do with that bone?)

Yo' wear that bone on yore person. Dat's de lucky bone. [Memphis, Tenn.,
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(915), 1481:7.]

256. 1If yo' wants tuh make a man love yo' or yo' wants tuh keep a man - jes'
lak vo' got a runabout man wants to keep yo' an' yo' wants to git somepin to make
yo' [him] do whut yo' wanta do. An' jes' lak he wants tuh go off an' have a date

fo' supper-feed or anything lak dat an' have a good time an'
FIRST BONE TO FLOAT nuthin' be behin', jes' yuh carry a bone 'long wit chew.

Now, yo' kin take a black cat, real black cat, an' kill him
an' carry him in de woods about twelve a'clock at night where nobody but jes'
yoreself. An' yo' kin boil dat cat bone - boil de cat an' whenevah yo' boil it,
all kinda diff'rent insex an' devils, rattlesnakes an' all diff'rent things will
come to yo' whilst its boilin'. An' de first bone dat come tuh de top out de
black cat - dat's de lucky bone. Well, yo' take that lucky bone an' carry it
off. Have it fixed [dressed] in dis heah powder whut chew call love powder an'
tote it in yore pocket all de time. Dat'll make everything 'bout whut yo' wanta
do come yore way. [Florence, S. Car., (1320), 2264:8.]

257. The old people always say you ketch a black cat about midnight and run

him around the house three times, cut his tail off and put it under the doorstep.
The next night run the black cat around the house three
TO THE TOP AT MIDNIGHT times, kill the cat and take him to the swamp and bury
him. Let him stay three nights. Go back and take the
cat and put him in boiling water and the lucky bone of the cat will come to the
top at midnight. You have to be dere sharp at midnight to get this bone. That's
called the good luck bone of a black cat. I hear that about twelve miles from
here [in Spotsylvania Co., Va.] from the old people. [Fredericksburg, Va.,
(46) , Ed.]

258. Dey claim dat a person yo' know could take a black cat, see, without
havin' any spots on him atall - let him be a solid black cat, yo' see. An' put
chew on a pot of water yo' see, an' dump dat cat in dere alive yo' see, an' scald

'im dat way. An' dey tell me dere's a certain bone yo' know is
DE SWIFTEST ONE in dat cat. Yo' see, yo' take all dem bones yo' know, an' yo'

go to a runnin' stream yo' know, where it's good an' clear - yo'
know, where yo' kin see yo' know, de surface of de bottom. An' throw all dem
bones in dere an' watch 'em, an' dey tell me de swiftest one yo' know, dat moves
about, say if yo' kin git aholt of dat, dey tell me yo' kin do all kind of witch-
craft dat way, yo' know. Yo' take dat bone yo' know an' git outa sight of people
yo' see, an' go in any kind of places dat chew wanta go in. [Waycross, Ga.,
(1069), 1730:1.]

259. Yo' take a black cat - a real black cat, ain't got nary a spot on him
nowhere. Yo' take him outside of [beside] a stream of runnin' water, an' yo'

git a iron pot an' put this cat in that iron pot, an'
BONE THAT GOES UPSTREAM fill it up wit water an' boil de cat - boil him till

all de meat come off his bones, till every bone come
apart. An' take dis pot an' jest throw de whole pot of bones all ovah in de
watah. An' de bone dat goes up de stream - dat's de bone. An' it will make yo'
invisible. Yo' use dat bone. Ah've heard of people havin' black cat bones an'
they could walk in banks - jest like walkin' in dis house heah an' yo' couldn't
see 'em. [Brunswick, Ga., (1175), 1987:1.]

260. A fellah he was born way back in slavery times. Well, yo' know, he's
sittin' down talkin' to me an' so he tole me, say, once when he sold hisself to
de devil. Say he went out an' got him a real black cat an' after he got dis real
black cat, den he'd taken 'im an' he'd boiled 'im till he come tuh boil all tuh
pieces. He'd taken him down to a branch where it was runnin' water an' throwed
that ovah in dat water an' say an' den a bone, if hit went up de stream - said
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an' de one dat went up de stream he got dat an' kept it in h%s pocket an' Ehen
he come tuh be whut chew call a half-a-devil - yo' know, a ?ztchcraft. An
says then he went out an' went tuh doin' things yo' know an' says stufﬁ lak dat,
so finally one day he tole a fellah, says, "Yo' bettah not leave home." says,
"if yo' leave home today yo' gon'a git killed."
He says, "Well, why yo' know it?"
" . \] ) ] : 1"

He says, "Ah jes' seen dat yo' gon'a git killed. '

An' so - he say dis fellah didn't pay him no 'tention. So he went on an left
home an' said he went out to a picnic. An' when he went out to this pic?ic, well
then - see, him an' a gurl went out to have some intercourse with her an' so h?
layed down an' so a rattlesnake bit dis couple. An' when de ratslesnake bit him,
said, den it killed him. Says den all de people told her dat he's de one dat
told him dat he's gon'a git killed if he'd a-went out to dis picnic. So den dey
locked him up in jail an' when dey locked him up in jail, why den says dems wanta
know why he knowed it.

He tole 'em, says, ''Well," it jest come to him "jest in a dream dat he's gon'a
git killed." ([They] say, "Well, if yo' go home tonight an' if yo' dream anything
heah in dis town gon'a happen tomorrow," says, "well, we'll let chew loose."

, So he went on home dat night an' says, when he went back he tole 'em, he says,
Well, de high sheriff in dis town is gon'a git killed tomorrow."

An' says - well, dey locked him up 'bout dat an' so when dey locked him up
about dat, well, den - said de high sheriff went out to make arrest an' when he
went out to make arrest on one brother, said the other brother shot him, says.
An' it happened so dey loosed him. So dat's all ah know 'bout dat. [St. Peters-
burg, Fla., (1028), 1674:1.]

261. You take a black cat on a dark stormy night an' go in a swamp an' take
this cat, an' let the water be boilin', an' drops this cat in there. Then you

gits all his bones togethah an' take 'em - after you
DEVIL WILL SHAKE YOUR HAND finish boilin' - take the bones an' go down to a

stream of watah an' drops these bones in the watah.
An' when you do that, they say the devil will raise up from the other side of de
rivah an' shake your hand. An' they say you then have sold yourself to de devil
an' you cannot be harmed by no human person. [Richmond, Va., (386), 458:4.]

262. Yo' take de black cat - yo' ketch him alive an' takes a crocus bag an'

yo' puts him in it.

(What kind of bag?)
WHINE LAK A CAT Crocus sack - dey call it crocus bag in de North - sacks.

(What do you put in that sack?)
Put de black cat in it after yo' ketch it. An' den yo' puts chure water on, see,
an' yo' has yore water boilin' an' yo' put dis perfume - dere's a perfume dat
chew git fer it - it's all in de book [hoodoo manual or catalogue]. Yo' drops
seven drops in dere with that water jes' lak if yo' making anything an' put that
in there to color it. An' yo' drop that cat in there an' all de meat will boil
off dem bones until it gits to dat bone. When it gits to dat bone, dat bone
gon'a whine, an' when dat bone whines, dat's de bone to git.

(That bone will what?)

Whine lak a cat. [St. Petersburg, Fla., (977), 1583:5.]

263. You go in front of a fireplace and take all your clothes off and take a
black cat and put him in a pot of boiling hot water, alive, and turn around three

times in front of the fireplace, then take the cat and the
ALL YOUR CLOTHES OFF hot water and carry him down to a stream and pour him in

this running stream water. Then you've sold yourself to
the devil. [Warrenton, Va., (36), Ed.]
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264. Ketch yo' a black cat an' yo' boil 'im. Put 'im in a pot, he be alive,
an' while dat cat cookin' until he dies, why yo' has to be cursin' him, saying
ever'thing till he die. Well, after he die, why a lot'a things - well, a certain

time yo' has tuh cook, when it's at night. Do it at twelve a'clock at
CURSING night an' cook it. After yo' git him cooked, why yo' take it an' strip

all de meat offa his bones. Take him down to de branch or any running
stream where de water's running - if de water's goin' south [correction later],
an' yo' po' all dem bones, yo' has 'em in a pan, an' po' all dem in dere. An' de
bone dat goes up de stream, why dat's de bone tuh git - git dat bone. Yo' git a
piece of lodestone an' keep near yo' a bottle of hearts cologne. Wear dat bone
undah yore left arm all de time. An' yo' kin have any kind - all kinda luck.

[This bone, here a hand, is periodically anointed with the hearts cologne;
this anointing being called feeding - see Feeding in Index.]

(This stream in which you throw that bone, must the water be running south?)

No sir, de water be running north - de water supposed to be running north,
an' if de water goin' north, de bone will go south.

(Any particular stream or any kind of stream?)

Any kind of stream if de water goin' north.

(If the water is going north the bone will go south.)

De bone will go south.

(If the water was going east or west you couldn't throw the bones in there.)

Yo' could throw 'em in dere but it wouldn't work.

(You said you came from up around Beaufort. What do they call doing this sort
of thing?)

Why they call it hoodoo - witcheraft. [St. Petersburg, Fla., (1042), 1691:6.]

265. Ah heard about if anybody wanta work roots or somepin othah lak dat.
Take a black cat an' carry him in de woods an' boil him an' don' let nobody be
out dere late in de night but jes' him by hisself. An' say yo' boil dat cat till
dat bone come up on top of de watah, an' dey say de first bone dat come up on top
of de watah, say yo' take dat bone an' chunk it in de runnin' watah an' let it go
on down de stream an' den cuss. An' dey say when yo' cuss all kinda animals an'
things - lion an' all kinda diff'rent things will come roun' - see, an' yo' can't
git scared. An' dey say if yo' don' git scared den yo' kin do any kinda hoodoo
work yo' wanta do.

(Well, when you put that bone in the water and it runs on down the stream, how
are you going to get it back again?)

Yo' don't git it back, yo' see, after hit done boil. Yo' see, after de cat
done boil, dat bone come up on top of de boilin' watah. Well, yo' take that out
an' throw it down de stream an' make a cuss. An' den yo' see, when yo' cuss, all
dem things will come to yo'. When dem things come to yo', if yo' don' git scared
of 'em, den yo' kin do any kind of work yo' wanta do.

(You don't get any bone at all then - you don't use the bone?)

No, no.

(You let it go on down the stream?)

Yes. [Sumter, S. Car., (1346), 2329:5.]

266. Mah uncle he's one of those type of people - type of fellahs. He takes
dat bone - boil 'em into a pot and takes 'em an' throws 'em into running water -
running stream of water. An' de bone dat goes up de stream is de bone, but chew
has to turn yo'self to de bone and speak, yo' know, a curse three times - den
turn yore back to de bone and pick it up. Pick de bone dat goes up de stream -
de good luck bone goes up de stream and all de bad bones goes down stream. [St.
Petersburg, Fla., (1001), 1616:10.]

267. One time mah father did dis an' made him real lucky. Ah don't know how
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he done it, but he went tuh work and he took a black cat. Ah didn't believe in
it. He went an' boiled it; put him in de pot live - if you don't do dat yo'
ain't going be successful. Yo' put a top over it. Dash him in dere and put a
top over it. Hol' him in dere and let him boil down. Den yo' take dem bones
whut's in dere and carry 'em down to a running stream, not no great big stream -
jes' a running stream of water passing through a little road like, yo' know, a
little ditch or something. Well, yo' put all dem bones in dere, an' when yo' put
dem bones in dere, dat stream, all dem bones whut ain't goin' do - yo' know, do
de way you want 'em - dey goin' down de stream an' de lucky bone coming up, see
hit comes up. Well, yo' git dat bone, and den when yo' git dat bone, yo' turn
round three times and cuss, an' when yo' cuss, well yo' got de luck. When zo'
make dat oath, yo' already fizxed dat. Den yo' take dat bone an' covered it wit
yo' know, sew it up in a bag and put it in yore left pocket an' den yo's lucky.
Den yo' done sold yo'self to de devil fo' luck. An' den yo' lucky in any kind
of business, any kind of gambling game - any kind of game in de world yo' want,
anything. [St. Petersburg, Fla., (995), 1608:5.]

268. If ah wus goin' tuh have a black cat bone an' had to use it fo' mahself,
ah would take an' git me a black cat with not a white spot on him an' ah [would]
take an' cook him real done. Ah would take that cat to the runnin' watah an'
throw him in dere an' all de rest of de bones dat sink dey ain't no good. De one
dat stays on de top is perfect. Ah take dat bone in mah han's an' carry it cross
mah face an' cuss God an' say, "Ah don' believe it's a God."

(Show me how you do that.)

Supposed to carry it cross lak dat, backwards an' forwards an' cuss God, "Ah
don' wanta be saved. Ah don' believest in God. Ah wants dis tuh command me.
Ah've sold mahself to de devil."

(Then what do you do with that bone?)

Well, take dat bone an' do anything wit it. [Memphis, Tenn., (948), 1528:16.]

269. Ah used to gamble - co'se ah got to be a ole man now - ah don't gamble -
ah 'way up in age - de eighties. But now, if a man wants to be a lucky gambler -
ah did dis mahself. Yo' kin ketch a black cat an' stroke his tail seven times -
ketch his tail an' pull it seven times [see No. 277], counting it each time dat
chew pull it, an' yo' kiss dat cat once in de mouth, no matter how he rears.

Grab his four foots an' hold it an' yo' kiss it an' den chunk dat black cat as
fer as yo' kin send him an' blaspheme at 'im. Jest lak dis, say, "Go, God damn
yo'," an' whirl yore back on him. An' yo' be successful in all yore evil doin's.
Ah did dat an' ah was lucky.

(In gambling?)

In gambling. [Waycross, Ga., (1119a), 1798:6.]

270. I heard a fellow say once, you go to the cemetery at twelve o'clock at
night, you take the black cat; you're supposed to put him in the pot alive, you

boil him in the cemetery. When the meat comes off, you pour the bones

GRAVEYARD down in a pot of milk. When they come up to the top, you grab the

bone that comes to the top. When you go to grab it, you see like a
lot of hands and everything coming up at you. If you're lucky enough you'll get
the bone. But you have to be quick. And don't get scared. You get that black
cat bone and anything you want you get it. If you see somebody with eatens and
you want it, you say, "Bring that tray to me," and that man will bring that tray
right to you. [Fredericksburg, Va., (39), Ed.]

271. They tell me you take a black cat alive an' put 'im in a boilin' pot of
water till he boil all to pieces - jis' like you were cookin' meal or somepin -
an' the bone that come to the top, that stand on top of the water, dat's the
bone fer you to use. Dat's de witcheraft bone. After you git dat bone, you
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suppose to go to the graveyard fer nine nights. Said the first night you just
zern a little imp come an' dance up to you. [Each succeeding night additional
imps appear] - then the ninth, the whole devil family, his wife an' the son, a
whole bunch of 'em. If you kin stand fer whut you see, you'll be able to witch-
craft in anything you want to. [Richmond, Va., (362), 383:5.]

272. Git the hair of a black cat up here between the years - cut the hair
between the years. Then they git it between the two shoulders, right out to the
middle of the back. Take them and put them together. They got'a take that to
the cemetery nine nights. They wrap that up into a piece of new red flannel that
never used. And you take that to the cemetery nine nights and at one o'clock and
you go to that particular grave and call that person's name and tell 'em what
chew want dem to do fer you. He have to use his eyes, you know. The last night,
the ninth night, you carry seven pennies and you open the - here [demonstrates].

(The breast.)

Dig down to wherever it is, deposit those pennies and tell them just exactly
how you want that done and when, and that tends - you know, make you disappear
as you wishes.

You kin go out and if a certain party appears, you disappear until they pass.

[He kept~it in his pocket.]

(Which pocket do you keep this in for your hand?)

In your right hand pocket, and you will disappear every time you touch that.
[Charleston, S. Car., (514), 599:2; from Doctor Glover.]

273. A little humpbacked man, he spent ever' cent he got for to win girls.

I didn't see him do it but seen the finger. It was told me he went to the grave-
yard and cut off a woman's right [index] finger - I seen the finger - cut that
off and was carrying it around in his pocket. He went to the graveyard, so I was
told, but he says so hisself. He went to the graveyard and carried a black cat
and cut this black cat's head off. He's to go back to the graveyard nine days
and he meet the devil there. He'd have to go back [each time] after dark and
carry de black cat's head with him. And the ninth time the devil met him. Well,
I know one thing. He was drawed up, the ugliest thing - his back had been broke.
He couldn't take amongst girls, I was satisfied of that, but he could do some
peculiar things. [Deal Island, Md., (108), 22:1; at Deal Island, 1896.]

274. Whenevah he be goin' tuh gamble, he jes' go an' ketch him a black cat -
anybody's an' throw him in de fiah 'live an' burn him up. Jes' keep him right in
de heat ever'where dey is an' burn him up. An' den dey takes dis bone dat isn't
burn all de way up, jes' kinda yo' know ashes, an' take an' go tuh de mirror an'
if he kin stand tuh carry it cross his mouth lak dat yo' know, if he's got dat
much nerve, after dat den at night, or wait until night an' go in de graveyard.
Keep de bone with him an' if he's got nerve, stay in dere all de remain of de
night, an' if any animals or any spirits, an' he's ain't scared, why dat bone
will work fo' him, but if he gits scared an' come out why it ain't no good to
him. [Wilson, N. Car., (1462), 2650:16.]

275. They go out to the graveyard at midnight and they ketch a black cat and
boil him good in a kettle of water. They suck the tail of the cat until they git
to the last bone [joint at rectum]. Then they say the Lord's Prayer backwards.
Then they're supposed to have a hand to do anything they want to do. [Richmond,
Va., (352), 393:2.]

276. Well, yo' git chure cat an' yo' stew him up an' git the bones.

(What bone do you get?)

Ah wouldn't know, but it towards heah somewhere up heah in de front part of
his body. But anyway, tuh git that bone you have tuh try them all.

(How do you do that?)
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Jis' brush 'em [like a toothbrush] in yore mouth an' yo' contin'lly lookin' in
the glass, until yo' disappeah. An' when yo' git to that bone yo'll disappeah
an' yo' take it to the fo'ks of the road an' turn roun' three times. Yo' do that
fo' nine evenin's or mawnin's. An' then yo' take it to a cemetery an' yo' make a
crossmark on someone's grave.

(What do you make the crossmark with?)

With that bone. An' then yo' take yore bone back an' yo' wrap it up with some
silver money an' lodestone, an' yo' put chew a flannen rag aroun' it an' wear it
in yore pocket. That's fo' luck an' that's tuh keep anybody from bothering roun'
yuh, an' yo' kin do most anything that yo' want tuh do. [Little Rock, Ark.,
(896), 1466:10.]

277. You kin take a black cat an' carry him to de fo'ks of de road an' strip
his tail down seven times [see No. 269], an' yo' throw 'em - jest turn [whirl]

him round three times ovah yore haid an' throw him - let him go
CROSSROAD through de woods - don't cook hit, yo' see - an' let him go through
FORK OF ROAD de woods an' yo' go on back home. Don't look back. An' anything
in de world dat yo' wanta do yo' kin do it. [Informant not knowing
stroke uses strip - from stripping a cow at milktime; pulling, compressing down-
ward on the tits.] [Waycross, Ga., (1121), 1802:10.]

278. Well, dey goes out to de fo'k of de road, but yo' gotta go at twelve
a'clock in de'night - a dark night at twelve a'clock. Yo' goes out dere to dat
fo'k an' yo' stan' up - yo' be's talkin' to de devil - de devil have tuh come up
dere an' jes' whut chew want, yo'd ask de devil fo' it. Tell de devil whut chew
wanted an' whut chew wanta do wit it - tell de devil yo' want him tuh go wit chew
tuh do these things. An' den yo'll make a cross mark there an' yo' git some of
dat dirt from dose fo'ks. Yo' take dat dirt den an' yo' carry it on back home
wit chew. Then yo' git chew - yo' have tuh git chew a black cat, an' yo' put dat
black cat in a pot of watah, hot boilin' watah an' let all de meat boil off him.
Den yo' take it all an' yo' carry it to a stream of watah runnin' an' yo' empty
all dem down dat stream. De one dat stay dere, dat de one yo' git, but de one
whut float away you let dat go. Den yo' carry it right on back home an' put it
in yore pocket an' tote it. Keep dat wit chew an' dat's lucky to yo'.

(What do you do with that dirt you bring back from the forks of the road?)

Yo' puts dat wit dat - wit de bone - tote dat wit chew. Put it in a little
sack an' tote wit chew. That'll he'p yo' - yo' kin do most anything. [Sumter,
S. Car., (1368), 2420:15.]

279. I heerd mah mother tell this here. I remember I was right good size.
The ole fellah claimed he wanted to be a root worker. You hear 'em talk of root
workers. So a fellah told him - he paid a fellah five dollar to learn him. The
fellah told him, he said, "Now, I'll tell you whut choo kin do." He says, "You
git choo a black cat, take him to the house, put him on, boil him, boil him till
he come all to pieces, all de meat come off his bones. After all the meat come
off his bones,'" he says, '"you git" - I think t'was the left hip bone - "you git
his left hip bone, the back, an' take it down to the crossroad." He says, "You
make nine wushes [wishes]," he said, "an' break dat bone half in two." He said,
"You go to a crossroad where's one goin' dat-a-way an' one goin' so." So he went
on down there. He got down there an' he looked an' he looked, an' he stood there
an' looked. Didn't see nobody. He broke de bone in half in two. An' he said,
"Well, I'm goin' back dis-a-way." He come dat-a-way, but he said, "I'm goin'
dis-a-way." So he took the bone, jis' broke it choo know an' threw it away.
[Informant demonstrates.]

(Facing the direction he intends to take, he throws one-half bone to the right
and the other half to the left, at right angles to the intended road. In other
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words, the bones are thrown down the two forks that form the bisecting line of
the crossroad.)

"After you git sich a distant [distance] from there,”" he said, "don't choo
look back,”" he said, "you keep a-goin'. After you git sich a distant down the
road an' you don't see nobody, well, you stop an' pick up you nine pinches of
dirt," he said, "an' ev'ry pinch of dirt you pick up" - he told him whut to say
[informant could not remember the words] - "put it in a red han'kerchef an' tie
it up" - he told how many knots to tie, I think it was nine knots - "an' tie it
up an' care [carry] it to the runnin' water an' throw it overboard in the river
an' let it go on down the river,' he said, "an' you kin do anything you want."
[Richmond, Va., (340), 371:1.] ’

280. Dey tell me yo' kin take a black cat an' put him in a pot 'live, see,
an' boil him. Now, when all de flesh boil offa him, yo' takes him to a branch.
See, take dose bones to a branch. De lucky bone hit comes to de top; it doesn't
leave - it circle right round. Yo' gits that yo' see an' after that then yo'
comes back to de fork of the road fo' fo' nights, an' those fo' nights yo' sees
one of fo' diff'rent men - fo' [for] each night yo' come, a man tuh each night.
See. An' he will give yo' somepin, speak to yo' plainly an' tell yo' whut that
are, to keep yore enemies away from yo' - to keep anybody from doin' yo' any harm
or whatevah.

(Four different men - what do you do with that black cat bone then?)

Well, on dat black cat bone yo' kin git money, go to stores an' things -
nobody can't see yo' when yo' goin'. Ah've seen dat. [St. Petersburg, Fla.,
(1012), 1637:7.]

281. Ah heard dat chew could ketch a black cat an' take him an' boil him -
dat's black all ovah - take him an' boil him in water. An' dere's a crossbone
dat come out of him, but chew got'a take him to a stream somewhere an' let it
wash off, an' den dere's a crossbone come out of him. Ah heard that chew could
take an' go to a forks of de road fo' nine mawnin's an' den de ninth mawnin'
whenevah yo' go there, why den yore luck'll change. Yo' jes' keep dat same bone
if yo' go to de forks of de road nine mawnin's an' then whenevah yo' come back,
why take that bone in de place yo' want de luck in. An' yo' wrap it up an' jes'
put it in yore pocket an' tote it an' that will bring yo' luck an' success for
many years.

(You go to this crossroads after you get that black cat bone? Do you carry
the bone with you there?)

Yes - yo' carry de bone wit yo' fo' nine mawnin's after yo' done cook him to
pleces and git dat bone. Dat brings yo' luck. [Waycross, Ga., (1058), 1718:3.]
282, Yo' kin take a black cat - yo' boil him alive an' go to a stream of
watah an' de first bone dat wash down de stream, dat's de bone fo' yo' tuh git.

An' take an' go to de fo'ks of de road nine mawnin's an' chew dat bone, an' de
last mawnin' yo' go dere, everything will turn dark an' different things will
come to yo'. Then yo' kin do anything - yo' be's sold yo'self to the devil. Yo'
kin be de ruler of anything an' git out of it. [Fayetteville, N. Car., (1425),
2570:9.]

283. The way I heard it was this - that he takes a black cat that's black all
over and throw him in boiling water and let all de meat boil off the bones. And
suck one of them bones each morning for nine mornings and go to the forks of the
road and make a wish for whatever you wanted. And at the ninth morning, the
council of the devil would meet him there and make him ruler over black arts -
the way I heard that, make him a ruler over black arts. He could go into a place
and couldn't be seen and take what he wanted and go out and do anything of that
kind. [Elizabeth City, N. Car., (441), 412:6.]
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284. They claim you go to the fork of the road fo' nine mornin' straight.

You walk backward. You curse the day you were born. You curse the sun, the
moon. You curse God. Then they'll sell theirself to the devil. The ninth
mornin' they'll take a black cat to de fork of that road an' they'll git a tea-
kettle of water boilin'. They'll take dat cat an' they'll t'row him down in dat
water an' let him cook to pieces. An' then they'll take a - somepin, an' they'll
fin' one of them bones, an' they'll call that the black @at bone. An' they sell
theirself to the devil an' they be able to do all kin' of matter. [New Orleans,
La., (802), 1117:2.]

285. Dey says yo'll go an' yo'll ketch a black cat an' yo' take him an' yo'
put him in a pot of water, live. Git one dese pots whut's got a neck to it, yo'
know, where yo' kin put his nose right in de neck where he won't die - where he
won't drown.

(Sort of - like a teakettle? His nose is sticking in that spout?)

That's right - right whare his nose will stick in dere where he won't drown.
An' then, say yo'll start - put him in cold water an' build yo' a fire after
yo' put him in dere. Build yore fire an' den, dey say - den yo' boil him an' yo'

boil him to pieces. Boil him till all his bones, hair, everything jes' turns
loose - jes' be's a liquor - jes' be's afloatin' in dat liquor. An' dey say, den
yo' take that then an' go to a runnin' stream of water an' yo' stand wit chure
back to it - de left shoulder to it, an' yo' po' dis ovah yore left shoulder but
don't look back at it. An' dey say whilst yore [you're] standin' dere right by
it - wit chure left shoulder to it an' throw it over yore left shoulder an' po'
it out - de bone dat goes - comes up de stream - whut yo' see comin' up, yo' git
that bone but nevah look back. An' dey say yo' take that bone an' den yo' go den
an' yo' go to a road dat's got fo' forks. Go to a crossroads dats got fo' forks
to it. Yo' go dere in de mornin' - yo' go dere fo' nine mornin's. Dey say, yo'
go dere an' yo' come to all de forks, go jes' right where them forks at - right
in dat block [square], an' den yo' go backwards up one of 'em. Says, yo' got'a
cuss God, den all yo' kin think of - jes' anything yo' kin say agin Him. Dat's
fo' de firs' mornin'.

(You go into any one of those forks?)

Either one of those forks - go backwards.

(When you cuss God do you stand right in the center, right where all these
roads are?)

Dat's where yo' starts at, yes sir. Den yo' goes backwards. Dat's de fust
mornin'.

Well, when yo' cusses Him de firs' mornin' dey says on de second mornin' de
devil meet chew dere. He meet choo an' he'll talk wit choo, an' then he'll tell
yo' - he'll show yo' then de glitter of de world - jis' whu' de world [is] an'
what's in de world, an' jis' how yo' kin come to git to it - richness - jis' git
rich.

But still, yo' ain't not through den until yo' go to all fo' of de forks ev'ry
mornin' - go up each one. De one yo' went up dis morning don't go up it de nex'
mornin’'.

An' de second morning yo' come down dis road yo' cusses Him agin - yo' cusses
Him fo' all yo' knows dat morning, an' de devil'll meet chew dere dat morning an'
he promise yo' dat morning - he tells yo' tuh cuss Him an' whatever yo' promise -
yo' got'a tuh make the devil a faithful promise dat chure soul is his'n when yo'
cursin' God. Well, yo' go there for all nine mornin's, but de last morning -
when yo' git to the ninth morning, yo' go back there, but don't run out on de
fork of the road, yo' go back to the first fork where yo' started - yo' go back
down that fork an' yo' curses Him agin. Well, devil dere an' yo' promise him dat
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chure soul is his'n.

Well, dey says tha' chew take that bone an' yo' put it on a string an' tie it
around yore neck an' let hang down in yore bosom heah an' yo' goes ahead on.

Dey tell me yo' kin go to a lock am' jis' (puff) [demonstrates by blowing] -
blow dat lock an' it'll come open. Yo' kin take dat bone then an' after yo' git
everything whut chew want in dat building an' got out, yo' kin jes' take dat bone
an' stick it in yore mouth an' walk out, cain't nobody see yo'.

(Now while you are going down to this crossroad those nine mornings, where is
this bone all that time?)

Yo've got dis bone - yes sir, yo' got this bone then but dis bone won't begin
to work until yo' curse God. [St. Petersburg, Fla., (1014), 1639:5.]

286. Ah could tell yo' dat story but not knownin' whether all of it's 'zactly
true or not - about de cat. Ah hear dem say dey kin - dat chew boil a black cat
an' yo' put de black cat in runnin' watah after yo' boil it an' yo' git de bones
dat come towards yo'. An' den fo' nine mawnin's yo' go to five points - fo'ks of
de road, an' when yo' go there, dey say yo' hear de wind, stormy like, an' on de
ninth mawnin' if yo' kin stand an' hear an' see whut chew see, why den - after
yo' done boiled dis cat an' go through this process, why yo've sold yore soul to
de devil an' yo' kin do most anything.

(You take those bones to that road?)

Yes - yo' carry them with you. 1In de first place yo' carry dem to the runnin'
watah, an' then yo' take 'em out. See, there'll be so many come to yo' an' so
many go from yo', but de ones fo' yo' is de ones dat come towards yo'. An' then
yo' go to those fo'ks of de road nine mawnin's.

(You just carry those bones with you when you go to the fork of the road?)

Yes - but then those three bones dat come towards yo', you supposed to keep
dem bones with you always. That's fo' yo'. De othahs is fo' de othah fellah -
providin' if it's a person sellin' dat kind of work. [Florence, S. Car., (1293),
2193:3.]

287. Well, de way ah've heard yo' have to do dat, yo' have tuh git a black
cat an' put him in ~ git some real hot watah an' git chure watah tuh boilin' an'
don't kill de cat. From whut ah heard about it, yo' don't kill de cat. Yo'
takes de cat alive wit'out any white spots atall on him - no place atall, an'
throw him in dat hot boilin' watah an' let him boil until all de meat boil off
his bones. Aftah de meat boil offa his bones, den yo' take de bones - takes all
his bones, all de laig bones - take all his bones an' carry him to a stream of
runnin' watah. Yo' take dem bones an' throw 'em in runnin' watah an' den dere's
one of de bones goin' go upstream. Well, yo' take dis bone dat goes upstream -
one of 'em will run up de stream. Yo' take de bone dat runs up de stream an' yo'
take it an' put it in yore left-han' pocket an' yo' goes back. When yo' go back,
yo' start goin' to de fo'ks of de road every mawnin' - every Sunday mawnin' an'
be dere at nine 'clock. An' yo' go dere fo' nine mawnin's, an' wear dat bone in
yore pocket every mawnin' an' de last mawnin' yo' go dere, dey tells me, say,
practi'ly ev'rything - all kinda animals an' ev'rything dat yo' kin think of will
mostly come to yo', jes' come natchral right up befo' yo' face, an' if yo' don't
git scared, if yo' kin stay dere an' make it out until de las' thing come, dey
tell me dat de last thing come is de devil. But if he come an' yo' kin 'ford tuh
see all dat, den yo' take dis bone an' dere prob'ly some marrow in dat bone an'
vo' have tuh suck it out - yo' don' have tuh swallow it, spit it out. An' then
yo' kin prob'ly do anything yo' wanta do - disappeah an' all dat stuff.
[Fayetteville, N. Car., (1438), 2603:10.]

288. Well, dey take an' dey boil a black cat. An' dey takes de black cat
bone from between his laigs dere - let it be a bull cat, a boy cat.
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(Which bone between his legs - what do you mean by the bone between his legs?)

Well -~ dat little this heah when it rums out.

(His tool? That bone in there?)

Yassuh - git that bone an' yo' go tuh de fo'k of de road.

(What do you do out there at the forks of the road?)

Yo' turn yore back tuh the fo'ks of de road an' throw it ovah yore right
shoulder an' go on whare yo' goin' an' nevah look back.

(What will that do?)

Well, that will keep yore enemies from ovahtakin' yo' - dat cat bone will take
care of yo'.

(You don't keep that bone at all?)

No sir. ([Little Rock, Ark., (900), 1472:14.]

289. Well, tuh git a black cat lucky bone is to take a cat an' - don't put
him in de watah no sooner den yo' kill him an' don't throw him in dere alive.

Yo' take a cat an' walk by him three times 'fore yo' kill him, an'
TWO BONES say, "Ah kill dis cat in de Name of de Father, Son an' Holy Ghost,"”

an' on de last word kill him - mash his haid an' then throw him in de
pot an' let him boil thoroughly. Den aftah dis cat is boiled, yo' see de first
bone dat sticks up, yo' reach in dat pot of hot watah an' snatch it up an' spit
on it an' rub it in yore hands - rub it all ovah yuh.

(Rub it in your hand and rub it all over you?)

All ovah yo' - jes' rub it in yore han' an' rub it all ovah yo'. An' let de
cat boil dere fo' a few minutes. An' den take dat cat an' go to a rivah or a
creek, anything [where water runs] an' chunk him in dere an' yo' jes' stand in de
one place right where yo' are - jes' stand dere. One of those bones will settle
right back to the bank of the watah. Ah don' care how fast de watah is runnin',
dat bone's comin' back to de bank. Well, den, co'se yo' jes' reach right in de
watah an' pick it up. Yo' take dat - dem two bones yo' got from dat black cat.
That will give yo' all de luck in de worl' - all de luck yo' want - it runs
contin'lly - dat will give yo' all de luck in de world. Yo'll git in trouble
but chew'll git out.

(That's the lucky bone?)

Dat's right. [Fayetteville, N. Car., (1415), 2547:1.]

290. They tell me the most lucky thing a person can get to guide him for
one's life or luck or love is to take the bones from the carcass of a black cat.
Now, the way to find this bone is simply to get a solid black cat, a cat that
hasn't a particle of white about it, not even a strand of white hair. Take a
boiling pot of water and put the cat in alive until all the flesh is boiled off
the bones. Then take the bones and carry them in front of a mirror and look in
that mirror, and put a bone in your mouth until it comes that you are invisible
in the mirror, then you put that bone aside. Then you put all the bones back
and start to putting them in your mouth again until you can see yourself again
reflected in the mirror. Then take those two bones and carry them to a stream
of running water, and throw them over your left shoulder and run down the stream
and catch them. Just where you catch them you take them and mark them, and carry
them to a clear pool of deep water. And when you see yourself reflected in the
water, you put the bone in your mouth until you can't see yourself. Put that
bone in one pocket - either pocket. And put the other bone in your mouth, and
when you come back visible again, you have the two lucky boneg. And you can do
anything you want with them. You can walk right into a bank and they can't see
you and you can take the money out. I know a boy that tried that at home and
they put him in jail. I don't think he waited long enough until he found the
bones. [Ocean City, Md., (14), Ed.; from Suffolk, Va.]
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291. Ah heah talk of 'em sellin' deyself to de devil. Well, dey take a black
cat an' dey carries him - dey builds a fiah to de pot an' dey boils de cat 'live.
Dey boils him till all de meat comes off his bones. Den dey take all dem bones
out an' carry dem tuh runnin' watah. See, de two bones dat go up de stream, dey
gits dem two an' dey worries 'em in dey mouth, an' dey go tuh de lookin' glass
an' stan' befo' de glass an' try demselves, an' whenevah dey go out of sight dey
knows dey's workin' den.

An' dey goes on de ninth mawnin' aftah dey do dat an' dey meets de devil - to
de fo'k of de road jes' at sunrise, an' dey meet de devil an' he tell 'em whatso-
mevah art dey wanta take, he tells 'em whut tuh do. [Fayetteville, N. Car.,
(1395), 2507:5.]

292. Git de black cat an' boil dis black cat and git five of dem little bones
an' yo' crosses dem lak Joseph's ladder [surely Jacob's]. [He demonstrates.]

(You take two parallel bones and two more parallel and you cross them like
that?) [This sound like a ticktacktoe (or noughts-and-crosses) diagram.]

Yes.
FIVE BONES (That's Joseph's ladder?)

Yes.
An' yo' cross 'em lak that an' yo' make yore wish - lak yo' want luck or make
money or somepin, wish it on Joseph's ladder fo' nine times. [He holds up an
imaginary ladder.] Dat called Joseph's ladder, say, "In God we trust - luck -
luck - luck" - fo' nine times, with that black cat bones.

(What do you do with the fifth bone?)

Well, yo' takes hit an' yo' wears hit - yo' wears hit down in yore bosom, dat
fifth bone.

(When you are making these wishes, what do you do ~ you hold the bones up
like that?)

Yo' hold de bones up in de east an' yo' call Joseph's name - Joseph's ladder
name nine times, den yo' wish fo' luck.

(How do those bones stay together that way?)

Well, dey takes a little fine wire - wire 'em togethah. Den yo' make a
mattress, kinda lak dat, of 'em [demonstrates] - kinda take a little sawin'
knife, so yo' kin file [something like this #].

(Make it like a [rustic] picture frame?)

Yes, kinda lak a little picture frame an' hold it up to de east an' make nine
wishes.,

(What part of the cat do you get these from?)

Yo' git 'em outa the hin' laigs.

(Either hind leg?) [This sort of question is usually conversational - not
investigative - and meaningless, see Introduction.]

Yessuh, in de hin' laig - that part of the thigh, de small bone - git dem
bones, de thigh bones.

[Two cylinders later the black cat bone reappears.]

(I have to go down before the judge - now, what do I do?)

'Fore yo' go yo' have dis heah wishbone - dis heah black cat wishbone.

(Where do you get that?)

Dat's de one ah wus tellin' yo' 'bout when yo' boil de cat an' git dat othah
bone - yo' know, dere's five of 'em. Well, yo' only use but fo' of 'em, an' yo'
keeps one an' yo' has it on a black cord around yore neck. Well, yo' takes it
out an' when dey brings de - yo' settin' dere waitin' an' yo' make a wish nine
times in de east - lookin' in de east an' make a wish. Den yo' take de lode-
stone an' rub hit on dere an' make yore wish an' put it back in yore pocket.
An' when yo' go out, go out with this heah lodestone in yore han', an' de judge
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will make yore fine light an' he liable tuh dismiss de case.

(What did you say about passing something over my teeth or lips?)

Ah said, nine times, take dat wishbone ovah yore face nine times lak dat -
while yo' makin' yore wishes.

(You said you had to look a certain way when you do it?)

In de east, an' make yore wish. [Memphis, Tenn., (1523), 2716:8 & 2718:2.]

293. Ah heard where yo' kin disappear - yo' disappear. Yo' git a black cat
wit not a white speck on him nowhere, an' yo' make a fire in yore fireplace -

wherevah yo' might make yore fire at, chew know. An' when that water git
MIRROR hot, yo' put dat cat in dere an' yo' put some bricks on top or any weight

tuh hold it down, an' boil him alive. An' when dat cat git done, de meat
will slip off de bone. An' git chew a mirror-glass, an' don't look in de pot -
reach down like dis - don't tetch yore mouth - jes' came across [demonstrates] -
"No, that ain't the one." Keep a-doin' till yo' git de right bone, an' yore face
will disappear out de glass. An' then yo' jes' keep dat bone - yo' go anywhere
yo' want. If yo' wanta disappear, yo' can't be caught by a officer or nuthin' -
yo' kin disappear. [Waycross, Ga., (1142), 1859:3.]

294. [My informant thinks my asking about the black cat bone means that I am
going to try the rite.] But chew ain't goin' do dat - yo' ain't goin' even do
that. Yo' got'a git a black cat an' put him in de pot 'live an' boil him, see.
An' after yo' boil dat cat an' he git done good, yo' ain't got done - well, yo'
got'a tuh eat dat. An' when yo' git to de right bone - an' yo' got'a stan' in
front of a mirror, understan', whilst yo' eatin' it. An' when yo' strike dat
right bone, den yo' kin see yo'self in a dark room in de glass - see yo'self in
de glass. But yo' got'a git a jet black cat.

(You have to be in a dark room when you are doing that?)

Have to be in a dark room - all de shades, an' everything. Let it be as black
as it kin be. Yo' got'a eat dat cat - eat it after yo' boil it. Yo' put him in
de pot an' shet him up where he can't jump out, an' put him in de pot of watah
an' boil him - have him, yo' know, done good.

(What do you do with that bone after you get it, then?)

Yo' keep de bone an' yo' kin do anything yo' wanta do - anything yo' wanta do.
[Sumter, S. Car., (1348), 2330:10.]

295. Well, the way you sell yourself to the devil, you get you a black, black
cat, you see. And after you get you a black cat, you take that black cat and you
boil it - you boil that black cat 'till it get real done. After the cat boil
and you get done, you take that left hind leg, you see, and get that left bone
out of it. Get that bone out of it, out of his left leg and you get in front of
a glass and you pass this 'cross your teeth three times, you see. And the third
time you pass it across your teeth, if you got the right bone it will blind you,
you see. And after it blind you, well you got the right bone. You can - you are
so you can go anywhere and get anything you want. You can do something and as
long as you got that bone in your hand, they won't see you. [New Orleans, La.,
(823), 1190:7.]

296. Ah had two uncles an' dey wus lak dat. Now, dey had whut chew call a
black cat bone an' John de Conker root. Mah uncle Sam said dey had taken a black
cat an' tied him an' had a pot of boilin' watah in a dark house, an' dropped de
cat in de pot an' let de meat boil off his bones. Den dey git befo' de lookin'
glass an' when dey git befo' de glass, dey pull dese bones across dey mouth an'
dey know when dey git to de last, dey - when dey git near to de last, it come tuh
gittin' dark an' thunderin' an' lightnin' an' snakes an' everything - chains,
bells, an' everything. An' den he stood dere until he got dat. Den he taken de
John de Conker root an' put dis in dere mouth an' den dey go out an' take dat
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black cat bone an' put it in yore right han' an' hold it, an' say no one will see
yo' disappeah. An' yo' kin unlock any kinda lock dat wus locked.

(They had to cook this cat in a dark room?)

Yes, they had tuh cook him in a dark room - cook him 'live, don' kill him.
Dey's lucky - dat's high luck.

Dey say dat's de smallest bone in him. An' it will stick to de lips when yo'
git to it, stick right to yore lips - yo' cain't git rid of it. An' aftah it
stick to it, den it come a-lightnin' up, den yo' see. [Memphis, Tenn., (1530),
2738:7.]

297. Now, fo' gamblin', it's a black cat yo' must git - a jet black cat, de
only thing white on him should be his teeth. Yo' ketch dis cat but have him
penned up fo' six days. Fo' instance, have a little cage or somepin lak yo'
have fo' birds. Keep him penned dat he must git mo' fury - yo' know, tuh git
angry, mad, angry fo' human bein's. Git him dat-a-way. Now, de seventh day, dat
mawnin' yo' git up at dawn dat seventh day an' put on a boilin' pot of watah -

a large, large pot. Keep dat watah boilin'. Let it boil dere till yo' see it
bubblin' an' dere's a foam ovah it. Git dis cat. Event'ly [eventually] yo'll
have tuh have someone tuh work with yo', 'cause quite natchral yo' couldn't
handle a cat in a wild fury - take him outa dere an' put him in dere. Have some-
body dere tuh take dat 1lid off dis pot yo' got. Have dem take it off, unpen an'
dump him down in dere in dat pot an' put dat 1lid on it, but chew must have a 1lid
heavy enough to keep him down, 'cause yo' know if a person - say, if a person is
in a fury an' are bein' killed or somepin, dey have super-strength. Yo' know
whut ah mean - dey be evah so strong. Now, yo' put de top on dat pot an' let him
boil dere fo' three hours.

Aftah he's boiled there fo' those three hours, let him cool off. Soon as it
da'k, whut we call dusk heah - don' know how yo' call it up dere [in the North] -
aftah it's da'k, yo' take an' yo' separate all those bones. Be somewhere where
yo' kin reach, but be in a dark room befo' a mirror. An' standin' befo' dis
mirror, yo' take bone fo' bone an' hol' yore teeth dat-a-way. [Demonstrates,
baring teeth.] Jes' pass it - now, it's one of those bones in there dat's goin'
sparkle an' yo'll see it befo' de glass. Now, dat bone is de bone yo' must wear,
an' there's no special place tuh wear it, but secure it in a place dat yo' won't
misplace it. An' yo'll have all de luck in de world fo' gamblin'. Dat's all it
is to dis black cat. [Algiers, La., (1581), 2917:5.]

298. Ah heard chew git a black cat an' yo' take dis cat an' put him in de
pot - put dis cat in de pot an' put dis pot on de fiah an' yo' gits a Bible an'
in Revelation, dat's where yo' read it, ovah there. An' yo' git the Bible an'
yo' read the Bible the whole time that cat is in that pot boilin' an' that cat
will - yo' know, yo' will pray in yore mind. An' den when dat cat's got done,
yo' take that cat an' git chew - yo' take dat bone when dat cat cook all tuh
pieces an' yo' take dat black cat bone - jis' a solid black cat, nuthin', no
white about it or nuthin' - and when he gits done yo' bring dat pot dere an' yo'
put dat pot an' ever' time you take out a bone - git chew a glass an' yo' sit
an' look in dat lookin' glass an' put a bone in yore mouth, an' when yo' git de
right bone yo' cain't see yo'self in dat glass. See. An' den yo' kin do any-
thing, cain't nobody see. Yo' kin go tuh de bank an' git money out de bank but
cain't nobody see yo', 'long as yo' got dat black cat bone in yore mouth. Well,
yo' have sold yo'self to de devil, becuz' dat's mo' fo' evil.

(Do you know in what part of Revelations they read, or just any part of
Revelations?)

No, jis' read any part of Revelations, but 'stid readin' it farwards, read it
backwards - read it backwards. [Little Rock, Ark., (about 890), 1459:5.]
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299. After you play de moosic a certain lenck of time [at the fork of the
road], all de rest of spirits gon'a leave but dey gon'a leave dis spirit standin'
dere. Dis de spirit da' choo want to git chore gif' from. An' den yo' ask 'im
an' den he'll tell you, whut to do an' how to do it. It jis' de same as usin' a
black cat bone an' ev'rything like dat. Now, de black cat bone is used at de
same fork of de road.

Gi' choo a black cat roun' about de ahur [hour] of twelve o'clock at night.
You go out dere [to the fork of the road] an' you boil 'im out dere. You take
a lookin' glass out dere wit cheh. Put it in fron' chore face like dis. Do
[though] when you put dat cat in dat boilin' water, you gon'a be worried wit
a-many pains, becah' zhoo got'a put 'im in dere live - you can't kill 'im an'
put 'im dere, you got'a put 'im in dere live. An' you take dat cat out when de
meat all boil off de bones. Now, dis is hoodooism, too. You kin git anything
you want any ahur [of the] day, go in any place.

You take dat glass, you hold it like dis at twelve o'clock at night, an' if
it dark an' rainy would be de best. You go out dere, you pass ev'ry one dem
bone crost yore mouf. You see, ain't gon'a be no meat on 'em. De meat is gon'a
be boiled off de bone, but it gon'a be a hot bone. Take an' cross 'em out of
yore lips. An' de bone tha' choo gon'a git, it gon'a have three forks [prongs]
to it - two long forks an' a little small fork [a devil's trident?]. You pass
'em all aroun' in yer mouf. Well, if you didn't know dis bone, you might have
to pass - dat might be de las' one you git to, cah' zhoo don't know which bone
it is. But choo jis' gon'a pass till you git to de bone. When yo' git to dat
bone, yore pitchure disappear from dis glass. You see, dat wha' choo call de
disappearin' bone. You kin walk in a place - when you walk in a place you use
dat bone in yore mouf [demonstrates].

(Hold it in your mouth like that.)

Dat make de people can't see you - you disappear. Dey may hear 'em walkin',
but dey think it a cat or somepin. You understand, dey can't see you as long as
you got dat bone in yore mouf. Well, dat bone don't 'pose to be used - when you
gon'a go in a place - in yer pocket; it suppose to be used in your mouf. Jis'
[like] you goin' into a bank or somepin to rob it; well, when you git to de doar,
jis' befo' you git to de doah, put chore bone in yore mouf. By de time you git
in de doar you be done disappear. You be in de bank but nobody kin see you.

Well, dat used [the way you did it] at de fork of de road, bu' choo got'a talk
to dis spirit when you pass dem bone across yer mouf [at the fork of the road].
Why dey gon'a be spirits all dere, out dere. Some have maybe eye like a ball of
fiah; some make fiah come out dey nose.

You see, some people can't stand it. It's jis' natchral somepin joo got'a go
through wit to git de gif'. An' dis spirit will command you to g» to do whatso-
mever you wanta do. You see, dis is a evil spirit - he died in a evil wav. You
see, dey got a good spirit but de most of de people dese days dey lookin' fah
somepin evil - dey not lookin' fah de good.

You got to dress that bone.

(Well, why do you dress that bone?)

To be sure dat it will work. You take it to a hoodooism, an' dey'll take dat
bone an' dey'll polish it. You see, dey'll polish it jis' like a lookin' glass.
Now, here's a way for when you first git it. But it not 'posed to be finished.
You have to take it to a hoodooism to git it finished. Now, dey take it an' dey
call dat polishin' it. Dey'll take an' dey'll have it jis' like a lookin' glass.
An' den dey'll dress it. You see, in dressing it, dey'll put it down wit somepin
else in it about ten or fifteen day. An' dey'll soak in dis an' dey soak it in
somepin else, an' dey'll soak it in somepin else [soak it in three things]. Well
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dat'll cos' zhoo money to git dat done, but you wouldn't min' payin' money to
git somepin done you gon'a live off of. See.

An' dey will take dat bone an' dey'll dress dat bone. An' when dey give you
dat bone back, dey'll let you try it. You see, dat whut dey [call] test it. 1If
you wouldn't go give it test an' put it in yore mouf - you'd want somepin to
guarantee it. Maybe, before you put de bone in yore mouf - well, you say, ''How
many years you goin' to guarantee it?"

Now, in dis room dey gon'a have you in, it gon'a be glass all roun' you, all
aroun' you. Dey put choo in a room where dere's nothin' but glass. An' den you
put dat bone in yore mouf an' you look - you can't see yoreself. An' whosomever
be in dere wit you, dey can't see you. Well, dey tell you to take de bone out
chore mouf. You have to take de bone out chore mouf yoreself. You see, still
alive in yore natchral use. You kin be in dere usin' yore arms, you see, but de
other feller can't see you. Yore [you are] de same as a person dat 'vaporated
away.

Now, ain't many people use black cat bones becuz dey don't wanta go through -
see, you have to sell yoreself to de devil. Any hoodooism is sold to de devil.
You got to go dere twelve o'clock at night. A rainy night de best becuz de evil
spirits walks more. When it lightnings an' thunders spirits travel more dan dey
do any other night. But any ahur of night at twelve o'clock de evil spirits out.
[New Orleans, La., (786), 1095:2.]

300. Now, there was a man at my home whose name was Philip Williams.

(Where was your home?)

Mackey's Ferry, North Carolina.

(What county is that in?)

Dat's in North Carolina.

(What county?)

Oh, Pasquotank County. [On Albermarle Sound; county seat, Elizabeth City, a
place where I collected.]

Now, dis fellow - I was talking to him once about de world's gift - he could
take a piece of paper and turn it to a dollar bill [bank note] or a twenty-dollar
bill, or anything that he wanted to turn it to. So, well, he told me to get me
a black cat and find me a stream of water runnin' off in two brothers' land.
Well, I did that. Well, you take this o0ld black cat and you stick - ’

(A stream of water that runs off in two brothers' land.)

And you boil dis cat till - let it be about eleven-thirty when you put him in
there. Well, you put him in there and put a top on him, and while dis cat is
cooking and begin to die - a wind will rise, it will begin to rain and it will
thunder and lightnin' around there a little bit. And if you kin stand de test
when dis cat gets done, so you kin take him up it and shake - the meat will fall
off de bones. You wants to get you a looking glass. After you get your looking
glass, take dis cat to a stream of water.

(The stream of water that runs on the two brothers' land?)

Yes - that runs off the two brothers' land. Kind of always, when you doing
that, you must try to locate two brothers' property that joins so the water be
coning offen both of 'em like - where dis bone will work.

And you take dem to the stream of water an' drag de bones cross your mouth
and - [but first] throw dem in the stream of water, but you want to ketch dese
bones. When you come to de right bone, dis right bone will hang up in your
mouth and you will disappear in this looking glass - you can't see yourself in
dis looking glass. When you do that, you got the right bone. Den, the devil, he
gon'a appear in front of you and ask you what you want, and you'll tell him that
you wants the world's gift, and if you kin stand to get the world's gift, then
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you kin do anything that you want to do. You kin disappear before people and
talk to 'em and they can't see you. That's what you say when you walk about wit
a black cat.
(I see - that is why they say you walk with a black cat.)
That's the onliest thing you kin say. [Norfolk, Va., (466), 461:6; by Doctor
Paul Bowes.]
301. Dey takes a black cat an' gits his bone out dere tuh de fo'ks of de
road. Dat make yo' become wise to anything.
(Do you know what they do to get that bone?)
BLIND OR INVISIBLE Yessuh, dey draw each bone 'cross dere mouth till dey become
WITHOUT MIRROR blind, an' de right bone will natchly run yo' blind. An' yo'
be wise tuh doin' anything; jis' lak ah wanta take dis suit-
case, yo' nevah will discover ah'm takin' until ah'd be gone - see, out de way
wit it.
[This may be the only recorded reference to my specially-made suitcase for
carrying fifty cylinders - see Introduction. [Memphis, Tenn., (941), 1523:6.]
302. Well, dat's if yo' wanta sell yo'self to de devil an' do anything in de
world. Well, yo' kin take a black cat an' tie his fo' futs [foots] togethah lak
yo' would a hog [the verb for this act is hogtie]. Have yo' on a boilin' pot of
watah an' throw him into de watah until all de meat boils off his bones. Then
aftah de meat boils off his bones, let it git cold. Yo' take each one those
bones an' draw 'em 'cross yore mouth that way [demonstrates], until when yo' git
to the right one yo' will know it - yo'll come blind as a bat an' somepin will
tetch yo' an' says, '"Meet me at de fo'ks of de road an' ah will talk wit joo."
But when yo' go tuh de fo'ks of de road - yo' jes' go tuh any fo'ks of de road
at twelve o'clock at night an' de devil will be dere wit chew. An' anything dat
chew start he'll back yo' up in it.
(You can't go to the forks of the road until you get that bone?)
No suh, yo' cain't go there until yo' git that black cat bone. Then yo' kin
do anything dat chure big enough tuh do. [New Orleans, La., (1566), 2867:2.]
303. Jes' lak yo' spot a cat, yo' know, a black cat in yore neighborhood.
Perhaps, at twelve a'clock in de night, yo' go git dat cat. Yo'd have yore watah
boilin' an' yo'd set down aftah it boil an' den git him 'mersed down. Yo'd first
repeat de Lord's Prayer. Close yore eyes an' repeat the Lord's Prayers ovah that
hot kittle of watah. Den yo' would take it off an' let it cool. Put it in some
watah, yo' know, an' git it cool. Then yo'd set down an' right near dat pan.
Yo' might say yo'd have a - yo'd set there aftah yo' repeat de Lord's Prayer an'
yo' take bone by bone an' draw it across yore mouth an' yo' lay it down, bone
by bone. Well, when yo' git to de right bone, yo'd lose sight on [of] 'em, an'
den dat'd be de right bone. Yo' would take that bone then an' put it in yore
han' or pocket, an' go in any othah place an' the people that are in there, they
would lose sight on yo' as yo' are sighted. [Memphis, Tenn., (1542), 2789:7.]
304. Why yo' kin take a cat an' kill him yo' know an' cook him whole an' take
all de bones out.
(You said the bones of that black cat will do what? After you boil him you do
what with them?)
You put everyone dem little piece of bone in yore mouth until yo' find one fit
yore mouth, yes.
(Like what - you said like what?)
Jes' like a false teeth - yo' understand, jes' somepin fit round dere like
dat. An' dat's de bone fo' yo' tuh keep tuh puts across whatsomevah yo' wanta
go ovah. [Brunswick, Ga., (1183), 1996:6.]
305. Ah heerd mah people talk about a black cat. Dey said if yo' wanta be
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lucky, yo' go ahead an' yo' cook dis cat, see. An' yo' would take ev'ry bone an'
pull it through yore mouth until yo' git to de right one an' when yo' git to de
right one, dat right one would drop out chure mouth - dis black cat bone. Yo'
would have to pull ev'ry one through dere till yo' git to de right - den de right
one, when yo' git to de right one, dat right one would fall out chure mouth.

(Well, you would be holding it - how could it drop if you are holding it?)

Well, yo' draw it through see - one will go one way and de other ones will go
de other, an' dat main bone would fall out. Dat's de way yo' finds de luckiest.

[This is the magic rite of alternation -~ draw a bone right to left across
your mouth, then the next bone left to right, and keep repeating this alternate
process.] [St. Petersburg, Fla., (1018), 1649:3.]

306. I heard of a man telling another man that, "If you can get me a black
cat - he must not have a white spot on him - and get him alive and bring him to
me, I will get a certain bone out of that cat that will enable you to do anything

you wish to do."
SMOTHERED TO DEATH So the man said, "Well, how will I manage to get the cat?"
"When you are walking at night" - you walk in a certain
direction - "when you meet this cat you won't see anything but its eyes. But
when vou see his eyes, open your eyes and stare into his eyes, and don't blink
until you have caught hold of him. He will not move as long as you do not bat
your eyes."

When the man went out he met the eyes that the man told him he would meet.
When he met them he did accordingly the way he was instructed. When he gazed
into the eyes of this black cat he crept stealthily up to him without batting
his eyes and grab him around the neck. Then he had him. He went on to the man
with him which is supposed to be a cunjure. He took him to him.

The man took him and wrapped him up carefully, smothering him to death with-
out hitting him a lick. Then he was placed into a box and let remain there until
his flesh rotted away. Then this man, which was the cunjure, was able to get all
of the skelton of this cat without any strength being taken out by heat or by
suffering - he was only smothered to death. It is said that a cat, especially
a black cat, has nine lives. And it is stealthy. And in order to concentrate
all of these qualities, that is why he was not hit, he was not cut. No violence
was done to his body. He was only caught back of his neck, wrapped up carefully
and smothered to death, so that all of his qualities were left in and went to the
bones when the flesh decomposed.

Then the man, it was said, got the bone that he wanted right between the two
front shoulders and right down where the ribs of the cat joined from the back of
his neck down his vertebrae. Those are the places that they say the vital bone
are gotten that will enable you to keep with you to do anything you wish. Take
this bone and wish whatever you want to and it will come to you. [New York City,
(10), Ed.; happened 1890 in Orangeburg Co., S. Car.]

307. There's a man that could - you see, I guess he's sleight a' hand - did
sleight-a'-hand work. An' he did a whole lots of things. So he said - mah

brothers would get after him to tell them how he came to know how
BURNT DE BABY to do these things. He could do anything - jis' go an' take money

or anything. An' when the officers went behind him an' taken an'
locked him up in the jatilhouse, he'd come on out an' say, "Well, come on, Captun,
let's go togethah,'" and walk on away - now, that's the truth - an' walk on out,
an' he would jis' turn into a grey horse an' jis' go on off. So mah brothers
wanted to know whut did he do to get this way.

So he told them he had to take a black cat an' go in de woods so many miles
before day, an' put a pot out there a-boilin', an' put this cat in there an' boil
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all the flesh off the bones an' the bones all over jis' like you dryin' 'em.
Then he had to go where's there's a newborn baby, take this baby, an' put this
baby right in there an' burnt de baby all up jis' like he did the cat. An' he
would take the cat, the cat thigh - the first bone from the hip on the back.
He'd take this bone from the hip an' take the baby's breastbone - an' throw
ever'thing else away except these bones - an' take those two bones an' put 'em
into fresh water, an' boil them until they boiled down like a lickrish [liquid -
a thick pot liquor]). Put it in a bottle an' rub yourself with it, grease your-
self with it for nine mornings [at a crossroad], an' go right back to the cross-
road the ninth morning, an' when you git there an' rub yourself, an' dance there,
an' a black cat would cross it [the crossroad], you take that cat an' kill that
cat, an' take this blood an' put in this bath an' take a bath. You grease your-
self nine mornings into that blood an' stuff [cat-and baby salve] an' you could
do anything you wanted to.

[See also 375. Neither colored person nor white takes seriously rites
like these two. Whether they start from a hoodoo manual or a tall tale, I do
not know.] [Wilmington, N. Car., (171), 169:1; Manning, S. Car.]

308. Jes' take a black cat in de house an' jes' have a hot pot of water on de
stove an' jes' stick him in dere. An' dey say when he boil up, say yo' jes' take

it out an' go to de water an' throw de bones in - in runnin'
FINAL PREPARATION water. De one float up de stream, dey say yo' git dat out an'
OF LUCKY BONE~ dey say have it dressed an' dey say - yo' know, was luck.
(How do they dress it?)
Say, well, yo' take it to a root man an' have him to dress dis bone fo' yo'.
[Waycross, Ga., (1114), 1786:8.]

309. Get that bone right from back here.

(Right from in back by the rectum?)

Yes. Right there. It's a kind of crooked bone - and that's the black cat
bone - anybody that can carry that in their pocket - it's worth something to 'um
'cause anything they do or get in, it sucks them out. When this is gone - when
some person is fixed, you know. They [doctors] done fixed this bone and give it
to you - not just picked it ordinmary out of the cat.

(Well, how do they fix it, I wonder?)

Oh, well, you take this bone. You get a saucer. You got to pray over it.
You got to roll this in that steel dust, roll it in this powder they call the
come back powder. All the drug stores down here got all this I'm telling -
sells all that down on Rampart Street.

(Would they sell to me?)

Correct. Everything you want.

(You mean that I couldn't just go out and get this black cat bome? I would
have to get it from somebody that had them fixed up - prepared?)

Yes.

(I see. Well, where would I get that?)

Here.

[So far as I knew, informant was not a professional worker, hence my note
after the interview - ''guessing at how it is prepared." Had informant been a

doctor, the bone could have been dressed in this way or any way.] [New Orleans,
La., (798), 1115:9.]

310. Sho' yo' git at the drug sto'.

(You get the black cat lucky bone at the drug store?)

Pantages Drug Sto', yessuh, right heah in Pantages, yo' kin buy the black cat
lucky bone. [Memphis, Tenn., (1544), 2804:9.]

311. Well, mah aunt had a little black cat. Ah don't know if yo's heard of
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'im - dere wus a man used tuh be heah in dis town, dey called Sweep, de Monkey.
Dey claim he had one. Dey say he cookeded de cat - a black cat without 'ary
[nary] a white spot on him, anything [white] - he couldn't have one white hair
in his mustache, no white furs on him at all.

Me an' mah brothah, we tooken de [&unt's] cat - take him down tuh de swamp an'
he'd put on a can of watah - a large can an' we started de watah tuh boilin' -
down side a stream of runnin' watah. We put de cat in - tie his feets togethah
an' put him in dere alive an' shet de 1id down on him. An' whensomevah we put-:de
1lid on de can an' shet de cat up in dere an' it start - yo' know, jes' when it
start tuh cookin' him, yo' understand, like he wus meat [beginning to cook], dere
come up a big ole thundercloud [lightning and thunder]. Ah wanted tuh go an' mah
brother he wanted tuh stay. He keep coaxin' me until ah stayed with him until
all de meat boiled offa de bone. An' he takes de can an' turn it into de stream
of runnin' watah - a place dey call Jeffer's Creek, a creek dey got right down
dere to de Coastline [Railroad] pumphouse. An' he always hear dat de bone dat
dey po'd in de runnin' watah - all de rest of de bones an' de meat would go down
de stream, but de lucky bone would come back up de stream. An' dat's de one dat
he got. Ah didn't git it, but he git de bone. An' he taked it to a lady dey
called Doctor Campbell in dis town an' she dressed it fo' him. She wrapped it up
in some red flannel an' he used de bone until he leave heah in 1921.

He got into a murder scrape heah an' he leaved heah an' dey nevah did look fo'
him nowhere tuh put him in jail. Dey couldn't keep him in dere, dey nevah would.
Then Columbia would git him. [If they could have caught him, he would have been
sent to Columbja.] He's be gone ever since 1921. Dat's all fo' dat black cat
bone. Ah suppose dat's whut dis man Sweepin' Monkey [did to get his bone] - he
used his'n fo' gamblin' - an' dey nevah could shoot him an' hit him or nuthin'.
Course mah brothah didn't git in dat roundup [raid] an' shootin' 'cause he run
away - he slip through, nobody seen him. Fo' me usin' it pusson'lly mahself -
ah didn't, but ah have done de cookin' proposition. [Florence, S. Car., (1306),
2210:3.]

312. Ah heared dat yo' kill nine black cats an' yo' put 'em in a pot an' yo'
boil 'em an' till dey drop off de bone. Den yo' take dese bones an' throw 'em in
runnin' watah an' de lucky bone will come to de top. An' yo' take that an' tote
it in yore right hip pocket - yo' carry it an' have it dressed - tote it in yore
right hip pocket. An' then yo' kin do anything yo' want to.

(How would you dress that bone?)

Well, ah don' know.

(You get nine cats?)

Yessuh - nine cats. [Sumter, S. Car., (1343), 2327:2.]

313. Yo' take a live black cat an' throw 'im in a hot oven - yo' know he'll
soon be daid. Let him cook down. TIt's a certain bone, ah disremember now - ah
have heard all about that. It's a certain bone dey pickin' out dere an' dey git
red flannen an' dey wrop dat bone. When dey wrop dat bone, they wrop it to 'em
this way - coming to them [demonstrates].

(Coming to them.)

Now, they had that fo' luck way back in those days, if they had hard luck.

(Did they use the black cat bone back in slavery times?)

Yes sir.

(Did you hear about it as a young boy?)

Yes sir - dat's why ah knows.

(I see, you were born in '58 [1858].) [St. Petersburg, Fla., (1003), 1619:6.]

314. Well, ah heard dey ketch de black cat an' dey'll kill him an' dey take
it outa his rib, de bone. An' dey'll smoke dat black cat bone an' dey'll wear it
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den. Dey'll smoke it an' wash it. Aftah dey washin' it dey gits some devil's
[vinaigre?] out de drug sto'. Dey soak it in dat agin. Den dey'll take it an'
dey'll wear it an' dey'll make lak a bag an' put it in dere an' wear it.

(What is that supposed to do?)

Dey would do anything dat dey wanta do. Dey'll come in heah an' yo' won't
know it an' dey'll go out chere an' yo' won't know it. Dey'll do anything dey
feel lak doin'.

(They just take this cat and they take one of his ribs out.)

Yeah, one his bones out. [New Orleans, La., (1558), 2833:6.]

315. In de gambling line dat yo' cud [could] git chew a black cat but yo'
have to ketch dat cat when he 'live, an' put him in a pot of water an' boil him
an' boil dat cat till all de meat boil off his bones, an' go to a runnin' stream
of water an' throw him in dat water. An' all dat bone will gone down de stream
but de Zucky bone will come back up to yo'. Den yo' git dat bone an' git chew a
little sack an' take a little bottle of heart'’s cologne an' put dat bone in dat
sack an' yo' keep dat bone jes' wet [feed it] wit dat cologne, yo' know, 'bout
once or twice a week. [This is a hand or mojo or toby.] A boy tell me dat -
said he did it an' when he went to a skin game. He broke up every skin game
he'd git into. [St. Petersburg, Fla., (1019), 1649:7.]

316. Fo' luck, if it's a woman or man - a man, he kin take de bone from a
black cat. It's a bone made lak de breast of a chicken bone an' it lie somewhere
between his - think it's somewhere through his side, ah think it is. It's a
forked bone jes' lak dat [like a chicken wishbone - no such bone in a cat].

Dey git dat cat an' kill dat cat an' boil him; jes' let him boil all to pieces
an' take dat cat jes' as he is an' put it into a pail of watah, an' in dat watah,
let it be high enough fo' it tuh come tuh pieces. Yo' know, jes' git all de meat
offa dem bones. Put 'em into a tub an' dat lucky bone of dat cat, it will come
up to de top an' de rest of dem bones will stay in de bottom.

Well, he gits dat bone an' he gits him a bottle of Jockey Club perfume. Take
dat bone an' keep it in his pocket an' when he goin' anywhere he goin' to gamble,
why he takes dat bone an' he rubs it thoroughly while it got dat perfume - dat
perfume will be all in his han's. An' quite natural, it goin' bring his luck to
him until he let somebody else know he got it in his pocket. Well, if he go tell
somebody else about it, it ain't goin' do him no good. [Memphis, Tenn., (1530),
2777:7.1]

317. Take a black cat an' take a pot of hot boilin' watah an' take dis cat
alive. Yo' mus'n't kill 'im - yo' take him alive an' put him in dat hot boilin'
watah live an' let him boil all to pieces. An' take dem bones an' hold dem 'fore
de mirror an' de one dat shake in de mirror dat's, yo' know, dat's de right bone.
Or yo' either take it to runnin' water an' de bone dat go down de stream dat's
not de right bone, but de bone dat go up de stream an' de water running dat's de
right bone. Take it an' put it in a black bag - sew it up in a real black bag
an' jes' when yo' wanta do a trick or anything, put on a real black shirt an'
yo' kin go in a store or anywhere an' git anything yo' want - nobody will nevah
see yo', yo' disappear.

(Now when you hold that bone in front of the mirror - what happens to that
bone when you hold it in front of the mirror?)

It will shake in front of de mirror.

(Oh, the bone will shake.)

De right bone will jes' shake in front of de mirror.

(You do either one - you either hold it before the mirror or you go to running
water.)

Yo' do either one of those an' yo' git de right bone. [Waycross, Ga., (1073
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or 1093), 1763:2.]

318. Yo' kin take a black cat - ketch a black cat an' kill dis black cat an'
git her right foot bone, de front foot. Git this bone an' put dis bone in a sack
an' wear it roun' yore neck. Yo'll be lucky in jobs, lucky in anything yo' go
fer. Jes' wear dat black cat foot bgne - de right foot bone, de front bone.
[Wilson, N. Car., (1492), 2662:4.]

319. Ah don' know how dey git dat separate, but dey say dey take de left leg
an' yo' boil it, an' den yo' always - yo' boil it an' tie a red string on it an'
tote it in yore left pocket. Dey say that will give yo' a lucky hand. [Sumter,
S. Car., (1384), 2463:3.]

320. Then yo' kin take him [black cat] an' cut his feet off alive - jes' cut
[off] his left feet 'live an' turn him loose. An' if dat feet heals up - yo' see
dat's jes' de chance yo' take - if dat feet heals up an' if he live de length of
a year or something lak dat, yo' kin go in any bank, any place, anywhere, git
anything yo' wanta git, 'long as dat cat still stirring. But when dat cat dies,
dat kills de foot.

(The foot is no good then when the cat dies. You cut off the left foot, you
say?)

The left hind feet. [St. Petersburg, Fla., (977), 1583:6.]

321. Well, dere ain't but one thing ah know about this black cat bone - dis
superstitious way yo' git all of these black cat bones. Yo' keep this black cat
bone undah yore haid an' yo' keep it there nine nights. Yo' sleep with it undah
yore haid nine nights. An' after that then yo' take this black cat bone an' yo'
wear it on yo'. 1In case yo' go to make a deal or somepin lak dat, why yo' put
in yore han' an' yo' squeeze it an' yo' make yore wishes. Den yore wishes come
true. [Fayetteville, N. Car., (1396), 2510:6.]

322. You kill a black cat, you get the rectum bones, dry them, put them in
a towel, mash them up into a powder, put them in soup, anything with vegetables
a woman wants to eat., Then in the spring of the year when the sap begins to rise
and the she cat meows for the tom cat, the woman will do the same thing - they
[a cat] goes in heat twice a year - and want you. [Fredericksburg, Va., (64),
Ed.]

323. This is a peculiar thing, I must say humorous thing, what chew may call
witcheraft. Of course I don't have - I don't know anything about it, but I've

heard about it. And so they said that if you take a cat,
BLACK CAT BONE CURES a black cat, and boil him down to get a black cat bone and

just apply that bone to a certain part to your body or the
affected part of your body, why that'll cure you. I've heard that.

(What do you mean by apply?)

Well, apply meant - I guess it means to massage the place where you're hurt,
affected, your arm swollen I guess or your leg is swollen, why you just take this
black cat bone and that'll have the power to drive those witches out, to drive
‘that condition out of your body. That's what I was told years ago by some of the
old relatives. [Wilmington, N. Car., (253), 250:1.]

324. Ah heard dat yo' could take a black cat at fo' a'clock on a Sunday
mawnin' an' carry him at de fo'k of a road - carry a pot 'long wit chew or have
yore pot dere. An' dey tells me now — ah don' know - dat yo' take dat cat an'
put him in dat pot alive an' kiver him up airtight - boil him.

An' after he's done, take dat pot an' go set down by a stream of runnin' watah
an' yo' commence pullin' out bones from dat cat an' yo' pull dem till yo' git to
de ninth bone. Yo' take dat ninth bone an' take keer of it.

(That ninth bone?)

Yes. Now, yo' got take ca' of it. Yo' take dat bone an' yo' carry it an' git
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good whiskey an' put it in a bottle an' drop dat bone down in dere, an' dat bone
or dat whiskey offa dat bone, if a person is sick or poisoned, a teaspoonful of
dat whiskey - sometimes, if he gwine git cured dey comes near tuh killin' him -
give a teaspoonful of dat if he's poisoned. [Sumter, S. Car., (1360), 2397:10.]

325. A lady that lived in mah part de country, she was a wicked ole woman -

she was as wicked as all out of door. An' dat [woman got] the cat in the family,

they got a black cat in the house, an' there anyone in that
BLACK CAT BONE HURTS family she don't like him - and you kin [take] that black

cat - git the cat - sit you a hot boilin' pot of water on
de fire - have it boiling - git that cat - throw him in that pot an' put de 1id
on him. Boil him until he boils all to pieces, until you kin git his flank-bone.
An' the road that person travel - say fer in'ance [instance] there's one in the
house name Mary, one name Jane, an' one name Tom - this goin' make me a parable
[example] - an' dat [is] de road they travel - you take those bone an' bury 'em
in that path an' the one that in de house tha' choo wanted to hurt - jes' says
while you buryin' the bone that, "This is Tom'" or "This is Mary" [or] "This is
Jane" - an' soon as they walk over dere, why dey say it's too bad. [Wilmington,
N. Car., (292), 299:1.]

326. Now dere's a whole lot 'bout dis dat a person kin do, 'cause ah sold

liquor once an' mah house nevah was searched two years in dis town. But chew
git - ah got holt of a kind of a powder dey calls de black
BLACK CAT POWDER cat powder, understand. Den dey take dat powder ev'ry mornin'
fo' seven mornin's, go to de window where yo' got de sunrise
an' say de Lord's Prayer, an' sprinkle dat dust - dat powder round yore house.
Yore enemy can't nevah come over it. Ah sold it two years heah an' mah house
nevah was searched. See, usin' dat powder, yo' understand.

[This could be the Black Cat brand of talcum powder, thought by informant
to come from a black cat - see Doctor Frank Hall's origin of dragon's blood.]
[Waycross, Ga., (1119a), 1798:5.]

327. [Doctor Hall, who I sought and found in the country near Berkley,
Norfolk County, Virginia - see Introduction - '"described the usual method for
obtaining a black cat bone but said you hold a lodestone near the bones and it
will draw out the lucky bone'" (a note made at the time of the interview).]

328. Well, ah've heard of de black cat. Yo' take dat black cat - ah've heard
of dis. Yo' take him whilst he's 'live, take him an' boil him. Ketch him an'

put him in hot watah an' boil him. An' yo' take dat watah an'
BLACK CAT WATER 1let it cook down an' yo' take an' mix it wit sugah an' o0il of

bergamot an' o0il of cinnamon. Aftah yo' git dat lucky bone -
ah'll tell yo' dis first. Yo' take that an' have yo' a pan of watah, aftah yo'
boil him all tuh pieces. Den yo' take an' put it all in dat watah an' dat Zlucky
bone will stay on top an' de others will go to de bottom. Yo' take dat bone out
an' den yo' kin go by polices or anybody else. Yo' take that black cat bone an'
put it ovah yore do', up ovah yore do', or either undah yore step. De polices
ain't comin' no further den dat. Dat's de way yo' got'a git dat bone.

(After you boiled that black cat, what do you do?)

Take an' mop yo' flo' with it [demonstrates while I comment].

(After you put that black cat bone over your door, then you use this black cat
water and this oil of bergamot, that's to mop with.)

With the sugah an' the concentrated lye. Put a teaspoonful dat concentrated
lye in dat watah an' yo' mop yore po'ch early in de mawnin' befo' sunup. Dat
keeps de police away an' draws de luck to yore house. [This is one of many ways
to bring in customers - see Scrubbing and Mopping in Index.] [Memphis, Tenn.,
(1548), 2812:1.]
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329. I knows of several gamblers aroun' here who carries one of those bones.
They say [that] whut it is an' that's why they so lucky. They said take a hot
pot of boilin' water an' sit it up there on the range, an' put it to boilin'.
Grab a black cat right off de floah, you might say, an' dash him right in there
an' have somepin to hold 'im in there. An' he gits in there an' let him boil
all to pieces while he's alive. Then take the cat an' carry him down to a
runnin' stream of water, after this water is boil down to a quart. An' you got
to drink this quart of water. An' take the cat an' carry him down to a runnin'
stream of water an' pick those bone. That stream be runnin' from you to the
left. An' try to git as near sunrise as you know an' as you pick those bones
you repeat the "Name of the Father, Son and the Holy Ghost. Amen." An' after
you fin' tha' choo got this right bone - an' fer you to know tha' choo got it,
it's the third bone tha' choo pick an' throw in that stream - will go from you
an' you got the right one. An' when you git the right one it'll turn aroun' an'
come back to you. Then you will - you repeats another verse tha' says, 'Three
dead men looked out of a windah - one was deaf an' the other was blin' and the
third one could not see. In the Name of the Father, Son and the Holy Ghost.
Amen." Then your luck's on you right then. [Three dead men is used in a variety
of rites.] [Wilmington, N. Car., (316), 334:3.]

SELL SELF TO THE DEVIL

330. This lady had lived on the suburbs of the town over there at Berlin,
Maryland, between Ocean City and Berlin, and she had jus' lost her husband. She
has a little four-room house, very poorly constructed, it didn't cost much, and

she has one boy. The boy's around fourteen years old.
STRANGER IN THE HOUSE And directly after she lost her husband, there was a

colored man came there and insisted that she take him in
as a lodger. Well, she told him no, that she had never did it, jis' lost her
husband - she rather not to do it. But he insisted staying there and she jis'
couldn't get away - see, he jis' forced hisself to stay in her house.

And after he had been there a couple of days, she come in home one afternoon
from her work, and there she discovered this man had company. And on the second
afternoon that this fellah had been at her house she come in from her work, and
her son and her both heard this laughin' and talkin' upstairs. Knowin' there
wasn't anyone but de one man there they began to investigate. And de boy goin'
up de steps come back to his mother and says, '"This man is up there and he has
another heavy-set right black man settin' there with him," and he says, "they
are a jis' havin' a big time."

(How did the boy see him?)

Through the crack of the door. And well, she begin - she was alarmed anyhow
by him being there, and dat re'lly alarmed her more. And the next afternoon when
she came in, her boy with her, they heard him a-laughin' and a-playin' upstairs.
And when de boy went to see who was up there again and he had a great big black-
snake on de bed playin' with it. Well, she asked him to leave again. But he
laughed at her. So directly afterwards before she went back to her work, he came
on out and went out, and she fastened ev'ry winder, locked ev'ry door in order
that he couldn't git back in there. Well, when she came on back that night from
her work he was right back in the house upstairs in his room. So then she began
to think there was somepin funny about it. And he wanted to stay to his room.

He didn't want to be seen around in de public. 1In fact he told her dat he didn't
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want to be seen in de public too much.

And on the fifth day then he decided to leave and he went to her and he ast
her what did he owe her. '"Well," she say, "I don't make you any charge; anything
you wanta give me is all right." She was only too glad to git clear of him, she
told me. "Well," he say, 'but I wan' choo to tell me." She says, "No, I won't."
Well, he says then - he up and says to her, he says, 'Now, you have recently lost
your husband." She says, 'Yes, that's right." And he say, "You owe the under-
taker two-hundred dollars for this burial and everything. Is that right?" She
says, '"Yes." "And you promised to pay him so much ever' month?" She said, "I
did." "Well," he says, "I'm gon'a give you enough money to pay that bill off.
But I want choo to do this. I want choo to pay them. You take this money and
put away home here and keep it. And you go up and you jis' pay the twenty-five
dollars a month like you have been doing, and don't pay any more than that, don't
make any display with this money, becuz they know that choo can't make it. You
haven't made it so quickly, and they'll want to question you where you got it
from. And you act as I have instructed you." And she says he out and counted
her out two-hundred dollars and gave her. And he packed up and disappeared, and
told her that, '"choo'll never see me again."

And she believed that he was a man that had sold hisself to the devil. And
when a person do that, if there's anything dat they want to accomplish, they can
do it. [Princess Anne, Md., (125), 37:1.]

331. Ah had a man tuh tell me jes' exactly how yo' do dat. In mah time of
gamblin' why ah studied all dat fo' luck, you know. If yo' wants tuh sell yore-

self to de devil, yo' has to swear by man an' by lan' da' chew
SERVE THE DEVIL don't want nuthin' but jes' whut chew has in dis world, an'

_ nuthin' aftah death an' nuthin' tuh do with God. In all yore
works, "Ah'm goin' work for de devil an', ah don't nevah wants tuh pray." Den,
yo' have to take a oath on dat. Yo' understand? An' when yo' take dat oath dat
chew don't want nuthin' but of de world, an' yo' go serve de devil all yore life,
an' then won't pray none, 'cause yo' ain't gon'a serve God none, why den de devil
takes yo' a sinner. Den yo' kin do any kinda devilment dat chew want - yo' kin
come outa jail at twelve a'clock at night; yo' kin shake de jail an' de do' will
come open. [Waycross, Ga., (1200-9), 1802:3.]

332. Heard a ole man speak about dat - say ev'ry Sunday mornin' you go to de
fork of de road an' you curse God an' you dance an' den you prays. You jes'
prays to de devil and you curse God. An' you go out dere ev'ry Sunday mornin'
an' dance an' jes' pray to de devil an' curse de Lord, an' de devil will put
ev'rything into your way that you can get an' make it easier for you. You jes'
tell the Lord that you take your soul out of His hands an' you put it into de
devil's hands, an' you know, de Lord will quit answering your prayers then an'
you see He'll jes' turn your soul right over to de devil. [Charleston, S. Car.,
(500), 544:4.)

333. You go to the fork of the road on Sunday morning before day, go there
for nine times in succession before the sun rise and make a special wish, a
special desire, and whatever you want to do, if it's to be a cunjure or to be
a bad person, then the devil comes there. First comes a red rooster and then
after that the devil sends something else in the shape of a bear. And after that
he comes himself and takes hold upon your hands and tells you to go on in the
world and do anything that chew want to do. [Elizabeth City, N. Car., (182),
400:12.]

334. Well, dat's a small matter. You go to de fork of de road and jest like
you is a rich man and I want a job from you or something like dat - wanta git
you mah way so I could manage you, see, I'd go to de fork of de road about four
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o'clock in de morning. I'd git on mah knee and turn my face to de sunrise, you
see, and I would say mah prayers and I would axe de Lawd to do what I want to be
done, see; and I would turn around to de sundown, you understand, and den I'll
axe satan. See, I'll beg de devil - beg 'em both, see; but I'll serve de Lord
first and then I'll turn around to de sundown and beg de devil. Well, I'll axe
'em fer just what I want. Well, after I done dat I'll turn mah face across de
world - see, perhaps I might turn my face to the east - might be to the west,
see - might be to the north and to the south, see - but I'll turn my face and
I'1l axe de Lord twice and I'll axe de devil twice, see. Well, after you done
axe de devil, you done sign up with 'im see, fer a certain length of time - and
you sign it wit de devil fer a certain length of time well, you'll have good
luck for dat length of time, see - and everything will work your way for that
same length of time you beg for.

(Well, what happens when that time is up?)

Naw, you jest fall in bad luck - dat's all I kin tell you. Everything will be
just laid on you, that's all - can't git nothing going or coming. [Charleston,
S. Car., (511), 575:6.]

335. Well, I've never tried that fer this reason. I have the understandin'
that whenever you go to a crossroad to learn anything fer any purpose, you have
then put God behind you an' the devil in front of you. You will have made abso-
lutely, you know, a conversion with him - you've sold your soul outright to him
for seven years. An' then I have the understandin' that you could go there at
one o'clock in the night, right in the crossroads an' you turn your face to the
west, your back to the east, your right to the north an' your left to the south,
an' you shall call this man who pretend to do anything that you desires. This
devil will come or send someone directly to you. The reason I tell you that, I
know that's positive. The reason I tell you that is because I tried it one time
when I wanted to learn to play music on de guitar, an' pretty soon I found out
that it was true - why, I throwed de guitar right down an' I walked off an' left
'im. So that break the tie [the compact between him and devil]. [Charleston, S.
Car., (514 = Doctor Glover), 596:1.]

336. I've heard that if they would go to a forked road and stand straddle of
that forked road, there is something he would say, and after he would say that he
done sold himself to the devil. For seven years he could do anything he wanted
to do. When them seven years run out you would have to do that over again. You
do that around twelve o'clock at night. You go three nights. [Hampton, Va
(31), Ed.]

337. 1I've heard about dat but I don' know if it be true. But one thing about
it - you have to visit the four forks of the road for nine mornings. On de ninth
morning that you visit dere, you'll find de devil. He'll meet you at de four
forks of de road and yo' and him'll git together, and then you'll have a good
wras'lin' [wrestling match] and he'll ast you what you want. And you'll tell
him that you want the world’s gifts for twenty years or thirty years - just how
long you want 'em. Now, when de time runs out, dat's when de devil's coming for
you. Well, when he comes for you, you might stoop down and cut off a piece of
your shoe sole and hand to him, and he'll tell you that you got de world again
and you kin go, and you sure enough got him if you kin stand to face him. And
you do anything that you want to do, wras'lin', fightin' - anything of the kind.

(I see - but you have to fight him out there at the crossroad?)

Yes sir, fight him dere - then he turn you loose and tell you it is all right,
go for yourself.

[A few minutes later my informant added a musical note.]

Go out to de four forks of de road for nine mornings and he'll play something;
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play the guitar, play a banjo. He'll visit de devil out dere for nine mornings
and he'll give you de world's gifts. Just ask [for] anything - a gold-finding
hand - or you kin play all de music you want, nobody kin beat you playing.
[Norfolk, Va., (466), 461:5 main text & 462:8 note - by Doctor Paul Bowles.]

338. I know a man, he was a woodcutter, that sold hisself to de devil to do
whatever he wanted - right around here. Every Sunday morning for nine mornings,
early in the morning, he met him at nine forks of the road - it's [the road with
nine forks] right around here - and shake hands with him. The devil appears each
morning. And the last morning he gives him a hand for whatever he wants to do
wit it. This here man I'm telling you about fooled him. When he come after him,
he gave him a shoe sole. 1Instead of giving him his soul he gave him his shoe
sole. [Mt. Vernon (near Princess Anne), Md., (134), by hand; no electricity.]

339. They says, after - twelve, at exactly twelve 'clock on Friday night,
you go to a crossroads, any crossroads, and there you are to kneel and say you
make vow to stay wit de devil and do whatever he wants yo' to do - hell, raise
destruction - what not - from now until long as yo' live - and that's the vow to
de devil. Has to do dat to de crossroads.

And to overcome this and to change, why you have to go right back to the same
crossroads and make a vow to reform.

(That's all you have to do is to make the vow there - nothing else - face any
particular direction?)

They say you turn your face to the east. [Jacksonville, Fla., (556), 693:4.]
340. Jes' lak if yo' wanta learn some tricks yo' know, yo' kin take a black
chicken an' go dere fo' nine mawnin's, to de fo'k of de road. Have yo' a further

road - both of 'em public roads each way, not no blind roads
DEVIL AND ANIMALS yo' know. Both of 'em have tuh be public roads, forkin'. Yo'

take dis chicken an' go dere fo' nine mawnin's an' on de ninth
mawnin' de devil will meet chew dere. An' he will learn - well, anything yo'
wanta learn.

(Do you do anything with that chicken?)

De chicken, he have tuh be 'live. Yo' ketch him alive an' carry him to de
fo'k of de road an' yo' go fo' nine mawnin's, an' on de ninth mawnin' he'll meet
chew dere. [Fayetteville, N. Car., (1415), 2528:3.]

341. If yo' wanta learn to pick a guitar, go to a road nine Sunday mawnin's -
de fo'ks of de road, nine Sunday mawnin's. But 'fore yo' evah go tuh de fo'ks of
de road to learn yo'self, dey way fo' yo' tuh do - git a rooster, an' if he ain't
blind, have some de young ones to knock his eye out. It won't hurt him yo' know.
Don' do it chewse'f but have somebody else tuh do it - lak yo' ketch a rooster,
put one his eyes out. Ah reckon yo' heerded dat ole song - dey say long time ago
it wus named atter [after] [what a] root worker done, chew know. Dey says, ''De
Ole Blind Rooster, When He Comes." Well, dat's de way dat is. See, yo' take dat
rooster one eye. Den yo' kill him an' yo' take his drumstick when all de meat is
done 'way - done eat de meat off yo'self. Take dat drumstick an' yo' go ahead
an' yo' put it in yore pocket.

(What do you put in your pocket, the eye or the drumstick?)

No, not de eye, jes' de thigh an' let somebody else eat de meat off it.

[He calls the thigh bone a drumstick, a term usually reserved for the leg
bone. Thigh in old-fashioned country-fried chicken was never called second
joint, a carving term; the chicken being completely disjointed and cut up when
fried raw.]

(What do you do with that eye that you took off the rooster, what do you do
with that eye?)

Well, yo' see -
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(You just blind the rooster?)

Yeah, jes' blind de rooster in dat one eye. Den yo' take dat othah eye an'
put undah de back do'step yo' know. An' so whenevah de mawnin' when yo' goin'
tuh learn tuh pick de guitar, an' cut, tricks, yo' know, yo' got dat rooster
drumstick in yore pocket.

(You kill the rooster and eat him?)

Uh-huh, kill de rooster an' eat him, but don' eat none of it yo self, see.

Yo' git de drumstick an' de eye - take de eye time yo' kill him an' bury it undah
de do' step an' let nobody know whut chew done wit it.

Den yo' take de drumstick an' yo' go down to fo'ks of de road Sunday mawnin'
'fore day, jes' right round 'bout three a'clock an' when yo' git down dere, yo'
wanta learn tuh play de guitar. So de first Sunday mawnin' yo' go dere, well,
yo' don't stay but 'bout eight or ten minutes - give yo' eight or ten minutes.
Well now, whenevah yo' 'cide tuh leave dere, if yo' go dere fo' dat business,
yo' know, well, yo' drop dat bone down right in de middle of de fo'ks of de road,
near as yo' know, say, "Well, dey ain't nobody heah dis mawnin', thigh, but me,
an' so's yo’ " Now yo' ain't goin' say nuthin'. Well, yo' start to pickin' yo'
guitar an' whenevah yo' startin' tuh pickin' yore guitar, the corner of that bone
round dere would be heah, an' it will keep changin' but yo'll nevah see it change
dat mawnin'. Yo'll look at it - one end of it's small an' de othah end large,
yo' know. Co'se it be larger up heah, yo' know, den it would be down dere, but
that end will be round, that end, an' ever' time yo' pick a tune, it will be
changin' - yo' know yo' comin' on den wit de guitar, yo' know whut chew done.

An' when it quit changin' yo' know it time tuh go. 'Well," yo' say, '"nex' Sunday
mawnin'." If yo' want it be at twelve a'clock, yo' say, "Twelve a'clock'" an' it
change agin. Not watch it yo' know, an' whatevah yo' see it comin' at de change,
yo' jes' hold it at dat hour an' yo' come de next time dat hour an' - so - on
whenevah Sunday mawnin' come agin, yo' go back dere.

Well, whut yo' do dat time, yo' go back dere an' yo' set right dowmn, right up
on de - sit down dere an' pick. Say, "Dere's nobody tuh worry yo' ah ain't got
but one eye."” An' yo'll see a sheep - a sheep will come up cross de road an'
git right in de road an' face yo' an' look mournful an' pitiful, an' yo'll look
at dat sheep an' keep on pickin' an' dat sheep atter while will vanish away.
Atter while yo' see somepin black comin'. Well, dey'll pass on by, won't stop
dat time. Well, it's time tuh go den.

Yo' goes de nex' time. Well, de nex' time yo' go, dere, yo' guitar will git
pickin' bettah an' bettah. Well, whut'll drive yo' 'way dat time, yo '11 heah a
cow come 'long. Well, yo'll nevah see dat cow dat time an' fore yo' leave - yo'
stay dere 'bout a hour dat time befo' yo' leave, an' if anybody on de road kin
see yo' or anything, den dat cow de las' time she'll low, she say, "Aah-aah-do" -
sound lak she say. An' it's time tuh go den. An' so yo' go dat time.

An' de next time yo' go dere, dere a 1lil' ole funny boy will come out an' yo'
speak to him an' he'll play all dumb, an' yo' not know a thing about him. Well,
it natural sometime yo'll run up on people yo' nevah knew. An' yo' git picking
de guitar till yo' git tuh messin' wit him, an' quite natural yo' think he'll not
keep it, keep it down. Well, at least it wus wit me. An' ah got tuh playin' an'
fust thing ah knows he had two 1il' ole sticks yo' know, an' keep playin' it on,
dat bark got to ringin', yo' know, good, an' ah kept playin', kept playin' an'
ah wus playing one tune an' when de guitar got playin' anothah, ah change back.
An' den ah didn't have tuh go no mo'. Ah didn't have tuh go no mo' 'tall 'cause
ah got playin' so's ah could play anything ah want. Ah have been where ah could
lay de guitar upside down an' stan' beside it - it would ring rlght on. Dat's
true. But ah laid off of it. Way ah wus doin', ah'd be a speck mo' den ah is.
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Ah went dere 'bout - ah missed two Sundays an' ah got off on de guitar a 1il'
bit, an' ah went back den on a Sunday mawnin' an' ah met somepin dere. Well,
people say yo' meet de devil, but tell de truth 'bout de thing, ah don't know if
it wus de devil or not. It wus a black something othah jes' 'bout dat high -
sorta 'mind me of a dog. He had han's lak a dog when ah fus' seen him but fust
an' last his han' wus jes' lak mine only it wus jes' as hot as could be. Well,
ah wus drinkin' putty ha'd dat mawnin' tuh hol' mah nerve, but ah warn't drunk,
an' he took dat guitar an' got tuh pickin' an' he changed it back tuh me. Well,
atter while ah got tuh de place ah could pick anything. An' de bottom of mah
shoe, ah had had a sole an' hit wus 'bout tuh come off, yo' know, an' he says,
"Gimme yore soul' - whut he says. Ah wus gittin' ready tuh leave yo' know. Ah
say, ''Well, nobody knows." An' ah says, '"Good-day" - jes' lak dat an' turn roun'
an' he say, "Gimme yore soul befo' yo' goes." Ah went an' pulled de half-sole
off mah shoe an' gi' him de sole, yo' see, an' he disappeahed. Well, ah went on
back tuh de house an' ah got tuh play - ah got tuh pick de guitar extra good.

(Were you supposed to do anything else the rest of the times you were supposed
to go out there?)

De nine days?

(1f you keep on going out there what happens?)

Yo' keep on goin' dere? Well, yo' see if yo' keep on goin' dere, yo' kin go
dere eight mo' days on Sunday mawnin' an' yo' git to de place, de devil will give
yo' a root. Dere's somepin come out lak a dog an' he'll come by an' he'll drop
somepin down - it's 'bout six inches long, jes' 'bout lak dat. He be runnin'
jes' lak a dog or somepin an' drop somepin yo' know, an' quite natchral yo'll
pick it up yo' know. An' yo' pick it up an' yo' keep dat. If yo' offah tuh show
it tuh somebody, dey cain't see it - [dey] say, "Yo' ain't got nuthin' in yore
han'." Yo' cain't see it. Well, if yo' try tuh show it to dem, dey don't hardly
believe yo'. So yo' keep dat in yore pocket till yo' git to de house an' git a
chance tuh go down 'side de spring an' bury it. Well, de day yo' bury dat, if
yo' bury it deep enough, yo'll nevah find it yo'self, but yo'll have luck de
longest day yo' live.

But chew go tuh dat crossroads nine Sunday mawnin's. Well, dat ninth mawnin'
yo' know, yo' done made dat aftah yo' done learn tuh pick de guitar. Well, yo'
don't have but seven mo'. An' yo' go dere seven mo' Sunday mawnin's. Well, yo'
beat right on de guitar. Yo' kin cut all kinda tricks den an' de devil will show
yo' how tuh manage tricks. Yo' kin see the police dere an' everything in close
places, an' how tuh git out chew know, an' ever'thing. [Fayetteville, N. Car.,
(1438), 2581:1.]

342. I did hear once [of a man] sellin' hisself to the devil with a black
chicken, you understan'. He wus, seemed to be kinda unlucky - you see, couldn't
have any luck country-fashion an' so he went to a witch.

She tole 'im, she says, "You're crossed with bad luck, you can't have no good
luck." :

Well, he ast her how she could do.

She said, "Well, I'll tell you wha' choo do. Now, you go to work," she says,
"now, you git a black rooster." She says, 'You take this black rooster, take 'im
to a runnin' stream, an' you cut his throat, you see, an' hol' 'im up over de
water like that, an' as that blood drips, say, 'Nick, Nick, black cock, over the
water, please to teach me to be one quarter as wise as thou.' An' repeat that
over nine times while the blood runs. An' you can take the carcass an' throw it
away if you wanta."

An' they say from right then you're sold to the devil - you're supposed to
belong to him body an' soul.
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Yes sir, that was a ole sayin' at home in Tennessee. [Snow Hill, Md., (93),
16:3; informant from Sewanee, Tenn., 38 mi. NW of Chattanooga. Sewanee is the
home of the University of the South ¢Episcopalian) and the Sewanee Review, oldest
literary quarterly in U.S.A., (1892).]

343. Say, if yo' kin take a frog outa God an' put 'im in man - an' build yo'
a brush heap an' stand in de smoke of it, say de devil will appear befo' yo' lak
a nachur'l man, an' he'll talk wit chew, an' den he'll tell yo' whut chew kin do.

(You take a frog out of what did you say?)

Take him out God hide an' put him in man hide - now, ah don't know whut dey
meant by dat.

(You take this frog out of God hide and put him in man hide.)

[Burning a frog takes the animal out of the hide God gave him and by means of
the smoke puts him within man's hide. The smoke, as in ancient burnt offerings,
is the spirit of the sacrificial gift. Once inside man, the spiritual smoke
could become a frog. Usually, live things put in a person is done by using the
blood or powdered body of the animal in a person's food or drink.]

Yes, an' then build a brush heap an' set it afire an' git in de smoke of it.

(You put this frog in there alive.)

De devil will appear befo' yo' lak a nachur'l man an' talk wit yo' - tell yo'
whut all yo' could do. [Waycross, Ga., (1066), 1725:12.]

344, 1 heard you have to go to a runnin' stream whare the water runs clear
an' go thare nine mornin's, an' read a certain chapter somewhare, the Bible, on

ever' mornin'. An' when you go the ninth mornin' you meet the
BIBLE AND PRAYER devil thare on the ninth mornin' an' he'll give you a test.

An' if you kin stand the test after you git thare that he puts
on you, says you kin do anything you want to an' he'll defend yo'. You kin go
out an' kill a person almost an' he'll clare you. [Snow Hill, Md., (?), 11:2.]

345, Dey tell me dat chew take a Bible an' go to de crossroads on a Sunday
night at twelve a'clock an' yo' read, but chew have tuh read it backwards - an'
when yo' read one verse, dey say yo' hear de voice of de next verse somewhere in
de woods; an' when yo' finish it up, dat chew have sold yoreself to de devil.
Dat's all ah know 'bout dat. [Brunswick, Ga., (1240), 2111:9.]

346. You meet there every morning regular for nine mornings at the same hour
or late at night [to] get [learn] your music. And I was told you get on yore
knees and prays backwards, but pray not to God but to the devil - see, you pray
backwards. And the devil will assist you along dat line, if you kin stand there.
If you kin stand the test, den you would get graduated. But I did never go out -
don't know whether you get graduated or not. [Norfolk, Va., (467), 465:4.]

347. I had a party to tell me tha' chew could go to a four crossroad - what
is called a four-way road [a crossroad] - for nine mornings at one partic'lar

hour in de morning, and dance and sing and put on a little program
BIG BLACK MAN such as you're able to do, and on the ninth morning the devil'll

put in his appearance or some of his imps and give you the power
to accomplish what you want to do. And this one boy did do it, but he - and also
you can do it by goin' to the woods. And there's a certain location in the woods
tha' chew kin do it. And this boy did do it - had he carried it out, he was on
his ninth morning. And when a big black man came from behind a pine tree and
come to him a-laughin', he couldn't stand it and he run and left it. [Princess
Anne, Md., (125), 38:1; happened 1934, so informant says. ]

348. Dere wus mah ole granddaddy, ah used tuh hear him tell it de way he had
a uncle doin' it - dat he wanted to be good wit his boss. He would go out to a
road-crossin' [crossroad] befo' day in de mawnin' at fo' 'clock - well, when it
is winter in de fall of de yeah. An' he'd go dere fo' so many mawnin's an' stan'
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in dat road-crossin' an' make his wishes. He'd go dere de first mawnin' an' he'd
make his wish an' he would go back fo' de second mawnin' an' make his wish; he
went back dere de third mawnin' an' he made his wish an' he didn't see anything.
He went back de fo'th mawnin' an' made his wish an' he wus tole tuh turn aroun'.
When he turn aroun' he seed a man, a great big black man, an' dat man ast him
whut did he want. Said he tole him dat he wanted luck. He said, 'Well, go back,
an' come back fo' nine mawnin's. An' he went back an' de ninth mawnin' he met
dis man dere agin an' he ast, "Whut chew come fo'?"

He said, "Well, ah come fo' luck."

He said, "Well, it's one thing yo' will have tuh do." Said, 'Yo' will have to
not serve nobody but me.” An' he ast him, he says, "Kin yo' say, God isn't all?"

An' he tole, says, ''Well, ah will serve yo'."

Dat whut wus called sellin’ yo'self to de devil.

Well, de devil ast him, says, '"Do yo' believe in God?"

He says, "Yes."

He says, "Yo' cain't serve me."

Den he went back an' ast him agin. He says, 'No, ah believe in yo'."

An' he tole him den, says, "Ah'm goin' make yo' a part ruler ovah de whole
earth as long as yo' serve me, an' yo' must cuss God three times."

Say he cuss God three times. An' he tole him tuh go then an' git a black cat
an' throw dat black cat into boilin' watah. He tuk dat black cat an' throw it in
boilin' watah, an' de bone dat come on top, he took it.

An' he says, '"Now, when's [when it's] de time tuh git ready fo' a piece of
money, git where it is, an' says yo' jes' take dis piece [bone] an' put it in
yore mouth an' go an' git de money an' walk on out." An' said, dis uncle [went]
down dere [a bank?] one day an' dey all wus sittin' in dere countin' out money,
he put it [bone] in his mouth an' walked in dere an' git de money an' walked on
out.

An' well, ah 'member de time - lota people used tuh tell it dat he used tuh go
down to de sto's an' git things in de name of G. Berry. His name was G. Berry.
Said G. Berry would go down to de sto's an' git shoes or anything he wanted an'
come on out an' de wouldn't see him till he take dat bone out his mouth. See.
Dey git atter him an' put de houn's on him, de dogs on him. An' he'd ran an' ran
an' put dat thing in his mouth an' de dogs turn roun', dey nevah could run him
back. He'd run an' de dogs couldn't see him. De dogs jes' runnin' an' howlin'
an' jes' goin' on.

An' one time dey put him in jail - dat wus in mah days when ah wus a boy. An'
dey put him in jail an' when dey come out - dey locked him up an' come outa jail,
dere G. Berry sittin' right on de steps.

(Where did he 1live?)

He lived in Tifton, Georgia. [Wilson, N. Car., (1507), 2674:1.]

349, 1If you want to know how to play a banjo or a guitar or do magic tricks,
you have to sell yourself to the devil. You have to go to the cemetery nine

mornings and get some of the dirt and bring it back with you and
DEAD AND DEVIL put it in a little bottle, then go to some fork of the road and
AT each morning sit there and try to play that guitar. Don't care
FORK OF ROAD what you see come there, don't get 'fraid and run away. Just
stay there for nine mornings and on the ninth morning there will
come some rider riding at lightning speed in the form of the devil. You stay
there then still playing your guitar and when he has passed you can play any tune
you want to play or do any magic trick you want to do because you have sold your-
self to the devil. [Ocean City, Md., (14), Ed.]
350. If dey go out dere, dey call dat prayin' to de devil or do somebody a
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dirty trick, yo' know. Well, ah heard dat yo' go out dere nine mawnin's an' bo'
a hole an' git some graveyard dust an' put in it, an' dey say yo' git down on
yore knees ovah dat graveyard dust fo' nine mawnin's an' pray whatevah yo' want
to be done, say dey'll do it. Bo' a hole right at de fo'k of de road. [Memphis,
Tenn., (1544), 2804:5.]

351. A man once, he sold hisself to de devil. So he got ready, he went in de
cemetery, he stepped across sev'ral graves, you know, an' he cursed an' he sold
hisself to de devil. So ev'ry day at dinnertime when he go for his lunch he'd go
off to hisself an' eat. So at last one time he wus settin' off to hisself, he
wus talkin', he wus feedin' somepin. They say it wus a little black thing there
an' he wus feedin' it. It looked like a little dog, like. It had long ears an'
de ears hung down on de groun'. So after that, well, he got ready an' he said he
thought this thing got more than he did to eat of it. So he chopped this concern
acrost de haid wid this spoon w'ut he had eaten out of. So when this thing came
again it told him, it said, "Next time I come, I'm gon'a care [carry] you with
me." So after that, well, when this thing came again it smacked de man. An'
when it smacked de man, it jis' burnt de whole side of his face [see No. 103].
An' de man went when he [this thing] went. [Snmow Hill, Md., (98), 12:5.]

352. Yo' kin go to de fo'k of de road an' ever'body's mad wit chew. Yo' go
dere a rainy bitter night an' set down, an' jes' lak ah lak a dead man - if yo'
know any murderer, yo' call his name. Well, heah will come a cat sweepin' aroun'
an' aroun', talkin' cat, and - yo' take peppah an' salt with yuh, an' [while] dat
cat turn aroun', throw dat salt on him. An' says, "Yo' son of a bitch, yo' come
out heah." But yo' go out dere agin de nex' night, an' dis man will be settin'
right dere. Yo' goin' kill him or do whut chew please with him. He be right
dere to de crossroads.

(You throw this salt on the cat?)

On de cat. [Wilson, N. Car., (1504), 2670:7.]

353. If yo' wanta be a professional gambler, why yo' git chew a deck of cards
an' go in de cemetery aftah hours in de night, jes' aftah twelve a'clock, an' go

to de first man grave in de cemetery an' straddle de grave. When
DECK OF CARDS yo' straddle de grave, somebody will come dere an' play a game or

two with you, until you see a light comin' 'cross de cemetery an'
dat'll be de ole devil. 1If yo' kin stan' de temptation till he git dere wit dat
light, den he'll play wit chew, an' when he git through playin' wit chew, why yo'
be a 'fessional gambler.

(Who plays with you first? Or do you just pretend you are playing with some-
body?)

Well, it'll be - dat bad fellah down in de ground dere, he'll stay tuh play
wit chew, until de devil git dere.

(Well, do you call that bad fellow's spirit up in any way? Or what?)

Well, yo' kin call it but it's not necessary.

(You just go to the grave and play with this spirit?)

Yo' git company time yo' straddle de grave - time yo' straddle de grave an'
shuffle yore cards, dere'll be somebody dere tuh take de cards up, den start
playing wit chew. [Sumter, S. Car., (1377), 2446:5.]

354. 1If ah want tuh go gamblin', go to a crossroads 'fore de sunup an' have
de dice in yore han's, an' look at de sun when she start tuh peepin' up, an' yo'

stay dere an' shook dem dice at dat crossroads until de sun gits up where
DICE yo' kin see it. Ah'll do this - thrown 'em out, thrown 'em out. Ah'll do

this In de Name of de Father, Son an' Holy Ghost. An' ev'ry time yo' throw
'em out pop yo' fingers - 'Dat ah may be lucky in my travels [quotation?]." Ev'r
time yo' throw 'em out pop yore fingers an' aftah while yo' see de sun rise. 1
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will rise jes' a little bit up, after yo' done say de names - yo' see, it will
rise jes' a little bit up. Ah used to be a gambler but ah quit it.

(That will teach you how to be a good gambler?)

Yes. [Fayetteville, N. Car., (1415), 2547:3.]

355. He wanted to become a dice-shooter, an' he was to go to dis holly [tree]
nine mornings an' play, you know, [with] whatever come. An' I think prob'ly de
firs' mornin' come was - prob'ly - I think it was a rooster, a big dark rooster.
Well he played craps with him. An' then the nex' [second] Sunday come - why a -

(He had to go nine Sunday mornings?)

Nine Sunday mornings.

(Any particular time?)

I think it was nine o'clock. An' de nex' [third] Sunday mornin' he played
with a drake. See, wouldn't be no females; always be males there they played
with - would come to him. An' the nex' Sunday mornin' 'twas - it went up a
little from a fowl and went to - a dog come. An' at de fo'th Sunday mornin' he
says a - it went a little futher - he said a bull come. An' he said he played
with him an' he was gittin' along good; said he won all - they played craps. An'
the nex' Sunday mornin' he said a white horse come with no head, an' eyes at de
shoulders. He said he hadn't got scared yet. An' he said he played craps with
him. An' de nex' [sixth] Sunday mornin' he says a - I don't know - he says de
image of a man came but he jes' couldn't zackly figure out. But anyhow, he jes'
took a chance an' played right on' an' he said he beat him.

An' he said he played on an' on till de ninth Sunday mornin' an' when de devil
came hisself, he didn't git scared. He said he heerd a great - act like de win',
you know, comin' in a whurl [whirlwind]. He says, "I know," he says, ''that mus'
be de Ole Man hisself.'" Well, then [he] shuck his dice an' throwed eleven - that
was a winnin' pint [point]. An' when he got there, he said, played craps with de
devil; said he was a lucky man gamblin' ever since. [For devil in whirlwind, see
Nos. 167-183, and No. 361.] [Snow Hill, Md., (92), 5:3.]

356. Now, de fo'ks of de road - now, in case dis is whut chew wanta do, if
yo' wanta learn hoodooism. See, if you wanta learn hoodooism, you go to de fo'ks

of de road. Go dere - yo' leave home zactly five minutes of twelve
SILVER FORK an' make it dere at twelve 'clock - make it dere zactly twelve an'

have yo' a fo'k. Git chew a bran'-new silver fo'k an' git to de
fo'ks of de road an' git down on your knees an' stick dat fo'k in de groun'; see,
an' anything on earth yo' wants tuh learn an' know, things will come 'fore yo'
an' tell yo' what to do. See. But chew got'a be dere zactly twelve 'clock - go
dere de third day but it's got'a be in de night, twelve 'clock in de night.
[Mobile, Ala., (656), 937:3.]

357. Well, whatevah yore desires is, yo' go tuh de fo'ks of de road - one
goin' yonder way an' one goin' dis way, lak dat. Well, dat's a fo'k, see. Well,
yo' stand direct in de fo'ks of dat road an' look 